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Welknow(theirl@xcuse,Wwhat's[durs?

ThisillBeldfreshObokfromdifferentl@ngles@t@n[dldIEnd@reciousIibpic.
Ifl@nyTreaderisihclined@o[Say, Mtherefheylgoldgain”, fhendon'tjustday
it@boutMorahidbits, [Sayt@boutfheTorah.

At[Ehe[beginning[of[he[$edra, [GAOnstructs(Moshefo[3ayHo[EheOdewish
PeoplehatHeWill(be @aking@hemoutCof[Egypt, Olvill(be[givinglhemOhe
Torah[{"IDWillEakeMoullintoMel[ds[dMation, @nd Wil BefbrMoulGld"),End
willlbeBringing@hemhtoEretz¥israel.[That, @sWe'veldften3aid, 06 [GA's
Three[Pronged[RBlanbrls. DkOsHisMillfhatwedeavelBgypt, [dettheTorah,
andlivelih[Bretz[¥israel. tWasMHisWill[dver[3300earsldgo, [@nd s HisWill
today,[@ndfbrever.

ButCknow[teflectCuponthepasukFightCafter[thisCramatic, Cnonumental
promise/[prophecy.Moshel$pokel@slinstructed Ro[MB'neilYisra'el@nd they
didn'tdIstenBecauseldfltheirl@xhaustionl@ndBarddhbor.[MTheydidn'tdsten!
GldObldfhemhatHeMWasIbkingfhem[dutldfldlaveryfbfreedom, fhatfhey
werefbHel[G[d's[Special@ation, [8tc.[@ndEhey[didn'tdisten.

Good[éxcuse?let's[3ayHhat[it(Was.MoteMwofhings. [First, hen[GLdHells
Moshelfo[doHo[Rar'o,MosheMargues"[fhat[Relik[En[ARALIS'FATAYIMAnd @
K'VADIBEH,Heldannot/doesn't[SpeakWell,@nd[fHis[dwn[deopleldidn'tdisten
tolBim,Howlis[Rar'oléxpectediblisten.Mosheldid@otBlamefhelpeoplelfbr
notlistening@b[Bim.Mater, [EfterfheTorah[divesisfheldenealogydfiMoshe
and[Aharon,@he[Torah[deturnsus, Soo8peak, Hodhelpointtwhere [GLd [k
sending[Moshefo[Par'o,[dndMoshe's[dontentionfhatPar'oWwill[Aotdisten o
himBecauseldffRis[difficultyih[Speaking; (Bhe[Torahldoes[Mot[dvenhention

Word of

the Month

yLE p
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehTachem...

This[0 Shabbat[] is(1 Rosh
Chodesh(Sh'vat.CICommon ‘N
among[those[lwhowrite
aboutthelsubject,[is[the
customtoCladdCaCspecial
dish[O(appetizer,CsideCdish, Eldessert Oor
other)EﬂomurBhabbatL—meals,mEI]\onorI]uf
R"Ch,Orather[thantoCladdCaCimeald(as
wouldbeheldustomForR"Chlduringihe
week).

ItCwas[on[R"Ch(Sh'vat[that[the[Jewish

PeopleOarrivedJat[OtheirClastCplaceCof
encampment[beforel¢rossingtheJordan

River.dtwasfhereXhatWwelteviewedthe

whole[TorahCwith(Moshe[Rabeinu, until

hisCdeathCon[7Adar.[ISeferCHaToda'ah

sayshat(it(is[appropriatefolearn[Ssomel]
thingOspecial({inCaddition(koCwhatCwe

usuallydearn)@andlolmaintainXhis[extra

learningfromRoshChodesh[Sh'vat.

FirstCKLCOMon. Onight, Oleil 4 COSh'vat. (7 [day

people: Mhul@fter10:13pmldridextMotza"Sh)

thatB'neilMisra'elldidn'tdisten, [@Furtherihdication, [derhaps, ThatlihEheirldircumstances, itWaslé&xcusablefbrfthem[dot

toRavelistenedEbMoshel@ndfheldromisesBeBroughtfbfhemfromGd.

Itis[Mot[ustlpromisesfhatWeldreldealingWith[Rere. Mt [GLd's[éxpectations[df[His[People. dt[E[GId's[desire, [Sofo
speak,fhatiWeMeepltheMorah@ndfhatWelive dMorahifeih [BretzMisrael.[BrophetsfromMosheRabeinul@nddnward
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haveltepeated@his[Divine[Plan[and Willl(RoEhe[people[n[dVariety[of(Ways.[Andeach[hew[vay [that[thel¢all o
faithfulness[to[[GId, tolkeeping[the[Torah,oOivingOnEretz[YisraelCHoes[hot[keplace[theprevious[Wway[it[CWas
expressed. [It[@ddso[it.[Bropheciesfhat@reldontainedihfheTorah@ndIhedestdf[(Tanach@reforldll[denerations.
Every[dneldffhosepromisesandprophecies@re3pokenolls.Today.[Mtherwise, lveWouldmot[évenknow[@bout

them.

There[BaveBeenldenerations@nd[periodsdflewishistoryhMWhichhedewish[Beopleldidn'tdistenbfhelgrophecies
becauseldfléxhaustion,Barddabor,[despair.[And, [Perhaps, ThoseWholdidn'tdisten[danBeléxcusedBecauseldftheir
difficulties.©Only[@erhaps.Butlét's[Aotflidgelfastidenerationsidrldtherews.

Just[durselves.When[Gld[SaysbldsthatHels[bkingdsdntoMimds[ddation@ndisEbHedurGld[MdoMeHear?Do
wellisten?Doelrespond[gositively? WhenWeHearfheldallfbOivelihBretzMisrael[Mfheldld[@nd[@ew[dall,[doMeBear?
DoillMisten?MoMeldoSomething@boutit?If[dot, [GldFbrbid, hat's[durl@xcuse?

121p'sukimltanks[20th{4thlin[Ehmot)
17480Wordsl(lltanks 5th[{3rdin[Ehmot)
6701 letterslltanks 7th[{3rdlin[Ehmot)
P'sukimlarelabovelaveragelinlength

3= VET

containslhonelofiheMTARYAGH613)mitzvot

Aliya by Aliya
Sedra Summary

[P>IX:YHZ)]CAndOS>[X:Y{Z)]OndicateCstartCofCalCparshalp tuchalor
s‘tumaldespectively.X:Y[Ik[Perek:Pasuk[dffiheBeginningdflthe[parsha;
(Z)GIheMumberdflp'sukimihfhelparsha.

Kohen CFirstAliyai:
12 p'sukim16:213
The two most common names of G-d in the Torah
m are E-LO-HIM and A-DO-NOI (as an act of
respect for G-d's sacred names, these two are
generally pronounced ELOKIM and HASHEM respectively,

Va'eira STATS

when referred to other than in prayer or Torah reading).
ELOKIM is usually considered to be G-d's name of strict
judgment, whereas HASHEM carries the connotation of Divine
Mercy. Notice that in the accounts of Egyptian oppression, the
predominant name of G-d is Elokim (especially in 2:23-25).

14thlbftheb4[sedras;[2ndbfl 10nEh'mot

Writtenlbn[221.80ineslin[aBeferlorah;fankl 6

16[parshiot;[Blbpen,[Bltlosed

(abovelaveragelforiihelTorah;lavg.forlBh'mot)

Exile is certainly associated with the dricter side of G-d's
treatment of His People. If the quality of mercy were dominant,
perhaps we would acclimate too well to conditions and lose
our yearning for redemption. (See what has happened in

=% OTHER
JZ'MANIM

Correct for Jerusalem

Ranges are FRI FRI * 15 22 Tevet * (Jan5 12)

EarliestiTaliti& T'filin105:4605:46am
Sunriselli6:4106:41am
SoflZ'maniK'ISh'malii9:1209:13ami(8:2418:26am)
SofliZ'maniTfilai10:02110:05ami(9:3109:33am)
Chatzoti(halachicinoon)1i11:44%011:47am
MinchalGedolal(earliestiMincha)1i12:15112:18pm
PlagiMinchalli3:45%213:50"2pm
Sunsetll4:5414:591(4:4804:54pm)

Important(tlarificationsi¢oncerningfhelCandle[LightingfimesdnfheFront[Page. PetachTikvalbfficially
acceptsponftselfliollight[Shabbat(tandlesthccordinglfoltheJerusalem(tustom. [ ThisGs[duefolthefact
thatlfhe[AshkenaziommunitybflPTOvasFoundedbypeoplefromJerusalemivholbroughtltheirltustoms
with(them.)WplintilthisOveek, Gvelinderstoodthattolmean(thatlin[PTbnelightstandles(#0lninutes
beforeBunset, justllikelveldolinJerusalem.WeltontactedfheReligious[Council in[PThndfoundbutlthat
thelbfficialltandlelightingtimefor(PThsthelbamelhsOerusalem's(not#0lin. [beforebunset, butlthe
samelfimefas[]'lem).[PetachTikvians{orGvhateverliheyldreltalled)ustfealize@hattheirBunsetis@arlier
thanJerusalem'sthnd(thereforeltheyloINOThave[#00ninuteshfterthepostedtimehintil BunsetTnore
like[BOBS.[BoltooforMaale[Adumim.Theylight(tandlesatthe(sameltimelhsJ lem(too.[Sunsetlsthlso
earlierfinMaale[Adumim.

