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AEreshllook(@tMaariv

ThelgasuklihfheBox[Belowis[quoted@yfhelGemaralih[B'rachotihSupportidf

thedealxhatCyaakovDOAvinu[1'established"[Maariv,(XheJeveningCprayer.
Literally, he[Werselsellingllis(that[YaakovCencountered dhelplace"@&nd
sleptlfhere,BecauseightRadfhallen.dnEdditionHohePlainheaning, fhe
Gemaralduotes[ddecondNersefromNirmiyahul(7:16), Ho[PresentHhelidea
thatCencounter"@lsolheansftolpray".dronically, The[pasukih¥irmiyahub
negative: fThereforeldoMot[Praydorhislpeople, MoriftpldryMorlprayer
for@hem, [MorMAKEONTERCESSION o he[(TIFGADI); forwill(Aot[Rear."
Be[that[astCmay, heltonnectionls[thusCinade:Evening[dime,[Yaakoyv,
encounter=pray...MAARIV.

Without[CgoingCinto[details,[MaarivlbriginallyChad['lessCthanCrequired”
status.dhisBasldhangedMaarivih[durfimeli$@sfequiredd@sShacharit@nd
Mincha.[MhelfhajorityldfldpinionsiEthatiomen@reléxemptfromdavening
Maariv,Butfheyhavelpermission@oldo[30, [[ffheyldhoose.[[[ALWomanlkho
decidesoldavenMaarivishould83ayhat[Shelk[Mot[AcceptingOt@saldaily
commitinent, @hat[83heOk[doingOk[B'liNeder. df(Hhis(becomes[alpractical
issue, [dheckhingsdutWithMourRav.)

There[@rel3o[manyldetails[being[glosseddverlinEhis[leadTidbit; [&lICve
promisedCwas[Ch[Fresh[ ook.[CAndChereOtOs. CAlthoughCweOine[CLipCthe
daveningsloffheldaylds[$hacharit,[Mincha,[dndMaarivIldorrespondingHo
Avraham, itzchak,ChndCYaakov, CendChlthoughCmost[BiddurimCputCthe
daveningslih(fhatldrder[@siWell, ThefhctitfhatMaarivis[Ehefirst[davening
of[dlperson's[hewlday.[TogetherlWith[Xhetecitation[df(khe[Fh'malofflihe
night, fhesefwolitzvotldre(bridtdéast, [danBe) urfirstthitzvotdfthedew
day.

Word of

the Month
yle p
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehTachem...
Tolreiterate:[during[theWwinter A
months, COcloudsCoftenfoil Jour Q
attemptsolsayKiddush[l'vana
onlCiariousChights.[WelTrequire \4
moreOdiligencedandOcommitd’ > ¥
mentoKL, HobelablelolSaylit e
everymonth.[ThislisCéspecially
solinbcationsWithfhore[Hdain,[Snow,@nd
clouds[thanOotherplaces.[But[if(KL[is
describedd as[] "greeting[] thell Divine
Presence",thatliveSshould(be[morethan
fairlveatherfriendsof(HaShem.
Byfhis(pastMondaymnight,itWas[KL[ime
for(alllopinions.[Solif(youlhaven't[Said[it
thishonthyet, golfolit.
LastlopportunityJorKL@ny[monthls¥he
timeloffheaverageNigud,Whichlis[half
wayfrom[bneCimoladtothe[hext.[This
month, TheMigudilllBe[Tuesday,Dec.3
at[3:06pm[Israellime.[ThatCmeans[that
KLOcanObe[lsaidJasCllateasallCnight
Monday.

Thereldrel@lenty[df(deasonsthatlpeopleBavelHomeBetterfhanl@thersfbr[AotldaveningMaarivdght@tfhel@dnddf
sunset,Whenlfhelstars[Startdbldomeldut.Butltis[Araiseworthy@ndSpirituallyplifting b fryIb[davenMaarivdtthe
firstldpportunity MA'RIZIMMAKDIMIMIO'MITZVOT, [@nthusiasIficdews[dofheirtitzvotldght@way.
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Letllis(honorYaakov[Avinu,WhoHaughtisMolpray@t[hight[MteralMight@ndfigurative, @sWell, By Haking[Maariv
more[Seriously.[Btartyourldaybight, ith[@cceptanceBffheYokedf[Heavenldnd8trengtheningdfldurldelationship

with[G[d, Mia[Kavana(illed[drayer.
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Vayeitzei STATS

Writtenlbn[235.30ineslin[aBeferlorah,fanks
12

Vayeitzeilislbnelsinglellongl{closed)[Parsha,
whichfitsiwiththefactihatlitlislalcontinuation[of
thell ol'dotlstory.Utlisthelorah’songest
closedlparsha,landsecondlbnlyiollhelbpen
parshalthatlislalllbfiMikeitz[{254.6lines)

148[p'sukimIlfank:[Bth{{3rdlin[B'reishit)
2021 WwordslIlranks&4th[{3rdlin[B'reishit)
75120ettersItanks[bth{3rdlin[B'reishit)

332 VOT

NonelobftheMARYAGlarefoundinVayeitzei

Aliya by Aliya
Sedra Summary

[P>IX:Y{Z)]CandOOS>[X:Y{Z)]Ondicate$tartCofCalCparshalp’tuchalor
s‘tumaldespectively.X:Y s [Perek: PasukldffiheBeginning[df(Eheparsha;
(Z)IIheMumberdflp'sukimihfhelparsha.

Kohen _FirstAliya
13 p'sukim128:10:22

[S> 28:10m148)] YaakovleavesBe'erShevaandigoesto
Haran.

There are different explanations concerning the

wording of this pasuk. As to why the Torah

mentions Yaakov's departure (especially having
mentioned it a couple of times at the end of Toldot), Rashi
explains that a prominent person not only influences his
surround- ings, but his absence from a place is also felt, in a
negative way. Therefore, the Torah not only tells us that
Yaakov went to Haran; it also tells us that he left Be'er Sheva,
and his absence was felt - even though Yitzchak (and Rivka)
remained there. (Perhaps, especially because Yitzchak and
Rivka remained in Be'er Sheva - they would feel Yaakov's
absence the most!)

Another explanation - In leaving Be'er Sheva, Yaakov was
fulfilling the wishes of his mother Rivka, who feared that Eisav
would kill Yaakov if he remained. In going to Haran, Yaakov
was fulfilling the wishes of his father, Yitzchak (and also his
mother's), who sent him there to find a suitable wife. The pasuk
tells us of Yaakov's departure from Be'er Sheva AND his
journey to Haran, to show usthat it wasimportant to satisfy the
wishes of BOTH his parents. (Aparently, Rivka did not tell
Yitzchak about the danger to Yaakov if he were to remain
home.)

Helencounters"ThePlace"[{it(is'unidentifiedin the text,
butlis_tradi1tionally_consideredto beHar Moriah, the
siterof the[ Akeida, and(thellocation’ofl the futurelBeit
HaMikdash)and(staysthenight.'He dreams[of(aladder
withUitsfeetCplanted Uintheground Jand “whosetop
reaches( theJ heavens. Angels( arel] ascendingJ and
descendingtheladder.

The Sfat Emet points out that the ladder in
m Yaakov's dream is described first as having its feet
planted on the ground (representing worldliness
and/or basic decency) and then its head reaching the heavens
(representing spiritual pursuits). This is consistent with the

famous maxim from Pirkei Avot - Derech Eretz Kodma
laTorah, worldliness (should) precedes Torah.

This represents the "Changing of the Guard". Angels that
accompanied Yaakov in Eretz Yisrael are not the same as those
outside Israel, just as Shabbat angels differ from those of
weekdays. Our weekly counterpart to Yaakov's dream is the
Friday night song, Shalom Aleichem, which refers to the
changing of the angels. (Note that in Shalom Aleichem, we
greet the Shabbat angels before saying farewell to the weekday
angels. This gives us an overlap of angels rather than an
angel-less gap. In Yaakov's dream, the angels are spoken of as
ascending and descending, leaving a momentary gap.
Commentaries point out that G-d was "standing watch" over
Yaakov from the top of the ladder because there was a gap
between the ascension of the angels and the descending of the
new ones- OLIM (and then) V'YORDIM BO.

