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Everythinglhatdhe[TorahellsQlis[s[3upposed odeachlis[3omething.[As
obvious[@shatlik, Weldftenfhilfo[detEheessage, [@venlds[Welstudydhe
Chumashldver@nd@verldgainfhroughldurifetimes.Mouldan[bdeview[Rarshat
HaShavuallveek[ih[@ndQWeek[dut{whateverhatléxpression[ineans),Year
afterfjear,@nddhen, [@neime,[domethingWill[goClick' @nd YoulwilllBaved
flashldflihsight[drihspirationdOrHoth.

Let's[fbke, [dsl@n@xampledh, WhatShallWeldhoose?TMHow [@boutivingih
Israel",@bpicelthrely, [fldverldealWithihfhe[dagesldfMorahMidbits.

Therel3redewsWhoBRaveBeenBorn@nddaisedihfheStates,[drdnywhere
elselnthe[Diaspora,@ndtontinueolivetheirives,ChopefullyCas[good
peopleCand[goodDJews[there.[Whosel$tory[Tspeaks"ko[Xhem?Avraham
Avinu's.[HeMasbldEbIéaveisdand,HisBirthplace, TAnd His[father'sBouse
and[go[{come)XolEretz[israel.[(He[WentCAnd[(GId Cgavehim{andChis
descendantslls)fheMand.Bverydewih[galutis[E@lsoBeing@sked By [GLd b
comellivelih[BretzMisrael.

Gotlgood[Beasons[{orldvendotlSoldoodMHeasons)MBotEbdivelihOkrael?[MThen
Yaakov'slthessage[is$FbrMoulfbo.Butlet'sldealWithMitzchak'sthessagefirst.

Therel@reJewsiWholwere@ornl@nddaisedlihsrael, @ndvho[Stilldive[Rere.
Like[¥itzchak[Avinu.[WhenRehad[t[dough, ReIhoughtdfleaving.[Gd Hold
himoto.True, his[3tatus[{becauselofiihe[Akeida)lvasflinique. Butlhis
messageldanBeldppliedHolthanyJewsWhoiveRereihcludingfhoseWho
wereBornHBerel@ndfhoseWhoBaveldomeldn(Aliya.[Stayih[Hretz[¥israel,[t's
thelplaceldlldewsShouldBe.

ButYaakov@newhatbo.Met[Ae[Radldompelling[feasonsibIeavelEempo]
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andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehTachem...

ChanukalisCuniqueCamongthe A
festivalsCofJIsraeldinCOthatOit Q
begins(infonelmonth[and&énds

ind theO followingd one.O] As
Chanukalbegins,[the[imoon[has
waned {olaldrescentlin[thelpre]
dawnlChours[bf[theChight.[Each
nightGtwillCappearC$smallerCandC$smaller
untilOtCwillCseem oldisappear.[By[the
endbf[Chanuka,the[FirstCphaselbf(the
waxinghew[moonWill[(be[Wisible[in[the
evening(skyight@fterSunset.

ThisCsimple[Cscenario[ofCnaturelicarries
with[it[partoffheChanukalhessage,@nd
partoffhe[Storydffhedewish[People.

TheO immediate pre[Chanukal part] of
Jewishhistory[Wwas[@Waning[phase.[The
miraclesClandCvictoriesCof (IChanukallare
symbolizedbythe[lgrowth[of(the[hew
moon.[TheThoondfldurfhistoryldontinues
toCwax[andOwane,CuntilCkthe[IComplete
Geula,ayl(it([domelSpeedilyih[Qurime.

rarily.[SoBeldid.[(And[@tHhelénd @dfThisiWeek's[dedra, he[domesBack.WeldlsoEnowDhatheWastot[destinedHo
remainihEBretz¥israel,[@nd@nlydeturned fo[BeBuriedBere. Yaakov's[thessagelit[directed fowardsdewsWho[kave
EretzMisrael,[drWholdelayldoming[ihfhelfirstiglace, brdll[Hortsdf[feasons.dherel@reldsthany(different[Situations[ds
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therel@rellews,@Imost. Weldll[deedIbBeldttunedbfheMariedthessages[dffthe[Bvotl@dndImahot,@nd@lIholdame

beforells,[HofhateMill@ctisely@ndtheritfheGeula.

Vayishlach 5TATS

8thlbf(b4[sedras;[Bthlbf( 20n[B'reishit
Writtenlbn[2370ineslinfalSeferlorah;fank: 1
9[Parshi'otll6P'tuchot;[BE"tumot

153[p'sukimI4th{1stlinB'reishit),[Bame
numberlasiNo'ach,butimoreiWwordslandlletters

1976WordslIB6th{4thlinB'reishit)
7458ettersIBth{4thin[B'reishit)

Theldroplinlrank[forlWwords[andletterslis
becauselitslp'sukimlarewelllbelowlaveragelin
numberloflivordslandletters{butlhotlaslowlas
No'ach).lOnlotherlivords,Vayishlachthaslimany
relativelyshortlp'sukim

332 VOT

1[bfthel613,dhelfirstlprohibitionloflthelTorah's
365;helobnlylonelinB'reishitllGIDIHaNASHEH

And Yaakov was extremely afraid, and he was
m distressed... says one of the commentators, his

distress was due to his excessive fear. Yaakov
realized that to be afraid was normal; but "very" afraid could
indicate alack of trust in G-d, and this distressed him. Fear is
normal and does not per seindicate a lack of BITACHON and
faith. But panicisanother story...

Aliya by Aliya
Sedra Summary

Numbers[inQsquarebrackets][arefheMitzvaldountldf[Fefer(HaChinuch
AND[Rambam’s[0Sefer[HaMitzvot.OA=ASEI[(positiveCOdmitzva); (L.=LAV
(prohibition).X:YOs[dhelPerek@ndPasukFromwhichiheltitzvaldomes.

[P>IX:Y{Z)]CandOS>[X:Y{Z)]Ondicate[$tartCofCalparshalp’tuchalor
s‘tumaldespectively.X:Y s [Perek: PasukldffiheBeginning[df(heparsha;
(Z)GIheMumberdflp'sukimihfhelparsha.

Kohen _FirstAliya
10p'sukim32:413

[P> 32:4047)] YaakovOsendsmessenmgersCitoChis
brotherEisavOwithCaOmes[Tsageofconciliation(and
warning?).

Onkeles seems to consider the messengers that
m Yaakov sent to be human (IZGADIN are runners

or messengers); Rashi states that the word MAL'-
ACHIM is to be taken literally, as heavenly angels.
Commentaries point to the end of last week's sedra (which tells
of Yaakov's encountering the "camps' of angels upon hisreturn
to Eretz Yisrael) as support for Rashi's point of view. Bartenura
further explains that Biblical references to angels always
include something they said or a prophetic message. When
Yaakov encoun- tered the angels, nothing is said. It could be
argued, that the Torah mentioned the angelsin connection with
Yaakov's sending them to Eisav. Other commentaries say that
Yaakov sent angels because humans might be affected by Eisav
and angelswould be able to "read" the situation accurately.

One Chassidic Master put it thisway: When a Jew is facing a
threat from an Eisav-type and needs help, he may even bother
heavenly angelsfor their support.

One of Yaakov's statements was that he had been living with
Lavan and was delayed until now. Rashi learns, that "he lived
with Lavan but did not learn from his evil ways'. Some see this
as a compliment to Yaakov, that he was able to maintain his
complete adherence to the Torah in such an alien atmosphere.
Others see an implied criticism: All those years in Lavan's
home, and he did not learn from Lavan's evil ways... how to
channel the cunning and enthusiasm he witnessed towards his
own service of G-d. There are lessons to be learned even by
negativeexample.

YaakovLannounces to Eisav(thathe hasloxen, donkeys,
sheep, servants".

Why does Yaakov tell thisto Eisav? Is he boasting

about wealth that he has amassed in Lavan's

house? No, just the opposite. Yaakov is telling
Eisav that although he has much material wealth - large flocks
and herds, he does not have land. He has not (yet) benefited
from the blessing (that Eisav felt was his) of "from the dew of
the heavens and the fertility of the ground..." Therefore, Yaakov
hoped that Eisav would not be angry with him.

Side[dote:Maakovlis, [Solfar, Blessedithfhe[$hehakol
typeldfiWealth.Mheldther[dflthe@Hrachotdbriboddre
alltelated ohativhichCLdomesdrom@helground, (Ehe
blessingsGf(TALHASHAMAYIMRSH'MANEIHA'ARETZ,
whichMaakov[Bas[dotetreceived.
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Thelreportiof  Eisav's’ pendingarrival with 400 men
prompts_YaakovLintothree_modes_of_action. He[first
divideslhis camprintoltwo, so that one will belablel to
escape/ifitherotherrisrattacked. Thenlhe prays/to/Gid for
Histhelprand(thefulfillment/of (promisesmade.(the third
phasel(isiin/themext/portion.)

Commentaries point out that he asks G-d to save
m him "from my brother - from Eisav'. Thisis not a

redundancy. The Jew faces two enemies: The
Eisavs of the world who would destroy the Jewish people, and
the "friendly brothers® who would gladly permit us to
assimilate into their cultures - thereby also bringing about the
destruction of the Jewish People. Yaakov prays for salvation
from both threats.

Smilarly, in the very first pasuk of the sedra, Yaakov sends the
angels (or messengers) to his BROTHER EISAV. Yaakov is
always aware that Eisav is both, and he must be weary of both
persona.

