Individuation and Inclusion
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ﬁ Moadei Hashanah — Rosh Hashanah
2, eocos @)

But when we come to Rosh Hashanah, which is called yom
hazikaron — “the” day of remembrance — we find that there is a
big question what actually took place, historically speaking, on
this day. " )

In the Gemara we find that R. Eliezer and R. Yehoshua dis-
pute in which month the world was created. One maintains it
was in Nisan, and the other, in Tishrei.’ The Gemara says that
when we recite in the Rosh Hashanah liturgy, “This day is the
beginning of Your deeds,” it is according to R. Eliezer, who
holds that the world was created in Tishrei.*

Tosafos there comments that both of these views are cor-
rect: there is no contradiction. The world was indeed created
both in Nisan and in Tishrei. How? In Tishrei, the creation of
the world “came up as a thought” in Hashem’s mind, and in
Nisan it was actually created. According to Tosafos, it comes
out that the prayer “This day is the beginning of Your deeds”
commemorates Hashem’s “thought” to create the world.

So if we will ask what actually happened on Rosh Hasha-
*na.h, the answer is: nothing at all! The world was created in
Ni { on Rkt Paakarrab fhore ! Divine i

This makes a stark contrast between Rosh Hashanah and all
the other holidays. The other holidays commemorate concrete
events that actually took place, whereas on the day of Rosh Ha-
shanah, nothing actually happened. The world just “came up
as a thought.”

The Reality THowever, what we just said is not completely
of Thought  true. When it comes to Hashem, “came up as a
thought” does not mean that nothing at all hap-
pened on this day (as would be true if we were speaking of a
thought that crossed the mind of a human being). Rather, “came
up as a thought” in the mind of the Creator is actually “the
beginning of Your deeds.”
~y We find similarly in Chazal that “it came up as a thought”
ﬁ, the beginning to create the world through middas hadin. But
Hashem saw that the world would not survive that way. He thus
Joined to it middas harachamim, which He placed first.’ Neverthe-
less, it is written: “In the beginning, Elokim [i.e., with His middas
hadin] created.” It is not written: In the beginning, “it came up
as a thought” to create through middas hadin. This is because a
» thought of the Creator constitutes a reality — it is an actual deed.
[t comes out that Hashem’s “thought” to create the world
was the first reality of the world’s creation and of man’s cre-
ation. Consequently, the basis of man and the entire world was
in Tishrei. Then, Creation in fact began. This is what took place
on the day of Rosh Hashanah. We could say, to make it easier
to understand, that the “laying of the foundation stone” was in |
Jishrgi, and the “dedication ceremony” was in Nisan.

(S _

\\Q Rosh Hashanah is the world as “it came up as a thought,” as
¥ it truly should have been. This is what Rosh Hashanah is about:
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to go back to the way the world was meant to be.

Middas Hadin If yom hadin was just as its simple mean-
Means “It Came ing implied — “the day of judgment” — it
Up as a Thought”  should have been scheduled for the last

day of the year, to judge our behavior dur-
ing the course of the year now ending. But yom hadin is at the
beginning of the vear. Whv?
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“Io The answer is that yom hadin has a deeper meaning than
jus

t judgment. Every Rosh Hashanah, Hashem takes up middas
hadin in order to create the world as “it came up as a thought.”
Therefore, this is the day when a person has.the abilityto-be

* created anew, in all his purity. This is “zichron l'yom rishon”,
i.e,, a remembrance of the very first day, when Creation came
up as a thought. “Din” means according to Hashem's original

idea in creating the world. This is what takes place on Rosh
Hashanah.




| Qur avodah on this day is to bring ourselves back to the state

that Hashem wanted at the beginning of Creation. Back to the
human being that Hashem wanted to create through din.

In truth, throughout the generations there were Jews who
lived their lives in accordance with middas hadin. R. Akiva was
one, as mentioned in early Torah sources. We will get back to
this point a little later.

On Rosh Hashanah we need to make an accounting of our-
selves: where are we vis-a-vis Creation? A person should ask

himself: “ itti f the title adam or not? Am I a true

‘man’?” A person who does not bring himself into line with

It comes out that the title of “living being” applies to man
when he speaks in Torah and tefillah. Without this, he is not
adam. This is because speech is connection. And connection with

Hashem, through speech in Torah and tefillah, is what grants a
person the title of adam.

