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In anticipation of Chag HaPesach, which approaches
auspiciously, we wish to examine the fourth of the fifteen‘
“simanim” of the Seder--"ym". The Shulchan Aruch explains
“yAchasz” as follows (0.C. 473, 6): “He should take the

r/ middle matzah and break it in two.” The source for this
. practice comes from parshas Re’eh. There, .
itis written (Devarim 16, 3): ap? niznovhy Dosh 2o nysy”

""3y—for seven days, you shall eat matzos because of it,)

bread of affliction.

There is a discrepancy between how this passuk is read-

and how it is written. We read the phrase as "y ons"—
“lechem oni”—although it is written as " arb"—"lechem
ani.” The Gemara expounds on this passuk (Pesachim 115b}:
, "1 DAY MR Y37 TN 22T YOV PO amd ,ony ans!
, MDY T.ASMBI IRD N MR TR W 1 “Lechem oni”
A (the way itis read) signifies that it is bread over which we
pronounce many things. Another interpretation:
%Although we read it as “lechem oni,” it is written as “ani,”
signifying that it should be eaten like a poor man eats his
bread. Justas a poor man usually eats broken pieées, S0, .
too, here, we fulfill the mitzvah with a broken piece.
(Translator’s note: In Hebrew, “onim” is derived from the
verb to answer; “ani” is a poor man.)

The Reason We Break the Matzah before
Reciting “Ha Lachma.Anya”

Nevertheless, we still have a difﬁculty. This ‘opening
passage of the Haggadah—"Ha Lachma Anya”—refers to the
“bread of the poor man” and the words: “Let all who are

hungry come and partake”—refer to the meal.s So, why is
-“Ha Lachma Anya"” recited prior to the mitzvah of recountin

( the story of “yetzias Mitzrayim”? Seemingly, it would havi)
been more appropriate to recite this passage after the
berachah "sxw» bNa"—after completing the story, of the
exodus. Then, prior to the meal, just like we eat the?‘mamr," '
we could also break the middle matzah--"*ym"— and recite
“Ha Lachma Anya.”

We find a wonderful explanation in the teachings of the
author of the Tanya in Shulchan Aruch HaRav (473, 36): We
found two elucidations in the Gemara. Since we read the

_ words as “lechem oni,” we recite the Haggadah over this
_)'6 matzah. However, since the words are written as “lechem
ani,” we require that the matzah resemble a poor man’s
bread. By breaking the middle matzah and performing the
step’ of “yAchasz” at the beginning of the Seder, we
accomplish both goals. Furthermore, this explains very
nicely why we recite “Ha Lachma Anya” before recounting
the events of “yetzias Mitzrayim,” instead of waiting to recite

it right before the meal.
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<0 Breaking the Middle Matzah

We follow the custom as described in the Shulchan Aruch, and
we break the middle matzah during Yachatz. The Smag and the
Rokeach, however, disagree. They rule that the top matzah is the
one that is broken in two. Their reasoning employs the concept

. “ein mgavirin al hamitzvos,” we do not pass over an opportunity.

to.perform a mitzvah. As soon as we are presented with the

rEutizv;h;) bre;kit}gmatzah, we immediately do so. In their

opinion, we are required to break the first matzah we encounter
— the top one in the stack of three. :

Y The Bach disagrees with this reasoning, stating that only recit-
ing the berachos of HaMotzi and Al, Achilas Matzah are mitzvos
— with HaMotzi being the first mitz'vah performed over the stack
of three matzos.

o Breaking the matzah in two as a fulfillment of lechem oni,
adds the Bach, is not truly a mitzvah that we must be careful to

not disregard. Therefore, he states, the berachah HaMotzi should -

be recited over the top matzah, as codified in the Mishnah
Berurah?® )

o S flov Pogpdal oRe Qoar

WHAT’S THE MESSAGE OF YAHATZ?

What is the reason for splitting the matza in half?
Rav Elimelech Biderman explains in the Be'er HaHaim, quoting
~ RayMenachem Mendel of Riminov, that breaking the matza repre-

sents the creation of the covenant between Hashem and Am Yisrael.

. Long ago, when two friends had to separate, they would take a

paper bill, split it in half, and each of them would retain half. When

they would look into their wallet later, they would remember that
_they are only half of their full being. Similarly, we split the matza
/and put half of it away for the afikomen. The other half we keep in@
& front of us, reminding us of our connection with Hashem.

