TORAM
Tidbils

Not[Just[Calendar[Coincidental

ForWarious[iteasons, [durdixed[dalendar[has@tuleHor[(RoshHaShanalllO
AD"U.[Rosh[HaShana[{firstCday)tannot[FallCbn[Bunday,Wednesday, Cor
Friday.[ThisCmeans[that[Ot[HoesFallCbn[Monday,[Tuesday, [(Thursday, Cor
Shabbat.[Rosh[HaShanaFallsCon[Bhabbat[281>% [bf(theXime,Xhat's[an
averagel[dfffwoldutldflSevenlyjears.Motllncommon.Butl@veryfimeldeHave
Shabbat[Rosh[HaShanalbhel@reldcutely@wareldffthe@bsenceldflftheShofar

onfhe[irst[day.Mheorahldavells[@Built[ih[Elternativefb[Rosh[HaShana's

titleBfYOMO'RU'AMMamely, YOMZICHRONLT'RU'A. [Without[doingihtofhe

reasonsCOwhyOourdSagesbanned OShofar@lowingConOShabbat, OitCisCa

wellRnownHactldfOewishlife. [That[s, Ho[@lI[éxcepthefellowlvholdame

into[Shull@Fewhtears[@goldnRoshHaShanalfhorningldndStoodihfheBack

waiting.When@pproachedMithheldfferldf[dthachzor@nd@placebSit, He

politelyldeclined@nd@xplainedfhatfeldamefustEbRearShofar. tWashiery

difficultdoldonvincehimdhatWelWouldn'tbeBlowing$hofar(hatday; [(he

definitelyfhoughteWeren'tlceligious@nough.)

Theldboveldotwithstanding, [iti$UsefulbIbok@tEheShabbatRosh[HaShana
situation[@s[thorefhanldldoincidencedffhe[Calendar@ndld[dabbinicldecree
tolhandle@MypotheticalPossible[dccurdence.[@ur[$agesldould[haveldaid
thathenBHIalIsldnShabbat, [@nelthustBeldareful@otEb[darry[fhe[Shofar
in[AninC&iruved@rea.Makel[Suredhe3hofarlkdeadyOh8ShulfromBefore
Shabbat.@MheseldrecautionsMouldHaveBeenldxpected, hldrderdbfacilitate
theOulfillmentCofhe[Torah'sCmitzvalofCEhofar.[To[banBEhofardrom[the
TorahdrdainedHrstlaf[Tishreilis[Unusual, Ho[Hayfheeast.Theldeaction[df
the fellowO referredd toO inO thed parantheticalC] remarkd above was
understandable.[MowldanyouMOTDBlowShofarldnRosh[HaShana?[What's
Rosh[HaShanaWithOBQut[hofar?
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andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehTachem...

In(heXimelof(Sanhedrin,
past] and future,[] Rosh
Chodeshlis[proclaimed[by
the(OheadOof[]Sanhedrin, s e Bl
sometlmeDfromDsunrlseDonward DThen
Rosh[HaShanalWillChave[oChave[begun
thel[previous[hight.[InCorderForthis[to
happen,ivelvouldbegin(RHIhel[évening
following[29(Elul,[¥egardless[of(Wwhether
eyeWwitnessesfol[the[irst¥isibility[dof(fhe
lunarCtrescentCshowlupthatChight,[the
nextlday, or(hot.[Technically,[if(kheyldo,
thatOdayO(theOonefollowing[129Elul)
wouldbeRosh[HaShana,@nd{@hat's[it.If
witnessesldon't(show, fhendhefollowing
day[would[be[RH.Andthis[FirstCiday?
Nothing[really.[TThis[CHoesn'tCiwork[Cwell.
It's00notjustIthe witnesses,it'sIthe
notification[of(Jews[alllover(sraeldhat's
needed.[Therefore,lour[1ISagesidecreed
that(RH[shallbedwoldays[{like[onellong
day).[(Welthen[¢tan[}reat(both[days[Wwith
thelSeriousness[{and§oby){heyBequire.

That'sfhelldeylquestion.[AndBhabbatlisfheldnswer.dheShofarlgroclaimsHAYOMMEARATOLAM, EbdayfheWorldWas
created.Shofarl@ndRosh[HaShanaldayfhataShemlis[fhelTreator@ndKing,@nceldear.[ShabbatHaysit[@very
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week[(andlrfeally,[dverylday)dfftheear.MheShofarfemindsds[dflAkeidatMitzchak, Matanorah,[@nd[deveralldther

things.