In fact, this is also the goal of all the mitzvos. The rationale
behind all the mitzvos is that the person who fulfills them will
thereby think about Hashem and be connected to Him. This is
along the lines of what the Ramban wrote in parashas Bo:

The intent of all the mitzvos is that we should believe in our

God and thank Him for creating us.!®
This is the ABCs of being a Jew.

Creation as Hashem wanted it, is not worthy at all of the title
adam. He is like a table without legs, whose shortcoming is not
the fact that things can’t be placed on it, tgut rather the fact that
it is something else altogether. It is not a table!

On Rosh Hashanah we need to deal with this in a serious
manner. Surely, there are additional things as well: teshuvah,
selichah, kaparah, tzedakah, etc. But someone to whom the title
of adam does not apply cannot even start to approach these ad-
ditional matters. ‘

i&]‘he degree to which a person is an adam is the degree
. that he feels Hashem as a true reality, a simple reality that is
A \E_itl\in his life and close to him. To the extent that a person sees
Hashem in this way and conducts himself accordingly, he is fit
to be called adam. He needs to relate to Hashem as a Being that
‘*s\actually here: “Baruch Attah....” We speak to Hashem in the ®
[gecond person because He is actually here with us. This is the

oot of Yiddishkeit.
On Rosh Hashanah, when we are involved with building

Defining  What is the definition of adam? /

“Adam” Let's say we want to define a car. A car has an
) engine, wheels, seats, etc. However, the central fea-
ture that defines a car is that you can sit in it and drive from
place to place. (Thus a toy car, though it has a lot of parts that
resemble a real car, cannot be called a car.)

Likewise, when we want to define adam, we shouldn’t get
hung up on the details. We have to get to the central point that
characterizes a human being.

Despite man’s complexity and myriad details, the basic defi-
nition of adam is: a creature that is connected to Hashem, a cre-

*‘ ated being upon which the holy Shechinah can rest. If a person
lacks this quality, then he may look externally like an adan, but
he is not really one.

The |
Judgment Is
About Adam

On Rosh Hashanah, Hashem doesn’t examine

whether we have the “likeness” of adam. Every-

one has the likeness of adam — everyone hears
- the shofar and davens, everyone strengthens
himself spiritually on Rosh Hashanah, and on Yom Kippur
turns into an angel, as it were.

The judgment of Rosh Hashanah is about how much true
adam_each person has, not how much likeness of adam_he has.
In other words, how much does he turn to his Creator? How
much is he “a spirit that speaks” in Torah and fefillah? This is

- — ——the defimition of adam a little further than ) the substance of an adam. But someone who puts half his time
a Wersan. expana The GERIANEY into Torah and tefillah, and half into idle matters — this is not an

this. The Rambam says that someone who thinks about Hashem & g e o1l He h e —— =
is attached to Him. Thus, at that moment he is considered am at all, He has only the likeness ol an adant.
adam, alive and pulsating. But the moment he stops thinking of
Hashem, he is no longer adam. Life with Hashem is the essence
of man’s very existence. In fact, there is an allusion to this in
the name adam itself, which can be broken down into: DI-R. It

is written:
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l\—\ These are the last two letters of the word adam. And what is
the first letter, the alef? In Hebrew it is written 528, which hints
,&to ooy Sw obr, the Master of the World. This tells us that when
the 07, the life-force, is connected to the ¥, Hashem — only then
does the name adam, D-R, befit a person.
Furthermore, it is written:
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And man became a living being (D71 npwI).?
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Onkelos translates orr ndw) as follows: the breath of God
became in man “a spirit that speaks.” Regarding this the Zohar
comments:
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?JJ Speaking holy words in prayer and Torah... this is the reason
for being called “a spirit that speaks.”
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‘ he Gemara tells us: “On Rosh Hashanah all the inhabitants
of the world pass before Hashem in judgment like “bnei

" Jnaron.” What are bnei maron? Young sheep [that pass

through a small opening in Lhe corral to be counted for tithes). Reish
Lakish ¢aid that bnei maron refers to the incline of Maron [where a
narrow path separated two deep ravines, allowing only one person
lo pass at a time]. Rav Yehudah said in the name of Shmuel that bnei
maron refers to the armies of David (who would be counted one by
epe on their way out to battle]” (Rosh Hashanah 18a, with Rashi).
All three explanations of bnei maron point lo the same idea: On
KRosh [Hashanah, .a persoh stands in judgnient before his Creator

entirely by himself. He has no lawyer or witness, no one else lo

blame for his shortcomings. He is the only one who has Lo explain

why he did or did not do any parficular action.
Imagine he following scenario: A person is standing on trial, and
to every question about his behavior, he answers.

body was doing 1"

“Why did vou think to follow?" prods the judge.
“I didn't really think about it,” he answers.
"Okay, but what compelled you lo perform all the various mitzvos
that are credited to you?"
e “Well, I prayed because that's what my parents taught me to do.
| studied Torah because that's what my teachers told me to do. And
J wore a head covering, tzitzis, and tefillin because that’s what
-people bought for me.”