A person should realize that wealth is not permanent; it can be
lost as easily as it is gained. Therefore, if one is blessed with
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wealth, he should useit wisely, constructively, charitably. This
idea is symbolized by the ladder, and the ups and downs that
take place on it - the SULAM, with the angels OLIM
V'YORDIM BO. SULAM (ladder) is numerically 60+6+30+
40=136. MAMON (money) is also 40+40+ 6+50=136. And so
is ONI (poverty) 70+ 6+50+10=136.

More... KOL, voice (prayer) and TZOM, fasting are also equal
to 136, perhaps saying that prayer and petition of G-d can be
effective in resulting in a blessing of wealth rather than one's
being poor.

In(therdream, Gid appears/toYaakov at/the'head of the
ladderrandreiterates to himithe promises He madelto
Avraham(land(Yitzchak.['Theselloft repeated promises
havel consistently included( the possession ofi thel Land
and(the "countless" nature of  their descendants. This
prophecyralsorincludes Gid's promise ofi protection/ for
Yaakovion his(sojourn.

Yaakoviawakens fromrhisisleeprandracknowledges the
sanctityof the Place.'When[ Yaakovilawakens(in(the
morning, (heltakes the stone((formerly referred tolin/the
plural) (1that'was(at(This’Thead, land(erects it las/la
monument whichlhelthenlanoints. Helnhames/thelplace
Beit(El Yaakovivows allegiance(to/G(d.

Shulchan Aruch, based on Midrash, says that a person
should/can take a vow or make a pledge to increase and
enhance performance of mitzvot and giving of tzedaka during
troubled times. The precedent for thisis Yaakov's vows at this
"low point" in his life. This is notwithstanding the
recommenda- tion to avoid taking vows. Tzedaka is another
story (sort of).

"And | will return to my father's home and HaShem will be for
me G-d." Ramban explains the connection between Yaakov's
return home with his "acquisition of G-d". The Gemara in
Ketuvot statesthat he who livesin Eretz Yisrael islike one who
has G-d; he who lives outside Israd is like one without G-d.
Yaakov's return from Lavan's house to his father's was a
physical and spiritual Aliya - asisAliyato Eretz Yisrael in our
own time.

LeviziSecond Aliya 1
17p'sukim129:117

Assured Dof CGrd'sCprotectionluponCleaviTingtheLand
(somethingYaakovhadreasontobeunsureof), his(pace
quickens. Hesees awelllinalfield, with threeflocksrof
sheeplgatheredaround. Thewellis coveredbya‘large
rock.[1tiwasthepractice of the shepherdsitorgatherrat
thesamertimereachdayrsorthat theywouldhavethe
manpowernecessarytoOremoveltheJrockJand Jthen
replacelitfafterthesheeprdrank. {This,[fopreventwater
frombeing(stolen’byroneshepherdrorranother.) Yaakov
asksitheshepherdswho(theyareland why(they(gatherso
earlylinthe@afternoontowaterthesheep.

Whentheytellhim(thattheyworkforLavan, Yaakovasks
abouthisCwell Ibeing. CTheshepherds_pointCoutthe
approaching(Rachel, daughterrofiLavan. Theyrexplainito
Yaakov[that theymust_cooperate witheachotherCin
ordertolphysically[remove(the[stonefrom thewell. Just
then, Yaakov(seesRachel, thiscousin,[@and @pproachesthe

rockiandisinglerhandedlyremoves(it fromthefmouthlof
theCwellCinCorderto_give waterto his_uncle's_sheep.
YaakovLkisses Rachel_and weeps[bitterly. (He weeps
becausehesees with Ru'ach HaKodesh(that they_are
destinednot(tobeburiedtogether.)

Yaakov(tellstRachel whothelis iwhat(theirrelationshipis

Isheruns’offitotellrher father./'When/lavan hears, he

runs.towelcomeYaakov, and_brings_him_home(to(tell

"thewholelstory".[Lavanoffers"(Yaakoviajoband tells

him(["toCnamehisCprice".[Lavan_hadtwo_daughters [
Leah, (the olderlone,and(Rachel, (theyoungerione. 1eah

had1"weak" (sensitive) Jeyes JandJRachel JwasCivery

beautiful.

Shlishi Third Aliva
31n'sukim29:18/30:13

Yaakov(lovesRachel:andofferstoworkfor sevenyearsin
exchange(for herrhandrinimarriage.LavanLagrees,and
thertime(fliesCbylinYaakov's_eyes because ofhis_great
excitement.[Attherendlof thelseven(years, YaakovLasks
thatithemarriagetake(place.

Lavan( gathers the(J localst for0 thel festivities] and
substitutes/Leah/forRachel.

Although Lavan was the deceiver, and had his own

motives, our Sources indicate that it was Rachel

who facilitated the switch, motivated by love and
compassion for her sister. Rachel gave her private "signals' to
Leah to save her from a probable marriage to Eisav, Yitzchak's
biological elder. This compassion serves her descendants well
many years later, when she "intercedes" before G-d following
the destruction of the Beit HaMikdash. Tradition tells us that
G-d "softened" the punishment with a promise of our return,
only after Rachel pleaded before Him. According to Tradition,
the Avot and Moshe Rabeinu had not succeeded in their pleas
on behalf of the people. There was also "knowledge" via some
kind of RU'ACH HAKODESH, that was given to Rachel and
Leah that "The Tribes of G-d" were to come from more than
just Rachel.

When(Yaakov( confronts’Lavan/aboutitheldeceit, [ Lavan
says(thatitlsiimpropertolmarryroff(the youngerbefore
thelolder. ((thisCisthe [ minhagLinCmany_communities,
despiterthefactthatitsioriginfisLavan.)

YaakovLagrees torworkLanCadditional_sevenLyears for
Rachel. ZilparandBilha“are therhandmaidensrof‘leah
andJRachelrespectively(commentariessaytheytoo
weredaughtersCofCLavan, CfromCaCpilegesh). JYaakov
showed hisobviously greaterloveof(Rachel.As[aresult,
GldmadeLeahfertilerandRachelbarren.

Nextrthe(Torah(tellstus, [inrapidsuccession,ofthebirths
of(Reuven, Shimon, Levi,(and [Yehuda.[Leahnameseach
sonl(Leviiwasmamed by Yaakoviorperhapsby@anangel)
withla'namelthat expresses her thanksto Gld and her
feelingsmunder(the unusualcircumistances(oftherlife.

Rachel, jealousrof1eah, complains_to[Yaakov_thatshe
hasmo(children. Yaakov getsiangrywithther, sayingthat
itlis(Gd'sidoing, motrhis.

RachellgivesBilha(toYaakovitohave children'whom(she
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will raiselas her’own. Danand/Naftalirarerborn. Leah,
realizing( that shehasIstoppedhaving(children, gives
ZilpaitoYaakov./GadandAsher are/theresults.

Notice the rapid fashion the Torah employs to tell
m us of the build-up of Yaakov's family. With
Avraham and Yitzchak having such a difficult time

fathering children, Yaakov has fathered 10 sons in the span of
16 p'sukim!

Rvi'i FourthAliya
14 p'sukim1:30:14:27

Rachel begs/ Reuven'tor givel her’ thelspecial (fertility)
herbs (DUDA'IM, mandrake) that'hethad/gathered forrhis
mother, (1Leah./When Leahlicomplainsiito her, 'Rachel
promises that/Yaakov couldisleepiwithiher that night(in
exchange foritheherbs.[WheniYaakov returns from(the
fields, [itfis’Leahiwholgoes out/torgreet him Tisomething
Yaakoviquestions, and/Leahlexplains. G dlanswers(lLeah's
prayers ofidespair, .and shergives birth/toYissachariand
then( Zevulun. Then[Leahrgives/ birth(torargirl, Dina.
Finally, (Gd("remembers" Rachel and(sheltoo becomes
pregnant.

Shergives/birthrand names/herrson Yosef, [praying that
she(will'have yetianotherison{giving‘hernot/fewerthan
thethandmaidensihad).