Related to this thought, Sefer Halkarim (4:4s) by Rav Yosef Albo
discusses the first brit (covenant) between Hashem and Am Yisrael,
the brit bein habetarim. On the night of Pesah, when we were formed

?hnto a nation, Yahatz reminds us of the first covenant that Hashem
established with Avraham Avinu. .

During brit bein habetarim, animals were split in half, and Avra-
ham walked between the halves. Then fire passed through them,
symbolizing Hashem’s passage through the territory. This llustrates
that HaKadosh Barukh Hu and Avraham were two parties that
became connected, and the unbreakable bond that was created
between God and the Jewish nation.

@ At the Seder, we perform an act that is symbolic of that first
covenant. We hide away the larger half to recognize Hashem. We
recognize that HaKadosh Barukh Hu is the greater half, and He is

tzafun, hidden.




"This is the symbohsm of - Yachatz Although we are celebratmg
Yelzias Mitzrayim, we are currently in a long and bitter galus. It has
been a difficult trek, and the presence of our closest Friend, the
Aibeshter, had been concealed for many years. So we tear the
“picture” (i.e., matzah) in two, to remind us of how connected we

{are with our “Friend,” and how we yearn to be together with Him
again. At the end of the Seder (i.e., galus), when we are finally
redeemed, we will once again feel and experience the closeness of
thé Almighty. In Reb Menachem Mendel's moving words, "De
Yidden blieben aingeknipt in Borei Kol Olamim, un Der Borei Kol
Olamim bliebt aingeknipt in Yidden. The Yidden always remain tied
together with the Almighty, and the Almlghty is forever linked with

His children.”

One day soon we will reunite with our long lost Friend. And when

we do, how sweet it will be.
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Shevet mﬁnsmved, was not subject {6/51;;'e
labor or oppression. Their galus entailed only the first compo-
nent: that of being a stranger in a foreign land.

~+ We break the middle matzah, the matzah represehta’cive of
_Shevet Levi, and leave only the smaller piece on the Seder table,

Levi experienced only the least painful of the three gezeiros — .

0 Klal Yisrael Left Mitzrayim I;’u‘ﬂy

The Chida® offers a novel understanding of the performance of
Yachatz. Klal Yisrael was destined to be enslaved for a total of

thadt of being geirim. The larger piece, representative of the slavery
and oppression to which they were not subjected, is removed

7.Ffl:om the table while we read the Haggadah and retell the histor
of our slavery in Egypt. o e

four hundred thirty years. Hashem redeemed us early, afte;‘; only
two hundred fifteen years had elapsed from the birth of Yosef's
sons. : :
B We spent only half of the allotted years in Egypt because the
Mitzriim forced -the Jewish people to work everrat night. Working
both night and day meant that Klal Yisrael accomplished four-*
hundred-thirty-years’ worth of slave labor in a fraction of the
time.

2 Makkas Bechoros transpired at chatzos halailah, midnight This is
an allusion to the fact that we were allowed to leave early: Our
indentured time was cut in half, chatzos, because of the lailahl)
because we also had to work at night,

Symbolic of the fact that we were subjugated for only half the
intended duration of the punishment, we break the matzah in
half. Yachatz is representative of our being in Egypt for only half .
the time.

Q. <0 The Three Matzos: Kohen, Levi, and Yisrael

It is common practice to refer to the three matzos at the-Seder
using the names Kohen, Levi, and Yisrael. The Shevet Halevi’
explains the reason behind this custom.

The matzos at the Seder are stacked one on top of the other. The
uppermost matzah, which one would reach for first, is used for
the first mitzvah to be performed with the matzah: reciting the
herachah of HaMotzi. The second matzah in the stack is desig-

. pated for the second‘mitzvah: reciting the berachah of Al Achilas

Matzah. Finally, the third and final matzah is for Koreich, which is
the final mitzvah to be performed with the matzos in the ke'arah.
The order of the Seder is specific, and each matzah must be
used for its designated purpose. This is similar to how, in shul, we
are exacting in terms of who is called up for the kibbud of an ali-
yah. There is a very specific otder: a Kohen is first, followed by a
Levi, and then a Yisrael.

Just as the order in shul is precise, so too is the order in which
the matzos are to be used. We refer to the matzos by the same /
nomenclature — Kohen, Levi, and Yisrael — to indicate the\!
importance of using the matzos in their specific, designated order.

