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Author’s Introduction

As | am writing this, | cannot help but draw a parallel between our
situation today and the very first night of Pesach in our history.
Like the Jews back then who had to stay confined within their
homes to avoid the “mashchis” unleashed on Egypt, protected by
the Mitzvah of the blood of the Korban Pesach on the two
doorposts and on top of the doorway, so also in our situation with
the Coronavirus running amok, we are confined to our homes with
our families. But we can draw additional confidence in the fact we
have advanced from the two mitzvos that were given in Egypt. We
have since received all the Mitzvos of the Torah and more
importantly, the learning of Torah which both protect and save (see
Sotah 21a).

| am confident that anyone who taking time to read this book is

truly glad to have it for the sake of the Divrei Torah in it and for the
sake of enhancing his or her experience of the month of Nissan
and Chag HaPesach. | don’t believe anyone reading this book is
asking: why now? To put out a book in such a time of crisis?
Nonetheless, | cannot help but remember the moving words of
introduction of the Elder Rosh Yeshiva, Maran HaGaon HaRav
Yaakov Yitchok Ruderman ZT’L in his monumental book on
Kodshim, the “Avodas Levi”. | had the distinct honor and privilege
to uphold nTiI'm "nir nwmw 7ITa and serve him in the literal sense
of the word in the final months of his life. So he writes, in his
introduction to this monumental ‘sefer’ that he put out as a young
man and earned him the lavish praise of the leaders of his
generation:

“... I will not ask myself those questions that many authors are
accustomed to ask at the opening of their books, such as, ‘is this
really the proper time to put out new books?” | will not ask myself
as such. Chazal tell us that Hashem enjoys our “pilpul” in Torah,
many tens of thousands of Jews are engaged in Halacha of the
Torah and this is what sustains our nation whose mouths never
ceased from learning even in the worst times. All our immense
spiritual property was born and formed in the times that we

were oppressed and downtrodden. “Hide for a minute until
the anger passes...” (Yeshayahu 26:20) was not said on
creations of the spirit! We never hid for a second. And we
never ceased to produce even for a small amount of time and this
is all of our joy, our glory, that we “adorn the Torah with buds and
flowers”, even at the time where there were fterrible spiritual
slumps upon us. The living fountain never stopped to flow.
Every generation and generation and their scribes, every scribe
and his talents never desisted from revealing the fruits of his spirits
to make his contribution in the huge edifice.....”

There is nothing to add to these words of great spirit and self-
evident truth.

| have endeavored to divide up all the ideas in this book into
chapters and distinctly labeled paragraphs with cross-references
to other places in the book that can further shed light on the ideas.
But if the reader can find the time and patience to read the book in
order from beginning to end, it will be very helpful as the later
chapters are based on the earlier chapters.

| will end off with the prayer that we are all praying, that not only
will may we emerge from the current predicament safely in sound
body, spirit, and resources, but may we finally emerge from the
root of the problem, which is the Golus, like at this time, all those
years ago as in the opinion of Rebbe Yehoshua (Rosh HaShana
11b) “in Nissan they were redeemed and in Nissan they are
destined to be redeemed” and we will see a fulfillment of “ m®»
NIN'791 NN DX yarn NRY like the days that they left Mitzrayim,
| will show them wonders” (Micha7:15).

Chag Kosher VeSameach.

Rosh Chodesh Nissan, 5780.
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CHAPTER 1

Setting the Calendar -
Our First Mitzva as a Nation

TIWST WTITD 25D RAT PR 2T WK 200 I WD

Kiddush HaChodesh — making emends for the moon

On the Shabbos prior to Rosh Chodesh Nissan we have the
supplementary reading of Parshas HaChodesh. It is the Mitzvah to
‘sanctify the new moon’; which means to declare the months and form
the Jewish calendar. This is the first Mitzvah we were given as a people
and marks the dawn of our freedom. Why is this the very first Mitzvah,
even before the Mitzvah of Korban Pesach? What does this Mitzvah
represent? The Gemara in Chullin (60b) points out that in the sacrificial
order of the Musaf of Rosh Chodesh, we are to bring a ' nxwnwhich
can be read literally as “a sin offering for Hashem”. The Gemara says
that it is to be read that way: Hashem says “bring a
“Kaparah” (atonement) for me for having mitigated the moon (and
having made it smaller than the sun, which is the reason why it’s dark at
night)”. What does this mean? How can Hashem need atonement, since
whatever He does is true, just, and good?

“Kaparah” vs “Selicha” & “Mechila”

The Hebrew word for atonement — “Kaparah” - literally means to wash
away (Rashi, Bereishis 32:21). There is a fundamental difference
between Kapara - atonement versus forgiveness which in Hebrew is
“Selicha” or “Mechila”. Forgiveness is that the crime is done, and on
record, but | forgive you for it. “Kapara” (atonement) is much greater, it
is to ‘wash away’ the wrongdoing. “Kaparah” is about actually ‘putting
things right’ and repairing what is wrong.

Repairing the Moon
The mitigation of the moon was no crime. The moon complained: “two
kings cannot share one crown” and Hashem justly shrank the moon to

resolve that problem. However, it’s still a ‘dirtied’ reality, and that ‘dirt’
needs to be washed away. Where is that ‘dirt’? Light represents good
and darkness represents evil. The moon not fully illuminating the
darkness represents evil not being fully dispelled. Even when the moon
is full, as it is at the time of the Jewish holidays that bring ‘light’ into the
world, the darkness still reigns. In the future, when “the moon will
shine like the sun” (Yeshayahu 30:26), is when there will be no more
evil in the world, only the good. What’s ‘wrong’ and ‘dirty’ about the
world is that there’s evil in the world, and it has a very firm foothold that
takes up half of reality, just like darkness takes up half of time! The light
of the moon represents the good that conquers the evil. The ‘smallness’
of the moon is the inability to totally ‘wash away’ evil, and that is what
needs ‘cleaning’.

The Jewish People — Cosmic Candles

The mission of the Jewish people is to participate in removing this
‘darkness’ by bringing ‘light’ into the world. What do we do at night
when moonlight is insufficient? We use candles! “For a candle is a
Mitzvah and Torah is light” (Mishlei 6:23). The Mitzvos of the Jewish
people bring new ‘light’ into the world. This new light is for where the
regular (old) natural light of the sun doesn’t shine — to light up the
‘night’- to dispel evil! This is the purpose of all Mitzvos, and that's why
this is the first Mitzvah we got, because it ‘sets the tone’ as to what all
Mitzvos do. The Mitzvos, like candles, supplement the moon’s light, to
rid the world of the darkness, which is evil itself.

The NEW Moon

Koheles (1:9) says: “there's nothing new under the sun”. Sunlight is the
natural goodness that Hashem gave the world at the time creation and
represents the 50% good on the battlefield between good and evil. The
“new light” is the light that ‘chips away’ at the 50% darkness in reality.
The light of the moon, like candles, is the ‘new light’ that artificially
dispels ‘natural darkness’ and all that it represents. This is why the
Jewish/lunar month is called w7m.The root of the word iswtn — New!
What is new, that wasn’t already there by creation? The ‘darkness’ that’s
converted to ‘light’, which represents the evil that is turned to good. This
is the innovation the Jewish people bring to the world with their
Mitzvos.
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CHAPTER 2

Nissan — Month of Actualization

Understanding Nissan

Parshas Hachodesh is the mitzvah to set the Jewish calendar with Nissan
as the first of months. It is the first mitzvah given to us as a nation. The
Rambam understands that the Halacha of the leap year to ensure that
the month of Nissan will always remains in the spring is part and parcel
of this mitzvah. This is the month that marks a new year of reign of a
Jewish king (Rosh Hashana 1a). There are many questions that
immediately pop up that demand explanation: Why would the first
mitzvah that we get as a newly born people be to set a calendar? Why
must we keep Nissan in the spring? If keeping Nissan in the spring is
important, then why didn’t Hashem just give us a solar calendar? We
count the years by Rosh Hashanah which is in Tishrei and there is the
theme of coronating Hashem as our King on that holiday. Wouldn’t it be
more befitting to mark off the years of our Jewish kings when we mark
off the years anyway, and when we also declare Hashem as our king?
In the Haggadah we say, “you may think that the obligation to tell the
story of ‘Yetzias Mitzrayim” starts on Rosh Chodesh [Nissan] - the Torah
teaches us ‘on that day’ (of Pesach)”. Why would we think that the
obligation to recount the story of Yetzias Mitzrayim would start from
Rosh Chodesh Nissan?

Potential vs Actual

There is a famous question in Jewish philosophy: Why is the world only
5779 years old? If there was potential for the world, why didn’t it come
into being earlier? The Ramchal in his sefer “Daas Tevunos” answers
that prior to creation there was no potential for the world. There was
nothing except Hashem and no other concept existed. However, upon
Hashem'’s decision to create the world He first created the potential for
the world and after that made the world go from potential to actual.
The Ramchal is laying down two ideas: Firstly, potential is in itself a
creation. The Ramchal goes on to make another point: When Hashem
created the world, He took on a structural style of everything first

existing in potential and only then in actuality. He explains that there is
a tremendous benefit in that: All

shortcomings are rooted in the potential state, in FULL actuality there
is only perfection. By the creation of reality itself, it says: nwxna
VIR AR 2w AX....X12 - Hashem created “the heavens and the earth”
obviously it’s not to heaven and earth in actuality which were created
on the second and third days of creation. It means the potential! nR -
the heavens includes everything that fills the heavens and nX) — and
the earth includes everything that fills the earth. Potential was created
with that first utterance and the next nine utterances are to bring the
potential into actual. In the potential state “the earth was shapeless and
formless with darkness over the over the depths” and there was water
everywhere. As reality moved from potential to actual it attained greater
refinement and escaped the state of deficiencies. If there any
deficiencies in reality, it’s because reality hasn’t been fully actualized
yet. In the future when everything has been actualized there will no
longer be any shortcomings in reality. The essence of the course of
destiny it is the quest to move the cosmos into full actuality which
culminates with the world ‘Morphing’ into Olam Haba.

Segments of Destiny

With this we could understand what Chazal mean when they divide
world history and destiny into three eras: 2000 years of ““tohu””-
shapelessness, 2000 years of Torah, and 2000 years of Moshiach
(Sanhedrin 97). The obvious question is why are the first 2000 years
called “shapelessness”? Great civilizations arose and there were amazing
technological advances! What was “shapeless” about the first 2000 of
history? During the first 2000 years of history the world was not
moving to any higher state of actuality, it was just going in circles. Even
though there was technological advancement, the human race and the
living creatures were not getting any more refined. They were still in the
same physical state as at the end of the 6 days of creation. The Cosmos
was ‘shapeless’ in the sense that it was not attaining a higher, more
refined, shape.
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National Birth & Bris

This is what happened to the Jewish people as a nation. Upon Yetzias
Mitzrayim we’re_born. Just like a Jewish woman after birth is impure for
seven days and only after seven days could be reunited with her
husband so also we have the seven weeks of the omer for purification
and then we are reunited with Hashem after_seven weeks on the 50th
day which ushers is in the eighth week parallel to Bris Milah and we
attain a higher level of purity that allows us to reunite with Hashem on
the higher level of Matan Torah.

Tishrei vs Nissan

With this we can understand the difference between Tishri and Nissan.
The Gemara (Rosh Hashana 10b-11a) tells us that there’s a Machlokes
Rabi Eliezer and Rabi Yehoshua whether the world was created in Tishrei
or Nissan. Rabbeinu Tam (Rosh Hashana 27a 81> 1"70) says that they
are both correct: in Tishrei Hashem contemplated the creation of the
world but the world was created in actuality in Nissan. That’s why we
say on Rosh Hashana 09w na ovi- today is the conception of the world.
The potential for the world was created in Tishri. The world was
created in actuality in Nissan. The seven months of Tishri through
Nissan is like a seven-month pregnancy with the birth happening in
Nissan.

