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‘ 48  From Ruins to Redemptian

K Bemstn

The story of Kamtza and Bar Kamtza is one of the most well-known

2
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apisodes related to the destruction of the Second Beis Hamikdash.!
The Gemara relates how a certain person was friends with Kamtza

but enemies with Bar Kamtza. On one occasion, he made a feast and

Loid his attendant to invite his friend Kamtza. However, the attendant

mistakenly invited Bar Kamtza, who thus ended up attending the host’s

feast. The host was unprepared for his presence and promptly demanded

that he leave. ?E Kamtza, desperate to avoid embarrassment, offered

to pay for his meal, even suggesting he would cover half or the entire

cost of the feast. However, the host refused all these offers and had him

"
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ejected from the feast. Scorned and humiliated, Bar Kamtza went to

Rome and falsely reported that the Jewish People were rebelling against

the Roman authorities. This act ultimately precipitated the destruction
af the Second Beis Hamikdash. i
The commentators note that the Gemara does not mean to imply

that this episode single-han%ediy brought about the destruction of the

prevailed generally among the Jewish People at that time and acted as

(,Bms Hamikdash. Rather, it served as an indicator of the situation that >

" atipping point for the churban.

La
Devastating, but Distant -

[t might be fair to say that the story of Kamtza and Bar Kamtza is not
only well known to us, but also well liked. The reason for this is because
the behavior of the individuals who acted wrongly is so distant from

™ ur own. We can mourn the loss of the Beis Haraikdash without feeling
personally implicated or indicted.

Let us consider the actions of the host. He publicly embarrassed
aperson and threw him out in frofit of everyone at his feast. We can safely
say that we would never do anything like that, and we would be right. !

What about Bar Kamtza? He slandered the Jewish People to their

“enemies, leading to the destruction of the Beis Ha.tnikd:a_sh’."We would

certainly never do that, either. .

@ And so, all the protagonists in this story seem to be a safe distance
away from us, which makes us feel OK, even though they were unfor--
tunately not OK. d

However, maybe that is a mistake. Maybe the protagonistsJn the

_story have more in common with us than we might think... ki

Who Was Kamtza?

The title of the story is “Kamtza and Bar Kamtza,” and it is through
their actions that the Beis Hamikdash was destroyed. As far as Bar Kamtza.
is concerned, we discover quite a bit about him through the course of
the story. But who was Kamtza? We don't know anything about him. In)
truth, as a result of the mistaken invitation, he wasn't even really part / |

of the story atall.
Indeed, in light of this, some have asked, why do we say thar the Beis

Hamikdash was destroved heranse ~f Ramtza and Rar Kamtza? Wh-t

%c}:oes Kamtza have to do with it? He is merely an innocent bystande
hardly a primary pr‘c;fagonist in the story. In fact, with him having nc
been invited, he actually did nothing at all! Why, then, is he included i
the title?

« We might simply say that he is mentioned because the entire mistal
in this episode jnvolved the mix-up between Bar Kamtza and himse

P

But maybe there is something deeper at play.
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=5 Purpose: In our Live

An Emunah-filled outlook on life is not only essential for
understanding history; it also enables us to understand
events that occur in‘our own lives. Once you realize that the
purpose of the world — and your purpose as a player in it — is
to attain perfection, you begin to notice Hashem’s Hand in your
life. You begin to view troublesome events as challenges that will
~ hglp you erdW. You no longer take the good for granted; you realize
that Hashem is g}ving?ou tools with which to advance. You ccase
to view events in your life as random occurrences. Every event
— major or minor — begins to fit into the general purpose of the
world. EMmunah becomes part of ybur life, filling every second of the
day, and then begins to be reﬂgctéd in your actions.

%

Think about the grand events i your own life: the person you mar-
ried, and the persop you didn’t marry; the job you accepted, and
the one that you really 'wanted but did not get; the teachers who
influenced you. You may start to notice a pattern. Sometimes the

%y,

grand events are not enough. You will have to focus on the min-
ute details of Tife: people you met — seemingly’by chance — who

affected you in somie way; a train you missed that caused you to see
an advertisement on the next train that helped you grow; a ride you
took with a friend, during which you overheard a conversation that
contained an important message for your own life.