The Beit Halevi puts it thisway. Danger #1 is war. Danger #2
isa treaty with Eisav that can also be disastrous. Does this say
anything to ustoday?

LeviziSecond Aliya1
17 p'sukim732:14:30

Yaakovinextprepares elaborate(giftsfromrhisflocks.and
herds/for [Eisavto/bedelivered withia/good will message
ofappeasement.

Baal HaTurim points out that there are two
m p'sukim in the Torah in which every word ends

with a "final mem". Here in Vayishlach (32:15):
200 she-goats, 20 he-goats... and BaMidbar (29:33): And their
(referring to sacrifices) flour-oil offerings, their wine of
libation, for the oxen... Is there a connection? Baal HaTurim
shares an amazing calculation with us. Yaakov sent 550
animals as an appeasement to Eisav, even though G-d had
assured him that He would protect him. Yaakov's descendants
were destined to offer 550 animals per year as Musaf
sacrifices. (The numbers need work, and years differ from one
another in number of days, but the final results bear out the
Baal HaTurim'sremarkable observation.)

Helinstructsthis(servantsiwhattosaywhenthey meetup
with(Eisav.

Duringthemightbeforethisiencounterwith Eisav, Yaakov
findsChimselfralone. (ThisCisconelof  the sourcesfor the
rulethat@personishouldmotgooutialone/atmight.)

Commentaries tell us that Yaakov had returned
m across the Yabok River to retrieve small flasks of

oil that had been left behind. Some say that this
was the oil with which he anointed the altar and monument he
built in G-d's honor, and that this flask of oil was the
antecedent of the sole flask of oil found by the Hashmona'im
many centuries later. This is another of many examples of
MAASE|I AVOT SMAN L'BANIM.

Yaakovibattlesiwithia!man"(whom(we(are(taught(is the
guardianiangeliof [Eisav).Yaakov prevailsinithisstruggle
butlistinjured. Hereceivesianunusual blessingfrom(the
angellinithe formoflanadditional nameYisrael.

Yaakov asks the angel who has wrestled with himto give him a

bracha. Rashi says that he was asking that the
m angel acknowledge the brachot that Yaakov had

received from Yitzchak, which Yitzchak had
intended to give to Eisav. Perhaps what prompts Rashi to this
explanation rather than the situation being simply that Yaakov
was asking for a new bracha, is the unusual word
BEIRACHTANI (which relates to the past) and not
BORCHEINI (bless me now).

Notelfhat[fhe@ngelldoes[dotldeclarefhatMaakovWill[do
longerBeHis[dame,ButlththerMisrael.[Heldoes[sayfhat
ithwillldodbngerBeldaid[IhatBelk@Yaakov"[Joneldho
holdsContoChisCbrother'sCheelRoCholdChimback)[but
ratherChelwillCreferred(ko[Chs[Yisrael, C(kthe[ConeCwho
prevailedBefore[G[d[@ndthan.

Unlike[Avraham,COvhoseCpreviousChamelsChoOonger
used@fterBelis$[frenamedBvraham, MaakovidarriesBoth
names.dIn[Fact,[Xhe[second Cword[CBfter[theangel's
declarationdf(the[dew[@amelisYaakov.Similarly,dhen
GLdOconfirmsOtheOnameYisraelCOuponOYaakov, [Ohe
(Yaakov)Ok[Still[dalled[Yaakov,[@nd[BometimesNisrael.
Thisi$fheMlavorldffRashi'sldommentarydnlONAAKQOV,
whichhele&xplainshus: [PeoplelWilllhoObngerldallCyou
"the[Cbne[WwholheldJour[brother[back",(butthey[Will
acknowl[BdgeMou@sBavingjustly[prevailed.

Shiishi Third Rliya |
8n'sukim32:3133:5

MitzvaWatch

ThelperennialBattle[Between[Eisav@ndYaakov,Which
thisd battle typifies, d is(d "commemorated" [ by the
prohibitionCbf(1'GidCHaNasheh"[[3,L183 32:33].CEven
thoughheTorahlhtroducesfhislitzvalih[Theldontext
of(xhelktory,(the[Omitzvalis[konsideredCpart[bf(the
Revelation@t[Finai, @sif(itLwouldhavelZaid: MAnd[G[d
spoke[fbMosheldayingldommandfhe[Beopleldotibldat
thel[Gid..."[Thel[dnlyInegative"mitzvalih[thebook[bf
B'reishitCis[khis[CprohibitionJagainstCeating[Ckthe[1'Gid
HaNasheh".[Removalldffihegid"@ndOs[ihnerItating
branches[ihfhe[fhigh@ndIegldflthe@nimal,[@sOlellds
thelfats[@ndfleshhfhe@rea, (s[dequired, @nddifficult.
Furtherl@roblems(resultfromBloodMesselsthatthustBe
removedFfrom[Xhat[partCbf[theBnimal'sCbody.[dThe
processCbfCtemovalCbf(the[GIDAndCbther3resselsls
known[&s[CINikur"[érOtreibering". (t[s, (Ih[(Mnost[dases,
notCeconomically[feasible[(Xo[removelthe[T'gid".(oThe
wholehindZectionCof[the[animalOsCgenerally3old[as
non[kosher[{(therebyl@emovingfhelGID[from[Ihedest[df
the@nimal’sBody).Thislis[Ihel8tandardpracticelihfhe
U.S.Onh(dsrael,Bowever, Whereltherelis[@ot[d[do[deadily
available[don[Rosherltharket,Mikuri$[done.[Thisltheans
thatdomelfancyfind[dutsldf[heat@re@vailabledofhe
kosherldonsumer.[(Irenderloin, Sirloin, [porterhouse...)

Yaakovisees Eisav,andhistmen_coming; he pushes_his
familyrbehindrhimrandrepeatedlybows toChisbrother.
Eisavrunstowardsthimembracesthim, (k*i*s*s*e*s(him,
andweeps.

Mishlei 24:16 says: For arighteous person will fall
seven times and rise up... Baal HaTurim relates
this pasuk to Yaakov's bowing 7 times before Eisav.
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Finally, Maakov[dndEBisavIBrothers,Ewins![Idrefacefb
face,[@nd[HisavirlunsEbwardsMaakovl@ndl@mbracesHim,
hugsChim,OandCkissesChim. OAsterisksConCthe Cword
VAYISHAKEIHU.OTheOScribalCOcustomOisCcallingCour
attention[o[Somethingmportant.[ABhessageWeldare
notldverlook[drignore.

RashilCtellsCus[thatCbur[BagesOnCa[Midrashic[B’raita
debatedhelMnessagedf[fhelSix[dotsWritten@bovelhe
word.[Fomeléxplaintheldots[by3$aying[hatthelkiss
was[hot[$incere.[Eisavstillltesented[{hated)Yaakov,
and[Absence[Hid[(NOTCmakethe[heartCrowFonder.
RabbilBhimonbarYochaildisagrees.[But[heldoes[hot
take[@heldpposite[pointfofView.MNot[exactly.[Hel3ays
(as[Rashilquoteslim)hatis[E[WelldknownXruism{a
halacha,koCuse[Rashi'sCword) khat[CEisavXandChis
descendants, [@ndBis[SpiritualBeirs)HatesMaakov.Hact
oflife.[At(Bhis(MomentlofEheir@euniond@fter(So[Many
years[of($eparation,[3ays[R'IEhimonb.Yochai,[Eisav
wasldverwhelmedlWwithBrotherlyfeelingsl@andfelissed
YaakovCwith[@lIHis[Beart”.

That's[@ice.dk[rkallyi$. But@isavistill[HatesMaakov.[And
the[descendants[of[EisavktillChate[khelkhildrenof
Yaakov.[And[dther[peopledhroughoutheldenerations,
up@o@ndlhcludingfoday,@ndprobablyfor@doupleldf
tomorrows@slvell, [8till(hate(fhedewish[People.[Tolbe
sure, [kOk[d8ad Hact[ofCewishlife. ButlCdoyoulknow
whatouldBeldadder?Motldemember[ihgfheseords
of[R'BhimonBarMochai.

Eisaviasks abouttherwomenrand childrenrandYaakov
prepares(tolintroducerhisfamilytoEisav.

Rvi'iFourthBliya
1o n'sukim133:6 20

Yaakovihumbles (humiliates?)himself’before Eisaviashe
presentsChis(familytorhim, ;allcofcwhomCbowtoCEisav.
Yaakovpresented hiswivesand11children.

Why did Yaakov hide Dina from Eisav? Some

explain that Yaakov did not want Eisav to take

Dina as a wife and thereby subject her to his
wickedness. For this, Yaakov was punished, because Dina
might have been (probably?) a posi- tive influence in Eisav's
life. (The very next portion of the Torah tells us of the kidnap
and rape of Dina and the subsequent debacle of the revenge
exacted by Shimon and Levi.) Commentaries ask whether
Yaakov should be praised, rather than punished, for protecting
Dina. Bartenura says that Yaakov's reason for hiding Dina was
not the fear of anything negative happening to her, but the fear
that she would succeed in reforming Eisav, which would make
himworthy of the blessing that he would dominate his brother.

Eisaviasksiabout thegroupsCoffanimals‘that‘helmetron
hisCway. Eisaviat(first(refuses to accept thergifts,but
eventuallytakes(them. Then[Eisavisuggests thatheand
Yaakovljointogether. Yaakoviadamantlyrefuses.

NOTE: CAtFirst, QyaakovseemstoCwantxoChvoid
antagonizing[CEisav, CJevenXo[kheOpointCofChumbling
himself(dbefored hisdbrother.dHowever,0 whenthe
possibility[df[Subjectinghisamily Hodhelihfluences[df
EisavOs[htOssue,YaakovboldlytisksCkonfrontation.
Lesson[fbléarn.