The Book vs The Story

That’s the secret behind what the Sefer Yetzira (1:1) says: “Hashem
created his world with a book a book and a story”. The final book is the
book at the end of time that will be a record of all history as it was lived
out. The first book is the potential. A book could be read in many ways
and the reader of the story could put different accentuations and
different punctuations that could put a twist and spin on how the story
is actually understood (similar to how each political party wants to be
the one to read out the “report”). This is the relationship between the
written Torah — the “Book” and the Oral Torah — “the way the story is
told”. How the written Torah is put into action all goes by how the oral
Torah explains it.

Our Turf

In Tishrei the world is being re-created in potential and that’s “the book”
- the book of life and the book of death. These “Books” provide a script,
but there’s a lot of interpretation that could be put on the script. The
interpretation of the script, like the oral Torah, is exclusively in the
hands of the Jewish people. We determine how the year plays out. It’s
included in our eternal mission of making potential move to actuality.
How the story is told is in the hands of the Jewish people. Hashem is the
sole king when it comes to setting the potential for the world. Tishrei
ushers in the winter where everything collapses, but all the rain
coming in during that time is building the potential. Nissan ushers in
spring which is actuality and that’s in the hands of the Jewish people.
That’s the secret that the Jewish kings count the years of their reign
from the month of Nissan — that month represents the “turf” and
leadership that the Jewish people have is in carving out the course of
destiny - which is to move things from potential to actual.

Sun vs Moon

That is what the moon represents and that’s why we count time by the
moon. We must keep it synced with the sun because Nissan is all about
ushering in the Jewish mission of moving the world to actuality. That is
why it’s the first mitzvah that we got is a people. Our mission is to usher
in the actuality that happens in the spring month. Moving towards
actuality is what the lunar ccalendar represents, as opposed to the sun
that doesn’t renew, it just stays the same, and that’s why the goyim
count time by the sun -they don’t want to change.

The Story of Life

The story of Yetzias Mitzrayim is the story of destiny. The destiny of the
Jewish people and the destiny of the world is to bring all potential into
full actuality and thus the world will attain perfection. The month of
Nissan ushers in that world order and that’s why we would think you
would tell over the story of Yetzias Mitzrayim - the story of destiny -
from Rosh Chodesh Nissan because that new order starts with Rosh
Chodesh Nissan. Therefore, it’s a ‘chiddush’ that we need not recount
the story Yetzias Mitzrayim which is the story of destiny until - Seder

night - the night of the order!
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center of reality that’s not accessible in physical space. Once we have
Shabbos we can escape the limitations of the physical world. We
access the point that’s on no side of the three dimensions of physicality
and yet permeates all dimensions and with that we can access the light
of the Yomim Tovim.

Speech in Exile

However Hashem only gives his gifts to a worthy recipient. “...... I will
give it to the Jewish people who | love” or as Chazal tell us Hashem told
Shabbos “.....the Jewish people will be your mate”. However, you need
a “Jewish people” that’s separate from the rest of humanity. That’s
why we need Pesach to separate the Jewish people as being different
from all the nations and only then there finally is a recipient for
Shabbos in this world. What exactly changed that made the Jewish
people a different type of humanity with Yetzias Mitzrayim? How did the
world change with Yetzias Mitzrayim?

The Zohar and the writings of the Arizal teach us that prior to Yetzias
Mitzrayim speech itself was in exile. The Tikunei Zohar says that oD is
to be understood as two words 119 - the mouth 1o -speaks that with
Yetzias Mitzrayim the power of speech was liberated and that is the
significance that we have the Mitzvah of Sipur Yetzias Mitzrayim - to
talk about the exodus as we say in the Haggada “the more we talk
about Yetzias Mitzrayim the better” because it is to celebrate the
liberation of speech and “storytelling”. What does all that mean?

What is Speech?

The gift of speech is not a sophisticated form of mating calls or warnings
of danger. The animals manage just fine without language and live in
packs with a communal structure and exhibit tremendous intelligence in
caring for themselves and building their shelters. One can argue that
they understand each other better than people understand each other -
with all their language. Speech and language can’t be just a more
sophisticated form of communications like that which other lifeforms
have. We got the power of speech from our Divine immortal soul from
heaven after it merged with the body. “And he blew into his nostrils a
breath of life and man became a creature of life” Onkelus translates
“creature of life” as “a speaking spirit”. If speech comes from the

Neshama from heaven it can’t be pragmatic communication. We find
speech at the very beginning of the Torah. Hashem created the world
through “speech”. What is speech and what does it do?

Transmission from Thought to Physicality

With Speech Hashem created the world. This means that first Hashem
“thought” the idea, “put that thought into words”, and then that entity
came into physical actuality - which means: Speech is the transition
from conceptual thought to physical reality. The human being, with his
intelligence that’s augmented by his Neshama, is supposed to
apprehend abstract ideas like “right and wrong” and “ethics” and then
put those ideas into words for the purpose of making them more
“concrete” in a manner that he could live by in the physical world.
Ideas need to be put into words to be concretized in a manner that they
could be put into a plan of action whether for himself or for others to
follow by his instructions. Another word for instruction is “command” as
in “Mitzvah”- commandment. The Nefesh HaChaim explains that the
Divine power in mitzvos is the Divine command - that is what puts
spiritual power in these actions that we do. If not for the Divine words
commanding us to do the Mitzvos they would have no spiritual power.
It is the Divine speech that facilitates prophecy and it is the essence of
what we mean by “Torah”. “Torah” is that Hashem put his will and
wisdom into words and communicated it to us. With this we
understand why Speech emerged when man became a composite of
body and soul because Speech is the bridge between the two it is the
ability to communicate and transition from the spiritual into the
physical.

Chometz Matza Mitzvah

Prior to Yetzias Mitzrayim this power of speech to bridge the spiritual
world of concepts and all that the Torah teaches was sealed off and
Speech was just used for in the same manner that animals communicate
and that’s called that “speech was in exile” - it was not in its proper
place and performing its real function and that’s alluded to in y%n. The
letters mand Xcommon to nx» , 7%, and MR in the system of w'"2 n"N
(alef interchangeable with Tav, Beis interchangeable with Shin, etc.) are
interchangeable with s and 7 The Gemara in Menachos (29b) teaches us
with the letters of > and i Hashem fashioned two worlds - the higher
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CHAPTER 4
What’s So “Big” about Shabbos HaGadol

What Happened?

Shabbos HaGadol translate literally as “The Big Shabbos.” What's so BIG
about Shabbos HaGadol? As we wrote above, The Tur tells us that
Shabbos HaGadol commemorates how on the tenth of Nissan the Jews
in Egypt had a one time commandment of designating a lamb in
preparation for the first korban Pesach. We have a tradition that the
tenth of Nissan on the year of the first Pesach fell on a Shabbos, so
Shabbos HaGadol reminds us of the first Korban Pesach’s special
selection ceremony every year on the Shabbos before Pesach. Why was
that mitzvah only applicable to the Jews of the first Pesach, and why was
that mitzvah not necessary for any other generation?

Regarding this question Rashi in Parshas Bo (12:6) brings from Chazal in
the name of Rav Matya ben Charash: “Hashem said: it is time to fulfill
the oath that | made to Avraham to redeem his children, however, they
had no Mitzvos to be worthy of Redemption. Therefore Hashem gave
them two Mitzvos the blood of Pesach and the blood of Bris Milah.... but
since they were steeped in Idol worship Hashem commanded them
“r12y own” - pull and take, pull your hands away from idol worship and
take for yourselves the lamb for the sake of doing a Mitzvah”

Why On Shabbos?

Usually when we commemorate an occasion we do so on the date of the
event itself, not the day of the week. Why don’t we remember the
occasion of the first Korban Pesach on the tenth of Nissan, just as we
celebrate the exodus from Egypt on the fifteenth of Nisan? This all
relates our original question: “What’s so BIG about Shabbos HaGadol?”

What is Big?

Let’s explore the philosophical meaning of the word “Big.” In everyday
usage, big is not an absolute concept. It’s all relative to what you are
talking about. A big orange is fairly dwarfed by a small oak tree. Is there
an absolute meaning to the concept of “Big”?

Hashem is, was, and always will be perfect. He is lacking nothing in any
way, and it would seem that He is the pinnacle of “Bigness” - whatever
that means. There can be no change in Hashem. The Pasuk says: “I am
Hashem | do not change” (Malachi 3:6). Every day we say in tefilla:

D97 822w 8T NN 09T 8723 X527V 87 78— You are He [who was]
before the world was created, You are [the same] He after the world
was created. And yet, the Pasuk in Tehillim (104:1) says7xn No73 PR 7 —
Hashem my Lord You have become very Big.” The Midrash (Shochar Tov
Tehillim 104) asks what it means by saying “Hashem has become very
Big”. Says the Midrash: before Hashem created the world He was “Big”,
but after He created it He became “very Big.” Before the praise of the
prophets He was “Big”, but after the praise of the prophets He became
“Very Big. What is this Midrash be telling us? How can we reconcile it
with the truth of Hashem'’s absolute unchanging Perfection?

Extension

Although size is relative, as we mentioned before, there is an objective
definition to “Big”. Big means extension the more something extends
the bigger it is. In Kabbalah we are taught that that 5173~ Big is a
synonym for the attribute of 70n-Kindness. This is because the kind
person extends himself beyond his personal space to help others.
Another form of “Big”/extension is Revelation. Something “hidden” is
confined within boundaries, it is revealed to others when it extends
beyond where it’s hidden. Therefore, when we say “Big” we mean to
say: “extended to be revealed to others.”

Avraham’s BIG Legacy

Avraham Avinu is referred to as “the man BIG amongst
giants” (Yehoshua 14:15 see Rashi). Avraham Avinu has a dual legacy
from a common root. He was known for his kindness, as his attribute is
70r but he dedicated, and risked, his life to extend consciousness of
Hashem into and throughout the world. For both reasons, that have a
common root, he is called “the man BIG amongst giants”.

Purpose of Creation
With this we reconcile a contradiction in writing of the Arizal and other
sources. In some sources it states the Hashem created the world to
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Shabbos is Hashem'’s day, and He shares it exclusively with His people.
He created the world in six days and rested on the seventh, and He
shares HIS DAY with the Jewish people. Hashem wants us alone to testify
that He is the creator. Chazal say (Chagiga 3b >m 11"'70) that Hashem, the
Jews, and Shabbos are three witnesses that attest to each other. Anyone
else is trespassing.

A Big Day

During Havdalah at the end of Shabbos we proclaim “Ha’mavdil... bein
Yisroel 'amim — the one who distinguishes between holy and mundane,
between light and dark, between the Jews and the nations.” The same
way there is a difference between holy and mundane, light and dark,
there is a difference between Yisroel and the other nations. We are the
people of Shabbos, Hashem’s people, and the goyim aren’t. Every
Shabbos renews are unique higher status of being the vehicle of the
revelation of Hashem in this world, and adding to His ‘Bigness’, as it
were.

In Egypt we did not yet have the mitzvah of Shabbos, so our special
status was actualized by way of the mitzvah of separating the korban
Pesach and thus separating ourselves. Now we have Shabbos. Every
single week it reinforces how we are Hashem’s people, we are His
witnesses, and we are the vehicle of His Divine revelation in the world.

With this understanding we see that the essence of what occurred on
the tenth of Nissan before the first Pesach now happens every Shabbos.
Every Shabbos reinforces our exalted role, and our higher destiny. On the
tenth of Nissan when we first needed to separate ourselves from
humanity, we needed the lamb because we were not yet worthy of
Shabbos.

It’s the ‘Big Shabbos’ because this Shabbos set the precedent of our
being ‘Big’ and set the tone for everything that follows in our mission of:
“who is a BIG nation that Hashem is close to them whenever they call to
Him”(Devarim 4:7) Shabbos is always great. It's a day when we as Jews
bring down more awareness of Hashem into the world. But this is “The
BIG Shabbos” because the Shabbos close to Pesach is the renewal of the
‘first Shabbos’, the Shabbos that was the cornerstone of all Divine
revelation that has come through and continues to come through us. It is

the Shabbos that makes us ‘Big’ and Hashem “Very Big.” On Shabbos
HaGadol we remember the fact that we as Jews have been given the
special mission of being the vehicle of bringing expanded Hashem
consciousness into the world.
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However, like Chometz, all perceived good things in physical life rapidly
go stale and rot — nothing that is “good” by our perception lasts forever.

