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SHABBAT PARSHAT EMOR


8 IYAR 5760  --  May 12,13 '00








HALACHIC TIMES FOR JERUSALEM


Correct for TT418. Ranges are THU to THU, 6-13 Iyar (May 11-18)


Sunrise & sunset: First times take into account elevation. Times in parentheses do not.


Latest times for Sh'ma and Shacharit: First times are GR"A. Times in parentheses are MAGEN AVRAHAM.





Candle lighting (regular) - 6:52pm


Candle lighting (earliest) - 6:06pm


Havdala - 8:10pm (Rabbeinu Tam - 8:45pm)


Earliest Shacharit • 4:40-4:36am


Sunrise • 5:40-5:36am (5:45-5:41am)


Sof Z'man Kri'at Sh'ma • 9:07-9:05am (8:16-8:13am)


Sof Z'man Shacharit • 10:17-10:15am (9:43-9:40am)


Chatzot (halachic noon) • 12:351/2-12:351/2pm


Mincha Gedola (earliest Mincha) • 1:11-1:11pm


Plag Mincha [Friday] • 6:05-6:081/2pm


Sunset • 7:31-7:36pm (7:26-7:31pm)





WORD OF THE MONTH


A weekly feature of Torah Tidbits to help clarify practical


and conceptual aspects of the Jewish Calendar, thereby better fulfilling the mitzva of HaChodesh HaZeh Lachem...


The Molad of Iyar was Wednesday night, May 3rd (actually known as Leil Yom Chamishi), 36 minutes and 17 chalakim (almost 57 seconds) after 9. In Rambam notation, the Molad was Chamishi, 3 hours and 665 chalakim. On our clocks and watches, that would be 10:16pm on Wednesday, Israel Summer Time. The actual (astronomical) Molad is Thursday 7:13am IST.


First opportunity for Kiddush L'vana (3 full days after the announced, average molad) was Sunday night, May 7th. (72 hours after the molad was Motza'ei Shabbat, 10:16pm. However, by that time, the Moon had set.)


For those who have not said K.L. yet, this Motza'ei Shabbat is a perfect time.


On another note... The Torah tells us that the Flood began in the second month. Does that mean Iyar? According to Rabbi Yehoshua, it does. The second month is IYAR. End of story. Rabbi Eliezer disagrees. He says that before Nissan was established as the first of our months, we start counting from Tishrei. That makes Cheshvan (a.k.a. BUL, as in MABUL) the second month, in Parshat No'ach.





Kadosh, K'dusha, Kidush HaShem


Parshat K'doshim was last week's sedra, but its main theme - our command from G-d to be holy - continues well into this week's sedra of EMOR. This challenge to us begins with the words K'DOSHIM T'H'YU - BE HOLY and is followed immediately by the simple but eloquent "reason", BECAUSE I, G-D, YOUR G-D, AM HOLY. The HOW? seems obvious. We can become holy by doing mitzvot, especially with a loving commitment to G-d and an enthusiasm towards His mitzvot.


Later in the sedra, we are commanded again to sanctify ourselves and be holy. This time, the reason (so to speak) is because I Am G-d. Then, again, still in K'doshim - Be to Me holy, because I Am holy. G-d says that He will separate us from the nations of the world. A few p'sukim earlier, we were commanded to separate and distinguish between spiritual cleanliness and defilement.


In this week's parsha, the emphasis is on the sanctity of a subset of Jews, the Kohanim. And then, the even higher k'dusha of the unique individual among the kohanim, the Kohen HaGadol Mei'echav. Throughout the presentation of the issues of blemished kohanim and (l'havdil) blemished korbanot, there is a stress on the aspects of K'dusha, the sanctity of the Mikdash and the the sacred service that takes place there.


After all this - after the command to us to become holy and to the kohanim and to the Kohen Gadol - comes a mitzva to us all, to sanctify G-d and His Name and not, G-d forbid to desecrate His Name. Kidush HaShem comes, so to speak, as the culmination and perhaps summary of the whole parsha of K'DUSHA. G-d promised that we will become His Holy Nation - V'ATEM T'H'YU LI MAMLECHET KOHANIM V'GOI KADOSH. As it turns out, this was not to be a hocus pocus, poof, you are a holy nation. It is a mission and challenge which requires a lot of hard work.


If we can sanctify ourselves by doing mitzvot and in the way that we do mitzvot, we sanctify G-d by how we behave in a variety of situations.


Kidush HaShem has many definitions. They range from the dramatic, ultimate act of Jew willing to give up his life rather than forsake G-d, to the mundane, everyday behavior of a Jew, especially when observable by others, Jew and non-Jew. We can sanctify G-d's Name by refusing to bow down to an idol, or by picking up a candy wrapper from the floor and putting it into a wastepaper basket. And a lot of situations in between.


Pirkei Avot (4:4) indicates how serious the sin of Chilul HaShem is, by telling us that it doesn't matter whether it was done intentionally or unintentionally. We can suggest the same thing for the other side of the coin. There is a concept of being credited for a Kidush HaShem even if the person is unaware of the result of his actions.


A Jew who is killed because he is Jewish is considered a KADOSH, regardless of whether or not a willful act on his part was involved in his death. This includes victims of the SHO'A as well as Israeli soldiers who have fallen in defense of the country (and its people), and it includes victims of terrorism.


We can each think of examples of inadvertent Kidush HaShem. You help a stranger. Turns out he is not religious (or not Jewish) and is favorably impressed by the behavior of a religious person. The esteem of Torah rises in the person's eye. Kidush HaShem - whether you meant it or not.


Can we not also apply this idea on the founding fathers of the State of Israel. Regardless of their philosophies and their motives, there are many positive aspects to their endeavor. Jews have a spot on this world that will not say no to his request to residence. Israel has become the world center of Torah teaching and learning. People say Shabbat Shalom, Chag Same'ach, Chatima Tov, Baruch HaShem, Im Yirtzeh HaShem - even if they aren't the "type" to say those things. That's sort of a Kidush HaShem too.


There's a lot more to these thoughts. A combination of running out of time and space, and perhaps a desire that the reader can continue the thoughts in their own way - is bringing this tidbit to an end. Maybe some other time I'll have the opportunity to say more.








EMOR STATS


31st of 54 sedras; 8th of 10 in Vayikra


Written on 215 lines in a Sefer Torah


17 parshiyot; 11 open, 6 closed


124 p'sukim, rank: 15; 1st in Vayikra. Same as Sh'mot, but shorter in words & letters 


1614 words, rank: 22; 2nd in Vayikra


6106 letters, rank: 23; 2nd in Vayikra


Relatively short p'sukim account for its drop in ranking in words and letters 


MITZVOT


63 of the 613 mitzvot; 24 pos. 39 prohibitions 


Note on Mitzvot in Emor


Only Ki Tetze (with 74) has more. And only K'doshim and Ki Teitzei are more "Mitzva- dense" than Emor. Emor averages more than one mitzva every two p'sukim. Emor has almost five times as many mitzvot than average for the Torah. 


From another angle, the many mitzvot in Emor can be grouped into relatively few categories. This is in contrast with the mitzvot of K'doshim which range over many different topics. In a certain respect, Emor's mitzvot are very "tidy". 





ALIYA-BY-ALIYA SEDRA SUMMARY


Numbers in [square] brackets are the mitzva-count according to the Sefer HaChinuch


Kohen - first Aliya - 15 p'sukim - 21:1-15


This Aliya is particularly appropriate for a kohen; not all first Aliyot are. 


