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SHABBAT PARSHAT MISHPATIM - MACHAR CHODESH

29 SHVAT 5760  --  4,5 February '00

HALACHIC TIMES FOR JERUSALEM

Correct for TT 404. Ranges are THU to THU, 27 Shvat to 4 Adar Alef (FEB 3-10)

Candle lighting - 4:40pm

Havdala - 5:55pm (Rabbeinu Tam - 6:33pm)

Earliest Shacharit • 5:27-5:22

Sunrise • 6:27-6:22am (6:32-6:27am)

Sof Z'man Kri'at Sh'ma • 9:10-9:07am (8:24-8:22am)

Sof Z'man Shacharit • 10:04-10:03m (9:33-9:32am)

Chatzot (halachic noon) • 11:53-11:53am

Mincha Gedola (earliest Mincha) • 12:23-12:23pm

Plag Mincha • 4:11-4:16pm

Sunset • 5:19-5:25pm (5:14-5:20pm)

Rabbeinu Tam Havdala • 6:33pm

WORD OF THE MONTH

A weekly feature of Torah Tidbits to help clarify practical and conceptual aspects of the Jewish Calendar, thereby better fulfilling the mitzva of HaChodesh HaZeh Lachem...

This Shabbat, we bench Rosh Chodesh Adar Alef, as follows:

ROSH CHODESH ADAR RISHON Y'H'YEH MACHAR B'YOM RISHON U'V'YOM SHEINI HABA ALEINU V'AL KOL YISRAEL L'TOVA

Shvat always has 30 days in our fixed calendar; hence two days Rosh Chodesh for the month that follows it (i.e. regular Adar or Adar Alef). Adar Alef also has 30 days. (Regular Adar and Adar Sheni each have 29 days.)

The Molad of Adar Alef occurs at 7h 24m 14p on Shabbat morning, which is 7:04am Israel Standard Time. Most shuls will be benching Rosh Chodesh later than that time and therefore that announcement of the Molad should use the past tense.

HAMOLAD HAYA (rather than Y'H'YEH)

With sunrise at 6:26am, even Vatikin minyanim will probably not bench Rosh Chodesh before the Molad. Points east of Israel - Australia, for example - should use the more common Y'H'YEH (will be) when they announce the Molad.

The two Adars can be called Adar Alef and Adar Bet, Adar Rishon and Adar Sheni, or Adar and V'Adar. Strange as it may seem, the third pair of names says it best.

In years with two Adars we can view things as the second Adar is the added month, and then Purim and the 4 Parshiyot get moved into it - rather than looking at the first Adar as the added month. There are differences.

Forget Ya'aleh V'Yavo on Rosh Chodesh in Birkat HaMazon - do not repeat. In Amida of Maariv - don't repeat. In Shacharit or Mincha - repeat.

More than a Religion - A Way of Life

What is Judaism? The first part of the answer to that question can be found in last week's parsha of Yitro - Judaism is a religion based on belief in G-d, in His Unity and Uniqueness. It is a religion that forbids belief and worship of any other gods. We may not take G-d's name in vain and we must acknowledge His mastery of the universe by sanctifying the Shabbat and abstaining from creative activities (of certain types) on the Shabbat.

Parshat Yitro also reveals to us that Judaism legislates the rules for functioning as a society in its prohibitions of murder, adultery, stealing, etc.

But it is this week's sedra of Mishpatim that fills out the definition of Judaism. Reading of the wonders and miracles of Shmot, Va'eira, Bo, B'shalach, and Yitro, one might think that the new nation of Israel is to exist on a super-natural level. Mishpatim brings us down to earth. Judaism is to be much more than a religion; it is a complete way of life.

The hail that fell on Egypt in Plague number 7 was ice on the outside and fire on the inside. The seabed of Yam Suf was hard and firm under our feet, but soft and muddy for the pursuing Egyptian chariots and soldiers. We heard AND saw thunder and lightning, and we witnessed G-d talking with Moshe Rabeinu.

In Parshat Mishpatim, the Torah tells us about treatment of slaves, servants, and those less fortunate than we, personal injury, damages, neighbors, responsibility towards our fellows, moral behavior, the day-to-day functioning of society, agriculture, dietary laws... and more.

The accounts of Revelation at Sinai, of Matan Torah are found in both Yitro and in Mishpatim. Judaism is a Religion AND a way of life.

With this august introduction, the next several paragraphs might seem out-of-place - but perhaps not. The following issue could have been left out of TT altogether, or relegated to an inconspicuous paragraph squeezed onto an ads page, but maybe it illustrates the point of this lead tidbit. Be patient.

American Touch Football in Israel (ATFI) has been flourishing for several years and now has more than 30 teams competing in three divisions.

Two weeks ago on Friday, the semi-final games were played. One of them pitted Torah Tidbits vs. Roses (ironically, the printers of TT). 20 seconds left to the game, TT is up 18-14. Roses has the ball. A long pass... INTERCEPTED by Tidbits. That should have been the end of the game with victory for Tidbits. But one of the refs called a penalty on the play. He saw one of Roses players go sprawling from a not-so-gentle push. That would be grounds for a penalty, except that the Roses guy was pushed (accidentally) by one of his teammates - not a Tidbits player. The ref did not see who pushed the guy; he assumed it was an opponent. Everyone else saw what happened. That there was absolutely no grounds for a penalty. The other ref, who happens to be the head of the ATFI league saw that nothing happened. He said that he should have immediately overruled the other ref, but he neglected to do so.

The interception was invalidated and Roses scored a touchdown to "win" the game, and a spot in the final championship game against Big Blue.

All the Roses players know (and admitted in private) that they should not have been given the win. But they didn't object because "that's how it is in football".

And that's exactly the point of this piece. Roses players and Tidbits players, and about 90% of all AFTI league players are yeshiva "buchrim". And many of the other players and league officials and refs are religious Jews. It might be standard football procedure to allow this injustice to continue to exist, but it is not a Jewish way to behave.

A serious yeshiva student is more than a davener and a learner. He has to take his extensive Torah learning and apply it, not just in the Beit Medrash, but out of it as well.

If players and officials of the AFTI league leave their Torah values off the playing field, then they are just like everyone else who plays football. And that's a shame.

It is a shame that the referee won't admit that he made a call without seeing the whole picture. It is a shame that the head of the league can say that he is upholding the Roses victory in order to preserve the integrity of the league, when he has done just the opposite. And it is a shame that a whole group of yeshiva boys fell victim to the powerful temptation of winning a game that they cannot see the Torah values that they have trampled upon.

Believe me, this is not sour grapes. I'm not making a fuss over a "silly" game. And, perhaps, had this week's reading not been Mishpatim, I might not have made such strong statements. But I did make them, and I stand behind them. The behavior of the league head has taken the fun and pride out of American football in Israel for me.

As far as I'm concerned, the final score this season in the ATFI league is Football 1, Torah Values 0.

We blew a beautiful opportunity to learn the Mishpatim lesson well. It's relatively easy to be frum in shul; our challenge is to be frum everywhere and in every situation.