Onelbftheltabbisfrom[AscentbfSafed(that's(Tzfat) foldms[thatthereldreldifferingldpinionsEoncerning
when[Candle[Lightinglis[there.[AllBay[B0lin.beforeBunset, butSomelay(thelSunsetthatdoeshotltake
intolhccount(theltlevationlbfll zfat,lhnd bomelsay tolhisethesunsetltimelthat[Hoestakelklevationinto
account.Welprint[theltarlierlfime, [in(¢ase.
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modern times when exile is accompanied by G-d's Midat
HaRachamim and people are quite comfortable, and therefore,
compla- cent - a regrettabl e state of affairs. Comfortable is not
bad; complacent is - it means "contented to a fault".)

In the opening pasuk of this week's sedra, we find the unusual
combination of both names. It is ELOKIM Who speaks to
Moshe, G-d Who has judged and treated the People strictly
and harshly. (And G-d Who is also speaking harshly to Moshe
for his outburst at the end of Parshat Sh'mot). However, His
message to Moshe is "I am HASHEM" (which comes with
VAYOMER, the softer "tell", rather than VAIDABEIR, the
harsher "speak” that began the pasuk). And His words of hope
and promise to the People begin with the same declaration, "I
Am HASHEM". In this context, we are told that G-d will take
the People out of Egypt, save them, redeem them, take them
unto Him, be our G-d and ultimately bring us into the
Promised Land. These stages of redemption are summed up
with the reiteration of the statement, "1 Am HaShem'. It isasif
G-d is saying to the down-hearted People: "until now you've
experienced Me as ELOKIM, but rest assured that you will
now see HASHEM - the G-d of Mercy - in full measure. The
Egyptians on the other hand are being punished by the hand of
G-d asELOKIM. (see 5:15).

[S> 6:2008)] Thelsedralbeginswith Grd speakingto
MosherRabeinurandtellingthimrof(the promisesHerhad
made(tolAvraham, Yitzchak,fandYaakov.Also, Gid tells
Moshe(that'Herhastheardandiisrespondingtolthe cries
ofithePeopleofilsrael.

[In[@therWords, [GIAWill[BeBakingsldutdf[Egyptidot
only[BecauseldflgromisesHeHadhadefbfhe[Avot, [Hut
becauseldf(HisfeelingsEbriis.]

Therefore, OGdOwill take Cthe People Jout JfromCunder
Egyptianioppression, willisavethemfrombondage, and
williredeemthemwithHismight. Hewillthentakethe
PeopletorHimasaNationandberourGd. Hewillthen
bringuslinto(EretzYisrael.

Moshe(relates this‘tothe People,(wholaretooexhausted
tollisten.

[P> 6:10003)] Gld then(tellstMoshe to[golto Par'oLand
demand the(People'sirelease. MoshequestionsthowPar'o
can’berexpectedrtollisten, if the People {Moshe's_.own
people)themselves/didn'tlistenitothim.

G-d tells Moshe to go speak to Par'o (about letting
m the People go). Moshe "demurs", using the logical

argument known as KAL VACHOMER - if the
People of Israel (my own People) didn't listen to me, how is
Par'o going to listen to me. Seems logical, except that the
Torah has told us why the people didn't listen to Moshe - they
were utterly exhausted from their unusually difficult labors. If
so, it does not follow logically that Par'o would not listen to
Moshe. Maybe he would listen, not being exhausted. On the
other hand, Moshe's KAL VACHOMER is based on his own
statement - "I have a speech impediment". In trying to
understand hisfailure to reach the people, Moshe finds fault in
himself, not in the People. Thisis how a leader should behave.
When a rabbi or teacher fails to communicate an idea to his
charges, he should not conclude that the fault lies with them -
they are dumb; they are not committed enough; they are not
paying attention; etc. He should rather be critical of himself - |
probably didn't explain things well; | wasn't patient enough;
etc. Thisisone of the signs of humility that is such a desirable

characteristic in a leader. This was one of the many qualities
that made Moshe Rabeinu The Leader and Teacher par
excellence.

[P> 6:13m1)] (AboveMoshe'sobjeclitions, sotospeak,)
Gldreiteratesto.Mosheland(Aharon, that(theylare to tell
thel Peopleas welllas( Par'ol that[the People will be
leaving Egypt.

Note[fhatfhisast[pasukdffhedirstfAliyalis[dnelWhole
parsha.Singleipasuklparshiyot[Seem[Iolday, IOOKAT
ME.OPerhaps, 0G[dOisOsaying CtoCdMoshe dall Clyour
hesitationsCandOprotestationsCaside, OitCisCkimeClfor
TACHLIS.You[@nd[AharonGrelgoingoell/command
thelgeoplel@ndPar'o@boutleavingHgypt.Period.

LevirzSecond Aliya "
1o p'sukim116:14/28

[S> 6:14015)] ThelTorahCbeginstoCenumeratethe
names(ofthertribesrandfamilygroups.tiisobviousthat
thelintention/hereis not/ to review the whole of the
nation, but/ ratherto focus on Moshe & Aharon. The
Torahistartsthe(list'with/ReuvenandShimon, and'when
itgetsitorLevi, therelisimore detail.Inthis briefsection,
welmeetmanyofithe"main‘personalities"[of the restrof
theTorah. TheTorah(is alsogiving_ustheabilityto
continuethetimelinerofldewishrhistory, (byrgivingusithe
ageslatdeathofrlevi{weralreadyrknow theragesrofithe
threepreviousCgeneration,those ofCAvraham,[Yitzchak,
andYaakov), (hissonKehat, this;son/Amram.(That(brings
us/toMoshe andAharon.Welare alsorintroduced to
Korach@and hisisonsiand Aharon@and thisfamily.

Although the purpose of this partial genealogy is
m to identify Aharon and Moshe, the Torah began

with Reuven and Shimon before it getsto Levi. A
reason offered for this in one of the sources is that since
Yaakov Avinu spoke critically of these three sons, the Torah
here lists only them, to teach usthat they were important tribes
despitetheir progenitors "mistakes'.

There is a symbolic "reason” given for our name
m BNEI YISRAEL, rather than using the name of the

other Fathers or Mothers? YISRAEL is spelled
YUD (Yitzchak & Yaakov), SN (Sara), RESH (Rivka &
Rachel), ALEF (Avraham), LAMED (Leah). The name
YISRAEL then emcompasses the names of all the Patriarchs
and Matriarchs. This is not a real reason, but a nice way to
look at our main name.

When the Torah tells us who Aharon married, she
m isidentified as Elisheva bat Aminadav AND asthe
sister of Nachshon. Rashi tells us that from here
we |learn that when a man marries a woman, he should check
out her brothers (because children often take after their

maternal uncles). The same idea was previously presented in
referenceto Lavan.

On the Torah's statement: HU AHARON
m UMOSHE, Rashi points out that sometimes

(mostly, 34 of 38 times they are mentioned with a
connecting VAV) Moshe is mentioned first, and sometimes
Aharon is mentioned first, to teach us that they were equals.
(That is, on some levels, but on others, Moshe Rabeinu was
obviously on a higher standing.)

[Israel[Center[TT[#749[?[Ppage 3[P[VA'EIRA[[ROSH[CHODESH[B767[issue



Shlishi Third Rliya 1
9p'sukim16:291:7

[S> 6:29002)] After_ther(I'digression"_of the previous
passage, thel Torah now repeats/ that G/d[is( sending
Moshel to Par'oland  thatr Moshelcontinues/ tol 'object"
becauseoflhis'speechiTimpediment. (But/this time, the
factithat'the peopledidn'tlisteniismot mentioned.)

BTW,OARALOS'FATAYIMOhasOdifferentCOmeaningsOin
commentaries.[d Literally,0 it means:O IO have
uncircumcisedOips; OtOsCvariouslyOnterpretedCas, ']
have[a[$peechldefect",TICcanChardlyC$peak”,Cand 71
haveldolSelfldonfidenceWhenIIdpeak".

RashilSayshat[G[d[did[motdepeat@heldommand,or
didMoshedepeatthisldbjection.dtOsMheTorahfhatls
puttingOusObackOwheredweOleftO offC] before[d the
genealogicalldataWereldresented.

[P> 7:107)] GldrtellstMoshelthatCAharontwillcdolthe
talking, 'that Par'orwill refuselthelrepeated requests/to
freerthe/People, and that'He (GId) will take His people
out,rand(thatrit will belclear(to  Egypt({andeveryone
else)(thatritrisfindeed Gid Wholisdoinglevery(lthing.
Mosherand Aharonidolas/Gidinstructs/them;theyare(80
and(83 yearsioldrespectively.

