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SHABBAT PARSHAT VA'EIRA  -  ROSH CHODESH SH'VAT

1 SH'VAT 5760  -  7,8 January '00

HALACHIC TIMES FOR JERUSALEM

Correct for TT 400. Ranges are THU to THU, 28 TEVET - 6 SH'VAT (Jan. 6-13)

Candle lighting - 4:15pm

Havdala - 5:32pm (Rabbeinu Tam - 6:09pm)

Earliest Shacharit • 5:35-5:35

Sunrise • 6:35-6:35am (6:40-6:40am)

Sof Z'man Kri'at Sh'ma • 9:09-9:11am (8:22-8:24am)

Sof Z'man Shacharit • 10:01-10:03am (9:30-9:32am)

Chatzot (halachic noon) • 11:45-11:471/2am

Mincha Gedola (earliest Mincha) • 12:15-12:18pm

Plag Mincha • 3:50-3:55pm

Sunset • 4:54-5:00pm (4:49-4:55pm)

WORD OF THE MONTH

A weekly feature of Torah Tidbits to help clarify practical and conceptual aspects of the Jewish Calendar, thereby better fulfilling the mitzva of HaChodesh HaZeh Lachem...

This Shabbat - January 8th - is Rosh Chodesh Shvat. We add YA'ALEH V'YAVO to the Amida of Maariv, Shacharit, and Mincha, and we say a special combination-Musaf for Shabbat-Rosh Chodesh.

YA'ALEH V'YAVO is added into each BIRKAT HAMAZON right after R'TZEI, as is a Rosh Chodesh HARACHAMAN, right after the SHABBAT HARACHAMAN.

Omission of YA'ALEH V'YAVO at Maariv does not require repeating the Amida; at Shacharit and Mincha it does. Similarly, If one says the regular Shabbat Musaf Amida (or the weekday Rosh Chodesh Musaf), the Amida is "fatally flawed" and must be repeated, correctly.

Omission of YAALEH V'YAVO from Birkat HaMazon does NOT require repeating, but omitting R'TZEI does require repetition (except for Seuda Shlishit).

As we saw in last week's TT, Rosh Chodesh Shvat (and TU b'SHVAT) fall on Shabbat most often, almost 30% of the time. Never on Sunday or Friday.

First opportunity for Kiddush L'vana would be Sunday night after 6:20pm, but be that time the Moon will have set. Therefore, Monday night.

The Package Deal

At the end of Parshat Sh'mot, Moshe Rabeinu had expressed his feelings to G-d that his mission has failed. Rather than help the people, Moshe has made their bitter lives more terrible. G-d's immediate response to Moshe is to reassure him that all is going according to plan and that what is happening to the people is a step towards redemption. Thus did Parshat Sh'mot end.

In the opening words of Va'eira, we see the other part of G-d's reaction to Moshe's words. It is implied, rather than expressed, by the words VA'Y'DABEIR ELOKIM... And G-d (specifically with the "stricter" Name of Divine Justice) spoke (this particular verb is associated with harsh, stern words). Rashi explains that G-d was reprimanding Moshe for his "cutting" remark - Why did you make things worse for the people...

Immediately, however, G-d's "demeanor" and words soften towards Moshe - within the same opening pasuk it says, VAYOMER EILAV ANI HASHEM. And He said to him (this verb is the softer "said", rather than "spoke to"), I Am HaShem (this Name of G-d is the "main" one, the Name that we associate with Midat HaRachamim, G-d's quality of Mercy.

What follows is the beautifully stated promise of redemption and nationhood. G-d realizes, so to speak, that Moshe was only expressing his concern for the People and his frustration at his own perceived failure, not criticizing G-d.

The Divine Promises are also the statement of the Package Deal that G-d is "offering" the people of Israel. Tell the people, G-d says to Moshe, that I will (1) take you out from under the oppression of Egypt, and I will (2) save you from their enslavement, and I will (3) redeem you with a mighty show of force. These three terms, let us say, make up Phase One - Y'tzi'at Mitzrayim, being taken out of Egypt.

Phase Two is - And I will (4) take you unto Me as a nation, and I will (5) be to you as G-d, and you (6) will know that it was I Who took you out of Egypt.

And then comes Phase Three - And I will (7) bring you to the Land that I swore I would give to your ancestors, and I will (8) give it to you as a heritage...

The complete "offer" from G-d, this Package Deal, this series of Divine Promises, is sealed on both ends with G-d's statement, ANI HASHEM, I Am G-d. Perhaps the word "offer" is misleading, for it implies that we can take it or leave it, or that we can pick and choose among its different elements. And we cannot do that with Judaism. (Actually, we can do that, because G-d blessed us with Free Will, including the ability to choose to disregard what G-d wants us to do. But there are consequences of our choices.)

Bnei Yisrael could not have said to G-d, "thanks for getting us out of Egypt, but we'll pass on the Torah and commitment." Nor can we say, "Thanks for the Torah; we'll stay here in the Wilderness." The Meraglim and Dor HaMidbar tried that and they ended up staying in the Wilderness - if you get my meaning.

Nor are we supposed to accept the Torah except for some of the mitzvot that we think clash with modernity, or are inconvenient, or out of fashion, or aren't cool. It doesn't work like that. Package Deal. We were meant to take the whole deal.

And the same should go for Eretz Yisrael, phase 3 of the Plan. Let's keep Tel Aviv but give away the Golan. Nope. Sorry. It doesn't work that way either.

Piku'ach Nefesh, you say? Life threatening situation? Don't we "give up" most mitzvot of the Torah for Piku'ach Nefesh? Good point. We do. On a very temporary basis. That's first of all. But more to the point, where's the Piku'ach Nefesh in keeping the Golan, an integral part of Eretz Yisrael for thousands of years, and an integral part of the State of Israel for nearly 20 years. If we don't give Syria the Golan, we face war. Moshe Arens, former Defense Minister, says that is a pure, plain and simple lie. Syria has not been in any condition to fight Israel, nor is its army, air force, or economy in any way able to consider the idea of war. Give them the Golan, though, and they will be in a great position to drastically cut our water supply - which can lead to war. They will receive obscene amounts of money from the U.S. which will enable them to rearm so they will pose a threat to us. So I'd say (and I am not the only one - I'm sure more than half the Jews in this country feel the same way) it's Piku'ach Nefesh to leave the Golan.

TT Readers, you can react to my words any way you like, but don't tell me that I'm leaving Torah and talking politics. Not so. This is not politics. It is Life. It is Am Yisrael, Eretz Yisrael, Torat Yisrael.

Sedra-Stats

14th of 54 sedras; 2nd of 11 in Sh'mot

Written on 221.8 lines in a Sefer Torah

16 parshiot; 8 open, 8 closed

121 p'sukim - ranks 20th (4th)

1748 words - ranks 15th (3rd)

6701 letters - ranks 17th (3rd)

P'sukim are above average in length

Contains none of the 613 mitzvot

Sedra Trivia - 33 of the 54 sedras are named by their first or second word. Va'era is the 9th word in the sedra - only 4 sedras "wait" longer for their names. Also, Va'eira is one of 12 sedras whose name is from the 2nd pasuk of the sedra.