Sedra-Stats

18th of 54 sedras; 6th of 11 in Sh'mot

Written on 185 lines in a Sefer Torah

33 parshiyot; 6 open and 27 closed

118 p'sukim - ranks 22nd (5th)

1462 words - ranks 31st (7th)

5313 letters - ranks 37th (8th)

The noticeable drop in ranking for words and letters is a result of MISHPATIM's relatively short p'sukim - its p'sukim are among the shortest in the Torah. Its words are also relatively very short.

Mitzvot: MISHPATIM has 53 mitzvot; 23 positive and 30 prohibitions. Only 3 sedras have more mitzvot

Aliya-by-Aliya Sedra Summary

Numbers in [square brackets] are the mitzva-count of the Sefer HaChinuch. When a mitzva is mentioned and no number is indicated, it means that the mitzva is counted elsewhere, but is still found in Mishpatim. This being the case, it makes Mishpatim even more mitzva- filled than its high count indicates.

Kohen - First Aliya - 19 p'sukim - 21:1-19

[SDT] V'EILEH HAMISHPATIM ASHER... The final letters of the opening three words of Mishpatim spell out the word MARA. This is the name of the place en route to Sinai at which we received the "civil code" as presented in the sedra.

The EVED IVRI, a Jewish male indentured servant works for 6 years and goes free in the 7th year. He leaves as he entered, i.e. if he had a wife and children previously, they, of course, leave with him. If, on the other hand, his master had given him a SHIFCHA CANAANIT, she and any children he fathered remain the possessions of the master - they are not his wife or children.

[By the way, if the SHIFCHA and/or the children are subsequently freed, they become Jews - unrelated to their biological father the EVED IVRI. The process is analogous to conversion. It's more complicated than presented, does not apply in our time, but that's the idea.]

If the EVED IVRI wants to remain in his master's service, his ear is pierced (a symbolic rebuke: "The ear that heard at Sinai that we are G-d's servants, should not want to be a servant to a servant.") and now he serves "forever" (until Yovel). The details of EVED IVRI constitute a positive commandment [42].

[SDT] Of all the topics to begin this mitzva-filled sedra, we see a significance in the Torah's choice of SERVITUDE. This is part of the definition of Belief in G-d, the first Commandment. G-d puts Himself in the context of He Who freed us from slavery. We should not be slaves anymore; we probably shouldn't have any. But at a time when it was still practiced, we are duty bound to treat the EVED in the manner commanded by the Torah, thus reflecting our belief in G-d.

A man can arrange for his daughter to be "in service". She, the AMA IVRIYA, does not have the same rules as an EVED IVRI. Either her master, master's son, or someone else, takes her as a wife [43] with the full rights and respect accorded a Jewish wife [46], or she is to be redeemed or returned to her family [44], but she may not be sold to anyone else [45] or belittled or disgraced.

The alternative to the above options is to free her completely. (Apparently, the purpose of AMA IVRIYA is to help the young maiden improve her status in society.)

MITZVA WATCH

It is interesting and important to note that mitzva #46 includes giving ALL wives (not just the former maidservant) their rights under Jewish Law. This is an example (there are others) of a mitzva whose context in the Written Torah is narrow, but whose scope, as taught to us by the Oral Torah, is much broader. Please note that this is NOT a case of Rabbinic extension of Torah Law, nor of Rabbinic legislation. It is a DEFINITION of the Torah's intent, as transmitted to us via the Oral Tradition. Our Sages did both - transmit G-d's law and legislate their laws... and to tell us which is which.

Murder is punishable by beheading, known as HEREG or SAYIF. This is an example of the Torah's presenting both a warning LO TIRTZACH, Thou shalt not murder, and a punishment - He who strikes a man and he dies, he shall be put to death.

Unintentional killers are provided with a place of refuge. A murderer who flees to a city of refuge is forcibly returned to stand judgment.

Clarification

Actually, anyone who kills another will flee to a city of refuge. Then, the court in whose jurisdiction the case is will bring the killer to court for trial. If the verdict is intentional murder, the person is executed. If the verdict is SHOGEG, inadvertent but careless, then he will be sent back to a City of Refuge, thereto remain until the death of a Kohen Gadol. If the court decides that the killing was purely accidental, they will release the killer from custody. And if the guilt is decided to fall somewhere between two of the official categories, the court will exercise its discretionary powers and do what it decides is in the best interest of all concerned, including society at large.

Striking one's parents (and drawing blood) is a capital offense [48].

There are 4 capital punishment, each fitting particular crimes and sins. Rambam considers that there are four separate mitzvot commanding the courts to carry out executions when someone is thus sentenced. At this point in Mishpatim, the Rambam counts the mitzva to execute by strangulation he who is tried, convicted, and sentenced for a sin whose punishment is strangulation [47].

Cursing one's parent (even after death) is a capital offense. As such, it is more serious than "striking", since if one strikes a parent after death, it would not be a capital offense (although it too is forbidden).

If one inflicts a non-fatal injury upon another, he must pay full compensation based on five factors: damage, pain, insult, expenses, and lost earning potential [49].

Implied in this concluding portion of the first Aliya is our Jewish and human obligation and challenge to heal the sick. This derives from the double wording of V'RAPO Y'RAPEI. We do not see G-d as the only healer, so to speak. Of course, everything depends upon G-d, but He expects us, so to speak, to do our share at the task of healing. He supervises that, and takes over when we've done all we can.

Levi - Second Aliya -21 p'sukim - 21:20-22:3

Next we have the command to the courts to carry out the punishment for murder, namely, execution by beheading [50]. It is significant that the Torah "chose" as the context for this mitzva, the situation of one who beat his EVED CANAANI to death. This is considered an act of murder, the world's mistreatment of slaves notwithstanding. In Jewish law, one may not mistreat his slaves.

On the other hand, corporal punishment which does not result in death or even the loss of limb, is within the prerogative of the slave's owner. (But even causing a tooth to fall is considered excessive and results in the slave being freed.)

The Torah next elaborates on the rules of personal injuries requiring the guilty party to pay compensatory damages. The famous "an eye for an eye..." passage has stimulated much slander against the Torah and Judaism by being construed literally. Our Oral Tradition explains the passage as requiring a thorough evaluation by the court to determine the proper amounts to be paid to the injured party.

The next passage of the Torah deals with damages caused by one's ox (all animals are included; the Torah uses a practical example) [51]. We distinguish between damages that can, and therefore must be foreseen by the owner (for which he is completely held responsible), as opposed to an unexpected and unusual action by the animal that causes damage, for which the owner is held only partially responsible for.

An animal that causes the death of a human, is to be destroyed by stoning and its carcass may not benefit anyone [52].

The Torah then discusses damages caused by a pit dug in the ground and negligently left unprotected [53].

The Gemara enumerates various categories of damages. Each case is to be examined on its own merits, so that the fairest treatment of the parties will result.

Stealing an animal for slaughter or sale is punished by compensation of 4-5 times market value. This reflects the seriousness of stealing another's livelihood.

If a thief is caught "red-handed" and is killed by the home-owner, there are certain circumstances for which the killer would be justified, and other cases where he would be held responsible. This is the very sensitive passage that deals with self-defense and preemptive action to protect oneself. The Torah presents both possibilities; it is the Sanhedrin that would have to rule on specific cases and perhaps provide is with rough guidelines to distinguish between cases. This is the Torah source of "He who comes to kill you, beat him to the draw (so to speak) and kill him first."

