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Chapter 1

Sfiras HaOmer — Preparing the World for
Torah

Beginning with the second night of Pesach we count forty-nine
days until Shavuos. This Torah commandment is known as the
mitzvah of Sfiras HaOmer. We will begin our discussion with a
couple of basic questions concerning the mitzvah, and in
answering these we will attain a small grasp of the depth of what
we accomplish by counting Sfiras HaOmer.

Firstly, the manner in which we count, in ascending order, begs a
question. In counting between Pesach and Shavuos we are
excitedly counting the days until we receive the Torah Moshe
promised Hashem would give us. This being so, wouldn’t it make
more sense to count in descending order, counting down in
anticipation? Shouldn’t we want to focus on the fact that we
are getting closer and closer, as opposed the amount of days
in between? Additionally, Sfiras HaOmer gets its namesake from
the korban Omer (a barley offering) brought on the second day of
Pesach, what’s the connection? Why is the first day of Pesach left
out of the count?

Pesach and Matzah — Beyond Cosmos

As we have previously explained (see Even Shesiya Pesach
reader) Chametz represents the dimensions of time and space
because it is with time that the dough rises and takes up more
space. The dimensions of time and space is the place that allows
for the potential of the existence of evil. The physical dimension of
time and space is controlled by the Law of the Jungle — first come
first serve. The inflated ego of chametz is the rule of the day.

On Pesach we do not eat chametz, only matzah. Matzah
represents the dimension above time and space — it doesn’t take
up space the way chametz does. It therefore takes much less time

to make, and due to a lack of leavening it lasts much longer than
bread. In addition to this representation of timelessness, the fact
that it doesn’'t decompose in the same way as bread represents
chametz's potential for evil as opposed to matzah’s pure essence.
When Pesach enters there is a ‘ar?*1’, a jump to a higher level of
existence beyond the physical realm.

The seven days of Pesach exist outside of the “chametz
dimensions” and within the realm of matzah, but this isn’t where
we stay. Our ultimate purpose is to imprint the “SEDER” — pattern
of Pesach onto this universe of time and space. The physical
realm must be prepared for this goal. The same way metal must
be smelted, purified and molten in order to receive its shape; the
physical realm needs to undergo a refinement process in order to
be imprinted with the intellectual order of the Torah. Sfiras
HaOmer is the process of refining this universe so it can receive a
higher dimension and a more lofty form. The Zohar (Emor 97b)
compares the seven weeks of the Omer to the seven days a
niddah, a ritually unclean woman, must keep in purityl. Seder
night is like the hefsek tahara, but just as a process of
purification must occur before husband and wife can be reunited,
so also during Sfira the physical world undergoes purification in
order to receive the Torah. On Shavuos when receive the Torah,
the universe is imprinted, this realm and the one above are fused
together. To express this unity between the two realms the
Shtey HalLechem offering was brought in the Temple — the
only chametz found in the regularly scheduled Korbanos of
the whole year.

On Pesach, n'ninn an, there is no chametz, we are free of the
evils of this world, and in the realm that is beyond evil. On
Shavuos the two dimensions — chametz and matzah — are merged
as one. Sfiras HaOmer is the stage in the middle which is
necessary to prepare the physical realm to receive the dimensions
we unnaturally lived in during Pesach.

! There is even a minority opinion that holds a woman should count each day, just like the Sfira.
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a certain “middah” which is only a ‘measure’ — a specific program,
not a moral value. Their ‘programming’ is only as far as each other,
they have no ‘programming’ regarding other species. The Jewish
people are not meant to copy the ants but to observe that the ants
have this trait and Abstract that trait into a moral value and as
a matter of conscience. When it becomes a moral value then you
don't steal from anybody! All character traits could be forces for
good if they're under the guidance of a conscience that's making
moral decisions. Without a conscious even “good middos’ can
be propelling forces for destructive acts. During the days of the
Omer we count a different “middah” every day. By counting we are
investing thought into the middos. We are connecting them to the
realm of thought and subjugating it to the conscious. Such a
character trait is_important (“chashuv”) because it is thought out —
not a habit!

Addition

In our count we are adding up. Not the 3rd day of the omer but
rather “3 days in the omer”. When character traits are distinct
measurements onto their own they could be evil simply because
they’re not balanced with the other character traits. There’s a time
and place for each character trait. In the adding we are
connecting them to each other through thought. The
conscience will be the arbitrator when it's time for a character
trait to be active and when to give way. Through the adding
the character traits go beyond their distinct measurements to
be cooperative and supplement each other. By no coincidence
there are 49 days to the omer. The numerical value of the word
“Middah” (“Mem” “Dalet” “Heh”) is 49. In course of these 49
days we are connecting these distinct measurements
(Middos) to the realm of thought and through that to each
other. That's what converts character traits into moral values.