“But what were you thinking?”

“| wasn't really thinking at all.” he admits.

How can such a person, who lacks any individuality, stand in
Judgment?

One might wonder, who says that a person has to have indi-
viduality? Perhaps it is enough (o
be like everyone else? Our Sages
(Sanhedrin 37a) stale, “A person

. , was created alone... so that he
. o W
individuality? Perhaps should recognize the greatness of

)

5L

7
Who says that a
person has to have

“Because every-

it is enough to be like * Hashem, Who formed each person
everyone else?’! with the mold of Adam HaRishon,

vet not a single person is identical to

&e next. Therefore, a person is obligated to say, ‘The world was
created for me!’" It is awesome to think about the implications of

being created so unique. Since the beginning of time, there has not

been a single person who has the same combination of strengths,
qualities, and characteristics as you.

Moreover, the Ramban in Parashus Yisro (Shemos 20:2) writes
that all of the Ten Commandments were said in singular form,
“for Hashem was talking to and commanding each individual, lest

* he think that he will be saved by tagging along with the majority.”
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d Many [Seogie have no personal identity, for they spend their
entire lives in the company of others who, in essence, map out a
way of life for them, leaving them with no individuality whatsoever.
In preparation for Rosh Hashanah, when we will stand alone like
bnei maron, we must work on developing the individuality neces-
sary for that awesome judgment.

(Alei Shur, Vol. II, pp. 413-416)
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When Hashem gave the Torah, it was imperative that each person
feel thal he was being spoken to personally, because the Torah was

meant to address each individual with his unique character.
How can a person learn to stand on his own spiritually and not
need to use those around him as a crutch? The Mishnah (Avos 1:14)

says in the name of Hillel, “If I am not for myself, then who will

be for me?”, Rabbeinu Yonah explains that if one does not rouse

_himself, then the mussar he hears will not help him improve. A
person can study many mussar sefarim and hear many discourses,
yet if he does not digest what is said, he will have gained very little.
He needs to consider whether the topic being discussed relates to
his personal situation, and if it does, how far away he is from achiev-
ing this goal. Then, he must ponder why he is that far and what

¥take a few minutes a week to be alone with himself.

)

he can do to bring himself closer (o his objective. Finally, he should
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ROSH HASHANAH: JUDGMENT OF THE PRESENT
WITH A REFLECTION ON THE PAST AND THE FUTURE

RAMCHAL (MA'AMAR haChochmah, Yalkut Yedios haEmes, p. 261)
comments on the words of the prayer 1211 AKX (“You remember”);

This is the order of the judgment. Judgment is carried out
with a reflection upon all the past, _present,_and future.
Therefore we say: D21V TWYD 2341 AnK — “You remember the
deeds [performed] in the world,” which relates to the past...

Fyonn Y3 NK 991 AR — “You remember all that }s_r_ngdc,"’

which involves the Prese?iti ._.jj:i‘g_:{1'{31115_a'231fl‘All is re-

végle_c} and known before You,” which relates to the future.

The question is why judgment on Rosh Hashanah involves
(reﬂection upon all the past starting from “Bereishis,” the begin-

ning of time, up until the distant future at the end of all genera-
tions. It would appear that judgment should involve only what
has occurred during the past year which is being judged, accord-
ing to which, HaKadosh Baruch Hu gives each one of us what he
deserves for the forthcoming year.