N Such introspection can boost your Emunah, as you begin to
make sense of. your life and the pathi that has been paved for
you. It might be ‘painful sometimes. There might be questions.
There may be events that you simply cannot understand. Don’t
forget — you are in the middle of the story. If we were to stop
reading the Megill‘ah somewhere in the middle, we wouldn’t be
able to make sense of it. We should internalize the message of the
Megillah and use it as a guide for our own lives, and have faith
that once we move on to the next world, all our questions will be
answered.
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= PART Il: “NOT ONE OF US"

There is a part of the Bar Kamtza story that does not appear at first
glance to be so significant. Indeed, it is possible to tell the story while
leaving that part out—and not even notice. However, as we will see, it
is profoundly important, not only for our understanding of the episode
itself but also for the lesson it imparts to us.

After Bar Kamtza was ejected from the party, the Gemara relates:

DR DD ATD RIIRD AP I, IR 8 072 M R s
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~/ He said, “Since the rabbis were sitting there and did not protest

against him [the host], it is evident that they approved [of the
host's treatment]. I will go and slander them to the king.”

It emerges that Bar Kamtza’s trip to Rome to slander the Jewish
People was not an act of spite against the host who shamed him but

against the rabbis who seemingly approved of him being disgraced.

Indeed, his slandeérous message to Rome, with its attendant consequences,

would hardly be a meaningful act of vengeance against the host but it

would be against the rabbinic establishment. '
All of this, however, begs the question: Why did the rabbils keep silent

while Bar Kamtza was being treated in this away? To be publicly humiliated

is an excruciatingly painful experience, and to inflict such shame upon

someone is considered one of the gravest of sins. How could the rabbis
i

not protest such an act that was happening right in front of them?

To answer this question, we must preface with a prior question: What
Aype of person was Bar Kamiza?

The background to this second question is that at the time of the
Second Beis Hamikdash, there were numerous sects that had broken

off from traditional Judaism. These groups were diversely motivated.
Some of them, suchas the Essenes, were religious zealots, looking to
secede from involvement in matters of this world. Others, such as the
~/Sadducees, were specifically looking to pursue the more materialistic
and hedonistic lifestyle of the prevailing foreign culture, while at the

same time preserving some form of manageable relationship with Torah.

It is entirely possible that Bar Kamtza belonged to this second type of
group. The very fact that he saw the rabbis as his antagonists, and more-

over was prepared to b?uE about the destruction of the Beis Hamikdash
L
in order to spite them, indicates that he was no friend of theirs or of the
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level. The Jewish People are all family with one another, and whatever
K mistakes one person makes, he is still family. As such, he ¢an never be

discarded or disregarded, even if his views and decisions are objectionable.

The Gemara states that just as we wear tefillin, so does; so to speak,
Hashem. While the paragraphs inside our tefillin focus on Hashem,
those in His tefillin focus on us.® The Meshech Chochmah notes that the

I j—

paragraphs in the head tefillin are written on four separate parchments ¢

and placed in four separate compartments, while in the hand tefillin they

Nare all written on one parchment. This is because the head tefillin—worn

phetween the eyes”—represents Hashem's supervision of the Jewish

Pagple. In this regard, there are different categories of supervision based
an the spiritual level of those involved; hence, the sections are likewise
compartmentalized. The hand tefillin, by contrast, rests next to the heart,

® and represents Hashem's love for the Jewish People. In this regard, the

paragraphs are all written together on one parchment, for the Jewish
Reople are all equally beloved to Hashem.”

Beis Hamikdash.
\ Moreover, perhaps it is for this very reason the rabbis were silent as
-he was being shamed. As we mentioned, to publicly shame another Jew is

In our own experience, we also have these two aspects of relationship
with our fellow Jews. T’ here is the head-tefillin element, reflecting ideas

objectionable attitudes—not every idea subscribed to by every Jew?

a terrible sin. We can certainly assume that the rabbis would not normally ¢
(remain silent in the face of such a horrific act. However, perhaps this /

( and beliefs. In this regard, one may well need to section off certain

is a Jewish idea. However, when it comes to the hand-tefillin element

awas not a normal situation. The person being shamed was ideologicall which rests on the heart and represents gur love for our fellow Jew,

e e ———
objectionable. His views and approach to life were antithetical to Torah

everyone is part pf the same scroll.

tfﬁﬁs nd ideals, Simply put, he was ‘not one of us.” As such, perhaps
his honor and dignity were not rated as such a significant con®n.
Indeed, perhaps he was even deserving of such treatment. And so, the
rabbis were silent. To be sure, there was no love lost when Bar Kamtza

was thrown out of the house.
But maybe there should have been.