Forty-nine has the numerical value of the words arv 2%, a good
heart. Rav Yochanan Ben Zackai proclaimed this to be the most
important positive character trait, as it includes all other positive
traits2. A person with a “good heart” means that he has a good

2 See the Mishnah Avos, 2:13

center of orientation, and therefore will eventually attain all other
good traits.

The B’nei Yisaschar explains that this is what we are imprinting on
physical reality in course of the forty-nine days of the Omer. Every
day we are rectifying a particular trait that makes up the full scope
of what having a “good heart” entails. Any other trait is merely a
finer detail of these forty-nine.

Absorbing Days

In what way is the Sefira a construction of 507 Seemingly every
day is alone and does not coexist with the day that came before it,
or the day that comes after it. Where does all this time coexist?
In the “Tzelem” of the Jewish people! The effect of any day of
the Omer does not disappear into the past, it becomes a part of us
and with every new day, we have more days in our construct. It is
in the Jew and the Jewish collective that the days are piling up
upon each other. The construct that is being formed is the
renewed “Tzelem” of the Jewish people and that new
“Tzelem” is the vessel that will receive the Torah. Counting the
Omer is like the artist’'s brush strokes across a canvas. After the
first and second strokes there is not much to look at, but as the
number of strokes compound a form emerges.

Seven-fold Commitment

The seven weeks of the Omer are parallel to the seven forces of
nature, which are the same seven middos that make up the
human personality. The Chiddushei HaRim explains that to swear
is called a “Shevua”, which is from the same root as “Sheva” — 7
because it is a commitment with all the facets of your personality.
Less than all 7 would not be a full commitment that qualifies as
“piv v’libo shavim”- his mouth fully reflected everything that was
in his heart. With this he explains why Maseches_Shavuos has 49
“‘dapim” parallel to the days of the Omer because you need all 7
aspects of all 7 middos to be committed and our commitment to
the Torah has the Halachik standing of a “Shevua” as we find
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object. Even if the object itself is what is giving off the light, all we
see is the aura of the light that has been dispersed and reached
our eyes.

Ramchal’s explanation of the ziv of the Shechinah is in line with
Maharal’s explanation of the ziv of lyar. A direct experience of the
Shechinah would be too much to handle, so the righteous
experience the ziv alone, similar to how lyar’s ziv is a lower, more
subdued heat than the summer itself.

The ziv of lyar also indicates how it functions as a connector
between spring and summer, just like an aura connects an object
with its observer. The whole month of lyar is dedicated to
connection. Besides connecting Nissan to Sivan and Pesach to
Shavuos, in the coming chapters we will see how within lyar we
experience two more transitions, like passing over a double
threshold leading through chamber within inner chamber.

Glorious Vav

According to the Kabbalistic understanding, every week of the
Sefira is associated with one of the seven Middos, the seven
modes Hashem uses to act in this world. On Rosh Chodesh lyar
we begin counting the week of Tiferes — the Middah associated
with Yaakov Avinu.

The four letters of the Shem Havaya5 correspond with Avraham
(yud), Yitzchak (hey), Yaakov (vav), and Dovid (hey). Yaakov is the
vav because he connects the Middos of Avraham and Yitzchak.
This trait of Tiferes gave him the status of “Bechir She’B’Avos —
Chosen of the Patriarchs” because it gives him the ability to hold
on to both extremes (Avraham being associated with Chessed —
kindness, and Yitzchak with Gevurah — withholding and discipline)
balancing the best of both, in addition to his own unique quality.
When Yaakov was given the name Yisroel he closed the circuit of
the Avos, thus allowing for the continuation of a Jewish people.
This is why, unlike his father and grandfather, Yaakov had only
Jewish children.

3 Tetragramon: Y-H-V-H. The name associated with God’s Being.

Rebbi said that the straight path is one that is “tiferes — glory for
him and for people.” Rambam explains that this is the middle path,
which draws its power from a balance of opposite extremes.

