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Afewleeks[@go, elpresentedfhislilea; fhenitldas[dnlyPartialMdow[it[is
whole.On[PreparationfbrMatanTorah, [GIdEellsMoshefb[dofofheldeople,

V'KIDASHTAMEHAYOMIMACHAR...[AndEanctify[fhemHodayl@dndHomorrow.
On[the[R'SHATIével(ktraightforwardtheaning), fbday@ndfomorrow[feferfb
thepreparatoryldaysprioro@heteceiving[dffheTorah{toOihich[Moshe

added@third).[ONnCA[D'RASHOevel,koday[tefersCtothe['now"CbfCthis

awelihspiringCexperience, Jand CtomorrowDareallCtheOdays[CthatClcome

afterwards.Ot0OE[delatively [@asydo[Sanctify [dneselflih(Bhe[datmospheredf[a

fieryHar[®inai,thunderCanddightning, theCéverlhcreasingCsoundCof[the

Shofar,beingvitness koG [d's[directC¢ontacto[Moshe[Rabeinuand[His

People.[Mhelgreaterldhallengelitfo[Sanctify[dneselfllomorrow.[Whenlthings

startldettingBackEb@ormal.

Ourlostlfecenttoday"HasBeenfhis[dastithorefhan@onth. Ot [Startedih
Elul, Ohtensifiedihdhe3lichothWeek[Before[Rosh[HaShana, [Peaked[@n[Rosh
HaShanaOtself, CeontinuedthroughAseretY'meid'shuvalCandErevYom
Kippur, [feaked[dgainl[dnNMomKippur, [dontinuedih(d[differentiay[duringhe
hecticldaysldflgreparationfbr@hag, [feakedMetldgainlduringBukkotWith[its
powerfullitzvotldfSukka@ndhelArbaaMinim, [Jeakedl@venBigher(do[@ot
beoff[(putBydheldepeatedisedflfheWordMpeaked"; Wel@reldealingWith
mountainsCofCspiritualCHimalayanCbroIportion)Con[Hoshana[RabbalCand
culminatedihSimchatorah.

With[@[doodBaal'filadb@utMoulihfhelthood, Slichot[danBeMeryihspiring.
Almost[dasyIbldanctifyldneselfWithfhatléxperience.ButfheMtomorrow" i
theldhallenge.[Bvery[SinglelWeekday, fhreefimesdlday, We[dsk[G[d o Help
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andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehTachem...
Thelyear(started Wwith[a(bang ’
[(ManCexplosionbfCholy[Hays, Bees -
withD a0l wided rangel of | 2
emotions.[And[although(Tish[l W | -
reilds[definitelyClaCmonth, [t
does[InotIfeelClike[Jone.[INO = v
announcement of (] its[] Rosh &
Chodesh,[and[hardlyfalCimention[bf[RH's
status(@slaRosh[CThodesh.Enters[Chesh[]
van[dTthelFfirst[(T'normal”Cmonth[bfthe
newl[year.[Bhabbat[B'reishitCisCALWAYS
m'vorchimOCheshvan.[INoCother[weekly
sedralsharesihat[dlaim.
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bringldsBackEbHisTorah,bEringdsdloserEbHis[Service,[@ndHelpisldo'shuva.MheMiduildfSlichot[dnd[dertainly
ofYomKippurlis[donducivefio[Seriousihtrospectionldnd Mopefully[putsfsHirmlyldnfhelpathwaysdf[T'shuva.Every
dayWelday[S'LACHIANURAVINUKIMHATANU, M'CHALMOANUMALKEINUKIBASHANU. Welask[G[dfodbrgivels.We
calllHimCAVINUMALKEINUC&very[day.INotQustlvith(ihe[AronCdpen@ndEhel[tongregation@motionally[8inging [iks
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petitionsEb[G[d.[Hveryday.NotGustHAYOM, [HButMACHAR.

OnNMomKippur,Welihcludedih[durldavening®b[@welihspiring[{difficult[botfoKReep[depeatingfhis[phrasefbo)[SEDER
AVODA, ftheldrder[dfiderviceldflthelKohein[GadolldnYomKippur.Butl8verydaydftheMear,e[RaveKorbanotihfhe
daveninglihiWhichWeldead@boutfhe®ohanimkashingfheirlBands@ndfeetBeforelAvoda, @boutfheldailyd'midim,
aboutdheKetoret.[And@BurlashingdffheAandsdituallyldachhorning,[durBhachariti@ndMincha, Theseldrepart[df
ourBeder[Avoda,durlderviceldf[G[d,[Bvery[Singlelday[df[durives. [Allldfthetomorrow",MhenlWeldreldhallengedib
sanctify[durselvesiWithldnlyfhelthemory[dfftheldramatic@nd@motionalSetting[dfftheMamimNora'im.That's[Qurfeal
challenge.

Welgroclaim,@ver@ndl@ver@gain, Withiords@ndWithEheldounddfitheShofar, fhat[G[d[s[King, [durKing.[AndWeldo
thisl@very[dinglefimeWelthakeldBrachalBefore@nd(3fterldating. Ricturefheldhazandf(RHEAnd YK E@sHelgroclaimskhe
word[HAMELECH.ONow[#ealize[®hat[éach[bfllis[proclaims[GLd's[Kingship[before[éven@$ipLofivater.[That$imple
ninelWordBrachali$durlfestatementdfBeliefthat[G[d[i$fhe[SourcedfldllBlessing, fhatHel$[Gld, [durlGd, That[Heli$
King@fftheMniverse, @ndfhatl@verythingfhat@xists[Bverything[Mdame(ihtol@xistence@y HisDivineDecree.

Did[youlhavel[a[3pecial, Joyous[teligiousCéxperienceholding[®he[FourFpecies[duringFukkotCand naking[theCAL
NETILATMULAVHrachaBeforeavingfhemihEhelSix[directions,[dymbolicldf[GIA's[@mnipresence.[AndWhat@boutthe
other[ALNETILATBracha?MowdnanyfimesfdoWeBay[ALNETILATIYADAYIMhHheldourseldf[A[day, Week, [Year?
BorrowsomeDofCthatCfeelingCforCtheDspecial OmitzvotCofCISukkotCand Capply DitCtoCtheCeveryday, COmundane,
take@hemDorlgrantedhitzvot. NoltitzvalshouldBelSo[dasuall@ndfoutinedsbfesultihdurltissing[fhe hessageldf
"G[d,WholHas[Sanctified ldsWithis[thitzvot,[@nd[dommandedUs..."

EnjoyivinghfheSukka?WeBavefheldhallengeldfldnjoyinglivingih[Gld'sWorld[(andE@specially ihHis[Specialldlace
EretzMisrael)[@veryday.

Hallel.[Beautiful[Bndhspiring)Hong[dfldraisesbGld.[A1Fimes@earnoreldriéss)forfheWholeHallel[another20
orhoreldffthelSkippingQlersion).[Bverylday, fhreelfimes[d[day, WeldayEveryldaydWillBlessou; @nddWill[Praise
your[@ame[@orléverldnd@ver."[{It's[dnedflfhe[p'sukimBf[Ashrei.)Sooo, WelSaythrice[daily, OYourkingdomi&[dn
everlastingldingdom, [@ndourldominion@nduresfhroughoutldlllgenerations." MetfheWayWeldxpresstheselileas[dn
specialldccasionsl@nhancefheWayWeldayfhem[3dlliEhefime.doday@ndEbmorrow.

Joyous[dancinglwithfheTorahOn¥imchatdorahitfheOsanctifyfhem Hoday"Iorfhe22ndGf[Tishrei.Dancing[With
Torah[Ikarningl@nd@bservancelis(HheMandMomorrow"Part[éfldurldaily[$imchatTorah.[Every8ingle[day,Weldnust
rejoicelfhatfHeldhoseldsfrom@mong@llfhe[ationsldnddaveldsHis[Morah".

AndWhatBelpsdsihkefhelfeelings, [@motions, thoodsJand [dommitments) [dffthe[dastthonthWithdsfhroughoutfhe
wholeyear?[BhabbatB'reishit.dksthessageli$fruly fhatfhereifheldotentialfbridldleanSlate@ewHeginningfbridach
oflds@slihdividuals@ndEorlds@sKlalNMisrael.[Bstheldopulardaying[does: Moday[i$fhefirstday[dffthefestldfMourife.
Butfbdaylis[dlsofhefbmorrowfhat(Gld WantslusEbldontinuefblstrivefbwardsHoliness,[dvenWithoutfheftemendous
helpldfffthe[dowerfulBolydays[dfTishrei.[BlIWedeedbldoiskakelitWiths".

