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INTRODUCTION

The holiday of Rosh Hashana is certainly a multi-faceted one according to Jewish tradition. Its observance
generally includes spending a large amount of time in shul in prayer, which includes the recitation of
the unique additions to the Mussaf service of Malchuyot, Zichronot, and Shofarot, eating festive meals
including the simanim (foods eaten on Rosh Hashana as an auspicious omen, such as apples), and
reciting tashlich next to a body of water. However, the primary mitzvah associated with Rosh Hashana,
and the only biblical one, is the mitzvah of tekiat shofar, blowing the shofar. For this reason, we will focus
on the blowing of the shofar in this shiur, and address a number of issues and practical halachot related
to this significant mitzvah.

The Torah presents the mitzvah of blowing shofar twice in the sections discussing the various chagim
(holidays).

Speak to the children of Israel, saying: In the seventh month, WTn2 KXY OYX1wr 73-5% 127
on the first of the month, it shall be a Sabbath for you, a  1inaw D2y 7 ,WINY X2 "W2wWa
remembrance of [Israel through] the shofar blast, a holy WTP-KIPM VIR 1157 —
occasion. : et Il

And in the seventh month, on the first day, there shall be a -NXIpn ,WTNY TN "W wTnn
holy convocation for you; you shall not perform any mundane X% /172y naxyn-93 - 0% i1 WIp
work. It shall be a day of shofar sounding for you. .02Y 1T, YR 0P Awyn

The Torah does not offer a reason for this mitzvah, but the Sefer HaChinuch suggests that since Rosh
Hashana is considered the Yom HaDin, the Day of Judgment, the shofar serves as an arousal to doing
teshuva (repentance) and conquering our yetzer hara (evil inclination).

L1 Sefer HaChinuch, Mitzvah 405 N mx»n | M nn oo .3

The basis of the mitzvah [is the following]: Since man is a 1M YV DTIRAW DY, NN "WIWN
physical being, he will not awaken unless something provokes ,971yn 7@ Yy OX 2 0™M27TY 1MVN? XY
him, such as in the case of war, where they blow and shout in ax Y™ YN NYa 07X M2 1T
order to properly arouse themselves to wage war. Similarly, A5 TYIYNMW MY (M swirn) I
on Rosh Hashana, which is the day designated from time

) S NITW ,mwn wX1 02 10 o, annny
immemorial to judge all the creatures of the world...

..091Y X2 95 12 1TY DR TV O

1. In this framework, we will focus mainly on aspects of shofar that are relevant to everyone. We will not address many other aspects of the
mitzvah that are more pertinent to the ba‘al hatokea, the one who blows the shofar, such as the length of the blasts, mistakes made during

the blowing, and the halachot of the shofar itself.
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therefore each person needs to arouse his own nature to ask
for mercy for his sins from the Master of Mercy. For God is
a merciful and compassionate God, who bears sin, iniquity,
and transgression and cleans those who return to Him with
all of their heart. The sound of the shofar greatly arouses the
hearts of all who hear it, and certainly this is so concerning
the sound of the terua, i.e., the broken sound. Aside from the
arousal provided by it, it also serves as a reminder for a person,
that when he hears the broken blasts, he should shatter the
evil inclination in his heart for the desires of the world and
forsin...

Tzurba M’Rabanan

wpaY Wwav Y X Yo Py o Yy
5K 72,0 PITRR PRLN YV 07N
RO YWD MY XWX DI 0
1DIW P1.02"Y Yo 1OXK DawY apn
91 1DWw o1, rymw 9 2% 12 myn
TAYM awan pa MYy L aynni
;1272701 DTRY 1Y WY 12w NN
021V NNXN2 VI 1Y 1Y Mww

..DMAW) MNP Wwmwa ,RoNN

Another reason given for blowing the shofar on Rosh Hashana is based on the Gemara in Rosh Hashana
that mentions that the blowing conjures up the memory of Akeidat Yitzchak (the binding of Yitzchak on

the altar).

[n Il Masechet Rosh Hashana 16a JU MWN WX NOon 4

Rabbi Abbahu said: Why does one sound a blast with a
shofar from a ram’s horn on Rosh Hashana? The Holy One,
Blessed be He, said: Sound a blast before Me with a shofar
from a ram’s horn, so that I will remember for you the
binding of Isaac, son of Abraham, and I will ascribe it to
you as if you had bound yourselves before Me.

SW DIWwA PYRIN 1Y AN M0 NN
WHN KT N2 WITRA MmN - 2N
029 MKW 13 ,9°K YW ;w2 nh
NN YYD ,DTAK 2 phx nTpy

299 DONXY DNTRY 19°K0 DYy

In addition to the aforementioned reasons, many other reasons are given by the commentaries in order

to explain the essence of this mitzvah.?

2. For example, the Rambam in Hilchot Teshuva (3:4) famously states that it hints at repentance (similar to the Sefer HaChinuch) and uses
the expression “wake up, you who sleep, from your slumber... and inspect your deeds, repent, and remember your Creator.” In addition,
Rav Saadia Gaon offers ten different reasons for the mitzvah (two are the ones mentioned here), and many later commentaries also suggest

various explanations. [Addition of the English editors]
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THE DEFINITION OF THE MITZVAH

In order to properly understand the halachic parameters of the mitzvah of shofar, it is important to
clarify the nature of the mitzvah: Is the essence of the mitzvah to blow the shofar or to hear the shofar?
On one hand, it is of course impossible to hear the shofar without it being blown, and only when it
is blown does one hear it. If so, perhaps the mitzvah is the blowing of the shofar, and whenever one
person is appointed to blow, all those that hear the blasts are considered as having blown themselves.
On the other hand, perhaps there is no mitzvah to blow at all and the mitzvah is to hear the shofar. If
so, all those who hear it fulfill the mitzvah simply through listening (including the blower himself), and
the blowing is only a means in order to be able to hear the shofar. A practical halachic ramification of
this question is whether the wording of the beracha should be “lishmoa kol shofar,”"to hear the sound of
the shofar” or“al tekiat shofar,”“on the blowing of the shofar.” From the language of the Rambam in the
Mishneh Torah, it is clear that he holds that the essence of the mitzvah is to hear the shofar.

1Al Rambam, Hilchot Shofar 1:1, 3 1,N:X DWW On | p“am .5

1. It is a positive biblical commandment to hear the sound NYIIN VINWYH 71N YW Owy N¥n X
of the shofar on Rosh Hashana, as it says: “It shall be a day  my1an o1 :anKw ,mwn WX 10w
of blowing for you”... (N7, 0972 ™2) ‘DY
3. ...If one blew with a stolen shofar, he has fulfilled his PRW KXY — 12 Ypnw M w2
obligation; as the commandment is only listening to the 5y AX 910 NYMwa KOX Am¥nn
sound — even though the listener did not touch it or pick D1pA PR VMW AN K91 12 YA Kow

it up, [he has fulfilled his obligation]; and there is no law of
LT

theft regarding the sound...

The Rambam in his responsa also states explicitly that the mitzvah is to hear the shofar.

1Ml Responsa of the Rambam, Siman 142 P 1720 | DA N L6

Question: what is the difference between the [language of ]  “IDW Y1 YIWY” 12 Y7200 N (VKW
“to hear the sound of the shofar” and “blowing the shofar”? DWW Ny pn Yy P

Answer: The distinction is very great indeed. For the 4p qixn Y173 D2 Y707 Twnn
mitzvah is not to blow the shofar, rather to hear the shofar. KYX VDRI PR NIMINT INYnaw

VPN NYVINW

In contrast to the Rambam, Rabbeinu Tam (cited by the Rosh) and the Sefer Mitzvot Gedolot (Semag)
hold that the essence of the mitzvah is to blow the shofar.
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11} Rosh, Rosh Hashana 4:10 LT MW WRY | WNY L7

...Rabbeinu Tam writes that one must recite the blessing of ~NY*pPN %v” 7712% wW*w 205 O 1M27...
“al tekiat shofar” (on blowing the shofar), for that action [the +1n3 NXw1 AnNPwyT DIwn ,“1DWw
blowing] is the completion of the mitzvah. NN

1 Bl Sefer Mitzvot Gedolot, Positive | 5172 NMIXN DD .8
Mitzvah 42 M o PUY

It is a positive mitzvah to blow the shofar on Rosh Hashana, as /Wi WX12 19w2 Vipny mwy mxn
it says, “it shall be a day of blowing for you.” 727N2) “DoY TN YVIn oY nNw
(X2, 00

The simple reading of the Gemara in Rosh Hashana cited in the next source seems to support the
opinion of the Rambam that the essence of the mitzvah is to hear the shofar, since it states that one who
blows the shofar into a pit does not fulfill his obligation if the sound he heard was an echo, but those
standing in the pit do fulfill their obligation, as they heard the blasts directly.

(n Il Masechet Rosh Hashana 27b I MW WX NOon .9

It was taught in the Mishna: If one blows a shofar into apitor  “NMITH NY X 7127 7INY ypna”
into a cistern, he has not fulfilled his obligation if he heard the  1mXY X9X 1MW XY XN 27 MK 1N
echo. Rav Huna says: They taught this only withrespectto  jmx Yax M1 now Yy ormwn
those standing at the edge of the pit. But those standing in ANXT — 9122 PV
the pit itself have fulfilled their obligation.

The Tur in fact quotes this passage from the Gemara in support of the opinion of the Rambam that the
mitzvah is to hear the shofar.

1 VA Tur, Orach Chaim Siman 585 19PN 170 NIX | MV .10

Before oneblows, one mustrecite the beracha “tohearthesound  “1D1w 21 YnwYH” 7127, ypn'w oM,
of the shofar [lishmoa kol shofar]” and not “to blow [litkoa],”  N9n mypna RYT ,“vpnYy” XN
as it [fulfilling the mitzvah] is not dependent on blowing the  yoin” :pRT> ,YmWwa KXY Xnon
shofar, but on hearing it. As we learned in the Mishna: One LT I WRA) “XYY XY 99 121 TINY
who blows into a pit has not fulfilled his obligation.