ObservationwvhenthedrorahOsbpecificChbout
ages, t[dsuallyis[heantiblgivelds@nEccurate[Waydf
constructingfadimeline.[Perhapsoo, [fh(fhis[dase, [dhe
Torah[is[Pointing[dut[domethingfhatWe[dawMeryldften
infheBook[dfB'reishitBamely, fhel@rominenceldflthe
youngerBrotherldverfheldlderidne.

How is it that Moshe Rabeinu is able to speak to
m the People of Israel throughout his "career" as
leader, in light of the fact that he complained of
being "speech impaired"? When Moshe spoke to the People of
Israel, it was the Sh'china that spoke from his mouth. He had

no trouble with his speech defect. He was, however, concerned
when it came to speaking to Par'o. See 6:30.

Rvi'iFourthBliya
28 n'sukim7:8 8:6

[P> 7:80046)] Gd tellstMosheandCAharon, that‘when
Par'oCasks forCarsign, MoshershallCinstructCAharon[to
throwdown the StaffibeforePar'ofanditwillturnintora
TANIN. MosherandAharon[appearibefore Par'orandrdo
as(G.drhasiinstructedthem.

Rashil8ays[fhatTANINtheansWACHASH, [le.[8nakeldr
serpent.Mot[@veryonelSeelit[fhatlWay.[(When[G[d[irst
had[Moshe[Throw[hisCstaffCdown, OtCehanged CntoCa
NACHASH, [@[9nake.HerelVith[RPar'o, [it[dhangedihto[d
TANIN.StronglpossibilityisfhatWedrefalking[@boutd@
crocodile, ¥enerMated@ndvorshipedByEgypt.(Many
PharaohsOdentifiedCith(thelCtrocodileChsthetuling
animalldfftheMile.
AddstheBaalHaTurim,®hat[the[Tanin's[tevertingdo
woodWas[d[MessageoPar'odhatGust[@shelmighty
crocodileurnsbldryood, [Sofbolillhelthighty[Par'o
turnEbldust@ndEbodEbrWorms.

Baal HaTurim points out that the pasuk says: G-d

says to Moshe that when Par'o will ask for a sign,

you (Moshe) shall tell to Aharon to take your staff
and throwit (on the ground) in front of Par'o, it shall become a
TANIN. It didn't say: AND it will become a Tanin. He explains
that the staff was thrown down and then he was to command it
to become a Tanin. And that's what happened, to show Par'o
the power of speech that G-d has given to Moshe. In other
words, the staff did not change upon being thromn down. It
changed by a spoken command. That carries a pointed
message to Par'o that hiswizards aren't even in the same class
with Moshe and Aharon.

Par'ocallsthisiwizardswhorare[ablertoduplicater{sortof)
whatAharonidoes;however,[Aharon'sistaff((note:motthis
TANIN) CswallowsJthose Dofthe Twizards. CNonetheless,
Par'orefuses totlistentoiMosherandAharon,@sGdrhad
said.

[S> 7:1405)] GLd_thenCinstructs_Moshe[to[go[toLthe
river{Nile)linthe(morning, ‘wherePar'o(will(be,(and(to
bringtheStaffrwithChim.Moshelis torsay to Par'o that
Gldhas(sentime((Moshe)to(telllyoul(Par'o) toreleasethe
Peoplerandiyourhave refused untiltnow. ("Withthistwill
youknowWho(G(dis...""Moshe{actually(Aharon) will(be
strikingthe(waterrof the river, (furningritrtorblood and
killingallithe fish(therein.

[S> 7:197)] GiditellstMoshe to telllAharon(to take the
Staffland strikethewaters(of(Egypt.[Moshe andAharon
doraslinstructed andthe/waters/turnito'blood, (the fish
die,Land[the Egyptians_cannot.drink the water. Par'o's
wizardslagainduplicate:whatwas.done, (causLlingPar'o
tolstaystubborn. Egyptiansiareforced tordig forwater
(and/orbuywater fromtheews). Thisfirstiplaguelasts
7 days.

[P> 7:26m15)] GLdnextlinstructstMoshe toLgo to[Par'o
(atrhisipalace)rand'warnthimrthatrifrtherdoesmotletthe
Peoplergo, (Egyptiwillibe smittentbya plaguelofifrogs.
Aharon(is tolraisethe[ Staffrabovelthe river, which he
does, Jand Otheland JisCblanketed DwithOfrog(s). OThe
wizardslarel@againabletosimulatethisplaguewith(their
magicallpowers.Par'olcallsito/Mosheand (Aharontopray
tolG[dthatthefrogsberemoved, (promisingthatthewill
letithe[Peoplelgolintothe wildernesstoloffersacrificesito
GLd.(MoshelasksPar'o.whenhewantsthefrogs(toleave.
(ACstrangelquestion, (toCwhichPar'o_gives_alstranger
answer).J Par'o saysL "tomorrow",] toJ whichD Moshe
respondssorberit.(And thatwilliserverasproofrof Gd's
powers".

Why would Par'o ask for the plague to be
mvm'thdravm on the following day? He and his

peopl e were certainly suffering and would want to
rid themselves of the frogs as soon as possible. Par'o (still
refusing to see the plagues as Divine, and assuming that there
was some natural explanation for them) figured that Moshe
came before him when he (Moshe) knew that the frogs would
leave. Moshe would give the impression that he (in the name of
the G-d of Israel) had power over the frogs. So Par'o tried to
trick Moshe by asking the unexpected - do it tomorrow.
Moshe's answer was that doing so would demonstrate that it
wastruly G-d's power that was being observed.
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Egypt[kaw[tselfChs[greatCbecausebf[theNileCAnd
becauseldffthefertileland[dreatedByfheWatersdflthe
Nile.MherstBlagueldmotelfheWater.MhelSecondWas
alplague®hatCéamedromEheltiver[andCattackedthe
land.Mhelthird[dmotefhelandtself.

ChamishiFifth Aliva
12 p'sukim18:718

Soriit happens, andafterithe  frogsiare/gone, Par'o
renegesion’his/promise,as Gid hadsaid helwould{an
oftrepeated  phraseltolindicate  GId's active rolerin/the
events(ofithe/Exodus).

[S> s:1204)] Gld( tellstMosherto telllAharon tolstrike
the(dust of the’earthi(nowarning(to/Par'olthis'time). The
resultantiplaguerofilicer'was not'able to’be matched by
the1wizards, 'who( acknowledge(1GId's[might.(1Par'o
remainsstubborn.

[S> 8:160013)] Gdisends Mosheltowarn Par'o about
thel next/ plaguer(swarms( ofl insects or-wild animals,
depending(upon’iwhichilopinion’lyou’ follow). | New
element/with this fourth plaguelirthercontrast/between
EgyptianiandJewishlexperiences.

Therewaslalways/acontrast/between(the Egyptiansiand
the Jews [T Egyptiansihad no-water during( thefirst
plague;thellews/hadwater. The'Midrashievensays/that
iftacJewandran Egyptianidrankifrom the samelcup, the
Jewiwouldberdrinkingwaterrand the Egyptianiwould
havel blood. 1Similarly, 'the Jews[ did not isufferithe
plaguesiandithe Egyptiansidid. Yetitiseems(that'G d had
different/messagesforieachlofithe'plagues.(Orieachiset
of 130 plagues.) JAROVIwas( the( first-plaguel that the
distinction between[Goshenrand(the Jewsionone hand,
and(thellandof(Egyptlandthe Egyptiansion‘thelother,
wassosharp.

Shishi Sixth&liya 1
26 p'sukim18:19/9:16

AndsolthelAROVidescend upon'theland. Par'ocallsifor
Mosheand(gives permission forthe peopletoisacrifice to
GldUinJEgypt.(1Moshe[Isays[ithat(litr'mustibein(ithe
wilderness.

Par'oragrees on(thercondition that' Moshelpray: forithe
removalofitheplague./Afterwards, Par'oreneges.

[P> 9:107)] Gidnext'sends Moshe back to Par'o’to
repeattheldemand forthe(People'srelease andtowarn
him(ofthelconsequence ofrhis refusalthis.time, namely
DEVER.CAndsoLitChappens_thatthellivestock _of_the
Egyptiansallidie, withmotlasingledosstothedews. This
Par'ochecksion,yetthestillremainsstubborn.

[P> 9:8005)] Thersixthiplaguel{boils)is'broughtiupon
Egyptiwithoutwarning.Althoughrhis_people are being
seriouslybeaten, JPar'ocontinuestoCresist (fromthis
pointon, with(G(d'sthelp).

[S> 9:1309)] MoshelisCnextsenttofwarn_aboutthe

seventhi{and verypowerful) plague.

In warning about HAIL, G-d says (through Moshe)
m that this time, | will send ALL my plagues... The

Vilna Ga'on explains that G-d uses three main
weapons, so to speak, to punish those who violate His
commands - Fire, Water, and Wind. For example, to destroy
Dor HaMabul, G-d used Water. To disperse Dor HaP'laga, He
used Wind, and to destroy Sdom, His main weapon was Fire.
The plague of Blood used Water. Plague 6 was the burning
Fire of Boils on the skin. The locust came on the Wind. But
Hail consisted of the whole arsenal - the Hail itself was Water,
it had Fire in it, and the Hail was accompanied by strong
Wind.