ZACHORI[3[Shabbat'slthiddle[dame.WeltememberkheShabbat, Butlt, ihEurn,temindsds@f[duridommitmentb[GId.
Theldssenceldf(Shabbati$fhatWeldcknowledgefhatl@verythingi$@giftfrom[GLd@ndfhatHeldanfherefore[dommand
usbldbstainfromldxercisingfhoseldreativelgifts[dnfhat[Speciallday[dfftheWeek. MhisitdealdppliesEbfhelBkeidalibo,
in[@nl@xtremeWay.[AvrahamMasldivenfhelSonHelSodbngedobr,[@ndfhem[Gld[dommandedBimbEbkeMitzchak@nd

offer@imUp@s@dKorbanldntheMizbei'ach.

WelléavelitEbfheMTreaderiblfindddditional@lementsldfftheShofarfhat@reCcovered"HyShabbat.
Ourldonclusion: [Rosh[HaShanaldnSBhabbatWithoutShofarWorksdutldkayBecauseShabbatlsfhelSilent[Shofarihat

forms(fheldayldffRosh[HaShanalihto[@[AICHRON'RU'A.

ROSHMASHANA
TORAHREADINGS
&HAFTAROT

and\dther hinge. ..

FirsT(DA Y

FirstTorah, 34 p'sukim
B'reishit21:1.34

Thissheotalfordheldeading OhBheirst[Torah; [k
notBrokendown[AliyaBy[Aliyalstyle.

Accordingto Tradition, Sara/lmeinuwas"remembered"on
Rosh'HaShana. Shebecamepregnant, andisubseliquently
gave!birthrtorYitzchak, (despite her advancedage of90.
on(the(firstrday of RoshrHaShanalwe read perek 21 of
B'reishit, from(Parshat(Vayeira, @about the birthrandrearly
years[ofYitzchak,fand about/ the  Sara'Hagar(TYishmael
episode.

This( first section’of the readinglisicontained in‘alsingle
ParshaS’tuma, isimadeuplofi21 ofithe34/p’sukim, @ndlis
divided‘among the first/ five of ithe 'seven Aliyot  for
ShabbatRoshHaShamna. (Whenithefirst’dayof RHisnot
onShabbat, this'portion'makes up(thefirst three of five
Aliyot.)

ThelastpartiofithisreadinglisialsingleParshaP'tuchalof
13(p’sukimJandis(1about( ithe(treaty imadel between
Avraham(Jand Avimelech. This‘part‘iofi the readingis
divided (between(the(last two Aliyotlofithefirst TorahL{(i.e.
Shishirand(Sh’vi’iiwhen RH[is[ Shabbat, ‘and R’vi’ifand
Chamishiiwhen(RH falls(duringtheweek). Commentaries
pointCoutthatCitowasCinCthe CmeritCofthe JprayersCof
AvrahamO on0J behalf0 of 0 theD people of  Avimelech's
household, thatChisC(Avraham's) ClandSara's_prayers[for
themselves'wereralsoranswered. This(fits'withronerof’the
powerfulithemesand messagesof RH, namelythepower
of prayer.

2nd Torah, 6 p'sukim
Bamidhar29:16

Then(theMaftirrisicalled totheisecond Torahrand thefirst
6p'sukimroflBamidbarr29(in[ParshatPinchas)areread.
TheCreadingDisClaboutthe ) Musaflof ] RoshCJHaShana
(mentioning Cthatthe OMusafof CRosh JCHodesh is Jalso
broughtonRH)andthe mitzvalof hearingthe Shofar
blowing.

Haftara, 38 n'sukim
Shmuel Alef 1:12:10

TherHaftararof thefirstrdayroflRoshiHaShanarechoesrand
reinforces the themerofrthePower of Prayer, casiwellras

51 19232 972 "N vy
In loving memory of Dr. Harold Nierenberg
on hisfirst yahrzeit Erev Rosh HaShana
992 Y198 9
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givingusianotheriexamplelofithe"barren matriarch"'who
conceived afteripraying, 1tiis thestory/of Chana, motherof
Shmuel'HaNavi.

ThersilentmaturerofithelAmidaisiattributedtorChanarand
therway(she prayediat'the/Mishkan.

Thelimainliconnection(to 'the 'Torahreadingland(ithe
guiding force, (so(tolspeak, [as[tolthechoice of haftara for
the(first'dayrof Rosh/HaShana, is thelstory offalwoman
whoiwas barren(forrallong time andtheniwas blessed
withiachild.