However, other sugyot seem to support the opinion of Rabbeinu Tam that the essence of the mitzvah
is blowing, such as the Mishna in Rosh Hashana that states that one can only fulfill the obligation of
shofar if the person whom one heard blow it is obligated in the mitzvah himself. The reason is that if the
obligation was merely to hear the shofar, it should not matter whether the one blowing it is obligated
in the mitzvah or not.
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(n MM Mishna, Rosh Hashana 3:8 M MEawNl | mwn.11

...A deaf-mute, a mentally deranged individual, or a minor D27 NN PRXIN PN — JOPI VW, WAn...
may not fulfill the obligation on behalf of others. Thisis the 22372 23™MMM WKW 95 :5950 a1 . N0
general rule: All those who are not obligated with regard to 217 P77 272751 NN RN 1N —
a [particular] matter cannot fulfill the obligation on behalf

of others.

In order to resolve this mishna with the opinion of the Rambam, the Chazon Ish explains that the nature
of the mitzvah of shofaris unique: The mitzvah is to hear the shofar, as the Rambam stated, yet one must
hear it from a person who is obligated in the mitzvah, as one has to hear a shofar sound that qualifies
as a mitzvah, i.e., from one who is obligated. A similar phenomenon exists regarding the mitzvah of
tzitzit, where one who is obligated must tie the knots, even though the mitzvah is to wear the garment.
So too here, even though the mitzvah is to hear the shofar, nevertheless, the “hechsher mitzvah,” the
preparation for the mitzvah, i.e., the blowing, must be done by one who is obligated.

YoM Chazon Ish, Orach Chaim 29:4 T:UD OIX | WK TR .12

Similarly, regarding the blowing of the shofar, one only VWA XX 1IN — DWW NYPN PMIVY 101
tulfills the obligation of hearing if it is from the sound of 1% 72%M ,MxN YW WDW NP2 KOX
a shofar that qualifies as a mitzvah. Therefore, one cannot 137 poynNN KN VP VW WAND KX
fulfill the obligation through [the blast of] a deaf mute, 4y K9 79T INXIAY 1920 119D K9WH
mentally deranged individual, or minor, or one blowing ..M YW 1B 1D
absentmindedly. Similarly, [one does not fulfill the

obligation] if one’s fellow [who is blowing] did not intend

to fulfill the obligation on his behalf, as for him [the listener]

it is not considered a sound of the shofar that constitutes a

mitzvah...3

The Shulchan Aruch rules in accordance with the Rambam that the formulation of the beracha is in fact
“to hear the sound of the shofar!

Shulchan Aruch, Orach Chaim 585:2 2:DPN [N | 1Y W .13

Before one blows, one should recite the beracha of “to 712" DWW Y1p YWY 712 ypn'w oTIp
hear the sound of the shofar” and recite the beracha of Rhataiiv
shehechiyanu.*

3. Rav Soloveitchik (Rosh Hashana Machzor, p. 448) offers a very similar explanation that listening alone is insufficient to fulfill the mitzvah.
Rather, the one who blows must also have the express intent to fulfill the obligation on the part of the listeners. [Addition of the English
editors]

4. 1t should be noted that the Rema adds here that the same berachot are recited even when the tokea (blower) has already fulfilled his
obligation previously. However, some Acharonim hold that in that case, it is preferable for those listening to recite the beracha themselves.
See Mishna Berura 585:S and Piskei Teshuvot there. In addition, it should be noted that there is a dispute whether shehechiyanu is recited
on the second day of Rosh Hashana. According to the Shulchan Aruch (600:3), it is not recited, while according to the Rema, it is recited.
[Addition of the English editors]
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THE AMOUNT OF BLASTS

Another important issue to analyze concerning the blowing of the shofar is how many shofar blasts
one must hear in order to fulfill the mitzvah, and what type of sound they must be. The Gemara in
Rosh Hashana addresses this issue after first deriving that we indeed use a shofar to fulfill the mitzvah
of blowing on Rosh Hashana from the halacha of blowing the shofar during the Yovel (Jubilee) year.
Following that, it derives that each series of tekiot (shofar blasts) consists of a longer blast, known as a
tekia, followed by a series of shorter blasts, known as terua, followed by another tekia.

[nJl Masechet Rosh Hashana 33b 29 MW WX NoonNn.14

The Sages taught in a baraita: From where is it derived % TM%N MDIWAYW 110 227 1N
that the soundings of Rosh Hashana must be performed (v 13 XIp™) “AYTn 1w NM2avmM”
with a shofar? The verse states: “Then you shall make 1y mwn w12 9212 KK 9 PX
proclamation with the blast of the shofar on the tenth day PXW “yawn wina S Tinon
of the seventh month....” (Vayikra 25:9). From this I have
derived only with regard to Yom Kippur of the Jubilee Year.
From where do I derive that the soundings of Rosh Hashana
must also be with a shofar? The verse states: “Of the seventh R
month.” Since there is no need for the verse to state: “Of 73 VW 2 AW WL I Tnon
the seventh month,” as it already states: “On the Day of AT AT WTIn YW myn
Atonement,” what is the meaning when the verse states: MDY (wpn cwrrh) TVIWDW I
“Of the seventh .month”? This comes to teach that ?ll .the “TYTIN DWW MMy Y Tinon
obligatory soundings of the seventh month must be similar 19 TN MINXY ALY T

to one another.
SDw 1avn”

And from where is it derived that the terua sound is preceded by a straight blast, i.e,, a tekia? The verse
states: “Then you shall make proclamation with the blast of the shofar [shofar terua]” (Vayikra 25:9).
And from where is it derived that the terua sound is followed by a straight blast? The same verse states
again: “You shall make proclamation with the shofar.”

WD) VMW WIMY” MY Tmnbn
SOYRWn DP9 Y DWW YD PRW

The Shulchan Aruch rules in accordance with this principle, but also adds (based on another passage
found in the Mishna) that one must blow the series of tekia-terua-tekia three times, for a total of nine
blasts.
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Shulchan Aruch, Orach Chaim 590:1

How many blasts does one have to hear on Rosh Hashana?
Nine, as it says “ferua” regarding the Jubilee year and Rosh
Hashana three times. Each ferua has a straight blast [tekia]

oW MmoYia- 319

N:XPn 0N | 11y Inw .15

WK VvmMwY DTN 2P0 Mypn nd
9212 “AYIIn” NNIW DY YWn mwi
VN YO, 0myd whw MW WX

preceding it and a straight blast [tekia] after it. And there
is a tradition that all the blasts of the seventh month are
the same, both those of Rosh Hashana and those of Yom
Kippur during the Jubilee year. Each one has nine blasts:

VM LTINNKY TVIWD MY VWD -
wnn Yw myinn Yw Y avmwi
012 "2 MW WX 12,10 TAX W2wn
Tekia-terua-tekia; tekia- terua-tekia; tekia-terua-tekia. PYPIN MYpR Ywn - 521 YW oo

.N“IN,N“IN NN :Damwn ThX Y02
The nature of a tekia is relatively straightforward: It is a longer type of sound.’ But what exactly is the
nature of the terua, the shorter blasts? The Gemara in Rosh Hashana in the section immediately
preceding the previous passage presents a dispute about this issue. One opinion holds that a terua is
three very short blasts, what we call a terua, which represents a short cry, while the other holds that a
terua consists of three slightly longer blasts, what we call shevarim, which represents a slightly longer cry.

¢ CIIEED

The mishna states: The length of a terua is equal to three
whimpers.‘Butisn’tittaughtinabaraita that thelength of
aterua is equal to the length of three shevarim, i.e., broken
blasts, which presumably are longer than whimpers? Abaye
said: In this matter, the tanna’im certainly disagree. As
it is written: “It is a day of sounding [terua] the shofar
to you” (Bamidbar 29:1), and we translate this as: It is a
day of yevava to you. And it is written about the mother
of Sisera: “Through the window she looked forth, and
the mother of Sisera wailed [vateyabev]” (Shoftim 5:28).
One Sage holds that this means moanings, broken sighs,
called shevarim. And one Sage, the tanna of the Mishna,
holds that it means whimpers, called teruot.

YW NN .M WHWO Tyhn Myw
N2 ™K N 1DMaw awbwo oyvmtn
“0aY T YN oY 2noT 0 N
N2 o1 opmaaanmt (XY LD N2ThR)
TY2” (KIDDOT AMPN2 2NO1 70V KT
DUDW) “N71D°D DX 220 TORWI 1Y
DTN 2“wA) M3 A 020 A L(ro L
POINRW DNT 71T Yn mnn

979799197 1720 L (T naneaaa

The Gemara in Rosh Hashana also records an enactment of Rabbi Abbahu that one should blow a
shevarim together with a terua since he was uncertain as to which was the correct form of the terua

according to the Torah.

S. The question of the actual minimum length of a tekia is a bit complex and depends on the length of the terua, which itself varies for each
set (depending on whether a shevarim, terua, or shevarim-terua is blown). The details of this subject are beyond the purview of this shiur
but are dealt with at length in the Shulchan Aruch (siman $90) and commentaries there as well as by Rav Moshe Harari, Mikra'ei Kodesh,

Hilchot Rosh Hashana. [Addition of the English editors]

6. It should be noted that although the simple meaning of this line is that one must blow three short sounds for each terua blast (which is the
interpretation of Rashi), other Rishonim understand each of these short sounds of the terua to equal three even shorter sounds, for a total
of nine. The poskim dispute which approach is accepted as the halacha, but the accepted custom is to blow nine very short sounds for each

terua, as is well-known. [Addition of the English editors]
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Tzurba M’Rabanan

(n ]l Masechet Rosh Hashana 34a JTY MW WX NooNn .17

Rabbi Abbahu instituted in Caesarea: First a tekia; next
three shevarim, broken sounds; followed by a terua, a series
of short blasts; and, finally, another tekia. The Gemara
asks: Whichever way you look at it, this is difficult. If,

WYY ,AYPN MDA AN 127 PPNK
W WD) 1 LaYHn ,avn DMaw
STYRN YN Y pn Tayy - 51y
qWHW yHn o TavyY - o omn N

the sound the Torah calls a terua is a whimpering, i.e., 12373 K 7179 KpDon 1YHm 0aw

WiPARPAVAR)

short, consecutive sounds, one should perform a tekia-
terua-tekia set. And if he holds that a terua is moaning,
i.e., longer, broken sounds, he should sound: Tekia, three shevarim, and then another tekia. Why include
both a terua and a shevarim? The Gemara answers: Rabbi Abbahu was uncertain whether a terua means
moaning or whimpering.