B'reishit STATS

Firstlofthelb4[sedras;Jirstlof(il 2[sedraslin
B'reishit
Writtenlon[2410dineslin[alSeferlorah,fanks[®th
23[Parshiyot;H Olbpen,i lclosed,fanks[Bth

146[p'sukimltanksBth{5thlin[B'reishit),[same
asMikeitz;[butitMiketzlisllongerlinlines,Wwords,
letters

1931 Wwordsl[lltanks[Bth{5thlin[B'reishit)
7235lettersllranksl 1th[{5th0n[B'reishit)

m;TZ\JG?One[(positive)Dnitzva[In[B'reishit

Aliya by Aliya
Sedra Summary

NumbersCin[Jsquare[brackets] Care[theMitzvalcountbfSefer "HaChinuch CTAND
Rambam'’s Sefer HaMitzvot. [A=ASEI [{positive mitzva); [L=LAV{prohibition).

[P>]Cand[S>]indicate[ start[ofCalparshap'tuchal{open)Cors'tumal{closed)
respectively. "NumberCof (p'sukimCinCeach Cparshalis Cindicated CinCparentheses.
Perek:pasukIis given [for theBeginningaf [€ach [parshaand for [gach mitzva.
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Kohen [ FirstAliya:
34n'sukim1:12:3

This/Aliyalcontains/thefirstiaccountiofiCreation.

[P>1:1075)] Thel first parshar contains’ thel 'summary"
statementiof Creation((or the(first phaselof Creation/Tisee
further)@and(the@accountiof DayOne.

Baal HaTurim points out that the G'matriya of
m B'REISHIT BARA is 1116, as is the numeric value

of the phrases BBROSH HASHANA NIV'RA - on
R.H. it (the world) was created.

Furthermore, the letters of B'reishit rearrange to spell ALEF
B'TISHREI, the first of the month of Tishrei (or B'ALEF
TISHREI - on thefirst of Tishrei - same thing), "confirming" the
opinion that the world was created in Tishrei (R. Eliezer),
rather thanin Nissan, asthe other opinion holds (R. Yehoshua).

If we could prove things with G'matriyas and anagrams, then
maybe R. Eliezer would “win” the dispute, but asis, the dispute
asto when the world was created remains a dispute.

“InCthe beginning, Gdl created the  Heavens and( the
Earth./Andthe Earth...”

DidOthatOhappenOonCday 01 CofCreation?J0rOis
somethingBeforeDayBeingldescribed?

Herelis[dnelpossiblel@nswer.TherstEwolp'sukimdf
B'reishitCddescribeJthetotally, CexclusivelyCODivine
aspect[bf[CreationbfComethingFfromNothing[—
YEISHMEI'AYIN. BeforeDB'reishit”, (perhaps[mhothing
existed[F-[@xceptlGld.[(With[TheDivinelTommanddf
B'reishit, OeverythingthatOnowDexistsCOcameinto
existenceMorOheirstdime.[AllCinatter, C&lICénergy,
thoughts, [doncepts, @ime&-[@verything.[Accordingfb
this[CpointCofCview, ISHAMAYIMBndCARETZCOmean
everythingihEheldniverse.

TheirstdormXhat@ll CbfCCreationChad Cwas[TOHU
VAVOHU, [@dhaos. [That's[fhe[3econd pasuk.[And, Hhis
stageldflTreationldccurred[BEFOREMay[@ne. [Motldn
theirstCdaydbefore®heirstCday. [And hot[alday
before,[Mot@nlihstantBeforedor@nldonBefore. ks
pointlessCspeculaltiondtoOattemptdtolgiveda
time@rameor@heirstdwolp'sukim,BecauseTIME
has[theaningldnlyihheldontextldfftheldrderedWorld
that[beganoake3hapeldnDayd.NoOonderhve
are[dot[SupposedibldoncernldurselvesiwithWhatBad
happenedBeforefheMorldWas(dreated!

“And (G dsaid: Lettherebelight...”

ThusBegins[fhelTorah’sldescriptionldfDaysd,2,3,
4,08,6.[AndWhatBappeneddnihoseldays? [GLd[Put
everythingOn[Cbrder, CHistinguishedCbneXhing[From
another.d It0 wasO creationd of [d Something [ from
Something. MEISHMI'YEISH.Hormihg, Shaping.The
kind[df[@reationfhatel@mulateh@urives.

Andhowdongivas[onelof[(theseldaysCof[Creation?
Maybelfheyl@achWerel@fhousand¥earsdbng.[Drldn
eon.[@rlthaybeltheyl@achWere24[Hoursbng. [Bither
thatDorahQalks[Mourdanguage"CorChot. (Takeour
pick.Bither@nswerffits.

Shabbat[OB'reishitOisaOtimeOofCrediscoveryCand
reldreation.Justdikeldn[Pesach@ndShavuotiwhenide

readbfCkxheevents[bfCEgyptian[klaveryCland[khe
Exodusldnfheldneldndihel8vents[dffMatanTorahldn
thelCother,CandOvedry (toCputCourdiselvesCintothe
events, [fblthakelfhemlfresh, @s[ifibdayMeldameldut
of [(Egypt, [As[if(fheTorahliveregivenoday, [$ofoo
shouldCweenthusiasticallyOreaddand ChearCithe
descriptionCbf[CreationCandputCburselvesinto[the
positionCofCdiscovering[(GLd khroughtheWworld&nd
naturehatMebroughtlintoléxistencedorls. MDon't
justCkeelxhings[Bs[T'onceuponChltime..."[d—[het
excited,because[G[dTrenewsWith[His[Goodness,
everyldayland@ways, ThelActsldf[B'reishit”.

Withoutgoingrintordetail, therelisiabreakdownofithefirst
Aliyarforyourrconsideration.

20p’sukim,‘asCmentioned rabove, fortherfirst_phaserof
creation. Notwithstanding_theCJargumentiabove that
brokerthesetwop’sukimoffrofrthedescriptionrofrthefirst
dayri(sortolspeak), they arepart of the first’ PARSHA,
togetherwithithelcreationofLight, fetc.

3p’sukimforDayl,thelcreationroflight, theseparation
oflightranddarkiness, @ndtheirbeinglidentified @sday
andnight.COneKILTOV. The dayCis_called LYOMCECHAD
ratherthanRISHON, (because RISHON hasmeaningonly
ifitherelis@SHENI, whichitherewasn’tiyet.

[P>1:6(3)] ThenextCparsharisfor'theSecond Dayrof
Creation. Thelcreation/ofithe’Heavensand theseparation
oftheUpperfandLowerwaters. {Somersay thatrangels
andvariousforceswerelcreatedonthe2ndidaytoo.)

[P>1:9005)] Thenextparshalcontainsthe Thirddayrof
CreationCwhichJconsists Cof itwo - “sections”. CFirst, Otwo
p’sukimforthegatheringof the lower waters”into
differentrareasrand the formationrofdryland.CAnd the
“naming”[of Lland[and(Seas.KI[TOV.And then'the[Divine
command tothe’landtorspringforthiwithvegetation.3
p’sukim/withlanother KI TOV/introduce[us/to the Plant
Kingdom.

[P>1:1406)] NextiwerfindtheraccountrofiCreationron
thefourth“day. The_Sun,Moon_and[starsC{(and Cother
“heavenlyl bodies”) areJ placed U inCJ their appointed
positionsiand/orbits. KITOV.

The[BunCBnd[the[Moon[hreldentifiedChs[the[great
luminaries.@Mhenli$[fheSunihatKeepsthatidamel@nd
the[OMoon[scalled[theesseright. [CInCaddition[ko
MidrashicCéxplanations[of(fhisC¢hangelhhamedorhe
Moon,OthereddisOanotherdwayOdtoOunderstanddand
appreciate[both[Cvays[Cof[describing[the[Bun&nd[the
Moon.

ExceptibriiheSun@ndfheMoon,dllStars, [@lanets, [8tc.
infhelsky[BPPEAR[IbUs[@[Points[dflight.StarshichWe
know@o[BeldnbelievablydargerhanBheSunStill(3EEM
toldsfoBelherelgoints[dflight.[The[[Sun@ndheMoon
appear@sairlydargeldisks.InFact, fhey@ppearXolbe
just@boutfheldamelSize.OfYou'veldverdoticedftheSun
shiningfhrough@dloud, [it[dftenOboksteryfhuchdike[d
fullOmoon.[Actually, he[BunOsCabout(#00Ximesthe
diameter(dfftheMoon@nd@bout[400fmestoreldistant
fromls. [ThisswhydhedwodbokHoBe[fhedamelSize,
andhis[éxplainsiWhyhe[MoonGust@boutldoversihe
body[bfCxhedSunduringCalkolarCeclipse. CFromour
perspective,[(Xhe[ISunCand[Moon[Clare[XheJtwolgreat
luminaries.From[durlperspective.[Anddhatls[how[dhe
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Torah[presents[themroCus.(ButCfromChn[Cbbjective
perspective,[the[BunOsCaFarCgreaterdight(thanthe
Moon.[And@hatoolshow®heylarepresentedlinthe
second[ihstance[df[ientification.[TheTorah[Mhostldften
“speaksMollisOnChumanerms”.[That's(khelonlyvay,
sometimes, fbHRelpllsiinderstandfhings.