;F Even if Bar Kamtza's views and lifestyle were not acceptable, the
Gemara informs us that the approach of invalidating his dignity was
unjustified. Hashem took up the cause of Bar Kamtza and the affront
to his honor. For whatever type of Jew he was—and he was dlearly not

the best type_hemwas still a Jew, and protecting his honor should have

yemained a Jewish concern. i

W
Tefillin of the Head and of the Heart
The message that emerges is that ideological differences between Jews
should not be allowed to spill into antipathy or animosity ona personal

» The prevalent custom on Tishah B'Av is to defer wearing tefillin until

the afternoon. Perhaps we need a bit of time in the morning to reflect
on whether we are connecting with and internalizing the mg";sag&of the
two types of tefillin.

Disdained Through Difference, and Yaakov's Blessings

In truth, quite often, when it comes to this matter, a person doesn't
need to be actually wrong in order to elicit our religious ire; his simply
being different will do it just fine. Egocentricity, a primary driver for

" sinas chinam, can naturally lead me to define “right” by what I do, so that

“different from me” equals “wrong” by definition.®

The central importance of respecting legitimate differences within the

Jewish People was emphasized by the first person to address the Jewis>

People as a group—Yaakov Avinu. As a prelude to delivering blessings
to his sons before he passed away, Yaakov says,
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Gather together and listen, sons of Yaakov.”
Commenting on these words, the Midrash states:

Jipierman Sy onm mne mbn

This teaches us that he exhorted them to avoid strife among
themselves.'’

Where in Yaakov's words do we see an exhortation regarding avoid-
ing machlokes? Of course, the word “¥2pn” itself has a connotation of
togetherness. However, as Rabbi Yaakov Kamenetsky explains, there is
more: [n the verses that follow, Yaakov delivers a blessing to each of his
sons. The question is, why was it necessary for them all to gather together
when each of them received his own blessing? Would it not have been
acceptable for each of the sons to receive his blessing privately? :
— The answer is that since each one was to receive a different blessing, it
was necessary for all of them to be there in order to hear all of the blessings!

The blessing given to each son expressed his distinctive talents and

characteristics and the unique way in which he was to sérve Hashem.

Not only was it important for each son to hear about his own path; it

as also crucial for him to hear about the paths the other sons were to

take, in order to impress upon him that his way was not “the only way.”
If there is another path or paths sanctioned and encouraged by Yaakov,

they are legitimate, even though they differ from one's own path. In this

. Way, Yaakov sought to allay potential feelings of exclusivity between the

sons in terms of their various paths and thus avsid potential machlokes."!

Indeed, the Sages tell us that Yaakov actually wanted to use that
‘occasion to reveal to his sons the End of Days, i.e., the date of the final
redemption.'” This is expressed in his opening words ifi that chgpter:
Foxes in the Holy of Holies
Of course, there can be times when a fellow Jew's actions and beliefs
are not just différent but are, in fact, unacceptable from a Torah stand-
7“point. Yet, as we discussed, even as we reject those actions and beliefs,
on what basis do we reject and condemn the person himself? In these
ipstances, we take the unacceptable leap of making H-mhm’:n's business

personal. Indeed, this type of sinas chinam is especially appealing, for

we get to indulge in feelings of contempt for someone else and feel holy.

)

about it at the same time. A
In the end, however, this personal animosity is just another expression

of classic sinas chinam, and it draws from the same reprehensible causes.