Saralin/the Torah readingrand/Chanarinitherhaftara, are
joined(byRachel fromtherhaftaraloftheisecondday.

In@differentWay, Weldan@dd MosefHaTzadik, holWas
alsoCremembered”By[GLd. draditionfellsdsfhatBeas
removedFromprison[TodppearCbefore[Par'oCbn[Rosh
HaShana.[Bince[Yosef's[temoval(from[prisonCandhis
successfulléxperience[®efore[Par'o[tanBel3een@she
beginning[{the¥ery2arly(beginOhing)[of(heEgyptian
sojourn@ffthefamilyldfYaakovIMhoBHecamefhePeople
ofsrael...CandC&verything[hatMollowed Tt [¢ould [he
suggestedhatfhe¥osef(Rosh[HaShanaldonnectionldan
explainffheldtatementhKiddushdn[RoshMaShanaldve
thatiis[@[dommemorationdfftheHxodus.

WhenRoshiHashana is Shabbat, Yom[ Kippurwill be
Mondayand( Sukkotwill bel Shabbat. That means(that
thereris nor Shabbatbetween[Yom( Kippurand Sukkot,
whichimeansithatHaazinulis(the Shabbat/Shuvaireading
and(the(beginninglof(Haazinulis the(readingfor Shabbat
afternoonof Roshi HaShana. Asalways, 3 people are
called to/the Torahlat'ShabbatMincha.

SPECIALREMINDER

WhenltherelsMom[TovIdnMotz'aeilShabbat,[dnelBasfo
beldarefullfo[8at[SeudalShlishitforShabbat,[dntheldne
hand,@ndblstill[Bavel@n@ppetitefbriftheMomMovitheal
at[@ight, [dnfheldtherBand.MhisEhkes@Mttle[@lanHing,
but[both[Kavod[5habbatCand[Kavod[Yom[Tov[lhrelat
stake, OsoOtheOeffortOisOwelll@ewarded.OAOpractical
suggestionfbr[RoshHaShanalday, WhenOunch@ends[o
beldnfhelatelside, [$EblHSplitdunchByBenchingEfterthe
appetizer{brlSomethingllikefhat), fbkeldIéarningBreak,
andhenWash@gainbrfhelthainldish.This[decond[Ralf
oflllinchdanfdualify@s[¥eudal3hlishit. df[dneldanfind[ad
minyandorMinchalbetweenhese}wol3$eudot, [allthe
better.(OtOsChotCACoodOdeatoCskip[BeudalBhlishit,
especiallySincelfhisisfhefirst[BhabbatldfftheldewYear,
and[patterns@ndBabits@anldevelopfrom[i.

SECOND DA Y

FirstTorah, 24 p'sukim
B'reishit22:124

In(thefirstSeferTorah, 'welcontinueteadingfromiwhere

welleftioffionthefirst’dayof(RH. Fivepeoplearelcalledto
the(Torahrin(the(firstiSefer.(Thesecond dayof (RH cannot
fall’on Shabbat, so thereris nol othersiderofi this coin.)
Perek[22is[the portion of the[Akeida.1tlis[arguably the
mostidramaticlandemotionevokingportionofithe whole
Torah. Tradition tellsCus. that the Akeida took place_on
Rosh/HaShana. ZICHRONOT (remembrances)is/onelof the
threemajorthemes of(Rosh Hashana, ‘and the Akeidalis
thefmainrelementof(ZICHRONOT. Not only(isit[thetopic
ofcthe Torah(reading, (butfitfistherbasis of(the choicelof
Shofar+—namely, the Ram’s_Horn+—CandCitisCanCoft
repeated themelinidavening.

WeistandibeforeGdon'Yom HaDinandwelproclaimthat
welare[notonly therbiological descendants ofCAvraham
andrYitzchak (andYaakov), Cbut_their(spiritual Cheirs_as
well.[(Welare[not just telling_stories; Welarelinspired[to
emulatelourforefathersiandideveloprartotal.commitment
to/G'dandTorah.

Perhapsiitlisimuchmorethanthat. Theloldquestionabout
theizebral{of ShelSilverstein’s(poem),@stowhetheriitiisia
black_animalwithwhite[stripes_or_a white animal with
blackstripes, [isveryapplicabletothataveragelew. Each
ofusidoesmitzvotiwhichlearn(usicredit,(sotospeak, and
sins_thatCarelheld againstCus..Whatever_thelratio, the
questionCisiwhatkind rof(Jews arewe.lAml aLgoodJew
withepisodesCofsinCorCamC1Calwicked Jew wholdoes
mitzvotfromtime(totime.Andthis(ismotmerelyamatter
oftnumbers. (tlispossiblethatiwe areevaluatedras.good
JewswhoUslip, JevenliifOtheUslippingUisCsignificant...
because/welare the descendants/of the Avotiand Imahot.
Thistis partrofitwhywelfocustonthe Akeidarsoroftenron
RoshHaShana.