AfterYosefristborn, YaakoviasksChis{leavelof(lavan. He
desires_toLreturn_torhis fathers'thome. Helasks forChis
wives, [ children, and’ compensation for all the work he
hasidone for Lavan. Lavan acknowledges that hel has
beenblessedbecauseofYaakov.

ChamishiFifth Aliva
32m'sukim30:28 31:16

Theymake_anCarrangement_by-which_Yaakoviwill_be
paid.[lavanrepeatedlyattemptstorminimizethe births
of theCgoats_andsheep(thatiwillCbe Yaakov's.CGd has
otherOplansCand OYaakovCbecomesverywealthy. (The
details_of the speckled, banded, _spotted_animals_and
howwhichigave(birthtoiwhat,(areobscure. Thelbottom
linedsthatlavaniattemptsitolcheatYaakov{again)and
istccompletelyunsuccessful.(Llavan'sisonsifeel @s(if Yaakov
has/cheated(theirfather.Grd tells'Yaakov toreturntorhis
birthplace.Yaakovcalls(toChiscwivesCandexplains_the
situationtothem. Hetellsthemiofbeingiinstructedby@an
angelrastorwhattocdoCwiththeanimals. Racheland
Leah(feelasstrangersrintheirfather'schouse, [@aslif(they
havemo(sharelin(Lavan'siwealth, @andtheywill/do@sGd
commands.

Shishi Sixth&liya 1
26 p'sukim1131:17142

Yaakov(preparestolleave.[.Meanwhile, [Racheltakesher
father's_terafimCinChisCabsence.CWhen[lavanbecomes

awarerof Yaakov's_departure, the(sets‘outin pursuit.(G.d
appearstollavanin@dreamandwarnsthimmotitoharm
Yaakovlinfanyway.When lavan_catches upto[Yaakov,
herconfrontshimraboutthe inannounceddeparturerand
themissingterafim.

Rav[Aryeh[KaplanZ”I0nThelliving[Torah, Céxpains
TerafimaccordingRoldifferentCbpinions.[(5omel$ay
theyWerelldolsthativerevorshiped.[ThisLoépinion
addshatRachelfookdhemoldavelBerfatherdrom
theSinCof[ddolatry.[OthersCare[of[theCdpinionthat
they[CWwere[Omeditative[Hevices[thatCwould[kenable
Lavantoldivine[theOwhereaboutsCdf[Yaakov.[Thus
Rachel’s[thotiveWasblpreventMavanfrompursuing
YaakovRIQo.

Yaakovianswers in‘kind, (expressing thistangeriat’Lavan's
repeated attempts itoricheat/ him. Astol the( terafim,
Yaakov( permits’ Lavan( tor search/ for’ themrand boldly
declares(that'the/one'who(tookithem shallnotlive. Lavan
fails'tol find'his terafim because Rachell convinces him
not(torsearchrheripersonioribelongings. Had/itnot/been
for(Grd's protection, Yaakov(tells'Lavan, you/wouldhave
lefttmewithmothing.

KIOWARACH...[TheMidrash,@aseddnfhe[damephrase
beingllised, 3ays[thattCWwas[AmalekWho[told[dlavan
thatlYaakovfled, [@ndOaterold Par'odhatBneiNisrael
did[So[fbo.

Inthe[Hagadalweltead/say:[LVAYEIREDMITZ[RAI[VIA
(YaakoviWwentldownlihto[Bgypt), [@ndhisis[qualified By,
ANOOSTAL[RIMHADIBUR,Msuallydranslhted@sForced
byDivineDecree.Thereli$@notherl@xplanationldffered:
ItCwasOYaakov'sCDIBUR, Chis[statementJthat[forced
himselfCHownOntoCEgypt.[(How[ko?[Hel[Onadvertantly
condemned[Rachelo@n¢arlyldeathby[hisCivords[io
Lavan.OThisOcanObeconstrueddasOtakingTalllife
B'SHOGEIG.Punishment[{andCatonement)Tor[thatlis
EXILE.{Really, fo[a[dity[df[Befuge, ButForthisCdrash",
exile[bEgyptillldo.)Motldnlyldoesfhis[@xplanation(fit
the[DIBURIPart, [Butltldandlsolé@xplainldhyfheHagada
connectsMaakov'sldescentihtoHgyptWithDavan.

ShviirSeventhAliya o
19 p'sukim31:4332:3

LavanLanswers that(the:women‘arerhiscdaughters, that
thelchildreniarehis{grand)children, @ndthe@nimalsiare
hisfasiwell.[YaakoviandLavanmake[apactandform‘a
moundCofCrocksCasCarsignroftheirCagreement. Yaakov
offersrarsacrifice/tolGdrand 'swears/to'the covenant.(In
theD morning,0 Lavand kissesC hisJ children and
grandchildren, blessesthem, andreturnshome.

YaakovLcontinuesconrhisfjourneylandencounters_angels
(of [Eretz(Yisrael(mrthe sedra thus/comesfullicircle) on'the
way, Yaakov_namestheCplace“Machalnayim. Last[13
p'sukim@areMaftir.

YourldhildrendnowRMoulbvelfthem[By
yourlgresence, dotMourldresents.

from0018miles
by[MarionKaplinsky
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Haftara28+2" p'sukim7
Hoshe'a12:1314:10

S'faradim{readUthell17[pasuklportionJof 1 Hoshealthatlpreceedslthe
Ashkenazilteading,[11:7012:12.[Chabaddolalso, butltheycontinuelfor
twollmore[p'sukimInamely,thelfirstltwolp'sukimUoflithelAshkenazi
reading.

*ChayeillAdamUsuggestsliconcluding[thelhaftaralwith(Yoel(2:26[27,lin
orderlfolendithelhaftaralonlalbetterhotelthanHoshealendsivith.

This(iconcludingportion’iofrithe book(let) lofi IHoshea
begins/withreference/to Yaakov's journeyto/Aramtofind
(and “work[ on[behalf of) "arwife (wives) I Thencelits
obvious/connection to'the/sedra. The prophet/pointsiout
torithe( iPeoplel of Israel their humblelorigins, inJan
attempt tolputithingsiiniperspeciitiverand restore their
faithiandreliancerupon/Grd.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 357

Jurisdiction of non-ordained judges

In the last lesson it was stated, “From the foregoing it is
apparent that the non-ordained judges act as agents or
deputies of the ordained judges of old in order to carry out
the mandate pursuant to Rabbinic enactment which
authorizes them to act in such cases.”

We shall now discuss the types of cases over which the
non-ordained judges were given jurisdiction to act nowadays
when we no longer have ordination. In the last lesson, the
non-ordained judges were coercing a husband to give his
wife a divorce - a function that was previously limited to
courts of ordained judges. The Talmud answered the
guestion of jurisdiction of the non-ordained judges by
stating that they were granted jurisdiction over cases that
occur frequently. This test was met in the divorce case. The
Tamud, however, adds another test, that the case must also
involve a loss of money. This second requirement was not
relevant in the divorce case and therefore was not mentioned
there. We thus have a twofold test when judges who are not
ordained may judge cases, the case must: (1) involve a loss
of money (to one of the litigants); and (2) must be of a type
that occurs frequently.

After ordination lapsed, the Beit Din continued to sit and
judge, using the two-part test of frequent occurrence and
monetary loss to determine the jurisdiction of the court. We
shall now discuss some of the matters over which the
present day Beit Din of non-ordained judges have
jurisdiction.

The first area of jurisdiction of non-ordained judges
concerns commercial matters. Classic examples in this
category are cases of loans and admissions. In the latter case
at least two witnesses testify that in their presence the debtor
admitted the indebtedness. These cases involve commerce
and credit and the main reason for liberalizing the Torah
requirements that only ordained judges could judge them

was so as “not to close the door to borrowers.” There is
unanimous agreement among the authorities that the cases of
loans and admissions can be judged by non-ordained judges.
The only difference of opinion is whether this is due to
Rabbinic enactment or whether loans and admissions could
have been judged by non-ordained judges even according to
Torah law. In addition, Yad Rama on Sanhedrin 32b says
that the liberalization under the categories of commercial
matters, expands the concept by saying that besides loans
and admissions, courts of non- ordained judges have
jurisdiction over cases of sales, purchases and inheritances.