Aliya-by-Aliya Sedra Summary

Kohen - First Aliya - 12 p'sukim - 6:2-13

[SDT] The two most common names of G-d in the Torah are E-LO-HIM and A-DO-NOI (as an act of respect for G-d's sacred names, these two are generally pronounced ELOKIM and HASHEM respectively, when referred to other than in prayer or Torah reading). ELOKIM is usually considered to be G-d's name of strict judgment, whereas HASHEM carries the connotation of Divine Mercy. Notice that in the accounts of Egyptian oppression, the predominant name of G-d is Elokim (esp. in 2:23-25).

Exile is certainly associated with the stricter side of G-d's treatment of his People. If the quality of mercy were dominant, perhaps we would acclimate too well to conditions and lose our yearning for redemption. (See what has happened in modern times when exile is quite comfortable.)

In the opening pasuk of this week's sedra, we find the unusual combination of both names. It is ELOKIM Who speaks to Moshe, G-d Who has judged and treated the People strictly and harshly. However, His message to Moshe is "I am HASHEM". And His words of hope and promise to the People begin with the same declaration, "I Am HASHEM". In this context, we are told that G-d will take the People out of Egypt, save them, redeem them, take them unto Him, be our G-d and ultimately bring us into the Promised Land. These stages of redemption are summed up with the reiteration of the statement, "I Am HaShem". It is as if G-d is saying to the down-hearted People: "until now you've experienced Me as ELOKIM, but rest assured that you will now see HASHEM - the G-d of Mercy - in full measure. The Egyptians on the other hand are being punished by the hand of G-d as ELOKIM. (see 5:15).

The sedra begins with G-d speaking to Moshe Rabeinu and telling him of the promises He had made to Avraham, Yitzchak, and Yaakov. Also, G-d tells Moshe that He has heard and is responding to the cries of the People of Israel.

In other words, G-d will be taking us out of Egypt not only because of promises He had made to the Avot, but because of His feelings for us.

Therefore, G-d will take the People out from under Egyptian oppression, will save them from bondage, and will redeem them with His might. He will then take the People to Him as a Nation and be our G-d. He will subsequently bring us into the Promised Land.

Moshe relates this prophecy to the People, who are too exhausted to listen.

G-d then tells Moshe to go to Par'o and demand the People's release. Moshe questions how Par'o can be expected to listen, if the People (Moshe's own people) themselves didn't listen to him.

[SDT] G-d tells Moshe to go speak to Par'o (about letting the People go). Moshe "refuses", using the logical argument known as KAL VA CHOMER - the People of Israel (my own People) didn't listen to me, how is Par'o going to listen to me. Seems logical, but the Torah has told us why the people didn't listen to Moshe - they were utterly exhausted from their unusually difficult labors. If so, it does not follow logically that Par'o would not listen to Moshe. Maybe he would listen, not being exhausted. On the other hand, Moshe's KAL VACHOMER is based on his statement - "I have a speech impediment".

In trying to understand his failure to reach the people, Moshe finds fault in himself, not in the People. This is how a leader should behave. When a rabbi or teacher fails to communicate an idea to his charges, he should not conclude that the fault lies with them - they are dumb; they are not committed enough; etc. He should rather be critical of himself - I probably didn't explain things well; I wasn't patient enough; etc. This is one of the signs of humility that is such a desirable characteristic in a leader. This was one of the many qualities that made Moshe Rabeinu The Leader and Teacher par excellence.

(Above Moshe's objections, so to speak,) G-d reiterates to Moshe and Aharon, that they are to tell the People as well as Par'o that the People will be leaving Egypt.

G'MATRIYA with a twist. G-d mentions Avraham, Yitzchak, and Yaakov, and then says that He also heard the cries of the people. In Sefer HA'ROKEI'ACH a connection is made between the Avot and the plight of the people. The Avot prayed before G-d, so to speak, on behalf of their children.

An interesting G'matriya is presented to "support" this idea. G-d says that He also heard NA'AKAT Bnei Yisrael, the groaning of the people. NA'AKAT in AT-BASH G'MATRIYA is NUN=TET=9 + ALEF=TAV=400 + KUF=DALET =4 + TAV=ALEF=1 = 414. This is the numeric value of the word HA'AVOT, the Patriarchs, 5+1+2+6+400 = 414. G-d says, "And I have also heard THE FATHERS...", the pleas of the fathers on behalf of their children.

Levi - Second Aliya -15 p'sukim - 6:14-28

The Torah begins to enumerate the names of the tribes and family groups. It is obvious that the intention here is not to review the whole of the (almost) nation, but rather to focus on Moshe and Aharon. Note that the Torah starts the list with Reuven and Shimon, and when it gets to Levi, there is much more detail. In this brief section, the Torah is identifying many of the "main characters" of the rest of the Torah. The Torah is also giving us the ability to continue to draw the timeline of Jewish history, by giving us the ages at death of Levi (we already know the ages of the three previous generation, those of Avraham, Yitzchak, and Yaakov),his son Kehat, his son Amram. That brings us to Moshe and Aharon. We are also introduced to Korach and his sons and Aharon and his family.

The Torah then clearly proclaims that it is Moshe and Aharon who will be speaking to Par'o on behalf of the People of Israel.

[SDT] Although the purpose of this partial genealogy was to identify Aharon and Moshe, the Torah began with Reuven and Shimon before it gets to Levi. A reason offered for this in one of the sources is that since Yaakov Avinu spoke critically of these three sons, the Torah here lists only them, to teach us that they were important tribes despite their progenitors' "mistakes".

[sdt] Why are we known as BNEI YISRAEL, and not one of the other Fathers or Mothers? YISRAEL is spelled YUD (Yitzchak & Yaakov), SIN (Sara), RESH (Rivka & Rachel), ALEF (Avraham), LAMED (Leah). Not a reason, but a nice way to look at our main name.

Shlishi - Third Aliya -9 p'sukim - 6:29-7:7

After the "digression" of the previous passage, the Torah now repeats that G-d is sending Moshe to Par'o and that Moshe continues to "object" because of his speech-impediment.

Rashi says that G-d did not repeat the command, nor did Moshe repeat his objection. It is the Torah that is putting us back where we left off before the genealogical data were presented.

G-d tells him that Aharon will do the talking, that Par'o will refuse the repeated requests to free the People, and that He (G-d) will take His people out, and that it will be clear to Egypt (and everyone else) that it is indeed G-d Who is doing everything. Moshe and Aharon do as G-d instructs them; they are 80 and 83 years old respectively.

[Observation] When the Torah is specific about ages, it usually is meant to give us an accurate way of constructing a timeline. Perhaps too, in this case, the Torah is pointing out something that we saw very often in the book of B'reishit - namely, the prominence of the younger brother over the older one.

