Exodus Examined
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a memorial of the Exodus from Egypt. ’ )
We describe Rosh Hashanah, like all the festivals, as nxwy'% 131 z ”’m”?} 12PY .. Y89 Y — May it be
nyn, a memorial of the Exodus from Egypt. We can under- < Your will ... that our merits increase.

Rosh Hashanah stand why Pesach, or even Succos, is a

P S memorial of Yetzias Mitzrayim, but what con- ¥ N torne d rubi
" an L
ommemorates . ... 4o Rosh Hashanah and Yom Kippur g( ; p granate and rubia we recite a supplication that our

the Exodus | _ e to Vetzias Mitzrayim? .’ merits should increase. This request is puzzling, however, as’
a person’s merits depend on his_actions

Furthermore, what is the significance of the fact that Rosh “Our Merits Shouid ; :
Hashanah is referred fo as wp X1, a holy convocation? The Increase Like a _‘f.h? performs good deeds, he amasses
source of this term is the pasuk (Vayikra 23:2): KR @K 71 "1¥in Pomegranate” ro HoTR NG we asl iz our
"y on Ny Wip "§Ipn Dok, Hashem's appointed festwals that you A merits increase?

£

are to deSLgnate as holy convocations — these are My appointed

festivals, and the term is used to refer to all the festivals, but what :
oo L ean’ e [0 On Rosh Hashanah the Slave Labor in Egypt Ended

We can suggest that on all of the festivals, and Rosh Hashanah I heard from R’ Avigdor Nebenzahl that we describe Rosh
specifically, we are called upon to sanctify Hashem’s Name, and Hashanah as “a memorial to Yetzias Mitzrayim"’ due to two momen-
that is the meaning of the term wp x7yn, a holy convocation. It was tous events that transpired on Rosh Hashanah: Yosef was freed
for this purpose of sanctifying Hashern’s Name that Hashem took us .- from prison (Rosh Hashanah 10b), and the Jewish people stopped

out of M Mitzrayim, as the pesukim say (ibid. 22:32-33): 7in3 "NYIRN having to perform slave labor (ibid. 11a). These events laid the
D¥R YIS DN KYR0 DRWTRR 1 Dl 93, [ should be sanctzﬁed} groundwork for the Exodus. 1

among the Children of Israel; | am Hashem Who sanctifies you, Wh This concept is alluded to in the following words of perek 81

took you out of the land of Egypt. of Tehillim, which the Vilna Gaon designates as the m of the
When we say that Rosh Hashanah, or Yom Kippur, is a memo-_ + Day of Rosh Hashanah; 5x1w"% p1 '3 ann ot mopa 9iw wina wpn

rial of Yetzias Mitzrayim, we do not mean that this day was given my T X5 noty omyn yax Sy inkya iny gpima m-iy :pyw 1£ibx5 uawn mn

to us because of Yetzias Mitzrayim, but rather that through Yetzias MMayn T PED Ny Saon Mminwg ynwx, Blow the shz;far: at the
r\/Mltzraylm we were called upon to sanctlfy Hashem’s Name at all moon’s renewal, at the time appoihted fc;r our festive day. Because
times,_and the festivals are the most auspicious and favorable times it is a decree for Israel, a judgment [day] for the God of Yaakov. He

to do that. That is why Rosh Hashanah, like all the festivals, is @ointed it as a testimony for Yosef when He went out over the land
called oryn nxwb 131 Wip Xpn, a holy convocation, a memorial of f Egypt, when I heard a language unknown to me. [Says God:] “I
the Exodus from Egypt. %mved—his shoulder from the burden, his hands passed from the
# If we examine this phrase closely, we will notice that it is kettle.” These verses describe the kindnesses that Hashem did for
not actually Rosh Hashanah that is called a memorial of Yetzias % the Jewish people on Rosh Hashanah, and we recall those Kind-
Mitzrayim, but rather that the wjp X7pn, holy convocation, is itself - nesses when we refer to Rosh Hashanah as a “memorial to Yetzias

Aa memorial of Yetzias Mitzrayim — and the memorial is that we are Mitzrayifn.”
Mm to sanctify Hashem’s Name. ~ Qur prayer is that Hashem should decree favorable judgments

upon us every year, like those described in-the-above verses, and
remove thq burden of exile from us with the arrival of Mashiach.
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i Two paths lead to repentance. One is individualistic, the oti;-_er
universal. '

The individualistic path focuses on man. Disappointed with
himself and his flaws, he resolves:to mend his ways. Standing
ajone, im -d t rdon his sins.