[P>1:2004)] Nexticomesthe(Fifth/Day, withritsraccount
of ‘Animall Kingdom, [part’one. Swarminglinsects, fish,
birds. KITOV.[And[P’'RUURVU.

[P>1:241(8)] Next comes/thellargest/ parshalyet,iwith
the(Iformation( of/Animal'Kingdom, Ipart(itwo./Land
animals//(most ' mammals). “Creepy(ithings” ' probably
includes/mostreptilesiasiwell.

FifthCHay[treaturesChndkixth[Hay[treatures[Ho[Thot
necessarilyCdivideChlongCmodernCbiology’s[taxonomic
guidelines.[ForCéxample,[dolphinsCand bearsCare®oth
mammalsfand@MFLEeams),Butl@quaticichammalsiwere
(probably)[dreateddn[fhelfifth[day.TheBat,dlthoughld
mammal,d probably)Cprecededhe[mouselbylalday.
What[@boutOlightlessbirds?[And[mammalsdhat3pend
muchdimeOnheOwvater, (butCHoCtomelCbntodandCat
times?[Questions.[OneKIOV.

Then(comes' the[formation of rhumanbeings, first as a
singlerbeing/bothimaleand female[(one’explanation’of
thewordinglin‘theparsha)andthenseparatediintotwo
different'beings, 'maleriand(femalel(but withisome
“crossing” Cof‘characteristics).. P’RUCURVU.C WhichOwill
combinethem[onceagain..TOVCME'OD._THE (sixthCday.
YOMHASHISHI.

[P>2:1073)] This(relativelyllong(first Aliyal concludes
withOtheO3 pasukOparshalintroducing CusJtoCShabbat
B'reishit, the daythatGdblessedland sancified(because
He*‘rested” [from_Creation.[Wesay_thisCparsharinthe
FridaynightlAmida, ‘rightafterthe(FridaynighttAmida,
andattheFridaymighttableasithefirstipartiofKiddush.
Thisshouldtelltusthowimportantitiis‘thatiwelearnwell
(asbestrasweican)the Torah'siaccountiofCreation.

Andthat’siwithoutgoingintodetail.

LeviziSecond Aliya 1
16 p'sukim12:419

[P>2:4137)] Now welhavelaltestatementrofCreation,
focusingronGanrEden, the formation_ofCAdam, ‘Adam's
dominanceoverNature,@andrhisfirstiprohibitionreating
from(the Treelof(KnowledgeofiGood &(Evil.

"Itdstnotgoodthattmanrshallcbelalone"fsrexplainedrin
differenttways, lincluding (thatronlyGrdris‘singular.[Man
needs(tolknow thatas.greatasthecanbecome, asimuch
asthecan@ccomplish, thelismot@god.

AllcreaturesiwerebroughtibeforertAdamrasicandidates"
forCpartnermtorAdam. INonewasfound Csuitable, Obut
Adammamedthemall{as(peoplerhavedonethroughout
theages).

Inthelrst@ccountldfl@reation, Manasthelfinal@ctldf
Creation, [(butChot[C3oCmuchhepurposeandFocusCof
creation.dOndhisC83econd@ccount,Manlk[presentedas
thefbcusldfldreation.

Welinust[$eelfhingsothWayslih[drder@olMaintain[a
healthy[Berspectivel@nfthisiworld, [durltblelh(it, @ndQur
responsibilitiesEbwards[itdnd[dll[dlementsdfidature.

Shlishi Third Aliva
21 n'sukim12:203:21

TheTorah'siwordingimpliesthat’Adam was(first.created
aslalcombined male female(being, then((stilllonDay(Six)
helwas[physically separatedastAdam_and_Chava, (With
thelcommandrand challengelof recombining spiritulally,
emotionally, andphysicallyand theyshalllbecomeone
flesh".

Next(theTorah(tellsuscrypticallyrofitherepisodesiofithe
Serpent'sienticementiofChava,theleatingfromthe Tree,
theOpunishmentsfortheSerpent,_Chava, Jandfinally,
Adam.

The$in(s)ofCAdam@nd[ChavalareChotQustpersonal
sins,[butCimorelSignificantly, they[help[usCHefineCand
understand((komeldf)[Buman@ature.

[S>3:1600(1)] This1pasukCparshaconsists_ofGd's
"punishment"D (callo itD 'redefining")0 ofZ Chava
(woman(kind).

[S>3:170(5)] AndCthisCparshacconsistsCof(]Adam's
"punishment"(sameotherpossibility) fandGd'sCact of
Chesed, inclothingthe naked. Thisactlisfoneof the many
pointedtorinrour_challengertoremulate the qualities of
Gd.

ItOEhterestingfo@otefhatheMstory" [Parts[df[3hlishi
and[thost[df[R'vi'i@relgartdfldnedargeldarsha, ButlGld's
statements(o[Adam@nd[Chava,And[His[kindness[to
them@rel8lightly[ikolated[ih[heJorm[dfEwolparshiyot
S'tumot, [fhusl[dalling@pecific[@ttentionEofhem@ndhe
lessonsWeléarnfromhem.

R'WT'l Fourth Rliya !
21p'sukim13:22 4:18

[p>3:22013)] This(Aliyalbeginswith(theexpulsionfrom
Gan[Eden, whichisalso[JseenJasC'a'metaphorforCa
reldefinitionCofrthe(rolerofthumanstin‘thiscworld .and rof
their(our)relationship withiG'd.

[S>4:1926)] ThelTorah continues with the'births"rof
Kayinrand Hevelland Kayin's killing cof(Hevel following
thelattemptiofieachtoimake anofferingbeforeGrd.

Kayin's[desponseb[Gld's[query@sibWhereHevellWas,
echoeslih[durldollective[Jewish[Experiencefhroughldut
alllfhe[generations: (HASHOMEIRCACHICANOCHI?[Am
my[brother'sCkeeper?dKayinOsaidditCtoOshirkOhis
responsibilitydforCOhisObrother.dWedare[dconstantly
challengedfbBefhedind@flBuman@nddewdholdnows
veryWellfhateldreltesponsiblefbridachldther.

Kayin'sOpunishmentCand Ofate DisCpresented, DasLiisChis
lineage.
ItOisOpossible[khatCKayinCkired CdifferentCepeciesCof

humanoids.OThisCsChowsomeCwant[XoCexplain[the
evidencel[of(lihe[@xistencel[of[prelhistoricCinan.Kayin's
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wholellinelWas[destroyedih[helHlood.[[Almost, Hhatls.
Naama,WholdescendedfromKayin,Waslo'ach'sWwife,
thelthotherl@flus(3ll.)

ChamishiFifth Aliva
8m'sukim14:19 26

This( portion[ | contains( | the[ story( of(1 Lemech, | the
greatigreat/great/grand ison/of/(Kayinrand hisiaccidental
killer.(Lemech'sitwowivesiwere/Ada/and Tzila.

TheTorah/mentions more/descendants/of(Kayinandtheir
rolesias the(firsts"rin’various' fieldsrof humanractivity.
Yavalll (son of 1 Lemech( and ] Ada) " was'] ther “first”
tent/dwellingl animal( raiser. His[ brotherrYuval was a
musician. TuvalTKayin (son of Tzila) 'worked with iron
and(copper. His/sisterwas/Na’ama.

Rashi{lquoting[B'reishitlRabba)$aysfhat3heWwas[he
wife[of[INo'ach.[(WhatOs[$ignificantChboutthatOsthat
Kayin'sine[lvas[tot[¢ompletely[SeveredbydhelFlood.
AlthoughWelfeferdb@ll[dfithankind@sBneiMo'ach,Who
descendeddromAdamOhroughZheit,[ondhelinother's
sidefhereli$Ma'amal@ndBeforeBer, Kayin.