Yaakov’s letter is vav because Tiferes is the central Middah that
holds all the edges together. It connects and unifies all extremes.
The central theme of lyar is the concept of Tiferes and connection.
This month is contained entirely within Sefiras HaOmer because
the whole concept of counting is only possible by being “in the
middle.” Being centered allows one to pull diverse things together,
and connect one item to another through counting. This month we
start to feel the aura, the ziv of our deep connection.

lyar gives us the power of connection. We have the ability to be in
touch with the Torah’s aura, and we strive to reach it. We connect
day by day, bringing us ever closer to the infinite.
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Metzia 84A). We find that Rav Shimon bar Yochai in the Zohar
urges his Talmidim to engage in the “battle of Torah”. Dissent and
disagreement are not only a fact of life, they were looking for it.
There are two explanations for this phenomenon. Firstly, the
‘sparks that fly’ in argumentation brings out details that
would have remained hidden and undiscovered if everyone
would have been in agreement. There’s another function of great
cosmic significance. All questions, all confusion, all areas of doubt
are as a result of the imperfections of the world which affect our
minds also. When one of the ‘chavrusas’ raises a problem, or
poses a kasha, he is actually zeroing in and targeting a cosmic
problem and the fact that he raised the question is good, otherwise
the problem would have been ignored. His raising the problem is
to raise a target for the other chavrusa to take aim at and shoot
down with an answer and this ‘clears the air’ of confusion and
doubt that the sitra achara wants to plague us with. The more the
volleys back and forth, the more targets are raised and then shot
down. With this Rav Chaim Vital explains why at the beginning of
a day a person should learn lyun with a tremendous amount of
pilpul and he says that his Rebbe, the Arizal used to pose intense
pilpulim of questions and answers to the point that he would sweat
profusely. This is all to clear the air and that’s why later in the
day, a person can learn without pilpul or learn Kabbalah
because for that day, the air has been cleared of the
confusion that the sitra achara wants to plague us with.

Unification

After the “battle of Torah” when the air is clear and we're left with
the many details that emerged in course of the “shakla v’tarya” —
dialectic, then comes the time to collate everything, to pull the
pieces together in a systematic order so it can be easily retained.
This is the secret that “they do not move from there until they
love each other” because now all the pure pieces have to be
joined together and systemized into one cohesive Torah. The
‘love after the dissent” is pulling the pure pieces which can be
done once we've cleared away the obstructions of the cosmic
‘thorns and thickets’.

“One Leg”

What was the person really saying when he said, “teach me the
whole Torah on one leg?” This person wanted Torah to stand on
just one central idea that all the other details could be stacked into,
one a top of the other. This is a terrible error. Just like a person
needs two opposing legs to stand, a right leg and a left leg. This
represents needing balance and cooperation as opposed to
putting everything in one stack, when all the factors are one on top
of the other, meaning, the higher ones “lord it over” the lower ones
which creates disagreement and disgruntles and eventually it all
comes crumbling down. And this is the secret of what chazal say,
‘sheker — falsehood has no legs, ‘Emes -’ truth, has legs, as is
apparent from the letters that spell ‘sheker’ -falsehood, “Shin”,
“Kuf” “Reish” each one of those letters has only one leg, whereas
the letters that spell the word ‘Emes’, “Alef” “Mem” Tav” each one
has two legs. “Emes” can stand because “Emes” looks at both
sides of the issue and hence has two legs to stand on. When
you want to cram all the issues in one leg, it will collapse. This is
the secret that Shammai pushed him away with ‘Emes haBinyan’
which could be read “the truth of the construct”. A construct
can only stand on truth which is two legs, i.e. balance. In ideas it's
called giving credence to both sides of the issue. Hillel wanted to
educate the person as to the fallacy of his thinking. Hillel told him:
‘what you hate do not do to your friend and the rest is just
commentary, go learn”. You would hate someone being on top of
you, so you can not be on top of someone else and therefore,
stacking everything into “one leg” where some will be higher
and some will be lower, is wrong. Hillel didn’t tell him to actively
love him as much as you love yourself. Hillel was talking about
how halacha works in action. You may not do anything against
Hashem or against your fellow man and this is perfectly
consistent with Rebbe Akiva’s halacha of “your life comes
first” because using your rightfully earned resources for self-
preservation is not called “hurting someone else”.

Attitude vs Division of Resources

The Maharal points out, what the Torah is asking for in the Mitzvah
of “loving your friend like yourself’, is purely to love him as much
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of how “Kavod HaTorah” is built out of the other teams also. And
this is the secret that they were taken to task during the days of
the Omer: The Omer is the time to prepare for Torah and the
work that they were doing to bring the Torah to the generation
was incomplete. They were taken to task on this specifically
in the first 32 days of the Omer which has the numerical value
of “Kavod” - honor because they were seeking to develop
their own contribution to “Kavod HaTorah” but not mindful of
the importance of how the other teams were also equally
building “Kavod HaTorah”. On Lag B’Omer they crossed over
to the next level of “not moving from there until they love to each
other” - but we will discuss that more in the chapter on Lag
B’Omer IY’H.