2nd Torah, 6 p'sukim
Bamidhar29:16

The Maftirifromthe’second Torahlisthe(samelas the day
before(Tithe' MusafiofiRosh/HaShana.

Haftara, 19 p'sukim
Yirmiyahu31:2:20

Onceagain, welfind Coneofthe Jmatriarchs Jwhowas
withoutrchildforfarlongtime. This time, Rachellmeinu
represents_thepeopleof_Israel (more[specifically, (the
tribesiofithe kingdom(of(Israel, under(theflag of Efrayim,
so torspeak, 'whorarerinrbadrshaperinrtheirccountries of
Exile.[Theclosing-wordsCof the Haftara_containCG[d's
promiseofimercy.

Therreadingsiof(RoshHaShanarare not(justBiblerstories
andwelshouldn’ttakethemas(such.[(Welreadaboutan
amazinglove(relationshipbetween[ G d and His(people,
us.LEmotionLis_the key.(Wel[need to*“open[up”onRosh
HaShalna,sothatwecan(seelthevitalmaturelof T'shuva
andloflourrmembershipin‘KlalYisrael.[And itfisnotjust
welwholmustiwarm(to/the(relationship ‘between/HaShem
andCAm[Yisrael.JGd Jtoo, Jsotospeak, OwillChopefully
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respond tolthel feelingsiHerhasralways had( for us, and
relatetolusias/He related to the/Avotiand Imahot.

Tashlich...

islsuallydaid{bydhoselWholday[it) [dnFhelfirst[daydf
Rosh[HaShana.[MheldommonPracticeih[Ashkenazildom
munitiesi$fbldostponeashlichbfheldecondlday,When
therstldaylis[Shabbat.S'faradimdayit[dnfhefirst[day
evenOwhenOitOisOOShabbat.OForO0moreCdetailsCabout
Tashlich, CAndDts[Texts, Csee[Xhe$eparate[PDFfile[For
Tashlich.

Noteslon(Candlelllighting
&[Havdala

Suggestion: BeforeMouight[BhabbatI¥om[MovIdandles,
lightCh[R4Mr.tandle[FothatDyoulwillChaveh[flame
availablefbrfhelSecond@ightldffRosh[HaShana.

Friday rightBeforeShabbat

Candlelightingldn[Bridayisfheldameldsl@veryWeek, [le.
lightfirst, [doverourl@yes,[Anddhen[dayfheBrachallin
thisldase,@rachot).dheBrachalfbrfheldandles[dombines
ShabbatCdnd[Yom[Tov.[A1'HADLIKCONERCSHELCEHABBAT
V'SHELO YOMOTOV.O (Someld communitiesCd say[d YOM
HAZIKARONOratherOthanOYOMOTOV.OIfdyouldon’t
rememberCivhichyoulhavelalways[3aid, (find[($omeone
wholdoeslfeEmember.)

Motza’eilShabbat

On[Motza’eiShabbat, fhelSecond@ightldfifRoshHaShana,
alwoman[Shouldday[BARUCHHAMAVDILBEINKODESH
L'’KODESH[AfterBhe[Shabbatloutdimellseefrompage),
unlessCsheldavens[MaarivCdandrememberedtoCsay
VATODI’EINU).Only@fter[dHAVDALA[Statementofldne
kind@rfheldther)Os[it[(Permissible[foldetldpfheldandles
forthelSeconddight, Dightfhem,BeginMomMovIdooking,
etc.

WhenOightinglthe[tandlesCbnthe$econdChight, Dtls
propero[tecite@he®rachotOirst(and @henodightthe
candles.t[$fbrbiddenblstrikeldhatchdrfick@Mghter
onYom@ov.dransfer(df[dPrel@xistingflame[bdhatch
orldandle[bpermitted. What[MeéveryoullseHodighthe
candleslthay@otBel@xtinguished.dustPutit[downdnl3
safeldurfacel@ndlétit[godutBy[itself.