Destiny

The “Chometz way of thinking” is in total opposition to the idea of
“Destiny”. “Destiny” is an all-encompassing plan for everything at the
right time and in the right place. In Destiny, “First” isn’t defined by time
& space just like the Torah, the blueprint of reality, is not necessarily in
chronological order. In Destiny the best things are left for last at the end
of time and everything is just building up towards that point — that end
point is “First” — “End of action is FIRST in thought”. The Jewish people
are called “Hashem'’s firstborn” (Shemos 4:22) and this statement was to
be subsequently demonstrated by the plague of firstborn. Which nation
arose first, the Egyptians or the Jewish people? All the seventy nations
emerged and set up their civilizations before the Jewish people arose
and received the Torah. However, the Jewish people and the Torah
‘predate’ physical reality - the very first word of the Torah —n>w&na - for
the sake of the first - for the sake of the Jewish people who are called
“first” and for the sake of the Torah which is called “first” (see Rashi
there). All the other nations of the world follow chronological and spatial
order of “chometz” and that’s why the seven Nations/Palestinians want
the land of Israel — because they were there first.

Breaking out of the Bread Box

We follow the SEDER of Hashem'’s plan for Destiny! First in space-time
means nothing to us- that’s “Chometz”! With the Torah and Mitzvos we
break out of the Earthly realm and the “Chometz mentality” and attain a
destiny oriented “Torah mentality” and connect to the Heavenly reality.
This is the secret as to why Chometz can be annulled in the mind alone
and according to some Rishonim it is the MAIN WAY to rid ourselves of
Chometz — “Chometz” represents a false state of mind! By no
coincidence the first Mitzvah that we got was to set our calendar. This
Mitzvah sets the tone of all Mitzvos: we are above time and therefore

control time.

Chatzi Halayla & Pesach
“Exactly half-night” is not a time on a clock! There is no stretch of time
that can be called “Half-night” — every microsecond belongs either to

the first half or the second half! This final plague happened outside of
time. This same event is called “Pesach” — the skip/jump because
Skipping/jumping in to NOT transverse space naturally — you skip steps
— you jump to a higher plane - this is to be beyond space. It had to be
that way — we are being liberated from the “Chometz” of space-time!
This is the secret behind why Yetzias Mitzrayim had to be done “rushed”
— no matter how much ahead of time we knew about the upcoming
liberation, Yetzias Mitzrayim is purposely being set up as a rush - in order
to defy time and to skip and jump to get out of regular space — that’s
true liberation — to get out of the chometz world order that came to the
world by the sin of Adam. “There’s no earlier or later in the Torah” —
even though the Mitzva of Matza was commanded ahead of the event it
commemorates - being rushed to leave Egypt. It makes no difference.
Chronology is not the point. Matzah commemorates freedom from the
world order of Chometz — that liberation will be rushed — whenever it
happens! This is the secret that the mitzvos of Seder night are called
the “SEDER”- order: because on this night we are liberated from the
“order of Chometz” and live by the “SEDER”-order of the Torah!

The Matza in the Mitzvah

Mitzvos are not regular actions like all other earthly affairs within space-
time. Mitzvos are there to make a connection between this world and
what’s above physicality. That’s why Mitzvos have to be done quickly
and immediately! In order for Mitzvos to have the full effect they’re
meant to have of actually breaking out of space-time to make the
connection to the higher realms — they must be done swiftly - like
everything matzah represents.

amw awbliberation from the internal Mitzrayim

Mitzvos are supposed to be liberating experiences that break out of the
physical parameters of time and space and connect us to the higher
realms, this includes to get us beyond the Yetzer Hara inside of us. The
worst Yetzer Harah is - mRa Egocentricity is our internal Chometz. In
business, you may make a lot of financial progress - but you're not
progressing as a person. You're making exchanges, you’re demanding fair
compensation for whatever goods you provide or services you render. If
we “exchange” our Mitzvos for reward from Hashem it’s as if we’re
“doing business” with Him — in other words — We’re serving ourselves -
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Out of Order

To answer these questions, we will explore the nature of Divine order
Hashem intended. Essentially, Divine order is when we experience the
connection between the natural and the supernatural — resulting in
Divine revelation. This is Hashem'’s intended design for the world.

Chazal tell us that the entire six thousand years of world history are
divided into three eras: the two thousand years of “tohu” — void and
formlessness, the two thousand years of Torah, and the two thousand
years of the Messianic period.

As we said above (see Chapter 2 paragraph with heading “Promises
made — Promises kept”), the period of “tohu” came to a close when the
Jews left Egypt. Prior to that, the world was formless. Why? Because
although in appearances the world was always running according to
natural laws and in a set pattern, it still wasn’t functioning in line with
the real plan. The world wasn’t running according to its proper pattern —
it was out of its intended Divine order. It was lacking its true shape.
There was a clear lack of Divine revelation — a single open miracle had
never even occurred in the world.

In addition, before the Exodus the world was in a state so adulterated
with evil that it seemed good and evil were at best balanced. It didn’t
seem like the world was headed towards a higher destiny. The word
a%x» comes from the root %% — constricted. It was like the world was
in a vice — it was stuck. It couldn’t move forward. This constricted
modality is reflected in the secular life style — the rat race. It’s just the
“same old — same old” thing: working to afford a car to get you to work
so you can afford a vacation so you’ll be able to work more. It’s the same
old story, with no reason or possibility for a higher or more refined
existence.

Yetzias Metzrayim brought the world the dimension it was lacking by
bringing about the ability for the supernatural to be superimposed onto
the natural world. Unlike the first two thousand years of “tohu”, Yetzias
Metzrayim ushered in a period of clear Divine revelation in the form of
miracles. But more important than miracles that overpower the order of
physicality, spirituality must interact with physicality to raise it up. This is

accomplished with the Jews’ performance of the Torah and mitzvos. Our
national mission is to unify physicality and spirituality in order to bring
the world in line with the intended Divine order.

Getting Out of the Box

With the world hopelessly stuck in this state, the Exodus didn’t merely
serve to give us emancipation from our slavery. In Egypt we were just as
mired in physicality and constricted consciousness as any other Egyptian
— and even more so, as a result of our servitude. We needed to be
separated and raised up as a nation so that we could fulfill our destiny.
When Hashem took us out of Egypt, He transformed us into the nation
of Torah and mitzvos. Yetzias Metzrayim is what made us capable of
becoming the vehicle to bring the Divine into the natural world in
keeping with Hashem’s plan, the world’s Divine order.

The Exodus thus restored the intended true world order. Therefore,
everything connected to the revelation of Divinity — the purpose and
direction of the world — is really a result of the Exodus. This includes all
of the Torah and its Mitzvos — the vehicles of the divine revelation — as
well as anything related to Hashem’s revelations to the world.

Now we can understand why even Shabbos is observed in remembrance
of Yetzias Mitzrayim. It’s true that it is the day that Hashem rested after
creating the universe — but that’s the point. Hashem is beyond this
world, yet we rest on Shabbos from our physicality and bring Hashem’s
Holiness into the week with the spirituality of this special mitzvah.

This capacity to align the natural with the supernatural, the physical with
the spiritual, and bring Hashem consciousness into the world comes only
from Yetzias Mitzrayim. Before the Exodus the world was stuck. It
couldn’t progress towards the final goal of the Mashiach and universal
Hashem consciousness — a world ready for the emergence of the World
to Come.

Night of the Order

Now it is clear why the night we retell the story of the Exodus is called
the “9707 % — Night of the Order,” and we focus on :order” so much.
The fixation on order alludes to how seder night renews the new order
originally brought into the world with the events of the Exodus. Before
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CHAPTER 7
TN N

Mah Nishtanah — Why Questions?

This is one of the strangest parts of seder night. According to Halachah
the question and answer format of sipur Yetzias mitzrayim, fulfilled by
the Mah Nishtanah is essential. Chazal commanded us to do something
“different” seder night in order to prompt the children to ask (see
Rambam Hilchos Chometz u’Matza 7:3). This directive can be fulfilled
with the “Karpas”. If there is no child present or able to ask the
guestions, each man is questioned by his spouse. If no one present is
married a man may ask his friend. In fact, the Rambam (cited above)
states that a man who is alone on seder night asks himself the four
questions!

Why is the Q and A necessary? Why can’t we just explain the different
Mitzvos and the reasons behind them without questions? What is the
meaning in arranging the Haggadah in this way?

Shifting Understanding

As stated above, the seder ushers in a new world order — different and
beyond that of the rest of the year. Year round we may have been stuck
in a materialistic view, but the new order the Exodus ushers in is the era
of Torah — when the world is in line with the Divine plan of revealing the
spiritual in the physical.

We introduce the Four Questions with a question: “Why is this night
different from all other nights?” By doing so we notice that the evening
has a different order than “normal” — things are not the same. Then we
can realize that the differences aren’t strange or out of line, they are
different because this night follows the “SEDER” - a higher order.

Only by first realizing that this evening is different, can we realize that
it’'s above and beyond the norm. We have to realize this isn’t just a
“regular night” with added Mitzvos - it’s actually on a whole other
plane with a whole different set of rules.

A guestion forces you to realize that your current way of understanding
doesn’t work. The question shows there needs to be a change in
thinking. The Four Questions are there to prompt you to realize that
the way things happen year round are totally different from this new
paradigm.

The Four Questions point out what is “different” and show you what
looks like a problem. If we would just present the information, we
wouldn’t feel the irregularity and wouldn’t come to think on a higher
level. We wouldn’t know that the seder is introducing a different world
order. A question is what gets one to realize the full extent of what is
happening.

The Power of a Question

The importance of the question is also reflected by the question and
answer format of the Talmud. Why was it not written as a halachik codex
as was the Rambam’s Mishnah Torah?

The Talmud is not only information, it is a dynamic system the enables us
to adjust or change our thinking whenever necessary. Talmud study uses
the power of the question as a system to help us leave our old patterns
of thinking and develop higher Torah thought. If not for the system of
Talmudic dialectic, we would not have been able to keep Torah alive
and relevant throughout the changing times.

It all Started with Avraham Avinu

Perhaps the Jewish custom of answering a question with a question goes
all the way back to Avraham Avinu. What caused him to come to the
realization of the truth that the whole world around him was oblivious
to? He asked questions! The Midrash Rabbah at the beginning of
Parshas Lech Lecha says Avraham asked: “Does the world have someone
who administers it and in response to that question Hashem revealed
himself “I am the Master of the Universe”. The Rambam in his
monumental collation of all the Midrashim on Avraham Avinu’s life
further describes: “When this great one (Avraham) was weaned he was
venturing with his mind. Although he was little, he started thinking by
day and by night and he wondered how can the universe constantly
turn and not have any leader and someone who turns it? For the
universe cannot turn itself! He had no teacher and no one to impart
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Real Freedom

Perhaps logistically we wouldn’t actually be working for Pharaoh, but we
also wouldn’t be within a higher order, beholden only to Hashem. The
words of the Haggadah z»zna apadh 1™ 27anwn (enslaved to
Pharaoh in Egypt) seem redundant, as we would obviously be in Egypt if
we were enslaved to Pharaoh. But in fact, these words actually allude to
the state we would be stuck in if not for the Exodus. The word m¥9D is
made of the same letters as the word n71y— the back of the neck. This is
the location of the connection between the head and spinal column, but
there is no speech. Speech would still be in golus, and the world would
not be “facing” Hashem. It would be as if we were back to back with
Him. =299%% means constraints, as was explained above. We would still
be stuck in the constraints of the old world order without speech, and
without facing Hashem.