Chapter 4

Pesach Sheni

Pesach Sheni is the next milestone we reach as we count our way
to Matan Torah.

What is Pesach Sheni all about, and why is it so such an important
landmark on the way to Shavuos? Let's explore this day, and get
in touch with the energy it has to offer us.

Pesach Sheni has the general feel of a yom tov, a joyous feeling
of closeness to Hashem. This was even experienced in the days
of the Beis Ha’Mikdash by a person who had already partaken of
the korban Pesach at its appointed time, and therefore was not
required to bring the Pesach Sheini offering.

Today when we have no korban Pesach at all, we still don'’t recite
tachnun and many have a custom to eat matzah. Why do we
celebrate this day as a holiday at all? Historically the whole
purpose of Pesach Sheni was just to give a second chance to
those who legitimately could not bring it the first time. Shouldn’t
the day be obsolete in our times? Examining Pesach Sheni’s
source in the Torah will lead to deeper insight in what it means as
a holiday, and how it fits into Sefiras HaOmer.

Aharon in His Place

In parshas Ba’haloscha, the Torah tells us that the people
assigned to carry the coffins of the dead approached Moshe and
Aharon with the complaint “Why should we be less then all of the
people?” Rashi asks the question: Why did they need to ask
Aharon? If Moshe wouldn’t know, then certainly Aharon wouldn't.
After all, all the Torah Aharon knew he received from Moshe!
Rashi’s answer is quite perplexing. He says that the Torah only
mentions Aharon to teach us that Aharon was sitting in the Beis
HaMidrash at that time — it was not implying that the pallbearers
were addressing their complaint to Aharon.

This answer complicates the matter even further! Why do we need
to know that Aharon was there? Logically, many people must have
been in the Beis HaMidrash. The Jews in the desert lived off the
manna, and learning Torah was their main occupation. What is the
Torah telling us by emphasizing Aharon’s presence?

Another statement of Rashi regarding this incident also requires
explanation. Rashi tells us that the laws of Pesach Sheni should
have been said by Moshe, but since the pallbearers raised the
issue the details of Pesach Sheni were said through them. How
can it be said that the laws were transmitted through them, when
in actuality it was still Moshe who turned to Hashem and received
the answer?

Aharon’s Glorious Role

When Moshe first transmitted the Torah he first told Aharon, then
repeated it to Aharon along with his children; then repeated it to
Aharon, his children and the seventy elders; and finally he
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Spirit of Aharon

The catalyst for the transmission of the mitzvah of Pesach Sheni
was the outcry of the pallbearers. This is what the Torah is telling
us by emphasizing that Aharon was in the Beis Midrash when the
complaint was issued. The Middah of Aharon was present. His
attribute was felt in the Beis Midrash when the people expressed
their desire to still be able to partake in the mitzvah of korban
Pesach. Because of Aharon’s influence the people felt as close to
Torah as family members, and they didn’t want to feel any
distance.

This is also what Rashi meant when he said that the mitzvah of
Pesach Sheni came through those that complained. All of the
other mitzvahs were initiated with a command from above,
regardless of our consent. With Pesach Sheni the process was
reversed. The people wanted Torah, so Hashem sent it down.

With the rest of the mitzvahs Moshe’s trait of Netzach initiated the
transmission from above, but with Pesach Sheni the people were
the catalyst and the Middah of Hod began the process. Because
the demand of the people was the catalyst for giving the mitzvah
of Pesach Sheni, the Torah considers it being said through them. It
was a result of their feeling of closeness and kinship that prompted
Hashem to send it down through Moshe.

This joy we experience when we feel this closeness and kinship is
the joy of Pesach Sheni. We can bridge any gap to reach the
Torah and we feel like we are almost there.

Chapter 5

Lag B’Omer — On the Inside

The sfira corresponding to the thirty-third day of the Omer — Lag?
B’Omer — is Hod of Hod. Hod connotes glory or splendor, as in the
karnei hod, rays of splendor, which emanated from Moshe’s
visage. It implies a type of closeness and contact that is
manifested with clear communication8. “Hod of Hod” connotes a
particularly extreme feeling of closeness.