Afterall, if I feel disdainful of other Jews generally, even when they are

as
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Who was Kamtza? We are told that he was a friend of the host.
And who was Bar Kamtza? His name sounds very similar to Kamtza,
Were they connected in any way? Some say that the answer is yes. The

doing the right thing, [ am hardly likely to view them generously when

they are doing the wrong thing,
A more meaningful way of acting on Hashem's behalf regarding sinners

will surely take the form of emulating how He Himself relates to them.
The Gemara states, in the name of Rabbi Meir, that even if the Jewish
People are not fulfilling Hashem'’s will, He nonetheless still considers

U What is the significance of foxes coming out of the location of the

oly of Holies?

¢ Rabbi Yaakov Ettlinger,
¢allows: The cause of the destruction of the Second Beis Hamikdash,

s we have mentioned, was sinas chinam. No one set out initially on

a program of hatred for others, but after a while it was rampant. How

7 could this happen? Because sinas chinam s a fox. It is cunning and it can

‘ lure a personin without him even realizing it. In fact, it can even emerge
: from the “Holy of Holies” within a person — his most cherished values and
ideals—and have him use those ideals to embark on a course of hatred.
When does the recovery from sinas chinagm begin? When we stop .

allowing ourselves to be outfoxed by the yetzer hara.’®

in his commentary Aruch Laner, explains as

*,word bar in Aramaic means “son.” Bar Kamtza was the son of Kamtza.*

And that changes everything.

The Ben Yehoyada explains as follows: Imagine you are Kamtza. You
are good friends with a person who despises your son. They are enemies
with each other, yet bath of them like you. Is there anything you can do
to bridge the gap between them? Did it ever occur to you to try to mend

“their relationship, to promote better feelings between them, or to bring
about some type of reconciliation?

Kamtza's approach, apparently, was, “No, it's not my problem. [ get
aJong with my son, and I get along with my friend. If they can't stand
each other, that's OK.” That is why his name is included in the story’s
title, because he is part of it! If Kamtza had made more of an effort

everything might have been different.

With this idea in mind, we are beckoned to return to the story and ask
ourselves, “Paoes this story relate to me? Of course, | would never act the
way the host did, and 1 would certainly never do what Bar Kamtza did
But is it possible that, in some ways, [ might be like Kamtza? 1f [ were to
find myself in a similar situation, would  want to promote befter feelings

mend relationships, harmonize differences, and provide positivity, o1
would [ just feel indifferent, sit back, and do nothing?”
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When a person misuses his speech—a faculty that isinherently holy—
by engaging in lashon hara, he is using something sacred for a base
purpose. This act is considered me'ilah. In such cases, the individual
must bring an asham me'ilah. '

e

Inrelating this tragic episodé, the Gemara is telling us something that

should give us much pause for thought: The presence of enough people
(ng ike Kamtza in society can create a climate of antipathy that allows for )

he emergence of someone like Bar Kamtza.

This, too, teaches us that our goal is not simply to refrain from speak-

ing negatively, but to use our voices i
- g neg Vi voices in a manner that fosters peace

At the end of Chumash Bamidbar, jn the parshah of Masei, the Tarah and promof®s harmm-'jy. This is something that every single person
recounts thg,jgurnem‘ of the Jewish People in the wilderness. One of their can do. The conversation could be lengthy or it could be as simple as

a single sentence—a word of recognition, a word ofspositivity, a word
encampments was a place called Hor Hahar, which is where Aharon died. “Xof appreciation, a word of encourage idation and
The verse describes the passing of Aharon as follows: inspiration. We have an engless supply of these affirmation§ if we are

willing to share them. This is what creates a counter-climate to sinas

Chinam. Sinas chinam exists and germinates within a community of people

who do not care. It is a downward trail that begins with antipathy and
(He died there, in the fortieth year from the children of Israel ends in enmity, %

WA WIM DN PIRD SRS 13 NRED DWITRG WS ow o
WM TR

leaving Egypt, in the fifth month, on the first of the month.’