7901 YN APt 7Y
The Haggadah brings the Chazal that a person has to view himself on
Pesach as if he himself is leaving Egypt. On a simple level this is our
required attitude since as a result of the generation of the Exodus having
been taken out, by proxy it happened to us as well. One might suppose
that the generation of the Exodus could never again be subservient or
regress into slavery or a lower plane of spirituality similar to their state
of servitude in Egypt because they saw the miracles with their own eyes.
That generation experienced an influx of spiritual energy like no other.
With this understanding we would suppose that we could inherit an
elevated status by way of our birth. But perhaps if conditions were right
we could regress — even to a state similar to the servitude in Egypt. This
is not the case. In reality Hashem planted the power of the Exodus in
each and every Jew for all time. We can never be subservient to any
power besides Hashem because when He took us out of Egypt He took
out every single generation to come. On that historical first Seder night
Hashem imbued each and every Jew who will ever live with the same
power of Yetzias Mitzrayim granted to the Jews who actually left Egypt.
Hashem took us out mpsm 792 with a “strong hand” — with the amazing
power of the myriad miracles, and His stern judgment on Pharaoh and
the Egyptian people. He also took us out m%mw1 p19r2 with an
“outstretched arm” because the power of the Exodus reaches across
time and into every generation. We will never be slaves again.

CHAPTER 9

Relive & Renew
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And even if we are all wise, all understanding, all elders, all know the
Torah, it is still an obligation to tell the story of the Exodus. Anyone who
expands upon his telling of the story of the Exodus, is praiseworthy.

Why is it that even if we know exactly what will be said — and there is
absolutely no new information to be added — we still have to tell the
story of Yetzias Mitzrayim? Why does the Haggadah list four types of
wise people? The answer lies in the purpose of the Haggadah itself.

Rashi (Shemos 31:3) tells us that a @51 - wise man is someone who
absorbs information, as the Mishnah in Avos states “Who is wise? One
who learns from every man.” He is a person who has mastery over data,
and he knows all of the facts of the Exodus. Such a person must still
recite the Exodus story. Learning what happened at the Exodus is not all
there is to reciting the Haggadah.

Next, you might think the reason we recite the story is not to learn the
facts themselves, but to have a greater depth of understanding. The
Haggadah tells us that this is not so. A 1121 is a person who attains
additional penetrating and deep insights, yet even he must also tell the
story of the Exodus on seder night. We may think that the recital of the
Exodus is an exercise in the experiential, to help us really feel as it may
have been. To this the Haggadah introduces a%ps - the elders. They have
experienced the finest and the worst of life. Many of our elders of today
have endured the holocaust, yet they are still obligated to tell the story
of the Exodus.

If the purpose of the recital is not to gain information, understanding, or
experience; then perhaps it’s the depth of purity and spirituality of
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Exodus “all the Days”

Let us begin our explanation with another question. Why s
remembering the Exodus included in the Krias Shmah? How is it
connected to accepting the yoke of Hashem’s majesty?

The Exodus ushers in the new world order which Hashem originally
intended, insuring that His agenda will be carried out. When we recite
the Krias Shmah we reaffirm our commitment to being a part of His
order — we accept His will upon us. His plan first became manifest with
Yetzias Mitzrayim, so referring to it during Krias Shmah is most
appropriate.

Ben Zoma and the Chachamim are not arguing — they are giving us
different levels to our understanding of the function and effects of the
Exodus. The Chachamim point out that the world order ushered in by
the Exodus doesn’t just affect the here and now. “All the days of your
life” tells us that the Exodus directly impacts the destiny of the world. It
is what allows Moshiach to come, so of course we will still remember it
when he arrives.

Yetzias Mitzrayim started a developmental process leading to Mashiach.
It is the seed of all redemption. All redemption was thus encoded in the
Exodus itself. The Chachamim point out the full implication of the
Exodus — how far its impact will reach.

Exodus “at Nights”

Ben Zoma points out an additional dimension to what the Exodus
accomplished when it ushered in the new order. We accept that all
Divine order is rooted in the Exodus. All of proper Jewish life from now
until the time of Mashiach is a result of this event, as it set all
redemptions into motion. But what about the “nights” of history? What
about all occurrences that don’t seem to be in line with the Divine
order? It’s true that the order renews itself — it comes back refreshed
every Pesach — but what about the periods of chaos? Are they outside
the realm of Hashem'’s plan, Hashem forbid?

Ben Zoma tells us that we must realize that everything is a part of the
system. In Jewish law the evening is the beginning of a new day. This is
because the darkness serves to eliminate the old day and usher in the
new. Chaos indicates the change between one order and a higher level
order closer to the ultimate goal. Chaos is what differentiates the two.
This is the secret behind the chaos that will run amok before the
coming of Moshiach. The “Fake world order” must be removed for the
Perfect World order of Moshiach to set in. Ben Zoma offers us a
comforting perspective on the difficult, confusing times. They act as
stepping stones to different eras. Hashem brings them about to force
you to move ahead and change perspectives.

This is why we repeat the Shmah again at night even though we say it in
the morning. We affirm that Hashem reigns over chaos as well — that it
too is part of His plan -it is to bring higher order.

The darkness of our slavery was a part of Yetzias Mitzrayim. Yetzias
Mitzrayim gives us the power to escape any darkness or negativity we
find ourselves in. The Exodus always gives us the ability to extricate
ourselves and to rise above. We can know that we can always make it
through our problems, and if we have fallen it is only so we can use the
experience as a springboard to reach higher clarity and closeness to
Hashem.

Ben Zoma and the Chachamim may argue on the focus of the verse, or
which idea is more important to keep in mind. But they both agree that
these important ideas were a part of the Exodus, and that each and
every one of us can tap into their power.

6 This idea is actually another expression of the idea of the purpose of a question expressed in our explanation of the Four Questions.
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meaning is that Hashem was decreeing the flood for 120 years later but
Chazal in that Gemara say that aawa for he is flesh is the numerical
value of “Moshe” who indeed lived one hundred and twenty years.
There is an amazing message here. Asides from the amazing potential
that the generation of the flood could have received the Torah if they
would have been worthy, but more than that, they are saved through
Moshe also. This is the secret that Moshe as a child was in an ark himself
and the Exodus is finalized with the Jewish people miraculously made
crossing through Yam Suf and then Egyptians drowned like in the flood.
As his name implies, Moshe 1inwn o°%77 11 %2 for he was drawn from the
waters. The world and the chosen souls of the generation of the flood
were “drawn above water” and saved with Moshe’s coming and taking
the Jews out of Mitzrayim and bringing them Torah. Similarly, by
creation it says,2872m2 YOI 21w M7 A9R__this is the story of heaven
and earth when they were created. Chazal tell is 289373 when they
were created can be inverted to read as onn2aR3, for the sake of
Avraham. This is alluded to in the Mishnah in Avos that talk about the
ten generations from Noach until Avraham “until Avraham came and
received the reward of all those generations that preceded him”. All
those generations that lived before the Avos find their place in the
Divine plan through the Avos, through Moshe and through the Jewish
people from Yetziyas Mitzrayim and onwards. Those who have not found
their place yet are destined to find it in the future, as we will further
explain.

Resurrection

On a deeper level, says the Leshem Shevo V’Achlama (one of the last
great Lithuanian Kabbalists) one of the revelations of the resurrection of
the dead, is that Hashem brings back all the opportunities that were
thought to be lost and wasted — that’s a solid 2000 years of world history
when there was not yet a nation doing Hashem’s will. Resurrection is not
just to bring back people that once lived — but it’s also to bring back all
opportunities that were thought to be dead and lost. Those 2000 years
are going to come back and we’ll see them as a part of the world to
come and we will see that they all played a role in destiny. We will see
that it was all necessary in order to facilitate the Exodus. And that’s
Baruch Hu — in a hidden way Hashem got glory from the potential state
of the world also — and that will all be revealed by the

resurrection.....perhaps that’s another angle on why resurrection is
alluded to by the song on the parting of Yam Suf on the 7th day of
Pesach.

Blessed be who gave Torah to His Nation Yisroel

Already when Moshe meets Hashem for the first time by the burning
bush — Hashem says this will be your sign, You will serve Hashem on this
mountain....”. That mountain was Har Sinai where Hashem gave the
Torah. The whole purpose of the exodus was for the purpose of
attaining the Torah. Hashem didn’t take us out of Egypt for political
reasons, to be a free nation for the sake of being a free nation, it was for
the purpose of becoming His nation. The exodus facilitated Hashem
giving the Torah, which is the purpose of creation. Chazal say the world
was created for the sake of Torah that is called the first (see Rashi
Bereishis 1:1) and the exodus makes all that possible, and in that new
world order the Torah is ushered in. That is the secret behind why
immediately following the exodus on the first day of Pesach we start
counting the Omer towards Matan Torah. Obviously, Hashem gets glory
from Torah on earth and the Tzadikim living by that code of conduct,
hence “Blessed be who gave Torah to his nation Yisroel”.

The Hidden Glory from Giving the Torah

Since Hashem gave Torah to the Jewish people, there is greater
responsibility on the people. This raises the criteria of being a righteous
person. Before the giving of the Torah was given there were only the 7
Noahide laws, making it much easier to be considered a Tzaddik. Now
that there are 613 Mitzvos with thousands of detailed Halachos the
responsibility is much greater and it could be impossible for some
people to take on. This is alluded to in the four sons. One of the four is
“evil”. One might think that certain people lose by having the yoke of
Torah upon them and Hashem Himself, as it were, also loses because
now one out of four people are not doing His will. Whereas when there
were only 7 Noahide laws, theoretically it was more realistic for
everyone to be doing His will. We know this cannot the case because the
Mishna says at the end of Makos 0737 72777 72°5% PXw° DX Mo1H 7"apn 73
My 770 Hashem wanted to make the Jewish people virtuous and
therefore He give them lots of Torah and Mitzvos. The question all
commentaries grapple with is the obvious one: if you want to make
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oppositional to moving forward. The ?w> ¥7° WNY ,who doesn’t
know to ask, his problem is worse, because he is oblivious. ¥ nns R we
have to draw him close — as is well known “Right” is to be close and
“Left” is to be far, as Chazal say “Push away with the left and draw
close with the Right” (Sanhedrin 107b) we need to bring him close is to
pull him in from the “Left”. “Left” isn’t oppositional to moving forward,
it’s not forward but it’s not backwards either. But then you have the yw
who is moving backwards, away from the Torah.

7N 7927 2013 avaaR a0 These four categories wouldn’t exist if we
weren’t a nation bound by Torah, we’d just be ‘plain humanity’. The
Torah makes these four categories for a constructive purpose. The
Torah has a response for each one, which means these four children
stay within remain within the framework of the Torah. The Torah saves
them all, even the wicked son, who is seemingly going backwards. Even
as he goes backwards, the Torah foresaw his question and the Torah said
how to respond. There is room for them all in the Torah. The Torah
makes room for them, caters for them, and ultimately saves them and
elevates them.

CHAPTER 12
3R T2IR MNIN

Why is this the Text for the Mitzvah?

Arami Oved Avi was designated by Chazal to be the base of how
we fulfil the Mitzvah of Sippur Yetziyas Mitzrayim (Pesachim
116a). All the details are in the context of saying drashos,
interpretations and seeking allusions in these few sentences, in
Parshas Ki Savo (Devarim 26:5-9). The Rambam further qualifies
that the Halacha of “The more one speaks about Yetzyiyas
Mitzrayim the better”, does not just apply to what we say when
explaining to our children, but it also applies specifically to
interpreting and extrapolating the P’ssukim of Arami Oved Avi
(Hilchos Chometz U’Matza 7:4). This is extremely puzzling. First
and foremost, even after all that the Haggadah sees alluded to, it
still falls short of all the detail we would see if we would read
straight from Shemos, through half way through Beshalach.
What's almost equally as puzzling is why Chazal are having us
disregard the P’ssukim in Sefer Shemos that are the actual
narrative of Yetziyas Mitzrayim, in favor of the few short P’ssukim
in Parshas Ki Savo which is not the actual narrative at all but
rather what a Jew says when he brings his Bikkurim. What is it
about Arami Oved Avi that it was chosen as the base and all
explanation including P’ssukim from Parshas Shemos are only
brought in, in the context of decoding what is alluded to in these
few short P’ssukim?