~J.The question then arises: When we perform Yachatz, breaking
(Z)matzah in two, why do we opt to divide the middle matzah?
Why do we specifically break the Lebi m‘étzqﬂh? ,

13

<& Why the Levi Matzah Is Broken

% Rav Eliezer Ginzberg explains® that we break the middle mat-
zah in two to symbolize that Shevet Levi was not enslaved in
Mitzrayim. - )

At the Bris Bein HaBesarim, Hashem informed Avraham Avinu
that his descendants would be exiled. 17 13 ™3 ¥ ¥1? BI2AKY K7
MW NIy YK DOK Y1 D3y oY XY vy Ay, And He [Hashem]
said to Avram, “Know with certainty that your offspring shall be
aliens in a land not their own — and they will serve them, and they
will oppress them — four hundred years (Bereishis 15:13). This gezei-
rah has three components: i 13, and DITAYY and onx wnyy; ie.,
they would be in a foreign land; they would be enslaved, and they
would be afflicted and oppressed by their slave-masters.

15
Of the three matzos on the table, it is the middle one that is bro-
ken. The small piece is before us when we say the Haggadah. Why
the middle matzah? According to the Arizal, the three matzos rep-
regent the three groups in Klal Yisrael: Kohen; Levi, and Yisrael. The
top matzah represents Kohen, the middle one, Levi, and the lowest
one, Yisrael. In fact, at the Seder, cheder children use the following
words to characterize this siman: VP»n DN NYN YPUPVIN T VY WH
< AN PIN Oy LIYIBN W PN Y, We take the middle matzah which
is called Levi, and we break it in half. This is the time-honored
nusach, and we must take note of it. What is so special about Levi?
Rambam in the beginning of Hilchos Avodah Zarah uncharacter-
istically describes in fascinating detail the history,of idol worship
among the nations and the trials that the Avos, primarily Avraham,
faced in fighting these beliefs. He says that Avraham recognized
the fallacy of paganism, subsequently becoming the first human to
acknowledge his Creator on his own. He transmitted this belief to
his son Yitzchak, who passed it to Yaakov, who in turn taught it to
the Shevatim. '
h hce Bnel Yisrael were enslaved in Eqypt, where pagan worship
was rampant, they themselves began emulating the inhabitants of
their host country, likewise praying to idols. Rambam concludes
that only Shevet Levi did not practice avodah zarah. Had the Rib-
bono Shel Olam not had mercy on the Jews and sent Moshe to
_redeem them, Godly worship for which Avraham had toiled so ardu-
ously would have been-all but forgotten.

{Levi's unique status in Mitzrayim is seen in the berachah that
Moshe gave to Shevet Levi during his final message to Klal Yisrael:
I I TN DY 23, for they have observed Your word, and Your
“covenant they preserved (Devarim 33:9). Chazal explain that this re-
fers to the Jssur of avodah zarah and the mitzvah of milah. Even when
their brethren forgot their connection to the Avos, Levi remained firm.
e It is precisely for this reason that we break the matzah that

o [73] The No;/ominsk Haggadah

corresponds to Levi. If not for Shevet Levi, those mighty soldiers
of Hashern who refused to-bow to the prevalent culture, standing
strong and true to uphold the glorious legacy their forefathers had
left them, the ideals of the Avos would have been completely forgot-
ten, relegated to the dustbin of theological concepts of the past. It is
in the zechus of Shevet Levi that we merited to be redeemed from
Mitzrayim (Yalkut Reuveni, Bo). "
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& The Matzos Represent the Avos ey o

- T T T T
r] Tosafos write® that the three matzos at the Seder correspond to Hashéms o Yitzchak Avinu, informing him that his
our forefathers, Avraham, Yitzchak, and Yaakov. The top malzih children have committed aveiros. Yitzchak responds, ”Alxrg they
corresponds to Avraham Avinu, the middle matzah to Yitzehak  my children and not Yours!? When they said na’aseh v r.zzshmu,
Avinu, and the bottom matzah to Yaakov Avinu. Accordingly, we o did You not refer to them as ™02 a?” (Shemos 4:22). Yitzchak
an’t help but ask why the matzah of Yitzchak Avinu is the one  then offers a defense of Klal Yisrael:
that must be broken in two.* ’ :

< pnw — pnyt _The human lifespan is on average seventy years, during which
\% : . R ' it is possible for them to sin. Someone who sins during his first
There are three places in Tanach where Yitzchak Aviou’s name twenty years, however, is not punishe d by the Heav enly Court

is spelled with a variant, namely, piy? — Yischak: . This leaves only fifty years during which a person can commit a