A second category of cases included under commercial
matters, where jurisdiction is extended to non-ordained
judges, deals with monetary matters upon certain
relationships. Tosafot states that elaborating on commercial
matters they have jurisdiction over the monetary aspects of
marriage contracts, cases involving inheritances, and cases
involving gifts. Ramban explains that if the court of
non-ordained judges did not have jurisdiction over marriage
contracts and the debts arising therefrom, the wife would
become trivial in her husband' s eyes, since he would be able
to divorce her and she would have no Beit Din to turn to
collect the sums provided for in her marriage contract. This
might in some case close the door to marriage.

The second area of judicial functioning wherein the Beit Din
of non-ordained judges has jurisdiction involves personal
and property damage. One example of personal and property
damage is the case of damage caused by “Fire’ or “PRit”
Damages caused by a pit includes not only the situation
where a wrongdoer has dug a hole in a public place, but
encompasses all kinds of pitfalls which one might place in
public areas.

There is also the jurisdiction of the non-ordained judges over
cases dealing with loss of earnings and medical expenses.
When one maims another, there are five dements of
damages for which he may be liable. These are for
permanent injury, pain and suffering, embarrassment, loss of
earnings and medical expenses. There is a difference of
opinion between Rambam (1135-1204) and Asheri
(1250-1327) whether the non-ordained judges may award a
judgment for these items. Rambam holds that the
non-ordained judges may award a judgment for loss of
earnings and for medical expenses. Asheri holds they may
not. There is an array of authorities both ways in this
controversy. Since nowadays there is a tendency to expand
the jurisdiction of the Beit Din, | would say that the
non-ordained judges should have jurisdiction when a person
who has been assaulted sues the assaulter for loss of
earnings and medical expenses.

In contrast to the preceding dispute, there is unanimity of
opinion among the authorities in damage cases where the
defendant is the indirect cause of the damages. It is agreed
that non-ordained judges do have jurisdiction to render
judgments in such cases.

A person may cause damage in three ways. First, one may
be the direct cause of the damage, that is, that a person or his
instrumentality may commit an act which results in injury.
For example, setting fire to another person’s house. Second,
one may be the indirect cause of the damage, that is a person
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or his instrumentality may commit an act which will
ultimatdy, in the nature of things, cause injury. Such as
burning a promissory note. Third, one may be the remote
cause of the damage, that is a person or his instrumentality
may commit such an act which in itsef does not result in
damage but which involves an intervening person or that
becomes the cause of the damage, such as hiring a false
witness. The Talmud relates a case which illustrates the
second type of damage, indirect and which confirms the
view that non-ordained judges do have jurisdiction over
such cases. (T. Baba Kama 98b) A certain teacher in the
Tamud, in his youth burned a note of indebtedness
beonging to someone ese. He was directed to make good
the damages sustained by the holder of the note, who could
no longer collect from the debtor since the note, the sole
evidence of the indebtedness was destroyed by fire. The
burner was liable for the indirect damage he had caused.
Since the event occurred when ordination was no longer
practiced, one can conclude that the non-ordained judges
have jurisdiction over cases arising from indirect damages.

The subject matter of thislesson is more fully discussed in Vol. 1,
Chapter 1 of Jewish Jurisprudence by Emanuel Quint and
Neil Hecht. Copies of both volumes can be purchased at local
Judaica bookstores. Questionsto quint@inter.net.il

TANACH

Religiousand Ethical Challenges
of Money [5] by Dr. Meir Tamari

Having finished his presentation of Yosef and his Brothers, Dr.
Tamari is returning to the topic he presented during the Yamim
Nora'im. After several weeks, he will 1Y'H resume with
"B'reishit”.

QUESTION: "Reuven is an employee of Shimon's and a major
part of hisjob istraveling abroad on his behalf. Resulting from
Reuven's travel s there are now accumul ated mileage points that
the airlines give to their frequent fliers. These give reduced
fares or even free flights to the beneficiary and my question is
to whom does the mileage points and thus the benefits accrue;
to the owner or to the employee whose flights earned them?
Would your answer be different if Reuven advanced the funds
for the tickets, to be reembursed later by Shimon"?

ANSWER: "You may consider thisto be similar to the case in
which the sdller gives a present to the buyer (Ketubot 96b).
There we make a difference between those instances where the
sdler issdling at adefinite fixed price or conditions, and those
instances where everything fluctuates. In the latter case, the gift
bel ongs to whoever provided the funds and so is the cause of
the whole transaction. In the former case it belongs to the
employer, since one is not allowed to profit from some one's
money or from their name without compensating them (Rabbi
Yitschak Alfasi, Fez, N. Africa, 1013-1103). However,
according to the Shulchan Arukh (Choshen Mishpat 183:6), if
the agent advanced the funds, they should divide the gift, since
although he owns the money that made the sale possible, the
agent generated thetransaction.

However, our case has no resemblance to that discussion. The
benefit given by the airlinesis a condition of the saleand so is
something known and fixed. [It is not meant as a gift but is
tantamount to a reduction in price and so is a condition of the

sal€]. Therefore, it belongs to the one who generates that sale,
in this case, Shimon." [Teshuvot Shevet Levi 308; Rabbi S.
Wozner, Bnel Brak].

The whole nature of benefits to employees, managers, agents
and consumers, raises a host of ethical issues and this seemsthe
place to raise them even when we do not always have legal
answers, aswe had in regard to the mileage benefits.

Gifts given to buying agents or to public sector employees and
elected officials who determine the allocation of permits,
licenses or the participation in public works, are often nothing
more than bribes. So too, private giftsto teachers.

Benefits to consumers are essentially a form of [non-price]
competition and are halachically permitted in al those cases
where competition isfair. "Rabbi Yehuda holds that thereisan
element of robbery in benefits given by a storekeeper, as their
whole purposeisto steal or entice away consumers. The Rabbis
argue that it is not unfair or fraudulent as all parties can easily
duplicate or subgtitute these benefits' (Bava Metzia 4:12).
However, al agree that they are not permitted where they
cannot be duplicated by the competitors, as, for instance, where
one can sdl cheaper or can offer other benefits, only because
heisillegally avoiding conditions imposed by an outside factor
such asV.A.T. or import duties. Thiswould also apply to those
not having the required licenses such as taxi medallions or
academic accreditation.

There is a further ethical issue of fraud and theft when the
employee or agent abuses the benefit for their own purposes or
profit. From the Torah, workers can eat from the produce that
they were working with (D'varim 23:25-26); that in subsistence
economies was a great socia benefit. However, they may not
abuse that right, take it home or give it to members of their
family; that would be fraud. Many of the perks enjoyed by
workers today pose the same problem. Where it is |eft to them,
workers able to buy their own tickets al too often will buy the
most expensive ones earning mileage benefits at the employer's
expense, and then using that benefit for themselves.
Owner-managers in closely-held or family held firms usually
draw their return on capital in non- dividend formsin the form
of expenses, registered in the firm's accounts as tax deductible
business expenses, but actually private benefits of trave,
entertainment, etc.; these in addition to inflated salaries. They
thereby defraud not only the tax authorities but aso other
share- holders who, not being active in the daily running of the
firm, are unable to benefit from these non-dividend forms of
profit distribution. In managerial remuneration, in large listed
corporations, managers often set their own salaries or grant
themselves perks such as costly headquarters or costly artwork
and expensive office furnishings, ostensibly for the firm's
benefit but often for their own prestige and benefit; al of these
are areduction in the shareholders profits that the shareholders
are usually powerless to decide. Stock options not geared to
increased profits or output too, have an ethical problem of theft,
since they are meant to give the employees an incentive to
work, something for which they already were paid a salary to
do.