A thief who voluntarily turns himself in is penalized by having to add 25% of the value of that which he stole (which becomes one fifth of the amount that he must repay). If a thief is caught, he pays double [54], of 4-5 times, as above.

A thief (male, not female) who cannot make full restitution can be sold by the court as an Eved Ivri in order to pay off his debts.

Shlishi - Third Aliya - 23 p'sukim - 22:4-26

Compensation must be made for damages caused by one's animal's grazing on another's property [55] or from a fire which one carelessly caused [56].

Next, the Torah presents the responsibilities of guardianship - when one is watching that which belongs to someone else without being paid for the service [57] and when he is being paid [59]. Included in the latter case is the rule for renting. The courts are charged [58] with careful handling all of these types of cases. The fourth "guardian" is the borrower who is responsible for all losses except the death of a work animal in the normal course of work [60].

A man who seduces an unmarried woman is required to pay punitive damages to her &/or her father. And he must marry her, if she wants [61].

Sorcery is a capital offense, as is bestiality. Sacrificing to other than G-d is a capital offense.

A convert to Judaism must not be embarrassed or taken advantage of with words [63] or in money matters [64]. These rules vis a vis the Ger are in addition to the "regular" prohibitions of embarrassing and taking advantage of anyone. Thus the Torah sensitizes us to the plight of the more vulnerable members of our society. The Torah spells this out vis a vis the orphan and widow [65].

Similarly, it is a mitzva to lend money to a poor person [66] and not demand repayment when none is reasonably forthcoming [67]. Included in this passage is the prohibition of charging interest on personal loans [68]. If one took a poor person's bedding as security for a loan, it must be returned each evening for his use. This is but one of the many lesson's in the Torah in G'milut Chasadim.

Note that the Torah requires a behavior of us that is far above the standards of the world, even the civilized world.

R'VI'I - fourth Aliya - 9 p'sukim - 22:27-23:5

Do not curse judges [69] nor The Judge (i.e. blasphemy) [70], nor may we curse our leaders [71]. Note that 69 & 70 are counted as two separate mitzvot (prohibitions) although they share the very same words in the verse - ELOHIM LO T'KALEIL. Here, Elokim is taken as referring to G- d, as well as Elohim, meaning judges.

A thought...

The YUD-HEI-VAV-HEI name of G-d is exclusive to Him. The Name is "jealously" guarded; we don't even pronounce it the way it is written.

Yet G-d's "second" name, ELOKIM makes the rounds. It is one of the seven sacred names that may not be erased. But it seems as if G-d lends this name out for different purposes.

The judges of Beit Din are called ELOHIM. And most surprising, the word is used for idolatry, as in the phrase ELOHIM ACHEIRIM. Why would G-d "lend" His name to people, much less to pagan gods?

Perhaps, the Torah calls judges ELOHIM so that we will take the concept of human courts VERY seriously. A person might say: I don't trust courts. Judges are prey to bribery, etc. I'll rely on G-d alone. HaShem wants us to accept the P'sak Din and the G'zar Din of true courts with the utmost of confidence. He has placed His rubber stamp to the authority of the Jewish courts in this special way.

As to idolatry... one possible answer is to tell us that at the core of every form of worship is the element of belief and reverence to someone higher than ourselves. As distorted and perverted as a form of idolatry can be, down deep - even if the practitioners don't realize it - is a belief in a Supreme Being. This idea is given credence by the use of ELOHIM ACHEIRIM, EIL ACHER, etc.

Another suggested answer (told to me by Chief Rabbi Lau) is that it stops the nations of the world from claiming "not fair". Just like they were given the great prophet Bil'am, whose prophetic "powers" rivaled those of Moshe, so that they cannot say: Israel's greatness is a result of their having a Moshe, a close relationship with G-d, whatever. Their forms of worship are called AVODA ZARA, but at least they pray to ELOHIM ACHEIRIM. This makes it possible for them to come to the true belief in HaShem, either as Bnei No'ach or converts.

Do not withhold the gifts of the produce - T'ruma, Maaser, etc. - nor confuse the order in which these gifts should be taken from produce [72].

First born sons are to "be given to G-d" (i.e. redeemed via Pidyon HaBen). First-born cows, goats, and sheep are sanctified and require special procedures.

The Torah here briefly mentions the prohibition of taking an animal for a korban from its mother before it is eight days old. Such a korban would be automatically invalid, a M'CHUSAR Z'MAN, lacking in time.

TREIFA, literally an animal torn up by a predator and left to die, is forbidden to eat (even though the animal was actually killed by sh'chita, ritual slaughter), but other benefits may be derived from it. Included in the laws of TREIFA are animals found, upon post-mortem examination, to have specific defects [73]. Note that the term TREIF is generic for all non- kosher, but actually describes one type of non-kosher.

[sdt] The choice of the suggestion to throw treif meat to the dogs is seen as a reward and an act of HAKARAT HATOV to the dogs who helped highlight the miraculous nature of the night of the Exodus, by not barking, even though they sensed death all around them.

On a different angle of HAKARAT HATOV to the dogs, we might think of the dog in question as a sheep dog. The one that was supposed to be guarding the flock that was attacked by the predator. The shepherd might be angry with the dog, but he must recognize the good service, long hours, and companionship that he has gotten from the dog. Specifically when one might be angry at the dog for a lapse in diligence in guarding the flock, that's when the Torah says to feed him the carcass.

Courts many not hear one side of a dispute without the other party being present [74]. Included in this prohibition is not being influenced by rumors. Judges may not accept testimony from unworthy witnesses [75]. A majority of one is insufficient to convict in a capital or corporal cases [76]. In their deliberations, judges must be careful not to do anything that might pervert justice or unfairly shift the feelings of the court against the accused [77]. Generally, rules of law are determined by majority vote of the judges [78]. Judges may not show favoritism, even towards the less fortunate [79].

[sdt] A judge's heart might go out to a poor person who stands before him in a dispute with a wealthy man. Would it not be an act of kindness, of Tzedaka, to see to it that the poor person wins the dispute? NO! Not at the expense of justice. A judge wants to give charity? Fine. He wants to convince the rich guy to help the poor guy out? Good. But justice must be fairly meted out. Every bent case shakes the whole society's confidence in the justice system. Unacceptable.

If one finds a stray animal, he shall return it to its rightful owner (even if it involves personal expense). This command is related to LOST & FOUND, whose "primary" place is Ki Teitzei.

One must help even his enemy unload his beast of burden [80].

This mitzva is one of several that are considered to be the sources of the Jewish concept of Avoiding cruelty to Animals, TZAAR BAALEI CHAIM.

[sdt] The Sefer HaChinuch says that if this mitzva applies to a donkey, how much more so does it apply to humans. If one sees a fellow person loaded down with bundles, it is a Torah mitzva to help him with them.

By the same way of thinking, if you are the one overburdened and someone offers to help carry a package, etc. - let him. Resist the temptation to automatically say "no thanks, I can manage". Accept the help. You will be helped and the helper will be fulfilling a Torah mitzva.

Chamishi - fifth Aliya - 14 p'sukim - 23:6-19

One must not pervert justice even by slanting a case against a wicked person [81]. Keep far away from falsehood and be careful not to build a case on circumstantial evidence and supposition. Do not take bribes, even if they will not affect the outcome of a case [83].