[SDT] How is it that Moshe Rabeinu is able to speak to the People of Israel throughout his "career" as leader, in light of the fact that he complained of being "speech impaired"?

When Moshe spoke to the People of Israel, it was the Sh'china that spoke from his mouth. He had no trouble with his speech defect. He was, however, concerned when it came to speaking to Par'o. See 6:30.

R'VI'I - 4th Aliya - 28 p'sukim - 7:8-8:6

G-d tells Moshe and Aharon, that when Par'o asks for a sign, Moshe shall instruct Aharon to throw down the Staff before Par'o and it will turn into a serpent. Moshe and Aharon appear before Par'o and do as G-d has instructed them.

Rashi says that TANIN means NACHASH, snake or serpent. Not everyone see it that way. Keep reading.

[sdt] The Baal HaTurim points out that the pasuk says: G-d says to Moshe that when Par'o will ask for a sign, you (Moshe) shall tell to Aharon to take your staff and throw it (on the ground) in front of Par'o, it shall become a TANIN. It didn't say: and it will become a Tanin. He explains that the staff was thrown down and then he was to command it to become a Tanin. And that's what happened, to show Par'o the power of speech that G-d has given to Moshe. In other words, the staff did not change upon being thrown down. It changed by a spoken command.

On another note... When G-d first had Moshe throw his staff down, it changed into a NACHASH, a snake. Here, with Par'o, it changed into a TANIN. Strong possibility is that we are talking about a crocodile, venerated and even worshipped by Egyptians. Many Pharaohs identified with the crocodile as the ruling animal of the Nile.

Adds the Baal HaTurim, that the Tanin reverting to wood was a message to Par'o that just as the mighty crocodile turns to dry wood, so too will the mighty Par'o turn to dust and food for worms.

Par'o calls his wizards who are able to duplicate what Aharon does; however, Aharon's staff (note: not his TANIN) swallows those of the wizards. Nonetheless, Par'o refuses to listen to Moshe and Aharon, as G-d had said. G-d then instructs Moshe to go to the river (Nile) in the morning, where Par'o will be, and to bring the Staff with him. Moshe is to say to Par'o that G-d has sent me (Moshe) to tell you (Par'o) to release the People and you have refused until now. "With this will you know Who G-d is..." Moshe (actually Aharon) will be striking the water of the river, turning it to blood and killing the fish therein. G-d tells Moshe to tell Aharon to take the Staff and strike the waters of Egypt. Moshe and Aharon do as instructed and the waters turn to blood, the fish die, and the Egyptians cannot drink the water. Par'o's wizards again duplicate what was done, causing Par'o to remain stubborn. Egyptians are forced to dig for water (and/or buy water from the Jews). This first plague lasts 7 days.

G-d next instructs Moshe to go to Par'o (at his home) and warn him that if he does not let the People go, Egypt will be smitten by a plague of frogs. Aharon is to raise the Staff above the river, which he does, and the land is blanketed with frog(s). The wizards are again able to simulate this plague with their magical powers. Par'o calls to Moshe and Aharon to pray to G-d that the frogs be removed, promising that he will let the People go into the wilderness to offer sacrifices to G-d. Moshe asks Par'o when he wants the frogs to leave. (This is a strange question, to which Par'o gives a stranger answer). Par'o says "tomorrow", to which Moshe responds "so be it. And that will serve as proof of G-d's powers".

[sdt] Why would Par'o ask for the plague to be withdrawn on the following day? He and his people were certainly suffering and would want to rid themselves of the frogs as soon as possible.

Par'o (still refusing to see the plagues as Divine, and assuming that there was some natural explanation for what was happening) figured that Moshe came before him when he (Moshe) knew that the frogs would leave. Moshe would give the impression that he (in the name of the G-d of Israel) had power over the frogs. So Par'o tried to trick Moshe by asking the unexpected - do it tomorrow. Moshe's answer was that doing so would demonstrate that it was truly G-d's power that was being observed.

Egypt saw itself as great because of the Nile and because of the fertile land created by the waters of the Nile. The first plague smote the water. The second was a plague that came from the river and attacked the land. The third smote the land itself.

Chamishi - fifth Aliya - 12 p'sukim (8:7-18)

So it happens, and after the frogs are gone, Par'o reneges on his promise, as G-d had said he would (an oft- repeated phrase to indicate G-d's active role in the events of the Exodus).

G-d tells Moshe to tell Aharon to strike the dust of the earth. The resultant plague of lice was not able to be matched by the wizards, who acknowledge G-d's might. Par'o remains stubborn.

G-d sends Moshe to warn Par'o about the next plague (swarms of insects or wild animals, depending upon which opinion you follow). New element: the contrast between Egyptian and Jewish experiences.

There was always a contrast between the Egyptians and the Jews - Egyptians had no water during the first plague; the Jews had water. The Midrash even says that if a Jew and an Egyptian drank from the same cup, the Jew would be drinking water and the Egyptian would have blood. Similarly, the Jews did not suffer the plagues and the Egyptians did. Yet it seems that G-d had different messages for each of the plagues. AROV was the first plague that the distinction between Goshen and the Jews on the one hand, and the Land of Egypt and the Egyptians on the other, was so sharp. 

How long? Depends how you count.

430 years • From the time that Avraham first received the prophecy at the "Covenant between the Pieces". That too, can be seen as the real beginning of the "hard times".

400 years • Counting from the birth of Yitzchak until the Exodus. Once he born, the prophecy concerning Avraham's descendants is actual.

210 years • That's how many years the people spent in Egypt, counting from when Yaakov and family went down to Egypt..

193 years • From Yaakov's death until the Exodus. We were stuck in Egypt.

117 years • The actual length of Egyptian slavery and oppression, following the death of the last of Yaakov's sons, Levi.

Shishi - sixth Aliya - 26 p'sukim (8:19-9:16)

And so the AROV descend upon the land. Par'o calls for Moshe and gives permission for the people to sacrifice to G-d in Egypt. Moshe says that it must be in the wilderness.

Par'o agrees on the condition that Moshe pray for the removal of the plague. Afterwards, Par'o again reneges. G-d next sends Moshe back to Par'o to repeat the demand for the People's release and to warn him of the consequence of his refusal this time, namely Dever. And so it happens that the livestock of the Egyptians all die, with not a single loss to the Jews. This Par'o checks on. Par'o remains stubborn.

The sixth plague (boils) is brought upon Egypt without warning. Although his people are being seriously beaten, Par'o continues to resist (from this point on, with G-d's help). Moshe is next sent to warn about the seventh (and very powerful) plague.