Yom Kippur is the day for the introspective penitent. Fasting
and the vidduy in the day’s liturgy and in the Yom Kippur Temple
service allow him to confront his errors and pledge never to repeat
them, thereby cleansing himself before G-d. “Said R. Akiva: Fortu-
nate are You, Yisra'el. Before Whom do you become purified ...?
Before your Father in heaven” (Mish. Yoma 8:9).

Inboth scope and content, the alternate path to teshuvah differs
%mnkically‘fmm the individualistic approach. Here, the focus is

. not on man but on G-d. Rather than seeking the Almighty through
the burden of his sins, man thinks beyond himself. His is a teshuvah\

of Rosh HaShanah. On the day that commemorates the creation

of man, he contemplates G-d's role in the history and destiny of
mankind. He is awestruck by the magnitude of G-d's role not only
as Creator and Master of the universe but as the Prime Mover i

_human affairs. Mankind'’s fate is in G-d’s hands, and He deter-

+ mines it on Rosh HaShanah. One recognizes his own moment in

time as but a fleeting link between man’s past and future. He
realizes that itemitz can be achieved only by connecting to G-d
and His people. And so he accepts the Sovereignty of the L-rd and

becomes His loyal and inspired servant.

You shall seek G-d your L-rd from there,
{and] you shall find;
for you will seek Him
with all your heart and all your soul.
6 ‘{J (Devarim 4:29)

i{ on Yom Kippur, man discovers himself and, in the process,
iscovers G-d. On Rosh HaShanah, man discovers G-d, thereby
discovering himself.
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After Adam and Chava sinned by partaking of the Eitz HaDa'as,
it is written (ibid. 3, 8): myn MY 132 TN PR 1 9P NN e
TR BTRTTIR RPN TR, P TINS RPN T a8R TNWRYBIRA RIANN
“n2'R 19—they heard the sound of Hashem G-d walking in the
garden toward the direction of the sun; and the man and his
wife hid from Hashem G-d among the trees of the garden.
Hashem G-d called out to the man and said to him, “Where
are you?” Rashi comments: He (Hashem) knew where he was,
but He wished to engage him in a conversation, so that he
would not be too startled to respond, as he might be were He
to punish him suddenly.

0% ==, T

In an awe-inspiring voice, Rabbi Shneiur Zalman explained to
him that HKB"H was not asking about Adam’s physical location;
after all, nothing is concealed from the Almighty. Instead, He
aimed at arousing Adam to perform teshuvah by inquiring: “s»",
In other words, consider your current status and circumstances.

% Just yesterday, you were at the pinnacle of existence. In the
words of the Gemara (Sanhedrin 59b): ,/om 17 133 3o 110X BIR”
“% 37 1rarom1 w3 1Y IR Awn oRYr m—Adam HaRishon would
recline in Gan Eden, and the ministering angels roasted meat
for him and poured him wine. Now that you have transgressed
the command of your Creator, you have fallen from the highest
pinnacle to the deepest pit; you have been sentenced to death
and you have lost all of your exceptional qualities and status.
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» Then he added that HKB"H poses this very same questlon that BoTE X983 Saes (‘ { e
he asked Adam HaRishon to every human being: “n2°8". Consider NP
. you present circumstances; have you fulfilled the tasks HKB"H

assigned to you? D953 RDY 13 P9 ANHN INNHRIY 10950 ORI 7ATR NUND
Iy YY D1 OORPY w1991 MImInn pinc paya nrbn wn né TV Ny
By combining the insights of the Rambam and the Shela_ nYnaa 18R 3" DAY NHNA YV D7ImI 0% vipa nynn

hakadosh, we begin to appreciate what is required of us

NAINN 92T DR ("ermvmanrna) DPN PY 9902 IRV MmN
when we hear those sounds produced by the “ba'al tokeia” on

Sl NRY INNIN AR 0 WY 1N DR H¥D DTRAY (» vaan pawn ww) NIA2YN
Rosh HaShanah. We must tune in the spiritual hearing of our

nn % 99y .0 y y 2
neshamah to receive Hashem'’s fiery, penetrating voice, sounding e 23 7% 121 DY) I wam? Ryw AR TV 17 V7Y nmwsnp
these specific sounds with His shofar up above, imploring us in D’?D_JDP j‘?jﬂ’ DR RN 70790 NODIN KIN WANN 929 N2I0Y 15 VWY
the words of the Rambam: “Wake up you sleepy ones from anY Pabs NN DY NADINY NRON ,TNAIN DYWN DR YTV M —

your sleep and you who slumber, arise. Inspect your deeds, 01 Ty oYvy 1"71’ 378 - 1YYy IRy 19 1M n7apnY mwn Mysan
repent, remember your Creator.” = e