Do not oppress a stranger (convert?); this is a lesson of the Egyptian experience.

One's fields are to be worked for six years and rested during the seventh, so that the poor and even the wildlife will be able to enjoy the land [84].

One must abstain from all manner of creative Melacha on Shabbat [85]

(This mitzva is the positive counterpart of the prohibition against melacha from Commandment #4. It gives a positive slant to the restrictions of Shabbat. As Dayan Grunfeld z"l puts it, we lay at the feet of G-d in homage to Him the Creator, the various gifts and skills He gave us for our workaday week.)

Swearing in the name of (and sometimes even just mentioning) a deity is forbidden. One should avoid popular interjections whose origins are associated with other religions - Gee!, Holy cow! Etc.

Inciting others to idolatry (even without worshiping) is forbidden [87].

Chagiga offerings in the Beit HaMikdash are to be brought on each of the Three Festivals [88].

Some say that the term CHAG SAMEI'ACH should be used only for the Three Festivals, because the expression comes from the Korban Chagiga. Creative alternative greetings should be used for the other occasions. Most people are not MAKPID on this issue.

Matzot are to be eaten during the 7 days of Pesach. It marks the Spring season during which we left Egypt. We must not appear empty-handed at the Temple (but rather bring specific Festival sacrifices). Shavuot is the Festival of the First Harvest and Sukkot marks the final harvest at "the turn of the year". We are expected to go to Jerusalem for the Three Festivals. The Korban Pesach may not be brought while we are in possession of Chametz [89] nor may its fats be left over for the morning [90].

Bikurim are to be brought to the Mikdash from Shavuot time [91]; it is forbidden to cook meat with milk [92]. Some see the origin of the custom of having dairy on Shavuot in the two mitzvot that share the same pasuk.

G'di in its mothers milk is a phrase that has generated a lot of misunderstanding concerning the laws of milk & meat. The Midrash says that when G-d dictated these words to Moshe and explained to him the laws of Meat in Milk, Moshe requested permission to write Basar b'Chalav, rather than the obscure, confusing G'di bachaleiv imo. G-d told Moshe: write the words that I tell you. For reasons that we sometimes can figure out and sometimes cannot, G-d chose what and how to write something in the Written Torah and how it is to be explained via the Oral Tradition. The words are not arbitrary nor are they superfluous. One thing we know for certain is that the Written Word is inseparable from the Oral Law. The rest of the world does not seem to understand this. They have their all-time best selling book in history - the Bible, translated into more languages than the Readers' Digest. But they only have part of the Torah. It cannot be properly under stood without the Oral Tradition.

Shishi - sixth Aliya - 6 p'sukim - 23:20-25

G-d will send an angel (a prophet?) to lead and protect the People upon our entrance into the Promised Land. We must heed his words so that our enemies will fall before us. We may not bow to idols, nor worship them, nor learn from the deeds of pagans; we must destroy their idols. We must serve G-d and He will bless us with wealth and health.

SH'VI'I - seventh Aliya - 26 p'sukim - 23:26-24:18

G-d promises that we will live full satisfying lives and that our enemies will panic before us and will be driven out of the Land - not quickly, but slowly, so that the People of Israel may properly populate the Land.

[sdt] Wait a minute! Miracles, laws of nature turned upside down. Plagues. Splitting of the Sea. Manna. Water from this and that. MA PITOM (as we say in Israel) that we will only take over the Land of Israel slowly? What about a couple of miracles to handle the problem?

The answer is that miracles are nice, but we don't live by them. We get them when we need them. But if the purpose of going (coming) to Eretz Yisrael is to live a Torah life in the place it was made for, then we have to do it naturally. This is the difference between the suspended animation of the Midbar and the down to earth, practical life in Eretz Yisrael.

We may not make treaties with the 7 Nations nor with other idolaters [93], nor shall we permit idolaters a foothold in the Land [94], so that we will not be entrapped by them.

The sedra concludes with a description of Matan Torah, including the famous NAASEH V'NISHMA response of the People to the offer of a Torah way of Life. Moshe remains on the mountain for 40 days and 40 nights.

Haftara - 25 p'sukim -Shmuel Alef - 20:18-42

When Rosh Chodesh is Sunday (or Sunday and Monday), then the special Haftara for Erev Rosh Chodesh preempts the regularly scheduled Haftara of the week.

[Machar Chodesh itself is preempted on three occasions (each occurs from time to time - statistics to follow) ...test yourself before you read any further... Parshat Sh'kalim, Parshat HaChodesh, and R'ei (it would also happen on Chanuka, but 29 Kislev cannot fall on Shabbat).]

The connection between the Haftara and Erev Rosh Chodesh is obvious. The opening words are: And Yonatan said to him, tomorrow is Rosh Chodesh...

The real question is why the Sages decided on a special Haftara for Erev Rosh Chodesh in the first place. No other "erev" gets a special reading. Why does Machar Chodesh? Perhaps it is because Rosh Chodesh is so understated and often ignored. This became a way - in addition to Rosh Chodesh benching - to say: Hear ye hear ye, tomorrow is Rosh Chodesh. It seems that the connection is mainly in the opening words. Rabbi Jacobs points out in his A Haftara Companion that there are some lessons we learn from this passage in the Navi, and the knowledge makes us more aware of the specialness and sanctity of Rosh Chodesh. We see that Rosh Chodesh was celebrated with a special meal which was to be eaten in a state of ritual purity. Many have the custom today of marking Rosh Chodesh with a special meal. The Haftara also serves as a source of the minhag of abstaining or reducing one's work on Rosh Chodesh. Rabbi Jacobs refers to a deeper connection between Rosh Chodesh and the Jewish People (which might explain why we take the extra opportunities to highlight Rosh Chodesh). The cycle of the Moon alludes to Jewish History. For 15 days (or so) the Moon increases in brightness and fullness, corresponding to the 15 generations from Avraham Avinu to Shlomo HaMelech. This is followed by 15 days of decline, matching the 15 generations from Shlomo to the destruction of the Beit HaMikdash and the Babylonian exile. But this is followed by MACHAR CHODESH. Tomorrow will see the brightening of the Moon and the fate of the People of Israel. The cycle continues until the Complete Redemption, when the Moon (and Klal Yisrael) will be completely restored.

B"H Yom Yom from Day by Day in Jewish History by Rabbi Abraham P. Bloch z"l

[27 Shvat] Joseph Sanalbo, a convert to Judaism, was burned at the stake in Rome, 1583.

[February 3] King of Sicily invited the Jews to return, 1740. Russian gov't ordered the closing of the yeshiva in Volozhin, 1892.

[28 Shvat] Antiochus V lifted the siege of Jerusalem, 163bce (observed as a holiday). Massacre of Jews of Norwich, England, 1190.

[February 4] Oliver Cromwell granted the right of residence in England to a Jew (one Luis Carvajal), 1657. (Some historians say that this is the earliest official British act of tolerance in favor of the Jews. [One wonders if this is supposed to be a source of pride.] They continue to explain that the attitude of tolerance explains Jewish settlement in the British colonies of America and other places in the British Empire.) Jewish physicians of Galicia granted permission to treat Christian patients, 1782. Israel exported copper ore from the King Solomon mines, 1959, first time since ancient times.