This[ portionlalsol contains Lemech's lament( for having
killedKayin. (Rashiladds that/Lemechalsorkilledhisson
TuvalKayin({accidentally, finthis grief), (because he (TK)
directed therblindLemech’sthands/withibowland arrow
tokill'whatihethoughtiwas/an/animal,andturned outto
belKayin.

By[thevay,[nC¢aseYourCChumashldoes[hot[haveXhel3ame

Aliyalbreakdown[as[k[presentedhere,[don'tOlvorry.[Therelare
differentldpinions.

Shishi SixthRliya 11
24 p'sukim15:1:24

Therlineage from Adam(throughSheit (Seth) to[No'ach
(intor the nextrAliya) isi set_down, with[thelage ofl the
father at(the birthlof theson,.andeach(person's.agelat
hisideath. Thesemumbersthelpusiconstructthefirstpart
oflour timeline. Althoughmanysons.and [daughters are
born_to thisClist_of patriarchs_of_the world, “only_one
representativeof eachLgeneration is.named. Some_say
thatlonlythemamed(individualthadtheongevitythatis
recorded;the'averageman_and -womancinthelstreet"
livedimuchrshorterilives. Othersisay thatthe(lifespan‘of
thethumanwasigenerallymuchlongerbeforethe Flood.

[S>5:10(5)] ThishisOthe1BookJofJtherIChroniclesof
Mankind...CAdamCandChavaCwere created.CAdamiwas
1300yeqarsCold when(SheitiwasCborn.He(livedanother
800Lyears aftercSheittwasrborn, cduringwhichtimerhe
fatheredrmanyrsonstand daughters. He(lived[930Lyears
andthenthedied.

ThelWording[deems[3Strange,[@ndis[HepeatedWith[@ach
generation.

[S>5:603)] Sheittwas105whenEnoshwasborn.[He
livedCanother 807 Cyearsfora totalof(912.CSonsCand
daughters.Andhedied.

[S>s5:913)] Enosh,90, Keinan3 815=905...
[S>s5:123)] Keinan, 70, Mahalal'eil, 3+ 840=910...
[S>s5:153)] Mahalal'eil, 65, Yered, + 830=1895...

[S>5:18003)] Yered, 162, IChanoch, +800=962...
(YeredlisitheAvis, K2, [Buzz/Aldrin... of longevity.)

[S>5:2104)] Chanoch, 65, M'tusheTlach, 0+ 3000=
365...  Shishirconcludes with mentionrofl Chanoch, who
was(takenfromthistworld {{possiblymotbydeath)atthe
relativelylyoungrageof365.

Sh'vi'iSeventhMliyas
16 p'sukim15:25 6:8

[S>s5:25003)] M'tushelach, 187, 1emech, [ (782 =969,
theoldest agelrecordedin[the_Tanach. According_to
Tradition, he(died immediately(priorto.the Flood, which
was(held mpfor(7 dayslofimourning.

[S>5:28[14)] Lemech(182,/aison.Hemamed him[No'ach
(notertherdifferent'wordingforthebirthtof(No'ach)...#
595(=1777.

[S>5:3205)] No'ach, 500 (note howimuch’olderithan
previousigenerations), Sheim, Cham, Yefet.
TheTorahmow(describes(thedeteriorationiofisociety...

[P>e6:5m4)] and(Gid's(lregret"forthavingcreated ‘Man,
Hisldecision[toldestroy the(world {{almost).(No'ach[alone
found favor inC Gid'sD) eyes. ] Stayll tuned( forC the
continuation, mextweek.

Thistlast 4 pasukparshaisreread forthe Maftir.

Haftara 125 p'sukim
ShmuelAlef120:1842

When(Rosh(Chodeshiis(Sunday{or.SundayandMonday),
then(the(specialHaftarafor(ErevRosh/Chodeshpreempts
thelregularlyscheduled (Haftararof theweek. (There are
monthswhenithis/isinotso.)

Thelconnection between ithe Haftara land/ Erevi Rosh
Chodeshiisiobvious. Thelopeningwordsare: AndYonatan
saidtothim, tomorrowis[RoshChodesh...

The(reallquestionlisiwhy(the(Sages decidedlon a special
Haftaralfor Erev(RoshChodeshiin/thefirstplace.Noother
"erev"(getsalspecialreading. Whydoes MacharChodesh?

PerhapsiitiistbecauseRoshChodeshisisounderstatedand
oftenrignored. ‘Thiscbecameraway ilinladditionto.Rosh
Chodeshibenchingtosay: Hear(yerhear(ye,tomorrowl(is
RoshChodesh.

FromUthisCreadingweJseeJthat JRoshJChodeshJwas
celebrated/witha/special'meal'whichiwas(tobeleaten/in
alstaterofrritualCpurity._Manyrhavethe custom todayrof
marking[Rosh Chodesh todaywith aspecial_meal. The
HaftaraCalsolservesasJalisourceJof JtheCminhagiof
abstaininglorreducingone'siworkionRosh(Chodesh...

With(1srael's(historyresemblingthe waxingand(waning
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of the Moon, wel seel Machar[ Chodeshrasiarhope filled
message! of ‘a brighter tomorrow.[ Thel cycle continues
untili the Completer Redemption, when[ the Moon((and
KlalYisrael) willlbe/completelyrestored.

ThellbookUDoflB'reishitUhaslthelmostlsedras
(12),0thelmostlcolumnslandlliinesl](24.5%0of
thellTorah),0thellmostlp'sukiml(26.2%),0the
mostiwords[{25.8%),[thelmostletters{25.6%),
thellongestisedrasl{onlaverage)linBvordsland
lettersl{butlhotlp'sukim),lshorterlthanlaverage
p'sukim,lAndihelsmallestthumberlbfimitzvot]
only[B,kwolpositiveslandlbnelprohibition.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 351 (part one)

Jurisdiction of a Beit Din

In the last few lessons we discussed the jurisdiction of the
Great Sanhedrin and The Lesser Sanhedrins. We begin with
this lesson and in the next few lessons the jurisdiction of the
court that the most people would be in contact with, the Beit
Din.

In the three-tiered hierarchy of the Jewish court system, the
court which occupies the lowest leve is known as the Beit
Din. Unlike the Great Sanhedrin which consists of 71 judges,
and each Lesser Sanhedrin which consists of 23 judges, the
Beit Dinisasmall local court consisting of three judges. The
Talmud derives the requirement for three judges from the
Torah verse dealing with the Beit Din “The cause of both
parties shall come before the judge, whom the judge shall
condemn” (Sh'mot 22:7-8). From the repetition of the word
“judge’ rather than the use of a pronoun), the inference is
drawn that at least two judges are required. However, since a
court may not be composed of an even number of judges,
another judge is added making a total of three judges. The
Talmud derives its holding that a court may not consist of an
even number of judges from the verse “to incline after a
majority to wrest judgment” (Sh'mot 23:2) This indicates
that a court must always contain the possibility of a majority
vote in the event of a difference of opinion among the
judges.

There were many Beit Dins sitting throughout the nation,
while some of the large cities had several such courts. This
court is the one which people ordinarily frequent to resolve
their legal problems. Since the Great Sanhedrin deals only
with matters affecting the entire nation, and the Lesser
Sanhedrin’s authority is limited only to capital cases, the
Beit Din is given jurisdiction over the remaining areas of the
legal system to provide a mechanism for the resolution of
everyday disputes. The variety of jurisdictional powers
which are granted to the Beit Din are enumerated in the first
three Mishnayot of T. Sanhedrin. Similar to the Great
Sanhedrin, but on a local level, the Beit Din performs
judicial, nonjudicial, and administrative functions. The

Mishna, therefore, initiates its discussion with the judicia
functions of the Beit Din and, in so doing, begins with the
most common types of disputes, those involving monetary
Cases.

The Mishna states “Monetary cases [are judged] by three”;
however, as explained in the Talmud, the term monetary
cases is a restrictive one, limiting itself to cases involving
admissions and loans. Rashi, in analyzing the terms
“admissions’ and “loans’, offes two different
interpretations. The first is that “admissions’ refers to causes
of action where the plaintiff produces two witnesses who
swear that the defendant admitted in their presence that he
owes money to the plaintiff. By contrast, “loans’ involves
causes of action where two witnesses testify that they saw
the plaintiff lend money to the defendant. In his second
interpretation, Rashi explains that admissions may also be
understood as causes of action where the defendant admits
owing part of the money which the plaintiff claims; and the
loans are cause of action where the defendant denies any
money to the plaintiff. Rashi expresses his preference for the
first interpretation. In the compendiums and codes, Alfas
(the Rif, 1013-1103) simply states that cases in which a
money judgment is sought are judged by three judges;
Rambam (1135- 1204) declares that case of admissions and
indebtedness and transactions involving loans are judged by
three laymen; and Asheri (1250-1327) concludes that
commercial actions are judged by three laymen.