12N MostTauthoritiesJexpressCaCdoubtCasCito
whetherd a0 SHE'HE'CHE'YANULC [SH]O is
warrantedldnlfheldecond[@ight[despecially [fWwelliewIhe
twolOdaysOof(dRHOasOoneOlongOday).OHence, Othey
recommendfhatlouHavel@@ewfruitldridarmentideady
forthe[$econdhight,ChndWhenZou$aytheJSH]Cat
candleOightingCorKiddush,youltanChavethe (FruitCor
garmenththind, fhus[desolvingfhe[SAFEK, [doubt.[{IThe
fruitldrdarment, fhen, [does[dotlgetitsldwn[SH].Bvenif
youldon'tthavelahewdruitCoriSomething&lse, Yyoulstill
say[JISH]On[Hheldandles[dr@tKiddush.[ThelVilnalGaon
heldfhat@is[UnnecessaryfolCcover’[the[ISH]; Gt0sEully
legitimatebrthedecond@ight[dflRH, [dn(its[@wn.

YaKNeHaz y'mp

Havdala(or[$habbatlkldombinedWithKiddushHor[Yom
Tovlbnhkingle[tupofCwine.OrheredsCa[Tascinating
eightlway[disputeih[he[Talmud@sfodheldrderldfihe
brachot[to[bel[kaid[ht[thisCtombination[KiddushCbnd
Havdala,@ndfhisi$fheldrevailingldractice.

First,Xhe[Borei[PrilHaGafen{YAYIN)Os[$aidCbver[the
KiddushOCup.OThisOisCfollowed COby CIMELECHCOALCOKOL
HA’ARETZCM'KADEISHLIYISRAELLV'YOMHAZIKATRON
(thisrachalisRnown[@sKIDDUSHAdrKiddush[HaYom).
Solfar, fhings@redlke@nyleilYom[Tov.Wel@ow[&dwitch
over[o[MHavdala.[MNo[Separate[Wine[brachalis[3aid; dhe
oneforKiddush[¢overs[the[Mavadalal@sOivell.(Welhow
say[BOREIM'OREIMHA'EISH[dverfheMom[Tovldandles[dr
twold matches held[ together,d ord even] over[d an
incandescentBulb[(weldoMOTight[@dHavdalaldandlelfbr
theldccasion[Sincelwelaydotldxtinguishit)[NER).This
is[followed[by&d[Modified(HAVDALAbracha,C&ndingln
HAMAVDILO BEINO KODESHO L'KODESH,O0 Held Who
distinguishes[betweenldnekevelldflSanctity[{thehigher
oneldf[Shabbat)@nd@notherdévelldfldanctity[(thedésser
oneldfMomov).[BllI[dfthel@bovelis[doncluded With[ISH],
known[CBs[ZMAN, (xime.OThe[kequenceof[thesel[Five
brachotls[Eknown[byThelnitialdettersCofherachot
YaKNeHaz,{e.MAYIN[wine), [KIDDUSH,NER,[HAVDALA,
ZMAN.[OB’samim(spices)arenotCusedCJonCOMotza’ei
ShabbatfhatisMomov; fheMom[Tovlisldonsidered@s(d
spiritualCkpice”, [cenderingldctuallSpicesUnnecessary.

Sunday(night

On[Bunday@ight,WeldayHavdalal(between[Kodeshldnd
Chol), ButlWwelliseteither[dandle[dor(Spices, [Mor[dolWe
say[thelntroductoryp’sukimdThey[Chrekaid[bnly[ht
havdalal@fterShabbat).

By[theOway,OtOsConlykheXransitionfromChChigher
Kedushab@Ibwerthatlit[@ccompaniedBy[fheltecitation
of(Havdala.[ThathcludesShabbatoWeekday,[Shabbat
toYom[Tov,JhabbatdolTholMaMoed,@ndYom[Tovio
Chol[HaMoed.Ik[doesHotihcludeMomovb[Shabbatldr
Chol[MaMoedHoYom[Tovldr[$habbat,[BecauselWwelhen
goffrom(ddbwerldanctityfbldligherldne.

SUGGESTION

Whenyouldavenon[RoshHaShanal@nd[YomKippur...
takeyourime.No[dnels[fushingyou.dfyour3hul s
fasterlfthanYouldre, @nd¥ouldrelstill[dayingour[Amida
whenfheldhazanhasegunhedepetition[3-letHhem
go.ourprivate, [SilentCAmidalks yourpriority. dt[Hakes
concentration.Ihelshull[doundsihfhe@ackgroundldanBe
distracting.[Don'tdetdhembe.You've[gotWorkRoldio.
FindourselfCalgood$pot[toStandForyourCAmida.[A
placeCwhereOyouOwon’tCbedbotheringClanyonellelse,
especiallyifdouldrefhking@IdngfimeWithMourBmida.