Following Parshat K'doshim, which focuses on the challenge to the individual Jew and the whole Jewish community to rise to higher levels of sanctification, the parsha of Emor begins with the special sanctity of the kohen, and the even higher sanctity of the Kohen Gadol. These higher levels of k'dusha are concomitant with stricter rules of personal religious conduct. 


A kohen is not to become ritually defiled due to contact with a dead body [263], except for his seven closest relatives: wife, mother, father, son, daughter, brother, (unmarried) sister. This is more than permission; a kohen is required to participate in the funeral and burial of his close relatives, becoming "Tamei" [264]. 


Kohanim (and all Jews) are forbidden to afflict the body in any way as a sign of grief. [This is an example among many of a mitzva that appears in a particular sedra, but is counted elsewhere. In other words, Emor has even more than the Chinuch's official count of 63 mitzvot.] 





MITZVA WATCH


The Talmud teaches that from this same source, mitzva 264, comes the requirement, incumbent upon all Jews (not just kohanim), to mourn one's seven relatives. Please note that this is not a case of rabbinic extension and legislation, sanctioned by their obligation to "protect" Torah and mitzvot. This is more. This is part of the definition of the Torah's mitzva #264, as transmitted to us by the Talmud, the Oral Law. The Sages of the Talmud present us with two categories of Law - Torah Law, which includes the Written Word AND the Oral Law, and Rabbinic law. They not only teach us both, but they (most often) clearly differentiate between the two categories for us, so that we will neither add to nor detract from the Torah. Our commitment to G-d at Sinai includes careful adherence to Torah and Rabbinic Law (since the Torah requires us to listen to the rulings and teachings of the Sanhedrin). But it is important for us to know the difference between D'o'rayta and D'Rabbanan laws so that we will not have a distorted view of the Torah. (There are also practical ramifications of the distinction between Biblical and Rabbinic law.) 


Specifically, in the case of mourning, the first day is considered Torah Mitzva, the balance of Shiva is Rabbinic. Rabbinic, but inspired by the Torah. But that's not the same as Torah law itself. 


Kohanim must be holy and avoid desecrating His Name, because they perform sacred service. This mitzva for the kohen is also taken to refer to the prohibition of doing Temple service after purification in a mikve, but before the day has completely passed [265]. 


A kohen may not marry a "zona" (a non-Jew and/or a Jewish women who has had relations with a man who is forbidden to her) [266], a "chalala" (the daughter of a kohen from a woman to whom he is forbidden because he is a kohen) [267], nor a divorcee [268]. 


Because of the sanctity invested in the kohen by HaShem, we are commanded to honor the kohen [269]. Calling him to the Torah first is one manifestation of this honor. So is having him lead Birkat HaZimun. We may not "use" a kohen to serve us.


The daughter of a kohen who is married (or betrothed) and commits adultery, is liable to a more severe punishment because of the additional disgrace to the kehuna. (Both are death penalties but S'REIFA is more severe than CHENEK.)


The Kohen Gadol has even more restrictions because of his higher sanctity. He may not defile himself to any dead (even his parents - the only exception is a body that has no-one to tend to it. This is known as a MEIT MITZVA) [271] nor enter under a roof with a dead body [270]. The Kohen Gadol's sanctity derives from the anointing oil and/or the special garments. He is to marry a previously unmarried woman [272]. He may not marry a widow [273] nor any of the types that the regular kohen is forbidden to marry. He is further forbidden to have relations with a widow [274], as this would contravene his sanctity. 


[SDT] HaKohen HaGadol Mei'echav - not just the usual term Kohen Gadol, but "greater than his brothers". From here, the Gemara teaches, that the K.G. should (preferably) be smarter (better educated, wiser) than his fellow kohanim, bigger (taller) in build, and wealthier. 





Levi - second Aliya - 24 p'sukim - 21:16-22:15


A kohen with a disqualifying blemish may not serve in the Mikdash [275]. The Torah next identifies many of the blemishes. The rule applies not just to a permanent blemish or deformity, but even to temporary blemishes [276]. A disqualified kohen may eat of the sacred foods (some but not all categories), but may not even enter the Mikdash [277]. 


Mitzva Watch 


A kohen "baal mum" (with disqualifying blemish) is barred from the area of the Mikdash from the (external) Altar and inward, but may enter the outer area of the courtyard of the Beit HaMikdash, and even may do some peripheral tasks. 


Furthermore, a kohen who becomes "tamei" is temporarily barred from entering the Mikdash [278], nor may he "approach" sacred foods. He may not eat T'ruma [279] or other "kodoshim" while "tamei" from any of various sources. On the day of impurity (for the 1-day type) or on the last day (for the 7-day type), the kohen immerses in a mikve and, "with stars-out", he once again is allowed to eat T'ruma. Not only may one not eat non-kosher meat, it also renders a kohen "tamei". 





A non-kohen may not eat T'ruma [280] (or other sacred foods). Jewish servants and laborers of a kohen may not partake of T'ruma [281]. OTOH, an "eved C'naani" who is considered part of the kohen's possessions, may eat his master's T'ruma. An uncircumcised male may not eat T'ruma (even if he has valid medical reasons for being so) [282]. This rule is not expressly stated in the text, but is learned by "parallel texts" from korban Pesach. It is nonetheless one of the 613 mitzvot, noteworthy, in that a mitzva has no "chapter & verse". 


A kohen's daughter (and any woman) who has relations with someone to whom she is forbidden, may no longer eat T'ruma [283]. This mitzva also includes the situation of a kohen's daughter who marries a non-kohen. During her marriage, she may not eat T'ruma. If her husband died or divorces her, she may return to her father's home and eat T'ruma - if she has not had children. With children the fear is she might feed them (her children are NOT kohanim) of the T'ruma. Hence, she too is barred. 


A person who inadvertently eats T'ruma must compensate the kohen by paying the value plus an amount which equals 1/5 of the payment. 





Eating of "tevel" (produce from which none of the required separations was taken) is forbidden for all to eat [284]. Violation constitutes a disgrace of the sacred. 


Interesting point... If a non-kohen eats T'ruma, intentionally, he is liable to "death penalty from heaven". The punishment for eating Tevel is the same. Perhaps we have here examples of the opposite types of sin (as discussed last week in relation to the two goats of Yom Kippur). The former sin involves eating something "too sacred" for the individual. The latter is a sin that involves the opposite - the Tevel is so profane without any "mitzvot" separated, no sanctifying acts having been done with it. Going beyond halachic limits in either direction is equally sinful. 





Sh'lishi - third Aliya - 17 p'sukim - 22:17-33


Animals offered as sacrifices must be blemish-free [285]. It is forbidden to consecrate a blemished animal as a korban [286]. It is also forbidden to make a blemish in a korban [287]. Blemishes referred to are specifically defined by the Torah & Talmud. If a blemished animal is offered, it is additionally forbidden to sprinkle its blood on the Mizbei'ach [288], or to slaughter (as a korban) a defective animal [289], nor to place any of the animal's parts on the Mizbei'ach to burn [290]. 


Castration of animals is forbidden [291]. (This is a serious halachic issues related to house pets. Consult a Rav -who knows these things - for details. 


A defective animal may not be offered as a korban, even if received from a non-Jew [292]. 


From this point through chapter 23, is the Torah reading for the first day of Sukkot (second day as well, outside of Israel) and the second day of Pesach (our first day of Chol HaMoed. Second day Yom Tov in Chutz LaAretz) 


A new-born animal stays with its mother for 7 days and only thereafter may be used as a korban [293]. 