S U—

The destruction, or churban, occurred on the ninth of Av, but de-

struction does not happen in isolation and does not just come out of

® nowhere. Churban is not an event; it is a process, and it starts with the

loss of someone like Aharon.
~ - ‘w N

What does Aharon repregent? Aharon was the embodiment of shalom

(peace). Indeed, the well-known Mishnah in Pirkei Avos exhorts us to

emulate him in this regard.®
When we describe Aharon as a person of peace, we don't say things like,
“He never engaged in conflict with anyone,” or, “It was nearly impossible to
insult him.” The peace Aharon represented was not merely passive in na-
of peace. If he.was aware of a rift between two people. he would actively,
seek to méz_ldi it; if feelings had been hurt, he would seek to heal them.
The essence of Aharon’s message is that our relationship with peace

must likewise be proactive. If we cease to be rodef shalom, if we stop

actively seeking to foster peace, we create a vacuum. And while nature

mjght abhor a vacuum, human nature specifically abhors wi thin a vacuum.

Chgrban is something that beg‘ms when geogle stop Eursuing peace, and
it élminates in conflict, where Eogle start pursuing one another. .
It is for this reason that the Torah mentions the death of Aharon
again in Parshas Masei, moreover informing us that it occurred on the
- first of Av. Parshas Masei itself is always read just before the first of Av.
The Torah is reminding us as we begin this month that the churban that

occurred a few days in started with the departure of Aharon and the
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absence of what he stood for. ¥
30 '
The Opposite of Lashon Hara

As we approach Tishah B'Av, we often becomg more mindful ofeur
speech, aware of the serious issue of lashon hara (harmful speech). This
is indeed a significant concern. The cessation of lashon hara is important,

but Aharon teaches us that simply avoiding harmful speech is not enough. )
(We must actively work to create an environment of peace.

We need to strive to attain the opposite of lashon hara. The opposite of
lgshon hara is not silence; it is lashon hatov! The true antidote to negative

speech is not merely refraining from speaking but actively engaging in
uplifting and constructive speech.
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The three cardinal sins led to the destruction of the First 227 Y2 % X7 IR WER DTRY YW
Beis Hamikdash for two reasons. Firstly, the three cardinal 70y MY oM ppInwa KINY TYVw3A I
esins left the Jewish People without the merit of the Awves, APYTY NOI? AP XTI ) A
who were the antithesis of the ins. Avrah: as
f these three sins. Avraham was " TN bysbn T ,LAHT PA EA AR

the antithesis of adultery, as he was so holy that he didn’t
even recognize his own wife’s beauty. Yitzchak, the antithesis
of idol-worship, sacrificed himself to Hashem. Yaakov
represents life, as Chazal (Ta'anis 5b) say, Yaakov Avinu never
died, which is the opposite of murder. When the Jews violated
these three sins, they lost the merits of the Awvos, and the Beis
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Hamikdash was destroyed. 7 T
< v _ r A
The Second Beis Hamikdash (Pj) R | 0, Y B, S
The Maharal explains that the Second Beis Hamikdash Lt - T ]
did not have Hashem’s Presence (Shechinah) resting in it, BFUIY 2N KIBP 93) NI

because the Jewish People no longer had the merits of the
Awos to deserve its building. It was built in the merit of th )
: § r e = At
! L g : - ; ’ " ' % ﬂ‘ 3"
-}—Umw among the people of Klal Yisrael. This Beis Hamikdash yap 13 ap 1we M :;: o nu:.'t :nn;:?:n nu:;
- - i MR Y X i "
would further bring the Jewish People together, with one - 70 1pU LI K3 TpYNE EORR 3 (p 2% TERTTEESSE
i ‘_, 4 TiEam_720% L INK Yam vyn P b0 ,0P¥ppn OW AR BAn IR

REBP T30 KYHPR (713 P0°3) ‘BT DK N3N (717D 2RI M¥Y) Hennn

= -
. YW RYPRD 9 NPnnT Yya Kpl 797 .. REPDP XIP) Lbann phmm
i or Hashem. Through ‘F____{__i____?l_:l_——l—‘-——-t-——
central locatan for all Jews to w ship N i Bg SanRn Y PO NPIPRRI 13 A0 RW BT, Y15 1N KM ana np1ernn
the Beis Hamikdash W ; . but : 5 G oD B O
bR 5w onw '3 PEO IR ™ .. R¥®pP KIpI NRIANBN Y3 0w D R
when this bond was broken and baseless hatred spread, they
were no longer worthy of having the Beis Hamikdash. It