The Shulchan Aruch rules in accordance with Rabbi Abbahu that one should blow three series of tekia-
shevarim-terua-tekia, but also states that as part of this expanded obligation, one should blow three
series of tekia-shevarim-tekia and tekia-terua-tekia as well, as any one of these combinations may be the
correct understanding of the terua.

Shulchan Aruch, Orach Chaim $90:2 2:XpN 0N | 1Y AW .18

This terua mentioned in the Torah — we are in doubt if this
is the whimpering known as ferua or whether it is what we
call shevarim, or perhaps both of them together. Therefore,
in order to remove any doubt, one must blow tashrat (tekia-
shevarim-terua-tekia) three times, tashat (tekia-shevarim-
tekia) three times, and tarat (tekia-terua-tekia) three times.

OX 1% PHNDI ,71INA TNNANRT T OYIN
OX N “TTVTNT DMp NRW 990 N
07 DX N ,“D2w” DM DNRWY 0 N
,PDD T NRXY 75 ,>0h LT Dimw
n“wnm ,0mys wiYw N“Iwn vipns iy

.DMyd W1YwW n“Im ,0myd whw

The Mishna Berura elaborates on the uncertainty described in the Shulchan Aruch and the method of

resolving it based on the sources we have seen above.

Mishna Berura 590:5-6 1-TXPN | 1M Mwn .19

We are in doubt - The fact that we translate “ferua” as
“yevava” shows that it is a sound that a person makes when
crying and wailing. Yet we are still in doubt whether this
refers to someone who moans from his heart, similar to
those who are sick who make short sighs one after the other
that are slightly elongated, which is called “goneach.” This
is how people start to cry, and is what we call “shevarim.”
Or perhaps this refers to one who cries and whimpers,
making short sounds one after the other, which is what we
call “terua”; or perhaps it [terua] is both of these sounds
together.

- “TYInN” 1PRaAnnT - 19119 pono)
YMwn DINY NP0 KW ,NKnYK “Na3r”
YT AKX PR TV L9 1012 KITw)
T2 77T - 12990 IS DTRD NI DN
91 MK 9 oMXp Mp ymwnw
NUT M7 XA KT, NXP D2 PIRm
NNW 710 1M ,1N702 NYTNA 19120 1T
NP/ 91970 DTRD IX - “0Maw” PR
ST 01 MDIdN NNXp MNP Yynwnw
NIT O IX L “TV1IN” 7P KW NI

STMAND DMWY
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Tashat three times — And one does not fulfill one’s obligation
byhearing the tashrat (tekia-shevarim-terua-tekia) combination,
for perhaps the Torah intended only that the shevarim be
blown, in which case there is a break between the shevarim
blast and the last tekia blast with the terua [in between]. For
this reason, one must also blow the tarat (tekia-terua-tekia)
combination, and does not fulfill one’s obligation with the
tashrat. For perhaps the Torah’s intent was for the terua alone,
and there is a break because of the shevarim between the [first]
tekia and the terua.

oW oY - 321

NXT PRI - 191 DayD wibw n“wm
nms NXnY'TT  N“Wwn ypnw na
?ooN TNy Dmaw Yy ann
SIMAN TYPNY DMAaw A avIina
nnm LTI 0Maw ypim ann oY
N 1D DA VIpny N, oyon
NnYTT ,N“IWN Ypnw N2 XX PRI
P0DM ,TINY ayn Yy amna nmd

:IYINY YN P2 0Mawa oY nnn

Based on the accepted halacha as described, it seems that the basic obligation for hearing the shofar is
to hear thirty blasts: Twelve of tashrat (the series of tekia-shevarim-terua-tekia is four blasts, three times
each), nine of tashat (tekia-shevarim-tekia is three blasts, three times each), and nine of tarat (tekia-
terua-tekia is three blasts, three times each).

This is in fact the amount that is usually blown for those individuals who are unable to attend the
davening in shul or cannot remain for all of the blasts. The accepted custom, though, is to blow one
hundred blasts in total during the course of the davening, which is divided into a few different segments.
The first series of thirty tekiot (shofar blasts) is blown before Mussaf and this series generally fulfills the
Torah obligation of the mitzvah. The second series of thirty is generally blown during the repetition of
the Mussaf Amida,” with ten being blown after each of the additional berachot of Malchuyot, Zichronot
and Shofarot.? The final forty are usually blown following the end of the repetition, toward the end of
the davening.

The concept of blowing one hundred tekiot is already mentioned by the Aruch, cited in Tosafot.

1Al Tosafot, Rosh Hashana 33b 29 MW WRY | MDOIN.20

...The Aruch also explains that they would do this, (as he
explains in his entry “erev”): Those who are stringent to blow
thirty when seated and thirty silently [in the silent Mussaf
Amida]’ and thirty during the order [of the repetition of the
Amida), this is parallel to the hundred cries of the mother of
Sisera. And the other ten blasts are at the end of the tefilla, [as
mentioned above on 30a regarding] the sound of the shofar of
individuals who are blowing themselves, this can make it ten:
Tashrat tashat tarat, totaling one hundred...

J9 TWIY 1AW WA M MvaL..
ManT PYTT 207 A wrbw
oYWl PantTy Dwibw [Tav)
NI T - 2700 Yy et wnba
TON1 ,XIDOT TN NWDT N1YD
a%na Yo pamnwd PN [Twy)
MMy WAnMm R NXWpn p
om ,N“IN N“wn n“wn - [Twy]
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7. In some communities, mainly Chassidic and Sefardic communities (or those who follow Nusach Sefard) the custom is to also blow thirty
tekiot during the silent Amida in addition to the thirty in the repetition, in which case only ten tekiot are blown at the end of davening. This
custom is already mentioned in the Aruch cited below. [Addition of the English editors]

8. We will discuss the nature of the first thirty blasts, known as the tekiot d’'meyushav, and the second thirty, known as the tekiot d’'me'umad,
and the difference between them, at more length in the following section. [Addition of the English editors]

9. See footnote 3 above.
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According to the Aruch, the significance of the one hundred tekiot is that it corresponds to the one
hundred cries of Sisera’s mother while waiting for her son, who was a prominent Philistine general, to
return home during battle with Israel (which he did not, as he was killed by Yael), as described in Sefer
Shoftim ch. 4-5. Many of the Acharonim mention this custom of blowing one hundred tekiot, including
the Shulchan Aruch HaRav and the Aruch HaShulchan.

[~ Shulchan Aruch HaRav, Orach MIX | 277 Y AW .21
Chaim 596:1 NAXpn

..And there are other places where the custom is to blow a
total of one hundred blasts, meaning that they blow [blasts]
after the tefilla to complete one hundred blasts together
with the tekiot d’'meyushav (lit. blasts sitting down, i.e., those
blown before Mussaf) and me’umad (lit. standing up, i.e.,
those during Mussaf).

Aruch Hashulchan, ibid.

Our custom is to blow [an amount of blasts] after the fefilla
that completes a total of one hundred blasts, parallel to the
hundred wails of the mother of Sisera, as the Aruch writes,
as cited by Tosafot and the Rosh. The Tur writes in the
name of Rav Amram [Gaon] that after the Tefilla we blow
a terua gedola without a tekia in order to confuse the Satan,
but this is not our custom.
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What exactly is the connection between Sisera’s mother crying and our blowing of shofar on Rosh
Hashana? Why would our number of tekiot be based on the amount of her crying? Rav Soloveitchik
addresses this question and offers a beautiful explanation.

o3 23. Rav Soloveitchik, Rosh
Hashanah Machzor pp. 650-652

In the course of her song of praise for this victory, the
prophetess Deborah portrayed the mother of Sisera waiting
at her window for her son’s victorious return from the
battle against the Israelites, just as he had indeed returned
triumphant from the battlefield so many times in the past
(Shoftim 5:28). Yet, although overtly anticipating her son’s
triumphant return, Sisera’s mother tragically sensed that
this time, he would in fact never come home again...

Why does the story of a pagan mother
awaiting her barbaric son form the halachic
basis for the customary number of shofar
sounds that are blown on Rosh Hashana?
Because upon hearing the piercing tones
of the shofar, we must experience a similar
emotion to that which she experienced;
as we awaken from spiritual complacency,
we must witness our own illusions being
relentlessly shattered. The word terua is
defined in the Gemara as yebava, a form of
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the very same word used to depict the rhythmic sobbing
of Sisera’s mother, as described by Deborah in her song.
(Taken from “Before Hashem,” pp. 6-8, Lecture on
Questions about Rosh Hashana)
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Rav Moshe Harari (From the Mercaz HaRav yeshiva in Jerusalem) summarizes the customs concerning
when the tekiot are sounded and the minor difference between Ashkenazim and Sefardim in his popular

series on the Jewish holidays called Mikra’ei Kodesh.

Mikraei Kodesh, Rosh Hashana

11:3

Although according to the strict halacha, it is sufficient
to hear these thirty blasts on each day of Rosh Hashana;
nevertheless, the custom of the Ashkenazim is to hear one
hundred blasts each day. The custom of the Sefardim is
to hear one hundred and one blasts. The first thirty are
blown after the reading of the Haftara before Mussaf,
and are called the tekiot d’'meyushav (blasts while sitting
down), since the people are permitted to sit during these
blasts. The rest of the blasts are blown during Mussaf and
are called tekiot d'me'umad (blasts while standing), since
one is obligated to stand for them.
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Rav Ben-Zion Uziel in his Mishpetei Uziel also mentions the custom and emphasizes the severity
with which customs such as these that have been so widely accepted are treated. He also suggests an
additional significance to the number one hundred in this context.