Ifiyoul@relstillih JrourfAmidalivhendheldongregation Ok
readyJor[Kedusha,XhenIouChavetolstop, Cvait, Cand
listenBut¥ouldoMotldayKedushalwith[@veryonelélse.
Don’tOivorry.[Youristening[sCd¢onsidered TK'ILU", (s Cif
yoularel$aying[it.[(ExceptthatlyoulareChot[$ayingLit,
becauseyouldannotlihterruptlyourldwnAmida.Morldan
youlOcontinueOdaveningCwhileOtheOKAHALOisCsaying
Kedusha.[Stop, Idok, [@ndisten.

ItOsCOmportantChottolOnconvenience CbthersCinCyour
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attempt@oldaven[Better.Wiolatingihterpersonalthitzvot
while[$eeking o (fulfill Ch O ew Mo [GLd Cmitzva Os[kind Cof
counter[productive.

Whathlouldillithostlythiss[dutldn@relfhethanyBIYUTIM,
liturgicalCpoetry, thatCwas[Cbdded[tokhe[kiddurChnd
machzorOoverOmanyOcenturiesCofdJewishOlifeCand
experience.[The[PIYUTIMGrebeautifullandpreciouso
us,[ButlfheyldoM@ot[Hupersedelfhelsayingldffthe[Amida.

Also,[therelshothingCivrongvithCdlavening[n[(Hebrew
andookingldveroOheEnglish(ranslationHohelp{ou
understandvhatYoulare3aying. dtsCéven[permitted
(andOmaybelpreferable) tolCdavenlnEnglish, Ofyou
don’tldnderstandfhelebrew@t@ll.

On[theldther@and, @fremendous@mountldffthoughtl@nd
workWentlihtofheHebrewMordingdfidurlfrayers, @nd[if
youldan[Bandleldaveninglih(Hebrew[{especiallyWithfhe
ability[*o[readkhe[EnglishCht[(the[sameltime),OtOs
preferable.Bottomine: DavenWell.

Hatarat[Nedarim

Many[peopledayHNIOn[Erev[Rosh[MaShana.dfGouldre
not@bleMo[day[it[then, fryHoldayit[during[Aseret¥'mei
T'shuva.

Onelof[theldeasbehind83ayinglHNbefore[khe[Yamim
Nora’imsthis:

Let's[dayfhatld[PpersonWants{oldiet, [Butldhocolateldhip
cookiesChrehisundoing”.[He[SoCmuchtannot[tesist
them, dhat[hedakes@nldathori@aWow[hotHol[éat@hem
anymore.[{It0kMot[Mecessaryfolisefheerminologydf
swearingOorOpromising; Osometimes["merely”[saying
somethingsfhntathountbl@iow.)[[Said[Personis[dt[Ed
party[5ometimeater,seesCalplate[bfCthocolatethip
cookies, [dndHas{ustldne.

Believelit[dr@ot, [datinghatldookiefbrFThat[Personisfhe
samel[{sort[df)@sléatingl@[dheeseBurgerldrAam3and
wich.[FoundsOikeCan[Ceéxaggeration, [butlt[teallyOsn't.
EatingChamWiolates[the[prohibition[AgainstC&ating[the
meatdffdonRosher@nimals.Eatinghat[dookieWiolates
(forCkheConeCwho[kookxheCvow) (kheOprohibition Cof
profaningldne’sWord.

And,vel¢an3uggest, Rhat@he[dneWholéats[Ehe[TCC
(that'sCthocolateCthipCtookie)ds[CevenChOittleCvorse!
Eating[Ham[i$@[Sin.Bating[d[dookiei$n'td[Hin, [Exceptibr
theConewhoCswore[Che[Owouldn’tCleat[Cthem.[0SoCkhe
vow [MakerldreatesldponAimselflanadditionallpossibility
of[sinning, Wherel[done[HeedHavelaxisted.

YoulWant[tolabstaindrom3omething, CdoOt. (ButCdon't
swearfo[it. Youlvant[oldo[goodHhings?Molhem.Mo
needbSwearlandPutMourselflih @Ldifficult[Situation.

AlbersonCvholundertakes[{without[the[Cprotection Cbf
saying[B’LIINEDER) Db, Iet's[Say, [diveMizedakaldverylday
has[dreatedMewPitfallsEorBimself.[EveryldaydhatM¥ou
don'tldivedzedakaldonIstitutes[aWiolation[df[pledges.
Serious(dffense.[@QouldBaveBeenldvoided.