The answer is the following:
X It is incumbent upon every Jewish person to strive for his

perfection. Aside from this individual responsibility, the general
community of Klal Yisrael is duty-bound to rectify the entire cre=
ation through avodah (service of Hashem) during all the genera-
tions and to bring creation to its ultimate perfection. This com-
pleteness or perfection, termed as npYwn nyxy, “the complete
Redemption,” is like one > whole structure, which is constructed
and assembled from g}g_les;Qg_gg,_E!g_ry_]_ew has his.own part
—_ his own stone in the erection of this perfect building. It fol-
lows, therefore, that the perfection of the building — which is
being built by all the generations — depends on each individual
builder. Every single deed of each individual person is judged
)V according to its impact upon the past. In other words, the deed
is judged to what degree it successfully continues and completes

the avodah of the forefathers and of the previous generations or,
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chas v'shalom, to what degree it has damaged the structure that
the past generations have already built. The work of all the gen-
erations must be viewed as a chain stretching from the first gen-_
eration to the last, of which each generation — and each indi-

" vidual person — is a link. If one link is missing or damaged, the
continuity of the chain becomes impaired. People tend to think,
intorrectly, that their deeds are relevant exclusively to them-
selves, at this particular place and time. They do not realize that
their actions impact the entire creation! '
% For the same reason, HaKadosh Baruch Hu reflects upon the
future as well when judging the present. It is in order to ascer-
tain to what extent each deed of each individual person consti-
tutes another step towards the eventual completion of the goal in
the chain of generations. Each generation, and each individual,
has a unique task in bringing about the final Redemption. Cre-
ation will achieve its final perfection when Mashiack will come
through the culmination of each individual’s deeds in every gen-
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eration. In the blessing of Zichronos, our Sages show us the heavy FPINN ,
responsibility carried by each one of us beyond the individual _f)\a ¥
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. HaShem his God is with him, and the affection of the
King is in him (Bamidbar 23:21).

7 3" Malchuyot ~ 2, NLbQA}LD

189
the judge, God forbid. For this alone he deserves to be punished.
On this day we must display humility and fear, and make our ac-
tions as pleasing as possible. Some men are accustomed to wear
a white kittel on Rosh Hashanah. One of the reasons for this cus-
tom is that the color white reminds us of burial shrouds. By don-
ning such a garment one will automatically feel submissive (see
Taanit 16a regarding donning a sackcloth and visiting a ceme-

“ tery on a fast day). In addition, the voice of the Rosh Hashanah

The word teruah in this verse has two interpretations. The
first connects it to the word ¥9n (exultation), reflecting the fact
that we sound the shofar as a clarion call, heralding the corona-
tion of the King of the World. The second interpretation ties the
word in with myn (friendship), as if to say, we are friends and
loved ones of the King of Kings (Rashi), and “HaShem his God is
with him.” HaShem and Israel are bonded, as it were, in a broth-

shofar sighs, groans and then breaks. This is because we are not erhood of friendship.
® sure who will live and who, God forbid, will die.
On the other hand, our Sages explain that the Jewish people
are confident that they will be vindicated on Rosh Hashanah. In wyp | PR YR Ho
contrast to an individual awaiting trial before a mortal judge, so @) E"G‘ 14
anxious about his case that he wears black, mournful clothes, -

WP *I03 TOM T YD P71 Ny TR DYY (mi B0 Dopn X300
qwpnnY TNX 92 NKT 27 .DrTa DN Margn ax T moa N

TN oY
# : . . ; TP 1 AXP ArT3 norw moa S9on oY opn nrna )
ple, “Go, eat rich foods and drink sweet drinks for the enjoyment ) T D957 O VP MY TIRN TS0 T MY o1 INIIND

( of HaShem is your strength” (Neherniah 8:9-10). Our Sages simi- .0"37n 0P 1R’ K2 7Y
larly add that the four species which we hold on Sukkot are akin
to a judge’s seal, showing that we have emerged innocent from -

th’e Jewish people don white garments on Rosh Hashanah, testi-
fying to their 'conﬁdence and joy. As Nehemiah said to the peo-

our judgment (Pesikta d’Rav Kahannah 28). How are we to rec- ‘,'gm, £k P T S 1) OO W
oncile these two conflicting elements? bta3 13 MY M9P AR TR b YN PR DITO YWINT TRID
Our rabbis explain that there are two types of judgment on TTHWN TR 73 1NN TR T 92 OP1 AT n1 PO MY onndl