[29 Shvat] First large Ghetto in Poland established by the Nazis in Lodz (Jewish population 200,000), 1940.

[February 5] Jews of Sicily ordered to attend conversive sermons, 1428. Egyptian parliament ended boycott against Israel, 1980.

[30 Shvat] Jews of Rome had been subjected to a humiliating medieval practice of running a race in the Roman carnivals, scantily clad, amid insults and blows. This practice of "Black Monday" (the day of the weekly carnival) ended in 1667.

[February 6] A religious disputation between Jews and Apostate by order of Benedict XIII, 1413. The first auto-da-fe by the Spanish Inquisition, 1481, Seville, Spain.

[1 Adar] Beginning of the Plague of Darkness. Yahrzeit of Ibn Ezra, 1164. Private Purim of Rabbi Yom Tov Lipmann Heller, Rav of Cracow, 1643. Yahrzeit of the "Shakh" (major commentator of the Shulchan Aruch), 1662. Yahrzeit of Rabbi Menachem Mendel of Shklov, 1827. (He was the leader of the Aliya of the followers of the Vilna Gaon to Eretz Yisrael. This is significant because of the many Minhagei Yerushalayim that were established by that Ashkenazi community).

[February 7] Inquisition established in South America, 1569. First armed struggle between Jews and Nazis in the Warsaw ghetto, 1943.

[2 Adar] Byzantine Emperor Justinian ordered the public reading of the Greek translation to Parshat Hashavuah on Shabbat morning and prohibited Rabbis from giving drashot on the Torah portion, 553. Nazis confiscated all books and Torah scrolls of the Kovno ghetto, 1942. 

[February 8] France extended financial support to Jewish religious institutions on par with Christian institutions, 1831.

[3 Adar] Building of the second Beit HaMikdash was completed, 515bce.

[February 9] The French Sanhedrin convened by Napoleon, 1807. Nazis provoked the first anti-Jewish riots in Amsterdam, 1941; the attackers were driven off by the Jews. The Technion in Haifa opened, 1925.

[4 Adar] The body of Rabbi Meir of Rothenburg was released for burial, 1307, 14 years after his death. Jews of Rome declared free citizens by the French army, 1798.

[February 10] Jews were granted right of residence in Stuttgart, Germany, 1779. (As bad as all the bad things that happened to the Jewish people were, one often considers some of the good things also bad - PC) First ship to break the British blockade of Palestine, 1934. (Worldwide publicity of "illegal" immigration of Jews to Israel was an important factor in England's ultimate decision to give up the mandate.)

MEANING IN MITZVOT by Rabbi Asher Meir

Each week we discuss one familiar halakhic practice and try to show its beauty and meaning. The columns are based on the commentary "Meaning in Mitzvot" on the Kitzur Shulchan Arukh, which is serialized on Yeshivat Har Etzion's "Virtual Beit Midrash", www.vbm-torah.org. Subscribers are currently learning about Shabbat.

COOKING MEAT AND MILK

While our parsha contains over fifty different mitzvot, one in particular is an everyday concern for most Jews: the prohibition of cooking meat with milk. This law, together with its Rabbinical extensions, is so important that it constitutes the heart of the standard curriculum for modern-day Rabbinical ordination.

The prohibition applies to the milk and meat of any permitted animal. However, one message of the mitzva has its roots in the original wording: not to cook a calf (the young of the species - PC) in its own mother's milk.

There is an obvious incongruence in this practice. The milk was produced by the mother in order to give life to the kid, and now we seethe the calf in this same milk after its death. The milk produced by the mother to nourish her offspring is now feeding the very one who slaughtered that offspring! It is as if we were seeking to nurse and nourish the forces of death and cruelty (the slaughtered calf and the human who took it from its mother), instead of life and loving kindness! (Based on Zohar Mishpatim.)

There is a related negative symbolism in consuming any milk with any meat - which is also forbidden by the Torah.

Eating animals can naturally symbolize assimilating their bestial qualities, as indeed it does in many pagan cultures; and the laws of kosher meat are fraught with the symbolism of overcoming these base qualities. We only eat docile ruminants; we don't hack or hunt them but rather slaughter them in a rapid and humane way; we salt the meat to get rid of the blood, which more than anything else symbolizes the animal's lower, bestial nature. And while meat may be eaten uncooked, the gemara indicates that meat is best eaten well cooked - to overcome its natural toughness (Shabbat 42b a.e.).

Conversely, there are also "neutral" foods, like uncultivated vegetables, which are generally not subject to any halakhic restrictions. (Except in the shemitta year in Israel.)

Milk occupies a unique intermediate status. According to Jewish tradition, the milk is formed from the blood - the ultimate embodiment of bestiality. However, once it turns to milk, it is permissible without any further preparation. Apparently the negative symbolism of the blood has been fully overcome! Just as the milkhas physically escaped from the beast's flesh and blood and collected separately in the udder, so has it escaped the stigma of bestiality. 

(We find a similar intermediate status in secular culture. Many people are vegetarians - they put milk in the same category as vegetables. A few are vegans - they view milk as an animal product no different from meat.)

Nonetheless, the milk remains an animal food. After all, it must come from a permitted animal. This suggests that there is still a latent blood-like potential in the milk, which can be dangerously reawakened by bringing it back into contact with the meat.

The parallel symbolism applies in the opposite direction. By slaughtering and salting the meat, we have worked hard to subdue the negative qualities meat signifies. Bringing it back into contact with milk, which comes from the blood, is like reawakening the latent bloodthirsty quality of the beast. This is particularly true if we cook the meat together with the milk. The same process which is meant to complete the "taming" of the meat is now a conspirator in its regression. (Based on Likutei Halakhot, Breslav.)

Rabbi Asher Meir is in the process of writing a monumental companion to Kitzur Shulchan Aruch which beautifully presents the meanings in our mitzvot and halacha. Rabbi Meir - who had given a series on Business Halacha at the Center, has just ended a series of shiurim on Tuesday mornings on the Meaning in Mitzvot. We are planning on having him back for another series... soon, IY"H.

And Now for (some of) the Details... (from the archives)

You know the famous question from the opening pasuk of BHAR - What does Shmita have to do with Mt. Sinai? And the answer is that just as the mitzva of Shmita was given in full detail at Sinai, so too was all of the Torah, were all of the Mitzvot, given by G-d at Sinai, with all their details. We have a beautiful example of this concept in Parshat Mishpatim.

In last week's sedra, we have the presentation of the Aseret HaDibrot. If one reads only Yitro, one can get the impression that Revelation at Sinai consisted of just these ten statements. And somehow, that is the impression that a large part of the Bible-reading world seems to have. And, even more unfortunately, so do some Jews.

But we read on. And we come to Mishpatim. And G-d's command to Moshe to "place the detailed laws before them (us)". It was not - the Aseret HaDibrot are G-d's commands and the Torah is Moshe's explanation. It IS - The Aseret HaDibrot are G-d's chapter headings, and the Torah, the Written Word AND the Oral Law - are His explanations and details. Each one of the Aseret HaDibrot can be found in greater detail in Parshat Mishpatim.