D72K 7 Sx oW I NORD OXRK TRV T WPV VI B8 punishable transgression. Half of this time, twenty-five-years’
TR0 DY NX WK 73 Jpy2 prwy,... so koo would | [never| worth, is nighttime, when people are sleeping.

reject the seed of Yaakov and My servant David, from selecting /) The remaining twenty-five years can be reduced further, since
from his descendants rulers over the seed of Avraluimt,  qpout half of one’s waking hours are spent eating meals, attend-
Yischak, and Yaakov; for I will return their captivity, amul | i‘nw bodily functions, and davening — during which he is

will show them mercy (Yirmiyah 33%26). unlikely to be sinning.

nea Sy gun X5y brawr Sy xaan K9 i im0 vy nny) We are left with only twelve-and-a-half years during which a
pnien, And now, hear the word of Hashem! You say, "o 1ol ew could possibly have sinned. : )
prophesy concerning Yisrael nor preach about the House of Yitzchak then presents Hashem with a proposal. If Hashem is
Yischak (Amos 7:16). . not willing to shoulder the entire twelve-and-a-half years on behalf

PRty iNyIawA 0TaK DR N9 WK, [the covenant| that He £ 1Tis children, then he, Yitzchak, is willing to split them, arguing,
made with Avraham and His vow to Yischak (Tehillin 105:9), ‘%v?g xaom "oy K378, half I will bear, and You bear the other half.

. . e e . Tt is Yitzchak Avinu who comes to the defense of Klal Yisrael in
=& Yischak Avinu Sacmf iced a Letter © the Acharis HaYamim. The Navi says, 378 JnK '3, you, Yitzchak,
‘ q Why is Yitzchak’s name altered in these three pesukim? What ls  are our father. For 1n73? N:" Hxm Ny K7 DI, Avrahan:n anc}
the implication of the name prip? and how does it differ from that Yaakov do not save us. .Yltzcha.k rejsponds., advising Klal Yisrae

of priy?? The Midrash'® states that initially his name was Yischak,  t0 praise Hashem, not him: Y nivn 17K WK 7 TR,
P, and it was changed to Yitzchak, poy:. ’ Like a true loving father, Yitzchak defends his children. He

Hashem approached the Avos and offered to reduce the length earns the title Avinu.

of tim equired to serve as slaves m <0 Why Was It Only Yitzchak

of time Klal Yisrael would be required to serve as slaves in o e
Mitzrayim. Hakadosh Baruch Hu informed the Avos that if one of A Who Was Willing to Sacrifice a Letter?

( them was willing to sacrifice a letter of his name, the ewish ) Rav Nosson Gestetner'? expresses incredulity over the words of
people would be able to leave Egypt earlier than decreed. the Midrash. How could Avr aham and Yaakov squander an
Yischak volunteered, surrendering the w in his name and opportunity to save Kial Yisrael? When Hashem offered to reduce
replacing it with a ¥. The numerical value of his name was our time in Mitzrayim, why did they decline His offer? Why were

red.uced by two hundred ten, as a w is valued at three hundred, they not willing to lose a letter from their names in exchange for
. while the v that replaced it is valued at ninety.

a commuted sentence?

Hashem reduced Klal Yisrael’s time in Mitzrayim to two hun- Rav Gestetner explains that Avraham and Yaakov sought fo
dred ten years, equal to the reduced value of the letters of revent Klal Yisrael from ever being required to go into exile
Yischak’s name. The geulah from Mitzrayim can thus be attrib- again. If Klal Yisrael were to have completed the full four hun;
uted to Yitzchak Avinu ch,}e to his sacrificing the w from his ~  greg years as slaves, no other exiles would have been necessary
name., ! in the future. It was only because we left Mitzrayim early that it

p 5 P became necessary for us to be exiled again.