Lo Responsa Mishpetei Uziel, Vol. 3
Miluim §:§

...The custom among all the communities of Israel is to
blow one hundred blasts of the shofar on Rosh Hashana.
They based this on the verse written in the psalm recited
on Rosh Hashana: “All the nations will clap hands [kaf]”
(Tehillim 47:2). The numerical value [of kaf] is one
hundred, and they blow a fekia gedola after that. And
heaven forbid that one change the custom of the Jewish
people, which was instituted and accepted by our Sages,
may their memory be blessed. Anyone who alters [the
custom], the Sages are not pleased with him.
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RABBI BEN-ZION UZIEL — THE MISHPETEI UZIEL (1880—1953)
Rav Ben-Zion Meir Chai Uziel was the Sefardic Chief Rabbi of Mandatory Palestine from 1939 to 1948, and of the State of
Israel from 1948 until his death in 1953.

His father, Rav Joseph Raphael (Av Bet Din of the Sefardic community of Jerusalem & president of the community council), passed
away when Ben-Zion was fourteen years old, and Ben-Zion began delivering Torah shiurim for pay until one of his relatives was
able to support him. Rav Uziel began teaching at Yeshivat Tiferet Yerushalayim at the age of twenty, and became Rosh Yeshiva
there four years later. He later founded Yeshivat Machazikei Torah for Sefardic young men.

In 1911, Rav Uziel was appointed Hacham Bashi (Turkish term for Sefardic Chief Rabbi) of Jaffa and surrounding areas, where he
worked closely with Rav Avraham Yitzchak HaKohen Kook, who was the spiritual leader of the Ashkenazi community. Inmediately
upon his arrival in Jaffa, he began to work vigorously to raise the status of the Sefardic congregations there. Being ideologically
similar to Rav Kook, their affinity helped in establishing a harmonious relationship between the two communities.

During World War I, Rav Uziel was active as a leader and communal worker. His intercession with the Ottoman government on
behalf of persecuted Jews and of Jewish soldiers of the Ottoman army eventually led to his being exiled to Damascus. Although he
was permitted to return to Palestine following World War One, he was appointed Chief Rabbi of Salonika two years later, a position
he accepted for three years. When he returned, he was accompanied by many Jews from Salonika who were motivated by him to
make aliya. He became Chief Rabbi of Tel Aviv in 1923, and in 1939 was appointed Chief Rabbi of Palestine.

Rav Uziel was an advocate for strong relationships between the indigenous Arab population of the new State of Israel and Jews. He
spoke fluent Arabic and believed in peace and harmony between the two parties. He was strongly against the isolationist outlook
of segments of the chareidi community, and was also opposed to religious coercion. He held a global worldview, and saw the
Jewish religion as having a message for the whole world. To that end, he was an advocate for secular and especially scientific
knowledge, and strived to understand the latest scientific discoveries. He preached for working for a living and felt strongly that
yeshiva students should not live on handouts. In addition he was also against the concept of army deferments for yeshiva students.

Rav Uziel authored a number of halachic works, including the Responsa Mishpetei Uziel, Hegyonei Uziel, and Piskei Uziel, many of

which addressed modern halachic issues with an appreciation for the modern reality, including conversion, autopsy, and women
voting (an issue concerning which he was one of the first rabbis to publicly support).

FURTHER IYUN
For a discussion about why there is no problem of bal tosif (adding to the mitzvot) when adding
additional tekiot to those required, see page 340.
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TEKIOT D’MEYUSHAV AND
TEXKIOT D’ME ' UMAD

We mentioned in the previous section that the first sixty shofar blasts are divided up into two sections,
those before Mussaf, known as the tekiot d’'meyushav, and those recited during the repetition of the
Amida, known as the tekiot dme’'umad. As noted briefly by Rav Harari above, the tekiot d’'meyushav,
the blasts of sitting, are called such since one is halachically allowed to sit when hearing them, while
the tekiot d’'me’'umad are referred to by this term since one is obligated to hear them while standing. In
addition to their significance in helping to reach a total of one hundred tekiot, these two sections are
significant for a reason already discussed by the Gemara in Rosh Hashana.

(nJl Masechet Rosh Hashana 16a TV MW WNI NOYN.26

Rabbi Yitzchak says: Why does one sound a shofar
blast on Rosh Hashana? Why do we sound a blast?
The Merciful One states “Sound a shofar”! Rather,
why does one sound a staccato series of shofar blasts
[terua] in addition to a long continuous shofar blast
[tekia]? Sound a terua? The Merciful One states: “In
the seventh month, in the first day of the month, shall be
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a solemn rest unto you, a memorial proclaimed with a blast [terua]”. Rather, why does one sound a
tekia and then terua while the congregation is still sitting, and then sound again a tekia and a terua while

they are standing? In order to confuse the Satan.

The Gemara does not explain though what the notion of “confusing the Satan” actually means. The Tur

explains the following:

VA Tur, Orach Chaim, Siman 585 19PN 120 NI | MV .27

Rav Yitzchak says... in order to confuse the Satan.
The explanation [of this passage is] why do we blow
while seated before Mussaf, and then blow again? [For
since the main institution was to blow] parallel to the
order of the berachot [of the Mussaf Amida], why we
do we precede this with the seated blasts? It is in order
to confuse the Satan. The explanation is: In order
that he will be confused with the first blast before
the tefilla and will not denounce us during the tefilla.

And some commentaries explain that due to the first
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tekia, the [Satan] gets confused by the second, and this is
mentioned in the Yerushalmi: “...when he hears the first
blast he becomes somewhat confused, and says, “perhaps
this is the day of the great shofar [i.e., the redemption]?”
When he hears the second blast, he thinks that this is
certainly the time and becomes frightened and confused,
and doesn’t have time to denounce us.”

Tzurba M’Rabanan
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According to the Tur, there are two possible ways that the first set of tekiot would confuse the Satan:
Either the blasts themselves would prevent him from effectively denouncing us during the ensuing
tefilla, or they would to cause the Satan to think that perhaps the final redemption has arrived, and
upon hearing the second set, he would be convinced that it indeed has arrived, and this concern would
prevent him from preparing his case against the Jewish people.

These approaches still do not explain why the custom was to sit for the first set of tekiot. Rav David ben
Zimra, commonly known as the Radbaz, provides an answer as to why this was the case.

1) Bl Responsa of the Radbaz, 4:25 50T | AT NI .28

...Furthermore let our master teach us why the
community does not stand during the blasts...

Answer: I have already written to you that the main
blasts are those that are parallel to the berachot [of Tefillat
Mussaf]... but the seated blasts are only to confuse the
Satan before the tekiot demeumad. Due to the dignity of
the community [kavod hatzibur], they did not see fit to
trouble them to stand, since they would later hear the
tekiot d’'me’umad. But they obligated the blower to stand
like the rule of the actual mitzvah, which is performed
standing, or due to the dignity of the community.
Therefore, one who did not hear the blasts during the
order of the berachot [of the Mussaf Amida] and comes to
hear them now has to stand...
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According to the Radbaz, one need not stand for the tekiot d’meyushav since the tekiot blown during the
Amida together with the berachot of Malchuyot, Zichronot, and Shofarot are considered the primary tekiot.'
Therefore, the Sages did not trouble the people to stand for the tekiot d’'meyushav that come before.

However, the Radbaz notes that the tokea (shofar-blower) is required to stand while blowing. The Tur
clarifies that this halacha is derived from the halacha of sefirat haomer.

1V Tur, Orach Chaim Siman 585 19PN 1RO NI [ MY .29

The blower stands in preparation for blowing, as he must blow
while standing, as the verse says, “It shall be a day of a blast
for you [lachem],” and we derive this [standing] from the word
“lachem” written regarding sefirat ha'omer. And sefirat ha'omer
itself is while standing, as it is written, “mehachel chermesh
bakama,” “from [the time] the sickle is first put to the standing
crop” (Devarim 16:9); do not read it bakama [standing grain],
rather bakoma [while standing up]... but the primary blasts
are really the me‘umad ones, which are parallel to the berachot
[of Mussaf].
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Although as we have seen the congregation need not stand for the tekiot d’'meyushav, the Mishna
Berura notes that the custom today is that everyone stands for all of the tekiot.

Mishna Berura 5§85:2

...The Sages did not trouble the public to stand when hearing
the blasts due to the honor of the community... But nowadays
the custom is to stand even during the blasts that are blown
before Mussaf; nevertheless they are still called the “tekiot
d'meyushav” since one is permitted to sit. If an individual hears
these blasts with intention to fulfill his obligation, and will not
hear the blasts corresponding to the berachot [of the Amida],
he ideally must stand [even] according to the strict halacha.
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10. It should be noted that this issue is somewhat complex, and Rishonim discuss at length which of these two sets of tekiot is considered
the primary one. See, e.g, Baal HaMa'or and Milchamot (Rosh Hashana 10b—11a in the pages of the Rif ), as well as the Rosh Hashana
Machzor of Rav Soloveitchik, p. 446. Rav Soloveitchik also explains (Introduction, p- xxii) that if we adopt the approach that the tekiot

‘me’umad are the primary ones (whereby we require the shofar be blown together with the berachot of Mussaf), it highlights the
relationship between the shofar and tefilla, possibly indicating that the experience of blowing the shofar should parallel and mirror that of
praying to Hashem. See also p. 614, where Rav Soloveitchik expands on the symbolism of the shofar as a nonverbal prayer demonstrating
our emotion in a manner that is sometimes difficult to do verbally. [Addition of the English editors]
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INTERRUPTIONS DURING
TEKIAT SHOFAR

We have seen so far that the tekiot d'meyushav and tekiot d’'me’'umad are considered two distinct series
of tekiot that have somewhat different functions and halachot. Nevertheless, many Rishonim, including
the Rambam, maintain that since all of the tekiot are designed to fulfill the mitzvah of shofar on Rosh
Hashana in its maximal form, one must not interrupt between them.