Rosh Hashanah. In addition to every Jew being judged on an indi- ono nPaw TR JNINR D170 1 v ar IR MR MPTEN 70na w3

vidual level, the entire Jewish people is judged as a unit. Our vary- PN TP ARTT WRY P (v a0 aaven “ww) TR RY At "ap M

i i ] "R .OPON M1 17 PR
ing attitudes towards judgment depend on the aspect to which we DT M A1 92 o) MpTEn 2P Mo ®Y D170 VIR 07NN i
T2 Sp 1YY PP ONR Mt TR A7

i - m
relate. Each Jew must be apprehensive t ' 0 ,mmnnan o man My
o —— TPBX O™R W 3 ,07°Nn NI TTAR K [77p DPop Mol o Dyl 513

in his own, pe.rs'onal tna.I. Of course, we not only fear for our- ) ( o1 19 R,OMIIR TV K2 10X Srwd o ARKITY PR 9aR RN YW 23na
selves, our families and friends, but also for the State of Israel and JNT X9W 9B TR 1990 DRDM N0 KIR T A1 .QnYR2 11T 203N 070

the dire situation of the Jews in the Diaspora — all of whom are s KA MY TPA PN DREY Lrawa pa P DA Yow JOTINR T3
Jews also undergoing individual judgment. The future of each 5550 Oy TWpNAY APAN RN KM 03 MAUna R 10 A7n DNon
and every element in every person’s life is uncertain. For this rea- vy P ,M¥D DY NANN WK 77 3T MIEna 127NN K9 D170 TWIR Y
son we feel great trepidation as we fervently pray for the best. gpTam oMATH (9 TP 1IN 1301, oY nPTY o0 RSN 0T
33 B al
However, there is a second, more general type of judgment — ST AT w3 T DN PATa Mo e

at play as well, for as we noted, the Jewish people as a whole also mrn orn TR Ymwh D mxT? orm nyTe 2% DAY W m KOT
stand in judgment on Rosh Hashanah. Concerning this trial, LxTw® Y9 X2 MY *33% 77N DD YR MW DR IMRY Cnynw’ Yol

TMAN DK 193PY 1703 WTAY UK AR W30 non 1Y 1K1 AYn 7192
Xo qmm O 1Y TR hY JUaw "33 IR ©hwn ANk O 3% mann
=m OYT On R DR 9P1 0aTa B nen nawt ,aant 1% nam1 od7?
(2 oo oma7) 'DpRA D¥DM D°PAT ONRWY 13N a1 DT Joy? nro

~;\4which involves Israel and the nations of the world, the Jewish
people are exonerated each and every year, as Hakadosh Baruch
Hu chooses us from among all the nations of the world. We must

realize that this is the case even during years when the Jewish 11D TR A MPTEY 5P ARYY YRAYY 1IN 131 YN Yo AN 3%
people were sentenced to the most horrific decrees. In the last 5 ,ONYP Y2 P 0N DPRY YRYY KI MK oYY NnY oYn ImKa
generation there were years when millions of Jews were sen- P AT 19 M9 M3 AT KPY DPR3N ITNT Y3 DMINR TP 0T
tenced to death — lo aleinu. Their sentences were individual. MONRY L9517 P 00K TP 0PN X0 p'D W MaRT ;039 R

0™hY AT X 13 WIRpRm Mana oy T LOMINNR TP RIN 07N

Nevertheless, the Jewish people as a whole were exonerated
throughout those horrible years, and even at that time HaShem
chose us and found the Jewish people meritorious among all the
other nations.

This, then, is the reason for our exultation on Rosh Hasha- (

anp s M — Yoo o J n‘JrE. ~ 5— Lil

"ay :‘;11 MR KT OR 15590 T NvRb LME DR by by aw oM

wpan AN WK 19 Min wpan KNws W b Ay PO NwTea WY
PUInR WK NPIMI3 3 M0 DY TOm awn ARy T DYNNR Ay oa )
YT Abena I TR DMNRY INWR W 0TI BY o3 AT 1RYY A

nah. We rejoice in the knowledge that the Jewish people will
/ never perish and that our final redemption is assured. We have)

” - A

been pron:wed that “the Eternal of Israel does not lie and _does/ Crea s 5o by W3 DBw DMADR 1oy 1hhs TR KIp1 M 0NN
not relent” (Shmuel I, 15:29), because when HaShem considers Sbe pAw D275 YA MHYWY 1N %3 595 18D KA RYD MU S ma
the Jewish people as a whole, “He perceived no iniquity in SNST RYUD AMMAN @ 19 PR REYY PO WIRT Y0 OX 97RUn @
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HASHEM REMEMBERED SARAH

Ho

At this time of the year, we read in shul the portion of the
Torah which begins ompon 'n 29 Db ovn oav onx (Devorim
23:9). Our Sages explain the word ovn as referring to Rosh
HaShonah and the implication is clear. If we wish to meiit