This will not be the only time that Yitzchak Avinu will come to T Avraham andiya’éiov w;ﬂ{éaﬂgﬁe‘amz'tzmyiin;{o be a Geulah
Klal Yisrael’s rescue. When Mashiach comes, he will once again Sheleimah, a_complete and total redemption, after which Klal
play a pivotal role in bringing the redemption. The Navi tells us, Yisrael would never again go into galus.
15K AWK T AR W XY 2RI uy T K2 DIaK 2 arag K vy o Yischak Avinu’s original name alludes to the Geulah Sheleimah,
W nYivn, For You are our Father; though Avraham may not know — as the pasuk tells us, 29 piniy K21 15, Then our mouth will be filled

* us and Yisrael may not recognize us, You, Hashem are our Father; with laughter (lehillim 126:2). pinw, lgughter, s reserved for 1§,

“Our Eternal Redeemer is Your Name” (Yeshayah 63:16). Chazal then, referring to when Mashiach comes. However, Yischak chose
teach us that the phrase “You are our father” is referring to to exchange the w for a ¥ in exchange for Klal Yisrael leaving

Yitzchak Avinu. I E Mitzraxi_nl earlx.
(J The Gemara relates that at the End. of Days, Hashem will

approach Avraham Avinu and tell him that his children have &3
sinned. Avraham’s response is to recommend to Hashem that He -

eradicate Klal Yisrael and preserve His honor. With this novel understanding of Yachatz, we can appreciate
¢ Hashem then turns to Yaakov Avinu, hoping that the fza’ar the remez noted by the Shaar Yissachar." Breaking the middle
gidul banim he experienced will engender within him greater matzah, the matzah of Yitzchak, is called Yachatz, yi:. Included in

rachmanus on Klal Yisrael. However, Yaakov Avinu echoes the ( this title are most of the letters of the name pny. This is symbolic’
same sentiment as Avraham. 1f the Bnei Yisrael sinned, they .Of the fact that ppy: reduced the value of his name, allowing the,
should be destroyed. Hashem’s honor must be upheld. miajority of its value to be removed.
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claims, “Palga alai u’palga alach, Half of them are on. my

shoulders and half are on Yours.” Simply understood, Yitzchak

is saying that he assumes responsibility for the sins which are

power Eisav holds in the world. The other half are due to_“se’or
she'ba’isah, the yeast in the dough,” an allusion to the yetzer
“hara, the evil inclination. Yeast, which causes the dough to rise,
is symbolic of the haughtiness that causes us. to sin. We, sg. 0
speak, blame the Almighty for half our sins because the yetzer

Qperpetrate,d because of the influence of his son Eisav and the

hara_is G-d’s creation and He must take responsibility for it.

During galus we “break the matzah” — we follow the lead of
Yitzchak as he declares, “Half are on my shoulders and half are

on Yours.”

The Chida, in his Haggadah Simchas HaRegel, notes that the

name Yitzchak is composed of the letters of yachaiz plus a kuf

The word yachatz brings to.mind the exile of Eqypt, the trials and

tribulations of a 210-year servitude. The pasuk tells us: Az yimalei
sechok pinu, one day soon, when Mashiach arrives, our lips will he
filled with laughter. For then, everything will come into perspective;

the matzah will no longer be broken and there will be no need to -

.gdefend the Jewish people. It will not be Yachatz, but the rewardlng,
joyous laughter of Yitzchak.

-
S LAY, On(D fan

It is fitting to present at our majestic tables on the
sedernight a lofty idea concerning the breaking of the
matzah of “yAchasz” In Zera Kodesh (Pesach), the
esteemed Rabbi of Ropshitz, zy”a, explains why we break
the middle maizah specifically. He refers to a teaching in the
Pri Eitz Chaim (Sha'ar Chag HaMatzos, Chépter 6): The three
matzos we arrange in front of us at the seder correspond to
Kohen, Levi, Yisrael respectively. Thus, the middle matzah -
corresponds to Levi. '

We learn in the Zohar hakadosh and in the writings of the
Arizal that Levi is associated with the midah of “gpevurah.”
According to the Tikunei Zohar {Tikun 70), since bodyhair
is associated with the forces of “din,” this is why the body-
hair of the leviim was shaved off (Bamidbar 8, 7): "' 2aym '
amwa Y> Yp “wn"—and let them pass a razor over their
entire flesh. The Smichat Chachamim (Berachos 35a)
writes that this is why the leviim were designated to

accompany the korbanos by singing songs. Since they were
/ pany Y singing song Y ’_,3

(’ ‘associated with the harsh forcés of “din,” they were able to
diminish the forces of “din” at their source.

Based on this understanding, the Zera Kodesh asserts o
{hat by breaking the matzah corresponding to Levi, we.are
(d sympolically shattering the force of “din” and transforming
itipto “rachamim.” He goes on to add a fantastic “remez”: The
_gematria of the word " is 108, which is exactly half of the
gematria of 11123 (216). So, by breaking the middle matzah,
we are symbolically breaking the force of “gévurah_" intwo.