Let's skip the first one; we'll come back to it. Commandment #2 prohibits idolatry. In Mishpatim we find the prohibitions of sorcery (considered to be deeply rooted in pagan practices), sacrificing to anyone/thing other than G-d, bowing to idols, following in the ways of idolaters, even mentioning the names of other deities.

Commandment #3 is echoed in the prohibitions of swearing falsely, blaspheming, cursing, lying.

Shabbat is "repeated" in Mishpatim with the addition of the "other" Shabbats, namely the Festivals (Shabbat is the "first of the holy days") and the Shabbat of the Land, Shmita.

Honor of parents is reflected in the serious prohibitions against striking or cursing one's parents.

The two words LO TIRTZACH are detailed in Mishpatim, with the punishment spelled out and the laws of injuries and homicide by an animal.

Commandment #7 is expanded, so to speak, by the discussions of rape and bestiality.

LO TIGNOV mushrooms to include kidnapping, cattle rustling, penalties for stealing, taking advantage of others, mishandling that which belongs to others, lending and borrowing, the laws of damages, and more.

Bearing false witness heads the long list of perversions of justice, a major theme of Mishpatim.

Commandment #10 touches upon many of the theft rules and well as other aspects of interpersonal law that is detailed in Mishpatim.

Which brings us back to ANOCHI... Who took you out of Egypt... We were slaves and now we are free to serve G-d. The emphasis upon the treatment of slaves and servants, Jew and non- Jew, reflects the relationship with G-d that He wants us to have. There's a lot more; I leave it for your discovery.

From the TTarchives

In 20:15 (immediately following the Aseret HaDibrot), the Torah tells us that "all the nation saw the sounds & flames (thunder & lightning), and the sound of the Shofar, and the mountain smoking".

Does the Torah mean that they saw and heard the thunder & lightning (not respectively), etc. Or does it mean that they saw sounds?

A zeugma is a rhetorical figure in which a verb (or adjective) governs two nouns while correctly applying only to one of them. This means that one can correctly say that he saw the lightning and thunder, when he means that he saw the lightning and heard the thunder. This is one possibility - a prosaic way of explaining the wording in 20:15.

Many commentaries, however, suggest that Bnei Yisrael experienced a supernatural synesthesia. (Saw the word in the Living Torah by Rabbi Aryeh Kaplan z"l. Looked it up in the dictionary. It is a "transferred sensation, the production of a subjective response normally associated with one sense by stimulation of another sense - as perceiving a specific color from hearing a certain sound".)

G'MATRIYA based on L'ORAH SHEL TORAH by R. Yaakov Auerbach z"l

The mass Aliya L'Regel, the pilgrimages to Yerushalayim for the three major festivals was/will be accompanied by a peace in the Land resulting from one person not coveting the land and possessions of his fellows. YEIRA'EH KOL Z'CHURCHA EL P'NEI HA'ADON HASHEM (23:17) = 776 This is the same G'matriya as G-d's promise of peace - YASEIM L'CHA SHALOM = 350+50+376 = 776.

PARSHA-PIX

The fist and the rock are two named ways that one person might injure another. The stethoscope is for V'RAPO Y'RAPEI. Bull, fire, and hole in the ground are 3 types of damages. Dog is to feed TREIFA to. Donkey is mentioned in connection to several mitzvot. Basket is Bikurim. Guard is for the various SHOMRIM. Planting-6is per-Shmita. Torah-40 is how long Moshe was on Har Sinai receiving the Torah. Matza-7 is for Pesach. Sheep-4 and cow-5 are the penalties for stealing livestock. 0% is the interest rate for personal loans between Jews. Which brings us to the strange equation, which is AYIN TACHAT (under) AYIN which is equal to money (not literally an eye for an eye).

THE JERUSALEM INSTITUTE OF JEWISH LAW

Rabbi Emanuel Quint, Dean

Lesson #26: Who is Eligible to Judge and Who is Not (part 1)

This lesson and the next lesson focus on those persons who are ineligible to judge, those who are eligible to judge the case before them, and those who may not judge the case. Thus a judge may be eligible to judge one case, but because of the facts of the case or because of the parties involved, he may not be eligible to judge another case or to participate as a judge of the Beth Din.

The proselyte as a judge

Assume that a non Jewish person underwent a proper conversion and became a proselyte. (See Rambam Laws of Forbidden Intercourse, chapters 13 and 14; Shulhan Aruch Yoreh De'ah chapter 268) A Jewish litigant can voluntarily submit to the jurisdiction of a Beth Din that contains proselytes or even one judge who is a proselyte.

However, the proselyte cannot be a member of a Beth Din that wishes to exercise jurisdiction by compulsion over the parties to the litigation. If the proselyte's mother or father was Jewish then he may judge a Jew even under compulsion.

A proselyte may judge another proselyte, even if neither his mother nor father was Jewish.

The mamzer as a judge

Rambam, in chapter 15 of Laws of Forbidden Intercourse, states: "Who is considered a mamzer as designated in the Torah? The offspring by any of the forbidden unions, except by a menstruant, whose child is considered impaired, but not a mamzer. If a man has intercourse with a woman of any of the forbidden unions, whether by force or by consent, whether willfully or by error, the child born of that union is regarded as a mamzer, and both male and female are eternally forbidden to marry into Israel."

A Beth Din containing one, two or three mamzerim is a valid Beth Din and may judge monetary cases. (See Mishna Sanhedrin 32a; Rambam Laws of Sanhedrin 11:11; Shulhan Aruch Hoshen haMishpat 7:2) But a mamzer may not sit on a Lesser Sanhedrin that metes out the death penalty. (Sanhedrin 36b) The Talmud relates that in Jerusalem, mamzerim were not permitted to judge even monetary matters. (Kiddushin 76b)

The blind person as a judge

A person who is blind in one eye may judge monetary cases in the first instance. A person who is totally blind may not be a judge. But if he did act as a judge, his participation is valid. (See Sanhedrin 34b; Rambam, Laws of Sanhedrin chapter 2, law 9; Shulhan Aruch Hoshen haMishpat 7:2)

The parties may accept a person who is totally blind to judge their case. Even those authorities that hold that a totally blind person may not judge would hold that the blind person might assist in explaining the law to the judges.

The laws regarding the blind person as a judge depends upon different verses in the Torah. There is also a very practical reason why a person who is totally blind should not be a judge. He cannot see the demeanor of the people who testify nor can he see the evidence.

A person who uses eyeglasses to help him see is considered as eligible as a person with good vision.

The minimum age of a judge

There are those who hold that a man is eligible to judge if he has attained the age of 13. It seems to me that those who believe that a man should not be eligible to judge until he has attained he age of 18 hold the preferred view. (See Tur Hoshen haMishpat chapter 7) There is authority that a person should not be appointed as a permanent judge of a community until he has attained the age of 20, and if he is to be the sole judge of the community he should be at least 40 years of age.

All of the foregoing assumes that the person is well versed in the law.

Women a judges

Several weeks ago on Shabbat Shira the Haftorah commenced with the verse "Deborah was a prophetess, a fiery woman, she was the judge of Israel at that time." (Judges 4:4) Contrast this statement in the Bible with the law as stated by Rabbi Yosef Karo (1488-1575) in Shulhan Aruch Hoshen haMishpat 7:4 "Isha Pesulah Ladun" These three Hebrew words are translated as, Women [are] ineligible [to] judge.