ShviirSeventhAliyat
19 p'sukim119:17139

Thelthreat/warningabout hail_con[Itinues. Never_has
haillikethistbeen(seen. Therelis alsola challenge tothe
Egyptiansiin‘that(Gdlis(allowingservants.and animals
tobesavedibytakingthem(indoors.

[P> 9:22mM14)] Moshe(raises histhand heavenwardiand
thehailfalls. 1t{isextremely/destructive, butsomeplants
survivel(because theywere(pliable), as.do the animals
of Jthose _Egyptians_whoheeded [Moshe'swarning[to
bringthem(indoors. Par'oladmits/thathehas(sinned.and
grantsiMoshe'sidemands, [ifonlythehail willstop.(When
Par'osees(thatthe hailcand thunderhavelstopped, he
yetlagainreneges,as(G dhassaidhe would.

Ma“ir (2ndiTorah) U]l[l]'sul(im
‘Bamidbar28:915

Chapters 28and29rin Bamidbar{Parshat Pinchas) deal
withOtheidailyland DMusafkorbanot(sacrifices) JinCthe
Mikdash. Since the tworShabbat p'sukimrare followedrby
therfive that deal-with RoshChodesh, both portionsrare
readfortherMaftirronShabbatRoshChodesh.

NoticethatithetMusafiofiShabbatiis/anexpandedversionof
theweekdaysacrifices1Ti.e..twolambsat atime rather
thanfoner{twicelarday).[RoshChodesh's'Musaflis(like those
of therChagim.Makes senselwhenlyoulthinkraboutrit. Six
days...candronthe 7thiirShabbatrisconerof the daysrof the
weekandtheuniqueonelamongthem. TheChagim belong
tortherJewishrcalendar, whichrisrbasedronthermonthsrand
RoshChodesh.

Haftara 124" p'sukim
Yeshayahu66:1:24

TherspecialHaftara forcShabbatRoshChodesh, the(last
chapterCofYeshayahu, Cpreempts_the_regular_Haftara
(usually). Therobviousireasontfor the choicelis foundin
themexttoithe(lastipasuk, whichimentionsboth/Shabbat
andrRoshrChodesh. ThisCpasuklis reread after thelast
pasuk, sothatthebookofYeshayahumandthisHaftara
canlendonabrightmote. This.chapter, @sallichaptersin
Yeshayahufrom—40CandCon, Jcontains_a_message_of
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consolation.[ Specifically, thisi chapter! tells/usithat G/d
cannot/bercontainedrinitheiphysicallMikdash, morris/He
interested( in’Isacrifices | that/1are I not( | offered with
sincerity. Thisimessagelis appropriate’always, and the
association/with Shabbat/TTweek/in( & week out/TTRosh
Chodeshimmmonthiini&monthiout, fits.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson #364

Neighbors, Rightsand
Responsibilities (part two)

We continue with the topic that so many neighbors get
involved in. In some societies there is no way that a person
can stop his neighbor from looking into his property. In
halacha, however, there are certain rights to privacy and
these are the subjects that we have been discussing and
continue to discuss.

In the last lesson we were discussing the real estate owner's
acquiring a presumption (the right to continue to maintain) a
window and once in, it cannot thereafter be blocked out by
his neighbor.

We will now discuss the size of a window for which
Shimon may acquire the presumption. It is not every
window opening for which Shimon can acquire a
presumption. If it is large enough for a man’'s head to pass
through, or the bottom of the window is lower than four
cubits (about 7 feet) above the ground but not large enough
for a man's head to pass through, Shimon may acquire a
presumption to maintain the window opening. Once Shimon
has acquired the presumption to maintain the opening,
Reuven cannot block it up and must build any wall or other
obstruction that he wishes to build at least four cubits away
from the opening. If the opening is small so that the head of
a man cannot pass through it or if the bottom of the window
is more than four cubits above the ground, Shimon does not
acquire a presumption to maintain the window opening.
And Reuven may block the opening when he builds a
structure on his land opposite the opening. These rules
apply if Shimon makes the opening for ventilation. But if he
makes the opening for light then Shimon can obtain a
presumption even if the window opening is small or more
than four cubits above the ground. There is an opinion that
the window opening to qualify for the presumption must
have a frame or the shape of the window. The standards of
the community are controlling when questions arise as to
whether it is a window opening.

Presumption for light not may be disturbed

If Shimon's window faces the public street, there are no
prohibitions for Reuven as to obstructing the light of
Shimon coming through the window from the street.
However, if Shimon's window faces the street, Shimon may
not overview Reuven. All that is said here applies when
Shimon has a presumption and a window that faces
Reuven's property. Once Shimon has a presumption to
maintain his window, Reuven may not build any structure

that will block such window. Shimon can obtain an order
from Beit Din to compd Reuven to comply with the laws
stated in this lesson. Reuven must leave a space of seven
feet (four cubits) between any structure and Shimon's
window. The halacha demands a space of four cubits. If
Reuven leaves a space of seven feet and builds his structure,
Shimon cannot complain if the structure built by Reuven
does not permit light to enter into Shimon's window.
Although Reuven may obstruct the light coming through
Shimon’'s window by building his structure seven feet from
Shimon's window, it must be built in such a way that
Reuven will not be able to overview Shimon’s window. For
example if the window in Shimon's wall is low, Reuven
must build his wall at least seven feet away from Shimon's
window and its top must be at least seven feet higher than
the top of Shimon’s window so that if Reuven stands on the
top of his wall he will not be able to see into Shimon's
window. In the wall that Reuven is building, there cannot be
any window opening facing the window of Shimon through
which Reuven can look into Shimon's house. The distances
depend upon the angle at which Reuven can possibly ook
into Shimon's window. Thus if Reuven’'s wall is more than
seven feet from Shimon's window the wall built by Reuven
will have to be taller than 7 feet above the top of Shimon's
window. If the window in Shimon’s wall is high, Reuven
must build hiswall so that itstop is at least 7 feet lower than
the bottom of Shimon's window. In such a situation,
Reuven's wall need not be removed from Shimon's wall
since he is not obstructing Shimon's light. If Reuven's wall
is perpendicular to Shimon's window, it need be removed
only one tefach (handbreadth) from the window opening,
provided that Reuven's wall is at least seven feet higher
than the top of Shimon's window or the top of Reuven's
wall is slanted so that Reuven is not able to sit or stand on
the wall and look into Shimon’s window. The opening must
be a tefach from the end of the window. It need not be
removed a tefach from the outside of the window frame but
from the actual window. If Reuven builds two walls
perpendicular to the window, one on each side of Shimon's
window, they must be at least 7 feet between Reuven's two
walls, with Shimon's window in the middle. If Reuven
wants to put a cover over his two walls, the covering must
be removed at least seven feet from Shimon's wall that has
the window in it. It must be the kind of cover on which
Reuven cannot stand. The reason for this is not to block out
the light to Shimon’s window. If Reuven builds a roof on
his structure facing Shimon’'s window, the roof, even if it
sopes, must still be at least seven feet below the bottom of
Shimon's window. A skylight is not considered a window
for the purpose of this lesson.

Protecting against the presumption of light

Until such time as Shimon has acquired his presumption for
light, Reuven may take what ever legal action he can to
prevent Shimon from obtaining the presumption to maintain
his window opening or door opening whether or not it
overviews Reuven's property. These are some of the
situations in which Reuven may complain that Shimon’'s
action will lead to a presumption and if Shimon does not
heed the protest of Reuven, Reuven can apply to Beit Din
for an order precluding Shimon from acquiring a

[Israel[Center[TT[#749[P[page 6[P[VAEIRA[MROSH[CHODESH[B767[issue



presumption. Assume that Shimon had built an opening in
his wall that will permit his overviewing Reuven. In an
attempt to avoid Reuven's commencing a law suit in Beit
Din to enjoin the potential overviewing, Shimon transfers
title to his land to his minor child. Beit Din will permit
Reuven's law suit to proceed without having to wait until
the owner child attains his majority. If Shimon sells his
property to a Gentile, Beit Din will order Shimon to remove
the overviewing. This assumes that Reuven is too timid or
too frightened to commence a law suit against the Gentile
since he feds threatened by suing a Gertile.

More lYH next lesson.

The subject matter of thislessonis morefully discussed in volume
5, chapter 154 of A Restatement of Rabbinic Civil Law by
Emanuel Quint. Copies of all volumes can be purchased at local
Judaica bookstores. Questionsto quint@inter.net.il

Spiritual and Ethical Issuesin the
B'reishit Stories

BEIT YAAKOV IN EGYPT [4]
by Dr. Meir Tamari

"It came to pass, miketz, at the end of two full years, to the day'
(B'reishit 41:1). From the use of the word miketz, instead of
the more usual vayhi, we learn that the events now portrayed
came at the exact end of the period mentioned, not
approximately but exactly two years to the day. We see this
from the cancellation of debts at the end of Shmita; miketz
sheva shanim. 'Hashem placed an end to darkness (lyov 28);
for 2 full years He placed darkness in the prison that held
Yosef, then when the time alotted came to an end, Par'o
dreamed" (B'reishit Rabba 89,1).