Our Freedom of Speech — Our Words

To understand this, we will have to recall many ideas laid out thus
far in this book, all the way back to the first chapter. As we have
said, our redemption from Egypt was not just to be politically
free but to be masters over the world in partnership with
Hashem, as His nation. This is the secret that the years of our
kings are counted from Nissan, as we explained above. We
further explained that Yetziyas Mitzrayim restored the Hashem-
given gift of speech to the Jewish people to communicate and
create Holiness within this world. It is with this power that the Beis
Din does the Mitzva of declaring the new moon and it is the power
that the Jewish people have over the Torah and reality, the power
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healed his tongue” and now he could produce his own Torah. This is like
the oral law. The Torah blossoms within the sages and “their mouths
shine with_Divrei Torah”

Why Devarim is called “Mishneh Torah”

With this we can have a greater understanding and appreciation of why
the book of Devarim is called “Mishneh Torah”. The conventional
explanation is that Devarim is ‘seconding’ i.e. reviewing much of what
was already taught. This alone does not suffice as not everything is
repeated and there are definitely some new ideas in Devarim that we
don’t find earlier. “Moshe began to clarify this Torah” wasn't just about
the clarity from review, it was to give us the tools to attain Clarity
whenever we need it! This is the power of the oral law with its
capacity to produce answers to new questions or to reconstruct lost
information. The book of “Devarim”-words is the power of the oral law
being connected to the Chumash. This is the parting gift as Moshe is
going to leave us and no longer be there to clarify the Torah. He’s giving
us the tools to clarify the Torah for ourselves and a bridge to stay
connected. The Netziv posits that what the Gemara (Nedarim 38a) says
“Hashem gave the power of ‘pilpul’ to Moshe alone but he was
generous and shared it with the Jewish people” is exactly what is
happening in the book of Devarim. The power to analyze, to research
the origins of halacha and produce new halacha with the ‘Middos
shehaTorah nidreshes’ and all the other elements of ‘pilpul’ are being
given over to compensate for Moshe’s impending absence. Already in
the days of the mourning of Moshe massive amounts of material was
forgotten and “Osniel ben Kenaz restored it with his pilpul” Moshe
gives us this ‘pilpul’ with the book of Devarim. it’s an aspect of the oral
law incorporated in the Chumash as bridge so that there will be a direct
Continuum from that level to the Torah as we know it and understand it.
Therefore Chazal mandated that even the ‘base’ of the story that has
to come from a ‘book’ should come from Devarim in general in from
the words a Jew should say with his own mouth (when bringing
Bikkurim), as these P’ssukim are reflective of our power of speaking
Divrei Torah which is what we are celebrating on Seder night.

What Is Lavan doing in the Haggada?

In the Haggadah of Pesach we quote the Pasuk, “Arami Oved Avi
Vayered Mitzrayma” (Devarim 26:5) which the Baal HaHagaddah
explains that Lavan was even worse than Pharaoh. Pharaoh only decreed
the extermination of the Jewish males and Lavan wanted to “uproot”
the whole [Jewish People].Why is this fact that Lavan wanted to uproot
the entire Jewish people a part of the Mitzvah of recounting the story of
Yetziyas Mitzrayim? Seemingly we should only be concerned with the
evildoings of Pharaoh alone. We don’t mention in the Haggadah how
Haman also wanted to kill the entire Jewish People, which means that
Lavan’s desire to uproot the whole Jewish People must be connected to
Yitziyas Mitzrayim as indeed the Pasuk itself connects them and says
that “the Aramenian wanted to destroy my father and he (our
forefather) went down to Mitzrayim”. Furthermore, we have to ask
ourselves did Lavan literally intend to murder his daughters and
grandchildren? Can we be “uprooted” without being exterminated?

The Wall & The Name

After Yaakov and Lavan air their grievances against each other, Yaakov
gives the command to gather stones and build a wall (31:45-46). There
is something about the wall that is above and beyond securing our
borders. It was a symbol that they not cross over to harm each other,
but they would cross over for commerce and other beneficial purposes
(31:47-52 Rashi there). The wall was a symbol and a testimony. Why is
the “wall” which is seemingly just a pragmatic barrier, the very symbol
and testimony for the rules of engagement between Yaakov and
Lavan? Lavan insists on giving it the Aramaic name of “Yigar Sahadusa”
and Yaakov counters with the Hebrew equivalent of “Gal Eid” (31:47).
Why are they fighting over a name, especially as the meaning of the
name is seemingly identical, just one is in Hebrew and the other is in
Aramaic?

Our Aramaic Roots

The Jewish People always spoke Aramaic. It was the prevailing language
in Mesopotamia, where Avraham Avinu was from. The Kuzari (2:68) says
that Avraham used Hebrew for prayer and other religious practices and
conducted all his regular earthly affairs in Aramaic. Undoubtedly, Yaakov
spoke to Rachel and Leah in Aramaic as they grew up in the house of
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CHAPTER 13
non Wy

Vengeance & Revelation

The idea of the Makos is not just that the Egyptians got punished
as they deserved. The Pasuk (Shemos 9:16) says that Hashem
allowed Pharaoh to survive the Makos for Hashem to display His
might and have His name spoken throughout the earth. Similarly
in Parshas Bo (10:1-2), Hashem says that He is hardening
Pharaoh’s heart in order to increase the miracles of the Makos, in
order that we should tell our children and our children’s children,
how Hashem played the Egyptians and His miracles...” We see
that the Makos served a constructive purpose (asides from the
destruction of Egypt) for the revelation of pure Divine power within
the physical realm. This is the secret of what the Zohar tell us that
“all the Makos were plagues for Egypt but a healing for the Jewish
people”. Because the Makos had the dual purpose of destroying
Egypt but also revealing Divine power that was soaked up by the
Jewish people and elevated them from higher level to higher level.
This is a precursor to what the Gemara says will happen in the
future (may it be speedily in our days), that Hashem will take the
sun out of its sheath (which means that the sun will shine a inner
spiritual light that is generally obscured by the sheath which is its
physical light) and those rays will mete out judgment to the evil but
give healing to the righteous (Avoda Zara 3b-4a).

Banging the World into Shape

The Chiddushei HaRim points out that the fact that there were ten
Makos is perfectly parallel to the ten utterances that the world was
created with and to the ten Dibros. The only way the world can
make the transition of being a natural world, created with ten
utterances to being a world capable of hearing the ten Dibros
directly from Hashem, was by its being refined by the ten Makos in
the middle.

7&3

The first thing to observe, is that the Torah saw fit to separate the 10
plagues into two different Parshiyos. Seven out of ten appear in last
week’s Parsha, Parshas Veyeira and three out of ten are in this week’s
Parsha. Every Parsha represents a whole different lesson from Hashem.

The breaks between the Parshiyos are for contemplation. The next
Parsha is a new level, therefore, the three later plagues are on a whole
different level than the first seven. It’s something that we have to
explore.

Darkness

There’s a common denominator between the last three plagues, in that
they are all referred to as ‘darkness’. By the first of the three, that of
locust, the Pasuk says very openly, “it’s going to cover “the eye of the
earth” (we are going to come back to this concept in a second) and you
won’t be able to see the earth”. There is darkness, that the earth will
become invisible. As Rashi explains the p’ssukim, if you would take a
satellite view of Egypt, you would see solid black of the locusts,
everywhere where the Egyptians lived and where the Jews lived, you
wouldn’t see that solid black.

The next plague, the plague of darkness per se, where you couldn’t see
anything, except the Jews, they had light. Then, in the final plague, the
plague of the firstborn, it happened in the “middle of the night”. This
common denominator of darkness in these last three plagues is not a
coincidence.

Why Pass over?

The Torah saw fit to put the last three plagues together with the actual
Exodus from Egypt. We know the whole Exodus is called ‘Pesach’
because the final plague leads into the Exodus. The final plague
happens on seder night, the plague of the firstborn, where Hashem
“passed over” the Jewish people. What does that mean? Rashi
explains, if you would take a satellite picture, of Egypt, you would see
Egyptians dropping dead in a straight line, all Egyptians along that line
were dropping dead and “falling like dominoes”, if there was a Jewish
house in the way, the death force “jumps over” him and the Egyptian
behind him drops dead, in a continuous straight line. That’s ‘Pesach’- “I
will pass over you”. Why does the death force have to go in a straight
line making it necessary to “jump over the Jew”? Chart a windy path
and go around the Jew. Why the “passing over”?



SIYSAOY] pue s1dpuom JnoA ‘pio7 Jno wayseH siapuom Auew os sauop
9AeY oy, S9|1Uad ayl 03 ,ssauJep, s yaiym ‘ueld ayl ass, am aioja4ay}
pue ‘ue|d 1eyy ul ,pajood, aie djdoad ysimar ayy ‘Ayjess oy ueld siH,
aJe Aay] :spsom Jayio ul ‘Sulpuelsiapun s,wayseH — ,eulg, pue wopsim
S,wayseH — ,ewydoy),, ‘||Im S,wayseH — ,J9sY, Pa||ed aJe S|9A3| 3SaY |
‘adnjeu Jo sme| ay3 saie|si3a| pue Jasu Aunsap suejd wayseH a4aym S|
[9A9] SIYL ‘®4njeu Jo ,S1004, 8yl aJe yaiym ‘Aem Jaysdiy, ayi s,219y1 usyl
ng ‘aouapiroid S,WayseH JO $8240) / 9SOY] WOJ) SWO0D J3PJO |einleu sy}
pue JapJo |ednjeu 3yl dAIS jey) aouapirosd BuUIAI] JO SWIO) dJe ‘SoJYdS
JOMO| £ 3yl ‘PHHOM 3yl suni wayseH yaiym ysnoayy shem Asewnd Qf
9y3 ‘souyas QT 2yi o3 |9||esed aJe san3e|d QT 9y} ‘pueisiapun Jayuny of

|eanjeusadng SA ainleN

"BYSJEd S 29M S1Yl ul Suiqsosqe aJe 3jdoad ysimar ays3 1eyy Jamod
9Y1 SI SIYL ", SSauyJep, JO JOJeUIWOUSP UOWWOI 3y} S 34ay3 sande|d 234y}
1Se| 9say1 ul Aym si siyl "wayl 01 3|qISIAuUL SI 18yl 9ARdadsiad Juasayip e
8ung apn ‘Aem uno s3ulyy 93s, 3,ued ASyl ‘wayl 10} Ssauddep, Si 1l [SAI]
J9Y381y s1y3 o1 aejaJ 3,ued Ayl aouls ‘94| Jo Aem J19yl 03 1e3J4Y] B S| 1By}
‘19A3] 43Yy31y e uo 3ulAl] 4B AN “Sh JOj SsaudJdep jou ‘suentdA33 ayj Joy
SSDUDJEP JO JOJBUIWOUIP UOWWOI B S| 343yl ‘sonde|d 9a4y3 1se| 9say3 u|

ssawyeq 419y1 — 1y3817 41nQ

‘wayl jo pu

193 03 aney am Aym s,3eyl pue ,uan0 3uldan0, dse Asyi ‘s3uiyl Sulop pue
3uraas jo Aem uno pue ‘94| Jo Aem unQ,, °,ymea ayl jo aAa ayl SulLN0d
aie Aayl, ‘pies ay usaym jueaw yejeg 1eym sieyl 941 Jo Aem,, J1ay3 o3
1e2.4Y1 B 3Je aMm |99} So|uuad oy} ‘@404343Y] "aAndadsiad Ajuaneay e yium
s8uiyl 93s am pue ,xoq yuea, ayi 1sed 504q 9N 1ua4ayIp Ajjedio8aled
2Je 9p\  9Aldadsiad ypes ue Ajuo aney Ajuo sajnuad syl -Ayjeas
uo 9ARAASIad JUBIBPIP IJOYM B puB JIPJO PlJOM JUIBYIP S|O0Ym e
sjuasasdas maf sy "Suojaq 3,usaop Aj@euur mar ayyl ¢dnous sluyis Aue
ueyl aJow smaf (noge Aem 1eyy 934 ajdoad op Ayp °,SNOAJISU Sh sayew
maf ayl, -,8uojaq 1,ussop Isnl maf ayyl, WSHIWIS-JuUY sule|dxa Syl
wsplwas-nuy