These apparently contradictory legal concepts had been raised earlier by the Tosafists (11th and 12th centuries). It is beyond the scope of a short lesson to explain the various opinions and shades of these laws.

Rav Adin Steinsaltz and I conduct a semi-annual forum held on Chol Hamoed Pesach and Succoth. The first topic I discussed on September 28, 1988 was the role of the woman in the Beth Din system. This included her role as a judge. My lecture was published and now can be read as an appendix to A Restatement of Rabbinic Civil Law, Volume I.

An intoxicated person as a judge

One who has had an intoxicating drink may not be a judge in a capital case. There is a statement in the Talmud (Eruvin 65a) that if one has reached the stage of drunkenness of Lot he should be exempt from all responsibilities. A description of Lot's drunkenness is found in Genesis 18:30-36.

Rambam, in the opening passages of the first chapter of the Book of Temple Service, states, "Just as a Priest was forbidden to enter the sanctuary when drunk, so is every person, whether a priest or lay Israelite, forbidden to render a decision when drunk. Furthermore, one who is drunk may teach the law, including legal passages and textual interpretations, provided that he does not render actual decisions. But if he is appointed as a scholar to make decisions, he may not teach in such condition, for his teaching is tantamount to an actual decision."

In monetary matters, one who is drunk may not be a judge. But if he has had some liquor and still knows how to judge, he may join with other judges to form a Beth Din. The better practice would be for him not to judge a case by himself.

A witness in the case as a judge in that case

A witness who has testified in a case may not also be a judge in that case. If he has not testified in the case he may act as a judge in the case, even if he witnessed the event with the view of being a witness to testify in the case. One might logically ask how, a judge who relies on his own opinion of what he saw, can receive testimony from other witnesses with an open mind? The caliber and integrity of the judges who serve on the Beth Din is such that it is unlikely that they would be close-minded and not allow the testimony of the witnesses to convince the that their first impression may have been mistaken.

If all three judges of the Beth Din saw the event in the daytime, they may decide the case on the basis of their own observations and need not have any additional testimony or evidence or witnesses presented to the Beth Din.

The subject matter of this lesson is more fully discussed in Vol. 1, Chapter 7, of A Restatement of Rabbinic Civil Law by E. Quint and on sale at Pomeranz's Book Store. Volumes ordered from Pomeranz can be inscribed by the author.

Address comments to quint@inter.net.il

TT in the Palm of your hand

Last week's issue (as well as this week's, and all coming weeks) for the Palm™ had bookmarks for each Aliya and separate feature. Thank you Howie Hirsch of Penticon (www.penticon.com - check out this website) and Ra'anana for preparing the file.

I tested it out with 4 different doc readers. It worked perfectly on TealDoc (no surprise - it was written for that reader). It worked in RichReader too, including the bookmarks. (RichReader's main drawback, in my opinion, is that it does not have larger font sizes.) MobiBook allows you to read the text, but the bookmarks don't work. CSpotRun doesn't have bookmark reading capability, but the text is fine. I'd love to hear about your experiences with "TT in the Palm™ of your hand".

Recommended sites with Jewish "stuff" for the Palm: www.pilotyid.com and www.penticon.com.

Daf Yomi on the phone, Divrei Torah by email, Parshat HaShavua on the internet. S'forim on CD, computerized T'filin checking... all are illustrations of Technology serving Torah.

The Baal HaTurim gives a NUTRIKON for the first pasuk in Mishpatim. He takes each of the words and uses the letters as the initial letters of statements which instruct judges how to act.

V'EILEH - A person must investigate the case.

HAMISHPATIM - The judge should attempt compromise before issuing a decree.

ASHER - If both parties are agreeable to that.

TASIM - Hear both parties together (do not hear one in the absence of the other).

LIFNEIHEM - If a well-known charitable person is one of the disputants in a case, do not show him honor or favor, treat him like a stranger.

Half of... an apricot, a face, the copper mines.

Onkeles translates V'NISHMA as U'N'KABEIL, and we will accept.

TIYULIM

For Tiyul Information & Registration, call the Israel Center at 500-3333

As soon as your call is answered, press 201. Then either talk to a person or leave a message and we'll call you back.

RASHI & RAMBAM with Rabbi Berel Wein - REPORT:

This is what appeared in last week's TT:

To the close-to-200 people who will be enjoying the spiritually uplifting, intellectually stimulating, and physically satisfying weekend at Lavi — Have a wonderful time!

Well, we are pleased to report that it was all that... and more. It was terrific! Those who went on Thursday morning (90%) missed the snow completely. Those who were supposed to go up on Friday (10%), didn't. The tiyulim and guides were great, the food was plentiful and very good, the hotel was great (I could pull out my thesaurus to vary the adjectives, but I won't), the people were wonderful, the shiurim by Rabbi Wein were excellent. People wanted to sign up for the next Yarchei Kallah on the spot. That says a lot. It was, as they say, MASHEHU, MASHEHU. It was something special. And IY"H there will be more trips like this one too, in the future.

Special accolades to you know who (she doesn't want to be mentioned) for the herculean job of organizing and coordinating the whole thing.

Tapes of the (non-Shabbat) shiurim are on sale at the Center. Contact Miriam.

GOLAN

MON, February 7  --  Canceled

With the predictions of snow for the beginning of next week, we decided to cancel the proposed tiyul for Monday the 7th. Even if it turns out not to snow then, the mere suggestion by the forecasters was enough to scare many potential participants away from that date. So we hope you will sign up for the Feb. 16th tiyul, and we hope to be running more in the weeks to come.

WED, February 16  --  Still room

Leaving the Center at 7:45am, returning 8:00pm (approx.)

LOOKOUT POINTS (time and weather determine how many and which ones)

Drive-through and explanations of various settlements, a touch of archeology

Meet local residents in situ (where they live)

QATZRIN, capital of the Golan. Outstanding multi-screen, audio-visual presentation

Tour of the GOLAN WINERY (or Mei Eden or Apple-packing plant)

Delicious early dinner (Mehadrin)

118NIS per person (136 for non-members)  •  Limited space

Bring your own lunch or buy food in Qatzrin or other location

Treat yourselves to a Mid-Winter Vacation in EILAT

5 days - 4 nights in Eilat  •  Sunday to Thursday, February 27 - March 2

at the beautiful (4-star) Shalom Plaza Hotel

Half-board • Mehadrin (not the whole hotel, but the part we will be in)

We'll be visiting...

Sde Boker, Nachal Zin Observation Point, Mitzpe Rimon, Carpentry Studio of the Crater, Mt. Hizkiyahu, Red Canyon, fish factory famous for "Denis" fish, unique palm trees, Um Rash Rash, glass-bottom boat ride, underwater observatory, Sea World, Oceanarium, Timna Park, Nachal Shlomo

Bus with us all the way, to & from, in & out, all around

Guide with us all the way (except for the return to Jerusalem)

Evening programs, shiurim, lectures

1111NIS for members; 1234NIS for non-members (pays to join)

Bring lunch for Sunday (or buy at the mehadrin restaurant at Mitzpe Ramon)

The Back Page of TT404

Usual charge for Israel Center classes and lectures is 5NIS for members, 10NIS for non-mem. Life members, free. Single fee for 2 or 3 consecutive classes.