In this Midrash thereis an important lesson ranging far beyond
a mere understanding of the story of Yosef's release that
extendsto our moral living in all walks of life.

"When the time approaches for a person to die, we always
mistakenly understand that the death comes because of some
disease or illness. In reality however, it is because it is at the
end of the period that G-d has allotted to that person, that they
contract the disease or the illness that killsthem. So too, it was
because the 2 years after the release of the Sar HaMashkim that
were determined by Hashem to be the end of Y osef's captivity,
had elapsed, that Par'o dreamed his dream. The period
determined by G-d was the cause of Yosef's release and the
dream only the means or implement thereto" (Lev Eliyahu). "A
person surveys his wealth or achievements and ascribes them
all to his own wisdom, luck or his hard work. He does not
understand that the real cause of any material or other success
is G-d's plan and that their work is only the materialistic form
of that plan. We learn the same lesson from Yosef's
reconciliation with his brothers, when he shows them that he
bears them no ill-will, as their action was not the real cause of
his sale. "Now, do not worry nor let it be disturbing in your
eyes that you sold me here, for it was to preserve life that G-d
sent me ahead of you" (B'reishit 45:5) (Bet Halevi). There are
innumerable mitzvot that seem to bear the same message:
Ribit, Bikurim, Shmita, Yovel, Omer and the offering of the 2
loaves on Shavuct, that all demonstrate that even though the
crops and harvests are the legitimate fruits of our lega
possessions and work, nevertheless, there is a real source and

owner that has to be acknowledged by the way we treat those
fruitsand results.

We must not make the common error of equating the idea of a
Divine Plan with the teaching of determinism that would make
all human efforts meaningless and irrelevant, including their
moral or immoral acts. Just asin the story of Yosef, so too in
our lives and histories there are two parallel stories - human
actions and the Divine Plan - even though we may be aware
only of the one being played out in the human acts before us.
Alongside and guiding these acts at one and the same time
there is both G-d' s judgment and His Plan for us and for the
world. We plough, sow, harvest and prepare our wealth in
normal and human ways, but the results are ultimately His Plan
and His Justice; any other scenario would ether make
everything open miracles or fatalism. In his Moreh Nevuchim
(Part 2:48), Rambam uses Yosef's words in the verse we
guoted, as an example of how G-d is the First Cause of acts
accomplished by humans. "Although the brothers had Free
Will, G-d Himsdlf used their judgment to accord with His
Plan" (Abarbane!).

Hashem had told Avraham in the Brit Bein Habetarim that
prior to inheriting the Land of Isragl they would have to endure
davery in a foreign land; that prophecy did not stipulate the
country. The descent to Egypt therefore was the result of the
action of the brothers even though it served the Divine
Purpose. So that Y osef's correct understanding of his sale and
subsequent history as G-d's Plan to save Beit Yaakov,
nevertheless, does not imply that the brothers were guiltless.
They sold him without any idea or knowledge of the Divine
Plan and therefore had to be punished for their wrongdoing,
even though because of Hashem's plan their action had a
beneficial result. "If one was cooking on Shabbat and then a
sick person ate thereof, the cook is not thereby freed from the
wrong deed of cooking on Shabbat. This is because it was not
hisintention in the cooking to prepare food for the sick person.
So too, since the brothers intended to harm Y osef, they were
not absolved even though only good came of it" (Yalkut
Y ehuda).

If the brothers would have done t'shuva then they would have
been forgiven. "However, we learn that they did not from the
verse (B'reishit 42:20-21). When Y osef took Shimon and made
the presence of Binyamin a condition for his release and their
future purchase of grain, they did not repent over sdlling him.
Rather they only said that it was because they did not have pity
on him and did not consider hissuffering that thistrouble came
upon them. To the end they maintained that their judgment that
he was a rodef and therefore liable to the death penalty, was a
correct one' (Soforno).

In view of the lack of t'shuva, the sin remained, only to be
claimed from the Jewish People many centuries later, in the
death of the Ten Martyrs and perhaps many other tragedies. In
the Musaf of Yom Kippur we read that the Roman Emperor
ruled that from the Torah itself one who steals another and
endaves him is liable to the death penalty (D'varim 24.7).
Since the brothers were no longer alive, justice demanded that
the leading Torah Sages should be so punished in their stead.
"The cause of Yosef's brothers sin was needless hatred,
brought about by their inability to subject themselves to the
will or guidance of others. For that needless hatred that persists
among us, Bayit Sheni was destroyed, the 10 Sages killed and
we have suffered the tribulations of all these generations since
then" (Yalkut Y ehuda).
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[1] From the virtual desk of the OU

VEBBE REBBE

The Orthodox Union — via its website — fields questions of all
typesin areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Sudies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

When one hears a b'racha being recited over
Q the radio or telephone, can/should he answer
AMEN. Can he be yotzei a b'racha this way?

it must come from a person who is obligated in the
mitzva (Rosh HaShana 29a). Even in order to answer
AMEIN, he must hear the b'racha from a person whose b'racha
is meaning- ful (see Shulchan Aruch, Orach Chayim 215:3
regarding asmall child’s b'racha). Therefore, all agree that one
is not yotzei and does not answer AMEIN to that which he
hears on arecording, when no oneis actually speaking.

H In order for one to be yotzei with a b'racha he hears,

Almost all poskim agree that one cannot fulfill the mitzva of
hearing Shofar via microphone, telephone or radio, because
one must hear the authentic sound of a Shofar (Rosh HaShana
27b). The ruling regarding Megila reading via microphone is
not as clear. Although one does not hear the actual voice of a
valid BK (ba' al korel), but a device-generated reproduction, it
is better than a recording in two ways. First, the sound is
produced directly based on the sound waves from the BK.
Secondly, the reproduction isheard at essentially the sametime
the BK reads. Therefore, although most poskim believe one
cannot fulfill the mitzva via micro- phone, the lenient position
ismarginally tenable (see Tzitz Eliezer VI, 11); Igrot Moshe
(OC 11, 108) leans toward permit- ting it, but he appears to be

based on alack of related scientific information.)

The Gemara (Sukka 51b) minimizes the importance of hearing
the voice of the person reciting, if one knows what is being
said. It tells of ahuge structure in Alexandria, where flagswere
waved to inform people when to answer AMEIN. However,
Tosafot (ad loc.) limits this precedent to cases where
participants were not attempting to fulfill any mitzva at the
time. On the other hand, it does seem to indicate that one can
answer AMEIN without hearing the voice in a case where one
knows what bracha it is and is not obligated to be yotzel (see
Shulchan Aruch and Rama, OC 124:8).

Rav Sh. Z. Orbach (Minchat Shlomo I, 9), while agreeing that
one can answer AMEIN to that which he hears in shul via
microphone, disagrees regarding radio and telephone. The
digtinction is that the people in Alexandria were close enough
to be connected to the b'rachot without hearing them. However,
thereisno physical connection between the person reciting and
the one “listening” at a distance via telecommunication. One
can raise the following counter argument to Rav Orbach’s
claim (which is based on logic, not sources). Even though,
scientifically, the reproduced voice is new and is not the
transfer of the origina voice, the immediacy and realistic
reproduction creates a palpable connection even over great
distances. Although to be yotzel with someone, one likey
requires hearing the origina sound emanating from the valid
halachic entity, we learn from Alexandria that this is
unnecessary in order to answer AMEIN; a feding of
connection may suffice. Indeed, Rav O. Y osef paskens that one
cannot be yotzei via telephone but can answer AMEIN and
answer along with prayers that require a minyan (Yechave
Da'at 11, 68).

Another factor which might preclude answering AMEIN is the
possibility that the voice travels over a place that is filthy or
contains idol worship (see Shulchan Aruch, OC 55:20).
However, there are a few reasons to be lenient here. Firg, it is
not clear that we pasken that thisis aproblem, especially when
there are other points of leniency (see opinions in Yechaveh
Daat, ibid.). Also, even if it were certain that “the voice”
travels over such a place, the fact that it travels as eectrica
signals alone may be reason for the halacha not to apply.

In conclusion, it is unclear whether one should answer AMEIN
to b'rachot heard via telecommunication. If one likes, he may
rely on ample grounds to do so, redlizing that the stakes
regarding an unwarranted AMEIN are lower than regarding
b'rachot (see Igrot Moshe OC IV, 91). However, one need not
fed halachically mandated to answer (see also Piskel Teshuvot
215:3).

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please leave
the subject blank. Ask the Vebbe Rebbe is partially funded by
the Jewish Agency for Israel

MazalCovllo
EliezerkLindalkdetmanlbia Dfami/y
oﬂD‘/Ic’ﬂrift/lUr/ﬂ/wir@mﬂddaug/ltc’r,
born kot Natan e [Devoran Edetman
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(21 Candle by Day
If you have missed the boat, go by train.
From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day « The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

13 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

Why does the Torah tell us about Moshe's yichus and age just
before he begins negotiating in earnest with Par'o?