[‘\/\

\HKB P g ; IR ANRY 1IWNN YR, IR ANRY 10 PITI Y 1N 07aphY 1Y Y1
"H delivers this incredible request via the sounds of the " ; ny
manma n ’ » My’ Y
shofar: “tekiah, shevarim, teruah, tekiah.” He is saying, “My ” REIRG WRR: RS0 A STHRS7 Tt W o 0720 *
"
children, when I brought you into the world, you were untainted NN NP NTP” ,PIXY 193 D D930 DR R¥IN DIRN DX LAR)

and pure; you resembled the ‘tekiah. Subsequently, you sinned = D"?D'? TI0RN JURIY LT DR RN Yan? f"apn - BYvan nR nran

and blemished your souls, as indicated by the ‘shevarim. .-]'; PR 7NN 01,79 W PR ANRY DNy 1993 .79 1on? on
Notwithstanding, please remember the ‘teruah.’ Itisnottoo late to e

make amends for all of your wrongdoings by means of short bursts mavnna oIR 29 IMWYIN It TYRA 2 0 DRa INPTRN NoNN R ’3
of whimpering, displaying your sincere remorse and teshuvah. If " 1N DR ,VOIN ANNN NV Y ANN DR LA NIV O n OR” T
you do this, I promise you that you will once again be untainted -u:y'; 2320 NP0 IR~ NYRI NP Y PR RY ORI L1990 DINvaRD
aHW}lzed by the simple, unadulterated ‘tekiah. 127 0N 3" 9730 M122%0 NAIND PV NI 791297 .78 1D DWA DR
‘ e P7 00 NYRY.7DMYY 1YWV M0 91971 DN NEY 1YY M PN DA
\ ,_7 IR DIRNY TP Y5 ,0IRY DY91W310 DMINN DY ,INY RYY DyPnd
Zichronos 159 sx - @Y23 171510 PRI 12 P ANYN ANYRAR YOV NTTIDY Y TMY
ROSH HASHANAH: JUDGMENT OF THE PRESENT m 2" XY MR H9I10 KN
WITH A REFLECTION ON THE PAST AND THE FUTURE e S = 'S

[ chas v'shalom, to what degree it has damaged the structure that
the past generations have already built. The work of all the gen-
erations must he viewed as a chain stretching from the first gen-_

RAMCHAL (MA’AMAR haChochmah, Yalkut Yedios haEmes, p. 261)
comments on the words of the prayer 23ir finX (“You remember”):

This is the order of the judgment. Judgment is carried out eration to the last, of which each generation — and each indi-
with a reflection upon all the past, present, and :future. vidual person — is a link. If one link is missing or damaged, the
Therefore we say: D21V nwyn 12it 1K — “You remember the continuity of the chain becomes impaired. People tend to think,
deeds [performed] in the world,” which relates to the past... incorrectly, that their deeds are relevant exclusively to them-

Yyona Y3 nX 191 X — “You remember all that is made,”
which involves the present...29% ¥y11 193 Y90 — “All is re-
vealed and known before You,” which relates to the future.

selves, at this particular place and time. They do not realize that
their actions impact the entire creation!
For the same reason, HaKadosh Baruch Hu reflects upon the

The question is why judgment on Rosh Hashanah involves future as well when judging the present. It is in order to ascer-
reflection upon all the past starting from “Bereishis,” the begin- tain to what extent each deed of each individual person consti-
niﬂgbf time, up until the distant future at the end of all genera- tutes another step towards the eventual completion of the goal in
tions. It would appear that judgment should involve only what the chain of generations. Each generation, and each individual,
has occurred during the past year which is being judged, accord- has a unique task in bringing about the final Redemption. Cre-
ing to which, HaKadosh Baruch Hu gives each one of us what he. ation will achieve its final perfection when Mashiach will come
deserves for the forthcoming year. through the culmination of each individual’s deeds in every gen-