1] Rambam, Hilchot Shofar 3:11 N2 901w ‘S | D“ana.31

The one that blows when they [the people] are seated [is 9V YPINW N1 — Pawy (WD YpINw 1
the same one that] blows parallel to the berachot when 12 727N N .DTTAY JTWO MD1an 1To
they stand. And one may not talk between the seated LTAIYNW MYTHNY 2Wrnw MyHn
blasts [tekiot d’'meyushav] and the standing blasts [ tekiot

d'meumad]...

The Hagahot Maimoniot cites Rabbeinu Simcha who goes a step further with regard to interruptions
and conversation during the tekiot d’meyushav themselves. He argues (according to the interpretation
of the Hagahot Maimoniot) that since one is still in the midst of fulfilling the Torah mitzvah of shofar,
one would have to repeat the beracha again if one interrupts, regardless of whether one is blowing the
shofar or listening to another blow it.

o Hagahot Maimoniot, ibid. #9 U MK DW | NMM1NI0 NIan.32

...Rabbeinu Simcha writes, “if the blower spoke between "2 YPINi1 MO OX” :2ND> AMNW 1227
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of the set of seated blasts, for after that he has fulfﬁled all VP> PRY DWOW MW 027 2nd
the doubts [and cannot recite the beracha]. Rabbeinu TPDI? PYMWI PX 73— BUAra Moo
Simcha also writes that “just as the blower must not talk MW IR AW NI YpInm PRI
during this time, so too the listeners must not speak, since VP11 MXY YMwi 12K N> DX SW
the blower is their emissary and he fulfills their obligation, ANDTY
and an emissary is like the person himself, and it is as if the

listener himself is blowing.”
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The Shulchan Aruch and Rema rule in accordance with the Rambam that it is forbidden to speak
about anything other than the blasts or the tefilla between the tekiot d'meyushav and tekiot d'me’umad.
However, if one did, the Rema rules that one need not repeat the beracha.

Shulchan Aruch, Orach Chaim 592:3 A:2XPN AN | MY W .33

Neither the blower nor the community should speak between
the seated blasts and the standing blasts.

Rema: But [interruptions] regarding issues related to the
blasts or the tefilla are not considered interruptions. However,
[even] if he spoke about unrelated matters, he need not repeat
the beracha. And it is obvious that one may not speak between
the beracha and the blasts unless it relates to the blasts.
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The Mishna Berura elaborates on the reason for the Rema’s ruling that one need not repeat the beracha

if one spoke during the tekiot deme’umad.

Mishna Berura 5§92:13 A:AXPN | 1M1 Mwn.34

He need not repeat the beracha — This is not comparable
to one who spoke between putting on the tefillin [shel rosh
and tefillin shel yad]. For there they are two separate mitzvot,
whereas here [all the blasts] are one mitzvah. Therefore, even
if one spoke about unrelated matters during the seated blasts,
one need not repeat the beracha, similar to one who spoke
after eating some [of the bread] after reciting [the beracha
of ] hamotzi, where one doesn’t need to repeat the beracha
since it is all part of one meal. Nevertheless, the Acharonim
advocate that if one spoke between the shevarim and terua in
the set of tashrat, even regarding matters related to the blasts,
although he need not repeat the beracha, he has not fulfilled his
obligation and must repeat the blasts of that set.
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According to the Mishna Berura, the Rema holds that speaking during the tekiot (even during the tekiot
d’'me’umad) is different than speaking in between the tefillin, which are considered two different mitzvot.

Based on this understanding, itis clear that the Rema does not rule in accordance with Rabbeinu Simcha,
who did require reciting a new beracha if one spoke in between the tekiot d’'meyushav.

What is the halacha if one needs to use the facilities in between the beginning of the tekiot and their
conclusion? May one recite the beracha of asher yatzar recited upon exiting the bathroom? The Piskei
Teshuvot addresses this issue and states that most poskim do permit one to recite the beracha.
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YoM Piskei Teshuvot, Orach Chaim a1 ,mM2I1wn *pob .35
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Mishna Berura (55:8) states that it is permitted to recite
asher yatzar, and certainly during the tefillot of Rosh - NWTDMRY
Hashana, which is long. ..

Reciting Vidui or the Yehi Ratzon Prayer Between the Tekiot

Now that we have a general understanding of the issue of interruptions during tekiat shofar, we can
address a specific question of whether it is permitted even lechatchila (ab initio) to recite the special
prayer printed in many machzorim in between the sets of the shofar blasts. In the Sefardic machzorim,
it is referred to as “vidui,” while in the Ashkenazic machzorim it is one referred to as the “yehi ratzon! Is
one permitted to say these prayers during the tekiot d'meyushav in between the tashrat and tashat or
the tashat and tarat?

In order to understand the dispute among the Acharonim about this point, we need to better understand
the nature of the enactment of Rabbi Abbahu that was mentioned in the previous section. As mentioned
there, the Gemara explains that Rabbi Abbahu instituted the practice of blowing shevarim-terua as the
terua (placed in between the tekia blown before and after). This was due to the question of whether the
word terua mentioned in the Torah refers to an extended moan or short whimpers. At first glance, this
would seem to be based on uncertainty as to exactly how to blow the correct terua, and that is how the
Shulchan Aruch understood it (above, source 18).'2 The Shulchan Aruch, in turn, based his opinion on the
Rambam, who says explicitly that uncertainty existed as to how to blow the terua.

11. The Piskei Teshuvot also made reference to a minority opinion of the Pnei Yehoshua that one may not recite asher yatzar, but says here that
most authorities disagree. [Additions of the English editors]

12, This would also seem to be the understanding of Rabbeinu Tam quoted in Tosafot (Rosh Hashana 33b). Tosafot there note that the
custom in France and Germany concerning the tekiot blown during the chazarat hashatz (repetition of the Amida in Mussaf), which
were blown after each of the three additional berachot, was to blow tashrat three times after the beracha of Malchuyot, tashat three times
after Zichronot, and tarat three times following Shofarot (for a total of thirty). But Rabbeinu Tam questioned why they did not rather blow
aset of tashrat, tashat and tarat for each beracha because of the uncertainty of Rabbi Abbahu, to ensure that each series of tekiot after each
beracha is blown correctly. Rabbeinu Tam did indeed rule that tashrat should be blown after each beracha due to the uncertainty (though
he refrained from changing the custom excessively and did not institute tashrat, tashat, and tarat after each).
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11 Al Rambam, Hilchot Shofar 3:2 2: 1D ‘O | D“am.36

With regard to the terua mentioned in the Torah, we are
uncertain about it due to the many years and length of the
exile, and we don’t know what the nature of it is... therefore

12139 PHNDI,TNNA TR T YN
PRI, NP9 2171 DR IR Y pho
PWIY 1K 72705 LK IR PUTY 1K

we do them all. 591

However, the Rosh cites the opinion of Rav Hai Gaon (also cited in the Ran, Rosh HaShana 10a in the
pages of the Rif) that all of the variations for the definition of a terua (i.e., shevarim, terua, and shevarim-
terua) are considered valid terua sounds, and one fulfills his obligation with any of them. According
to Rav Hai, the purpose of Rabbi Abbahu’s enactment was so that everyone would follow the same
practice.

1 1Al Rosh, Rosh Hashana 4:10

Rav Hai Gaon wrote in a responsum: “Do not think that a
doubt arose during the times of Rabbi Abbahu... This was
the case from time immemorial that there were different
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customs among Israel: Some communities sounded the terua
as “yevavot kalot” [what we call feruot]. Other communities
sounded heavier moans, which are known as shevarim. But
both these and those [communities] fulfill their obligation,
as the heavier shevarim are considered terua, and the yevavot
kalot are considered terua. This seemed like a dispute, even
though it was not a dispute.... but the Sages of this locale agree

that shevarim are considered terua, and the Sages of that locale
agree that yevavot are considered terua. When Rabbi Abbahu
came, he saw fit to institute that all of Am Yisrael would follow
one practice, and not have [differences] between them that
would appear to the unlearned people as a dispute.

.0 VN “Dhaw” o omn Yhn
“Max” D DTN YYn Ywoomom
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The question of whether one can recite vidui/yehi ratzon in between the sets may hinge upon this
dispute between the Rishonim: If only one set is actually correct (e.g., tarat, tarat, tarat), but we are in
doubt which set it is (the opinion of most Rishonim), then it would be prohibited to interrupt between
the beracha and the performance of the mitzvah. However, if one accepts the approach of Rav Hai Gaon
that all of them fulfill the requirements of a terua, then one has already fulfilled one’s obligation with the
first set, (tashrat, tashrat, tashrat), and it would be permitted to recite the additional prayers in between
the sets.
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The Mishna Berura appears to take the first approach. He rules that although it is permitted to interrupt
between the tekiot d’'meyushav and the tekiot d’'me’'umad about matters related to the tekiot or with the
tefilla itself, nevertheless one may not interrupt during the tekiot d'meyushav themselves. Therefore, he
rules that one should not recite the vidui/yehi ratzon - rather, one should contemplate the words should
one wish without verbalizing it.

Mishna Berura 592:12 2%:2XPN | 1M12 MWwnN.38

But the tefillot are not considered an interruption — In other
words, it is permitted to speak between the tekiot d’'meyushav
and the tekiot d'meumad about those matters. See Derech
Chaim who holds that from the time of the beracha until the
end of the tekiot d’'meyushav it is prohibited to interrupt even
with tefillot. Therefore, one should not recite the yehi ratzon
that is printed in the machzorim interspersed in the tekiot
d’meyushav. Rather, one should contemplate it in one’s heart
and not verbalize it. Alternately, one may say the yehi ratzon at
the conclusion of the tekiot d’'meyushav.
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However in the Sha’ar HaTziun, the Chafetz Chaim cites the opinion of Rav Yaakov Emden who is
lenient. The Chafetz Chaim consequently concludes that one should not rebuke those who are lenient.