R' Shimon Raphael Hirsch explains that we need to know
Maoshe's lineage now, before he embarks on an unprecedented
mission to deliver an entire nation from davery, so that his
absolutely human origin will be firmly established for all time.
We are given his family tree, including his mother, father,
siblings, cousins, so that no one will later be able to claim that
heisthe"son of G-d".

And why do we need to know that he was 80? Answers the
Sforno, so that we should appreciate that even though Moshe
was getting on in years (by this time people were no longer
living hundreds of years) he responded with energy and
enthusiasm to do the will of his Creator.

Maoshe was only 12 when he killed the Egyptian who was
beating a Jew and had to run away to Midian (Sh'mot 3:18,
Sifte Chachamim). After being a shepherd in the employ of his
father- in-law for nearly 70 years, he might well have been
contemplating retirement. But he pursues a new dream at an
old age. And it's not just about taking the Jews out of
Mitzrayim; it'sabout bringing them to their destination.

The Chazon Ish was once speaking to an American Jew who
had come to see him in Bnei Brak for advice and a bracha.
"Did you come hereto live?' asked the Chazon Ish.

No, answered the Jew.
"Isit permissible for you to leave Eretz Yisragl ?'

"Well, | heard that if you come with the intention of not
settling then you're allowed to leave," answered the flustered
Jew.

The Chazon Ish smiled and said, "How strange that you make
such an effort to find a heter to leave Eretz Yisrad at atime
when the rest of us are looking for ways to reach Eretz
Yisrad." (Thiswasthetime of the British Mandate.)

The Chazon Ish could not understand how Jews who grew up
learning Chumash, who learned the moving plea of Moshe at
his death of "Let me cross over [the Jordan] and see" the land,
could fail to fed alovefor Eretz Yisradl.

Moshe Rabbeinu showed us, among so many other things, that
it'snever too lateto act on alovefor Eretz Yisrad.

Joel Rebibo, Beit El
TORAH THOUGHTS as contributed by Aloh Naaleh members

for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat HaShavu'a

[Wisdom & Wit

R Yosef Yitzchak of Lubavich would beseech Hashem:
“Hashem, the halachaisthat a person may not strike his grown
up son, lest the son strike back and by that action he will be
guilty of a capital offense. Similarly, do not afflict uswith such
afflictions that we are unable to withstand, lest we strike back
at Youand incur retribution.”

R

R’ Naftali of Ropshitz: “People think that the greatest faculty
that man has is the power of speech, but | say the greatest
faculty is the power to hear.”

Shmuel Himelstein has written a wonderful series for
ArtScroll: Words of Wisdom, Words of Wit; A Touch of
Wisdom, A Touch of Wit; and "Wisdom and Wit" — available
at your local Jewish bookstore (or should be). Excerpted with
the permission of the copyright holder

& o

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

HAIL AND FIREWITHIN IT

Par'o can't seem to let the Jewish people leave. In this
week's sedra we see seven of the ten plagues that were
brought down on Egypt to teach them, Israel, and the
whole world a few lessons about Hashem. Whether the
plagues came as a punishment MIDA KNEGED MIDA,
tit-for-tat for things the Egyptians did to the Jewish people
while they were slaves in Egypt, or as a way to show
them that their gods were no match for Hashem, Paro
was not quick to catch on.

We are all familiar with the way that Rabbi Yehuda
divided up the plagues into three different categories,
D'ZA"CH ADA"SH B'ACHA"V. That is because there are
connections that can be found between the plagues in
each group and similarities that can be found between
the plagues that are the first, second and third in each
one of the groups. For example in the first, fourth and
seventh plagues (each of which are the first plagues in its
group), G-d tells Moshe to meet Paro early in the
morning: HASHKEM near the Nile (9:13).

Let's look a bit deeper into the seventh plague BARAD
(hail), the first plague in the third and last group of
plagues. With a climate like the one in Egypt, they
probably never saw hail before as the verse says "Never
before in Egypt... has there been anything like it." (9:18)
So bringing hail onto Egypt was already a miracle, but
this hail was unique in other ways. First of all, the
hailstones were very large, but the most interesting thing
about this hail is that the ice balls contained fire as well. It
is true that storms are accompanied by lightening in the
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sky, but here the fire was actually mixed with the ice of
the hail. The midrash, as brought down by Rashi, says
that this was a special miracle, that two diametrically
opposed objects - fire and water - made peace in order to
do the will of Hashem.

The midrash in Bamidbar Rabba relates the story of a
king who had two legions that hated each other. One
time the king was fighting a war and he made peace
between the two legions so they could go out and fight
against the common enemy together. The same is true
here in the plague of hail - fire and water worked together
to fight the common enemy, Egypt. If only we could learn
this lesson and unite to fight all our common enemies
around us.

ICES & FIREBALLS
Fireballs:

12 ounce package semi sweet chocolate chips
Y, cup margarine

% cup chopped walnuts

2 Tbsp. rum

1%,-2 tsp. Tabasco sauce

3 cup sugar

Melt chocolate and margarine over low heat. Stir in
walnuts, rum and Tabasco sauce. Mix well. Put in fridge
for about 15 minutes. Shape into 1 in. balls. Roll in sugar
then store in refrigerator.

Brandied Ice:

% gallon ice cream
5 oz. brandy
2 tsp. creme de cacao (optional)

Mix a bit of the ice cream and a little brandy at a time.
Using too large a portion doesn't produce satisfactory
results. Pour into container. Repeat until all ice cream
and brandy is used. Then stir all to blend well. Freeze
uncovered. Keeps up to 4 days before ice crystals form.
You can substitute equal amounts of unsweetened
orange or apple juice and 1 tsp. vanilla for ¥ cup brandy
if you prefer.

6] Par sha Pointsto Ponder
VA'EIRA

1) G-D tells Moshe to inform the Jewish people that He would
redeem them from Egypt and would bring them to the Land of
Israel (see 6:7-8). How could G-D promise to do something
which He did not do in the end since most of the peoplein this
generation died in the desert before actually being brought to
lsrael?

2) The Jewish people did not listen to Moshe's message from
G-D that they would be redeemed from Egypt and brought to
Israel (6:9). Why does G-D seemingly ignore this response of
the Jews when a few verses later He tells Moshe and Aharon to

return and tell the Jews that they are going to leave from
Egypt? (6:13)

3) The Torah relates that when Moshe prayed for the hail to
end, hailstones which werein theair did not fall to the ground
(see 9:33 and Rashi). Why did G-D perform that miracle
instead of simply allowing those stones which were in the air
to follow their natural course and fall to the ground?

THESE ARE THE ANSWERS

Ponder the questions firgt, then read here

1) The Ohr HaChayim points out that a careful reading of the
verse yields the answer. Between promising to take them out of
Egypt and to bring them to Israel, G-D says AND YOU WILL
KNOW THAT | AM THE LORD YOUR G-D. That, explains
the Ohr HaChayim, was a condition for the second part of the
promise to come true. The Jews would be brought to Israel
only if they lived as those who know G-D. The sins in the
desert displayed otherwise and, therefore, they did not merit
the fulfillment of the promiseto be brought to Isradl.

2) The Meshech Chochma suggests that the Jews accepted
from Moshe that they would be redeemed from Egypt. When
someoneisin trouble they would likely believe anything which
might lead to their freedom. However, it is not the nature of a
dave to believe al kinds of promises regarding a glorious
future elsawhere. As such, the Jews did not accept Moshe's
words regarding G-D bringing them to Israel. Thus, in verse
13, G-D responded by telling Moshe to focus solely on the fact
that they would be redeemed from Egypt and not to mention
the other aspects of His promise.

3) Rav Moshe Feinstein answers that this miracle is right in
line with the message of the rest of the plagues. The plagues
demonstrated G-D's control over nature. A basic rule of nature
isthat something in the air fallsto the ground. By stopping the
hail in mid-air, G-D demonstrated that even a basic rule of
nature such as the pull of gravity happens through G-D's
willing it to happen and He can change that rule if He so
chooses.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman,
who teaches at Reishit Yerushalayim, Tiferet, and Machon
Maayan in Beit Shemesh and RBS and is the author of
"DISCOVER: Answersfor Teenagers (and adults) to Questions
about the Jewish Faith", just re-published by Feldheim
pppP@israel center.co.il

TDREH KlDb'Ts

by W any ©2006

Alnew! Torah' Tidbits' column with'a' Parshat' HaShavua!insight
geared [towards! |the \young ! reader...[ ortheir |parents' |and
grandparents'to read to'them.

DoYyoulknow[What®he[MHebrewWword[LISHMO'A
means?[Surelijouldo! it'sl@nldasyWword, [Probably
onelof(ihedirsttivords[Youléverdearned, Gustlas
ShemalXisraellis[dneldf[thelfirst[prayers[@dewish
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childOkarnsolday.MISHMO'Aleansodisten, [dr
toBear.