“The answer is the following: eration. In the blessing of Zichronos, our Sages show us the heavy
)¢ It is incumbent upon every Jewish person to strive for his responsibility carried by each one of us beyond the individual
perfection. Aside from this individual responsibility, the general scope, and the duty to fulfill our avodas Hashem with each action
community of Klal Yisrael is duty-bound to rectify the entire cre-. so that it should hasten the coming of the Redemption. | 7
ation through avodah (service of Hashem) during all the genera- - - bl
tions and to bring creation to its ultimate perfection. This com- '8 /omwya 9D PR PamR 027 TN WPA” 1pI0s Pwnn T WK
pleteness or perfection, termed as fp7Wa nyX), “the complete INYBw: 55 K°i TAR Y3 Awyn Yy AnAwanw p1oon wuiabn Xman Araonw
Redemption,” is like one whole structure, which is constructed INMEI TR D DR BTN =) THvAn 17°phn °5% 1 owa B nvamn By
and assembled from many stones. Every Jew has his own part LRI QY NIINN 2Y TR 9D nwya Yw inydwn *0? X7 3w T2 L(nImeai
— his own stone in the erection of this perfect building. It fol- 5t oo J1°T P90 RARA 210K IR QMW 1D P D103 ARyl 1amY
lows, therefore, that the perfection of the building — which is 292 '!m:m?' A1 TR
being built by all the generations — depends on each individual Ta0A” P8R DX PI0A (3 PO K WY 0VNA wAY) 7B PriAma NIk

AN YR 190 TV Dwyn mshwn DR Pan 07apaw - “onwyn 93 R
— 77y Tonn MT WK ,AWIRA DN 0T DY AYyaba MMIYAR PIa” e
by Pan WY MW R WD 8 ,DwYn 9 YR Pand pa% T YR -
2R RIAW 1M DwYAS YA R MR, Dwyn 99 98 ) oy
0% W MR PNPPN2 DA OYAR DIPWYR 1°0 TV pam ¥Ira vUn

builder. Every single deed of each individual person is judged
according to its impact upon the past. In other words, the deed

is judged to what degree it successfully continues and completes
the avodah of the forefathers and of the previous generations or,
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a3ty N9 UNAY 1Y .. 198 *0? — May it be Your
will ... that we be as the head and not as the tail.

/ tail, rather than simply asking to be a1 x5 wxa, the head and
The Tail not the tail? Furthermore, if we are “as the head,”.

£ a Lion then automatically we are not “as the tail,” so

Is St(i)ll : Lion why do we need to add the seemingly redundant

words “and not as the tail”?
v il )
[ The Blessing of Not Being Dlsgusted With You

The source of the expression “as the head and not as the tail”

is the blessing in Parashas Ki Savo (Devarim 28:13): wx1% 71 apn
mon® mn &5 nbyn pa nmim an? X9, Hashem shall place you as a
head and not as a tail; you shall be only above and you shall not be

rJ

APNIY 9 AN IMNN 2TV ATV Y NNTI HAN NN 1IN DNYPR DI
D772 NPYT NI MPOYR DMINND INONY 0NV PRV 1Y N 1T N
1NDAN NV

APNNI DMON L0 MN) PYRT DPY PIAT N ,wrRINY 0N SINIRD
422532 0PN NI ,TPVIAN INMVYN PHANND N2 MO XD~

LN DT 92 HY P YINA 932 MOVLIWN 1Y D 12 PHNNA ,00WN TN
QN , D80 YIND ARSI TWND PHND IPRY M 23 1150 1PIM 29 1N

below. Above, we noted the apparent redundancy in asking to be
“as a head and not as a tail” — if one is the head, he is automati-
cally not the tail — and this pasuk seems to be similarly redundant.

In Parashas Bechukosai (Vayikra 26:11) we find another puz-

zling blessing: nonx "wn Syin &%) oa3ina »awn nny, [ will place My

Sanctuary among you; and My Spirit will not be disgusted with you.
Fhe Ramban finds the second clause of this pasuk quite surprising,

93 Yy YN YNV M 2D ,00W TN A PRI PIRD WX PPOR D IINI
MY 0910 NN Y9 TP AN 0%V

297 ;0N DMINN NN DXTENN DTN TNM o wixin ¥9°9
APIM 29 1M LYON 97T 92 DY PR XIND 721 Mvown Y e
A AN YV DOTION Yon 09 NN YV DTImHN P )
NON WINIT NP N D8N WY PV W) 19V HY o imbin Jom n17apna
TN DTNAY MNP OWYNn Tdbn 0PN WD 03T 1ONA DMATD DR
159971 DN YTPY 09I NNINN NPY : DN INYT MDY N Ny

PN PR, TISY 10D NDHI INYN Y5 DNMPM NDS 993 DYy PR TYNI
o7 YYY MTIDN YY 01NN NN N7 NYYNI DM 01D P9
ITIPY P T PO PO VAR YN MDY 97y NPNY 0NPNY ,DMISHND INY

DTN DN DN 2NN N3 T Y9V awn Nind) DIND T Nnd 00N 51D

as why would Hashem promise that if we keep His mitzvos and do His

will He will not be disgusted with us? What kind of blessing is that?