[sdt] In warning about HAIL, G-d says (through Moshe) that this time, I will send ALL my plagues... The Vilna Ga'on explains that G-d uses three main weapons, so to speak, to punish those who violate His commands - Fire, Water, and Wind. For example, to destroy the Generation of the Flood, G-d used Water. To disperse Dor HaP'laga, He used Wind, and to destroy S'dom, His main weapon was Fire. The plague of Blood, for example, used Water. Plague 6 was the burning Fire of Boils on the skin. The locust (next week's sedra) came on the Wind. But Hail consisted of the whole arsenal - the Hail itself was Water, it had Fire in it, and the Hail was accompanied by strong Wind (the Kolot mentioned in 9:23).

SH'VI'I - 7th Aliya - 19 p'sukim - 9:17-35

[sdt] OD'CHA MISTOLEIL B'AMI L'VILTI shalcham (9:17). Part of the warning to Par'o prior to HAIL basically saying: You, Par'o, are still arrogantly refusing to send the people out... Baal HaTurim points out that the scrambled initial letters of this phrase spell BIL'AM, one of three advisors of Par'o, and Arrogance personified.

It is to be a devastating, unprecedented hailstorm. (There was a large measure of the supernatural in all the plagues, even though each had a natural setting, e.g. fire inside hailstones of ice.) The hail is extremely destructive, but some plants do survive, as do the animals of those Egyptians who heeded Moshe's warning to bring them indoors. Par'o admits that he has sinned and grants Moshe's demands, if only the hail will stop. When it does stop, Par'o yet again reneges, as G-d has said he would.

[SDT] When Moshe tells Par'o that the plague of Hail will end, he says that the thunder will stop and the hail will no longer be. The terminology implies that the thunder will temporarily stop but the hail will completely end. And so it was, points out the Baal HaTurim, the hail did in fact cease, but the thunder returned to accompany the awe-inspiring events of the Sinai Experience.

Maftir (second Torah) - 7 p'sukim - Bamidbar 28:9-15

Chapters 28 and 29 in Bamidbar (Parshat Pinchas) deal with the daily and Musaf korbanot (sacrifices) in the Mikdash. The Musaf of Shabbat is two p'sukim long. Minimum Torah reading portion is 3 p'sukim, and that is why we do not read Shabbat's Musaf on a weekly basis. Since the 2 Shabbat p'sukim are followed by five that deal with Rosh Chodesh, both portions are read for the Maftir on Shabbat Rosh Chodesh.

Haftara - 24* p'sukim - Yeshayahu 66:1-24

The special Haftara for Shabbat-Rosh Chodesh is the last chapter of the book of Yeshayahu, and it preempts the regular Haftara of the weekly Parsha (usually). The obvious reason for the choice is found in the next to the last pasuk, which mentions both Shabbat and Rosh Chodesh. This pasuk is reread after the last pasuk, so that the book of Yeshayahu - and this Haftara - can end on a bright note. This chapter, as all chapters in Yeshayahu from 40 and on, contains a message of consolation.

Specifically, this chapter tells us that G-d cannot be contained in the physical Mikdash, nor is He interested in sacrifices that are not offered with sincerity. This message is appropriate all the time, and the association with Shabbat - week in and week out - and Rosh Chodesh - month in and month out, fits well.

The universal message at the end of the portion - that ALL human beings will come to bow before HaShem - links well with Shabbat and Chodesh. The month is defined by a natural phenomenon - the cycle of phases of the Moon, and is available to all people to experience and be inspired by. The Shabbat represents the basic belief that G-d created the world. It is not connected to a natural occurrence. Some people come to belief from experiencing something in nature. Others just believe. Either way, in the case of Shabbat and Chodesh, we are dealing with concepts that can have a popular appear.

From Your Name is Your Blessing

Hebrew Names and their Mystical Meanings by Blech & Blech 

MOSHE - meaning: salvation, draw out (345) 

Word: HASHEM, The Name 

Phrase: M'GALEH RAZIN, revealer of secrets

Blessing: he will comprehend the deepest mysteries of life and share his knowledge with others

PARSHA-PIX

Four wine cups at the top represent the Four Terms of Redemption from the beginning of the sedra. (Do you know any other "explanation" of the 4 cups? Hint: Take a look at the Wine Steward's dream.) Below the cups are Davka graphics of the Egyptian Plagues, specifically the first seven which are presented in Parshat Va'eira. The +BO has a double meaning: [1] plus the rest of the Makot in Parshat Bo, and [2] the word BO has a numeric value of three, the number of plagues in that Sedra. The wizard at the top right stands for the wizards, magicians, or whatever they were, of Par'o. They were able to duplicate the first couple of plagues, but failed after that; this led to their recognition of G-d's supremacy. The oven is one of the unusual locations of the frogs during the second plague. Commentaries point out the unnatural (supernatural) aspects of the plagues. In this case - would frogs voluntarily go into an oven? The heart with the barbells refers to Par'o's strengthened and hardened heart. The repeated references to G-d hardening Par'o's heart prompt commentaries to ask about the APPARENT loss of free will to Par'o. And in the middle is a staff, representing the special staff of Moshe Rabeinu, the one that triggered many miracles in Egypt and in the Wilderness.

B"H Yom Yom from Day by Day in Jewish History by Rabbi Abraham P. Bloch z"l

[28 Tevet] R. Shimon b. Shetach ridded the Sanhedrin of its Tzadoki members. The day was subsequently celebrated as a holiday. Jews of Switzerland were granted civic equality, 1866, upon pressure exerted by the United States which had interceded on behalf of American Jewish citizens.

[January 6] Yeshivat Kol Ya'akov was established in Moscow, 1957. It had the approval of the Soviet government because they wanted to show the world that they weren't anti-Semitic, nor were they suppressing Jewish education and life.

[29 Tevet] Earliest authorization for the establishment of a university, including medical and law studies, under Jewish auspices granted, Sicily, 1466. (It never happened because the Jews of Sicily were expelled some years later.) Recife, Brazil conquered by Portugal, ending the legal existence of the prosperous Jewish community there, 1654. Purim of Tripoli, celebrating the downfall of the Burgel Pasha, 1793.

[January 7] Millard Fillmore's birthday, 1800. Israel shot down 5 British planes that flew over the battlefront with Egypt, 1949.

[1 Shvat] The Biblical plague of ARBEH (locust). We read of 7 of its co-plagues this Shabbat, Rosh Chodesh Shvat. Moshe Rabeinu begins his farewell address to the people and review of the Torah, final year of wandering.

[January 8] Jews of Genoa, Italy, were expelled, 1598.

[2 Shvat] Death of Alexander Yannai, 76 b.c.e. Date was celebrated as a holiday, since his strong Sadducee policies and appointments posed a serious threat to Rabbinic Judaism. Yahrzeit of the Tzemach Tzedek, 1661.

[January 9] Inquisition established in Peru, 1570. Warsaw Jews were forbidden to greet a German in public, 1941. 3000 Jews killed in riots in Bucharest, 1941. Jews of Basle, Switzerland burned alive in wooded houses specially constructed for that purpose, 1349.

[3 Shvat] Jewish mourners attacked in Fostat, Egypt, 1012. Hitler was appointed chancellor of Germany, 1933. The same day saw the founding of the Society of Youth Aliya, which brought the Israel over 115,000 children 12-16.