Sha’ar HaTziun, $92:15 10:2XPN | X0 WY .39

But the opinion of the Gaon, our master Rav Yaakov Emden,
in his siddur is to be lenient. In his opinion, the intention of
the Magen Avraham [the original source of the ruling] was
only to be stringent between the beracha and the [first] blast.
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Therefore, where the custom is to be lenient, one should not o7 My
rebuke them.

Rav Ovadia Yosef cites the Arizal, who was also lenient on this issue. According to the Arizal (and the
other poskim that follow him),® it is important to recite the vidui between the tekiot, and according to
the Zohar, all of the sets are actually valid (and there is no problem of interrupting).™

13.  RavBenzion Abba Shaul (Responsa Ohr Letzion, Orach Chaim 1:39) Rav Mordechai Eliyahu (Responsa of the Chief Rabbinate, Vol. 1,
year 57485749, siman 176), and other Sefardic poskim also rule this way.

14.  This is the language of the Zohar (Vol. 3, Parshat Pinchas, p. 231b): Regarding this, the Babylonians (Jews) don't know the secret of the
yevava [shevarim] and the yelala [terua]; and they do not know that both are needed. The terua is a harsh judgment, while the three
shevarim are a softer judgment, [similar to] one who moans from his heart, which is lighter. The Babylonians did not know which one is
needed and therefore did both. But we [those living in Eretz Yisrael] do know, and we do both [as both are needed], and everything is done
according to the way of truth.
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o Responsa Yechaveh Daat 1:55 2N | NYT I 11w .40

...However, in the Shaar Kavanot (p. 90a) it states that TIAY X HT) “NINDT MWW’ DO DINX...
the Arizal would recite vidui silently during the tekiot nVTIINAY 271 171 9“7 *IRAW NN (K
d'meyushav such that his ears couldn’t hear it. He would jo1x2 awrnT "ow ny'pn nya wna
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them aloud. But [saying them] silently at the time of the
blowing of the shofar, when the Satan is confused and

15. Rav Ovadia Yosef suggests that there should be a safeik sefeika, a double doubt, allowing for leniency: Perhaps the halacha follows Rav
Hai Gaon that all the forms of terua are valid, and even if the halacha follows the Rambam and the other commentaries that only one
type is actually valid, there is still a doubt that perhaps the first set (tashrat) is the valid one, and if one recites the vidui afterward, it is not
an interruption, as one has already fulfilled one’s obligation. Nevertheless, he ultimately rejects this logic and argues that it is all the same
uncertainty, and not a double doubt. Furthermore, he writes that following the enactment of Rabbi Abbahu, even Rav Hai Gaon would
agree that one must hear all the blasts and one may not interrupt in between them.
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WOMEN AND THE MITZVAH OF SHOFAR

According to the basic halacha recorded by the Shulchan Aruch, women are exempt from the mitzvah
of shofar, as it is a time-bound mitzvah (mitzvat aseh shehazman gerama).

Shulchan Aruch, Orach Chaim 5§89:3 2:VDPN NN | 1Y AW .41

A woman is exempt as this is a time-bound mitzvah. AWy Nxn M7 Dwn TMvd WX
N NTAW

Nevertheless, women have accepted upon themselves to fulfill this mitzvah as an obligation, as
mentioned by Rabbi Akiva Eiger. For this reason, women generally try to attend shul on Rosh Hashana.

Responsa of Rabbi Akiva Eiger, | 22X X2'pY 271 N1W .42
Mahadura Kamma 1, Hashmatot mvuNwa,X Xnp 1TnTan

...And it seems that in truth they are not obligated in this T fII¥NI 212 12K NNXIT,AK T
mitzvah, since it is a time-bound mitzvah. Nevertheless, 217 D1P1 Y2107 XYK X127 12T 17T 717D
most of our women are stringent upon themselves, and are  mypeny nyin axyy Pamnn 1T Wl
careful and zealous to fulfill moSt time-bound mitZVOt, Suc'h -nz: _ 173-13 IDTI_IW WY NNXN aNn D”Pb
as shofar, sukka, lulav, and also kiddush on Yom Tov, and this

- 20 0T WITPp2 191,271 ,1010 01w
is considered as if they have accepted it upon themselves. ..
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Although women may fulfill the mitzvah, there is a famous dispute as to whether they may recite the
beracha upon doing so. According to the Shulchan Aruch, they should not recite the beracha, while
according to the Rema, they should recite it.

Shulchan Aruch, Orach Chaim 589:6 1LVOPN NI | 1Y 1AW .43

Although women are exempt from [the mitzvah of shofar], .VPN% MY12* — MMV DWW D YV N
they may blow. And likewise, after [a man] has already  JX*¥1719 VIPNY Y19 — 720 XYW MK 1
fulfilled his obligation, he may blow again to allow the 1|-|‘7 19727 X971 ,0100an TN Yax
women to fulfill their obligation. However, they do not

nnotan DWW AMme caan
recite a beracha and no one recites a beracha on their behalf. e ' s
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Rema: The custom is that women do say a beracha on a DRAX 9AN aYYY MmN o

time-bound mitzvah; therefore here too, they should recite a
beracha for themselves. But others who have already fulfilled
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their obligation should not recite the beracha for them if they
are blowing just for women.'® But if one blows for a man who

oW MoYia - 335
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is obligated, [another] may recite the beracha for him, even
though he has already fulfilled his obligation...

720w D Yy AKX 1Y PoNan - aminni
W ANYY

As is the case for most halachic issues, Ashkenazic custom regarding this issue follows the Rema, while

Sefardic custom generally follows the Shulchan Aruch. Nevertheless, the Kaf HaChaim comments on
the ruling of the Rema that the custom in some areas is that even Sefardic women recite the beracha.

Kaf HaChaim 589:31 NXD:LDpPN N"IX | ™M > .44

And the custom is that women do recite a beracha, etc. —
This is the custom of the Ashkenazim, following the ruling of
Rabbeinu Tam and those who held like him... And also with
regard to Sefardim, if there are places where women have the
custom of reciting the beracha, one should not rebuke them...
And also because where there is a custom, we do not apply the
principal of “safeik brachot lehakel [one is lenient in matters of
uncertainty related to berachot],” as is known.
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Rav Ovadia Yosef notes that a woman who has accepted upon herself to hear the shofar every year
may not nullify the custom (or any other positive custom that she has voluntarily accepted upon herself)
on a permanent basis unless she performs hatarat nedarim (annulment of vows).

o Responsa Yabia Omer, Vol. 2,
Orach Chaim 30

I'was asked regarding a woman who had the custom of hearing

the shofar on Rosh Hashana and similarly fulfilling other
mitzvot that are time-bound, such as sitting in the sukka and
shaking a [ulav. But now that she is unable due to sickness
and the like...the question is whether she needs to do hatarat
nedarim due to her previous practice, when she had not stated
she was doing so bli neder.

...However, we can still say that in the instance of sickness and
the like, in such cases women didn’t accept upon themselves
to perform positive time-bound mitzvot. [Rather] they
performed them on the assumption that they would only fulfill
them when possible, but where it isn’t possible they would not
need to perform hatarat nedarim.
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16.  For this reason, if there is a second shofar blowing following the tefilla for all those who missed the regular tekiot, the tokea should not
recite the beracha himself if only women are present (if there are men, the halacha is subject to the dispute mentioned in footnote 4).
Rather, each one should recite the beracha themselves, or alternatively, one woman may recite the beracha for everyone else. [Addition

of the English editors]
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...How much more so in our case may one be lenient without
hatara, for there are some Acharonim who hold that even if they
want to nullify their custom altogether, it would be permitted.
Now although it is worthy to take into account the stringent
opinions, nevertheless where one is unable to do so for a
specific year and intends to return and perform the mitzvah
in future years, there is no need for annulment, for they only
accepted it on this basis [that they perform the mitzvah only
when possible]. I have found that the Gaon, our master Rav
Yosef Chaim Zonnenfeld, in his responsa Salmat Chaim (1:88)
writes that in this case it isn’t considered a vow, for since she is
unable to blow the shofar for herself, she didn’t accept it upon
herself. But for this reason, if she wants to completely nullify
her custom, she does require hatara. ..

Tzurba M’Rabanan
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Nevertheless, Rav Ovadia adds that in order to remove any doubt, it is best that her husband have her in
mind when he performs hatarat nedarim on the eve of Rosh Hashana.

© I

...However to cover all concerns it is best that her husband
have her in mind when he performs hatarat nedarim that we
are accustomed to doing on the eve of Rosh Hashana. For even
regarding vows, a husband may become an emissary for his
wife... and certainly for a custom, as many have the custom
of saying: Permit for us and for our wives... and all this I say
on the side of the ideal option. But the strict halacha is that no
hatara is needed for women who have accustomed themselves
to fulfill all of the time-bound positive mitzvot...
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SUMMARY OF THE LAWS OF SHOFAR

Definition of the Mitzvah

Rambam/Tur - To hear the shofar blasts.
2. Rabbeinu Tam/Semag — To blow the shofar.

3. Gemara Rosh Hashana - Even the blower does not fulfill the mitzvah when
hearing the echo of the shofar alone, which supports the Rambam.

4. Mishna Rosh Hashana — One must hear the shofar from a person who is
obligated in the mitzvah, which supports Rabbeinu Tam.

5. Chazon Ish — Although the mitzvah is to hear the shofar, one must hear it from
a “kol shofar shel mitzvah,” meaning that the blower is an intrinsic part of the
process.

6. Shulchan Aruch - Rules that the formulation of the beracha is to hear the shofar.

The Amount of Blasts

1. Rosh Hashana 33b/Shulchan Aruch - The Torah obligation is to hear nine
blasts on Rosh Hashana.

2. Rosh Hashana 33b - It is uncertain whether a terua is a very short sound called
a whimper (ferua) or a slightly longer sound called a moan (shevarim).

3. Rosh Hashana 34a — Rabbi Abahu instituted blowing a shevarim and a terua
due to the question as to what the sound terua actually is (shevarim or terua).

4. Shulchan Aruch - Everyone needs to hear a minimum of thirty blasts to remove
any doubt, consisting of three series of tashrat, tashat, and tarat each.