could no longer unify them, and thus, it was destroyed. .
2}:} i 290 o7 by PP LIRS TeR PAw o MY 5y RIp1 T DOWIR
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The Second Beis Hamikdash was built to save Klal Yisrael [anY AMW PR KIN DIW R¥MP YW IRLA DX IRIT TP POI
from extinction. How long it would stand depended on how NPISABY DI NRIW YT INIRD AR Y 03 nYTr 7 @ VIR 0w
long Klal Yisrael would deserve it. As long as the people acted b XNWW ANR DY PonY aMX 17 Npw 0N DKW 13 WU opnn T
as one united nation, they would merit a Beis Hamikdash. 219N NBRa KIN_manxn NRN K¥Dp [IMRT) want Ko a0
But when baseless hatred caused a break in their unity, they OTH_3MIRD 120 ,npY7ni aWY3 a1 Y 03 ,TNIWE 1 ‘npIrnm Mol
lost their Beis Hamikdash, agd returned to the exile that had \ OAR 9V PNy 213 7 T MIWRNN PRY RIBP KD
begun many hundreds of years before. But this time, they by pionb mIwma TI'D OWY MIINKNA PY AN°Q T AR AT BNAZX '
were armed with the power of Torak sheb'al peh to help them MY AA®T N TIVD KIR — ROWNE Mphh NYIun N'RXY NaTR OTNR
survive. : HamI (:2°p O'MDD) ORI AKY DIAT NN NATRY AT X 07 12AK” 139 191

2R TNR YD YW Mz Inm n3y Nanr o NP1 NANR R PR T,
¥ S11aY mntbwa onpvRW DR PUDA? 721 ,0WwITA 71R3 TMIRD X RomY.
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However, surviving ga/us in not the ultimate goal. The real

goal is to bring the redemption. This can only be done when
we have corrected the sins that caused the Batei Mikdash'’s

destrgction. ?f these sins were powerful enf:)ugh to destroy ) PIBTIYA TTIBY 1P TN TNSY 7Y 3%

_a Beis Hamikdash that was already standing, surely they
will prevent its being rebuilt. Therefore, we must strengthen bbs mInR ¥ NI PMTE? ,ArOwE 13 AW Ry W wipn A
ourselves to correct these sins, especially the sin of baseless MNRAR K91 0T TITDA YN L0IN DKW ORD 0 WD YA YR
hatred, and through this we will merit the return of Hashem’s NoID MR TNRBA PR YW WPpa TR NP 0 R RPH 0T o0y W
Presence in this world, in the Beis Hamikdash. ' PR AR M YR

bbs MITAR 70N VY RYR DI NRIY SY WNYD TN K2 prE3 130 y 4
j by RO ,wippT Nab DPp MY AT mh K7 Mo Hea e

ol

L~ p .
LH We Are Prisoners Rl DOHP& G:‘D\&','"“‘m

Hagaon Rav Chaim Epstein z#"/ compared this coﬁcep@" _ RTLY Y93 MANK_— RON2T RATIWIPK M213 AR novn
to someone who was born in prison and is provided with all =
his daily needs. He has food, recreation, and a roof over his SN B YW SPAL MNYAN 1NN NN — ) LI[Q

head. He grows up in that environment and thinks that it is
typical. He is perfectly content and has no worries. However,
if he would leave prison and discover that freedom allows him
to wear what he chooses, do whatever he pleases, go wherever
he desires — he would never choose to return to prison.

11 MTMWDR Y3 %3 NYTY NRTLTMHYT P2 T nMY3 N1NY DIK
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We have been born into the prison of America, England, b TRONT MWW R OMIpH 1R MM IR0 PIR KW oy "IN
or Australia. However, in truth, the entire world, including DY Px ,0mpn? TIN 0T YIVD DWpHE DORIT O WD ™20 ‘7:1‘
any vacation resort, is, at best, prison. We believe that our KB — yapn opipeY. 0N on P00y *vav *nban mpna nrny

environment is providing us with all that we need — whether
it's sports, entertainment, the latest gadgets, or any of the
physical comforts that we enjoy in this ga/us. We don’t miss
the Beis Hamikdash, because we've never had it.
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