"eYsJed
S29M SIYl Ul 19s Sulaq aJe 1ey3 S|9A3] dY3 aJe asay] ‘sSulyy je Supjoo|
Jo Aem Ajypea ajoym ayj woiy WOpPIL{ ‘pPooOYIs|e} |[B pue SIJIA |

J0J SMOJ|e 1eys ‘X0q yued, 9yl 40 1IN0 138 0] *,SSSUMOJIBU JO 1IN0 U8,
sueaw Ajjesay| ,wiAeszyi| se1zisp, ‘Aljeas uo ,aapnoadsiad AjusnesH,,
e sey ey} uoyeu e aduay pue ‘waysey o3 Suiuojaq uopeu AjoH e aq 03
‘41| Jo Aem Jejnd3s sjoym ay3 1sed 3upjeauq 1noge si wiAeazi seAiziop
‘uew uayouq e Apeasje sem yoseyd Joye ‘sande|d g Jaye eysied Sy0om
1S€| Ul papud dABY P|NOI 1 pue 491J0yYs 10| B Ud3q dABY P|NOI SNPOX]
9yl jo AJ0ls Sjoym Byl ‘1eyl 01 paNwWl| ud3q dAeY PINOM 1l §| ‘uoneu
e Se uoneulwJIBP-43s JOo Y31 Byl pue ‘wopsaly |ednljod ‘Ueindas
e ulene o} 1sn[ TL,uSem |eo3 ay) ‘1dA33 Jo 1no uayel atam ajdoad ysimaf
9yl uaymn ‘Aljeas uo ,aAndadsiad ysimar, ayi si siyl auapiroid aulalg
Ag pailesisiuiwpe aJe sileyge Jno [|e jeyl SUIMOUY "UIABSH WOJ) SOWOI
3uiyrAians 1eyy aseme 3uldg -, ,9AR09dsiad AJusaeaH,, 9yl SI 249y} usayl

‘y14ea uo uossad s8esane ay3 0} $H00|

1 Aem 3yl - ,yues jo aAs, Ag 03 pasiaas aandadsiad Ajyries ‘Suiueyd
-19Ad By1 saeyl sl M Aem ayi, se Awouods Jo sme| 3yl S, Jaylaym Jo
‘sme| [eaisAyd ay3 s,31 49ylaym ‘aunjeu Jo sme| 3yl 1noge pay el Asyl uayy
pue snonnsiadns ss3| 91| B pue pPaleINpPa 3Jow S| e awedaq Asyl
USYM S9240} 9S3Yl 9AJDS 0} WY} 01 ,SNOIAGO, sem 1 jSuiyoo| 1ou isn[
24,n0A ‘Aem siy1 11 89S 1,Uuop NOA JI pue plJoM 3y} unJ eyl ‘waysey uns
B pue wWayseH puim e sem 343y} eyl y3noyiz Asyy ‘sueded snonnsisadns
2Jom s9|nuad syl usym  uonesausd oy uonesausad wody sadueyd
,y1iea Jo aA9, 419y} ssaudxa wiAo3d ayi 1eyy Aem ayl -Aq aAll s9|nuad ayy
1ey3 aAndadsiad ayl jaARdadsiad Ajynes ue 03 Sia4ad ‘,yiied ayy Jo 9A3,
9Aadsiad jo Jonew vy

é ,YHed ayi jo ah9, ay1 st 1eym

‘aw aysoddo padwedua alse Asyl pue ,yuea ayl jo ak9, ayl Sulionod
s, pue 1dA33 Yya| 1ey3 uoneu e sy auayy,, -9jdoad ysimar ayi asind o} djay
SIy spaau a4 ‘wee|ig 01 sulejdwod yejeg uaym dejeg seysied ul Uaie|
Juea ayl Jo 9A9, ay1 ‘uolssasdxa syl puy SpN  YmMea syl 39s o1 3|qe
9q 1,uom noA, ‘Aes isn[ p|nod ynssed ayl ¢,yuea ayy jo aAs, syl ‘Suiyy
SIY3} SI 3IBYM  °,Y1ea ay3 99s 03 3|ge 3q 1,Uom noA pue yuea ay} Jo aAs
9y} J49A02 03 3ul08 s31, ‘SAes wayseH ‘sisndo| jo ande|d ay3 u| °,S9pesiw
2Jow 3ulop,, 404 || S, 3| “wiy SuldulAuOd (hoge jou aJe sangde|d 1se| asay
‘Apealje uayouq Sl yoleyd °,14eay siy pauapiey, wayseH asneaaq yoieyd
240J9q Jeadde 01 papuewWOd S| dYSO|A ‘eysied ayi 4o Suluuidaq ayi uj
¢ yied jo aA3,, aya sileym



are directed towards us’ (Tehillim 40:6). We are ‘rooted’ above nature,
in Hashem’s master plan. When Hashem first envisioned the world — He
envisioned the Jewish people. This is the power being revealed in the
last 3 plagues, the Jewish people is absorbing that power, so for them it
is ‘light’ — for the gentiles — ‘darkness’

Pass Over

Thus, by the plague of the first born, we are already living in a different
dimension from the Egyptians. All the Egyptians were dropping dead in
a ‘straight line’, demonstrates that death was decreed on all first born in
earthly Egypt. The fact that the Jew doesn’t die, shows that they were
are not in the same dimension. He “passed right over us” to show we
exist in a different dimension. We are on a whole different plateau than
the rest of the natural world. That’s “Chag Hapesach” — we were
catapulted to a whole higher level. We are rooted in Hashem’s master
plan itself, above nature, with a perspective above the ‘eye of the earth’.

CHAPTER 14
FELE

Yetzias Mitzrayim initiated the process of destiny that takes us from
being the lowest of the low in this physical realm to the highest of the
high and the spiritual realms. We go from being slaves to having
unmitigated contact and intimacy with Hashem. The major rungs on this
great cosmic ladder are 15 in number and this is the secret of the 15
nYownn 2w songs of Ascents in Tehillim. This is also alluded to in the 15
steps leading from the women’s gallery to the men’s gallery in the Beis
HaMikdash.

This is all rooted in the fundamental programming of creation. The
Gemara in Menachos (29) says on the pasuk “with the Name “n-"
Hashem fashioned worlds”. With the letter “5” which has a numerical
value of 10 Hashem fashioned the higher world. This is alluded to in the
letter “"s of the word ” WSk — man”. With the letter "11" which has the
numerical value of 5, which is alluded to in the letter "1" from the word
“- nwxwoman”, Hashem created this world (see Rashi Bereishis 2:4).
That is the secret of the 15 steps between the woman’s gallery and the
men’s gallery — they allude to all the steps in reality, from the lowest of
the low to the highest of the high, the 15 steps allude to the letters of
"s" and "a" which have a combined value of 15.

In “Dayeinu” we give thanks for all the 15 major landmarks spanning
from attaining levels in this world all the way to attaining the highest
levels of clinging to Hashem. We are grateful for each level in its own
right, let alone for all the levels that came before it and all the levels that
came after it. “Dayeinu” divides into three categories:

The first five are how our situation in the earthly realm had a total
reversal from being the lowest of the low to be the highest of the high.
This is perfectly parallel to the “"71 — numerical value of 5 that the earthly
realm was created with.

From the sixth level through the 15th we are thankful for the
supernatural. These 10 levels are perfectly parallel to the letter "
numerical value 10 with which the higher realms were created.

However, that also divides into two subcategories:
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why we enjoy with Him His special day. It's not a coincidence that all that
exists was created in six days and is parallel to the six edges of the three-
dimensional world. The 7th represents the center which is not on any
side and doesn't take up physical space. It is a Spiritual concept shared
by Hashem who is, so to speak, the center of reality, in the sense that He
sustains all. Shabbos is the center of the week that sustains all the other
6 days and so also do Jewish people take up that position of being the
center of reality as all blessing and sustenance for reality comes through
the Jewish people. (see Chapter 16 the paragraph with heading “Seven”)

12 - Drawn Close to Har Sinai

1997 577N AR 1P NI XYY 2130 77 %159 129 R — “If He would have drawn
us close before Mount Sinai and not given us the Torah, ‘Dayeinu’ — it
would have sufficed”. This is one of the hardest passages in the
Haggadah: What would be the purpose of coming close to Mt. Sinai if
not for the purpose of getting the Torah? The simplest explanation
offered is because at the great event at Sinai we merited unmitigated
Divine Revelation, it gave us the faith that Hashem exists, that there is
prophecy, and that Moshe truly is Hashem’s representative. Another
benefit of that event is that our sages say that at that time we
transcended the ill effects of the sin of Adam and for a while we were
immortal like Adam was before the sin (Shabbos 146a). Rav Yitzchak
Eizik Chaver points out that these two benefits are integrally linked: The
sin of Adam that brought about mortality was to partake of the tree of
knowledge of Good and evil which was to abandon the pure faith and to
sink into the limited human intelligence that we know today that is full
of doubts and allows for the denial and all heresies. Therefore, to have
our faith restored healed all the ill effects of the sin of Adam.

Authorized to Serve

The Ramchal gives another explanation which is of great depth and
importance. He asked why the stress is “to be drawn close to Sinai”?
What does “drawn close” mean? He explains: Not anyone that wants to
serve Hashem may do so. Who gave you permission to serve Him? Who
authorized you? What makes us special so that our Mitzvos have an
effect on the cosmos whereas if a gentile or any other creature would do
any of our Mitzvos it would be meaningless? This is because we received
the authorization to serve Hashem at Sinai. We were called to serve Him

and that great event granted the authorization for our Mitzvos to make a
difference. With this he explains the famous saying of our sages:
“Greater is he who is commanded and does [his duty] than someone
who does it voluntarily” (Kiddushin 31a). He who is commanded to do
has the Divine authorization to serve Hashem that way, whereas the one
who does it voluntarily, as much as his heart is in the right place, was
never granted the authorization to serve Hashem with that particular
Mitzvah. That’s what it means “to draw us close to Sinai” - “Drawn
Close” means making us designated to serve him. The event at Sinai was
a general authorization for all Mitzvos that were subsequently taught in
the desert over 40 years after Moshe spent 40 days and nights in heaven
learning the whole Torah following the great event at Sinai. The Ramchal
further says that this is alluded to every single day in Bracha before
Shema: “...You drew us close to your Great Name”, this alludes to
“being drawn close to Sinai” where we got the authorization to be those
who served before him.

13 - Gave us the Torah

“And he gave us The Torah...” this goes way beyond being informed
how to keep the Mitzvos, it refers to literally the Torah itself! The
Heavenly Torah that was written “black fire on white fire” (Tanchuma
Bereishis 1:1) was transferred to us, we actually got the essence of the
Torah - not just information as to what the Torah says. The difference is
that above and beyond having the Divine authorization to serve, we now
have the power of the Torah itself within us. That’s why our Mitzvos
truly reshape all of reality, even the highest realms! Our Mitzvos and the
way we understand Torah affects the angels and even affects the way
Hashem runs the world as the Torah is the blueprint of reality and he
handed it to Jewish people. Giving us the power of Torah, itself made us
partners with Hashem in creation and it also increased our intimacy with
Him because we have His Will and Word internalized within us.