[S> 33:180x3)] Yaakov( travelsiitol the 'Sh'chem jarea

wherelhe/purchases/land/andbuildsia Mizbei'ach.

Therlandthat[Yaakovpurchasedwas laterrused for the
burialiofYosef'siremains.

ChamishiFifth Aliya
42 n'sukim1:34:1:35:11

The[SDTlonlthe [previous [pagelabout dldonnection between(Yaakov's hiding
Dinaland(thelepisode(df herlabductionlis[borne [dut by(the [juxtaposition[of
thetwogortions, butmore(so by the[fact(that VATZEITZEIDINA(iS @S 'tuma,
aldosed[parsha, whichmeansmore[dflalconnection o the previous[parsha
than(@P'tucha wouldlindicate. [And [add o lthis that[the [parshalafter (the Dina
episode/isp'tucha.

[S> 34:131)] Dina{whorhadibeenthiddenfrom(Eisav)
nowLgoes_out toLexplore the'local attractions".[Shelis
kidnapped(andrapedbySh'chemwho(then(fallsiinlove
withrher.His(father‘proposes‘anialliancewith[Yaakov's
family_forthe purpose ofCintermarriage and fusing_of
theircultures..Shimon_and(Leviltrick_Sh'chemCandhis
peoplerintoLcircumcising themselves..(When(the people
areweakened, _Shimon_andCLevi_kill_.them[to_avenge
whatlwasdoneto[Dina. YaakovL_is_upset at.what[they
have_done((perhaps not(iIsomecom_Imentaries_say_.he
waslupsetlatmotibeingconsultediinthe(first(place), but
theyidefendtheir@actions.

[P> 35:108)] Giditells'Yaakov tormove to Beit Elland
buildianialtar(there. Yaakov(ridsthischouseholdoffidols.
Gdpreventsitheocalsfrompursuing Yaakovand family
toravengethekillingofithepeopleofiSh'chem.

Rivka'sCnurseDevora_dies_andCisCburied. (TherelisCa
TraditionthatRivkadiedatthis(pointtoo.[Somesuggest
thatthe Torahwas silentfaboutRivka’'s_death[because
Yaakovwas[notaroundtotend to her(burial, only(Eisav
Wwas.)

WhoWas[D'vora, fhe[@ursemaidldfRivka?[Why[does[she
rate(thentionBydame?Whyl[i$[Herldeaththentioned? 1k
has[Been[duggestedfhatlShelWasldneldflAvraham@nd
Sara's[converts", ButhatheyPurposelydid[dotHake
herWhenheyWent[@o[Eretz[Yisrael, CWith[(Ithe[$ouls
theyhadlihadelfhere".[Rather, IheyOkft[her@s@@utor
for[Rivkadmeinu,[3omeoneodeacher@ndlihfluence
herHoMecomellorthy@ndittingMoBeYitzchak's[Wife
andldneldftheMatriarchsdffthedewish[Beople.

[P> 35:9014)] GldLappearsioncelagaintoYaakoviand
blessesthim. Helconfirmsthe mewmameYisrael(whichis
usedralongsidethe nameYaakov, eachrhavingdifferent
connotations).

ShishiSixthAliya 11
31m'sukim39:12/36:19

GrdreiteratesHispromise of(thelandto'Yaakovandrhis
descendants. Yaakovlerectsianothercmonumenttomark
theplacelatiwhich[Gld appearedto him. Rachellgives
birthOtoOBinyaminO(11thCofCheshvan)DandOdiestin
childbirth.(SherthanksGdwiththertdyingbreathforther
havinga_secondson.She[isburied “on_the"road_to
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Efrata"rand herrburiallplaceris'marked"even unto!this
day".

Reuven| UNTRANSLATED |withBilha...

The Gemara states: Anyone who thinks that
m Reuven actually dept with Bilha, as the literal

trandation of the pasuk would indicate, is grossly
mistaken. Some say that Reuven moved Yaakov's bed from the
tent of Bilha - where Yaakov had placed it after Rachel's death
- into his mother's (Leah's) tent. The Torah's cryptic description
of what he did is considered a sharp rebuke of his actions,
which were disrespectful to his father. Nonetheless, he was
motivated by protective jealousy for his mother Leah. The
Mishna states that when the Torah was translated into Aramaic
during public Torah reading, this pasuk was not translated. It
was read, but it was left without TIRGUM so as not to mislead
and confuse the people. This is a glaring example (of which
there are many more, as well as more subtle ones) of the
inability to understand the Wkitten Word without its
inseparable partner, the Oral Torah. This is so for "story"
parts of the Torah, as well as Halachic texts. This is the
tragedy of the nations of the world clutching their bibles and
thinking that they hold in their hands the Word of G-d. They
hold only part of the Word of G-d which is so easily misunder-
stood and perverted in the absence of its Oral part.

[P> 35:237)] ...thesons/of Yaakoviarer12.

This statement is part of the same pasuk (although
m it begins a new parsha) as the statement about

Reuven's deed. This is considered proof of the
Talmudic statement mentioned above. Had Reuven actually
sinned, he would not immediately be acknowiedged as one of
the sons of Yaakov, he would have been ostracized, or worse.
Additionally, he is identified as Yaakov's B.CHOR in the very
next pasuk.

Yaakov's(sons[are‘enumerated. Yaakov( returnsi tolhis
father'schome. Yitzchak diesCatC 180 andCisCburied by
Yaakoviand Eisav.

[P> 36:1m19)] Eisav'sidescendantsare/enumerated.

Theact[that[thisCOsCdoneat[EhisChointfnthe[Torah,
before[the[TorahC¢ontinuesCwith[the[ChccountsCofCthe
familyCoflCYaakovseemstoHay: [let's[FinishCLpCvith
Eisav(frst,[BeforeWeldontinueWithfhelinportantdineldf
descent.[Bisav(is[@Ibrcelihfhisiworld, ButBelis[@otthe
reason[brlits(@xistence. [Saysthe[Torah,[Sodbldpeak,
am{dot[fetlreadyEbldontinuelfelling[@boutdkrael; Mll[get
tot[3fterthisBusinessis@utldffftheWay.

Another[deason[dfferedfortheldetailed[presentation[df
Eisav'sOlineagelisCalrebukeOofCsortsCOforClYaakov's
humblingChimself[beforeEisav.CallChimourCnaster
andBlouis[Servant,[Says[GLd[{sofblSpeak), Then il
establish(him@nd[hisdineldf(doyalty ih[BheirldwnIand
manyearsBeforeMoul@dndYourldescendants(drelteady
for[Mationhood@ndtheirl[dwnlKings.

Sh'viizSeventhAliyat
24 p'sukim 136:20 43

[S> 36:200(11)] TheUTorahCcontinuesinamingthe
descendantsrofiSe'irithe Chori. Theselarethepeoplewho
livedrin‘thelandrof (Edombefore Eisav'siclan receivedit.
EisavimarriedOholivamalofSe'irrand Eisav's,eldestson

ElifazCmarried(actually, ‘took“asCalCconcubine) Timna
from(Se'ir.(Eisav"had a(life"fin[Canaan, ;andthenwhen
theliclanCmoved [ toCSe'ir, thereare_other _wives_and
childrenwhobecome familytheads.

[P> 36:31m13)] Finally,theTorahlenumeratesthe kings
thatOruledOtheOcity(statesJof JEisav/Edom/Se'ir, [1"even
beforethererulediarkingrin‘israel".[Israelrmustistill_go
throughCmany(stages_of refinement andpass‘through
manytrialsiandtribulationsbeforetheyaretolemergeas
ThePeople(ofilsrael. Thelastdp'sukimarereread for the
Maftir.

Haftara 21p'sukim
The hook(let) of Ovadya

SomeltommunitieslteaddifferentHaftarot

Thelongoing_battle[between(Yaakov_andLEisav_is_the
main‘themelof the prophecyLofCOvadya. The prophecy
focuses onC thel ultimateC judgmentO thatD Eisav's
descendants(face; Gldwillemergeasithe(trueKingofall.
TheHaftaraManswers"thequestionraisediin/the/sedraas
towhatarethereal feelingsiof(Eisavto Yaakov.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson #358 (continuing with...)

Jurisdiction of a Beit Din

As mentioned in previous lessons, the jurisdiction of the
non-ordained judges extends to a variety of cases involving
remedies for antisocial conduct. In Shulhan Aruch Choshen
Mishpat, the first case of this type discussed by Rabbi Y osef
Karo is that of theft. He states that the penalty for theft
cannot be collected by non-ordained judges, since they are
not authorized to collect penalties. However, they do have
jurisdiction over the principal amount that was stolen and
can collect it, because the case (1) is one of indemnification
rather than a penalty, (2) is of a type that occurs frequently,
and (3) involves aloss of money to the victim of the theft.

The next case involving a civil remedy for antisocia
conduct is that of robbery. The Tamud in discussing the
types of cases that non-ordained judges do not have
jurisdiction to judge, states that robbery is one of them. This
seems to establish conclusively that non-ordained judges do
not have jurisdiction over civil cases arising out of robbery.
However, Rambam (1135-1204) and many other authorities
including Or Zarua (1180-1250), Smag (1200-1260),
HaMachria (1200-1260), Asheri (1250- 1327), Tur
(1270-1340), R. Yosef Karo (1488-1575), and Aruch
HaShulchan (1829- 1908) cite Talmudic passages which
indicate non-ordained judges did judge these cases. How can
this apparent contradiction be reconciled?