Furthermore, the juxtaposition of the two clauses in this pasuk

is also puzzling, because the first clause describes the height of

closeness to Hashem — having His Sanctuary and presence among

_us — yet that is followed by the somewhat discomfiting assurance

that He will not be disgusted with us, which seems to be the height
of distance. This seems akin to a person describing his location
by stating, “l am far from Haifa, but 1 am close to Yerushalayim.”
If he is close to Yerushalayim, why does he have to mention Haifa
at all? Similarly, if Hashem is so close to us that His Shechinah
dwells among us, why does He have to promise that He will not be

disgusted with us?

2&' Spiritually, There Is No Standing Still

My revered father zt”l explained that with this statement the
orah is teaching us that there is no “neutral” when it comes to

' spmtuallty There are only two settings in that regard: elther a per— 3

son is lofty — “as the head” — and worthy of nayina wawn 'any, /
will place My Sanctuary among you, or the opposite. There is no

/settling for an interim level, because unless a person is stu‘y'mg_ioﬂ

and growing toward the highest possible level, he is liable to fall to

the lowest depths, to the point that he can even reach the terrible

state that Hashem will be disgusted with him, Heaven forbid.
A person might think of himself as an average or mediocre

Jew: true, he doesn’t merit the Shechinah’s presence, but he also
hasn’t reached a point where Hashem is disgusted with him. This

swis the type of thinkinig the Torah seeks to dispel. There is no such
middle ground: either a person is on a path of spiritual decline in
which Hashem is disqusted with him, or he is on a path of climbing
that brings the Shechinah’s presence.

The Torah also conveys this message in the pasuk: 1 5ann
menY man K91 nbyn pa i any K91 Wk, Hashem shall place you
as a head and not as a tail; you shall be only above and you shall
not be belol. The Torah is emphasizing that in avodas Hashem
and spirituality, there is no “neutral.” Either you are a head or you

are a tail; either you are above or you are below. Do not make the 9

mistake of thinking that even if you're not above, “as a head,” it's _j

fine to be “just a good Jew” without aspirations for greatness.
_~J)The Torah is telling us that mediocrity has no place. If you will
fiot be — or at least aspire to be — above, and to move upward all
the time, then you are automatically poised to fall very low down
and become the tail.

N3N Y3 Than fnws ,mwn W12 P NYD It TmY xom ovpn &
W D10 TINOY DV T DN YD 9PN 25 M2 XY NPNp 0%y
223 MOVIYN PYY XY DI NN NTNIY N1 DMIONYD - MWD wnlg
DYTNOYN DOVYYN MM /Mphd :\mm 25 MY WOIN 99T 93 HY P XIND
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The Yaavetz explains that there is a great bereefit in eatmg aus-
picious foods, but that benefit materializes through the words that
are attached to the eating. This mechanism is similar to Chazal's
teaching (Berachos 55b) that “dreams follow the mouth,” meaning
» that the import of a dream depends upon the interpretation given
to it.

a3 et

" This idea is reflected in the verse (Mishlei 15 24) moyn% oo mx
ey Yikwn o n? Yand, A path of life [waits] above for the intel-
ligent one, so that his soul will turn away from the grave below. A
person must strive to be above not only because of the inherent
benefit of being lofty, but also in order to turn away from the graug‘
below — for if a person does not go up, he will automatically fall
down to the abyss.

-5 When we eat the head of a fish on Rosh Hashanah, we are
expressing our recognition that if we will not be the head, the only_

other option is to be the tail, because there is no intermediate way.
| i

T i — —
hen eating both the rubia and the pomegranate, we ask that
our merits increase. Why do we need to ask for this twice?
The Double (The Gemara doe.s not mention eating pome-
Request for granate, only rubia, but the Rema records the
Increased Mérls custom to eat pomegranate.)