Almost al of the cases over which the Beit Din has
jurisdiction pursuant to its judicia functions deal with
money matters, since that is the medium through which the
court’ s judgment is executed. Y et these cases are not lumped
together; rather they are separated into categories, of which
commercial matters is the first. The second category set fort
in the Mishna which enumerates the jurisdiction of the Beit
Din encompasses personal and property damage. Cases in
this category involve damage caused by both people and
animals. If damage is caused to someone’'s property by a
person or by an animal owned by a person, the case is heard
by the Beit Din. There are interesting differences, however,
in the remedial powers of the Beit Din in these two types of
situations. When a person causes the damage, the Beit Din is
authorized to award the full amount of the damages
sustained. However, damage caused by an animal is divided
into three categories. The first is damages caused by an
animal “with its tooth.” This refers to cases where the animal
eals someone else's produce which it encounters in its
wanderings into someone's private property. The law
imputes a benefit to the animal in these circumstances, and
therefore the owner of the animal must pay full damages.
The second category is that of damages caused by an animal
“with its foot.” This refers to cases where the animal in its
wanderings enters onto someone else's private property and
tramples growing crops or breaks chattel. In this situation,
damage is likdy to occur; accordingly, the owner of the
animal must pay the full amount of the damage which the
animal caused. The third category of damage caused by an
animal is damage caused “with its horn.” This refers to an
animal goring, kicking, or attacking a person or another
animal. The first two (or, according to another opinion, the
first three) times that the animal causes damage in this
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manner, the animal is considered “innocuous’ and the owner
need pay only half of the damage. After these initial two (or
three) attacks, the animal is deemed “forewarned” and if
one's forewarned animal subsequently causes this type of
damage, the owner must pay full damages. In this third
category (damage caused by an animal “with its horn" there
is a difference of opinion in the Talmud whether the one-half
payment represents indemnity or penalty. One view is that
the one-half payment constitutes an indemnity. Right- fully,
the owner should have been required to pay the full
indemnity. However, the law, having compassion on him
because of the difficulties entailed in caring for an animal,
reduced the indemnification to one-half.

The prevailing view, by contrast, is that the owner is not
liable to pay anything the first two (or three) times by way of
damages. Such payments are in the nature of punitive
damages. The law, by imposing a penalty on such an owner
and requiring him to pay one-half damages, will compd the
owner to be careful with his animals.

The subject matter of thislessonis morefully discussed in Volume
1, Chapter 1 of Jewish Jurisprudence by Emanuel Quint and Neil
Hecht. Copies of both volumes can be purchased at local Judaica

bookstores. Questionsto quint@inter.net.il

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

Y osef and hisBrothers[1]

We read in the opening verse of Parshat Vayeishev, "These are
the TOL'DOT of Yaakov"; apart from its usual understanding
‘generations, TOL'DOT also means events or history. It is the
events in the lives of the sons of Yaakov which are now
detailed as they play out the final stage in the redlization of
galut. While this galut was foretold to Avraham in the Brit bein
HaBitarim and so the events leading to it may be understood as
simply pre-ordained, nevertheless human Free Will actions and
their spiritual and moral motivations, affected many aspects of
it (Radak; Rabbi S. R. Hirsch). "The reationship between
predestination and human Freewill cannot be solved in terms of
human understanding and thought process, since Divine
Thought is substantially and fundamentally different from that
of men, not merdy larger or more just profound" (Hilkhot
Teshuva5:5).

The underlying note of our story is the strife, hatred and
jealousy between the brothers and Y osef; throughout, the issue
is always the Abrahamic inheritance and the leadership of the
Abrahamic nation. Twice the Torah tells us that the brothers
hated Y osef. The first timeis in the verse (37:3) following on
the one describing Y aakov's special love for Yosef. They feared
that this love showed an intention to disinherit them and make
him the sole heir, just as Avraham had done to Ishmad and to
the sons of his concubines, and Yitschak to Eisav. The second
verse (8), telling again of their hatred for Yosef, follows the
reciting of his dream of kingship. Now they hated him for
usurping the leadership and royalty that belonged to Y ehuda
They did not redlize that Yehuda's deliverance and leadership
wasfor an Am Yisradl inheriting Eretz Yisrael, whereas Y osef's

was kingship and salvation in the abnormal conditions of Galut.
Their spiritual awareness and religious striving that made them
great, also made it difficult for the brothers to compromise or
subject themselvesto the teachings or policies of others.

Thereisnomention in the Brit bein HaBitarim of the country in
which the galut was to take place, nor of the spiritual and
physical nature of the suffering imposed, nor of the portion of
the 400 years prophesied that would be in that country. The
status of strangers, the oppression and suffering foretold could
easly have taken place in Eretz Yisrad itsdf; that is the
background against which the whole saga of Yosef and his
brothersis played out.

"Yaakov dwelt in the land" (B'reishit 37:1), dweling in
tranquility, rather than merely as a sojourner as did Avraham
and Yitschak. They understood that till the end of the 400 years
they and their children would have to be geirim there. Yaakov,
however, sought a permanence and tranquility there. Therefore,
the anguish of the affair of Y osef was visited on him and led to
a new dimension in the prophesied galut and the descent of
Israel down to Egypt (B'rishit Rabba; Rashi, on B'reishit 15:13).
"Yaakov's experiences symbolize the history of Am Yisrad
during the destruction of the Second Temple, the long
subsequent galut Edom and our ultimate redemption” (Soforno).

"The sons followed their father's thought about the galut being
while they werein Eretz Yisrael but they and Y osef differed as
to who would be their leader during that period of galut. All his
dreams centered about his kingship during that period while
they claimed that they could continue under the leadership of
Y ehuda. Y osef insisted that if they could not subject themselves
temporarily to him, then they would al have to suffer the galut
in another country" (Shem MiShmuel).

Why Egypt?

Perhaps the refining process necessary to the transformation of
the Abrahamic family, a collection of tribes, into a holy nation
necessitated their alien status, suffering and exile in the most
powerful of kingdoms? That would make not only the purifying
effects of their exile more complete and potent but aso the
grandeur and strength of their Divine Redemption so much
more resounding and magnificent.

That reasoning, whilevalid and important, concealsthe spiritual
nature of the Egyptian galut that flowed from the sale of Y osef
for 20 pieces of silver, two coins for each of the brothers. They
bought shoes for that money and the haftara of Parshat Miketz,
links them to selling the righteous for a pair of shoes
(Amos3:6). "Although the Egyptian galut was decreed in the
Brit bein HaBetarim perhaps the suffering and oppression
would not have been so severe had not the brothers sold Y osef"
(Tosafot HaShaleim). "Had not the brothers sold Yosef, the
immediate cause of the descent would not have been a family
tragedy" (Maharsha).

"The Maharal (Gevurot HaShem 9) writes that it is difficult to
accept the teaching that the sale of Yosef led to galut
Mitzrayim, since welearn in Sotah (11) that that galut madethe
sale of Yosef necessary in order that thereby Yaakov and his
family would go down to Egypt. However, it becomes
understandable when we realize that there are two different
elements to galut, the first relating to the physical pain and
suffering involved with exile, while the second relates to
spiritual digtortions and mental shortcomings. The Brit bein
HaBetarim foretold only the geirut, the hard labor and the
suffering involved, and that could be in any country, not
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necessarily Egypt. However, the spiritual wrong inherent in the
sale of Yosef, meant that through its own acts Am Yisrad
would in addition be exposed to the evil, idolatry and sexual
immorality of the whole world that was now concentrated in
Egypt.

Therest of the countries depend on rainfall for their sustenance
and prosperity so there people turn to heaven in prayer. Egypt
alone depends, not on rain from above but only on the Nile, so
there men walk with their eyes on the ground to await therising
of the Nile. Israd, because of the sale of Yosef now had to be
exiled in a country where men were without any connection to
G-d" (Shem Mi Shmuel).
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[1] From the virtual desk of the OU

VEBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

Aswe begin the important “season” of Torah reading, we share
the following question with those ending an enjoyable but not
so important season of the “great American pastime’ (i.e.
baseball - for EB and other non-American TTreaders),
examining it from a halachic perspective. This also alows the
responding rabbi to use information gathered during many
hours of hisyouth.

Shawn Green, or any other Jewish baseball
player, can play a game without violating
Shabbat?