One possible solution offered by Shach (1622-1623) is that
non-ordained judges are denied jurisdiction only insofar as
the penalty aspect of robbery is concerned; these judges
may, however, collect the value of the article that was
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robbed. This explanation, while certainly granting the widest
possible jurisdiction over robbery cases to courts of
non-ordained judges provides a somewhat unsatisfactory
explanation of the Talmudic passage. A second approach
offered by Tumim (1690-1764) and concurred in by Kezot
(1745-1813) suggests that when ordination lapsed there
arose concerns that robbers, aware of the fact that there were
no longer any courts that had jurisdiction over them would
rob with impunity. Therefore after ordination lapsed, courts
of non-ordained judges were empowered to judge cases
arising out of robbery. Similarly, outside of Israd where
ordination was never practiced nonordained judges were
given jurisdiction over these cases. A third explanation is
that of Tosafot (12th-13th centuries). They explain that
non-ordained judges generally have jurisdiction over cases
of robbery, except for those cases that entail a physical
struggle between robber and victim. According to this
explanation of Tosafot therefore, the Talmudic passage
which restrict the jurisdiction of the non-ordained judges
over cases of robbery serves to limit their jurisdiction to
some extent, while permitting them to exercise jurisdiction
over all other cases of robbery, those that do not involve a
physical struggle. A fourth resolution is advanced by
N’'mukei Yosef (early 15th century). Non-ordained judges
have jurisdiction over cases of robbery where there is no
force involved, such as wrongfully using a bailed article or
denying a bailment. According to this view, if an individual
lawfully obtained the bailed property, such as an article
deposited with him for safekeeping only, and then
wrongfully used the article, or denied that it had been given
to him, the individual is considered a robber. In such cases
of robbery, the non-ordained judges have jurisdiction.
Robbery, then, is not only a case of obtaining possession of
someone else' s property by force or the threat of force, but
also embraces the wrongful use of someone else' s property
under certain circumstances or the denial of the bailor’ s title.
There are thus four possible explanations what the Talmud
means when it states that non-ordained judges may not
judge cases of robbery. The preferable view is that
non-ordained judges have jurisdiction over al cases of
robbery since many codes posit that non-ordained judges
have jurisdiction over robbery cases without qualifying the
statement.

Another case requiring a civil remedy for antisocial conduct
is that of the informer. That the non-ordained judges have
jurisdiction over this matter is derived from a case in the
Talmud. In Babylonia, where there were no ordained judges,
an informer was held liable for showing a victim's
possession to robbers (T. Baba Kama 117a). The informer
was held to be the indirect cause of the robbery. The
authorities are in accord that the non-ordained judges have
jurisdiction over such cases, since the payment collected
from the informer is considered an indemnification and not a
penalty. In the Shulhan Aruch, the case of the informers is
the last one listed by R. Yosef Karo. However, in his
emendations, R. Moshe Isserles (the Rama) adds a last case,
that of refuted witnesses.

The testimony of a witness may be impeached in two ways.
The first type occurs when his testimony is contradicted by

another witness so that the court is faced with conflicting
testimony (hak-chasha). The second type of impeachment
arises when his testimony is refuted (hazama). This
refutation takes place when a second group of witnesses
refutes the testimony of the first witnesses by testifying that
the first witnesses were in another place when the incident in
guestion occurred and therefore could not possibly have
witnessed the alleged occurrence. The refuted witnesses are
designated as Zomemim. By using the latter term in
discussing the jurisdiction of non-ordained judges, Rama is
referring only to the second type of case, that is a case of
refuted witnesses (Zomemim). The criterion for allowing
non-ordained judges to exercise jurisdiction over cases of
refuted witnesses is whether the party against whom these
witnesses testified actually paid money on the judgment that
was obtained on the strength of the false testimony. In such
a case, the refuted witnesses are the indirect cause of that
party’s monetary loss, if the party who collected the money
does not make restitution or has left the jurisdiction.
However, the non-ordained judges do not have jurisdiction
over cases where the refuted witnesses, by their testimony,
did not assist in obtaining a judgment requiring one to pay
money. But rather helped to exonerate from liability one
who should have rightfully paid. The testimony of the
refuted witnesses in such a case is held to be only the remote
cause of the party against whom they testified not being able
to obtain a money judgment. Rama's holding that
non-ordained judges have jurisdiction over cases of refuted
witnesses can be traced to a holding of Chanane Gaon
(990-1055). Chananel Gaon’sview is also cited by Or Zaru'a
(1180-1250), Mordecahi (1250-1298), Hagahot Asheri (14th
century), Lebush (1530-1612), and Aruch HaShulhan
(1829-1908).

The subject matter of thislesson is more fully discussed in Val. 1,
Chapter 1 of Jewish Jurisprudence by Emanuel Quint and
Neil Hecht. Copies of both volumes can be purchased at local
Judaica bookstores. Questionsto quint@inter.net.il

Religiousand Ethical Challenges
of Money [5] by Dr. Meir Tamari

Having finished his presentation of Yosef and his Brothers, Dr.
Tamari isreturning to the topic he presented during the Yamim
Nora'im. After several weeks, he will 1Y'H resume with
"B'reishit”.

COERCION IN MARKETING

QUESTION (from the Av Bet Din, Akinou):

"Reuven has been conducting a business in our town for many
years and now Shimon has opened a similar one. Shimon also
has a store in one of the outlying villages, where in addition to
his usual business, he has the monopaly of granting licenses to
the peasants for collecting the empty cartridge shells from the
army firing range, for sde to the smdters. Shimon has
threatened the peasants that if they continue to buy from
Reuven, then hewill not grant them licenses."

ANSWER: "According to Rabbi Huna [Bava Batra 21b],
the original storekeeper cannot prevent newcomers from
opening similar businesses, where this does not completely
choke off the livelihood of the veteran. [ This support of free
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entry of new firmsis the halakhic norm. It recognizes people's
right to do as they see fit with their assets, acknowedges the
benefits of free competition and generally does not recognize
any restrictive rights accruing to a veteran smply as a result of
being the first]. However, we cannot apply this to our case,
because of the ruling of Ibn Migas restricting a seller from
distributing gifts to children [non-price competition] in order
to encourage them to buy from him in preference to another
storekeeper. Ibn Migash ruled that in cases where such
non-price competition effectively pre- vented the customers
from buying from a competitor, we rule like Rabbi Yehuda and
not like the Sages who permitted giving of such gifts; normally
the halakha in thisregard would be like the Sages.

The restrictive law of fishermen having to distance themselves
from one who had already spread his nets in a certain spot,
could perhaps be used to prevent storekeepers from
encroaching on an existing business. We could argue that just
as the original fisherman was already certain of the fish in his
territory, so too, the veteran storekeeper could be certain of his
customers; therefore to permit newcomers would permit theft,
just asin the case of the fisherman. That argument has not been
accepted, since, unlike fish in the area of the net, one cannot be
certain of the customers until a sale has actually been made,
and therefore, the competition would be permitted (Ran -
HaShutafim and al so Rabbenu Tam, Kiddushin59a)

However, in our case none of these permissive arguments apply
since Shimon competes through his threats not to grant the
villagerstheir licenses for collecting the shellsif they buy from
the veteran. [ This is oshek - coercion, which is tantamount to
robbery] . Therefore, he is not allowed to open the new store.
Even if he promises not to threaten the villagers, he may not
open the new store, since such a person cannot be trusted to
keep his promise. However, if he were to sign such an
agreement before the Beit Din, then he may open his store."

Teshuvot Avne Nezer 24; Avraham, Admor of Sochochow,
5668 [1908].

The moral issue of coercion in marketing is one that takes
many forms, over and above the use of blatant force or of
power. All these forms, in addition to the immorality inherent
in their use, disrupt the efficient working of the market
mechanism.

Advertising which exploits ethnic or racia differencesin order
to convince or prevent consumers from buying goods or
services has often been used by majorities to harm minorities
economically, as anti-Semites have done to destroy the
economic basis of the Jews. Ironically, minorities have often
used the same advertising to protect themselves, a form of
sectarian or ethnic affirmative action: "Buy from or hire your
own kind". Largefirmsin general, often exploit the small firms
by delaying payments and, when they are the sole suppliers or
customers, they use the power of their size to obtain price or
marketing advantages.

High pressure salesmanship, badgering consumers especially
the elderly and the poor, and taking advantage of people's
ignorance of the market price or quality of goods and services,
are all widespread examples of coercive marketing techniques
that whilethey may belegal, areimmoral.

All the Codes include coercion in their definition of
gezel/robbery and trace it to coveting and lusting after the
property of others.

"One covets another's possessions and wishes to buy them from

him, but the latter does not wish to sell [even at market price].
Then the buyer pesters him or uses his friends and relatives to
bring pressure on the reluctant seller [like pressure on
shareholdersin a hostile takeover]. Such a one transgresses the
negative commandment, "You shall not covet". If one lusts
after another's assets and plots in his heart how to buy them
[since the owner refuses to sdl], one transgresses the
commandment, "You shall not covet and you shall not lust after
a neighbors house, nor a field... nor anything that belongs to
your neighbor”. That lusting leads to coveting, the coveting
leads to robbery where the neighbor refuse to sell despite the
buyer's raising the price or bringing social pressure on seller,
and to murder when the owner resists' (Hilkhot G'zeila 1:3,9,
10 and 11).