As noted above, R’ Shlomo Kluger
explains that the simanim mentioned in the Gemara and Shulchan
Aruch are eaten not as a form of prayer, but rather as an expres- -
sion of emunah and bitachon, for by eating them_we show that we
believe that this is what will indeed happen.

He adds that on Rosh Hashanah, a person should be joyous and
declare that everything Hashem does is for the good; this will cause
things to be truly transformed into good. That, he says, is the basis
for the custom to eat good, sweet foods and recite the accompa-
nying supplications; if anything bad has been_decreed upon_the
person, his declaration will transform it to something positive.
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Perhaps we can expiain, then, that the repetition of th;equgtr

that our merits increase reflects both a statement of our belief that
¥ it will be that way as well as a prayer that it indeed be so. When we
eat rubia and say, “May our merits increase,” that is a declaration

2 &

1\

W Thus, the power of the Rosh Hashanah prayers stems from the supplicant’s
recognition that his only recourse, his only hope for salvation, is to rely completely
and exclusively on Hashem, trusting in Him to bring about that salvation, A person
must not put his faith in anything in the world other than Hashem’s kindness, not

of faith, and when we eat pomegranate and say, “May our merits

even in his own spiritual merits. And if he attains this recognition, he will find that he

increase like [the seeds of] a pomegranate,” that is a prayer.
Alternatively, we can explain the dual request that our merits
increase according to the Rambam’s teaching (Hilchos Teshuvah
3:2) that merits and transgressions are tallied not by quantity, but
hy magnitude; one merit, he says, can outweigh several transgres-
sions, and vice versa. When we eat the pomegranate, we ask that
our merits increase in_guantity, like the numerous seeds of a pome-

has davened a genuine, wholehearted prayer, one that stems from true humility, that

has the ability to reach the Kisei Hakavod, and that prayer will not go unanswered.*
A

Relying Exclusively on Hashem

With this introduction, we can explain why the braisa makes a point of teaching
us that Sarah, Rachel and Chanah were all “remembered” on Rosh Hashanah. Each

granate, and when we eat the rubia, we ask that our merits increase

of these great women attained the crucial recognition ‘that they could rely on no one

- other than Hashem for their salvation, and as a result their prayers were genuine and
deartfelt - and therefore were bound to be answered. Thus, the reason the braisa notes

2 in_quality and magnitude.
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“On Rosh Hashanah Sarah, Rachel and Chanah were remembered.
On Rosh Hashanah Yosef emerged from prison. On Rosh
Hashanah our forefathers’ enslavement in Egypt was terminated”
(Rosh Hashanah 11a).

It is curious that the braisa quoted above enumerates only these five events as
having taken place on Rosh Hashanah. We know, after all, that Rosh Hashanah is the
one day when judgment is passed on all of Hashem’s creations, and when all of the
events that will take place throughout the year are determined. As we declare in the
Mussaf of Rosh Hashanah, it is on this day that Hashem decrees where there will be
war and where there will be peace, who will live and who will die.What is unique
-about the five specific events listed in this braisa, that the author of the braisa saw fit

£t5 enumerate them?' '

We believe that the answer to this question is that these five things all illustrate a
principle of vital importance for us to incorporate into our prayers on Rosh Hashanah.

fleeing to Hashem for Refuge

Rambam teaches us (Commentary to the Mishnah, Rosh Hashanah 7:4), “Hallel is
not recited on Rosh Hashanah or on Yom Kippur, because they are days of service, of
submission, of fear and of dread before Hashem, and of awe of Him, and of fleeing to
Him for refuge.” Rav Yitzchak Zev Soloveitchik z¢”], the Brisker Rav, explained this
statement (as related by Rav Elazar Menachem Mann Shach z¢"] in his hesped for the
Brisker Rav, printed in Kuntres Hamelech Hamishpat, p. 157) to mean that a person
cannot possibly be granted a favorable verdict in the judgment of Rosh Hashanah