SayingHNIs[MotheantbStop MoulfromIdoinglmitzvot.
By@llltheans, [diveldzedakal@verylday.SayT’'hilim,d&arn
Mishnayot, CvisitCkthe[kick, Cetc. [(DustCdontCkurnCsuch
beautifultitzvaOpracticeslihto[Potentialdins. [HNLIWorks
retro(@ctively.[Swearloffldoffee[dnFunday,havel@dup
onMondaydIKin. MullifyfheMow[dnMuesday@nd[itfbhkes
away[fheldathfrom[Sunday.Whatouldid[dnMonday[is
now M@otd[Sin. Bowerful.Don‘tthisuse[it.

And@owMefurnbMHaShem@nd@skBHimEbldissolvefhe
restCbfCburlkinsChs[bnly[He[an[dMikebur[Hatarat
Nedarim.

et DNT5T DT BT IR

Fortunate (or happy) isthe nation that KNOWStheT'ru'a...

This pasuk in T'hilim does not say, "hear" the shofar; it says
KNOWS the sound of the Shofar.

There's a big difference, even though the same word is used for
both hearing and knowing (or understand- ing). LISHMO'A. To
hear. And some- timesit meansto understand.

Our commitment at Sinai, for example was NAASEH
V'NISHMA. "We will do, and we will understand (what G-d
wants of us)". Not just "we will hear".

Can we not suggest that the bracha for Shofar - LISHMO'A
KOL SHOFAR, implies that understanding is essentia to the
mitzva, not just hearing the sounds.

We have to hear, and understand, and not misunderstand. And
we have to react appropriately. Everyone except for the
profoundly deaf, can HEAR the sounds of the shofar. But do you
straighten with pride of membership in the Jewish people when
you hear the T'KI'A? Are you humbled and broken when you
hear the broken wail of the T'RU'A or the sob of the
SH'VARIM. Does the T'KI'A remind you of the experience of
MATAN TORAH? Do the broken sounds inspire you to
introspection and set you on the path to T'shuva.

It is not enough to merely hear the sounds of the Shofar; we
must understand them too. Imagine standing at a crosswalk
waiting to cross the street. To your right, a truck is standing at
the curb. As you are about to enter the road, your hear an
insistent beeping sound. It is the warning sound that the truck
automatically emits when it is put into reverse. The truck is
dowly rolling towards you, and you are warned by the beeps -
Do not step into the road; it would be a dangerous thing to do.

You hear the sounds - but you do not know what they mean!
Maybe you think it is a car alarm, or a sound coming from the
nearby construction site, or maybe you just aren't thinking at all.
You hear the sound, but it doesn't dawn on you that you are
being warned of some danger. And you step into the road, just as
the truck backs up.

So too, it is with the sound of the Shofar. Many, many Jews go
to shul to hear the Shofar. They hear the sounds, but do they
know what the sounds mean? Do we heed the warning of the
Shofar? Are we moved to rise to the challenge of T'shuva? Are
we inspired to strengthen our commitment to Torah and
Judaism? Are we going to work harder to improve ourselves as
individuals and as a community, so that we will do our sharein
hastening the Mashiach? Or will we continue walking into the
path of the oncoming truck?

ASHREI HA'AM YO'D'El T'RU'A... Happy (or fortunate) is the
Nation who KNOWS the T'RU'A... We must hear the Shofar,
must understand its meanings, must let its sounds and meanings
penetrate to our minds, hearts, and souls. The Shofar must bring
about a "shipur" (a spiritual improvement). Then we may
consider ourselves truly fortunate and happy to be the Nation
that knowsthe T'RU'A.
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THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean
Lesson 349 (part two)

TheBeth Din System

Falseprophets

In addition to describing the Great Sanhedrin’s jurisdiction
over cases of mgor transgressions, the Mishna enumerates the
Great Sanhedrin’s jurisdiction over cases of mgjor offenses by
certain individuals. One such case is that of a person accused
of being a fase prophet. The Tamud, in describing the source
of the law of the false prophet, derives it from a gezeira shava
(a principle of interpretation deriving inferences from similar
words or phrases occurring in two passages in the Torah) from
the trial of the rebellious eder. The gezeira shava in this
situation is the term hadavar (the word) which appears both in
the Torah verse describing the trial of the false prophet and in
the verse describing the rebellious elder. When the Torah
speaks of the rebellious elder it says "and thou shall do
according to the word (hadavar)", and when it spesks of the
false prophet it says "the prophet that shall speak a word
(davar)". Just as the rebellious elder is put to death only if he
rebels against the teaching of the Great Sanhedrin, so the false
prophet is to be judged only by the great Sanhedrin.