S. Aruch/Shulchan Aruch HaRav - The accepted custom is to blow one hundred
blasts, corresponding to the cries of the mother of Sisera.

6. Aruch Hashulchan — Ashkenazic custom is not to add a terua gedola at the end
of the hundred blasts.

7. Mikraei Kodesh — Sefardic custom is to hear one hundred and one blasts, the
last one being a terua gedola, while Ashkenazic custom today is to blow one
hundred tekiot.
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8. Mishptei Uziel — Suggests an allusion to the number one hundred from Tehillim
47 and declares that the Sages are not pleased with anyone who deviates from
this custom.

Tekiot D’'meyushav and Tekiot D’me’umad

1. Rosh Hashana 16a - We blow the tekiot before Mussaf while sitting and the
ones during Mussaf while standing in order to confuse the Satan.

2. The Tur’s Explanation of “Confusing the Satan” - The primary blasts are
during the tefilla. We blow beforehand either:
a.  So that this will confuse Satan and he will not be able to denounce us before
the primary blasts.
b. So that the Satan thinks the redemption is coming and will not bother to
denounce the Jewish people.

3. Radbaz - we sit during the first thirty tekiot because these are not the main
ones and the Sages didn’t trouble the people to stand for them.

4. Tur - The main mitzvah of shofar blowing must be performed while standing
based on a parallel to the mitzvah of sefirat ha'omer.

S. Mishna Berura — The Ashkenazi custom is to stand even for the blasts before
Mussaf.

Interruptions During Tekiat Shofar

1. Rambam - One should not speak between the tekiot d'meyushav and the tekiot
d'me’'umad.

2. Rabbeinu Simcha - If the blower spoke between the beracha and the end of the
first set of blasts, he needs to repeat the beracha.

3. Shulchan Aruch — Neither the blower nor those listening to the shofar may
speak between the tekiot d'meyushav and the tekiot d’'me’umad.

4. Rema - If he spoke about unrelated matters, he doesn’t repeat the beracha.

Mishna Berura — Even if one spoke within the first set of blasts, one doesn’t
repeat the beracha.

6. Piskei Teshuvot — One may recite asher yatzar in between the tekiot after using
the facilities.
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Reciting Vidui or Yehi Ratzon Between the Sets of Blasts

1. Rambam - There is a real doubt how to fulfill one’s obligation of a terua.

2. Rosh/Rav Hai Gaon - One can fulfill one’s obligation with any of the different
terua blasts.

3. 'The question of reciting the vidui or yehi ratzon may depend on this dispute:
a. Rambam - One should not recite them.
b. Rav Hai Gaon — One may recite them.

4. Mishna Berura — One should not verbalize them, but contemplate them in
one’s mind.

S. Shaar HaTziun — Since Rav Yaakov Emden was lenient to say them, one
shouldn’t rebuke those whose custom is to do so.

6. Rav Ovadia Yosef — One should not recite the vidui between the blasts.

Women and the Mitzvah of Shofar

1. Shulchan Aruch — Women are exempt from hearing the shofar as it is a time-
bound mitzvah.

2. Rabbi Akiva Eiger - Women have accepted upon themselves to hear the shofar.

3. May women recite a beracha over the shofar blowing if the man blowing bas
already fulfilled his obligation?
a. Shulchan Aruch - Women may not recite a beracha over the shofar.
Rema - Women may recite a beracha in this situation.
Kaf HaChaim — Even some Sefardic women recite a beracha, and there is
no need to protest.

4. Rav Ovadia Yosef - If she will not hear the shofar for one specific year but
intends to hear it in future years, she does not need to do hatarat nedarim,
though it is best if her husband has her in mind when he performs it.
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Tzurba M’Rabanan

FURTHER IYUN

The Proliferation of Shofar Blasts and the Prohibition of Bal Tosif

Rav Joel Kenigsberg (Boger, the Manhigut Toranit program)

According to the Torah, only nine
kolot (blasts) of the shofar are required
to be sounded on the day of Rosh Ha-
shana. However, the Gemara in Rosh
Hashana describes how, due to uncer-
tainty as to the precise nature of the
shofar blasts required by the Torah,
the Sages enacted blowing a minimum of thirty
blasts. At a later point in history, various other
kolot were added until our present-day custom
of one hundred or 101 tekiot was established.

This addition of tekiot above and beyond
those required by the Torah raises a halach-
ic dilemma. Why do these additional blasts
not contravene the prohibition of bal tosif —
the prohibition to add on to the Torah’s com-
mands? In this essay we will explore sever-
al classical approaches of resolving this issue,
which will also shed light on the nature of the
bal tosif prohibition.

The Prohibition of Bal Tosif

Twice in Chumash Devarim, the Torah prohib-
its us from adding on to its commands. The pro-
hibition first appears in Parshat Va'etchanan:

N1 DN ¥R X WX 1270 7Y 100N K7

T(UN DD’P‘?N ! .'m';{D nx 173'(175 2PN AWIAN
DONX MY 3IN
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Torah
Leadership

“You shall not add to the matter that I
command you, and you shall not de-
tract from it, to observe the mitzvot
of Hashem your God that I command
you.”

N PARTNERSHEP WITH
ERETZ HEMDAH AND WORLD MIZRACHI

It is repeated again in Parshat Re'eh:

INX DONX XD DN WX 12TT 9D N
2390 Y30 X911V qon XY Niwyy 1nwn

“Everything that I command you, you
should observe it, do not add to it, and do
not detract from it

However, this prohibition appears to contra-
dict another explicit verse in the Torah. In Par-
shat Shoftim we are told:

WX LEWRT YY1 P WX T1iRg D Yy
1T WK 12T 10 0N XY Ayn 27 1)K
gl tal /LR LA P

“According to the Torah that they instruct
you, and for the judgment that they tell you
to do, do not deviate from what they tell you
right or left”

This verse serves as the source for the authority
of the Sanhedrin to enact new decrees and safe-
guards* over and above that which is explicitly
written in the Torah. Yet this authority stands

Devarim 4:2
Devarim 13:1
Devarim 17:11

L

The Ramban (Hasagot of the Ramban to the Rambam’s Sefer Hamitzvot, shoresh 1), though, writes that the above pasuk only gives the

Sages the authority to interpret the pesukim and explain halachot for which they have an explicit tradition, but does not include their
authority to enact new rabbinic decrees. However, the question of how rabbinic decrees interact with the prohibition of bal tosif is certainly

valid according to the Ramban as well.
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in direct contradiction to the aforementioned
prohibition of bal tosif. The Rishonim struggle
to resolve this seeming paradox. The Ram-
bam, for example, writes as follows:
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NITW 7272 09199 227 Y1apD1 1 v X
SYaw 771N 2 AN0AW TN P2 AMna
25m2 12 Ywan XY 717102 210 10 7800 D
SWAaY DX 21N ITW 1TAY IYINW 0 10K
WA P2 N2 WA P, A% wa DIORD
N127 OX TN 19 2512 1 71y w1 Hax
OX1, Y71 717 0 2502 0 w2 N T N2
NI 7T Y902 Kiw K 1y wa MoK
NN OX YaK 570 a7 M0 TINT 170 0N
MK ORI XK TN N MM Y wa
T2 7277 12 X2 XYW T KW oyh yrn
T 7D WADN) XYW DN AN NIV 0N
AN 1Y NN X271 ,0wADnN) XY 1w nann
17 AKX N2, TV 1 YN NN anna wa
XYW mWwadT N 71719 2902 NN 1Y WA Ox
AN 17 NN N2 ,10 XKW K KON K]
NYN N XYW M 10K TN 1Y avna
w2 19°BX 2YM2 qwa Y5 IO 790Y NN
191 N9 M0 AWy XYX 0Mm AT PR Y
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According to the Rambam, the prohibition for
the beit din to add to the Torah’s commands
applies only if they add new laws and claim
that their source originates in the Torah it-
self. However, new decrees that are rabbinic
in nature are permissible so long as that point
is made clear — that these are additional en-
actments made by the Sages. Thus, Chazal
had the authority to ban the consumption of
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chicken along with milk, since they did not
present that prohibition as being from the
Torah (which includes only consuming meat
and milk), but rather they presented it as being
forbidden by rabbinic law.

The Ra’avad, in his comments to the Ram-
bam, disagrees. According to the Ra'avad, since
there is an obligation to safeguard the Torah’s
laws by enacting rabbinic decrees, any addi-
tional decrees would be permitted, even if it
was implied that they are of Torah origin. The
only way in which one would transgress the
prohibition of bal tosif, says the Ra’avad, would
be by altering a positive commandment such
as lulav, tefillin or tzitzit.® The Rambam and
Ra’avad thus argue whether bal tosif could
apply to the enactment of rabbinic decrees
and the extension of negative commandments
in some cases, or merely to the fulfillment of
positive commandments. Some have suggest-
ed that the argument is broader and relates to
the very nature of the subject of this prohibi-
tion — according to the Rambam, the prohibi-
tion is addressed to the beit din, while accord-
ing to the Ra’avad it would be addressed to the
individual.”

Bal Tosif as it Applies to Tekiat Shofar

Two of the major Rishonim address the glaring
difficulty as to why the additional shofar blasts
enacted throughout the ages would not be a vi-
olation of bal tosif.

Tosafot in two places in masechet Rosh Ha-
shana® explain that bal tosif applies only when
one adds additional elements to an existing
mitzvah, such as adding an additional species
to the lulav bundle on Sukkot, but performing
the same mitzvah twice would not constitute

S. Rambam, Hilchot Mamrim 2:9

6. See Rashi to Devarim 4:2 where he gives examples of the prohibition of bal tosif “such as five parshiyot in tefillin, five species of lulav [i.e,

the Iulav and four more], and five tzitzit.

7. See below where we bring further sources from the Rambam to reject this explanation.

8. Rosh Hashana 16b and Rosh Hashana 28b
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a violation. Thus, one may shake a lulav several
times on the day of Sukkot, consume matzah
multiple times on the night of Pesach, and
blow the shofar on Rosh Hashana even beyond
the minimum amount of blasts required by the
Torah. According to this approach, our current
practice would constitute the repetition of the
mitzvah rather than signifying an addition to
the Torah’s command.’