Regarding the legitimate benefits or perks given to employees,
we would have to decide whether they are to the employees
benefit or not; in the latter case they would be forbidden. The
Talmud permits payment of debts in near money, when the
debtor has run out of cash, since the creditor can easily and at
no cost realize the alternative forms of payment. This included
payments in kind like immovable property, spices that were
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rare and costly, camels and cloths etc (Baba Kama 7a and 14b).
This was not allowed in the case of wages; these had to be in
paid in cash. This ruling was based on the assumption that the
workers would suffer alossin money or timeif they had to sell
the goods that were paid in lieu of wages. Therefore, we may
conclude that whenever the benefits or perks involve the
recipients in a present or future loss, real or only anticipated,
then they would be forbidden.

19th century industry in the U.K. and the U.S.A. was often
based in company towns where the workers not only lived in
housing belonging to the employers but bought in their stores,
sent the children to be educated in their schools, read their
newspapers and, as often as not, voted asthey were told. Where
the stock options, pension benefits, corporate cars, vacation
facilities and liberal health schemes that are common all over
the world are not transferable, the employees often find
themselves in a golden cage that makes mohility almost
impossible. It is doubtful whether Judaism that teaches that
Jews are servants only to G-d, could approve such servitude.
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[1] From the virtual desk of the OU

VEBBE REBBE

The Orthodox Union — via its website — fields questions of all
typesin areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Sudies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

My car dipped off the road and starting
Q rolling down a hill in a wooded area and was
stopped by a tree after two tumbles. | was
belted in and, baruch Hashem, escaped with only
mild bruises. | sad Hagomel (blessng after
surviving a potentialy life-threatening situation).
Should | be making the b'racha for experiencing a
neis (miracle) when | pass the place of the accident?

Hagomel, as one makes the bracha on any
life-threatening situation (Mishna Berura 219:32). A
Sfaradi would make the b'racha without Hashem’s Name as it
isnot one of the four classic scenarios mentioned in the Mishna
(Shulchan Aruch, Orach Chayim 219:9). Y ou would do well to
find additional waysto thank Hashem, including giving tzedaka
(see Mishna Berura 218:32). We too join in giving praise to
Hashem for looking out for you and to you for looking out for
yourself by wearing a seat belt. Now, to your question.

The Mishna (B'rachot 54a) instructs to recite a b'racha (Birkat
haNeis) when seeing a place where miracles happened to Bnei
Yisrael. The Gemara extends this idea to an individual, who
recites “she€’asa li neis bamakom hazeh” at a place he was
personally saved by a miracle. It presents three stories of rabbis
who did so after the following miracles. being saved from a
lion, having a hole suddenly appear in a wall enabling escape
from a crazed animal, and having a spring suddenly appear in
the desert to save him from thethirst.

The Abudarham (cited by Beit Yosef, OC 218) says that this
b'racha applies only to salvation in a manner that defies the
laws of nature. According to this opinion, you would not need
to make the b'racha. Although dangerous, it is not out of the
ordinary to survive such an accident in reasonable health. The
Shulchan Aruch (218:9), after bringing this opinion, also cites
an opinion that requires a b'racha for one who was saved even
inanatural manner.

H First, if you are Ashkenazi, you properly sad

The Magen Avraham (ad loc.:12) says that he is unaware of
any such second opinion. Many discuss whether the Rivash
(#337, cited by the Beit Y osef, OC 219) isthat second opinion.
The Abudarham views Hagomel and Birkat HaNeis as mutually
exclusive. The former isfor normal extrication from potentially
dangerous situations; the latter is for miraculous salvation. In
contrast, the Rivash sees them as complementary. Hagomel is
said before a minyan once soon after being saved; Birkat
HaNeis is said when one passes the place of the neis in the
future. In any case, the Shulchan Aruch (ibid.) concludes that
one who is saved in a normal fashion would do well to recite
the b'racha’ s essence without Hashem’s Name.

The GR"A (ad loc.) asks against the opinion that requires a
b'racha on any salvation, that if this is so, a woman who gave
birth or a person who was serioudly sick should have to recite
it. The Bi'ur Halacha (ad loc.) responds that no one requires a
Birkat HaNeis for cases where most people survive (e.g, birth).
In other words, the reason to call a natural event amiracle, and
not good luck, is the fact that one was saved from a situation
that usually resultsin death.

Thus, we summarize asfollows. Y ou certainly should not make
the Birkat HaNeis with a b'racha. Regarding without a b'racha,
it depends on whether most people who start rolling down a
wooded hill at a slow speed with seat belts on are killed. We do
not have statistics but would guess that it is quite common to
survive such an accident but uncommon to escape at least
moderate injuries. However, the only natural salvation that
warrants birkat haness is from death. If there was a serious
chance of death but one that did not reach a majority, Hagomel
isin order but the element of miracle is missing. However, it
would not be inappropriate to recite Birkat HaNeis without
Hashem’s Name. Regarding some of the details of the b'racha,
including who says it (his children) and how often (every 30
days), see Shulchan Aruch, OC 218.
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Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day

A performance deteriorates once the emphasis
shifts from giving a great performance to being a
great performer.

From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day » The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

3 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

Rashi (28:10) tells us how Yaakov's departure from Be'er
Sheva effected the community around him. But he does not tell
us how Y aakov himself felt.

Y aakov was certainly frightened by the prospect of leaving the
safe environs of his father's house and the holiness of Eretz
Israel. But as Abarbanel points out, God assured Yaakov that
he would be able to maintain his high level of haliness even in
Charan, and that hewould indeed return to Eretz I sradl.

In his famous dream, Yaakov saw angels ascending and
descending. One would think that that if the angels come from
Heaven they should first descend and then ascend. Rashi,
quoting the Midrash, explains that the Torah is speaking of two
different groups of angels. those of Eretz Isradl ascended
because Y aakov was leaving the Holy Land and those of Chutz
la-Aretz descended to accompany him outside the Land.
Abarbanel points out that the angels from Eretz |srad were
superior to theangelsin Chutz la-Aretz and that this was God's
way of reminding Y aakov that he must return to Eretz Yisrad,
whichison ahigher spiritual level.

We know that one can achieve levels of spirituality and Torah
learning in Chutz la-Aretz. But God taught Y aakov Avinu that
the levels one can achieve in Eretz Israel are higher. As R.
Y ehuda Hal evi says in the Kuzari (11,12), just as a vineyard
can only flourish in a place having the proper conditions and
climate, so can a nation only flourish spiritually in itsown land.

Y aakov understood God's message and took an oath that should
God sustain him during his stay in Charan, he would return to
his father's house in Eretz Israel. Yaakov, as we know, did
return. We pray that we all be privileged to return to the home
of our forefathersin Eretz Isradl.

Rabbi Aharon Angstreich, Jerusalem

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat HaShavu'a

4 Wisdom & Wit

Two Jews - one religious and the other not - cameto R Chaim
Leib Rottenburg, the Rav of Stavisk, to settle a complex
business matter. After hearing both sides, the Rav ruled in
favor of the non-reigious Jew. The religious Jew refused to
accept the verdict and would not pay the amount he had been
assessed as owing. Furthermore, he was incensed that the Rav
would rule in favor of a person who did not keep the mitzvot,
against one who did.

Upon hearing this declaration, R° Chaim Leb told the
non-religious Jew: “As | see that | was unable to have my
verdict enforced, | hereby give you permission to file your
complaint in the secular courts, something generally forbidden
in cases between two Jews. Furthermore, should this case go to
court, | am prepared to appear as awitnesson your behalf.”

When the case was finally called, there was a high probability
that it might be scheduled for Shavuot. R Chaim Leib stated
that if the date of the case would indeed be on Shavuot, he
would stay in the town where the case was to be heard over
Shavu’ s, so that he could appear before the court.

Many of the residents of Stavisk thought that their rav's
position was scandalous - to appear in a court on Shavuot, and
to do so yet for a Jew who did not observe the mitzvot!

R Chaim Leb told his community: “What | am doing is
specifically what Chazal tell us must be done. On the verse
(Sh'mot 23:6), “You shall not pervert the judgement of the
poor’ Chazal state specifically that this refers to a person who
is“poor in mitzvos.” Thus, by Torah law, | am obliged as much
in this case as in any other to seek justice for the innocent
party.”