Q As a sports fan, | was wondering whether

TTleditor'slfacetiouslandlfliplanswer:lYes,lbylplayinglonlanylof
thelsixlotherldayslofithelweek.INowlforlthelVebbelRebbe'slreal
answer.

answering it as a practical question, which would
touch, among other things, on the general question of
going to work on Shabbat without direct violations of Shabbat.
Rather, your question affords the sports fan the opportunity to
apply some of the intricacies of the laws of Shabbat to an area
of interest.

H Mr. Green did not send this question, and we are not

All professional stadiums are fully enclosed. Thus, carrying,
hitting, and throwing are permitted. In general, there may be
restrictions on carrying even in enclosed areas without an eiruv.
However, that is only when carrying between areas owned by
different people or groups. An entire stadium is owned by one
person or group, so thisis not a problem. What if one hits a
homerun, which, in certain parks, may “leave the park” to an
unenclosed area or one owned by other people or the public? A
disciplined hitter will not intend to hit the ball out of the
stadium, just out of the playing field. Therefore, even if Shawn
hit one extra far, it would be a davar sh’eino mitkavein (an
unplanned, uncertain violation of Shabbat), about which he
need not be concerned in advance.

Often, hitters “dig in” with their cleats at the batter’s box,
making a small ditch to help them push off when swinging.
This is a Torah-level violation of choresh (plowing), done
directly and purposedly to improve the ground for one's
purposes (Shulchan Aruch, Orach Chayim 327:1).

Sliding on the base paths dirties a player’ s uniform. Thegemara
(Shabbat 147a) says that one who shakes out his clothes to
remove dew (according to Tosafot) or dirt (according to Rashi)
violates a Torah prohibition. The gemara continues that thisis
only regarding new, black clothes, which he is careful to keep
clean. The Rama (Orach Chayim 302:1) says that one may not
do so to any article of clothing which one is conscious not to
walk around in with thislevel of dirt. While the matter is more
complex than we can address here, the Biur Halacha (ad loc.)
rules stringently on the matter when one does not just shake out
but performs an action of cleaning on the place of the dirt.
Therefore, it is at least preferable to do no more than lightly
shaking off the top layer of dirt, leaving that which is partialy
embedded in the fabric.

When playing the outfield, is there a problem of cutting or
uprooting the grass? In general, one is allowed to walk on grass
because even if he were to cut some blades, it isa davar sh’eino
mitkaven (Shulchan Aruch, ibid. 336:3). However, the Mishna
Berura (ad loc.:25) points out that if one runson tall grass, itis
ap’'sik reisha (a certainty that one will inadvertently perform the
prohibition), which is forbidden. Although stadiums have short
grass, it ispossible that with cleats, the matter isap’sik reisha,
and this respondent lacks the technical expertise to rule on the
matter.

The Shulchan Aruch (ibid. 308:45) rulesthat balls are muktzeh
because they lack a serious use that would make them utensils.
The Rama argues because balls are set aside for the purpose of
playing, which he considers sufficient. Therefore, balls are not
muktzeh for Ashkenazim; Sefardim are divided on the matter
(YakutYosef, Shabbat 308:26). (See Mishna Berura's (ad
loc.:158) objection to playing on the ground, which does not
seem to apply to baseball.)

In summary, by taking proper precautions, one can solve most
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if not al of the technical halachic issues of playing baseball on
Shabbat, while certain halachic and fundamental issues would
remain (including some we have not mentioned). So, “play
ball” ... preferably, another day.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day

An unqualified respect or disrespect for popular
opinion is neither here nor there. We must know
when to honor the world's opinion and when to
disregard it.

From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢« The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

3 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

It would seem that the two most important eventsin history for
the Jewish people are the Creation and the Exodus. The Torah
begins, of course, at the beginning, with the story of Creation.
Thisiscertainly fitting. After all, God isthe universal God, and
for agreat portion of history, there were no "Jews' or "Isradlis’
or "Hebrews'. There were just people, the kind who populated
the planet from itsinception. To mark this auspicious event, we
observe Rosh Hashana and Yom Kippur at B'reishit-time, as a
vivid reminder that by doing teshuva, we can "re-create'
ourselves and begin anew.

Alongside Creation, there is the Exodus from Egypt. While
individuals date their origins to Creation, we as a people mark
Pesach and the Exodus as our "nationa birthday", re-ordering
our calendar as such, and linking our national character to the
advent of spring. God's activeintervention in history conveysto
humanity the all-important message that not only is He in
eternal control of the fate of the universe, but Jewish destiny
can and will defy the laws of nature and be ever resurgent. In a
real sense, the Exodus "trumps' Creation, and so we are
commanded to remember the Exodus every day and every
night, something not required regarding Creation.

Thereis, however, athird moment in history that iseven greater
than these two! "Behold, days are coming, says God, when
people will no longer take an oath by 'the God who liberated
Israel from Egypt,' but rather by 'the God who gathered the
dispersed of Isragl from the lands... where they were scattered"
(Yirmiyahu 23:7-8). Says the Gemara (B'rakhot 12): "When
Israd is free from the domination of foreign powers, even the
Exoduswill palein comparison.”

Yes, there is indeed a "Road Map" for the Jewish people. It
starts at Creation and winds through the Exodus. WHEN it will
come to its conclusion may till be uncertain; but WHERE it
will end iscrystal-clear: nowhereelsebut in Eretz Isradl.

Rabbi Stewart Weiss, Ra'anana

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat HaShavu'a

g Wisdom & Wit

A father came to the Chasam Sofer and complained that his son
refused to show him any respect. The Chasam Sofer had the
young man summoned, and told him about his father's
complaint. Instead of denying it, the young man admitted freely
that he did not show his father any respect, but he felt no
obligation to do so, since he was totally self-supporting and
took nothing from hisfather.

“You are utterly wrong, my son,” said the Chasam Sofer. “If
you look at the matter historically, the commandment to respect
one's parents was given at Sinal, in the desert, where
everyone's needs were met by Hashem. Yet, even though no
son was dependent on his father, they were still commanded to
respect their parents.”

HERBH

R Chaim Shmulevitz had his own specia insight into the
respect oneis required to give one' s parents. According to him,
a person who respects his parentsin spite of what they do, does
not fulfill the commandment of honoring one's parents. Every
person must find at least one thing in each parent which marks
that parent asa uniqueindividual - one singularly above anyone
elsein the child’ seyes.

Shmuel Himelstein has written a wonderful seriesfor ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" — available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

E (3]

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

Sowhat treedid they eat from anyway?

After describing the creation of the world, the Torah goes
on to tell us about Adam and Chava in the Garden of
Eden. They are warned not to eat from the Tree of
Knowledge of Good and Evil. And yet in chapter three of
B'reishit, we see them sinning and eating from the tree.
We in school grew up with the notion that the fruit that
they ate was an apple, but the Torah doesn't state that.
What do our Rabbis say about the type of fruit that Adam
and Chava indulged in?

The most logical answer to this question is brought in
B'reishit Raba. Adam and Chava must have eaten from a
fig tree because afterwards they covered themselves with
fig leaves (3:7). Another reason for this choice is based
on a play on words " they ate from a fig (TE'ENA) which
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brought (TO'ENA) hardship onto the world".

B'reshit Rabba also brings wheat as a possibility, based
on the saying common in their day, "that someone who
has never eaten wheat is not clever". Since they ate from
the "Tree of Knowledge" they must have eaten from
something that would give them knowledge, i.e wheat. But
then one could ask, "they ate from a tree and wheat is not
a tree?" The MIDRASH answers that particular wheat was
extraordinary and was as tall as the cedars of Lebanon.
Ginsburg in his book Agadat HaYehudim states that
maybe this idea is a play on words as well - wheat
(CHITA) which caused a sin (a CHET). The Midrash also
suggest that the fruit was grapes or wine and the siddur of
Rav Amram Gaon refers to the fruit as a nut.

The Midrash also mentions the Etrog as the fruit eaten by
Adam and Chava. The verse says (3:6) "the woman saw
that the tree was good to eat and desirable to the eyes". It
doesn't say that she saw that the fruit was good to eat,
but rather that the tree was good to eat. The Etrog was
the only tree that listened to Hashem's command
(1:11-12) to put forth "fruit trees that put forth fruit" and not
"trees producing fruit". Meaning the etrog tree actually
tasted like the fruit it produced. Therefore, when it says
that the woman saw that the tree (itself) was good to eat -
it must mean she ate from an etrog. The etrog was
referred to in the past as "the apple of the garden of
Eden", which might be the source for the Christian notion
that the fruit was an apple.

For those of you who haven't disposed of your Etrogim
yet, here are two recipes that call for Etrogim.