It is forbidden to slaughter (as korban or for personal use) an animal and its offspring on the same day [294]. 


The Torah, once again reminds us that korbanot to be eaten have time limits which must not be exceeded. 


Until this point in the sedra, the Torah has dealt with the sacrificer and the sacrificee. It now changes gears and we find another meaning of the word sacrifice, as in being willing to die in sanctification of G-d's Name. 


We may not desecrate G-d's Name [295]; we must sanctify His Name [296]. These mitzvot have many facets. A Jew is required to give up his life rather than violate one of the "big three": murder, incest/adultery and idolatry. In times of "forced conversion", martyrdom is required even to the "least" violation. 


MITZVA WATCH


Our Sages have broadened the scope of this very significant mitzva-pair: Kiddush/Chilul HaShem. In addition to the issues of Martyrdom, one who violates any prohibition in a particularly spiteful manner, especially in public, is considered to also be disgracing G-d's Name. Conversely, the special way in which a person can perform a mitzva, when the esteem for mitzvot in the eyes of other people is enhanced, when respect for Torah and Torah-Jews is increased, then that person has not only performed a mitzva - he has sanctified G-d's Name among the People. This same idea is extended to any facet of human behavior. The religious Jew (or the Jew who at least outwardly appears to be religious) has the constant potential of Kiddush (or Chilul) HaShem. Simple acts of common courtesy or discourtesy can have far-reaching ramifications, depending upon who is involved, who is watching, how things are perceived, etc. 


R'vi'i - fourth Aliya - 22 p'sukim - 23:1-22


Chapter 23 in Vayikra is the "Portion of the Holidays". It begins with the statement: "These are the Festivals..." Shabbat is presented as the first of the Holidays (we designate it so in Kidush on Friday night when we say that Shabbat is in commemoration of the Exodus and is the first of the "days called Holy"). 


On the 14th day of Nissan, the Korban Pesach is brought. On the 15th, begins the Matza Festival (which we call Pesach), requiring matza for 7 days. The first is a holy day with most forms of "melacha" forbidden [297, 298]. (In each case of a Yom Tov, there is a positive command to abstain from "melacha", and a prohibition against doing "melacha"). Korban Musaf is to be brought on the 7 days of Pesach [299]. The seventh day is Yom Tov [300,301]. 


Following the 1st day of Pesach, the Omer (barley-offering) is to be brought [302]. Special korbanot are offered on the day of the Omer. One may not eat different forms of new grains until the bringing of the Omer [303,304,305]. 


We are to count from the day of the bringing of the Omer a period of 7 weeks - 49 days [306]. The Torah says 50 days, but we understand it to mean "up to but not including". 





OMER reminders


If, for any reason, you are no longer counting the Omer with a bracha, please know that it is still a mitzva for you to count. This means that you should not give up counting for the next few weeks and use as an excuse, "well I missed the 13th day and I'm not saying a bracha anyway". Counting the Omer is a special and precious mitzva. Do it! 


Another point. Even if you have missed a night and day and are no longer counting with a bracha - if you have counted on all Wednesdays nights, (or Thursday days), i.e. Day 7, 14, and 21 (so far) to the Omer, then you can count with a bracha on the upcoming Wednesday nights. This is so because there is also a mitzva to count the weeks of the Omer.


Include in your KAVANA, the eager anticipation of the journey (both the actual & the spiritual) from Egypt to Sinai.


Following the 49th day, a special offering of 2 loaves from the new wheat is to be offered [307]. This is on the holiday of Shavuot which has "melacha" restrictions [308,309]. This portion ends with the reminder of the gifts of the field that must be left for poor people. 


MITZVA WATCH 


Because of the set of mitzvot above, there is a debate among authorities as to whether the counting of the Omer is required as a Biblical mitzva or not, in our time. One point of view (the majority) is that in the absence of the Omer Offering and the Two Loaves, i.e. without what to count from and what to count towards, there is also no mitzva to count. However, the Sages declared that we should count even without a Beit HaMikdash, as a commemoration of the Temple, and for other reasons. The Rambam and the Chinuch consider the counting of the Omer to be an independent mitzva which applies today - D'o'rayta (with Torah authority). Note that the introductory paragraph to counting - HINENI MUCHAN... seems to imply that the counting is Torah law, even today. On the other hand, the concluding mini-prayer - HARACHAMAN, implies that it is a rabbinically ordained commemoration of the Beit HaMikdash. One way or the other, we are commanded to count the days of the Omer. We should also use the Omer period for self- improvement of personal traits and religious behavior, just as our ancestors underwent a period of spiritual growth in preparation of standing at Sinai to receive the Torah. 





Chamishi- fifth Aliya - 10 p'sukim - 23:23-32


The 1st day of the 7th month (Tishrei) is holy (Rosh Hashana), "melacha" being forbidden [310,311]. Special Musaf sacrifices are brought [312], in addition to the Rosh Chodesh Musaf. Note that Shofar is not counted here, but in Parshat Pinchas. Here Rosh HaShana is referred to as ZICHRON T'RU'A, a remembrance of the T'ru'a. In Pinchas, the Torah tells us to have a "T'ru'a day" - this is the command to blow Shofar. 


On the 10th of Tishrei is Yom Kippur. One must fast [313]. There is a Musaf in the Mikdash on Yom Kippur [314]. (In addition to the special Yom Kippur service described in "Achrei Mot"). Eating or drinking (without a valid excuse) is punishable by excision (death and more from Heaven). Similarly, ALL "melacha" is forbidden [315] and to eat and drink on Yom Kippur [316]. We must abstain from (Shabbat-like "melacha on Yom Kippur [317]. 


[SDT] "...On the ninth of the month in the evening, from evening to evening, observe your Shabbat." From the unusual wording in this pasuk, the Gemara teaches up the concept of Tosefot Shabbat and Yom Tov, the adding from one's weekday onto the sanctity of Shabbat and Chag, both at its beginning and at its end. Our practice of counting the time from sunset to stars-out as Kodesh on both ends, is part of Tosefet Shabbat, as are the additional minutes on both ends of Shabbat and Yom Tov. 





Shishi- sixth Aliya - 12 p'sukim - 23:33-44


The 15th of Tishrei is Succot, a 7-day holiday. "Melacha", (Yom Tov restrictions) is forbidden on its 1st day [318,319]. Musaf sacrifices are to be brought on each of the 7 days. The 8th day (sometimes Shmini Atzeret - a.k.a. Simchat Torah - is viewed as its own holiday; sometimes as the 8th day of Succot) is also a Yom Tov [321,323] with korban musaf of its own [322]. 


These are the Holidays, besides the Shabbatot of the year and other offerings to the Temple. It is at the harvest time in the fall that Succot is to be celebrated. 


On the 1st day we are required to take the 4 species (a lulav, etrog, hadassim, aravot) [324]. 


During the holiday of Succot, we are to dwell in succot [325]. This is in order to instruct all generations about the aftermath of the Exodus when we were privileged to Divine protection in the wilderness. 





Sh'vi'i - 7th Aliya - 23 p'sukim - 24:1-23


G-d tells Moshe to command the people to prepare pure virgin olive oil for lighting the Menora always. The lamps of the Menora burned through each and every night, right outside the dividing curtain between the Sanctuary and the Holy of Holies. 