InOParashatOVa'era,d0thedwordLISHMO'AOis
repeatedthanyimesl(ihdifferentfbrms.[Bveryone
seems[JtollbelisteningCorChearingUorOtelling
someoneldisefbisten.HashemldommandsMoshe
toldoo[Rar'oforHelhasReardBheldroansldflihe
enslavedOewish[people.[Moshel$ays[thatlf[the
Jewsldid[hotstenfoAim,howldanBeléxpectHo
listen?[GLdAnswershatheOewsldid[hot[thear
becauseloftheirChardivork[andC$uffering.[Then
GLd[punished[Par'o$othatCheltouldThoOonger
hearMosheldveniflHeMantedb.

But[hearingCmeansCmore[thanGustClisingGyour
ears.[dk[mheans[dcceptinglhatMouldreBearing.Ih
fact,Cwhenhe[Dews[kaidCNA'ASEHLV'NISHMA,
theylacceptedhelTorahlévenlbeforelfheyheard
what(it[BadIblSay.

In@IIof[GLd'sOivorld, ive[@re[thelonly [dreatures
wholdanfhink[fhoughtsldndgutfhemihtoords.
WelcanOdescribeOourOideas,dwhatOhappened
yesterday,WhatQbelplanZoldoomorrow.[Weldan
tellCstories.[WeltanOearnCandCstudy.[(NoCbther
creatures[tando[theselthings.[Thatls[because
Hasheml[dreatedlsWwith[fhe@bility Holdpeak, @nd
words@relfruly[powerful.

ButWhat[goodLarepowerful (WordsLifChoLbnelds
listening?WelHon'tCwant[to[beike[Par'oCivho
couldn'tThear".However,heWorldCs[$oChoisy
thatC3ometimeslit's[hardtolthear.[The[phonels
alwaysldinging, fheldadiolis[Blaring, [@[apeldridisc
isCblaying.[(Welheed[uietOnCorder[tolthinkCor
speakldr(isten.

Hashem[ doesn'td wusuallyldl makeld Iloud
announcementsldowadaysldither.Ih[drderIblAear
HisWoiceldnd[@helthessagelihfhelTorah,ih[drder
to[Bearwhatldurlparentsl@ndEamily@ndXeachers
andfriends@relryingfolday@ndliellls, Weldeed
tollearnBow[XbBelquieter@ndXoisten.[(ItWould
beicelifWweléarnedfowbldpeakiquietlyfbo!)

AndlwholRnows?dustdsHashem[fAeard@heldries
offthedewsh[HEgypt, [fdelbllowHis[@xamplel@nd
learnHow[dbMisten, thaybeHe'lllistenEblusibo!

iggMicroUlpan

An emulsion is a mixture of two unblendable substances
with one substance dispersed in the other. Mayonnaise is an
emulsion. TACHLIV (same root as milk, because an
emulsion is often milky in appearance).

(99 Torah from Nature
Buffalo, buffalo...

The class of mammals is subdivided into several orders, one
of which is artiodactyl, or even-toed ungulates. One of the
families of this order consists of bovids, which includes
several tribes, including bovines, which are further

subdivided into genera, and then species. This column will
introduce four different bovines, different from each other,
but al called buffalo.

The American buffalo is also known as bison - in fact, its
scientific name is bison bison. (Believe it or not, one of its
subspecies, the plains buffalo is bison bison bison.) The
wood bison is the largest land animal in North America.

The wisent (first syllable sounds like the letter V), ak.a
European buffalo, a forest-dweller, is usually more massive
than its American cousin, less shaggy, longer tail and horns.
It is Europes largest land animal, and is endangered.

The African or Cape buffalo, different genus, is a powerful
animal that evens lions respect and fear. Humans are its
only predator. Dominant male of a herd is called the "boss'
(perhaps a take-off on BOS, the genus that cows and yaks
belong to. Or not.)

Water buffalo are widespread in many parts of Asia. They
are often divided into river buffalo, swamp buffalo (ak.a
Caraboa), and wild buffalo (ak.a. Arni). Some water
buffalo are domesticated, some wild, and some fera
Formerly domesticated, now back to the wild). Some adult
males weigh well over aton. All buffalo are kosher. Buffalo
horns may not be used as Shofar (buffalo and cow are in the
same family).

There are several species of fish known as buffalo fish.
They are kosher too.

[Buffalo wings can be made from kosher chicken wings, but
are supposed to be dipped in a blue cheese dressing, making
them non-kosher.]

(10 Divrei M enachem

Parshat Vaeira introduces the Ten Plagues that afflicted the
Egyptians in the period preceding the Exodus. Our rabbis
tell us that the plagues were broken into three consecutive
categories so that Par'o - who not only believed that he was
a god but also believed in gods for various circumstances -
would finally recognize Hashem's singular mastery over all
the dements in the universe, on earth, in the air and in the
heavens above.

Surprisingly, this week's parsha opens with a message from
G-d in which Hashem also appears to clarify for Moshe the
nature of His character. For after Par'o defies Moshe and
Aharon's demands to free the people and increases the
burden on the Jewish daves, Moshe - seemingly ignoring
Hashem's former prediction of Par'o's negative attitude -
complains to G-d saying, "Since | came to Par'o to speak in
Your name, he has done evil to this people’ (Sh'mot
5:22:23).

In reply, G-d reiterates His promises to redeem the people
of Israel. The soliloquy begins with the words, "I am G-d"
and finishes with the words, "I am G-d." And no less than
seven times in this divine response, the same G-d Who
appeared to the Avot is revealed in the first person ("I") as
the One Who fulfills His promises. Clearly, if Moshe
needed such reinforcement, how much more do we need to
consistently recall Hashem's divine providence over our
people. Shabbat Shalom, M enachem Per soff
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Towards better Davening and Torah
Reading

Review of a classic TBDATR topic. This is actually the topic
that led to the whole column. And this week's is the sedra to
review it for.

"Four terms of Redemption” (really more than four) are from
Sh'mot 6:6-8 --

G-d says, am | will .(Take you out, save you, redeem
you, take you, be for you, and you will know - skip this one -
bring you, give you.) With the exeption of v'ha-YI-ti, which
keeps the MIL'EIL accent of its past tense form when it is
flipped to future (because of its root's third letter HEI), al the
other terms must be accented on their last syllable because of
the tense shift. v'ho-TZEI-ti means "and | took you out", which
is not what G-d is telling Moshe to say to the people.
v'ho'tzel-TI means and | will take you out. It makes a real
difference.

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by
Catriel Sugarman intended to increase the knowiedge, interest,
and anticipation of the reader, thereby hastening the
realization of our hopes and prayers for the rebuilding of
Jerusalemand the Beit HaMikdash.

Sacred Space- " Thereare Ten Grades of
Holiness ..."

"There are ten grades of holiness: [1] Eretz Yisrad is holier
than al other lands. And what is the nature of its holiness?
That from it are brought the Omer, Bikurim, and the Sh'tel
Halechem which may not be brought from any other land. [2]
Walled cities are holier (than other areas of Eretz Yisradl) for
Metzoraim (‘lepers) must be sent out of them and a corpse,
though it may be carried about them as long as it is desired,
onceit isbrought out, it may not be brought back. [3] The area
within the walls (of Jerusalem) is till more holy because it is
(within the walls, and not outsde of them) that Kodashim
Kaim and Maaseir Sheini may be eaten. [4] Har Habayit is
till more holy for no Zavim, Zavot (men or women who suffer
from a'flux), Nidot, or Yoldot may enter it. [5] The Chell (the
"ramparts"’, the area behind the Soreg, afence 10 Amot distant
from the outer walls of the Mikdash complex) is still holier
because neither non-Jews (‘idolaters) nor Temei'el Meit (those
who have been rendered ritually impure by coming into contact
with a corpse) may enter it. [6] The Ezrat Nashim isstill holier
because no Tevul Yom (a person who has immersed in a
Mikva at the end of his period of defilement but must wait until
sunset to complete his ritual purity) may enter it. [7]...Ezrat
Yisrad is still more holy because a Mechusar Kipurim (a man
whose atonement isincomplete because he has not yet brought
his prescribed Korbanot, e.g., a Metzora or a Zav), may not
enter it. [8]...Ezrat Kohanim is yet more holy because no
Israelite may enter it unless he is performing Smicha,
slaughtering, or ‘waving' (his Korban). [9] (The area) between
the Ulam (the entrance hall of the Bayit) and the Mizbei'ach is
gtill more holy for none (i.e. no Kohanim, non-Kohanim are
not permitted in this area) that hasa Moom (aphysical blemish
that precludes him from serving at the Altar) or awild growth

of hair may enter it. [10] The Heichal is still more holy for no
one whose hands and feet are unwashed may enter it. [11]
Kodesh Hakodashim is till more holy because no one may
enter therein except the Kohein Gadol on Yom Kippur at the
time of the Avoda..." (Kellim 1:6-9)