Shmuel Himelstein haswritten a wonderful seriesfor ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" — available at your local
Jewish bookstore (or should be). Excerpted with the permission
of the copyright holder

E (3]

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

BEIT EL ak.aLUZ

Yaakov awoke from his sleep and realized that he was in
a special place. He changed the name of the place from
LUZ to BEIT EL (Hashem's Temple). In numerous places
in the Bible, when it refers to BEIT EL, it reminds us that it
used to be called LUZ. Maybe this is because the city
LUZ was a very well known city or maybe there was
something special about it. For example the Meam Lo'ez
says the city got its original name because of the large
LUZ tree that had a hole in its trunk ,through which
people entered the city.

But maybe there is some lesson that the Torah is trying to
teach us by repeating to us the fact that the city which is
now called BEIT EL was once called LUZ. The MIDRASH
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HAGADOL sees a play on words in the name of the city.
It was called LUZ because the people used to NILUZ,
stray from the way of HASHEM, but now it would be
called the house of HASHEM.

Yaakov is able to bring out the potential for holiness that
was hidden within LUZ. His resting in that place and
recognizing G-d's presence there changed if from being
an ordinary city to the "house of G-d". We all must try to
turn our surrounding LUZes into BEIT ELs.

HEHHH

Next week | will be walking on Melabev's third annual
walkathon [www.friendsofmelabev.com] in the south of
the country. The purpose of the walk is to raise needed
funds so Melabev can continue to do their holy work in
bringing out the hidden potentials of people with
Alzheimer's disease. Anyone who is interested in helping
this worthy cause can sponsor me at

securewn.com/melabevssl/contribute_form.asp

LUZ is either a hazelnut or an almond. Here is a recipe
that could be made with either of these type of nuts.

RICE and NUTS

1 cup whole grain rice

2 cups water

1/4 tsp salt

1 Tbsp olive ol

1 cup chopped onion

1/3 cup hazelnuts or almonds
1/2 tsp. Cinnamon

1/4 tsp. Nutmeg

1/2 cup raisins

salt & pepper to taste

Make the rice. Fry the onions until golden, add nuts and
spices and fry one minute. Add to the cooked rice.

6] Par sha Pointsto Ponder
VAYEITZEI

1) Why does Y aakov refer to the strangers he met at the well as
MY BROTHERS (ACHAI), a term usually reserved in the
Torah for people who one aready knows and recognizes? (See
29:4)

2) Why does the Torah have to specifically state AND SHE
STOPPED GIVING BIRTH after Leah gave hirth to Yehuda?
(29:35) Wouldn't we have figured this out on our own from the
fact that the Torah would not continue describing any further
births?

3) Why did G-D command Yaakov to RETURN TO THE
LAND OF YOUR FATHERS (31:3) from where the Jews
would then have to be exiled to Egypt? Why didn't G-D have
Yaakov remain where he was in exile and count the previous
20 years of Yaakov's sojourn there towards our required timein
exile?

THESE ARE THE ANSWERS

Ponder the questions firgt, then read here

1) Rav Yaakov Kaminetsky answers this question based on the
teaching of the Midrash quoted by Rashi (29:7), that Y aakov
rebuked the people he met at the well regarding their work
ethic and responsibility. Since Y aakov wanted his rebuke to be
effective, he first endeared himself to these people by referring
tothem asMY BROTHERS. Once this positive connection was
made, he could rebuke them in an effective manner.

2) Rav Gifter suggests that the Torah is describing a deliberate
decision by G-D not to continue blessing Leah with children at
that point. Why? The first part of that very verse provides the
answer. Leah's language in naming Yehuda - NOW | MUST
GIVE THANKS TO G-D - implied that there was no obligation
to thank G-D for her other births. On the heds of Leah's
declaration, we are told that SHE STOPPED HAVING
CHILDREN, as a measure for measure punishment for
implying a lack of appreciation for G-D's blessing her with all
of her children.

3) The Chofetz Chayim deduces from this that it would have
been far worsefor the Jews to experience exile in the midst of a
nation of relatives. Leading usto exilein Egypt where we were
strangers among foreigners insured that we would remain a
distinct people and, eventualy, be redeemed. Exile among
relatives risked that we would become completely assimilated
and never merit redemption.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman,
who teaches at Reishit Yerushalayim, Tiferet, and Machon
Maayan in Beit Shemesh and RBS and is the author of
"DISCOVER: Answers for Teenagers (and adults) to Questions
about the Jewish Faith", just re-published by Feldheim
ppp@israel center.co.il

g) Torah from Naturee« Chinchilla

Small, South American squirrel-like rodent... 2 species...
closely related to viscacha. Because its fur is one of the
costliest in the world, the (wild) chinchilla was amost
hunted into extinction... today, protected by law, and raised
in captivitiy... highest hair density of any land mammal,
more than 20,000 hairs per sq.cm. Where humans grow one
hair from each follicle, a chinchilla has more than fifty hairs
fromasingle fallicle... females are larger than males... breed
any time of the year... intelligent creatures... can be taught
tricks... considered by linguists to have an aural range of
perception closest to that of a human... agile jumpers,
nocturnal, vegetarian, dust rollers...
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TDREH KlDb'Ts

Alnew Torah [Tidbits columnwith @ParshatHaShavua linsight (geared towards
thelyoungreader...[or[their [parentsland(grandparentsto read to them.

ParshatayeitzeilBeginsiWithYaakov[Avinu'sGburneyfb
faraway[Charan.OtOsCaCdark, CdifficultGourney. [Helds
leavingis[Parents,[Bis[Aome, [Hretz[MisraelBehind.His
grandfather[Avrahamalsokft[parentsCandhomeland,
butReWasl[doingMo[domethingholy[@ndldood.Yaakov
isdeaving@lifheldoodfhingsBehind@ndis[doingdbthe
houseldfMlavanihelidolWorshipperldotéxactlydBoly
place!

Hel¢avesBe'erSBhevaldndraches@place"Ithe[dame
holy™place"Oivhere[AvrahambroughtYitzchak (or(the
Akeida.ater,heBeitCHamikdashOivould [(be[builtCon
thatOplace".What[did[Yaakov[do[here?[Theldaylwas
ending, fheBunhadGust8et[andBeforedyingldowno
sleep,Meldrayed.

Allthree[Avot[drayed.That'shyelgrayfhreefimes[d
day.[Avraham[prayedheirst[Shacharitfhelforning
prayer.[AvrahamWasikefheldising[dun, fheBeginning
of(AChewtay.[HeWwasthefirstto[bring[thedight[bf
HashemIbfhelWorld@nddbFghtldgainstBelieflih[dols.
HeWas[Honored@s@[@rinceldf[Gd.

Yitzchak[@rayedhelfirstmMinchallthe[dfternoonlgrayer,
when@he3unIsdowerlhhel3ky.[Aike[@helafternoon,
thelightfnYitzchak'sOife vasCdimmer. (His(heighbors
werekalousldffhis[SuccesseslandForcedBimdoldnhove
from[placefb[Place.TheyIbughtiith[BimE@ndfilledBis
wellsWith[docks[@nd[dtones.[Evenfis[dons[dausedHim
sorrow.[EsavWas[linworthy[af[thedirstborn[blessing;
Yaakovtan[@wayo[Charan.YitzchakOas[& [inanor
Mincha.

Yaakov[drayedfhelfirstMaarivtheldveningldrayer.His
lifeQvasOullCof(3hadowsCandhardships.[Hedeared Chis
brother(Esav.HelasHbrcedHoMun@wayHolavan.He
workedkevenyearsCOdnCbrder[Tomarry[Rachel,Cbut
insteadWas[divenOleah.®MelWorked8evenlinore[Years
forCRachel.[davanCtheatedhim@imelandXimelagain.
Whenheinally@eturned Ho[EretzYisrael, [Rachelldied.
ThenhisCdaughterDinallvaskidnapped bydhe3on[of
Shechem.[And[perhapsOiorstloflall, (his(Beloved Yosef
disappeared,SupposedlyKilled.Yaakov'sifelWas[dark
and[difficult. Heldrayedihfheldvening.