[SDT] It is unavoidable to see the juxtaposition of the Festivals and the lighting of the Menora as a hint to Chanuka, a festival marked by kindling the lights of the Chanukiya in commemoration of the rededication of the Beit HaMikdash. What even makes the point stronger is the Torah's stress on the concept that the lights of the Menorah are constant, eternal, always, through the generations. In fact, the real Menorah of the Beit HaMikdash has not made it through the generations. The Chanuka lights have! 


We are also to take fine flour and bake 12 loaves (matza rules) which are placed on the Shulchan in the Mikdash. This too was a permanent fixture in the Temple. The loaves were exchanged weekly, on Shabbat (having been baked on Friday, unless it was a Yom Tov - then the baking was on Erev Yom Tov). The kohanim on duty would share the loaves. 


The Torah next tells us of the son of a Jewess and an Egyptian who "blessed" G-d's name. He was incarcerated pending word from G-d on how to punish him. The command was to stone him to death. This is to be the punishment for "blessing G-d". So too, murder is a capital offense. Killing an animal requires compensation to the owner. Causing injury to a person requires compensation based on several factors resulting from the injury. 


The execution of the "curser" was carried out. 


The last 3 p'sukim are reread for the Maftir. 


Haftara - 17 p'sukim - Yechezkeil 44:15-31


Yehezkel, himself a kohen whose early days were spent in the Beit HaMikdash, prophesies about the rebuilding of the Temple and the restoration of the active kehuna. He reiterates many of the rules of the kohen, many of which are based in Parshat Emor. It is interesting to note that some of his rules are stricter than required by Torah law, but suited the conditions of his time. For example, Yechezkeil restates the marriages permitted and forbidden to a kohen. He says that a kohen cannot marry a divorcee (correct) nor a widow (this is not so according to the Torah; only the K.G. may not marry a widow). But he adds that a kohen may marry a widow of a kohen. Apparently, by not allowing a kohen of the time to marry a widow of a non-kohen, the community would take care of its widows (from kohanim) in a better way.








Here's a very disturbing thought... 


It might have been the lead tidbit. It isn't. I might have left it our altogether. I didn't. Differences among Jews usually does not bother me. Nusach Ashkenaz, Nusach Sfard. Yes Kitniyot, no kitniyot. 6 hours, 3 hours, one hour. T'filin of the arm - clockwise or counter-clockwise. Stand, sit, both for Kidush. And so many et cetras. Doesn't bother me. But the differences on Yom HaAtzma'ut are depressing. And I'm not talking about the differences between the religious and the secular. I'm taking about the Jews who feel a deep debt of gratitude to HaShem for the State. Yes Hallel, no Hallel. Half Hallel. With a bracha. Without a bracha. Daytime only. Night too. Haftara with or without a bracha. She'he'cheyanu, yes/no. Shave for Yom HaAtzmaut. Don't. Reishit Tz'michat Geulateinu. Or not. 


Why should I not have the same Vive la Diff attitude about these different practices and opinions as those? Because Kitniyot eaters don't look down their noses at non-Kitniyot people. Nor vice versa. Because people who stand for Kidush don't consider those who sit to be wrong. And vice versa. (At least I hope that's so.) But there is antagonism between the Hallel sayers and those who don't. Because there is a feeling from each side of some of the issues mentioned that it is the other side that is delaying the Mashiach. Because Hallel sayers and those who express their gratitude to G-d for the State with a Seudat Hodaya are in staunch opposition to those who negate the notion that there is anything positive in the State. Because some of the attitudes of some circles of religious Jews create a backlash in the secular (non-observant) community that is very negative vis-a-vis Torah and Mitzvot. Because the behavior and actions of some secular Jews creates an anti-Zionism  within certain circles of religious Jewish.


I don't have any suggestions to improve things, and that just makes the thoughts more depressing. Sorry. Just dumping on you.








B"H Yom Yom from Day by Day in Jewish History by Rabbi Abraham P. Bloch z"l


[6 Iyar] Many Jews of Cordova, Spain, were massacred by the soldiers of Suleiman ibn Al-Hakim, 1013. -#- Special privileges and immunities were granted to the Jews of Burgos, Spain, 1295. -#- Yahrzeit of Rabbi Levi b. Gershom (Ralbag also known as Gersonides), 1344. -#- The British mandate over Eretz Yisrael went into effect, 1920. This date became known as San Remo Day. -#- The British mandate over Eretz Yisrael came to an end, 1948. exactly 28 years after it began. -#- The armies of Egypt, Jordan, Syria, Iraq, and Lebanon invaded Israel, 1948. -#- The Arab Legion captured Neve Yaakov, the last Jewish settlement north of Jerusalem, 1948.


[May 11] Tel Aviv became the first all-Jewish municipality, 1921. -#- Israel admitted as the 59th member of the U.N., 1949, this, on the anniversary of Turkey's declaration, 1917, of its intention to free Eretz Yisrael of the entire Jewish population. -#- Adolf Eichmann, charged with the implementation of the "final solution", was captured in Buenos Aires, Argentina, 1960. Eichmann was in charge of all transportation required for the shipment of Jews to the extermination camps. The height of his career was reached in Hungary in 1944, when he managed to transport 400,000 Jews to the gas chambers in less than five weeks. -#- The Pope condemned the Talmud, 1415. -#- A great number of Jews of Styria, Austria, were burned and the balance were expelled from the country, 1421.


[7 Iyar] The new walls built by Nechemya around Jerusalem were dedicated, 443 B.C.E. This date was observed as a holiday in ancient times. A little over 500 years later, the Jews surrendered the wall, on the same day, to the Romans. -#- The Rindfleisch massacres of Jews began at Rottingen, Germany and spread through more than 150 Jewish communities, 1298.


[May 12] The first Aliya to the Negev began with the establishment of Kibbutz Gevulot, 1943. The first three settlements, Gevulot, Revivim, and Bet Eshel, were experimentally established in 1943 to determine the feasibility of permanent settlements in the Negev. As a result of the information gathered in the experimental stage, eleven new settlements were established in the Negev in 1946, and an additional seven in 1947. These settlements served also as strongpoints to defend the Yishuv from attack by an enemy advancing from the south. The Egyptian army suffered its first defeat at Nirim, one of the settlements established in 1946, on the anniversary of the first Aliya to the Negev. -#- Jews of Sicily were forbidden to display any funeral decorations in public, 1393. -#- The brothers Hayyim and Joshua Reizes of Lemberg, famous for their piety and scholarship, were tortured and executed on charges of influencing the apostate Jan Filipowicz to return to Judaism, 1728. -#- The Pope issued a bull against blood-ritual accusations, 1540. -#- Bet-Shean was captured by the Hagana, 1948.


[8 Iyar] Jews of Speyer were massacred in the First Crusade, 1096. -#- Venice became the first city in the world where the term ghetto was associated with the Jewish quarter, when the Jews were compelled, in 1516, to move into a restricted area. The area was formerly the site of a foundry which manufactured weapons for the government of Venice. The Italian term for "foundry" is geto. The first official document which uses the word ghetto to describe an area restricted to the residence of Jews exclusively was a papal edict from 1562. -#- Many Jews perished in anti-Jewish riots in Lemberg (Lwow), 1667. The anniversary was proclaimed a fast-day. -#- Napoleon was defeated in his Near Eastern campaign at Acre, Eretz Yisrael, 1799. Israel captured Acre, 1948.