[January 10] Anti-Jewish riots in Ancona, Italy, 1798. British took two ships of "illegal" immigrants to Cyprus, 1947. Arab Liberation Army invaded Eretz Yisrael, 1948.

[4 Shvat] Yahrzeit of Rabbi Moshe Leib of Sasov, 1808. [Eli Wiesel tells the story that Reb Moshe Leib was well-known for always initiated greetings to others. It was his way of showing his love of his fellow Jews. Once, a person decided to sneak up on Reb Moshe and say Shalom Aleichem to him first. Just as Reb Moshe Leib was about to be "pounced upon", a women called out the name Moshe (intending to call her own son) and Reb Moshe Leib turned around. When he saw the man behind him, he immediately greeted him with a warm Shalom Aleichem, thereby preserving his "record".]

[January 11] A state of siege was declared in Jerusalem, 1799, as Napoleon approached Gaza and Yafo. Israel's population reached 3,000,000 on this day in 1971.

[5 Shvat] Jews of Sicily and Naples were invited to return (having been expelled previously) by Charles the Bourbon, 1740. BILU (for Beit Yaakov L'chu V'neilacha) founded, 1882, early Russian Zionist movement. Russian government closed the Volozhin Yeshiva, 1892. Yahrzeit of the S'fat Emet, the 2nd Gerer Rebbe, 1905. The35 members of the Hagana (the LAMID-HEI) were ambushed and killed in the Gush Etzion area (Hebron hills), 1948.

[January 12] First provisional council of Palestinian Jewry was established, 1917. (We were the Palestinians long before the name was usurped by the Arabs.)

[6 Shvat] Jews of Majorca were guaranteed protection, 1393. This was "forgotten" about 20 years later, when persecution started up again. 20 years after that, the Jewish community was destroyed.

[January 13] Emile Zola published "J'Accuse", 1898. Pravda article, 1953, touched off a wave of virulent anti-Semitism throughout Russia.

Meaning in Mitzvot by Rabbi Asher Meir

Each week we will discuss one familiar halakhic practice and try to show its beauty and meaning. The columns are based on the commentary "Meaning in Mitzvot" on the Kitzur Shulchan Arukh. You can subscribe by visiting Yeshivat Har Etzion's "Virtual Beit Midrash", www.vbm-torah.org.

TACHANUN

When Pharaoh begs Moshe to pray for the end of the hail, Moshe replies: "When I leave the city I will spread my hands to HaShem" in prayer (Shemot 9:29). Rashi explains that Moshe didn't want to pray within the city, as it was filled with idols. An obvious concern is that praying in the presence of an idol could give the impression that we are praying to it, God forbid.

The concern to demonstrate that our worship is directed to the One God alone motivates several customs of tachanun. During the nefilat apayim (prostration) of tachanun, we cover our faces and lean to one side, to distance ourselves as far as possible from the posture of prostration on a bare floor - which was characteristic of idol worship (SA and Rema OC 131:8). And we don't bow down in this way except in the presence of a sefer Torah, further emphasizing that our worship is directed towards HaShem, Who gave us the Torah (Rema OC 131:2).

Ed. note: Just for your information... The widespread practice in Jerusalem is to do Nefilat Apayim even without a Torah present. This custom is mentioned in Sefer Eretz Yisrael by Rabbi Y.M. Tukachinsky z"l. This in no way challenges Rabbi Meir's point - the sanctity of Jerusalem makes the same emphasis as does the presence of a Sefer Torah. - PC

During tachanun we do not only emphasize that there is only one God, we also demonstrate that He is One, unified. HaShem's providence manifests itself in many ways; relating to one aspect at the expense of others would detract from our apprehension of His unity.

For instance, when leaning to one side, the custom is to lean on the left arm. This symbolizes subduing midat hadin, God's strict judgment. Even though mercy (symbolized by the right) and judgment (symbolized by the left) are both necessary, this gesture is warranted because the world is generally in an unbalanced state of excessive judgment. There are other halakhot with a similar theme. For instance, tying the left arm with the straps of the tefillin  also symbolizes restraining the attribute of judgment.

But we avoid the opposite extreme as well. When we are wearing tefillin, then we don't lean on the left side. We don't want to overdo the symbolism of "restraining judgment". Such an obsession with judgment gives it too much importance, losing sight of the balancing aspect of God's mercy. For the same reason, we don't bow in tachanun at night - which itself symbolizes judgment compared to the daytime which shows us the light of mercy (Based on Drake Moshe OC 131:4).

The manner of bowing carries a similar message of balance. On the one hand, it is important to bow down. During the Amida prayer we stand before God, Who "straightens the bent"; when we finish the prayer and depart from His presence, we figuratively collapse, showing that our vitality is completely dependent on Him (Zohar Bamidbar, III:120b). An erect posture is appropriate for service, as we demonstrate our readiness to carry out God's will; a prostrate position is appropriate for supplication, as we demonstrate our helplessness and need for salvation.

However, complete prostration is not customary. This posture can sometimes be considered too demanding, as if God were somehow obligated to answer our prayers (SA OC 131:8). When Choni HaMeagel asserted that he wouldn't leave his little circle until HaShem sent rain, he was implying that the merit of his prayer and gesture was really sufficient to convince HaShem. Shimon ben Shetach pointed out that such a gesture would be considered impudent in anyone else (Mishna Taanit ch.3).

Rabbi Asher Meir is in the process of writing a monumental companion to Kitzur Shulchan Aruch which beautifully presents the meanings in our mitzvot and halacha. Rabbi Meir - who has given a series on Business Halacha at the Center, as well as three sessions of Meaning in Mitzvot - the Shiur. He will, IY"H, be continuing the series on a regular basis. See back page for details.

We have many other tapes of Center lectures for sale, as well as OU Torah Dimension sets and others Torah tapes. Call the Center for further information.

G'MATRIYA by R. Yaakov Auerbach z"l

And G-d spoke to Moshe VAYOMER EILAV ANI HASHEM = 391. "And G-d said to him: I Am HaShem" is unique to Moshe Rabeinu. It is the ultimate in direct, face to face (so to speak) speech between G-d and Moshe. Face to face is PANIM EL PANIM, which also has 391 as its G'matriya.

Where is his Free Will?

In the sedras of Sh'mot, Va'era, Bo, and B'Shalach, the Torah makes repeated references to G-d "hardening Par'o's heart". The well-known question on this concept is whether this constitutes a contradiction to the concept of Free Will. Did G-d deprive Par'o of the Free Will that every person is "entitled" to? There are two opposite approaches to answer this question.

In theory, a person's free will "accompanies him" throughout his lifetime, and only ceases at death. (In reality, a person's ability to exercise his free will is restricted at different times during his life, due to such things as illness and injury, advanced age, and circumstances.) In Par'o's case, his free will was suspended by G-d so that the Plagues would continue to their originally prophesied conclusion, namely, the "smiting of the first-born". These plagues were not only punishment for the Egyptians - had they been only that, Par'o might have been completely free to "let the People go", if he so chose, to spare himself further punishment.