Thereisafurther negation of coercion in the protection granted
halakhically through the concept of a just price, onaah.
Thereby atransaction at a price differing from the market price
by more than 1/6th may be cancelled or the price differentia
refunded. Onaah does not apply where both parties are made
aware of market conditions. It does however apply where one
of them claims that while he knew of the overcharge and
agreed to it, nevertheless he only did so under duress. This is
based on the Talmudical story of one, who fleeing from
enemies who wished to kill him, agreed to the overcharging by
a ferryman. When they arrived on the shore, he demanded a
refund of the overcharge under the law of Onaah, since he
agreed only under duress. The Rabbis upheld his claim.
Subsequently, based on this Talmudical ruling, a rabbi upheld
the claim of a clothing manufacturer to protection of Ona'ah,
since, under pressure of fulfilling a major contract for army
uniforms, he had agreed to the overcharge by his supplier.

It is both good and honest to do everything necessary in order
to show the buyer the real value and beauty of the article
[through proper advertising and attractive packaging].
However, for us to hide and cover defects [in information and
pricing], is nothing less than deceit and is forbidden"
(Ramchal, Mesilat Y esharim 21)

M1SC section - contents:
[1] Vebbe Rebbe
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[4] Wisdom and Wit
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[9] DT from a Seminary Girl
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[1] From the virtual desk of the OU

VEBBE REBBE

The Orthodox Union — via its website — fields questions of all
typesin areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Sudies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

| have been looking for a specific sefer that a
Q rabbi of mine needs and have gone to a few
stores which did not have it. | called a store
with limited hours, whose owner offered to try to
order it. Meanwhile, | am pressed for time and will
anyway be in Meah Shearim, with its many sefarim
stores, today (before the other store opens). Can | try
to buy the sefer in Meah Shearim, or am | bound to
give a fair chance to the one who said he would
order?

but make a valid kinyan (act of acquisition) neither
side can back out of the deal. When money is paid but
no valid kinyan is made, it ispossible for either sideto back out
of the deal, but he is subjected to a severe, curse-like sanction,
known as a Mi Shepara (Bava Metzia 44a). When only the
sides’ words are given, R. Y ochanan and Reish Lakish disagree
whether there is ill a moral obligation, known as Mechusar
Amana (lacking credibility) to go through with the sale (ibid.
49a). We accept R. Yochanan's opinion that this obligation
exists (Shulchan Aruch, Choshen Mishpat 204:7). At first
glance, we would say that if you agreed to buy the sefer you
should follow through, but if you just indicated that you would
likely buy the sefer if he receivesit, you need not.

H When two people not only agree on a sae in theory

However, there are other halachic factors to consider. Perhaps
Mechusar Amana applies only to a case where a kinyan is
possible but was not yet carried out. In our case, in contrast,
where the storeowner did not own the sefer and thus ostensibly
could not transfer it, the matter istoo far from akinyan for any
obligation to exist. The Rosh (Shut 102:10) seems to say just
that. On the other hand, the Rambam (Mechira 22:3, accepted
by the Shulchan Aruch, CM 209:6) says that if one made a
kinyan on an item the seller does not yet possessand it has a set
price, the seller must acquire it on the buyer's behaf or be
subject to a Mi Shepara. The SMA (ad loc.:23) says that this
refers to a case where the object is readily attainable, in which
case it isasif it was aready in seller’s possession (see Kesef
Mishneh on Rambam, ibid.). The Shach (ad loc.:13) says that
there is always a Mi Shepara in such a case even if the item
was not readily attainable. Your case sounds as if the sefer is
hard to come by. Therefore, if you agreed to buy the sefer,
whether the agreement is semi-binding would depend on this
machloket (see Pri Yitzchak [, 50).

There is also a machloket whether it is Mechusar Amana to
back out when the item’s price changed after the agreement
(Rama, CM 204:11). One can investigate whether your need to
obtain the sefer without delay is a comparable excuse to back
out of the agreement. In any case, there is another reason to

exempt you from going through with the purchase. It appears
that you did not agree on a price. If so, besides issues of
accessibility, the agreement is not yet complete. Therefore, itis
not Mechusar Amana to not go through with the purchase
(Pitchel Choshen, Kinyanim 1:2).

One can ask whether you must compensate the storeowner for
buying the sefer based on your request. It is far- fetched to say
that he was acting as your agent if and when he bought it.
However, spending money based on another’s assurance, at
times obligates the assurer to compensate. For example, if two
areplanning to travel in order to have adispute adjudicated at a
distant Beit Din and one tellsthe other: “Go and | will follow",
and he does not, the former has to pay the latter’s travel
expenses (Rama, CM 14:5). While we cannot do the topic
justice, let us mention but one way our case is different and you
are exempt. Here, the storeowner has not lost money, as the
sefer has value and can be expected to be sold some day.

In summary, you are not required to buy from the store that
intended to order the sefer for you. Nevertheless, all things
being roughly equal, you should try to keep your word or
inform the storeowner not to order, apologize, and allow him to
raise a grievance we are unaware of.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day

We cannot profit fully from our thought until we
get over the fascination of being thinkers; it is
only when thinking becomes like breathing to us,
that we can reap itsfull reward.

From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

3 CHIZUK and IDUD
for Olim & not-yet-Olim respectively

When Yaakov sends messengers to Esav, he instructs them to
say to Esav as follows, "So said your servant Yaakov. | have
sojourned with Lavan and lingered until now." Rashi comments
that the word "garti" (sojourned) has the numerical value 613,
and adds that Yaakov was saying: "Though | sojourned with
the wicked Lavan, | observed (shamarti) the 613
commandments and | did not learn from his evil deeds."
Commentaries on Rashi raise a very basic question. How could
Y aakov possibly have observed all 613 commandments? Many
of the commandments are applicable only in Eretz Isradl, such
as all of the agricultural laws, and Yaakov was outside the
Land. Furthermore, many commandments are applicable only
to the Jewish nation, such as appointing aking and building the
Bet Hamikdash, and there was no Jewish nation yet.

In his commentary "Divrei David", Rabbi David ben Shmue
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Halevi (author of the TA"Z on Shulchan Arukh) suggests that
the verb "shamarti”, which we normally trandate as "I
observed", should be understood here to mean "I protected” or
"I guarded". By studying the parts of Torah that were not
applicable in his situation, Yaakov protected these laws from
being forgotten. Yaakov fdt their lack in hislife and yearned
to fulfill them. He wasn't content with the abridged Torah that
could be implement in Galut. Instead, he delved into the laws
that would take effect when he returned home. In so doing, he
reminded himself that he was only living outside of Eretz |srael
temporarily (the use of the word "garti" implies something
temporary).

What Rashi is saying to us is that we too must realize that a
Torah observant life outsde of Israd is incomplete. While in
exile, we have to keep the mitzvot that can't be observed in
Galut in our consciousness so that they will give us theimpetus
to come home and implement them. May we all have the merit
to participate in the building of the Bet Hamikdash and the
activation of al of our Torah.

Rabbi Y osef Wolicki, Beit Shemesh

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat HaShavu'a

[Wisdom & Wit

R’ Yechiel Mordechai Gordon, the Lomza Rosh Y eshiva and
thereafter in Petach Tikva, was in his yeshiva in Petach Tikva
one Shabbos, when the administrator of the yeshiva came over
to him. A man had comein to the yeshiva and asked if he could
eat there over Shabbos. R' Yechid Mordecha agreed to allow
this, in accordance with (Y eshayahu 58:7), ‘ Share your bread
with thehungry.’

After Shabbos, R* Yechiel Mordechal called the administrator
over to his house and gave him a sum of money to cover the
cost of the food. He reasoned the food in the yeshiva was only
for those who studied there, yet on the other hand, one cannot
drive away a hungry person. Thus he had decided that he would
pay for the stranger’ smeals.

HHHHH
R’ Chaim of Sanz said...

A person who points out to us the dangers of a poor road is as
praiseworthy as one who tells us where to find the correct road.

Shmuel Himelstein haswritten a wonderful seriesfor ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" — available at your local
Jewish bookstore (or should be). Excerpted with the permission
of the copyright holder

Tenderize the boneless chicken breast halves by
flattening them and marinating in lemon juice. Using a
meat mallet, pound chicken breasts between sheets of
plastic wrap to to inch thickness. Arrange chicken in
glass baking dish. Pour lemon juice over cover and
refrigerate 1 hour. Remove chicken from dish and pat dry
with paper towels.

Bake chicken cutlets at 180C for 20 minutes. Simmer
above ingredients with 2 Thsp water added. Pour sauce
over cooked shnitzels and bake for 30 min. (or leave on
hotplate for 45 min.).

Porrion From
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

If Esav Hits One Camp the Other will Survive

Yaakov was finally leaving Lavan's house and returning
to his homeland. On one hand, he was happy, but on the
other hand, he was nervous. How would his brother Esav
treat him? Would he treat him as a brother or would he
treat him as an adversary taking revenge on Yaakov for
stealing his birthright and blessings?

In preparing for this encounter, Yaakov took every
precaution. Rashi says he prayed to Hashem, organized
a present for his brother, and just in case, prepared for
war. He didn't want to take any chances and readied
himself in various ways.

In preparing for the possibility of battle, Yaakov divided
his family into two. He hoped that if indeed Esav were to
strike the first camp of his family, the other one would be
able to escape safely. At least that way not everything
would be lost.

The Maharsham HaKohen sees in Yaakov's words a
prayer, not only for himself at that time, but for future
generations. The word “VEHAYA” usually is used for
something happy. But what is happy in this verse about
Esav striking out at his family? That whenever Hashem
brings destruction on the Jews, it is only on one part of
the nation, there will always be a ?camp that survives?.