R
o5u
'The same was true of Bnei Yisrael in Egypt. At the beginning of the chain of events
leading up to Yetzias Mitzrayim, the Torah relates (Shemos 2:23), “It happened during
those many days that the king of Egypt died, and Bnei Yisrael moaned from the work
and cried out, and their cries went up before G-d.” Why was it only after Pharach
died that the Jews cried out to Hashem and were saved? Why didn’t they pray for
salvation earlier? Rav Itzele of Volozhin (Peh Kadosh, Shemos, ad loc.) explains that
as long as Pharaoh was still alive, the Jewish people still harbored the hope that their
enslavement would come to an end through a natural course of events after his death.
They considered it likely that when the despotic king who had enslaved them died, it
would mark the end of their suffering, As a result, as long as Pharoah was alive, they
did not pin their hopes exclusively on Hashem. Once they saw that they remained in
slavery even after Pharaoh’s death, however, they recognized that they could rely on
one but Hashem to save them, and they cried out to Hashem in perfect, heartfelt
*}( prayer - the type of prayer that finally made them worthy of being saved.”
B~ i !
Dol
The Yamim Nora’im Prayers: Our

/
{

Only Recourse

Thus, we have isolated the common denominator of the five events listed in
the braisa quoted at the beginning of this maamar. Sarah, Rachel, Chanah, Yosef
Hatzaddik and Bnei Yisrael in Egypt all prayed to Hashem out of the depths of woe
and despair, recognizing beyond a doubt that they had nowhere else to turn for
salvation. The message is clear: The key to the efficacy of our Rosh Hashanah prayers

%i‘s to stand before Hashem with this very same recognition — that only He, and no
other being or power in the world, can save us.

This message is especially poignant in our times, when the prayers of the Yamim
Nora'im are the only avenue left to us for eliciting Divine mercy. As the Midrash states
(Vayikra Rabbah 30:3), “He turned to the prayer of those who cried out’ (Tehillim
102:18) - in these generations, when they have no king, no prophet, no koken and o

unless he is filled with fear and dread of the judgment and recognizes that Hashem

no Utim V'Tumim, and they have nothing other than this prayer, Dovid prays to
Hashem, ‘Master of the Universe, do not spurn their prayers.”

Himself is his only hope for salvation. Only someone who masters that attitude will
benefit from Hashem’s miraculous aid.

This may explain the Talmudic adage (Rosh Hashanah 16b), “Any year that is
impoverished when it begins will be wealthy when it ends.” Tosafos (ad loc.) explain,
“Since the Jewish people are poor [at the beginning of the year], they are brokenhearted,
and Heaven is merciful to them.” In a similar vein, the Gemara states elsewhere (ibid.,
26b); “On Rosh Hashanah, the more a person humbles himself, the better.” Ritva (ad
loc.) explains that one must display submission and self-effacement “like a pauper in
a posture of begging.” Thus, the Torah calls Rosh Hashanah Yom Teruah because the

_ purpose of the shofar blast known as the feruah is to instill fear and trembling in the
people’s hearts, as is indicated by the pasuk (Amos 3:6), “Can a shofar be blown in the
city and the people not be afraid?” The shofar blast should thus be used as a means of

_inspiring oneself to engage in teshuvah.?

The proper way for a person to approach the davening on Rosh Hashanah is to
entertain absolutely no hope of being saved or helped in any way by other human
beings. A person must recognize that all of his needs will be provided only by Hashem
Himself, the great King Who sits in judgment on this day, apportioning Iife to every
creature in the world. And when a person prays to Hashem with true recognition of
the depth of his need, then Hashem will have mercy on him, and his prayers will be
answered. As Dovid Hamelech declares (Tehillim 9:11), “Those who know Your Name
will trust in You, for You have never abandoned those who seek You, Hashem.”

-
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The answer is that a person’s actions can amass varying levels
of merit for him. To illustrate, let's say a person records a Torah

ah[ur aridiposts it to a forum such as Kol HaLashon so that others

_‘jﬁ We suggest that the centrality of the theme of fear on Rosh Hashanah can be
explained as follows. Og Rosh Hashanah Hashem’s attribute of judgment is in force,
to the point that even the dngels are filled with fear and trembling as they exclaim - as
we recite in Unesaneh Tokef - that they cannot be acquitted in the Divine judgment.
Due to the influence of the attribute of judgment, no human being can be saved on
Rosh Hashanah through any means other than relying completely on Hashem for
His salvation. This is reflected in Dovid Hamelech’s declaration (Tehillim 27:1), “For
Dovid, Hashem is my Light and my Salvation; from whom should I be afraid? Hashem

js the Stronghold of my life; from whom should I fear?” The message is that in order

~to benefit from Hashem’s salvation, a person must trust in Hashem and recognize that

He is the Source of salvation. ?
I

&

can hear it. From that point on, what happens with the shiur is not
in his hands; jtis possible that no one will listen to the shiur, and
it is possible that thousands of people will hear it, in which case he
will amass enormous merit.