But the ten plagues were also miracles performed for the People of Israel, to teach them and the rest of the world exactly Who G-d is. They confirmed G-d's creation of the world by reversing the laws of nature. The answer then to the question is "yes", we do have a contradiction to the concept of Free Will, but other factors determined this unusual situation. One might even say that Par'o was like a living corpse from the moment his Free Will was revoked, no longer having one of the main features of a human being - Free Will.

The other approach considers the hardening of Par'o's heart as the necessary "equalizer" to guarantee that Par'o will still possess free will. If a child is given a "choice" of an ice cream cone or a spanking, he will obviously choose the former. Is this really an exercise of free will? If Par'o has been subjected to the devastating effects of several plagues and the pressure of his advisers and people to acquiesce to Moshe's demands, can it be considered an exercise of free will if he lets the People go upon threat of yet another plague? By hardening his heart, G-d is permitting Par'o to make an actual "free will decision".

The Chafetz Chaim takes a different view of the situation. He explains that a person who sins sometimes can be, and is, helped by G-d, so to speak, to repent. To be sure, the individual must expend much effort to repent his ways. But "Heaven's Help" is invaluable, and makes the "job" much easier. When a person sins so much, or if the kind of sins are particularly heinous, then G-d refuses to help. In the language of the Rambam, the path to T'shuva is blocked. Repentance is still not impossible, but it is extremely difficult to achieve. This is what happened to Par'o, says the Chafetz Chaim. He had gone so far in his wickedness against the People of Israel that G-d withheld all help from him. Even if Par'o would have wanted to repent, he would have had a very hard time of it. When G-d withdrew this Divine help, the burden on Par'o increased greatly. One might say that his heart got heavier. This explanation is particularly appropriate for the term L'HACH-BID- to make the heart heavy. (In contrast to L'CHAZEIK - to strengthen the heart, which would fit better with the second explanation above.) The Chafetz Chaim says that Par'o still had his Free Will, but it would have been a practically insurmountable task to change his behavior.

Chronology of Slavery Years are A.M. (from Creation)

1948 - Avraham Avinu is born

2018 - Brit Bein HaB'tarim - Avraham is 70 years old. He is told that his descendants will be oppressed for 400 years.

2048 - Yitzchak Avinu is born. Avraham is 100 years old.

2108 - Yaakov Avinu is born. Yitzchak is 60 years old.

2194 - Levi is born. He outlived all his brothers.

2238 - Yaakov and family go to Egypt. Yaakov is 130 years old.

2255 - Yaakov Avinu dies at 147. As long as he was alive, the family lives in luxury and peace in Egypt. With his death, the people were "prisoners" in Egypt, but not yet enslaved.

2331 - Levi dies. When Yosef and his brothers had all died, a "new" regime came into power in Egypt and they enslaved and oppressed the people.

2368 - Moshe Rabeinu born

2448 - Y'tzirat Mitzrayim - the Exodus

OBSERVATION

Notice that each set of three plagues has the same sequence, as follows: (1) Go to Par'o at the river and warn him... (2) Go to his palace and warn him... and (3) just bring the next plague.

Furthermore, each set of three brought a different message to Par'o and his people and each set operated in a different realm. The first 3 on ground level (river, from the river to land, land). The second 3 operated on those that inhabit the Earth (animals, animals, people). The third set had to do with the heavens.

There are other ways to explain the partitioning of the plagues into sets of three.

One of the Hagada commentaries says that the "signs" that Rabbi Yehuda gave for the plagues, namely, D'Tza"Ch, ADa"Sh, B'ACha"V was meant to show us the 3 sets of 3 plagues each.

A Special Rosh Chodesh

The Torah tells us in the beginning of the book of D'varim, that the People of Israel arrived at their final place of encampment before entering Eretz Yisrael, on the first day of the eleventh month (in the 40th year of wandering) - Rosh Chodesh Shvat. There, in Arvot Moav, Moshe Rabeinu spent the last 37 days of his life in this world, teaching the People, reviewing the mitzvot, and renewing the covenant with the new generation that was preparing itself for its new life in Israel.

As such, Rosh Chodesh Shvat is like Shavuot in that both days represent the receiving of the Torah (and a bit like Yom Kippur, for the same reason). Sefer HaToda'a says that it is appropriate for us to rededicate ourselves to Torah study (and practice) on Rosh Chodesh Shvat. Let us each find at least a few extra minutes a day for Torah study, a few hours a week to attend some more shiurim (at the Israel Center or elsewhere).

A Siddur Tidbit:

HODU right after Baruch She'amar in Nusach Ashkenaz or right before Baruch She'amar in Nusach S'fard does not have definite Chazan-stops. There are different customs as to what, if anything, the Chazan says out loud in Hodu.

Shulchan Aruch addresses one pasuk (of 51 p'sukim in Hodu, 29 from Divrei HaYamim Alef 16:8-36, and 22 p'sukim from T'hilim, one, two, or three p'sukim at a time) and teaches us how to say it properly. KI KOL ELOHEI HA'AMIM ELILIM (for all the gods of the nations are idols) - pause here - VA'DO'NAI SHAMAYIM ASA (And G-d made the Heavens).

In addition to the pause to distinguish between G-d and (l'havdil) pagan gods, there are three other pauses mentioned in Mishna B'rura for grammatical reasons. KI (pause) KOL... This pause is based on the trup (cantillation notes) and "allows" the KAF of KOL to retain its DAGESH (that's the dot in the middle). Otherwise, it would be read KI CHOL...

And then there are two pauses to prevent the swallowing of a letter. HA'AMIM pause ELILIM, so it should not sound like HA'AMIMELILIM, and SHAMAYIM pause ASA, so it should not sound like SHAMAYIMASA.

I am fairly sure that this pasuk has become a Chazan-says-out-loud pasuk because the congregation needed to hear a knowledgeable davener say this pasuk correctly, so that they would be able to say it properly.

And why am I "bothering" you about one little pasuk? Because the message in all of the above is that we should be careful in our davening, pronounce words clearly and properly, and - of course - understand and mean what we are saying. This goes for this pasuk and it goes for all of the p'sukim and prayers which we utter daily. We can make progress in this regard if we slow down a bit and pay more attention.