We also know that Lag B'Omer is the day that Rabbi Akiva’s
students stopped dying. It is Rabbi Shimon Bar Yochai’'s yortzeit,
and a day of joy for all of Klal Yisroel.

What is the idea that underlies all of these diverse elements?
What is Lag B’'Omer really about?

A Pile of Stones

The Shlah Ha’Kodesh reveals a rather cryptic hint in the Torah
alluding to the day of Lag B’'Omer. The Torah describes how when
Yaakov Avinu fled from Lavan’s home Lavan gave chase. When
Lavan overtook Yaakov their argument ended with the agreement
to stop fighting. They agreed to disagree, and to live in peace
separately.

To this end, they built a symbolic wall together and Yaakov Avinu
named it Gal Ed — the pile of testimony. Gal has the same letters
as Lag, an allusion to the thirty-third day of the Omer. What is the
connection between this rock pile of separation, and the joyous
day of Lag B’'Omer?

As we explained above (see Chapter 3), the Maharal? tells us that
the Torah demands honor, both for the Torah and for its scholars.

7 Lag is formed of the letters lamud and gimmel. Their combined numerical value is thirty-three.

8 See chapter 4 Pesach Sheni for an expansion of this idea.

9 Nesiv Ha Torah, chpt. 15
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aspect. Being united with essence is the aspect of the Etz
HaChaim. This is being on the inside, the p’nimiyus, as opposed to
being on the outside and have a quality of chitzoniyus. These
concepts are also related to the idea of the right and left sides.
The right side is stronger, and represents unified essence. Chazal
tell us to educate by bringing a child close with the right, and
pushing away with the left. Again, the right represents being
brought inside, whereas the left is on the outside.

The Tree Inside

Earlier, the B’nei Yesaschar2 was quoted, telling us that lev fov,
meaning good heart, is gematria forty-nine — paralleling the forty-
nine days of Sfira. These days cover the full range of positive
character traits, and we discipline our animal nature with them
during this time in order to receive the form of Torah.

The Maharal points out that thirty-two is gematria both lev as well
as kavod, honor. Until the thirty-third day the students of Rabbi
Akiva were still on the outside of Torah, and there was still a
demand to give respect. This is why during this time they were
judged for not expressing honor. But on the thirty-third day we
move to the days of fov. Orach yomim b’yemina, this length of
days on the right of Torah refers to the divine light hidden in the
Torah for tzaddikim. “And He saw the light and it was good.” For
this reason Torah in Aramaic is called Oraysa, light, with this reality
in mind.

This hidden light shines through in the study of kabbalah, the
experience of enjoying the Etfz HaChaim without it being
enveloped by the Etz HaDa’as. Kabbalah reveals some of this
pure, hidden light.

We can better understand how this works when we think of the
Chazal that tells us how in the future there will be no mitzvahs?s.
Yet still, there will be Torah. How is this possible when most of
Torah is halachah — how to perform mitzvahs? How can we have
Torah in the World to Come if there are no mitzvahs to study?

12 See Chapter 1 Sfiras HaOmer — Preparing the World for Torah

13 See chpt. :Simchas Torah

In truth, knowing how to perform the mitzvahs is only part of the
Torah, but the secrets revealed by understanding the mitzvahs,
and the lights that emerge by explaining the mitzvahs are forever.
These secrets are revealed in kabbalah, and these secrets are
always relevant — they are part of Hashem’s unmitigated wisdom.
In the World to Come practical halacha may become theoretical,
but the secrets of the Torah — the Etz HaChaim — will become what
is practical.

It is no coincidence that kabbalah is called p’nimiyus — the inner
aspect of Torah. It is the “ohr ki tov — light because it is good,”
which we experience when we cross over to the Torah’s side of
orach chaim b’yimino.

When we are on the inside, all of our neshamas are experienced
as one whole. With this type of consciousness it isn’'t difficult to
honor one’s fellow man — we feel that we are all one. On the
outside there is a feeling of separation, but on the inside of Torah
we are all one light. We experience the inherent unity of Klal
Yisroel on a very high level.

On the day of Lag B’Omer the change occurs internally when we
jump over the wall to the inside of Torah. It's not hard to give honor
one’s fellow because we are all one. Every Jew is a letter in the
Torah, and we all flow from the same source of life — the Torah
itself. The students stopped dying because they were in line with
this truth.

Breaking Through

Now we can understand why this day is so strongly connected to
Rebbe Shimon Bar Yochai. Rebbe Shimon was the greatest of
Rebbe Akiva’s five remaining five students. Rebbe Shimon even
testified about himself that if a person learns from his ways he will
learn the choicest of Rebbe Akiva’s ways.