After(his[prayer,[YaakovIby[downo[3leeplandhad@
wondrousldream.Meldaw[a[Ihdder[@eachingdfrom8arth
tolheaven(illed With[@ngels[doingip[anddown.[Then
Hashem[Himself(ktood CAbove ChimCand COmadeChim[Ca
shining[promise.d@mMashem,BheGd6fYourfather
Avraham[andhe[GdfYitzchak. OQOvillLgive[@heand
youl@redying[dnXooul@ndEoGtourldhildren...[Behold
amvithoulandO3$halllguardyoulivhereveryoulgo,
andIsShallBringouBackIbthisMand.Ilshall[@otdkave
youldntildIBavefulfilled [hy[Aromise b ou.

Yaakov@ememberedhat[Promiselihrough@llfheldark
yearsCn[Charan,CandCOnkheCkend,OikeCaIICOfOGd's
promisesbfhelAvot, [itWas[fulfilled.

99 These arethe names...

Besides The Y ehuda, there are four others in Tanach, incl. 2
Leviyim and a Benjaminite

There are also 4 other YOSEFs, besides the most famous
one. Father of Yigal, leader of Yissacher, and in Tanach, a
Kohen, a Levi, and one other, tribe unknown.

There are other Shimons, Yissachars, and Binyamins (1,1,3
respectively).

Reuven, Levi, Zevulun, Dan, Naftali, and Asher are

one-of-a-kind in Tanach.

1y Divrei M enachem

Parshat Vayeitzel advances the story of Y aakov's drawn-out
sojourn with his father-in-law Lavan, including the
description of how Yaakov outwitted Lavan's schemes to
deprive him of his rightful wages at the end of twenty years
of hard labor.

Once Rachel gave hirth to Y osef, Y aakov indicates to Lavan
that it is time for his family to return to his birthplace. And
with the bitter complaints of Lavan's sons ringing in his ears
and the end of his long-suffering days and nights in sight,
Y aakov's determination to return to the land of his fathers
was clearly reinforced.

Moreover, the Torah describes how Lavan's attitude towards
Y aakov changed for the worse as Yaakov finally acquired
wealth, seemingly at his father-in-law's expense. Finaly,
however, it is Hashem who instructs Y aakov to return to his
native land. And at this point, we would have expected
Y aakov to do so without any further ado.

Yet Yaakov consults with his wives. He reviews their
situation and how Hashem's beneficence was bestowed upon
them in the face of their father's dishonesty. Then, invoking
Hashem's previous promise to protect him (B'reishit 28:13),
Yaakov then introduces the divine decree to "leave this
land". From which we see the necessity of sometimes
making Hashem's bidding palatable to others in ways that
are both rationally and emotionally acceptable.

Shabbat Shalom, M enachem Per soff

Towards Better Davening
and Torah Reading
YR

Yaakov Avinu's dream of the Ladder, caused him to awake
"FROM HIS SLEEP', mish (and drag the SHIN a hit)
sh'na-TO. Because of the DAGESH CHAZAK in the SHIN, the
SH'VA under it is NA. Thisis as opposed to mish-na-TO, his
"mishna’, his learning. This is an example of a word whose
meaning changesif one NACHsthe SH'VA NA.
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SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by
Catriel Sugarman intended to increase the knowiedge, interest,
and anticipation of the reader, thereby hastening the
realization of our hopes and prayers for the rebuilding of
Jerusalemand the Beit HaMikdash.

Distance Education in the Mikdash! [2]

Anyone who was anyone in the Mikdash community was
jammed into the cavernous Mikdash conference room on Har
Habayit. Even the Kohein Gadol was sitting in his place of
honor. Standing room only, there was a real air of excitement
and anticipation as the spacious room filled up. The Segan and
Meir Hakohein were seated at the head of the table. A number
of chairs near the head of the table had been left vacant for the
guests of honor, the members of the Mikdash Committee for
Distance Education (MCDE). Everyone was interested in
hearing the preliminary report of the pilot study examining the
utilization of the internet to expand the Mikdash's role as the
primary Jewish educational center.

When Chaya Devora and her staff entered the room, they were
promptly shown to their seats. Rising to acknowledge the
presence of the newcomers, the Segan then turned to the
assemblage and said, "Birshut Hakohein Hagadol, Birshut
Hakohanim Hamechubadim, Birshut Rabanan Verabotai, and
honored guests. Two years ago, various members of the
Mikdash Computer Department together with my old friend
Mer Hakohein and | were introduced to Chaya Devora,
distance education expert. Meeting in her office, we asked her
if the new developing technologies available for distance
education could somehow be exploited to deepen the
connection between the Beit Hamikdash and Kohanim residing
abroad. We noted that even Mikdash- Shlichim confessed to a
certain disconnection with the Mikdash while they were
serving in Chutz Laaretz. We wanted to create a 'worldwide
Mikdash community' and we wanted to convey the Chavaya -
the ambiance - of the Mikdash to Am Yisrael in Chutz Laaretz
and as much as possible make the Mikdash part of their daily
lives. Somehow, we felt that the Mikdash was not living up to
its responsihility as the premier educational institution of Am
Yisradl. However, as a result of that meeting, we established
the MCDE. Under Chaya Devoras guidance, the committee
initiated a study to examine the feasibility of usng distance
education to maintain contact with Kohanim in Chu"l. The
Segan concluded, "I now give thefloor to Chaya Devora."

Chaya Devora rose and explained that there are two kinds of
distance education, synchronous and asynchronous. In
synchronous distance education (SDL), those registered in an
on-line course simultaneoudy log into the same site and listen
to the teacher 'together' even though they are physically in
different locations. An asynchronous setup, on the other handis
more flexible and easier to set up and run. Participantslog in at
their own convenience and download previoudy uploaded
materials. "We soon realized in that designing a system to meet
the needs of the Mikdash community, we needed a system that
incorporates  both  methodologies,  synchronous and
asynchronous. We decided to start 'small', an on-line Shi'ur for
20 students from Chu'"l, the Magid Shi'ur would broadcast from
the Beit Midrash Hagadol on Har Habayit. We - the MCDE -
placed a small ad in the on-line publication Mikdash Tidbits.
Furnishing al the relevant details, we said that we were
organizing an on-line synchronous distance education Shi'ur

featuring an introduction to Avoda 101, and that it would 'meet’
three times a week. We also explained that each student from
Chu'l would be paired with an age-background matched
student from the Beit Midrash Hagadol on Har Habayit and
before each Shi'ur, they would expected to prepare together
using SKY PE. Wethought that it wasvital that the 'Chulnikim'
have an opportunity to learn with a Chevruta from the Mikdash
community.

"We did not know what kind of a response we would get but
we needn't have worried. Within TWO days, we had enough
applicants to fill two Shi‘'urim! However, we did not lack
problems. We realized that students who study at a distance are
separated both from their teachers and from their peers. For
some this can be a particular problem, and for al, the
separation poses potential difficulties. To a great extent, social
interaction, the sharing of ideas, discoveries, successes and
faillures, and general social support, are missing from the
distance-learning environment. Therefore, therole of theMagid
Shi'ur is crucial. He must address many of the problems noted,
by mixing and matching techniques, creating and maintaining a
gstimulating environment, and offering opportunities for
students to communicate with each other and with him on a
regular basis. 'E-moderators need to know when to 'stand back'
and let students discuss, and when to intervene to change the
direction or introduce new ideas. The Magid Shi'ur will also
need to change his traditional role as wdl. Many 'remote
students' need a great deal of social support, and distance
educators may be tempted to spending more time offering
one-to-one tutorials and less time lecturing, to the detriment of
the other students in the Shi'ur. We also realized that some
teachers fed threatened by the introduction of new
technologies and methods since Magide Shi'ur who practice
distance education methods will soon discover that they need to
develop a new set of killsif they are to be effective educators.
For this reason, we did not find it easy to recruit suitable
Magide Shi'ur at first. Fortunately, in the end, we did find a
number of wonderful Magide Shi'ur who came to understand
that distance education was an excellent opportunity to provide
quality- learning opportunities for those who were physically
but not spiritually distant from the Mikdash." The peoplein the
conference room were fascinated.