THE JERUSALEM INSTITUTE OF JEWISH LAW

Rabbi Emanuel Quint, Dean

Lesson #22 - Composition of the Beth Din - Self-Help in Halacha

The Jewish legal system is structured on the assumption that most disputes will be adjudicated in the Beth Din described in the previous chapters. There are, however, situations where a claimant may protect his or her interests without resorting to the Beth Din. That women are included in the law of self-help is stated in Kovetz haPoskim (1969, page 64)

The primary source of permitting a person to take the law into his own hands is found in a case in T. Baba Kamma 27b, and eight related cases immediately following it. In the principal case, Reuven and Shimon jointly owned a well, with each party having the exclusive right to use the well on alternative days. On a day that only Reuven had the right to use the well, Reuven discovered Shimon drawing water from the well. Reuven asked Shimon to cease, and when Shimon refused, Reuven struck Shimon with a hoe handle, forcing Shimon to cease. Shimon brought action against Reuven for assault.  When the case came before Rav Chisdah, he sent an inquiry to Rav Nachman to ascertain the rule of law to apply in the case. Rav Nachman replied that, in this type of case, Reuven could have struck Shimon one hundred blows without being liable for the assault. Rashi explains that in this case there was irreparable loss to Reuven, either because all of the well water might be consumed or because Reuven might not be able to prove how much water Shimon had used.

Rav Nachman further stated that although there is a difference of opinion whether one may employ self-help if he will not suffer irreparable loss by waiting to have his claim adjudicated in Beth Din, all authorities agree that he may use self-help where he will suffer irreparable loss by waiting to have his claim adjudicated. Rav Yehudah holds that where there is no irreparable injury entailed by waiting to go to Beth Din the plaintiff may assert his rights only through a judicial proceeding. Rav Nachman holds that even in these cases the plaintiff may employ self-help.

Avi Mori, HaGaon haRav Eliyahu haKohen Quint, explained to me that their dispute is predicated on the fact that Rav Yehudah does not believe that the bother and expense of a lawsuit is an irreparable loss, whereas Rav Nachman holds that the loss of time and money resulting from a lawsuit is as much of an irreparable injury as the loss of a chattel. This perceptive observation helps to explain why the Talmud frames their dispute in terms of vexation, by having Rav Nachman state that the plaintiff should not have to be bothered in retrieving what is legally his. Rav Yehudah holds that if there is no irreparable injury to the chattel, then the plaintiff must undertake the trouble of going to Beth Din while Rav Nachman holds he need not be bothered.

The Talmud then cites eight cases to ascertain whether the law is in accord with Rav Yehudah or Rav Nachman. After analyzing the cases and commentaries thereon, four Rules emerge.

[1] A person may employ self-help in the first instance against another individual or group, and need not wait for a judicial determination of his rights. This applies whether or not there is irreparable injury to the person employing self-help. When one employs self-help, he obtains absolute title or right of possession of the property seized as if the seizure had been pursuant to an order of Beth Din. The one employing self-help stands in a quasi-official position.

[2] The person taking the law into his own hands may use physical force to obtain his objective, but may employ only as much force as necessary. In resorting to self-help, he must minimize the damage caused to the other party, provided that it does not entail extra bother. If he does not minimize damages where he should, then he will be liable for any damage caused. The one using self-help assumes the risk of injury and will not be compensated for injuries thereby occasioned.

[3] The one employing self-help must have a clear and recognized right to possession of the personal property over which he is employing self-help. Or he must have the right to freedom of ingress or egress upon his property, which is being restricted, or he must have the right to peaceful enjoyment of his property, which is being disturbed. It is clear that self-help may be employed were one's personal safety or the safety of others is involved.

[4] Self-help is subject to judicial review. Self-help is an end in and of itself in that it terminates the controversy between the parties, determines the right to possession and/or ownership of the personalty, and eliminates Beth Din adjudication of the controversy. However, the one against whom self-help was employed may institute suit against the one employing self-help to determine if the self-help was legal.

Sometimes self-help may consist of using secular courts to assist in the carrying out of self-help. Hagohoth Asheri (14th century, Baba Kamma, chapter 3, par 3) reports a case that happened in Egypt. A bailor requested the bailee to return his chattel, and the bailee denied the bailment. The bailor thereupon applied to the gentile court for relief, and the court sent officers to retrieve the chattel. In doing so the officers broke down the bailee's door and caused other property damage. The bailee brought suit against the bailor in a Jewish Beth Din to recover for the property damage, the bailor's claim to the chattel not being disputed. The Beth Din held that if the bailor could have recovered the chattel in any other manner then he would be liable for the property damage, since when engaging in self-help plaintiff must minimize damage to the defendant as stated in Rule [2] above. Had the officers of the gentile court not caused property damage, then the bailor would have been justified in using the gentile court if he could not get the same relief from the Beth Din.

In a case that came before Rabbi Samuel di Medina (Rashdam, Greece, 1505-1589, responsum Hoshen haMishpat 145) the following were the facts. Reuven, who was a debtor, left a chattel with Yehudah, a craftsman, and then Reuven left the jurisdiction. Shimon, a creditor of Reuven, obtained an order from Beth Din enjoining Yehudah from returning the chattel to Reuven until Reuven's debt to Shimon was fully determined. Thereafter, Levi and Naftali, other creditors of Reuven appeared. Levi and Naftali demanded that Yehudah turn over the chattel to them for their debt.

Yehudah answered that all the creditors should agree among themselves as to their share in the chattel. Shimon, not willing to share Reuven's chattel with the other creditors, invoked the gentile court, engaged people to testify falsely and obtained a judgment compelling Yehudah the craftsman to turn the chattel over to Shimon. Levi and Naftali, the other creditors, brought an action in Beth Din against Shimon and in the alternative against the false witnesses. The case came before Rabbi Samuel di Medina for a decision. He ruled that Shimon must return the chattel to Yehudah in order not to gain from his illegal act. The holding as seen by later decisors is limited to the facts that Shimon could have obtained relief in Beth Din where he originally obtained an injunction against Yehudah.

To the aforesaid four Rules we can now add a fifth Rule.

[5] Even where one may employ self-help, he may not employ the aid of non-Jews or non-Jewish courts. If he does resort to the assistance of gentiles or gentile courts because there is no other way, then his act will not be undone.

The aforesaid lesson is just a very short glance at the doctrine of self-help in halachah. A more complete view can be obtained in chapter 4 of A Restatement of Rabbinic Civil Law, Volume I.

2000 HYPE

The secular year 2000 should have been dealt with the same "excitement" as the changing of the odometer in a car from 9999 to 10000. Not much more than that. Besides the fact that 2000 is L'MINYANAM, according to THEIR counting (yes, we use it too, but only for convenience), it isn't the beginning of a millenium, century, or even decade. The year 2000 is the last year of the decade of the 90s (the 1990s, that is), the last year of the 20th century, and the last year of the 2nd millenium - of the common era (as it is known). Counting begins with ONE, the first "counting" number. The first year is over at the end of year #1. The first decade is over at the conclusion of 10 years. Same for centuries, same for millennia.

Yes, of course, there have been four-digit years beginning with a 1 for the last 1000 years. And that is over. We have the first year with four-digits that begins with a 2. But the last day of the 90s, the last day of the 20th century, and the last day of the millenium, is December 31, 2000.

And remember: 240 years or so left to OUR current millenium.

On another note...

Something made the rounds on the internet this past week pertaining to this past Shabbat, 23 Tevet, a.k.a. January 1, '00.