42 . TIMELESS SEASONS

FOn the first day of Rosh HaShonah, we read the section the verdict of 0as) — to remain standing, alive and secure, the
in the Torah which begins nmw mx 199 'm (Bereishis 21:1) and fﬂ advice is 073 — to join up-with the rest of klal Yisroel and to
details the birth of Yitzchok and the episode of Hagar and make their welfare our concern. |
her son. We look, however, in vain for any obvious connec-
tion with this awesome Day of Judgment or even an oblique 11
reference to its distinctive character — so why do we read it? Zd% 9 B DAKT M G T WD

The Magen Avroliom (1%apn yo) clarifies the link by saying
_ that the Divine decision to give Sarah a child was taken on
! Rosh HaShonah. This explanation is problematical because
) Hashem decides all matters on this day and not just the birth
| of Yitzchok — so why read specifically this chapter? Perhaps,

therefore, we can make a different suggestion and propose

that this gection proifers wonderful advice that is of inesti-

mable value to us on Rosh HaShonah, .

The Tur, in his commentary on Rosh HaShonah, quotes
our Sages as saying that although it is a day when our lives
hang in the balance, nevertheless, a Jew should feel confident
of_its outcome and conduct himself accordingly. This com-1

— —
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ment is difficult to understand. We all pray and hope for a APy
favourable verdict, but we also know that 172y maa. How then P72 Marh M3 Y Kwn b Y 0MT YN L5hn ol
can we be expected to feel certain of our security? 7 KU DIWIn DINA WYR KD 99931 mbYa T Sy mwn WK
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L{l—)v Reb Simcha Zissel of Kelm, answered this problem by
drawing a distinction: between klal Yisroel and the individual.
Jhe Jewish nation, as a collective body, can always be assured
that it will survive vy onb nwy n"apnw oytm. Each person
“on his own, however, must remain fearful on this Day of
Judgment for what it holds in sfore for him as an individual.
This distinction is clear and comprehensible, but it also offers
every single Jew a lifeline to safety! If he wants to secure his
future he should associate himself with the wider community.
Instead of living for himself and his immediate family, he must .
become concerned with and involved in the needs of others \—
—— in_their physical, financial, or religious welfare — and as
part of klal Yisroel, he will be judged more favourably. . © o e R s H
Possibly with this theme in mind we read nw nx T8 'm.
Sarah was already ninety years old and physically incapable of
giving birth — and yet she did on account of a special virtue. ~ >*py /AR A7'poa PApLY MWMA 372 {01 TR 2N _Bpn XA [3
When Sarah was seized by Avimelech years earlier (Bereishis, awM e MW PRI InmR Dr7 prosn By 9rer qw1b0 HRIWT 137 1R YW IR
ch.20) he became sterile as a punishment. However, Aviohom
extended his kindness even towards her abductor and asked
. Hashem to restore Avimelech to perfect health. In the merit
of showing consideration for someone else and alleviating his

" distress, Avrohom was himself blessed with the miraculous : 5 5 srspn AR 19 #Y SR
: . i » 7 %93 TR WY BR R A7 ey
birth of Yitzchok (Bava Kamma 92a). ( U wnyn qn qverw oavn aR L i17apn A

The famous mashgiach, Rav Y. Levenstein, proposed that ~ \219® 21301 XTI LRULINT AR WD T7IpR PR VIR TP VAR PR R RN
the moral of that incident is 307 NNV M3 MPY RN NAS¥A Ny x> Ty 0w DI WKW L7-mb oI 9 PRI AIER DRY ARUR LT
5939, “The fortune of a person is determined on the basis of - Slaysn mh MRy K
his concern for others.” In this instance, it only amounted to
a heartfelt prayer on behalf of Avimelech who had wronged
him, but this act of care was enough to have his dearest wish
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realised and Sarah bore him Yitzchok. SR B B == 1
On Rosh HaShonah, when our future is being decided, XY 177 M PhY ®¥ 0K 03,0030 T b ww 0IRY X 2w an v e
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(\j this form of conduct, which led to nw nx Tpa "m, can make
. all the difference. If we undertake to be Y535 omyT — to care

genuinely for other Jews — to daven for them, to try to as- AoM SN WTINZ MY TTM T K qu
suage their problems and strengthen their Yiddishkeit, we be- .12 2M2) 9 AYTIA AN DYPB RIOD
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come part of klal Yisroel as a nation and can become more q37RY DT DRITIN DR SI9R wTin
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confident of a favourable judgment.