"Wel before the date of the Shi'ur, we sent an email to every
participant explaining how to download a short PowerPoint
video from the Mikdash distance-learning site instructing him
how to use the Shi'ur program. Before the first Shi'ur, Y ehuda,
our technical consultant, held a 'dress rehearsal’. Each student
(taking account the various time zones) was invited tolog in to
the Mikdash distance learning site at a specific date and time.
Then Y ehuda ascertained that each student could hear and see
him and that, he, in turn, could hear and see them. (Each
student sat before awebcam at home.) Baruch Hashem, thefirst
Shi'ur was an unqualified success, the Magid Shi'ur turned out
to be a 'natura’. Entranced, the students participated
enthusiastically. All of us, Yehuda, the Magid Shi'ur and the
students were simply amazed how smoothly things worked in
the end. After the Shi'ur ended, we emailed questionnaires to
all the participants to get reactions. However, before we even
had a chance to collate and analyze the results, we were
inundated with emails from young Kohanim in Chu"l
requesting to be permit- ted to join the Shi'ur. First the emails
were from acquaintances of the participants, but it did not take
long until vast numbers of emails started arriving from
non-Kohanim, eager to share in the Chavaya of the Mikdash."
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Smiling, Chaya Devorah said, "We were on our way!"
<to be continued>

Catriel'sChook[in” progress: " The TempleTof “Jerusalem,ACPilgrim’s
Perspective; A Guided Tourthroughthe Templelandthe'DivineService

from page 3

ARSHAKIX

ges How do we know that Yaakov Avinu wore a Kipa?
Vayeitzel Yaakov, and Yaakov went out... Would he go out
without akipa? Old joke, represented by the KIPA

g3 The road sign could have been at the side of the road that
Yaakov traveled at the beginning of Vayeitzel, with Be er
Sheva behind him and Charan dtill to come. En route,
Yaakov encounters “The Place” where he spent the night
and had hisfamous dream.

ge5 Speaking of which, there's the rock he put by his head and
theladder standing on the ground climbing heavenward.

ges U'FARATZTA, and you shall spread out in all directions,
is represented by the compass.

ge; Y aakov promised to give G-d (so to speak) MAASER, one
tenth, .1

ge; There are 10 babiesin cradles, with an 11th one facing the
other direction (for Dina) and then a 12th one in the boy
direction, for Y osef.

ge; The plant above Yaakov's pillow-rock (also the rock he
moved from the mouth of the well) is a mandrake, the
DUDA'IM that Reuven collected for his mother.

gas There are two of the sticks Yaakov used to induce the
production of the striped, speckled, and plain sheep and
goats.

ge; lce cream, G'LIDA, which is the Targum of KERACH in
Yaakov's tirade about his cold nights spent watching over
Lavan’sflocks.

s The Torah Tidbits logo with a thumbs up signal is for
Lavan'sendorsement - TOV T.T.

e The sine wave is a GAL (not the English gal, the Hebrew
for wave), asin the pile of rocks at the end of the sedra.

ge; Philade phia Phillies cap. That team has the ignoble honor
of being the losingest team in Mgjor League Baseball. And
it goes one step further. They are the losingest team in
major league sports (in the US, counting baseball, football,
basketball, and ice hockey.) Perhaps, then, they are the
modern incarnation of the teams that did play in LUZ. [To
be fair to the town of LUZ (Beit El), it is only in
TTriddle-land that there is an association with the English
word LOSE. LUZ is the hazel tree, one of the sticks that
Yaakov used in Vayeitze at the behest of the angdl... LUZ
is also the name of the vertebra at the top of the spinal
column that is associated with the starting point of
T'CHIYAT HAMEITIM. Go Phillies!

ey Staying with sports, we also have a South Park figure
playing dodgeball. (We know it's hard to tell what he's
doing.) Thisis similar to the game MACHANAYIM, asin
the concluding word of Parshat Vayeitze, referring to the

twin camps of angels that Yaakov saw upon his return to
Eretz Yisradl.

ge; Thereis a matador waving his red cape at - not a bull, but a
pair of lips. As in the haftara, UNSHA-L'MA FARIM
SFATEINU, and our lips (voicesin prayer) will replacethe
bulls (sacrifices).

TTRIDDLES...

are Torah Tidbitsstyle riddles on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at theend of the ParshaPix-TTriddles section. The best
solution set submitted each week (there isn't always a best)
wins a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Desl.

Last issue’'s (TO-L'DOT) TTriddles:

[1] Not a cheap handgun easlly obtained and
concealed, but...

"A cheap handgun easily obtained and concealed” is the
definition of the colloquial term, "Saturday night special”.
But not for us. For us, in the context of Parshat Toldot, our
Motzalei Shabbat speciad is the widely neglected, but
beautiful prayer at the end of Maariv, whose opening pasuk
comes from Yitzchak's first bracha to Yaakov - V'YITEN
L'CHA HA-ELOKIM...

[2] 1904-10 Ave. N, 78-15 ParsonsBlvd...

Answer: TORAS EMES (a.k.a. Torat Emat). That's a phrase
found in the haftara of Toldot. That is its only occurrence in
Tanach. The first version of this TTriddle just had the first
address in Brooklyn and the words, among others. However,
after discussing the TTriddle with someone, it was
discovered that different people associate Toras Emes with
different places. A search of the internet - using Toras Emes,
Torat Emet, and Torath Emeth - uncovered many yeshivot
and shuls with that name, as well as Torah publications. So
we settled on the address of the Brooklyn yeshiva and the
address of a shul in Kew Gardens Hills, Queens, NY. The
elipsis (the tree dots at the end of the TTriddle) indicates
and here represents the many other Toras Emes institutions
that come to your minds, dear TTreaders, as you read these
words. (Montreal, Miami, Columbus, et a.) [Did you know
that et al means "and others'? Yes, you say? But did you
know that it is an abbreviation for the Latin "et alii"?]

[3] could 2612 have been in 56347

B'reishit 26:12 trandates as. Then Isaac sowed in that land,
AND REAPED IN THE SAME YEAR A
HUNDREDFOLD; and HaShem blessed him. The phrase in
uppercase letters can read - in TTriddle trandation - And he
founded in that year Meah She'arim. That sh'chuna
(neighborhood) is one of the oldest “extramura”
neighborhoods, having been established in the year 5634,
ak.a 1874 c.e

Osrael[Center[TT¥# 742} [Page 12[P[VAYEITZEI[B767[issue



[4] demitasse spoon last week; pygmy marmoset
thisweek - sort of

The demitasse spoon pictured in last week's ParshaPix,
represented the little KAF (letter of the Alef-Bet and also
Hebrew for spoon) in the word from the beginning of
Chayei Sara, V'LIVKOTAH. In To-I'dot, we find a small
KUF in Rivkas statement KATZTI B'CHAYAI. (KUF, the
letter, sort of sounds like KOF, which means monkey. The
KUF looks a little like a monkey too.) The pygmy marmoset
is the smallest monkey species in the world, weighing a little
over 100g and being as long as a closed Torah Tidbits is
wide (not counting the tail). It is native to the rainforest
canopies in parts of South America.

[5] 1 of 39, Eisav (Yaakov) and who?

1 of 39 refers to one of the 39 categories of Meacha
forbidden on Shabbat - specifically, TZAD, hunting. The
word TZAYID (or TZEID) occurs only 10 times in Tanach,
8 of which are in the book of B'reishit. Two (actually 3)
people are associated with TZAYID in the Torah. The first
is Nimrod (he's the who in the TTriddle). He is caled
GIBOR TZAYID twice. The other is Eisav, "a man who
knows the hunt" (was a skillful hunter). When Eisav returns
with food for Yitzchak, Yitzchak realizes that it was
someone ese who had already brought him food, and he
asks, "Who then is he who hunted venison?' So Y aakov too
is associated with TZAYID.

Thisweek'sTTriddles:;

[1] his name's meaning accompanies not just
hisbirth

[2] Happy Something
[3] Alternate ending of 2810: And you get 392

[4] You never saw a purple cow. What about
pinque sheep?
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