Take the phrase: YOM KAF-GIMMEL TEVET SH'NAT TAV-SHIN-SAMACH (23rd day of Tevet, in the year '760).

If you calculate the G'matriya of those words, it comes to 2000. Try it; it works. CUTE, no?

Just for your information, whenever 23 Tevet is January 1st, it will work, as in 1951, 1970, 2008, 2046. (Thank you CAS for pointing that out).

Foithermore (as is said in Brooklyn), when 18 Tevet is January 1st, the G'matriya will work if you start with HAYOM. Try it for 1975, 1994, 2070.

And if 21 Tevet is January 1st, it will work for KAF-ALEF B'TEVET (1951, 2054). And for 16 Tevet, use HAYOM TET-ZAYIN B'TEVET and it will work (1964, 1983, 2059, 2078).

And there are probably other ways to play the phrase in such a way that the G'matriya will work out the "secular" year. In other words, the G'matriya we started with above is just cute. Not one thing more. It isn't unique, it isn't amazing, it doesn't say anything - except, "Look at me; I'm cute".

TIYULIM

For Tiyul Information & Registration, call the Israel Center at 500-3333

As soon as the call goes through, press 201. You'll either talk to a person or be able to leave a message.

Thursday-Sunday, January 27th-30th

Scholar in Residence: Rabbi Berel Wein

Booked solid. If you want to be added to the waiting list, please contact us.

Tel. (02) 500-3333  •  Fax: (02) 538-5186  •  email: philch@virtual.co.il

EILAT WINTER VACATION

Sunday, Feb. 27 to Thursday, Mar. 2

Deluxe accommodations, mehadrin, tours, shiurim, and more • Watch for details

GOLAN

SUN, January 16                           OPEN (for now)

SUN, January 23                           OPEN (for now)

WED, February 2                 In Hebrew (Moadon Sanhedria)

Leaving the Center at 7:45am, returning 8:00pm (approx.)

Lookout Points, Meet locals in situ, KATZRIN, capital of the Golan, Outstanding multi-screen, audio-visual presentation, Tour of the GOLAN WINERY (or Mei Eden or Marom HaGolan)

We will end our day with a delicious dinner (Mehadrin)

118NIS per person (136 for non-members)

Limited space; sign up NOW  •  Bring your own lunch or buy at Qatzrin Shopping Center where we stop for lunch. Additional stops coming and going

Two UPCOMING TIYULIM that are NOT to the Golan

Hebron Hills - The Shepherds' Country - Tuesday, January 258:30am-6:00pm, Led by Haim Makovsky

Highlights: Kever Rachel, Kiryat Arba, Hebron, Sussiya

Spanning Jewish history from biblical times to Israel's future, this tour begins at Kever Rachel. Then on to Kiryat Arba, which serves as an introduction to an inspiring tour of Hebron, the capital of Israel for seven years during the reign of King David, infused with the awesome sanctity of Me'arat HaMachpela. As we explore Beit Hadassah, the Avraham Avinu neighborhood and Beit Romano, we'll uncover the foundations of history that touched the lives of biblical figures including Avraham, Ruth, Yishai, Otniel and Avner. In Sussiya, as we walk through the remnants of this Roman-era Jewish town, it's not hard to imagine the bustling everyday life that once thrived here.

135NIS/mem • 145NIS/nonmem

Shomron - Olive Trees upon the Terraces of Time, Thursday, January 27, 8:30am-6:00pm, Led by Michael Lessann

Ariel, Samaria/Sebastia, Har Gerizim, Kever Yosef

Welcome to a region of contrasts! Ariel, the modern thriving capital of the Shomron, boasts a population of more than 20,000 and the College of Judea and Samaria, scheduled to become the newest Israeli University. In pastoral, scenic Samaria/Sebastia, biblical capital of the Kingdom of Israel at the time of Omri, Achab and Eezevel, we'll uncover the archaeological remains of their palaces, as well as a temple, an amphitheater and a hippodrome from at least three historic periods. This city was conquered by Shalmanser the Assyrian, Alexander the Great, and John Horkanus, and renamed Sebastia by Herod the Great. Har Gerizim marks the site where the Children of Israel received G-d's blessing. From this area, where Avraham first entered the Land of Israel, we can see breathtaking views of the Jordan Valley and the Dead Sea, and as far north as the Golan Heights. We close the tour with an inspirational visit to Kever Yosef and the Yeshiva Od Yosef Chai where we'll meet the dedicated young men who study there.

135NIS/mem • 145NIS/nonmem

The Jewish Outreach Center of Ra'anana in cooperation with the Israel Center present... Pesach Holiday at the Sol Marine Resort Hotel

Enjoy a fabulous Pesach at this NEW resort hotel on the Mediterranean located in Northern Nahariya (15 min. walk from city center)

Daily activities for all the family abound, and your Pesach holiday will be an unforgettable experience.

INCLUDING...

Full board (3 meals plus high tea), Daily tiyulim for the whole family, Daily entertainment for children and adults, Children's Mo'adon, Beautiful swimming pool and water slide, Full range of sports activities in and around the hotel incl. diving, water sports, volleyball and ping pong. All rooms air-conditioned, telephone, TV, ocean view, Health Spa on premises, Private or communal Sedarim available,

No Kitniot; yes G'bruchts. Glatt/Mehadrin available at no extra charge. Under Hashgacha of the Rabbanut of Nahariya and Rav Weiss

Shiurim (in English) with Rabbi Shmuel (Stewart) Weiss, director of the Jewish Outreach Center of Ra'anana, member RCA,

Easy Access by Train

Prices beginning at $840 pp. dbl. occ, 7 nights. Jr. & Family Suites available for large families. Up to 5 children in suites at half price. Space is limited  •  First-come-first served. Partial stays possible, depending upon availability. Payment by credit card or check. For information and reservations, call 052-428-508or 052-753-446 or email: weildiam@netvision.net.il. See our website (with pictures) at www.geocities.com/raananagroup

OU/NCSY ISRAEL CENTER

10 Straus St., POB 37015, Jerusalem 91370

Phone: (02) 500 3333  •  Fax: (02) 538 5186

email: tt@ou.org or philch@virtual.co.il

Torah Tidbits website: www.ou.org/torah/tt

Arutz-7, 98.7FM, 711AM, THU 10:08-11:00pm

Live and archived on www.a7.org
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DASH CHAM - BEAUTIFUL GIFT BASKETS FOR ALL OCCASIONS

TU B'SHVAT BASKETS, fresh and dried fruit

Birthday Baskets, Baby Baskets, Pamper Her Baskets, Shabbos Baskets, Mazal Tov Baskets, Student Baskets

Worldwide Delivery  •  For our complete offerings, see our website: www.dashcham.com  •  Tel: 02 672 2355  •  Fax: 02 672 4673

Pesach Rental - Fully furnished, spacious 3-bedroom apt. in Old Katamon. Kosher. Cable TV. Flexible dates. 972 2 679-8708