[May 13] Germany established diplomatic relations with Israel, 1965. (This, 20 years after its unconditional surrender, at the end of World War II, and 17 years after the establishment of the State of Israel. -#- The first degrees of Doctor of Medicine were awarded to 62 graduates of the Hebrew University - Hadassah Medical School, 1952. -#- Yarhzeit of Rabbi Israel Ashkenazi of Shklov, leader of the Aliya of the followers of the Gaon of Vilna to Eretz Yisrael, 1839. The dynamic force of early Hasidism clashed head-on with the dynamic force of Ashkenazic traditionalism generated by the GR"A. The momentum of both movements created the two major aliyot of the pre-Zionist times. Rabbi Israel of Shklov arrived in Eretz Yisrael in 1808. In 1815 he moved to Jerusalem, where he founded the modern Ashkenazic community. The location of his grave was unknown for a long time. It was discovered in 1964, 125 years after his death, in Tiberias.


[9 Iyar] End of a three-month period of grace, given by the Portuguese to the Jews of Brazil to leave the country, 1654. Those who remained after this deadline were surrendered to the Inquisition. -#- Jews of Corfu were granted the right to practice law, 1680. -#- A letter of Empress Catherine II of Russia, 1764, opened the way for limited settlement of Jews in Riga. 


[May 14] The Nazis interned 3,600 naturalized Jews of Russian origin, 1941. -#- Jews of Venice were denied the right to practice law, 1637.


[10 Iyar] The ark of the covenant was captured by the Philistines. Chofni and Pinchas, sons of Eli HaCohen were killed by the Philistines. Eli, Kohen Gadol, died. -#- Yahrzeit of Rabbi Isaac Alfasi (RIF), 1103. -#- A storm at sea threatened the ship aboard which Rambam and his family had sailed for Eretz Yisrael after their escape from North Africa. Rambam set aside this date as an annual private fast-day, 1165. -#- Anti-Jewish riots broke out in Shpola and Ananyev, Russia, 1881. 


[May 15] The Warsaw ghetto was reduced to ashes and the uprising came to an end after an active resistance of four weeks, 1943. -#- Anti-Jewish riots in Odessa, Russia, 1881. -#- An English Jew, saved the life of King George III, 1800. -#- A community of Jewish slaves, captured over a period of two centuries and held for ransom by the Knights of St. John on the isalnd of Malta, was officially dissolved, 1800 -#- Sedeh Boker was founded on an ancient Nabatean site never before inhabited by Jews, 1952. -#- Nazi deportation of Jews from greater Hungary began, 1944.


[11 Iyar] Purim of Angora, a private communal Purim. -#- The first printed edition of Mishnayot with Rambam's commentary was published in Naples, 1492. -#- 1,500 Hebrew books and manuscripts were seized in Frankfort, Germany, 1510. -#- The Judenordnung provided for the abolition of discriminatory laws enacted against the Jews of Galicia, Austria, 1789. -#- Anti-Jewish riots broke out in Wasilkow and Konotop, Russia, 1881. -#- The Israeli air force went into action for the first time in Israel's War of Independence, 1948. -#- The Syrian army, which had advanced to Deganya, was halted and repulsed, 1948. The defeat of the Syrians was Israel's first significant victory in the War of Independence. It came on the anniversary of the end of the Warsaw ghetto uprising.


[May 16] Chaim Weizmann was elected first president of the State of Israel, 1948. -#- The Egyptian army suffered its first defeat at Nirim, in the Negev, 1948. The Egyptians entered Gaza, 1948. -#- The famous Tolmatsky Synagogue of Warsaw was dynamited by order of General Jurgen Stroop, 1943. It marked the last German "major operation" in the liquidation of the Warsaw ghetto uprising. -#- Yahrzeit of Saadiah Gaon, 942. The outstanding scholar of his age. He was a recognized authority on the Talmud, and a profound student of philosophy and philology. -#- Marranos of Segovia, Spain were massacred, 1474. -#-Anti-Jewish riots broke out in Warsaw, 1790.


[12 Iyar] Roman legions under Titus breached the middle wall of Jerusalem, 70 C.E. A counter-attack by the Jews restored the wall to their command. -#- The Pope refused to grant permission to the Jews of Cordova, Spain, to build a new synagogue, 1250. -#- The Pope granted liberal privileges to the Jews of Rome, 1402. -#-Tel Aviv was sacked by the Arabs, 1917. 


[May 17] Russia recongnized Israel, 1948. -#- Israeli forces captured Acre, Nebi Yusha, and Tel el-Kadi, 1948. -#- The Hebrew University-Hadassah Medical School was opened in New Jerusalem, 1959. -#- The White Paper of the McDonald government of Britain, which reversed the policy of the Balfour Declaration, was published, 1939. It nullified, in effect, the aims and legal commitment of the Balfour Declaration. 


[13 Iyar] A church synod in Vienna, ordered distinctive garb for Jews, 1267. -#- All Jews were expelled from Berne, Switzerland, 1427. Expulsions of Jewish communities continued unabated throughout the 15th century. -#- Jews of Leipzig, Saxony, were permitted to organize themselves into a religious community and to establish a synagogue, 1837. -#- The U.N. Security Council ordered a cease-fire in the Israeli-Arab war, 1948. -#- Nasser repudiated the cease-fire between Egypt and Israel, 1969. 


[May 18] Poland, Czechoslovakia, Uruguay, and Nicaragua recognized Israel, 1948. -#- The Arab Legion captured the police fort on Mt. Scopus, 1948. The army of Saudi Arabia joined the other Arab armies in their invasion of Israel, 1948. -#- Anti-Jewish riots broke out in Algeria, 1897. -#- Jew of Worms were massacred by Crusaders, 1096. -#- Over 500 Jews were forcibly baptized in Clermont-Ferrand, France, 576. -#- The City of Acre was captured by Muslims bringing to an end the Christian Kingdom of Eretz Yisrael. The persecution of medieval Jewry in England dates from the 12th century, with the launching of the Crusades. The persecutions led to the expulsion of the Jewish community in 1290. The vestiges of the Crusaders' Kingdom in Eretz Yisrael came to an end in 1291.





THE JERUSALEM INSTITUTE OF JEWISH LAW


Rabbi Emanuel Quint, Dean


Lesson #36 - Calendar Practice 


Before discussing the cognate knowledge of this lesson, I wish to take this opportunity to wish Phil & Toni Chernofsky a hearty mazal tov on the birth of their first grandchild. May Hashem bless the entire family with many, many more smachot, in good health and good fortune. L'gadlo, l'Torah u'l'chupah, u'l'masim tovim. The Chernofskys are for all intents and purposes, Torah Tidbits. And all of us gain so much from their marvelous efforts on behalf of Klal Yisroel. 


In Talmudic times the system of justice was generally swift. A plaintiff would go to the clerk of the Beth Din and explain that he wanted to sue the defendant and give him an outline of the essence of the lawsuit. A summons would be prepared by the clerk of the Beth Din and signed by the chief judge or all of the judges. The Beth Din officer would serve the summons on the defendant and the trail would take place immediately, with the exceptions stated in lessons 23 and 24. 


Nowadays justice does not move as rapidly. Sometimes it takes a long time for a case to be judged. Society has become more complex and the wheels of justice generally grind more slowly though not necessarily more effectively. 


What if there are several cases that are all before the Beth Din? Which cases should be given priority in setting the trials?