Etrog Jam

The secret of this treat is to first get rid of the bitter taste
from the Etrog. This is done with a lot of patience. First
take the etrogim, cut them into centimeter thick pieces -
with the skin but with the seeds removed, and soak in
cold water in the refrigerator for four days. The water
should be changed twice a day. Then cook the etrogim in
boiling water. (Some people boil them seven times
changing the water each time to get out the bitterness).
Remove the liquid from the fruits and add sugar (2 kilo
sugar for % kilo of fruit). Cook on low flame for an hour.
You can add a cinnamon stick or a bit of cloves while it is
cooking.

Etrog Chicken

1 whole chicken

1 etrog

1 kilo cooking salt

garlic powder

1 Thbsp. oil
Cover a baking pan with the salt, and place the oil in the
center. Put the etrog in the belly of the chicken. Spread
garlic powder over the chicken. Bake the chicken, breast

side down, on a rack over the pan - so the chicken doesn't
touch the salt. Bake at 180°C for two hours.

e Micro Ulpan

This week's word is not one of those obscure words from you
know whom, but a word you might not know, nonetheless.
How do you say patch in Hebrew? T'LAI

NIV

(71 Par sha Pointsto Ponder

B'REISHIT

1) The sky was created with the name RAKIYA (1:6). Why,
then, did G-d find it necessary to CALL THE RAKIYA
SHAMAY IM? (See 1:8) Why did it need a new name?

2) G-d said that His creations were GOOD throughout the days
of creation. Why, then, does the Torah repeat again that G-D
SAW ALL THAT HE HAD DONE AND IT WAS VERY
GOOD? (1:31)

3) Why does the Torah relate the obvious fact that Hevel was
Kayin's brother when describing the birth of Hevel ? (4:2)

THESE ARE THE ANSWERS

Ponder the questionsfirgt, then read here

1) Rav Weinberg explained that when G-d “calls’ something by
a name, it is the assigning of a function for that object. The
essence of the object is the origina name and its function is
designated by what it is“called”. In this circumstance, G-d was
giving the sky the function of SHAMAYIM. Shamayim refers
tothe spiritual realm. The vast and infinite sky iswhat bringsus
an awareness of the fact that there is a spiritual reality beyond
the physical which we see before our eyes.

2) The Kli Yakar teaches that the statements of creations being
good throughout creation were only referring to their future
status once Man would be created, since they were only created
for Man’s sake. Thus, after Man is created, the Torah teaches
that all of those statements regarding creations being good now
cameinto full fruition.

3) The Ohr HaChayim answers that the Torah is foreshadowing
the fact that Hevel related to Kayin as hisbrother but that Kayin
managed to view Hevel as someone unrelated thereby enabling
him tokill Hevel.

Parsha Pointsto Ponder is prepared by Rabbi Dov Lipman, who
teaches at Reishit Yerushalayim, Tiferet, and Machon Maayan
in Beit Shemesh and RBS and is the author of "DISCOVER:
Answers for Teenagers (and adults) to Questions about the
Jewish Faith",  just re-publisned by  Feldheim
ppP@israe center.co.il

Mazal Tov to Rabbi Dov Lipman (Parsha Points
to Ponder) on the republishing of hisbook

"Rabbi Dov Lipman...has produced a modern 'Guide for the
Perplexed'...He skillfully addresses many of the issues
confronting a modern student." -Rabbi Aharon Feldman, Rosh
Yeshiva, Ner |sradl
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"Rabbi Lipman has discovered a way to relate the profound
truths of our faith to today's teenager in language which he or
she can understand... | recommend this work to all who work
with young people, but above al to young people themselves."
-Rabbi Dr. Tzvi Hersh Weinreb,Executive Vice President,
Orthodox Union

Available at all Jewish bookstores or directly from Feldheim
publishers

i8] Torah from Nature: Cyprus Mouse

What looks like a house mouse but has bigger ears, eyes, and
teeth? (Sort of like the wolf vis-a-vis grandma.) The answer isa
new species of mouse found on Cyprus - the first terrestrial
mammal species discovered in Europe in decades. (A new bat
species was identified a couple of years ago in Hungary and
Greece) In fact, people in the field would have bet that all
mammals in Europe had already been found. New discoveries
are expected in certain remote areas of the world, away from
human inhabitation, but not in Europe! The working theory for
Cyprus Mouse is that it is a rare survivor among Species on
Cyprus that died out after humans came to the isand (a long
timeago), bringing "mainland" animalswith them.

a9 s@AE KIDBITS

Alnew Torah Tidbits[columnwith [@[Parshat/HaShavualinsight [geared fowards
thelybung(reader...[or their[parentsland igrandparents to read to them.

by YaffalGanz [{©2006)[ popularl-authorlof Jewish ¢thildren's
books, [creator [of Savta Simcha land [other [delightful characters.

B'REISHITIIINTHEBEGINNING...

Aren't[beginningsCivonderful?[The[beginningCofCd Chew
schoolyear,Xhe™irstCEhabbosCin&AChewhouse, Chew
clothesoWear,[Dew[Books[Ebdead,[Mew[placesolsSee,
newfriendsolineet@nd[énjoy.[Aldlean, freshSheetldf
paperGustiwaitingforMoufoillOt[dp Wvith[@MBrand Mew
story[dr(d[dicture.

Allbeginningsaredhewldhanceolstartlover@ndldo
thingsOdight.WhenGloufhink@boutlit, Beginningsdreld
gift.dustiimaginef¥ouldoulddever(StartldnewdndMou
alwaysChad[tolCtontinuelnthe3amelpath,Hoing[the
samel[bldthingsOnthe[samelbldCway,CevenOfCthey
weren'tfurningldutell. Bretty @wful, [$n't0t?

TheOTorahOteachesOusOthatObeginningsOareOvery
important.dhey@refhefbundationbridllEhatEbllows.OIf
youlstartldutBadly@nlfhe[first[day[dfldchool,[drBaveld
fightWith[@MHew{tiend,Mouldan, [dfldourse, @lways[iyfb
correctthings, ObutOit'sCalwaysCOmoreOdifficultClthan
starting[dutldntheldghtfbot.

When[Gld[¢ompletedthelorld,Helproclaimed: TAnd
GOdCsaw@lIthatHehad CdoneAnd[behold, GtOsVery
good."[When[Hashem[does[3omething,His[beginnings
areldlwayslperfect.[AndEhey[deverSpoil.[(MThat'shyfhe
Torah[days[@reation ISMNery[dood,MotIhatWvasMery
good.[WhenWe[Begin[S3omethinghew, Ok[Mhaydurndut
outCellCbr, OtCmayChot. [(ButCvhen[Hashem[Ctreates
something, Okk[good Hor[@lIdime.Evendhoughpeople
may[dauselproblems, [@very@ewMear[is[@[dhancelfbriis
tolfry[@nd@egin@gain.

Thisear,ou[Bavel@Brand@ewldhancefoBegin@tihe

beginningMAt[B'reishitldnceldgain.Youldanistendo
theldntire[MorahIffomBeginningblénd, Week By Week.
Isn'tEhatl@Wonderful gift?

6] Divrei M enachem

Parshat B'reishit reminds us that at the beginning of time
there was a process of creation that brought this world into
existence and that Man was placed therein as the preeminent
player. Blessed with the ability to discern and analyze, we
often ask ourselves what value we should place on this world
and our own role within it.

When we endow something with our approval, we tend to
say that it is good. That term finds its roots in Hashem's
rating of some of His completed creations. Thus on the first
day, "G-d saw that the light was good." And later, on the
third day, the earth, the seas and the vegetation all merited
such a heavenly accolade.

The rabbis note that there is no mention of Hashem calling
anything good on the second day in which there is a
separation of waters above and below the firmament. Maybe
because separation implies conflict. Or perhaps, to cite
Rabbeinu Bachya, because the firmament and its
complement of angels detract from the core purpose of
putting Man into the lower world to bring Hashem's plan to
fruition.

Which leaves us asking why, in contrast to the remaining
days in which G-d saw that His creations were good, Man's
formation on the sixth day does not merit such an annotation.
Is it because, incomplete, we ever strive to perfect ourselves
and the world that we are in?

Shabbat Shalom, M enachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

Mer Hakohein Answers Questions,
Livel

From R.B: “Despite the colorful picture you paint of the
busy activity Erev Yom Tov, etc., it should not have been
like this at all. The logistics planning must take place
months in advance and certainly not at the last minute.
Things do not instantly appear, not even overnight. Where
were the planning committees, purchasing decisions,
ordering, billing, storing, etc. monthsbefore?