This concurs magnificently, with a teaching in the
Tosafists’ Da'as Zekeinim (Shemos 12, 8): %93 awwy’ aps wm”
"max mwhwh ot .Lmen whe noe—the people customarily )
arrange three matzos on the night of Pesach . . . in honor
of the three Avos. We find a similar teaching in the Archot
Chaim (Leil HaSeder 24). According to this scheme, the
é middle matzah corresponds to Yitzchak Avinu, whose midahs
was “gevurah.” So, once again, by breaking the middle matzah
specifically, we are symbolically shattering the forces of "din”
)that hang over Yisrael and transferring them to the heads of _

.

A1 I

e

mthe Forces of “Din” in the Impeccable

Teachings of the Esteemed Rabbi of Zidichov

As a loyal servant in the presence of his master, I would
like to latch onto the coattails of the Zera Kodesh and

" elaborate on this notion—shattering the forces of “din” with

the symbolic act of “yAchasz” We will refer to what the
Magen Avraham (473, 21) writes in the name of the Maharil:

After breaking the middle matzah in two, the smaller piece is

left on the plate to fulfill the mitzvah of eating matzah, while

the larger piece is hidden for the Afikoman—to be consumed

at the end of the meal when satiated. o

“We will begin to shed some hght on the subject by
introducing a precious “idea brought down by the Imrei Yosef
(Pinchas) in the name of the divine kabbalist, Rabbi Tzvi
Hirsch of Zidichov, zy"a. | He suggests an allusion to the

" sweetening of the forces of “din” in the passuk (Tehillim 65,°
- V)01 "o adn oo s

As we know, the name Elokim is associated with “din.’
Now, the gematria of 8"7R is 86. To mitigate the force of its
“din,” we must split itin half [";‘75") to arrive at 43, which is
the gematria of 7" 3" (17+26), an expression of divine
mercy—-—“racha;nim." This is apparent from the

passuk (ibid. 145, 9): "pwymn 33 %y vaRm bsY AN " —
Havaya is good to all; and His “rachamim” extend to all of
His creations. So, we can interpret the passuk above as

" follows: &R " - if we split the name Elokim, the name

of “din” into two— "@"» Ken"—the world will fill up with
abundant “chesed,” referred to as water.

We can suggest that this is alluded to by the statement
from Rabbi Yehoshua ben Levi in the Midrash (V. R. 10, 5):
"msmn mew " tefilah has the power to mitigate the-
“din” associated with the name Elokim (86), by cutting its

' gematria in half to equal 7"y 3" (43).

A@ There are 43 Words in Mizmor L'Todah

Hashem has illuminated the path for me to find a
precious ‘gem in sefer Tehillim (ibid. 100). In Mizmor
L'Todah, David HaMelech, a’h, expresses his gratltude to

Hashem for all the good and kindness he had received: Upon.

_further scrutiny, we find that this special mizmor employs

the propitious formula suggested by the esteemed Rabbr of

‘Zidichov, zy"a, to sweeten the forces of “din.” This mizmor

;:ontains'preciseljr 43 words:

VIEY RIS PR T AR 1TAY PRI B 0w amnd e

ARTS AN RN 1 NIMIN Y MY KT TFOR R3S WT N

7on noIye ' 20 90 JIRR 1973 T2 1T TN PATIEN ATIN3 R
"ANIAR T N7 T

Ivaould like to suggest that David HaMelech employs the
phrase: "ap>8 8w 7"w1 % wi"—know that Havaya is
Elokim—to modify the “din” associated with the name
Elokim and transform it into the “rachamim” associated
with the name Havaya. Now, since this can be accomplished
by splitting the name Elokim in half—to arrive at the
gematria of 7" 2™ (43)—he formulated this mizmor

_y, with precisely 43 words. Hence, he concludes the mizmor
[4 .



oy

by saying: ™o g 'A 2w 12"—because 7" 2", His

wchesed” endures forever. By splitting the name Elokim
in half— n'"n 3" (43) -His “chesed” endures forever.