When rules are established for prioritizing the cases to be judged by the Beth Din, the litigants will not feel that they are being shunted aside in favor of those who are more powerful or have more influence. The litigants' first contact with the Beth Din is on the day they arrive to have their case judged. If a litigant sees that another who arrived in the Beth Din room after he did is having his case judged first, he will feel uneasy about the entire Beth Din system. If he realizes, however, that there is an established, objective list of priorities, he will be less resentful that his case is not taken first. Such list should be published and be made available to all litigants. It will also alert the litigants' attorneys that they will have to spend time in Beth Din waiting for the trial to be reached. The attorneys will appear when their case is reached and thus save fees to be paid by the litigants while the attorneys sit in the Beth Din waiting for trial. I was not a litigation attorney, but I know how much client's pay for time wasted by their attorneys sitting in a courtroom waiting for their case to be reached for trial.


A reading of the various codes and responsa suggests a list of priorities as follows: (1) A matrimonial case in which there is hope of reconciling the parties. Successful reconciliation of matrimonial cases very often depends upon perfect timing. The husband and the wife must be in a receptive mood. The priority should extend to all aspects of the matrimonial case, including child custody, child support payments and alimony. The stability of society depends upon the stability of the home. (2) Cases involving minor orphans. The priority would be the same if the minor's parents abandoned him. (3) A case involving a widow. The Torah is replete with references to doing justice to the orphan and widow. One way to show them consideration is to avoid them having to sit in the Beth Din waiting for their case to be judged. (4) A case involving a Sage or his wife. There seems to be a wide divergence of opinion whether the priority for the Sages is applicable in this day and age. There was a time when Sages were involved in the study and teaching of Torah to the exclusion of all else. Thus their spending time in the Beth Din waiting for their cases to be tried would be a tremendous waste of time that could have been spent in the study of Torah, which of course is the ultimate goal of all. The difference of opinion seems to rest on whether today's sages are of sufficiently high caliber so that taking them away from their Torah study would have such a negative impact on the community's knowledge of Torah. There is also some question whether the respect for the sage in granting him priority also extends to his wife and other relatives. In my opinion, the Sage can set an example by waiving whatever priority might be granted to him and publicly stating that he will take his turn together with all other litigants. There is no reason why a Sage cannot bring a sefer to the Beth Din and study there. It would be the best if each Beth Din had a room where a scholar could study Torah while waiting for his case to be judged. (5) A case involving a woman. The reason for giving priority to a case involving a woman is that it is not proper to have a woman sitting for long periods in the Beth Din together with all of the men who are waiting to have their cases judged. (6) A short case before a lengthy case. (7) An uncomplicated case before a highly complicated case. The reason for these last two priorities is that Beth Din can show respect for the litigants by not forcing them to wait to have their relatively short and simple cases judged while long and complicated cases are being judged. (8) A case involving a poor worker who is losing time from work and his wages. In an ideal situation, Beth Din should have a department for poor persons with claims involving small amounts of money. This includes wage claims. (9) A case of a person who is ill or aged and who should be allowed to return home as quickly as possible. (10) Other cases as the Beth Din may give priority to, such as a case where the witnesses are about to leave the community, or justice demands a quick trial for the benefit of he community. The judges of the Beth Din should act in such a way that their actions are understood by the people in the Beth Din room and not think that the judges acted capriciously, or even worse, corruptly. A little thing as losing one's turn can result in a disdain for the entire system of justice.


Each Beth Din should be able to establish its own list of priorities according to the guidance provided by its own experience. A periodic examination of these priorities will show the community members that the Beth Din is making an effort to dispense justice with the convenience of the public in mind. Too often judges do that which suits their convenience without giving much thought to the needs of the public. While his is bad in secular courts, it may amount to a desecration of the Name of Heaven when this happens in a Beth Din. The entire thrust of Torah law litigation is to help the litigants obtain justice in a quick, dignified manner.


The most important thing that a judge of a Beth Din must remember when he is judging cases is that he will someday have to give an accounting to the Judge of all mankind. Therefore the judge should be circumspect in wielding his judicial powers.


The subject matter of this lesson is more fully discussed in Vol. 1, Ch. 15, of A Restatement of Rabbinic Civil Law by E. Quint - on sale at local bookstores.


Address comments to quint@inter.net.il





MEANING IN MITZVOT by Rabbi Asher Meir


Each week we discuss one familiar halakhic practice and try to show its beauty and meaning. The columns are based on the commentary "Meaning in Mitzvot" on the Kitzur Shulchan Arukh, which is serialized on Yeshivat Har Etzion's "Virtual Beit Midrash", www.vbm-torah.org. Subscribers are currently learning about Shabbat.


COUNTING OF THE OMER


Our parsha includes the mitzva of counting omer: "And count unto yourselves from the day after the Shabbat, from the day you bring the omer of waving, seven complete weeks shall there be" (Vayikra 23:15). We continue this mitzva today (according to many views derabanan), even though we no longer bring the omer at Pesach. What is the continuing relevance of the commandment of sefirat haomer?


The "Shtei HaLechem Jew" and the "Omer Jew"


In the Torah, the counting of the Omer is primarily not the count from Pesach to Shavuot, but the counting from the bringing of the omer of barley at Pesach until the offering of the Shtei haLechem - the two wheat loaves brought at Shavuot.


The bringing of the omer is in many ways parallel to the separation of trumah. Like trumah, the omer is called "reshit" - the first. (Vayikra 23:10) Like trumah, which permits the collected grain, the omer makes permissible the entire year's crop, which until that time is forbidden as "chadash". Trumah must also be brought from the best of the crop (Mishna Trumot 2:4), and we would likewise expect that the omer, which makes all grains of the wheat family permissible, should come from the choicest grain - namely wheat. But this is not so - actually, the omer comes from barley, which is generally animal food and (except for the offering of the Sotah and the omer itself) is never permitted for Temple offerings! What can we learn from this commandment?


There are many fine punctilious Jews whom we could characterize as "shtei halechem" Jews. Every aspect of God's service must always be "lekhatchila", in the best possible way. Any other kind of service has no value in their eyes. According to this approach, we would never dare bring mere barley as a Temple offering.


Yet what can we do - "first" also means the temporal first, and the barley just happens to ripen months before the wheat. The Torah seems to be telling us, don't be a "shtei halechem Jew". Of course God's service demands the best, but the best is determined in practice according to what is possible and practical. If the only grain available at Pesach is barley, then by all means bring barley to the altar!


But does this mean that we should be "omer Jews" - settling for second best, reconciling ourselves to a bediavad situation? The Torah rejects this extreme also. We are allowed, and even commanded, to bring barley - on the condition that we immediately begin counting the days towards the time when we will be able to fulfill the mitzva of bringing the new grain crop to the Temple in its fullest glory - as the "first fruits" of the wheat crop represented by the two wheat loaves. God's forbearance towards us should never be an excuse for indolence.


THE "SHAVUOT JEW" AND THE "PESACH JEW"


These offerings stand in a direct relationship to the holidays they represent: Pesach, the holiday of redemption, and Shavuot, the holiday of Torah. The "shtei halechem Jew" also tends to be a "Shavuot Jew" - he sees the relationship of God to the Jewish people only through the prism of Mattan Torah. The connection of Israel to God is mediated sole9ly through our performance of the commandments, which we received at Mount Sinai at Shavuot. Judaism conceived in any other terms has no value in his eyes.


Yet the Torah gives us another holiday - Pesach, commemorating our redemption from Egypt based solely on our family identity as the progeny of the Patriarchs. Were not the Jews at the time of the Exodus almost indistinguishable from their Egyptian neighbors, sunken in forty-nine gates of impurity? Even so, God saved them amidst wonders and signs!