Midrash Tanchuma (K'doshim 10) reflects the same
sentiments. "Just asthe navel isfound at the center of a human
being, so is Eretz Yisragl found in the center of the world...
Yerushalyim is in the center of Eretz Yisrad, the Beit
Hamikdash is in the center of Yerushalyim, Kodesh Hakoda-
shimisin the center of the Beit Hamikdash. The Aron (Habrit)
is in the center of the Kodesh Hakodashim and the Even
Shetiya (the "foundation stone", upon which the Kohein Gadol
placed the fire-pan with the Ketoret during the Avoda on Yom
Kippur during Bayit Sheini [Yomab: 2]) isin front of the Aron
and from it (the Even Shetiya) was the world founded..."
(However, the Even Shetiya has a subsequent history that is no
less awesome. When Y aakov Avinu fled "from before the face
of" his brother, he passed Har Hamoriya, the site of the future
Beit Hamikdash. Even though it was high noon, a miracle
occurred and the sun set. "HaKadosh Boruch Hu said, ‘This
Tzadik has arrived at My lodging place. Shall he pass by
without lodging there? (Rashi, B'reishit 28:17). Yaakov took
stones from the altar upon which Avraham had bound Y itzchak
"and arranged them around his head". The next morning, one
large head stone miraculoudy coalesced from the smaller
stones! Yaakov "set it up as a Matzeiva and poured oil on its
top". Later G-d sank the anointed stone into the abyss. When
Shlomo Hamelech built Bayit Rishon, G-d raised up the stone
from the depths and placed it in the Kodesh Hakodashim.
When the Mikdash was destroyed, the Even Shetiya, G-d again
buried the stone beneath the surface of the earth. It will be
returned to its place in Kodesh Hakodashim when the Beit
Hamik- dash isrestored, Bemheira b'yameinu.)

The above-mentioned Mekorot (among countless others)
delineate a series of concentric circles enclosing progressively
smaller areas blessed with ascending levels of haliness. The
Kodesh Hakodashim, and more specifically the Even Shetiya,
is in the center. The structura reationship between the
"subdivisions' is determined by access and excluson. The
hierarchic status of the person (e.g., Kohein Gadol, Kohein,
Yisragl) entering a particular area, his level of purity (eg.,
Tahor, Tamel, Tevul Yom, Zav, etc.) or having undesirable
physical or behavioral characteristics (e.g., a Baa Moom,
being drunk, etc.) will either legitimatize or effectively
effectuate his excluson from the more sacred areas. An
Israelite who enters the Mikdash compound or the Kohein who
enters the Azara to perform Avoda must prepare themselves.
Even if they are ritually pure, they still must immerse in a
Mikva again before passing through Shaar Nikanor and
entering the Azara. Male Isradlites immersed in Mikvaot
located in Lishkat Hametzoraim in the northwest corner of the
Ezrat Nashim: Kohanim immersed in subterranean Mikvaot
accessible only to them. Both Moshe and Y ehoshu'a bin Nun
were commanded to remove their shoes when they were
vouchsafed a divine revelation (Sh'mot 3:5, Yehoshu'a 5:15).
Neverthdess, neither the area around the burning bush, nor
Y ehoshu'a bin Nun's lookout "by Yericho" acquired permanent
sanctity. On the other hand, the site of the Mikdash "was
consecrated for its time and for al time to come." Rambam
writes, "It isawell known tradition that the place where David
and Solomon built the atar in the threshing- floor of Ornan is
the place where Abraham built the altar and bound Isaac. It is
the place where No'ach built an atar when he went forth from
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the ark. It isthe place where Kayin and Hevel sacrificed and it
is the place where Adam offered a sacrifice when he was
created and from that very place was he created." In
contradistinction to merely transitory haliness, the site of the
Mikdash became "sacred space’ for eternity. Its holiness
remains even today when the Mikdash is not physicaly
present.

D.R. from Rechovot asks, "How could the kohanim climb the
golden chains in the ulam (Midot 3:1)? We know that the
kohanim didn't ascend the altar on stairs. The Mishna says that
"there was a doping platform (kevesh) at the south of the
mizbe'ach, 32 amot long and 16 wide..." that enabled the
kohanim to ascend to the top of the mizbei'ach without
‘uncovering their nakednesstoiit.' In fact, Rashi (Sh'mot 20:23)
derives an important ethical lesson from this. "If about these
stones, which have neither understanding nor sensitivity to
their shame, the Torah said not to act towards them in a
disrespectful manner, how much more so should you be careful
not to act disrespectfully to your fellow man who is created in
the image of your Creator and is sensitive about being
shamed?' But the Mishna also says (ibid. 3:8), 'There were
chains of gold fixed to the roof-beams of the Ulam by which
young kohanim used to climb up and see the crowns in the
windows (in the western wall of the Ulam overlooking the
Heichal, CS)." Isn't their climbing up golden chainsin Bigdei
Kehuna in the Ulam, and exposing their bodies for al to see,
even more disrespectful than merely climbing to the top of the
altar on stairs?' (Excelent question! | had no answer! CS)

Catriel'sChookTin[progress: "The Templelof Jerusalem,A[Pilgrim’s
Perspective; A 'Guided Tourthroughthe Templelandthe DivineService
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TTRIDDLES...

are Torah Tidbitsstyle riddles on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The
best solution set submitted each week (there isn't aways a
best) wins adouble prize a CD from Noam Productions and/or
agift (game, puzzle, book, etc.) from Big Deal.

Last issue’'s (SH'MOT) TTriddles:

[1] Hisshoes, hisshoe?

When Moshe sees the bush is burning but is not consumed,
he approaches it to see this "great site’, why doesn't the
bush burn. G-d calls to him from within the bush and tells
him not to approach further, SHAL NAALECHA MEI'AL
RAGLECHA, remove your shoes from your feet. The word
SHAL appears only one other time in Tanach - when
Y ehoshua is at Yericho and he sees a man (angd) standing
with drawn sword, and this "man" identifies himsdf as a
SAR-TZ'VA HASHEM, and then tels Yehoshua SHAL
NAALCHA MEI'AL RAGLECHA... remove your shoe
(singluar) from your feet. That's the TTriddle - Moshe was
told to remove his shoes and Y ehoshua was told to remove
his shoe. The question mark in the TTriddle represents the
guestion about why there is a difference. Based on Baadei
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HaTosefot, the explanation is that Moshe had not yet
stepped onto the holy ground and therefore was told to
remove both his shoes before he proceeded. Y ehoshua had
stepped one foot onto the holy ground and the angel told
him to remove that shoe. It is assumed (and stated by the
commentary) that he would conclude on his own that he has
to remove the other shoe if he continued walking into the
restricted area. Another commentary, the RIV"A, adds that
the difference relects the fact that Moshe did not step foot
into Eretz Yisradl and that Y ehoshua did.

Side point: In searching Tanach for the word SHAL, unless
you can specify the NIKUD (which in DavkaWriter you
can, but not in many Tanach searching programs), you will
also get the word SHEL. Know how many times the word
SHEL occurs in Tanach? Not one single time! Surprising,
no?

[2] Sheran backwards

RAN in Hebrew is RATZ, REISH-TZADI. Backwards, that
would be TZADI-REISH, which spells TZOR. Aside from
meaning the city Tyre in what is now Lebanon, TZOR is a
flint-knife. Tzipora took on and circumcised her son (some
say Eliezer, others say Ger'shom). So it was Tzipora who
ran backwards. (Of course is she ran, the word would be
RA-tza. And backwards would be HATZOR, which is not
the word in the pasuk, but...

[3] king, house, song, heart, name...and?

A frequent type of TTriddle revolves around a word and its
other occurrences in Tanach. It usually starts as a curiosity,
and sometimes results in a TTriddle, when the results are
surprising or interesting. CHADAH, meaning NEW, refers
to the king, Par'o, in Parshat Sh'mot. So the computer
(actually, Davka- Writer) was put to the task of searching
Tanach for other things called "new". A serch for the letter
sequence CHET-DALET-SHIN turn up 349 occur- rences.
Restricting the search to the specific NIKUD of
CHADASH, resulted in the much more manageable number
of 20 occurrences. BAYIT CHADASH is found twice in the
context of military exemption for someone who has built a
new house. SHIR CHADASH was a popular result,
occurring 6 times in the book of T'hilim and once in
Y eshayahu. LEV CHADASH occurs twice in the book of
Y echezkeil in the context of the prophet's call to repentance.
Y eshayahu prophesies about Israel being called by a new
name in the time of the Geula (referring to how the nations
speak of us, not our actual name). And? The "and" is a
MORAG CHARUTZ CHADASH, a threshing tool of some
sort. That's also from Yeshayahu (41:15). If the search
would be extended to the feminine form of the adjective,
CHADASHA, there would be other items on the list. But
that's for another TTriddle.

MM/Bklyn had a hat-trick (sports term, associated
with succeeding at anything three times in three
consecutive attempts, and extended often to three
successes in one game, or solving three out of three
TTriddles).

Honor able mention the the Feder Family for their fine
submissions these past two weeks.

Thisweek'sTTriddles:
[1] Western Canada (BC-Alberta), ~2000km long
[2] What timeisafish?

[3] Hein sedra, had nephew with same name, and
a namesake with famous wife & son

[4] deaf plowing wizards?

[5] His, his half-brother’s grandson’s, and his
grandson’s ages

[6] 2 singular; 1 plural without, 2 with
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