This explains beautifully what we have learned in the
‘Gemara {Menachos 16a). @n Yom HaKippurim, the Kohen

~ Gadol was instructed by HKB"H to sprinkle blood 43 times

before Hashem in the Beis HaMikdash. Since this holiest of
days was the culmination of the Aseres Yimel Teshuvah, this

as designed by His divine mercy and kindness to mitigate

the “diniin” associated with the name Elok.iim,wi; k;eping with

3O

(

the notion of @ Xbm avwbs e "—splitting the name Elokim
in half to arrive at the gematria of """ 3",

The Emunah that Everything Is for the Goot~.
Sweetens the Forces of “Din”

Following this line of reasoning, we will proceed to
explain the practical significance of this sacred insight from
the great Rabbi Tzvi Hirsch of Zidichov, zy"a. How can we
employ this device—mitigating the “din” associated with the

name Elokim by splitting it in half to arrive at the gematria -

of ™y 2" w? Letus refer to the Responsa (Shu”t) of the Kol
Aryeh. In the introduction Pesach Tov {8), he brings down in
the name gf the Ba'al Shem Tov hakadosh, zy"a, an
interpretation of the passuk (ibid. 136, 1): Y " 2w % '

yren ab1s 3—give thanks to Hashem for He is good, for
His kindness endures forever.

The Toldos Yaakov Yosef (Noach) presents a f}mdafnentaI
principle from the teachings of the Ba’al Shem Tov. To
mitigate and modify the force of “din,” it is necessary to
believe wholeheartedly that even that which appears
outwardly as ‘absolute “din"—divine judgment—does,

indeed, contain tremendous “chesed’—divine kindness. By

 means of this emunah, the “chesed” is revealed, and the “din”

is ameliorated. We find this to be true of Nachum Ish Gam Zu

(Ta'anis 21a}. Due to his exemplary emunah, no matter what '

his predicament, he would declare: 23" Mmanss w—rthis, too,
is for the good. For, he believed wholeheartedly that nothing

bad comes from Hashem. Thus, he Was\gble 16 reveal the

“chesed” concealed within every circumstance of “din.”

3\ With this understanding, the Ba'al Shem Tov asserts that

when “din” prevails in the world, the name Havaya only
appears in its diminutive form—its “mispar katan"— in

which the letter “yud” is valued asone rather thanas ten (i.e,,
zeroes are dropped from tens, hundreds, gt¢.). ;Ifhus, its

‘&ematria equals 2" (17). This indicates that even at times

!

(._

when “din” prevails, nevertheless, there is always gogd—
“tov"—concealed within. So, by acknowledging that even
when Hashem’s divine presence is concealed, He is still

present with us, and we believe that His good influence is still ‘
R ——

p@_ﬁ_ent. we reveal the actual “rachamim” associated with'
the full name Havaya. This then is the interpretation of the
passuk: 'fane "p ' it —take care to always thank Hashem,

- even in situations where His presence is concealed—even

when the “rachamim” associated with the name Havaya is

only represented by its “mispar katan” with the gematria of -
3"y, Fog in the merit of this expression of gratitude ">
yon gbwh"—the abundant “chesed” of Hashem will be

bestowed without any concealment. These are his sacred
remarks,

N

The Smaller Piece Represents “Tov” and
the Larger Piece Represents Havaya

We can now clarify the sacred insight of the Zera Kodesh

reflaited to'the bfeaking of the middle matzah corresponding -

to the levi, whose midah was “din” Alternatively, it
corresponds to Yitzchak Avinu whose midah was “din.” We
break that matzah into two pieces for the purpose of

breaking the force of “din” associated with the name Elokim.

As explained, this is alluded to by the passuk: Xep" " 2oy ‘

o 89, By doing so, we mitigate the “din” of the name
Elokim, which is one word, By dividing it into the two
keneficial words 7" w1 s, , -

matzah into asmall piece and a big piece. The small piece

This enlightens us as to why we split the middle, intact

symbolizes the word 2", whose gematria is 17; the big

* piece symbolizes the name Havaya, whose gematria is 26.
. sAdditionally, the small piece symbolizes the situation of
{ “hester panim’—divine concealment—when the name
Havaya is represented by its “mispar katan” The P'éi"ger
piece, on the other hand, representing the full revelation of
Havaya, symbolizes the revelation of “rachamim” without

any concealment.

C

33 This explains beautifully why we recite *% RUIp R2AS s._‘t'.'ﬁ

NasmgnT RYINA RINTAR oK, and we tell the story of “yetiias
‘Mitzrayim;” quer the smaller piece of the middle matzah

gorresponding to “tov” In this manner, we demonstrate that

~ even in the midst of galus and situations of “hester panim,”

an inherent “tov” exists. 'For instance, HKB"H watched over

Yisrael to ensure that they would not sink to the fiftieth level

of tumah and be doomed forever. Qu the other hand, we hide *

the larger piece of the riddle matzah—corresponding to the

pame Havaya—to be eatenas the Afikoman at the conclusion

of the seudah. Thus, we allude to the future geulah when the

name Havaya, the Tetragrammaton, will be fully revealed

with all four of its letters. Then, the sacred name will be
complete and the heavenly Throne will be complete.