When Hitler y”"sh came to power and made it clear that he
wanted to destroy all the Jews, one of the Roshei Yeshiva
in Roden asked the Chofetz Chayim if he would succeed?
The Chofetz Chayim told him that no one was ever able
to destroy all the Jews, as it states in this verse “VEHAYA
HAMACHANEH HANISHAR LIFLETA". The rabbi asked
him if Hitler succeeds in killing the Jews in Europe, where
will there be Jews left. The Chofetz Chayim answered
him that that is written in a verse in Ovadya (1:17), ?And
on the mountain of Zion there will be a remnant?, there
would be Jews left in Eertz Yisrael.

Sweet and Sour 'beaten’ Shnitzel

This is a shnitzel recipe that is not fried - we will save the
oily recipes for Chanuka. It is also sweet and sour to
represent the good within the bad.

2 boneless chicken breasts (shnitzels), pounded thin

2 onions

1 large green pepper

1/2 Ib. (approx. 250g) mushrooms

100z (250/300g) apricot jam

2 Thsp brown sugar

RRRRAARAR

3/4 cup ketchup
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6] Par sha Pointsto Ponder
VAYISHLACH

1) The Torah relates that we are not permitted to eat from the
gid hanasheh because the angel of Eisav injured Yaakov in his
hip causing alimp (32:33). Why isthis memorialized and what,
in general, are we supposed to learn from the story of Y aakov
fighting theangel?

2) The Torah relates that the place, Sukkot, received its name
since Yaakov built huts for his cattle there (33:17). Why did
making huts for his cattle warrant being memorialized forever
through the naming of thislocation?

3) Why is the place where Devora, Rivka' s nurse, died referred
to as ALON BACHUT which focuses on the crying (BECHI)
over her death (35:5) while the place where Rachel dies is
called “KEVURAT RACHEL" (35:19) focusing on the burial
and not the crying?

THESE ARE THE ANSWERS

Ponder the questionsfirst, then read here

1) The Sefer HaChinuch writes that this fight between Y aakov
and the angel was actually a microcosm of the battle that
between the Jews and the gentiles throughout history until the
time of our final redemption. While the angel never succeeded
in completely destroying Yaakov, he did cause Yaakov great
pain and suffering. When we refrain from eating the gid
hanasheh, we should recognizethat all of the persecution which
we suffer asa nation is part of our predestined |ot as the chosen
nation. However, just like the light of the sun healed Yaakov
(32:32), so too, when redemption comes and brings us great
clarity we will understand why we had to suffer and will be
healed from our wounds.

2) The Ohr HaChayim suggests that Yaakov with his great
compassion was the first person to build protective shelter for
animals. That is why his building of the huts for the animalsis
recorded in the Torah to begin with and this special innovation
showing care for animals deserved to be memorialized through
the naming of thelocation.

3) Rav Maoshe Feinstein answers that no one would ever doubt
that there was significant crying over the death of Rachdl. After
all, aside from being one of the founding mothers of the Jewish
people she also died young under tragic circumstances. Giving
prominence to the place of her burial as aplace for Jewsto pray
then became the focus. Devora, however was not known as a
righteous woman and, therefore, the Torah records for al
eternity that she was a person worthy of being cried over since
shewas atruly righteous woman as well.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman,
who teaches at Reishit Yerushalayim, Tiferet, and Machon
Maayan in Beit Shemesh and RBS and is the author of
"DISCOVER: Answers for Teenagers (and adults) to Questions
about the Jewish Faith", just re-published by Feldheim
ppp@israel center.co.il

gl Torah from Nature
« Emperor Penguins

This fairly regular column in Torah

Tidbits is meant to offer glimpses of the vast and varied
world that G-d created and in which He placed us. It is
meant to cause the words of T'hilim 104:24 to pop to mind -
MA RABU MAASECHA HASHEM, how manifold are
your works, HaShem! And doing just that, the column is
justified. Sometimes, it does even more. Sometimes, we get
a sense of the next part of the pasuk - KULAM
B'CHOCHMA ASITA, in wisdom you have made them all -
for we sometimes see not only the beauty and variety of
nature, but its Divine cleverness, as well. And once in a
while, the column's topic goes even further, to give us an
idea asto WHY G-d made for us, and shows us, so much of
that variety. The following, from a Yahoo science news
item, is an example of the latter.

When emperor penguins dive below the Antarctic seaice in
search of food, they can descend five times as degp as a
human and can swim on a single breath for up to 20
minutes. Researchers are trying to find out how they manage
these incredible feats to potentially help improve surgical
procedures and anesthesia.

Emperor penguins are the tallest and heaviest species of
penguin. During their harsh life cycle.. dive into frigid
waters to feed on krill and fish... researchers found that the
birds could dive deeper than 500m ... the deepest a human
can dive unassisted is less than 100m...

Researchers aren’t sure how emperors can descend so deep
without developing decompression sickness, or the bends...
a condition that occurs in human divers in which under high
pressure nitrogen builds up in the blood as it exchanges gas
with the lungs, and that nitrogen is released as bubbles
during ascent, causing itching, pain, and sometimes death.
Whales hold the deep-diving record for air-breathers, but
they do get the bends, too. Seals, which can dive even
deeper than the emperors, avoid this condition because they
deflate their lungs when they go down... it is unlikely that
emperors do this because they structure of their lungs is
different... also looking at how emperors can stay under
water for such a long time on a single breath of air...They
can swim and dive and function quite well when the oxygen
level goes very, very low in the lungs... At the same oxygen
levels, a human would go unconscious. Compared with
humans, both seals and emperors have more oxygen
circulating in their blood because they have a higher blood
volume and more hemoglobin, the protein that carries
oxygen through the blood. The penguins also have more
myoglobin, which stores oxygen in muscle, in their bodies.
“When they’re swimming, they have an oxygen store right
there that they can use’. Ponganis (head researcher) said.
And unlike humans, emperors decrease their heart rate when
they swim, so they use up their stores of oxygen slower...

Ponganis is interested in how penguin physiology
compensates in these condi- tions because it could improve
anesthesia techniques and aide in research of how to avoid
tissue damage when the body is deprived of oxygen.

Emperors are the largest of 17 species of penguins, and they
spend their entire lives on the cold Antarctic ice and in its
waters... the only animal that spends the winter on
Antarctica’s open ice... clump together in huge, huddlied
masses... take turns moving to the inside of the group... once
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they’ ve had a chance to warm up, they take their turns back
on the circle's edges, giving fellow penguins time in the
warmer center... these flightless birds breed in the winter
(unlike most birds, which breed in the springtime)... a
female emperor lays one egg and then leaves! Each penguin
egg’ s father balances it on his feet and covers it with his
brood pouch, a very warm layer of feathered skin designed
to keep the egg cozy. There the males stand, for about 65
days, through icy temperatures, crue winds, and blinding
storms. And they eat nothing that whole time... after about
two months, the females return from the sea, bringing food
they regurgitate to feed the now hatched chicks... The males
eagerly leave for their own fishing session at sea, and the
mothers take over care of the chicks for about two more
months... then the adults leave them in groups of chicks
called creches while they leave to fish. They return with
food they regurgitate for their young...

TDREH KlDb'Ts

by W any ©2006

Alnew Torah [Tidbits columnwith @ParshatHaShavua linsight (geared towards
thelyoungreader...[ortheir[parentsland(grandparents/to read to them.

After[dpending@wentytearsiWwithlavan, Yaakovdfinally
leavesMo[deturnfoEretzlYisrael.[(Me@rrived ih[Tharan
aloneCand[penniless.[HeOeaves[with(Awo[Wwives,kwo
maidservants, Celevenkons,Jalldaughter,CJandComany
servantsf@ndSheep,[damels,[tattle. ButhelkWorried
aboutCmeetingChisCbrother[CEsav.[PerhapsCEsav[ktill
hopesbKillRimIbrHavingfhkenkheBrachot.

Oneldight, [BelthovesHisfamilyl@ndBelongings[dcross(d
streamCandCOwhenCheldsOeftCalone[bnbonelkide, A
stranger@ppears@ndBeginsHolStrugglefvith[Bim.[The
struggleldontinuesthroughoutfhelbng,dark@ightldntil
theldun[iises.But¥aakov(is[Stronger,@ndfheldtranger
(whoWwas[CactuallytheCguardianCangelCof(Esav)begs
Yaakov[dtoOrelease[OhimObeforeOdaybreak.OHeOasks
Yaakov's[hamel@nd@hen83ays: OYoulwvillldodongerbe
calledByYourdameaakov,[ButldatherNisrael, fbr¥ou
havelStruggledWith[G[d's(@ngels(@ndOWithpeopleldnd
youlHavelgrevailed."

AlhewOnamelhlwaysCkignifiesChChewdestiny, Chew
strengths, [@[dhange[dflStatus, dMewFuture.(What[does
thislhew@ameNisraellthean?Nisraelis[Yashar(BEl..
onelWwho[WalksC$traightCand CluprightCith[GLd. CNot[C&
trickster,[hotCaldheat.CAQEruthfullman.[YoulhaveOhow
foughtChgainstCEsavCAndthe[blessingsCyoulbbtained
beforeChaveChow[beenwonlopenlyCandWith[Cdignity.
Yisrael[lk[BarEl..[aPrince[df[GLd; (A QOWarriorHor[Gd.
Yisraellmeans[ParitalmCElokim...[Youlhavelstruggled
withOG[d'sOangelCand OwithOpeople, Jand CyouCwere
victorious.