1. Motza"Sh Mishpatim-M'vorchim-Machar Chodesh, Leil Rosh Chodesh Adar Alef 5760, Sat. February 5th, 8:30pm - Caring for One's Elderly Parents - Guest speaker: Dr. David Schnall, Fulbright Visiting Professor at the Baerwald School of Social Work, Hebrew University, Mount Scopus

2. Sundays at 9:30am (women only) - Mystical Insights into the Months of the Year - Golda Warhaftig

3. Sundays at 10:30am (women only) - MEGILAT ESTHER - Tonia Frohwein

4. Sundays at 11:30am (women only) - T'hilim Plus, An in-depth study for the mind, heart, and soul plus The laws of Brachot

5. Sundays at 12:45pm - MAHARAL - A Depth of Thought - Leah Zitter

6. Daf Yomi in English - SUN thru THU  •  3:00-4:00pm

7. Sunday, February 6th, 8:00pm - The Messianic Light - Its Essence and its Relationship to Today's Times - Rabbi Mendel Kessin

8. Therapeutic Awareness Course - SEE a FULLER World. To register and for fee information call 540-0360 or 054-311-711

9. Sundays at 8:00pm - Taharat HaMishpacha Review for married women - Rabbi Moshe Flumenbaum. Further details, call 538-3701 ext. 108

10. Monday mornings, 9:15am - MISHLEI - Rabbi Eliezer Grunbaum

11. Mondays at 10:30am - The Shma - Rabbi Zev Leff

12. Monday, February 7th, 11:35am - Caring for a Loved One: Trials & Tribulations. Shelly Eisenstein MSW

13. Mondays 12:30pm (for women only) - Emunah & Bitachon Workshop with Aviva Nissim. based on the book Faith & Trust by Rabbi Shemuel Houminer

14. Monday, February 7th, 8:00pm - CONCERT - The Spirit of Simcha, A Rosh Chodesh Adar Celebration for Women... with Riva & Aviva. 25NIS members and students (others 35)

15. ANGER: THE INNER TEACHER - ongoing workshops with Rachel Trugman, M.A. - MON 8:00pm - Pre-reg. required • 08-9265247

16. Tuesday mornings, 9:15 - Torah Topics - Dr. Hayim Abramson

17. Tuesday mornings, 10:30 - Parshat HaShavua - Rabbi Mordechai Spiegelman

18. Tuesdays at 7:30pm - Dr. Daniel Stolper with his unique presentation of the Psychology of the Weekly Torah Portion - T'RUMAH: Can we get close to G-d?

19. Tuesdays at 8:30pm - Taharat HaMishpacha Review for married men with Rabbi Moshe Flumenbaum. Further details, call 538-3701 ext. 108

20. Wednesdays, 9:30am - DAVENING (Prayer) - Know it better, make it more meaningful, and be more comfortable with it - Dr. Joel Luber

21. Wednesdays, 10:30 - The Most Serious Issues People Face Today! Happiness & Peace of Mind - Alan Romm, P.C.

22. Wednesday mornings, 11:30am - Choose Happiness - Shoshanna Lane counseling coach

23. Wednesdays, 7:45-9:45pm - Jewish Philosophy: Rambam's Guide and Ramban on the Torah - Rabbi Chaim Eisen

24. Wednesdays, 8:00-10:00pm - Aliya Counseling - Miriam Bass

25. Thursdays at 10:30am - TT folding in the Library - Shiur while you fold - Parsha or Calendar or both - Phil Chernofsky

26. Thursdays at 10:30am - SLIM FOR LIFE - Group weight-loss program for women - Your first class - no obligation - Libby, 651-8061 • Elisheva, 999-6479

27. Thursday, Feb. 10, 8:00pm - Root & Branch - The Scandinavian Rescue of Jews during World War II - Peter Singer

28. Thursdays, 8:00pm - What the Chumash Actually Says - Alan Smith - Korbanot - The Offerings

29. Thursdays at 8:00pm - Stories from the Gemara - Reb Yosef Schreiber

30. Thursdays, 10:06pm (approx.) on Arutz-7 with Phil Chernofsky. 98.7FM, 711AM, www.a7.org

31. Friday mornings, 8:45 to 10:00 - In-Depth Pirkei Avot - Rabbi Chaim Eisen

32. TIPUL emergency medical services and the Israel Center are offering Basic CPR. Basic CPR and treatment for choking and stopped breathing for patients of all ages. Recognizing an emergency and how and whom to call for help. Injury prevention, safety measures and reducing the risk of heart disease. The course length is a total of 9 hours and will be spread out over 3 weeks in 3-hr sessions. TUE Feb. 8,15,22 - 7:30-10:30pm. Cost: 150NIS/members; 180NIS/non-mem. PRE-REGISTRATION A MUST and there is a minimum registration requirement. Call Miriam, 500-3333 ext. 204

33. Motza'ei Shabbat, February 12th, 8:30pm - Mishkan & Mikdash - Guest speaker: Rabbi Meyer Fendel

34. Note Change of Day - Sunday, February 13th, 8:00pm - Update plus Question & Answer period - Dr. David Luchins

35. Monday, February 14th, 11:35am - The Yo'etzet Halacha: The "New" Phenomenon of Women and the Halachic Process - Dr. Deena Zimmerman, Physician, certified expert in Hilchot Nida

36. Monday, February 14th, 8:00pm - The Loving Word - Learning to Communicate. Workshop with Rachel Frumin MS and David Kaufman, social worker. 25NIS members and students (others 35)

37. Tuesday, February 15th, 10:00am to 1:00pm - Ask a Lawyer. A morning of free legal advice. Call 058-728-000 to arrange time for your free consult - by appt. only

38. Wednesday, February 16, Root & Branch - 7:30pm - The Golan: An Integral Part of Israel - Mrs. Astrid Kampen Hasday, Admn. Qatzrin Foundation. 8:30pm - Don't Believe the Lies You Hear: Authentic Islam Requires Us to Love the Jewish People and Support their Right to the Land of Israel, Shaykh Prof. Abdul Hadi Palazzi, Sec'y General Italian Muslim Association

39. TIPUL emergency medical services and the Israel Center are offering Basic First Aid. First aid for all types of injuries and medical emergencies including: choking, bleeding, burns, falls, vehicle accidents, chronic and acute medical conditions. Injury prevention and safety at home, work, outdoors, when traveling. Course length: 9 hours (Three 3-hr sessions). SUN Feb. 13, 20, 27. 7:30-10:30pm. Cost: 150NIS/members; 180NIS/non-mem. PRE-REGISTRATION A MUST and there is a minimum registration requirement. Call Miriam, 500-3333 ext. 204
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DASH CHAM - Gift Baskets for all Occasions

Purim is around the proverbial corner - Large variety of Mishlo'ach Manot

DashCham brings geographically separated family and friends a lot closer

Birthday Baskets, Baby Baskets, Pamper Her Baskets, Shabbos Baskets, Mazal Tov Baskets, Student Baskets, "No special reason" baskets

Tel: 02 672 2355  •  Fax: 02 672 4673  •  www.dashcham.com

PESACH RENTAL - Fully furnished, spacious 3-bdrm apt. in Old Katamon. Kosher. Cable TV. Flexible dates. Call 02-679-8708