The Rashba takes a different approach. In
his commentary to the Gemara,'’ he quotes
Tosafot’s question and answer but responds
that, in fact, the question does not even arise
in the first place. According to the Rashba, bal
Tosif is a prohibition that applies solely to an
individual who adds additional command-
ments or elements to existing commands out
of his own volition. When it comes to enact-
ments by our Sages, however, they were given
the authority to add on to the Torah’s laws by
virtue of the verse in Parshat Shoftim. The ad-
ditional shofar blasts are an established prac-
tice dating back to the Gemara and thus do not
constitute a prohibition.

At first glance there would seem to be a
major disagreement between the Rashba and
Tosafot. The Rashba implies that our extra sho-
far blasts do constitute an additional element
to the Torah’s command, but are nevertheless
permitted, as they were enacted by the Sages.
According to Tosafot, though, such is not the
case. Rather, we are dealing with the repetition
of a mitzvah, which is permitted in any event.
What is the basis for the argument between
these two great authorities?

Tzurba M’Rabanan

One might surmise that the argument be-
tween Tosafot and the Rashba is similar to
the argument between the Rambam and the
Ra’avad. The Rashba seems to be following the
Ra’avad’s premise that the prohibition of bal
tosif applies not to the beit din, but only to an
individual. Thus, by following the Sages’ enact-
ment of tekiot d’'meumad," there can perforce
be no prohibition. Tosafot, by contrast, hold
(as does the Rambam) that the beit din could
theoretically transgress bal tosif, and thus they
need to explain differently — that in this case we
are dealing with the double performance of the
unaltered mitzvah.

However, closer inspection reveals that this
is not the case. First, although the Rambam
emphasizes the role of the beit din regarding bal
tosif, it is explicit in several places in the Mish-
neh Torah that the Rambam holds that an in-
dividual as well can transgress bal tosif.'> The
Minchat Chinuch explains that the Rambam’s
main discussion in the aforementioned pas-
sage is the verse of “1bN X5” and the authority
of the beit din to enact new decrees. It is in this
context that he relates to bal tosif, rather than
aiming to give a broader definition of the scope
of the prohibition, but in fact he agrees that an
individual can transgress the prohibition."

Furthermore, while the Rashba and Tosa-
fot may have given different explanations as to
how to resolve the question of tekiat shofar in
regard to the prohibition of bal tosif, that does
not necessarily indicate that they complete-
ly disagree on the nature of bal tosif. Several
of the Acharonim suggest that Tosafot would

9. This explanation ties in with the Gemara’s reasoning (Rosh Hashana 16b) for why we blow both tekiot d'meyushav before Mussaf and then
tekiot d’'me’umad again during Mussaf. The Gemara explains that this is in order to “confound the Satan”. As Rashi explains: 28w ynw»w>
12T PRNNDN - NIXN NN 1222m7. According to the explanation provided by Tosafot, the way we express our love of the mitzvah is simply
by repeating it again and again, even once we have discharged our obligation!

10.  Rashba’s commentary to Rosh Hashana 16a

11. The second set of tekiyot, which are blown as part of Mussaf, as opposed to tekiot d’meyushay, the first set of blasts, which are blown

before Mussaf.

12. See, for example, Mishneh Torah, Hilchot Tefilla Ch. 14 and Hilchot Lulav Ch.7.

13. Minchat Chinuch, Parshat Re’eh, Mitzvah 454
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certainly agree with the Rashba that follow-
ing certain types of rabbinic decrees would
not constitute a violation of bal tosif, yet they
maintain that this reasoning alone is not suf-
ficient to explain the case of tekiat shofar. For
example, the Pnei Yehoshua argues that the
authority of the Sages is limited to circumstan-
tial change that could not have been relevant
at the time of matan Torah (such as the mira-
cles of Chanukah and Purim), but where noth-
ing has changed, the Sages would be unable to
make a new decree without violating bal tosif."*
The reasoning behind the extra shofar blasts
(“to confound the Satan”) is something which
had always been relevant, and for this reason
Tosafot had to find an alternate answer to the
question of why bal tosif would not apply. The
Aruch L'Ner though rejects this explanation,'®
since there are many examples of rabbinic en-
actments not resulting from circumstantial
change.’® He argues that the additional teki-
ot are not a bona fide rabbinic decree (as evi-
denced from the fact that no additional beracha
is said) but rather an established custom. Thus,
the rabbinic immunity from bal tosif is lacking.

This last point is echoed in the explanation
provided by Rav Chaim Soloveitchik.'” He
begins with the basic premise that the Sages
never enacted the blowing of additional sho-
far blasts. The enactment of Chazal was that
those tekiot that are sounded on Rosh Hasha-
na need to accompany the berachot of Mussaf
— Malchuyot, Zichronot and Shofarot. Thus, in
order to discharge one’s obligation on both a
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Torah and rabbinic level it would be sufficient
to have one set of shofar blasts alone — the teki-
ot d’'me’umad.'® The prevalent custom to blow
twice, in order to confound the Satan, is simply
that — a custom. The Sages who enacted when
the shofar has to be blown never enacted that
it has to be blown additional times. That was a
custom that developed independently."”

Accordingly, explains Rav Chaim, Tosafot
could not have answered that there is no bal tosif
because we are following a rabbinic enactment
— because there is no rabbinic enactment to
blow the shofar twice! The blowing of the teki-
ot d’'meyushav discharges the Torah obligation
to hear the shofar, while the tekiot d'me'umad
blown together with the berachot of Mussaf dis-
charges our rabbinic obligation too. Were it not
for the reasoning given by the Gemara (“to con-
found the Satan”) one set of blasts would have
been sufficient, even on a rabbinic level.

The Rashba, by contrast, explains that al-
though there is no rabbinic requirement to blow
the shofar twice, we have still not discharged
our rabbinic obligation to hear the shofar along
with the berachot following the first set of tekiot.
Thus, we are still obligated on a rabbiniclevel to
hear the shofar again. Nonetheless, according to
both the Rashba and Tosafot, the decree was to
hear the shofar along with the berachot, not to
blow additional blasts.

A Third Approach

A third approach can be found in the commen-
taries of the Ramban and the Ritva. While not

14.  Pnei Yehoshua, Rosh Hashana 16b
15.  Aruch L'Ner, Rosh Hashana 16b

16.  These include rabbinic prohibitions regarding Shabbat and forbidden relationships.

17.  Chiddushei HaGrach al HaShas, Rosh Hashana 28b

18. This can be compared to the mitzvah of kiddush on Shabbat night. On a Torah level, it would be sufficient simply to say the words of
kiddush. However, the Sages enacted that the kiddush should be said over wine.

19.  Rav Chaim proves this premise through a careful analysis of the wording of the Rambam. See Mishneh Torah, Hilchot Shofar Ch. 3. In
Halacha 7, the Rambam states that the community is obligated to hear the tekiot along with the berachot of Mussaf. In Halacha 10, where
he details the order of additional blasts, the Rambam begins with the words “the prevalent custom.” In addition, the Gemara (Rosh
Hashana 16b) questions the reason for these additional blasts without providing a source for a rabbinic enactment.
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explicitly addressing the question of bal tosif,
they suggest an alternate explanation of the
tekiot d'me’umad that sheds light on our subject
as well.

As mentioned previously, the original ob-
ligation of blowing nine shofar blasts mandat-
ed by the Torah were expanded to thirty teki-
ot due to uncertainty about the precise nature
of the sound required by the Torah. It would
follow that just as thirty blasts are required to
discharge our obligation as part of tekiot d'mey-
ushav, so too all thirty should be required to
be blown as part of tekiot d’'meumad. Howev-
er, this is not the case. The Rishonim provide
several different customs as to how many blasts
are to be blown along with Mussaf. The major-
ity of the opinions brought do not require all
thirty blasts, which would have alleviated all
doubts as to the correct terua.*®

Both the Ramban®' and the Ritva®> explain
in their commentaries that the shofar blasts
that accompany the berachot of Mussaf are of a
different nature than the blasts before Mussaf.
While the tekiot d’'meyushav come to discharge
our obligation of hearing the shofar, the tekiot
d'me'umad come to discharge our obligation as
part of prayer itself. It is less important what
precise blast is blown; what is critical is that the
prayer is accompanied by the cry of the shofar.”*

We can now understand why these addi-
tional blasts constitute no violation of bal tosif.
Rather than adding elements to the mitzvah of
shofar, these blasts come to serve as part of a
different mitzvah altogether.

In summary, we have seen that the prohi-
bition of bal tosif exists as an explicit ban on

Tzurba M’Rabanan

adding elements to the Torah’s commands. The
mitzvah of shofar would seem to be a case in
point where we do exactly that. The Rishonim
provide several explanations as to why our ad-
ditional tekiot do not constitute a violation:

1. Tosfot explain that the prohibition is only
to add elements to an existing mitzvah,
but there is no prohibition to perform a
mitzvah multiple times.>*

2. The Rashba explains that since the addi-
tional blasts stem from a rabbinic decree,
they fall under the authority of the Sages
to make new enactments and do not vio-
late bal tosif.

3. The Ramban and the Ritva understand the
additional blasts to be a part of the mitz-

vah of prayer, rather than the mitzvah of
shofar itself.

20.  See Shulchan Aruch 592:1 and commentaries there
21.  Milchamot Hashem, Rosh Hashana 11a
22.  Ritva, Rosh Hashana 34a

23.  These Rishonim point to a similar idea found regarding the blowing of instruments on fast days.

24.  Seealso Levush (O.C. 585:3) who writes that, because the Torah used the term 77910 D17, the implication is that the mitzvah of blowing
the shofar applies the entire day. Thus, even though the minimum amount of tekiot is stipulated by the Torah, one may continue blowing
the shofar the entire day, and every additional blast would constitute the fulfillment of the mitzvah.
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