The[dabbis[daidMashem@ttachedhis(hame@oldurs3o
thatCeOillChever[CbeOostCamongtheChations. [Like
Yaakov, OWelWillC$urvive.[like[Yaakov, Cwe[WillCdream,
struggle, DhrestlewithfheWorld@ndEventually, [Efter@
longMight, Weldrevail.WeldreMisrael.

TwentyYears[@arlier, When[Yaakov[det[dutor[CTharan,
thelSunWas[detting[@nd[darknessldescended.Mow,[dn

hisiwayBackHo[Eretz[¥israel, Yaakov[deceives[his[hew
nameldsfheldawnBreaks[@nd[@[Mewlday, [d@ewfuture,
begins.

Heldalledfhe@ameldffheldlaceBeniel, (ford[Haveldeen
Gld@aceXoFace{panim&ICpanim)CandCinyOife[was
saved.[AndfhelSunbseldsHeldassedBenuel."

But[hot[éverythingllvas[perfect.[Although[Yaakovivas
victorious[duringhis[3truggleWith(hel@ngel,hishigh
was[WwoundedCandChe[WwasOeftOimpingClintilCHashem
curedBim.WhenBelarrived@tTheldity[@df(Shechem,[He
was[ghaleymllihtact, [domplete,Well.[ThisHools[E[Sign
forYaakov'sC¢hildren.[SodonglasOive[arelstillConihe
road",OwewillCOfaceCOmanyOstruggles. OWeOwill, Cwith
Hashem's[help, Burvive[@ndL[dvercomel@llldur(énemies
and[dhallengesButfheayMill[HotEIlwaysBeldasy.[We
mayBedeftMimping"For@hile, Butl@Bright, dewlday
is[dutfhereWaitingfbr@ll[df(AmMisrael!

o New guest DT series

This is the first of a planned series of guest Divrel Torah,
submitted by young men and women from abroad who are
learning in Israel this year. Submissions for publication
should be sent to abaumol @ouisrael.org and be approx.
550-600 words long including a short blurb about your
school.

What's in a Name?
by Nicole Grubner, Tif'eret Center for Women

Parshat Vayishlach discusses the struggle between Y aakov
and the angel of Esav. Yaakov was found alone with the
angd and the two wrestled until dawn. As dawn broke, the
angd asked Yaakov to release him, however, Y aakov
refused to let go until the angel blessed him. The angel asks
Y aakov for his name and then proceeds to bless him with his
new name, Yisrae. A name describes a person's essence.
When parents are naming their child, they are said to have
Ruach Hakodesh so that the name fits the child. Yaakov's
name is changed to Yisradl, and at this pont, he goes through
a transformation from being the Yaakov, father of twelve
sons, to Yisrad, the father of a nation.

After the gall of asking for a bracha, Y aakov pushes further
and asks the angel his name. Yaakov therefore, asked the
angd to describe his essence. The ange responds, "Lama ze
tish'al lishmi?' "Why do you ask my name?' (Bereishit
32:30). We learn in the Sichos Mussar that, although the
angd was seemingly avoiding the question, he was in fact,
providing an answer. The angel responded with his name,
"Why do you ask my name?' This name demonstrates the
essence of the angedl, and more profoundly, the essence of
the Yetzer Hara. The Y etzer Hara, at a glance, appears to be
a powerful entity, but when questioned, is nothing more than
an illuson. In the movie, "The Wizard of Oz, when
Dorothy first meets the Wizard, he presents himself as this
huge, fantastic, all powerful figure, but when Dorothy looks
further and pulls back the curtain, she finds nothing more
than a feeble old man. This is the Yetzer Hara. As soon as
the Yetzer Hara is examined, its mask is removed and its
true nature is revealed as an illusion.

When faced with challenges of the Y etzer Hara, all we need
to do is pull away the curtain that reveals the true nature of
the Yetzer Hara When we do this, we will find that
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undoubtedly, the Yetzer Hara is nothing more than that
feeble old man. Yaakov knew this, and challenged the angel
to explain his essence. Yaakov knew that if the angd
revealed his name, all future generations would be able to
defeat him. When we know someone's name - their essence -
we can never lose to them. The angd answered Y aakov
with, "Why do you ask my name?' He was saying, "l am
strong when you don't question me, but if people take pause
and examine my essence, my illusion will be revealed.”

The Tiferet Center for Women provides an environment that
allows its students to have a clear view of their goals. Tiferet
is located in the quiet of Ramat Beit Shemesh, with nearly
all the staff living within a ten minute walk from the school.
The entire staff acts as a constant support system for the
students. This warm and nurturing environment allows
students to have a clear mind, and just as Yaakov pulled the
curtain to reveal the nature of the Yetzer Harah, Tiferet's
students are able to make the decisions to truly maximize

their potential.
pa k)

(0] MicroUlpan

Two or more electrical wires sharing the same insulation is
called a CABLE. The correct pronunciation of the Hebrew is
KEVEL, not KABAL or K'VIL.

(111 G'matriya Match

VAYEI'AVEIK ISH IMO, and a man wrestled with him.
ISH IMO, a man with him - who was it?

ISH+IMO = 311+116= 427.
EISAV+EDOM = 376+51 = 427.

(121 Divrei M enachem

Parshat Vayishlach returns us to the perennial problem of
how we treat our adversaries. Do we ignore or appease
them? Do we flee or attack them? Yaakov, returning to
Eretz Yisradl through Edom and on a collision course with
his vengeful brother Esav, cannot avoid these questions.

One rabbinic view of Yaakov endorses his approach to this
matter as he learned of a strong army moving ominoudly in
his direction. Thus, Yaakov is praised for not relying on his
righteousness or on miracles, but taking practical measures
that were expressed in prayer, gifts (appeasement) and
preparation for combat.

In contrast, while Yaakov seemingly conceived of all
possible options, the Midrash castigates him for "taking the
dog by the ears'. Moreover, by sending messengers to Esav
who addressed the Edomite as "My Lord" no less than eight
times, Yaakov earned further scorn in the rabbinic epithet
that, "He who acts like a kid - the wolves devour him."

The Midrash consequently indicates that a corresponding
eight kings arose in Edom prior to the rise of a Jewish king.
And for Ramban such self- debasement before the tyrant led
to the fall of the Maccabean rulers before the Romans. Y €,
the Midrash also concludes that rabbis who later interceded

with the Romans studied Y aakov's actions before they met
the emporers. Clearly, these questions remain to haunt us in
our times.

Shabbat Shalom, M enachem Per soff

Towards Better Davening
and Torah Reading

Thedifference between a PASHTA and a KADMA.
Takealook at part of B'reishit 33:10 -

L0 i mNg RETOR RETOR =B ANt

VAYOMER YAAKQOV AL NA IM NA MATZATI CHEN
B'EINECHA...

AL NA (please no), IM NA... (if | found favor in your eyes)...

The two words NA have TROP marks that ook the same. The
first one, however, has the mark at the extreme | eft of the word.
The second NA has its mark over the middle of the word
(actually, over the middle of the accented syllable, which in
this case is the whol e one-syllable word).

Thefirst NA'smark isaPASHTA, which isathird level "pause
causer", and so the word NA isfollowed by aslight pause. (The
word CHEIN above, also hasa PASHTA.)

The second NA's mark is a KADMA (often, but not aways,
paired with an AZLA), which is a "linker", without a pause
after it, connecting itself to the next word.

A skilled BK (Baal Kri'a, ak.a. Baa Kore) will "sing" the
PASHTA and KADMA differently, but at least one should be
careful to pause where a pause belongs and not pause where
one doesn't. (Sometimes - not in this case - the meaning of a
phrase can be changed by switching these notes.)

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by
Catriel Sugarman intended to increase the knowiedge, interest,
and anticipation of the reader, thereby hastening the
realization of our hopes and prayers for the rebuilding of
Jerusalemand the Beit HaMikdash.

Distance Learning - SUCCESS [3]

It al started when the Mikdash community in Yerushalyim
realized that even experienced Mikdash-Shlichim and their
families abroad admitted a certain inevitable disconnection
with the Mikdash while they were serving in Chutz Laaretz
and that when their children returned to Eretz Yisrad, they
frequently had difficulty reintegrating into the Mikdash
Yeshivot. The Segan had established the Mikdash Committee
for Distance Education (MCDE) to explore their options and
ascertain if it would be possible to exploit the new developing
technologies of distance education to address the problem, Meir
Hakohein would be the chairman. With the guidance of Chaya
Devorah, distance education expert, the MCDE decided to
organize a pilot project, an on-line Shi'ur for 20 students from
Chu"l featuring an introduction to Avoda 101, and that it would
'meet’ three times a week. Each student from abroad would be
paired with an age-background matched student from the Beit
Midrash Hagadol on Har Habayit. Before each Shi'ur, the
‘Chulnikim’ would be able to learn with their Chevrusafrom the
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Beit Midrash Hagadol viatheinternet.