Meir Hakohein answers. “The logistical planning to meet the
requirements of the Olei Regel who will be ascending to
Yerushayim and the Mikdash for Sukkot began two weeks
after the end of Pesach. Unfortunately, this year many of the
logistical problems connected with the Regel had their originin
the malfunctioning of a particularly important and highly
recommended subcommittee made up of ‘experts.
Unfortunately,  this committee  consistently  grosdy
under-estimated the number of expected Olel Regel and their
needs. The Segan in no way absolves himself from at least
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partial responsihility since, at first, he accepted their faulty
prognostications.  Finally realizing their updates were
unsubstantiated and erroneous, he unilaterally terminated their
contract. Though the Chag was rapidly approaching, by means
of what | could only call super-human effort, the Segan and his
newly appointed staff of planners and logi<ticians, together with
the unfailing cooperation of literaly thousands of people,
turned a potential disaster into areal success. | am honored to
have had the privilege of working closaly with our Segan for
many years. He is a man of exceptional talent and dedication.
Despite a shaky start, in the end, NO Oleh Regd remained in a
state of impurity, no OlehRegel lacked a roof over his head
during the Chag, and no Oleh Regel lacked a sacrificial animal,
Arba Minim or S'chach for his Sukka. | believe that Ish Lo
Amar ‘Tzar Li HaMakom She'ain Birushalyim’.”

Reuven stood up. “Meir, my two questions for you today
relate to how you understand how modern technology will
affect the checking of the sacrificial animals in the Beit
Hamikdash.

1. Might it not be that rather than manually checking each
animal for blemishes and disqualifying marks using torches
and even flashlights, the Kohanim will have some sort of
sophisticated full-body-scanning X-ray machine?
Programmed to spot bone breaks, blood spotsin the eye and
even punctures in the lungs, there will be no need for a
time-consuming manual inspection. In a second or two, by
looking at his monitor, the Kohein will get a green okay
light from the computer or a loud buzz with a red flashing
light sending the animal to the "disgualified animal
bullpen". What ar e your thoughtson this?

2. Much of the post-daughter activities such as removing
various internal organs and so on were done with a knife.
Could more sophisticated and efficient utensils or
implements be used or are we limited to the equipment they
had in earlier times? | am thinking about the use of
electrical saws and cutters, etc. which would be more
efficient and faster.”

Meir replied: “The question of the role of modern technology in
the Mikdash continues to divide the Sanhedrin. The ‘purists, if
you will, are faithful to the techniques described in the Mishna.
The ‘modernists would have no problem using a
full-body-scanning x-ray machine to inspect the sacrificia
animals. These Sages contend that just asthe Kohanim in Bayit
Sheini used the technology avail able to them, we should be free
to use the technology available to us. While there is merit in
both points of view, | am hardly the one to decide. Thisis the
role of the Sanhedrin sitting in the Lishkat Hagazit ‘from
whence Torah goes forth...”.However, | will say this. Early this
morning, the Kohanim visually inspected the morning Tamid.
For illumination, they did not use flashlights, they used torches!

From A.C. “Were OLElI REGEL on their way to the
Mikdash ready standing in the aides on the trans-Atlantic
fights to Jerusalem before Sukkot? Second question. Were
there enough animalsfor Korbanot in Y erushalayim?"

Meir Hakohein answered. “Trans-Atlantic passengers standing
in the aises? No, that could never happen. No airline ever fills
up an arcraft with more people than it has seats. It is too
dangerous and it is against the law everywhere. True, there
were “persistent rumors’ to that effect, but, the airlines denied
them. The spokesmen for the airlines in their pontifical way,
claimed that this “malicious caumny smply was an

impossibility” and | believe them. The important thing is
despite the incredible numbers of Olel Regel, there were no
major mishaps and even the amount of luggage lost was
infinitesmal. All the major airlines have agreed to add more
flights during the week before and after Pesach, Haba Aleinu
Letova. Istrack will bring them to Jerusalem from the airports as
quickly and easily as possible. Similarly, we will find ways of
cutting down the bureaucratic hasde! As for your second
guestion. Is Yerushalayim is in the middle of the jungle? Do
you think that the Olel Rege have to bring sheep and goats
from Monsey? There are plenty of sacrificial animals for them
right herein Yerushalayim!”

A Rav asked: “Meir, there are myriads of non-Jews, Bnei
Noach, who want to bring Korbanot to the Beit Hamikdash.
Since we obviously want to give priority to Jews, we need to
make a decision as to how to deal with the lar ge volume of
requests. Should we instruct them as to how to bring
Korbanot where they live? Should we ask them to organize
themselves according to their communities, with a
representative sending a Korban to the Mikdash for the
entire community?”

Meir replied. “It is not generally known that the Rambam rules
that non-Jews may build altars and sacrifice to G-d anywhere
they choose. While a Yisrad may not physically help them, he
IS permitted to instruct them (Ma asei Hakorbanot 19:16). The
Mishneh Lemelech adds that they may sacrifice domestic
animals, wild animals and hirds as long as they are ‘pure
("kosher"). Bnei Noach may send Olot to the Beit Hamikdash
individually or as a community. However, since today,
ever-increasing numbers of Bnei Noach aspire to ascend to
Jerusalem themselves, we must take this into account and make
provisions for them. Yeshayahu (56:7) already foresaw this
extraordinary phenomenon 2500 years ago when he prophesied,
“I will bring them to My holy mountain and make them joyful
in My house of prayer. Their burnt offerings and their sacrifices
willingly shall | accept on My altar. For my house shall be
called a house of prayer for all nations.” It isfor usto help these
faithful peopleintheir spiritual quest.”

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAKIX

A straightforward ParshaPix in celebration of Creation of the
World.

?83 Upper-l€eft arelight switchesturned on and off, representing
the creation of light and dark, day and night, on day one of
Creation.

?83 Upper right is a depiction of the creation of the heavens on
the second day, with the separation of the upper and lower
waters. The cloud represents the upper waters; the sea, the
lower.

?83 Below the sea on the right side is a grassy area with trees,
representing thethird day.

263 To the left are the creations of the fourth day - the sun,
moon, and stars.
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?@3 The ladybug, bird, octopus, and fish represent the fifth
day'screations.

263 Kangaroo, beaver, kitten, hippo, and the two people are
some of the sixth day's creations.

263 The pair of candles, of course, stands for the culmination of
Creation - the Shabbat, which G-d sanctified and gave to us
to keep, preserve, and cherish asareminder of Creation and
theCreator.

TTRIDDLES...

are Torah Tidbitsstyle riddes on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the éectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't aways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issue's (Sukkot) TTriddles:

[1] What we do with the four brings to mind another
plant

The four plants, of course, are the etrog, lulav, hadasim, and
aravot. What we do with them is wave them in the four
directions of the wind, and up and down. This waving is
called NAANU'IM. To wave is L'NAANEI'A. What other
plant this brings to mind is NA'NA, mint.

[2] shoot a vowel less hen

This was an anagram. Rearrange the letters SH,O, O, T A,
and H and N (which is a vowelless hen) and you get
HOSHANOT. Nothing deep; that's it.

[3] Using 5,7,6,7 in that order, and math symbols,
form expressions equal to the numbers 0-10

This was a hold-over from the previous issue. It is a math
puzzle to honor the new year 5767. Several TTreaders took
the challenge, including retired veteran ace PPP solver MS,
who gets honorable mention for his solutions. So does HC.
Winner for this challenge is BT. Here is his solution list.
There is usualy more than one solution for each number.
Some numbers will be impossible to get. (Serious solvers are
challenged to continue from 11 and up and stop with the first
number they find impossible. Prize for the solution with the
highest lowest unattainable number - got that?)

0=-S+(7t/6l 7)
I= 5.7 +6.7

A= 5% b)t7
3= 5+7 b+t7
4Y=5S*(7 b+7)
5- (5+7)/b+t7
b=5+7L/(b!*7)
7=5+7+.bt.7
g=(S5+7+0)!/7!
q=(57tb)/7
D=5*7+6+7)

That's it for the previous issue. It was, as we say, dim
pickins TTriddle-wise.

Thisweek's TTriddles:

[1] 1 Cardinal; How many what?

[2] B'reishit's two confused kings

[3] thigh muscle in the sedra

[4] switch order on this

[5] he and father are as far apart as possible

[6] for women this week; for our southwestern neighbors 14
weeks later

[7] onthe one hand - 1,2,6; on the other hand, 3,4,5

And here is the revival of a recently dormant feature of the
TTriddles pages...

NachKwestionlof(the[Week

FillDinOthelfirstOwordOwithOasOmanylwordslas
appropriate:

[Bh'leima
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