14 - Brought us into the Land of Israel

“And brought us into the land of Israel...” - The land of Israel is the focal
point of creation. Mitzvos done there have more of a cosmic effect on
everywhere else than Mitzvos done outside of land of Israel. It is also a
place to attain full actualization of our spiritual perfection. Just like
certain plants can only grow in certain climates and certain types of soil,



Sawo0d ,YnziN, piom ay] “Aunsap jo awes ayy ul ssahejd ulew ayy aq
0} JUSWIFIWIWIOI pue uol}dauuod JN0 PIMIUIL dA,DM ‘YIDSad YlM pliom
91 03Ul SWed 1.y} J3pPJO -, 43pPas,, JIWSO0I Y} 0} PIIISUUOII SN M JYY

Aunsoaq jo uni Suoq ayL

"DgoH
wbjO Yyum Suneuiwnd uoLe[aA3Y BUIAIQ PUB JUBWUY3J JO S|9A3] Jaysiy
01 ‘)l MOuy| 9M Se paom siyl wodj 3ulod Jo Aunsap jo usaned ayi paleniul
WIADIZIN SDIZISA "DGDH WDJO 9DUJIRJ am ‘WYSIu Japas uo Sulydiuaq
JO pus 3yl ie ,sueweyoeyeH, Sy} Ul 31BY} SJUIPIDUIOD B J0U S}
‘WIADIZIN SPIZI3A UM uoLlow Ul 39S Sem 1eyl 3d1ds ay3 Jo jJomawely
9yl ulyum sjielap Suippe siI uonesauad AIsA] j,wiADIZIIN W3] Jjaswiy
9y J1 se jjaswiy 99s pjhoys uew e uonesauas A1ans ui,, ‘Aes [pzoy) 1eym
JO 12123S 3Yy3 SI |enjoe 03 [eruajod wod) 08 03 Suimo||o} SI pliOMm BY)
jey) uianed a41ud YL ‘SpJemuo pue widpiz spizia4 wody Ayjenyoe
ul pajjyins Ajuo aJe sasiwold ayl Ing ‘eininy sy3 Joj sasiwold panlsdal
sony 3yl ‘a4aymou Sulo sem plaom 3yl ‘leyy 03} Joud “wiApizun
spiz334 yum 3ujod $193 Ajjeas Aunssp ‘ased ay3 ul pauie|dxa aney am sy

é ,W1Ippas,, 19Ylo ayl ||e wod) 1uaiayip
«YODS3d [137 43p3S,, SBjew 1eYM UI[IYSADL Ani3 I3P3s, M| ,43p3S,,
e pIajed oq || N 03 Alxajdwod jo iy Aue sey ieyy yoaziy Aisn3
J9pJo dY) -,43pas, DYl p3|ed sl W3u Jopas Aym ul sAe| Jamsue ayl

EIUdIaYIp J1apas sy st Aym

§SOAZUIN

J9Y30 ||B WOU) JUDIBPIP Ydoesad |19 49pas S Ayp iuanesHy Aq padisap
10U 9m aJe ‘Auadosd auop ud3aq S,H UQ ¢A[1024400 Op 9M yeAzyw
Aue jo anJ3 siy3 3,us| ", usneay Aq paJisap a4e noA ‘Aj31094400 3 paINIAXD
pue JapasS 9yl auop aAey NOA i, :sueaw 1 jeyy ulejdxs wiysiofow
9yl ‘paJissp -, Yypzin, PpI3jjed aseyd Jayjoue Sswod uayl °,YInsad
Anpis [pspy), YUM J3paS ayl pasopd Ajjepyo Apeasje am pue |3||eH
JO YeAzyw ay3 yum paysiuy sey as J4ad 4apas ay| "pueisiapun 03 aseyd
3NoWip AJSA e sl pue ,ypzaip, Pa||ed S| Japas ayy jo aseyd |euy ayL
énoge yezuin st leym

(BT
ST 431dVHO

WaYSeH 0} UOLIIBUUOD B|geIDAISUI
9]eWU| 9y} 0} PaJ03ISaJ PUe UIAISIO) 9q SABMIE ||IM DM ‘||B} M MO| MOY
Jopew ON ‘jusuewsad sI UOLIBUUOI SIY) 1Byl SSaJ1S 01 S| Juswauole
uo siseydwa ay] ‘(Eg:vE SOWIYS) ,|ae4s| JO p4OT 3Y3 JAISE|A 3y} JO DIk}
9yl 93s 01, — ,Wie8ay 324y, dYl U0 PaUSIA M UIYM PaJUdIIadXd sem
1ey3 Jo 9315e1 e, yeuiysays ayi jo einy ayl Suihofua pue Sumnis, awod o}
pl1OM 3Y3 ul 93e)S Jno Jo uonejuasasdal e s| ydiym wayseH yim asnoy
dWes 3y} Ul aAI| @M I Se sjuasatdal ysepyiAeH sIag ay3 Sse [9Ad] 1saysiy
ay1 sI SIy3 - ,SUIS INO ||e 10} BUOle 03 SNOH uasoy) ayj sh }jing puy -,

JUBWIAUOYY 40} YysepyjiweH siag ay3 sh }jing — §T

‘puBjueW JO 1534 3y3 01 paruess aH 1eyl yue3
JO 1534 3y} 03} pasoddo se ‘pue] SIH ul wayseH yyum 3ulall jo Adewnul
Jayuny sapinoad 3| ‘usAesH jo wopSupy 3yl jo uondipsin ayy Japun
Aj303.41p pue| e S| 3] "usaAesH jo Assequia ue 31| SI H ‘|| aAoqy ‘(,YeloL
JYy0,, SIy Ul Janeyd Yizi3 JeydzyA Aey) jspuedxa Ajjenioe 3 |9eJs| JO puel
9y3 ul uJed| pue anl| ajdoad ysimar ayl usypn ‘|aeds| Jo pue| ayy jo adeds
AJ3A 3y pue yelo] 9Y3 USIMI3] UOLE|3JI0D 1D3JIP B S| 3Jay] "pPo0olIsiapun
9q 159q p|nod yeso] ayl a4aym ade|d ayl st 3| "(qQ8GT eJseg eaeg) ,9SIm
S9)ew |9e4S| JO pUB| 3Y3 JO JIB Y3, 1BY] UOSEDJ SIY} 4O} SI 3| °[9BJS| JO pue|
Y3 ul Adaydoud sapnpur yaiym samod |enyuuids Jo ainseaw |4 419y
urene Ajuo ued sjdoad ysimar ays suie|dxa (yT-¢T:g) 1Mezny ay3y osje os



from the root “Ratzon” which means “will” or “desire”. My Rebbe
Maran HaGaon HaRav Moshe Shapira ZT” L taught us that there’s an
even more basic root to “N%%” — it is “y9”- to_run. Running towards
what you “desire” shows that you really want it. In light of this
observation, the REAL definition of “Ratzon” is “DRIVE”. When we’ve
reconnected to the “Seder”, we've not just renewed our desire for
Hashem and Hashem’s Desire for us, but above all we affirm that we are
in this for the “LONG RUN” of destiny. “25w»” — pull me “78172 79978"-
after you | will RUN (Shir HaShirim). The theme of Shir HaShirim is the
eternal love story between the Jewish people and Hashem that stretches
across all time. That’s why it’s customary to say Shir HaShirim after the
conclusion of “Nirtzah”. Because of the mutual desire between Hashem
and us that went into effect by Yetzias Mitzrayim, we’re in it together for
the long run of destiny. All the ‘Piyutim’ of “Nirtza” have to do with
history and destiny; whether it’s all the events that happened at night in
course of time, or the events that happened on Pesach in course of
time. Then we hit the high point and reveal the very fundaments of how
destiny is constructed, with numbers and concepts. These are the
meanings behind Echad Miyodeah and Chad Gadya.

Intro to Echad Mi Yodeah

“Numbers” are foundational concepts necessary to build any algorithm,
formula, or plan of action, as is well known. If the numbers are all for
Hashem, the Torah, and the Jewish people, that means that all the
building blocks of destiny are already stacked to work for Hashem, the
Torah and the Jewish people. That’s the secret that it starts from “One”
which is Hashem and ends in “13” which are Hashem’s attributes with
which He displays His omnipotence by having unconditional mercy on
the Jewish people. 13 is the same numerical value as the word “Tnx"” —
which means “ONE”. My Rebbe Maran HaGaon HaRav Moshe Shapira
ZT” L explained that we are in a loop that goes from 1 to 13. Chazal tell
us before Hashem created physical reality that “He and His Name him
were one” and in the future, “On that day Hashem will be one and His
Name one”. All of destiny is sandwiched in between these concepts and
all other numbers are just branches of these elemental building blocks of
1to 13. [In the depth of it, the “One” is parallel to “Hashem is One and
the “13” are attributes of mercy, as we know Hashem’s Divine Names
are parallel to the attributes, and refers to “His Name is ECHA”D”].

CHAPTER 16
YTV 9 AN

Numbers are concepts. For example, if | just say ‘three’, that is idea. You
will ask me for an application for that idea. You will ask me, three what?
Three pounds? Three tons? Three miles? Three light years? This
fantastic philosophical poem of Echad Mi Yodeya, who knows one is
asking the fundamental question: what do these numbers mean as
concepts in their own right as opposed to expressing quantities, which
is merely a lowly earthly application. We are being taught a very great
lesson in this poetic piece, that is more philosophy from the secrets of
Torah than it is a poem. That numbers which are concepts and
mathematics, which is the language of pure thought (}2wn— math is
from the root, awn to think) are all rooted in the Torah and are all there
for the purpose of revealing the Truth of the Torah. The numbers go
from one to thirteen. Thirteen is the numerical value of the word
TnRwhich means ‘one’ because the course of destiny is one great loop
that just like before the world was created it was clear that Hashem was
the One and Only, so also, at the end of time “on that day Hashem will
be One and His name will be One”. All the numbers in the middle are
concepts that are steppingstones to complete this great loop. As we’ve
stated many times in this book, destiny truly started progressing from
Yetziyas Mitzrayim and onwards and that’s why it is befitting to have this
philosophical poem on Seder night as it alludes to all the revelations
necessary to complete the course of destiny.

ONE

It begins with the ultimate concept, “One is Hashem”. The ancients have
agreed that one is not a regular number. Numbers have the basic
application of describing quantities. One is not a quantity, but you
cannot reach two, without one. So also, we describe Hashem as “One”,
to show that He is alone and not part of a set. For there is none like
Him. But like the number one, He is the source and the Creator for
anything outside of Him and hence, “One is Hashem in the Heaven and
the Earth”, that He who is One and stands alone created all that is in
heaven and earth and yet remains separate and unique — One of a kind.
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no coincidence, it has five parts to it. This is the secret of the five
components that make up a system.

SIX

Six represents the six edges of the three dimensional world. As we
wrote before, five represents a complete system but it is “flat”. Case in
point, the Chumash is a wonderful, deep and meaningful book, truly a
complete system. However, there is not a single Mitzvah that can be
fully put into practice based on information in the Chumash alone.
Even Bris Milah, it never says where and how much to cut. It is only with
the six orders of the Mishnah, which is the oral law that the information
of the Torah becomes “three dimensional” and able to be practiced in
physicality. In the depth of it, the fact that we live in a six-edged reality
is rooted in the fact that the Torah has six orders of the Mishnah.

SEVEN

Seven represents both the completion and seal on the six-edged world.
Seven represents the center of the six edges. That’s where all the sides
are complete. As is well known, the ancients divided everything into
seven, parallel to the seven days of the week. Shabbos was both the
completion of creation, as it “brought rest to the world” but also like the
name naw literally means, ceased creation. As both the completion and
the seal and that’s why we say any number above seven represents the
supernatural, as seven seals the natural world. This is the secret of what
the Medrash says in Parshas Emor "why did the Torah say that an animal
can only be brought for a sacrifice from the eighth day after its birth and
onwards? So the animal should pass through a Shabbos". Shabbos
puts a seal on the natural and only after the animal went through a
Shabbos, it could be elevated beyond its natural state to become a
sacrifice to Hashem. In a similar vein, the Medrash continues: “why did
Hashem command that Bris milah be on the eighth day, so the baby
would go through a Shabbos first” (which is one of the sources for a
Shalom Zachar on Shabbos)....

EIGHT

The Jewish people who have been granted Shabbos are able to put a
seal on nature and get past it (see earlier in this book in the section on
Shabbos HaGadol). Therefore we can progress to the eighth which is

most exemplified by a Bris Milah. Bris Milah is above nature. By nature,
the man has a foreskin, which by no coincidence will be tolerated for the
first seven days of the child’s life. That foreskin represents how nature,
which is seven, covers over the truth of Divine providence. The Jewish
people cut off the foreskin to transcend the body and its temptations
(the Rambam in the Moreh Nevuchim says that removing the foreskin
actually mitigates the sex drive). With Bris Milah, we transcend the flesh
and it has the cosmic ramification of piercing the illusion that nature is
everything and we reveal the supernatural. That is why the Bris Milah is
our special bond to Hashem, because it expresses our most
fundamental mission of piercing the illusion of nature and making
Hashem known throughout the world.