Addressing the Mikdash leadership which had convened to
hear the results of the pilot project, Chaya Devorah asked:
"Why have the basic pedagogic methods used in our great
Y eshivot persisted over the millennia,? The answer issimple: it
works. A Yeshivais an incredibly effective venue for learning
to take place, and the underlying reason is that learning in a
yeshiva is student-driven. Responsibility for learning rests
squarely on the student not on the teacher. While there are
some formal lessons, most of the learning in a Yeshiva takes
placein Chevruta, when two students study together, grappling
with the texts on their own. In keeping with the latest in
pedagogical theory, the role of the Rav is not to be the "sage on
the stage" but rather the "guide on the side'. In our distance
education program, we provided the opportunity for chulnik
students to be paired with Chevruta partners from Eretz Yisrad
via internet telephone. The Magid Shi'ur was available to
answer questions during the Chevruta preparation period.
During the Shi'ur itsalf, the students ssmultaneously logged into
the same web site and listened to the Magid Shi'ur 'together’,
even though they were physically in different locations. The
fact that the students could ask questions and hear the answers
in "real time' meant that we could almost approximate a
classroom atmosphere. MCDE decided that the first series of
Shi'urim - 'Distance Learning - Basic Mikdash Studies 01'
would be based on Eizehu Mekoman, the 5th perek of Mishnat
Zevachim, an excdlent introduction to Avoda 101. We found
an extremdy talented Magid Shi'ur who expertly stimulated
interaction with and among the students in a resource-rich
environment; information and interchange flowed in both
directions between student and teacher as well as from
student-to-student. The Mishnayot came alive. Captivated, the
students participated enthusiastically. Weekly online quizzes
were given to enable the students to test their knowledge and
understanding. After the session ended, we emailed feedback
guestionnaires to all the participants. Even before we had a
chance to collate and analyze the results, we were inundated
with requests from scores of young Kohanim from all over the
world requesting permission to join the Shi‘ur. With the
encouragement of the Segan - and a special budget - within a
few weeks, we opened nine more Shi‘urim. | will not say that
there were no problems, there were, particularly in finding
suitable Magidei Shi'ur. Since then, the program has
snowballed. Thiswas ayear and a half ago."

"We ran the pilot program for two five-month sessions in the
standard experimental/control model in which pre-tested
groups of eligible students from roughly the same background
were selected to participate. The control groups consisted of
young Kohanim of roughly the same background who did not
participate in our program. Comprehensive examinations in
what the MCDE termed "Mikdash studies’ were administered
to both groups and al the students averaged approximately
27% correct on the pre-test. Since the questions were primarily
four-choice multiple-choice, the baseline for students was only
dightly above random. After participating in the program
post-test scores of studentsin the experimental group roseto an
average of 85% as compared to a 55% score of the control
group. Statistically speaking, there was less than a 1% chance
(p<0.01) that this difference occurred by chance. The
administrators also noted a significant increasein motivation in
the students participating in the program. Equally important,
the Magidei Shi'ur in Avoda 101 noticed a marked difference
between our 'graduates and the students who had not been
exposed to our program. Weekly quizzes fired up the students

competitive ingincts. In a physical classroom, where everyone
is present in the same place, a good teacher can usually see who
is 'getting it' and who is not. In our virtua classroom, the
constant quizzes fulfill thisfunction.™

"We had originally designed the program to meet the needs of
young Kohanim abroad, but very rapidly, we found that
perhaps the greatest need for such a course was in Eretz
Yisrad! Older Kohanim who wanted to refresh their
knowledge, Avoda 101 students, and even students from
'Practical Korbanics 3 and 4' wanted to sign up. Eventually, we
exhausted the pool of potential Chavrutot from the Beit
Midrash Hagadol and we had to turn to the other Yeshivot
where the study of Kodashim is pursued. After initia
hesitation, many of them stepped into the breach. With the
encouragement of the Segan, we expanded our technical staff to
meet the increased demand. Our initial courses werein lvrit;
however, soon the MCDE was over- whelmed with requests to
organize programs in English, French and Russian. It did not
take long until thousands of Baalei Batim from all over the
world were knocking at our door. After much - unintended |
might add - publicity in the media, the Mikdash website started
getting thousands of hits a day from Bnel No'ach and other
non-Jews, then tens of thousands. They wanted to learn
philosophy and ethics. They wanted to approach the Kadosh
Baruch Hu. They entreated us to fulfill our 'ordained role as
humanity's moral teacher'. We began to believe that we were
involved in something awesome and tremendous. When the
website buckled for the first of many times, we were
convinced. We were doing nothing less than helping to
actualize the prophecy of Yeshiyahu HaNavi. "And it shall
cometo passin the end of days, that the mountain of the House
of the Lord shall be established as the chief of the mountains,
And it shall be exalted above the hills; and all nations shall
flow unto it. And many peoples shall go and say: '‘Come ye and
let us go up to Har Hashem, to the House of the G-d of Jacob -
the Beit Hamikdash - and He will teach us of His ways and we
will walk in His paths.' For out of Zion shall go forth the law
and the word of the Lord from Jerusalem.™

Catriel'sChook[in” progress: " The TempleTof “Jerusalem,ACPilgrim’s
Perspective; A 'Guided Tourthroughthe Templelandthe DivineService

from page 3

ARSHAKIX

%83 Silhouettes of the animals Yaakov sent as gifts to Eisav.
Each animal has the number of males and females sent.
The second 30 on the camel is not mentioned in the text,
but is based on Rashi, that there were an equal number of
malesthat accompanied the "nursing camels’.

%83 The ribbon bow among the silhouettes represents the fact
that the animalswere a gift.

%83 The two ancient-looking jugs are the small vessds that
Yaakov went back for after he brought his family across
the YABOK river.

%83 Notice between the SOLD sign and the tree is the emblem
of the WWF. We do not know if Yaakov and/or the Sar
shel Eisav were members, but...

%83 The SOLD sign over the FOR SALE sign is for the
purchase of theland in the Sh'chem area by Y aakov Avinu
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for 100 K'sita.
E;Bﬁ D'vora (the bee) was buried under the crying tree.

ngﬁ The baby carriageisfor Binyamin.
ngﬁ Kever Rachd isKever Rachdl.

L%ﬁ The sword was used by Shimon and Levi to avenge what
happened to Dina.

L%ﬁ The die with six dots, for the six dots over
VAYISHAKEINU. You know the answer, but show it to
your children and guests and see if they can figureit out.

L%ﬁ That leaves a soda can with a straw and a knife with a
blade. Forget the can. It'sthe STRAW we're after. And the
blade of the knife. KASH and LEHAVA. Asin the pasuk
from the haftara that compares Beit Eisav to straw and
Beit Y osef to the flame of the firethat is Beit Y aakov.

TTRIDDLES...

are Torah Tidbitsstyle riddles on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usualy at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at theend of the ParshaPix-TTriddles section. The best
solution set submitted each week (there isn't always a best)
wins a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Dedl.

Last issue's (VAYEITZEI) TTriddles:

[1] his nam€ s meaning accompanies not just his
birth

On the word BA-GAD, which is written as one word but
pronounced as if it were two words - BA GAD, GAD HAS
COME, Rashi explains - based on Targum Yonatan b.
Uziel) that BA GAD means BA MAZAL TOV. Which
means that the meaning of the name GAD is MAZAL TOV,
a greeting that accompanies not just his birth, but many,
many other births.

[2] Alternate ending of 2810: And you get 392

B'reishit 28:10 is the first pasuk in the sedra: And Y aakov
went out from Beer Sheva and he went to Charan. The
TTriddle suggests an alternate ending to the pasuk:
VAYEITZEI YAAKOV MIBEER SHEVA, AND YOU
GET 392. This makes sense only in a G'matriya context. We
will say that the pasuk talks about the numerical value of
Yaakov coming out of the numerical value of B€er Sheva.
Beer Sheva is 2+1 200 + 300+2+70 = 575. Yaakov is
10+70+100 +2 = 182. Take Y aakov from Be'er Shevais like
subtracting 182 from 575, which gives you 393. So how
come the TTriddle says 392? Good question - two answers.
First answer (not true): Baal HaTurim g'matriyas (and those
of others, as well) are often one off, and that seems not to
matter. There is an accepted idea in G'matriya which adds 1
for the word itsdf, to the G'matriya of a word. So the
inclusive gmatriya of Yaakov would be 183, rather than
182, and subtracting that from 575 would give 392, as stated
in the TTriddle. Second answer (true): Some- one goofed in
the original calculation when the TTriddle was made up.

[3] You never saw a purple cow. What about
pinque sheep?

Frank Gelett Burgess (1866-1951), American humorist,
author, and illustrator, wrote and illustrated a number of
popular books... educated as an engineer and worked briefly
for a railroad... taught topographical drawing at the
University of California... founding editor of Lark, a humor
magazine... One of his best-known works was a humorous
poem: | never saw a purple cow, | never hope to see one
But | can tell you, anyhow, I'd rather see than be one.

In describing the sheep (maybe goats) of the Yaakov and
Lavan deal, the Torah uses the terms; AKUDIM, N'KUDIM,
and V'RUDIM - meaning, striped, spotted and speckled.
V'RUDIM is a sound alike for the color pink. Which, in the
statement of the TTriddle is misspelled as PINQUE, to
match the incorrect spelling of V'RUDIM with a BET rather
than a VAV, or vice versa.

That'sit for thisweek's TTriddles. Slim pickins...

Thisweek'sTTriddles:

[1] Could be Robert E’s Biblical reference
[2] Or isit Nabeel Mazwed’ stitle?
[3] His namesake founded Telshe-Stone?

[4] Yaakov and Yeshayahu ask it of G-d once;
David HaM elech asksit almost 20 times

[5] an ellipgs, a url, & theanimaniacs

[6] All in Vayishlach: It's a specific animal and a
general place, the specific place's father is the
same animal

[7] Theambassador and the chipmunk in the mall
on the “blessed” hill

[8] Famous inventor who has something in
common with 3640
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