Rebbe Shimon Bar Yochai thus represents the aspect of Rebbe
Akiva that made it across to eternity. But even more so, on this
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journey to Torah is a journey to our Jewish identity which is on the
“other side of the border” from our lineage to Lavan. We
reached that border on the 331 day of the Omer which is
numerical value ‘Gal’, on Lag B'Omer we make it over the wall,
and we are on the “inside track”.

The Exodus to the “Right”

When we fully refine the “left leg” (“Hod sheb’Hod”), which for us
that is the transition of “moving from left to right” and “getting
inside” that’'s when Rebbe Akiva’s talmidim moved to the next
phase of the operation after having been “enemies to one
another” while on the “left” — they transition to the “right” and
“do not move until they love each other” and merit the long life
of Torah. The surviving talmidim were unified not just amongst
themselves, but also in that they were engaged in compiling
material into books. Rav Shimon bar Yochai in particular created
an academy and his students actively worked together to
compile and compose the Zohar (a process that continued for
another 300 years).

Halacha & Kabbalah

With this we can understand what Lag B’Omer has to do with Rav
Shimon Bar Yochai and the Zohar. The wisdom of Kabbalah is
called “penimyius”- inner wisdom, only the initiated may enter.
Whereas Halacha is universal for all Jews and universally
accessible, hence it can be called that it's on the “outside” for all
to observe. There is another difference between Halacha and
Kabbalah: Halacha is the directions of how to keep mitzvos which
involve a justice system and combatting all forms of evil in the
world.  Mitzvos only deserve reward when they are done in
struggle against the Yetzer Hara. In other words: Halacha is the
code of conduct for a world that has evil in it. This world order
emerged as a result of the sin of Adam that brought death to the
world.  What happens when there’s no more evil and no more
death? At that time there will be no more mitzvos to be performed
either. Chazal tell us “Mitzvos are annulled in the future’(Nidda
61A), “today (only) to do them and tomorrow to receive the
reward”(Eiruvin 22A).  What about Torah is eternal?  The
kabbalah that explains the meanings and the “Divine lights”

that are in the Mitzvos - that is forever and is studied in the
world to come. This is the secret of what that Zohar says that
halacha is a counter measure to the Etz HaDaas whereas
Kabbalah in general and the sefer HaZohar in particular is the
Eitz Hachaim (see full discussion on this in “chesed
'Avraham” (Azulai) Maayan 5 Nahar 36). “Gal” also means to
reveal as Dovid HaMelech davened: “Gal”- open my eyes and |
will see the wonders of your Torah”(Tehillim 119:18) When we get
over the “Gal”- wall the blocks are behind us and we merit “Gal
Einay” and can see all the inner secrets of the Torah.

“lkvasa D’Meshicha”

Rebbe Akiva’s legacy was to give us an eternal connection to the
Torah. The journey that we make during the Sefira is a miniature
of the journey of life. The 7 weeks are parallel to the seven
millennia as Chazal say “6000 years will be this world and one
[millennium] will be desolate and at the end of that 1000 years (of
the 7t millennium)Hashem renews the world’(Sanhedrin 93A).
Our receiving the Torah on the 50t day that ushers in the 8th
week is what empowers the whole journey of destiny to make
it to Olam Haba that comes in with the 8th millennium. We
must have a lasting connection to Torah that could take us the
whole way there. The generations are linked together like the
construct of a person that we are talking about. The earlier
generations are like the head, arms or the torso. The final
generation is called “lkvesa D’Meshicha” - the heels of Mashiach.
Rebbe Akiva, like his name implies, the heel, guaranteed us a
connection to Torah that will last to the “heels of time”. The Shelah
HaKadosh points out that the nation that represents the snake is
Edom, which was Rome. Regarding the adversity between man
and snake Hashem say “He (man) will slay you by the head and
you (the snake) will slay him by the “Akev”- heel. Thus, Rebbe
Akiva was killed by the Romans but that was to atone for us and
thus protect us, the “heel of the generations”. With Rebbe
Akiva’s Torah and with his merit we will make it through
“lkvesa D’Meshicha”. We begin to feel the full fruition of Rebbe
Akiva’s work and the particular cutting-edge contribution of his ace
talmid, Rav Shimon Bar Yochai who said that “his attributes are
the most select of Rebbe Akiva’s attributes”(Gittin 67A) from Lag
B’Omer onwards. The days of the Omer toward Shavuos are a
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