NINE

The concept of nine is the idea of going from potential to actual. The
greatest example of that of the pregnancy that leads to birth. As is well
known, human pregnancy is the living metaphor for going from potential
to actual. As is well known, the Jewish people when they were in Egypt
were compared to being a baby in the womb and the Exodus was their
birth. Just like the pregnancy period is uncomfortable, so to our time in
Egypt. So it will be in the future. As is well known in Chazal, the chaos
before the coming of Moshiach are called “the birth pangs of Mashiach”
(See above entry on “Exodus by night”). That is the secret behind what
the Gemara says: “Mashiach will not come until after Israel will have
been dominated by the ‘evil empire’ for 9 months” (Sanhedrin 98b). An
application of this idea is the nine days between Rosh Hashanah, which
is the day of the conception of the new year and Yom Kippur, where
everything is sealed and finalized, relative to Rosh Hashanah (this is all
relative, see above entry Tishrei versus Nisan).

TEN

Ten represents the complete system of reality, both the natural and the
supernatural. The complete system of reality was created with ‘ten
utterances’ (Avos 1:1), as we explained above the ten makos was to
condition reality in preparation for the giving of the Torah which was
expressed by the ten Dibros. However the most elemental
manifestation of the concept of ten are the ten Dibros, which allude to
the entirety of Torah, as we wrote above and Hashem created the world
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CHAPTER 17
RT3 7

Why History Repeats itself

Why does history repeat itself? Hashem created everything, including
the range of possibilities. There are only certain types of failures and
setbacks possible. For every type of failure Hashem created, He also
created the types of remedies needed to fix them. Hashem also created
the potential to progress to higher levels. Hashem created all the
possibilities and the role of our free will is to choose amongst the
options Hashem created. That’s why “history repeats itself”: in every
generation the wicked are choosing from the range of possibilities for
failures and wrongdoings that are available during that generation,
which are in set categories since creation. The same is true of the
remedies and advancements of the Tzadikim — they are choosing from
the possibilities available to them in their times, which are in set
categories since creation. This is the secret that “in every generation and
generation a person must see himself as if he himself left Egypt” - the
advancement of destiny is to play out the details that are all implicit in
the principles that were set in motion at the time of Yetzias Mitzrayim.

Chad Gadya — The Destiny Codes

The Piyut of “Chad Gadya” is a metaphor for destiny. The different
characters of the narrative are different types of events in destiny.
Commentaries may differ in “pinpointing” the specific events in destiny
that the characters represent, but they aren’t mutually exclusive.
Because those different events in destiny belong to the same category,
whether it’s the category of the “cat” or the category of the “ox”, as we
will demonstrate.

One Goat One Goat

The kid goat represents the Jewish people. The literal translation of the
Hebrew word for goat is """ which also means brazen, as Chazal say
that the Jewish people are the most brazen of the nations, if not for the
Torah that calmed and refined them (Beitza 25b). Goats are also a part
of what’s called “I8x” - flock and we are the flock that follows Hashem,

as is often the metaphor for the Jewish people in Tanach. The reason
why it is said repetitively, “one goat, one goat” is because we have just
one love, to Hashem - but it expresses itself in a duality of the Mitzvos
Aseh and the Mitzvos Lo Saaseh. Other commentaries say it refers to
the two Dibros of 57 "218 and 7% 7% RY, which we heard directly from
Hashem, even though they are two Dibros, they still represent having
only one love, “71 "21R” is to love Hashem and “q% 31 R%”, is to love
none other. Others say "one goat, one goat" are the two goats that
Yaakov prepared for Yitzchak to get the brachos out of him and push
Eisav out. Two goats, but for the singular purpose of being the one
chosen people. Others say that it refers to the two goats brought on
Yom Kippur, the one that is sacrificed to Hashem and the one that is
thrown to the Azazel. One represents the closeness that we have to
Hashem and the other one represents that we reject whatever we have
done wrong. Two goats, one love.

Father & Two Zuz

“That father bought for two Zuz” — all commentaries agree that the
father is Hashem. The two Zuz represents the acquisition that made us
His. It doesn’t necessarily mean that the two Zuz were from His money.
Some say the two Zuz represents the “®pwn noxnn” with which we have
the Divine service which makes us close to Hashem, as the word “3a9p” —
sacrifice is from the root, “219p”, close. Others say it is the two Zuz of
declaring “rww1” and “p»w” and others say the two Zuz represent the
two Mitzvos Hashem gave us to make us worthy of redemption from
Egypt, which is what made us His nation; the Korban Pesach and Bris
Milah.

The Cat

The Gemorah in Horiyos (13a) says that the cat does not acknowledge
his master. Therefore, most commentaries understand that the “cat” is
Pharoah “who did not know Yosef”, who Made Egypt Great A long time
ago and subsequently when Moshe came to demand that he release the
Jewish people, Pharaoh said, “I do not know Hashem”. Others have said
that the cat refers to the sin of selling Yosef since Yosef rotted in jail for
an additional two years because the minister of drink did not
acknowledge him and forgot him. The brothers also lost sight of their
brotherhood and how Yaakov would react and furthermore, they
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destroyed the second Beis HaMikdosh. This is no contradiction to what
we just wrote because, as is well known, the sin of Sinas Chinam is what
sealed our fate and empowered Titus to wreak all the havoc that he did
culminating with the destruction of the second Beis HaMikdosh built by
the Anshei Knesses HaG’dola and re-inaugurated by the Chashmonaim.

HaKadosh Baruch Hu

As is well known, Chazal teach us the “Yetzer Hara is the Satan who is
the Angel of Death”. Hakadosh Baruch Hu slaughtering the Angel of
Death represents vanquishing all evil. This is to go full circle back to
Pesach as that is what the vanquishing of Chametz represents and it’s
what we pray for when we burn our Chametz. But when the Yetzer Hara
is removed from reality, there will be no wrong doing not between us
and Hashem and not between us and our fellow man. That will be the
great day of world peace and “the world will be filled with knowledge of
Hashem” (Yeshayahu 11:9), may it be speedily in our days.

CHAPTER 18
1oD B Syiaw

Think Before you sing?

nwn 11 18- Then will sing (1"2?) Moshe (Shemos 15:1). It that should say
“then sang (W) Moshe”! Why is there the extra letter “»” that makes it the
future tense? Rashi explains: then, when Moshe saw the miracle it occurred
in his heart to sing. Rashi cites further examples from Tanach that the extra
“” refers to thinking first. Moshe’s heart told him to sing and he followed
through in front of all the Jewish people. The letter “*” refers to the
‘thought’. There are two issues to raise here: First of all, is this not the case
for everything a thinking person does? He thinks before he acts or says
something! What is different about Moshe’s song that makes it more
“thought out in advance”? Secondly, why does the letter “»” symbolize
“thinking”?

Rashi adds another idea from Chazal fitting the conventional of the verb
being in future tense: “Then Moshe will sing” is alluding the resurrection of
the Dead that will be in the future - then Moshe will sing again. Why is the
resurrection being alluded to in the song that they’re singing in appreciation
of “Kerias Yam Suf”?

Preconditions with Nature

A few Pesukim earlier (14:27) it says “and the Sea returned towards morning
to “NININD”- to its original strength”. Chazal say that the word “WNIRD”-
should be inverted to read “ANINY” to its condition, meaning to say Hashem
had made a precondition with the Seas that they must part for Benei Yisroel
at the time ‘Kerias Yam suf’. Chazal go on to say that all the Miracles that
ever happened come from preconditions that Hashem made with nature at
the time of creation. Why does Hashem have to make preconditions with
nature to allow for miracles? Why was this message taught to us by ‘Kerias
Yam Suf’ in particular? Why is the allusion to the preconditions allowing for
miracles by where the water actually reverts back to its natural state
(original strength)? The allusion to the precondition facilitating Miracles
should have been by where the water split!
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Body & Soul

Man, being a microcosm of the entirety of reality, has the entirety of these
two systems represented in him. His body is a creature of nature
encompassing the entirety of the natural world and his soul is from the
higher world and is inclusive of all the higher Spheres as well as the spiritual
dimension of the earthly sphere. Body and soul seem to be in a constant
struggle parallel to the perceived struggle between the natural and the
supernatural. The truth is, just like in the struggle between the natural and
the supernatural is a misperception, and really the supernatural feeds the
natural, so also the perceived battle between body and soul is a
misperception. The soul gives the body not only life but a higher level of
intelligence beyond what about biochemical brain achieve: prophecy and the
secrets of the Torah.

The Song of the Neshama

The Nefesh HaChaim tells us that in any word in Hebrew there are three
levels Parallel to the three prime levels of the soul. The 'M"MN'letters are
parallel to the ‘w9) which resides in the body. The ‘MTIPY’-vowels are
parallel to the ‘M7’ that gives us our power of speech. The musical
movement of the word called the “DMYV’ (in Yiddish ‘trop’) is parallel to the
level called ‘MW’ which gives us the ability to understand the depths of
the Torah. The root of the word ‘DMYV’ is ‘DY’ which means ‘reason’. If
we want to understand the inner reasoning of the Torah we can only do so
with the power of our ‘Neshama’, the biochemical brain cannot fathom the
depths of the Divine Torah. ‘Musical movement’ adds a depth of thought
and emotion to the word. It reveals what you’re thinking in addition to just
the literal meaning of the word. The Gemara in Menachos (29) says on the
pasuk “with the Name “N-Y" Hashem fashioned worlds” with the letter “”
Hashem fashioned the higher world where the Neshaman came from and
encompasses. As the ‘conditions’ which are the ‘portal of harmony’
between nature and supernatural opened up, the Jewish people’s bodies
and souls were affected. They started feeling an open flow of
communication between their souls and bodies, with the ‘Neshama’ giving
levels of perception to the body they never experienced before! Chazal say
“even a maid servant at Yam Suf saw more than the prophet Yechezkel”. The
letter “»” with which the heavenly was created, is added to the verb ‘sing’
alluding to the depth of spiritual thought from their Heavenly souls that

occurred to them before they started ‘singing’ which means adding a level
of thought above and beyond the literal meaning of the words.

Resurrection

With this we can understand the other Rashi that says that the future tense
alludes to the resurrection. The illusion of the perceived struggle between
body and soul is reinforced by the idea of death. Body and soul are doomed
to Part ways, indicating that they can only ‘hold it together’ temporarily at
best. By the Resurrection that misconception is set straight as we will see the
body and soul fused together in the most amazing harmony, to be together
forever and never to part. In the world of the resurrection the system of
miracles and the system of nature will be totally fused.

Why Now?

After ‘Kerias Yam suf’ “they went 3 days without finding water” (15:22). The
Gemara (Bava Kama 82a) says that it refers going 3 days without Torah
learning, and they had to get some mitzvos to learn. Moshe Rabbeinu
instituted that from then on we must read from the Torah every 3 days. The
guestion is: they went their whole lives without learning Torah! Why is it that
suddenly they can’t go 3 days without learning Torah? The answer is: ever
since “Kerias Yam Suf’ they can feel their souls! The portal between the
nature and supernatural, between body and soul, was revealed and now
they forever feel even within their bodies the unquenchable thirst of the
soul for the Torah.

The Landmark Reached on the Seventh Day

The first night of Pesach is literally a jump, a skip. We were catapulted to a
very high supernatural state that was beyond our capacity to integrate. The
day AFTER Pesach is when we start counting the Omer, which is to begin the
integration process which culminates with the super-heavenly Torah being
given to the earthly realm ( - We will explain this in greater detail in our
Sephira-Shavuos reader, b’ezras Hashem). The seventh day of Pesach and
Kriyas Yam Suf which is within the days of the Omer is a great milestone of
the integration process between the spiritual and the physical, between the
soul and the body, as we have explained.