Does this then mean that we should become "Pesach Jews" - seeing the special nature of the Jewish people solely in terms of our national identity, our Israeli birthright, without regard to keeping the Torah? The Torah rejects this extreme too. God did save us from Egypt despite our lowly spiritual status, but only on the condition that we immediately start counting the days, looking forwards towards the ideal status of the Jewish people achieved when we accepted the Torah.


Rabbi Meir is in the process of writing a monumental companion to Kitzur Shulchan Aruch which beautifully presents the meanings in our mitzvot and halacha. Rabbi Meir - who had given a series on Business Halacha at the Center, and has taught a series on the Meaning in Mitzvot. We hope to have him back at the Center some time in the future.





GUIDE TO EARLY SHABBAT, part 2


Last week's 4-pager didn't have everything I wanted in a "Guide to Early Shabbat", but I felt it stood well enough on its own to be released. When I discovered at my Shabbat table on Friday night that the Bracha for S'firat HaOmer was left out, I decided to make an insert for the pull-out and add a few things and present the Sh'ma differently.


REMINDER/WARNING/PLEADING


In my opinion, one of the strongest objections to "taking Shabbat early" is the likelihood that people will forget to repeat the Sh'ma - which means that they won't fulfill a required Mitzvat Asei from the Torah, and they might forget to count the Omer, which can mess up the bracha for the duration of the Omer. In my shul, the announcement that followed the early Maariv last Friday night was, "to prevent a MICHSHOL LARABIM (a pitfall for the public), we remind you to be meticulous about repeating the Sh'ma and counting the Omer at the proper time". I liked the announcement because it addressed the serious potential problem of early Shabbat. This past Friday night, one of the early comers to the regular minyan came over to me on my way out of shul and asked me to estimate how many of all the people who were at the first minyan would remember and how many would forget to say the Sh'ma and count. The question bothers me greatly, because I really enjoy the early Shabbat schedule. I'd hate to give it up. But I hate the idea of it being a stumbling block before the blind.


So, I remind you and remind you to remind others, please remember to say the Sh'ma and count the Omer after dark. Altough it is not technically required to stop in the middle of eating, when the meal was started in a halachically permissible manner, I nonetheless recommend exactly that. Keep an eye on the clock, and/or assign that task to someone at your table, and interrupt the meal at the SHMA time (from the chart in last week's GTES) and make the Sh'ma and the Omer a family thing. 


(Side suggestion: Even if you usually don't say them all, Friday night with family and guests might be a nice time to say them. My shul doesn't leave enough time to say them, so I don't. That excuse can work during the week, but not at your table on Friday night.)


IF YOU'RE DOING IT ALREADY...


What I'm about to write about is not necessarily a reason to take Shabbat early - if it were, we should probably do it throughout the year, not just when we're on SummerTime - but it's a nice idea in that it lends an extra legitimacy to the practice of taking Shabbat early.


The Aruch HaShulchan reminds us that Maariv corresponds to burning on the Mizbei'ach of certain fats and parts of the afternoon TAMID sacrifice. For the Friday afternoon TAMID, the fats and parts had to be put on the Mizbei'ach before Shabbat, since only a Shabbat korban can push aside Shabbat. This, he says, makes for a perfect davening-korbanot match if we daven Maariv on Erev Shabbat early. (And, he adds, Mincha before PLAG.)


The saying of SHMA is a mitzva from the Torah and we should seize the first opportunity after dark to say it, even during our Shabbat meal. Say it with KAVANA to fulfill the mitzva and to reconfirm one's belief in G-d, one's love of G-d, and one's commitment to mitzvot. KAVANA should also include the fulfillment (one of many) of remembering Y'TZI'AT MITZRAYIM all the days of our lives. Suggestion (which can be done only when SH'MA is not being said as part of davening): Before saying the SH'MA, say: L'SHEIM MITZVAT KRI'AT SH'MA BIZMANA


Last week's version of the SH'MA was straightforward text. This week's is meant to help the serious SH'MA-sayer with some of the finer points.


KEIL MELECH NE'EMAN is in brackets because it may or may not be a part of the "repeated" Sh'ma, which is not in the context of the davening. Even in the davening, it is disputed as to whether it should be said or not, and under what circumstances.


In davening, the SH'MA ends with the word EMET, which is really the first word of the GEULA bracha that follows SH'MA at both Shacharit and Maariv. In checking with two Rabbanim so far, they both agree that the word has no place in a non-davening reciting of the SH'MA. I have therefore left it out. But I'm still asking around to see if there is another point of view. So far it is 3 consulted rabbis who all agree that EMET is not said.


Many, but not all, accented syllables have been bolded and increased by 4 points in size. Usually, it was done only where some people are likely to accent the wrong syllable. Getting the accent wrong is usually "just" a sloppy way of reading the word. The perfection of the reading is diminished, but not the validity of the reading. Some of the words, however, are more problematic. A wrong accent for those words changes their meaning, and this can be a serious defect in the reading of SH'MA. Take, for example V'AHAVTA. a-HAV-ta (with the accent on the HAV) means YOU LOVED. v-a-HAV-ta means AND YOU LOVED. That's not what the pasuk is saying. v-a-hav-TA (accenting the last syllable) means AND YOU SHALL LOVE. That is the mitzva of AHAVAT HASHEM and the correct meaning of the pasuk. 


It is very important to train oneself in the proper pronunciation of all the words of the SH'MA, but especially the words whose meaning changes with emphasis. V'AHAVTA, V'SHINANTAM, V'DIBARTA, U'K'SHARTAM, U'CH'TAVTAM (2), V'NATATI (2), V'A'SAFTA, V'ACHALTA, V'SARTEM, VA'AVADTEM (one with AYIN, one with ALEF), V'HISHTACHAVITEM, V'SAMTEM, U'K'SHARTEM, V'AMARTA, V'NA'T'NU, U'R'ITEM, U'Z'CHARTEM, VA'ASITEM (twice). 


Then there are the thick black vertical lines between words that tend to run into each other unless one pauses between them. AL L'VAVECHA comes out ALIVAVECHA is you don't pause. Without care, we get ASHE-RANOCHI, V'NEICHEMAL, DABEIREL, etc.


Some SHVA NAs are done in white on black as a reminder. Not M'TZAV-CHA, but M'TZAV-V'CHA. Not B'SAD-CHA, but B'SA-D'CHA. Some are disputed by grammarians because the SHVA is ambivalent in its real status. 


Then there are SHVA NACHs that many people pronounce as NA. VA'AVAD-TEM, is correct, not VA'AVA-D'TEM. These are not marked. One just has to read carefully.


The famous ZAYIN of TIZ-K'RU is a different and larger font so one will not say TIS-K'RU.


Watch out for some dots that are not there. L'MA'AN YIRBU Y'MEICHEM VIMEI V'NEICHEM - not B'NEICHEM. How many people catch that one. 


There are many other points of care in the reading of the SH'MA which are not mentioned here. The difference between ALEF and AYIN and CHET and CHAF are very hard for Ashkenazim. And other things. Let's call this a help towards better (if not perfect) recitation of the SH'MA. 


Dear electronic version TT reader: The hard copy has the Hebrew texts of Sh'ma and the Omer. The Sh'ma is marked up to help with more proper pronunciation. Even though the Hebrew texts do not appear here, I felt that the English instructions and notes would be of interest to you.    