" Another example: Let’s say a person is walking along the street
and a coin falls from his pocket to the ground. That coin can roll

into the sewer and disappear, or it can be found by a pauper who
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will Gse it to sustain himself, in which case the person who lost the
coin amasses merit, even without having intended to give charity.
~ The examples are endless, but the basic principle is that the
results of a person’s actions are not always in his control and he
cannot necessarily determine whether they will be a source of merit
for him, or how much merit they will accrue. Therefore, it is legiti-
~< mate to ask that Hashem cause our actions to amass merit for us.

[112] DORASH DOVID

RSa_

solely for the revelation of the Shechinah, the insincerity of our prayers would be all too apparent. Rav
Eliyahu Dessler (quoted in Michtav MeEliyahu Vol. 111, p. 73) later commented that in our times our
trearts have become so small and our bituchon so weak that we lack kavangh even when praying for
»ur physical needs, and the best approach to prayer is therefore to use it as a means by which to inspire
oneself, For the practical halachah on this matter, see the Dirshu edition of Mishnah Berurah 582:15,
which quotes the Chazon Ish as ruling that it is in fact permissible to make personal requests on Rosh
% Hashanah, since the day itself was established as a time for supplication.

-
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~2eds on-Rosh Hashanah: First, as the Vilna Gaon indicates,
srayer during the supplications at the end of

In summation, we have learned that there are four ways to pray for one’s personal

one may utter such a

~ray for one’s needs at other times during the
Zoing so only during the Amidah itself. Secon

¢

sersonal requests is ¢
~at if one prays for Klal Yisrael as a
-saches that when a person prays for
“ashem properly, it is considered a pr:
< permitted. And finally,
+£_achieving spiritual growt

the Amidah. This implies that one may
day as well, and one is proscribed from
d, as the Acharonim indicate, making -
onsidered inappropriate only when one prays for oneself alone,
whole, it is permitted. Third, Yaaros Devash
his needs to be provided so that he can serve

a person may make persona

ayer for, Hashem’s honor to be increased, which
1 requests for the purpose

Zamchal teaches, such prayers are a means o

h and closeness to Hashem through his prayers; as
f achieving spiritual elevation, which is

zommendable.
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R’ Daniel Movshovitz of Kelm p;oposed quite an original
eﬁplanation. Every Rosh Hashanah, God not only determines how
much a pcrsoLn will earn but also how many opportunities he will
have to perform mitzros. How many opportunities will he be

giv .
Haba, the next world, the eternal world, the only really meaning- .
ful world? So we beg of Him, “Inscrib-c us }n the book of mcntis. . R e ’{\_\,
Give us the opportunities to gain merits of eternal value. We are R ol
ready and willing to do the job.” Cywo1 Yy WPy TR 95 Ta 1Y

?1?15 is one of the most important parts of the judgment passed MmN MPND Yo nYon ymiw napm
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for these priceless opportunities. And we have to do it with :
plete prayers,” confident that if we pray for them, God will give

them to us.
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R Elya Lopian once spoke at length about - thatm
Selichos in which we speak to the machnisei rachamim, the
Heavenly messengers “who bring in our prayers.” We ask them to
bring our prayers to the Master of Mercy. He asked, who are these

Heavenly messengers? And he explained that when someone
comes to the door and asks us for a charitable contribution, he
may very well be one of these Heavenly messengers.

In fact, the Gemara brings a number of instances where people P T
were saved from death in the nick of time because they performed PT T0R NP3 nYnnn pXY XN v’
a mitzvab at the very moment they were meant to die. God grant- Wm T manwe apysn T '717‘21\*
ed them the opportunity to perform a mitzvak at that critical DRY N mnn TN npywa 1w

moment, and they had the good sense to take advantage of it. But

if God had not sent them this opportunity with a Heavenly mes-

senger, they would never have gained that extra bit of credit that K730 yon 7011 ,m702 oK 2Y0m

meant the difference between life and death. PIPTIY_ 01 2975 1R At wran
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he blessing of a prophet, similar to the episode of Elisha (II Kings 4:16), not a proph'ecy
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1d be like the revival of the dead, which could only be accomplished thr .
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but to You. Give us the ability, the means and, above all, the oppor-
tunities to accumulate merit. Give us the opportunities to come to
the synagogue with health and vigor and the wisdom to stand like
beggars at the door and offer up our “complete prayers” to You.
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