This explains fantastically why both piecés of matzah are
essential to the seudah. The smaller piece corresponding to
2™ is consumed at the beginning of the meal to fulfill the

raitzvah of eating matzah; while the bhigger piece

corresponding to,-the name 7" is consumed at the
conclusion of the meal as the Afikoman. In this. manner, we

ite the two components of 7"1p 2™ Therefore, we

*c&nclude the Hallel immediately after the seudah and

proclaim: 'mh 1At Miren zwh ' 31 d—expressing our

gratitude to HKB"H for mitigating the forces of “din” with

' 3",
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e are about to break the middle matzah and set aside the

larger part for the afikoman, which we will eat at the end of

the meal. The afikoman is in place of the Korban Pesach, which

gvery Jew had to partake of during the era of the Beis HaMikdash.

~ If, indeed, the afikoman represents such a significant part of the

Seder, why do we use a broken piece? Would not an entire matzah
be more appropriate?
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+ ThTthzker Rebbe, Rav Mepacher;r Mendel Morgenstern (1787-

1859); said, “There is nothing as whole as a broken heart.”

David HaMelech writes, 2711 13%1 2 maw) o opos A
myan XY ooy, The sacrifices God desires are a broken spirit; a heart
broken and humbled, O God, You will not despise (Tehillim 51:19).

?j Let’s look at this piece of matzah before it is hidden away. Let’s

':hcld it up and learn a lesson about life and Jewish values. In the

e . o
rhysical world, being a complete entity is a virtue. In the spiritual -
worjd, something that seems incomplete or broken is often an

‘*qsset, because it signifies humility and a motivation for growth. .

Tonight we appreciate freedom because we were broken and
_ crushed by slavery. A person who has recuperated from eye sur- -
gery feels greater appreciation for the morning berachah, 1pis
oy, Who gives sight to the blind. One who required crutches or a
walker but is now walking on his own recites the berachah, yn1
133 IR, Who firms man’s footsteps, with more gratitude. Those
who have had intestinal surgery recite the berachah, ¥ “WwK, Who
fashioned man, with greater gratitude. The aforementioned were all. .
“hroken,” but now their attachment to Hashem is all the more com- :
~ plete. Being broken ... builds. '
& Before the evening is over, this broken piece of matzah will
Jbecome the focal point of the Seder. V
Take heart, even if you have sometimes been broken; although it -
caused heartache and discomfort, more likely than not, you grew )
from the situation. And if you find yourself now in a trying time,
look at the afikoman and gain strength. You too, with Hashem’s
¢ help shall gain eminence before “this night” is over.

13 o E—

The pasuk (Shemos 12:42) states: YIND oreying Nz K oY 97
oridTy YR N2 599 oY M7 M noYon RIN DWR, It.is a night of
keepings for HASHEM to take them out of the land of Egypt, this was
the night for HASHEM: & protection for all the Children of Israel for their.
generations. The Baal HaTurim says that the night of the 15th of
Nissan was divided in two: part for Yetzias Mitzrayim, and the other
part of the night for the final redemption.

The broken matzah here, on the Seder night, represents that. The
smaller half of matzah is eaten as we retell the story of Yetzias Mitz-
rayim because that geulah was “smaller,” as it was an incomplete
geulah, w ch will be complete and total.

hd for this reason it is hidden, concealed for mos of
Bécause the moment of the final redemption it represerits is also
o (Chiddushei Chasam Sofer, Pesachim 54b)

L‘L\ SLQL« kcx.u

»

ol .
Mitzrayim, but rather on the future geula (re&empﬁonfm

- shefokh hamatekha, and leshana habaa b’ Yerushalayim.Like the hid-
¥ den piece of matza, the future redemption is also hidden from us.
~ We yearn for it, but have no inkling as to when it will occur.
' Perhaps the message to our childfen is that the future is in their
"hands. Just as they take charge of the Tzafun part of the afikomen
at the end of the Seder, so too, they have the power to uncover the
future redemption which is currently hidden. The geula is depen-
Jent on their actions. They can “steal” of, rather, help determine \
(the future. We should reveal to our children that it’s up to them to
@fz the nation and actin a way that will merit the final redemp- .
tion. They are in control of our nation’s future.
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