�
ParshaPix





The Kohen Gadol is featured in the first part of the sedra. The foot with the cast represents a defect or blemish that invalidates a kohen from active service in the Beit HaMikdash. The sheep and its lamb are for the prohibition of slaughtering OTO V'ET B'NO. This prohibition applies not only to a single person who owns both animals, but even to two different people. If you own a cow whose calf was slaughtered this morning, then you are forbidden to slaughter the cow anytime today. At the upper left is a negation circle over three different MELACHOT - building, sewing, writing - that are forbidden on Shabbat AND Yom Tov. This, then, is a reference to the prohibitions of the Festivals Portion in the sedra. The Lulav & Etrog and the Seder Plate stand for the positive mitzvot related to the Chagim.


PPP sort of


What is Mrs. Cohen called?


Sumo wrestlers and the Bell Ringer share this word.


15, 7, 7, 1, 8?


On what day of the week did the son of the Egyptian do his thing?





If you have a question about an OU product in Israel - especially, but not only about a discrepancy between the Hebrew stick-on label and the integral packaging of the product, you can now call OU kashrut home office in NY from Israel, free of charge. As follows...


OU KASHRUT HOTLINE • 1-800-949-0123


Announcing a DIRECT, toll-free call to OU Kashrut in New York


Hours: (Israel Summer time): Monday-Thursday, 4:00pm to midnight, Fridays, 4:00pm until Shabbat. Other times, leave message and you will be called back


Call about products bearing an OU. Have ready: product name (and brand name), manufacturer's name and address, importer's name, address, phone and fax. Note if the OU is on the original label or only on the sticker. Note if the pareve/dairy status is the same on both the original and the sticker





TIYULIM


TIYUL HOTLINE 500-3333 ext. 211. As soon as your call (500-3333) is answered (with Israel Center, Shalom), press 211





New, improved 1-day trip to the Golan - Monday, May 15


Leaving Center at 7:45am sharp, returning 8:00pm (approx.)


Expert guide with us all the way (not just in the Golan)


MITZPE L'SHALOM  •  Waterfall


Drive-through and explanations of various settlements


Meet local residents • GAMLA observation park


GOLAN WINERY • Late lunch (Mehadrin) in Hispin


136NIS p.p. (150 non-members)  •  Guide: Era Rapaport


Bring snacks (or buy), shoes for walking (not strenuous)





As usual, we invite you to an unusual tiyul:


Tuesday, May 23rd • Lag BaOmer - 8:00am to 8:00pm


Take a cruise around Haifa Bay


Experience the Train Museum


Explore the Technion's Science Center


Visit the Hedva Eibeshitz Institute of Holocaust Studies


See first-hand how our youngsters are being taught the Holocaust


Sponsored by Moadon Sanhedria


77NIS pp members (99NIS non-members) • Bring your own lunch


Sign up with SHULAMIT, coordinator of the Moadon • 58-119-58


Leave a message. Be specific. You may call up to midnight.


Payment directly to MOADON SANHEDRIA





5 days - 4 nights in Eilat   almost FULL 


SUN to THU, May 28 to June 1 at the


beautiful (4-star) Shalom Plaza Hotel


Half-board • Mehadrin (not the whole hotel, but the part we will be in)


Sde Boker, Nachal Zin Observation Point, Mitzpe Ramon, Carpentry Studio of the Crater, Mt. Hizkiyahu, Red Canyon, fish factory famous for "Denis" fish, unique palm trees, Um Rash Rash, glass-bottom boat, underwater observatory, Sea World, Oceanarium, Timna Park, Nachal Shlomo. Bus with us all the way, to & from, in & out, all around. Guide with us all the way (except for the return to Jerusalem). Evening programs, shiurim, lectures, talent show.


1111NIS members 1234NIS non-members





Who? What? Where? When? Why? How much?


The Israel Center and Yisra'el HaTza'ir


Shavuot-Shabbaton Plus


The Park Hotel in Netanya (Garden City)


Thursday+Shavuot+Shabbat+Sunday= 4 days, 3 nights


June 8th to 11th (from Thursday morning to late afternoon on Sunday)


Scholar-in-Residence: Rabbi Emanuel Quint • Shiurim, Divrei Torah, and surprise presentations • A great program is being prepared • All meals from Thursday dinner thru Sunday breakfast Mehadrin Kosher Cuisine • Centrally located overlooking the Mediterranean • Indoor swimming pools (separate available) • Sauna, fitness rooms • Near the beach • Round trip bus transportation


$285 pp dbl occ (non-mem +$10); Single suppl., $100


Call 500-3333, 623-1361, 58-119-58


A FEW ROOMS STILL AVAILABLE 








"Go forth... to the land that I will show you." (B'reishit 12:1) The commandment to settle the Land of Israel is a great one - so much so that it is the first commandment ever decreed upon a Jew. - Rabbi Meir Yechiel of Ostrovtsa


from Hasidic Wisdom by Simcha Raz (Elkins/Elkins)





TT in the Palm of your hand  --  Technology serving Torah





If you have a Palm(tm) handheld device and would like to read Torah Tidbits on it, you can download a Palm-version of TT from the Torah Tidbits webpage, www.ou.org/torah/tt. Once the file (.prc or .pdb) is on your computer, you can hotsync it into your Palm. It can then be read with any of the many document readers available. TealDoc is recommended, because the file and its bookmarks are prepared with TealDoc. Rich Reader reads TT Palm version well, too, as does CSpotRun (but without bookmarks). If you need help with the procedures of downloading and/or hotsyncing, contact Phil at the Israel Center (500-3333 ext. 207) or email to tt@ou.org.


If you would like to receive the TT-Palm version each week by email, rather than your going through the website, send me an email message and I'll add you to our growing Palm-list.


One of these days, B"N, we'll AvantGo TT.


More on OMER100 by Penticon. I forgot to tell you something important. The program is FREEWARE. It will only work with Hebrew support (which is not free), but it is very nice that it is available for those with Hebrew support on their Palms. The reminder alarms can be set for how many times and how frequently you want to be reminded, and there is even a short and long version of the alarm tune. This last option is no small matter, since some people can be driven to distraction by the repetition of the longer tune. In addition, when you open and turn on your Palm in the evening, the counting reminder pops up first. This is a fairly effective way of remembering. 


In conversation with Howie Hirsch of Penticon, he told me that future versions of OMER will have the option of S'fardi count, in addition to Ashkenazi. What's the diff, you ask? Ashkenazim say, "Today is 19 days, which are 2 weeks and 5 days to the (or in the) Omer". S'faradim say, "Today is 19 days to the Omer, which are 2 weeks and 5 days". Whether the program will also have Yemenite counting is still up in the air. Yemenites count in Aramaic - HAIDANA TISH'AT ASAR YOMEI B'UMRA, D'INUN T'REIN SHAVU'EI V'CHAMSHA YOMEI.


The Omer count, by the way, is also featured on LUACH (also by Penticon). 
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DASH CHAM - Gift Baskets for all Occasions


Know someone who just made Aliya? Or gave birth? Or is about to graduate? Or changed jobs? Or has a "special" birthday coming up? Or is just a very special friend with no special occasion?


DashCham brings geographically separated family and friends a lot closer


Birthday Baskets, Baby Baskets, Pamper Her Baskets, Shabbos Baskets, Mazal Tov Baskets, Student Baskets, "No special reason" baskets


Call 672-2355 for all occasions... or none


Fax: 02 672 4673  •  www.dashcham.com