TheRebelliouselder

In addition to the case of the false prophet, a second type of
magjor transgression by an individual over which the Great
Sanhedrin has jurisdiction is one in which there exists the
possibility of a death sentence against a “rebellious eder™.
Rambam describes the rebellious elder as follows: “He is one
of the wise men of Israel who understands the halachik
tradition; he judges and he teaches the words of the Torah in
the same manner as all the wise men of Isragl judge and teach.
The rebellious eder, however, disagrees with the Great
Sanhedrin on one of the laws, refuses to accept their ruling,
continues to dispute them, and teaches people to follow him
and not to follow the Great Sanhedrin.” If heis found guilty he
is sentenced to death by the Great Sanhedrin. This is based on
the verse “And dl of the people shall hear and fear, and do no
more act presumptuously.” (D'varim 17:13). In order to fulfill
the instruction that al the people shall hear and fear, the Greet
Sanhedrin has to order the execution.

Thesuspected Adulter ess

The last judicial function of the Great Sanhedrin in the area of
magjor transgressions by an individual is unusual, and arises
from its unique ability to ingtill fear in withess and thereby
help the truth- seeking process. An example of such case is
that of the suspected adulteress. Not only is the suspected
adulteress facing a possible death penalty, but her case is of
even great importance because of the mora repercussions it
might have upon the basic cornerstone of Jewish life, the
family. Since it is desirable to insure that the suspected
adulteress tels the truth, the Great Sanhedrin is given
jurisdiction to try to insure that her testimony will be truthful.
The Mishna explains that the suspected adulteress is brought
before the Great Sanhedrin in Jerusalem to instill in her a
feding of awe and thus increase the veracity of her testimony.
One of the procedures that the Great Sanhedrin employs in this
case is the administration of the "water of bitterness’, as
described in the Torah, this refers to the situation where a

husband suspects his wife of being unfaithful with a specific
man, warns her (in front of witnesses) not to seclude herself
with this man. If she then secludes herself with this man and
the seclusion is witnessed, the wife undergoes the ordea of
drinking the water of bitterness prepared by the priest. If sheis
innocent, no injuries will result from this ordedl. If she is
guilty certain physical afflictions will result, culminating in
her death.

TheHigh Priest

These five cases—magjority of a tribe accused of idolatry, city
accused of idolatry, fase prophets, rebellious elder and the
suspected adulteress—comprise the jurisdictional basis of the
Great Sanhedrin in its judicia function regarding major
transgressions by groups or individuals. The second area of the
functions of the Great Sanhedrin shifts its focus from the
seriousness of the conduct, and its possible repercussions to
the nation, to the importance of the individuals who have
committed the crime. The second area of the judicial function
of the Great Sanhedrin deals with the disposition of capital
cases involving high officials. The high priest is the chief
functionary and administrator of the Holy Temple and thus
one of the two highest officials in the nation. Because of the
importance of the position, all cases wherein the high priest
faces capita punishment are judged by the Great Sanhedrin.
The Torah basis for the Great Sanhedrin having jurisdiction
over capitd cases involving the high priest is found in the
dialogue between Moshe and his father-in-law Jethro. Jethro,
seeing that Moshe was occupied the entire day in deciding
lawsuits, advised Moshe to select judges to decide ordinary
cases, thus leaving Moshe to judge cases of great import.

A Tribal President

Besides the high priest, another example of a mgjor national
official was atribal president. According to one opinion in the
Tamud, because of the significance of his position, if the
leader is to be judged it must be before the Great Sanhedrin.
According to Rashi this opinion applies only if he faces the
death pendlty.

Boundary Disputes

The third area wherein the Great Sanhedrin performs a judicid
function does not focus on the seriousness of the crime or the
importance of the person who committed it; instead it focuses
on boundary disputes. The types of cases wherein boundary
disputes could arise are numerous, but the Mishna and Talmud
delineate two specific cases of importance wherein the Gresat
Sanhedrin has jurisdiction. According to one opinion one of
these is the case of a dispute between the tribes as to the
ownership of the land. When the first boundaries between the
tribes were established in lIsrad, the Great Sanhedrin
participated in deciding conflicts; similarly any future dispute
as to land must be decided by the Great Sanhedrin. Thereis an
opinion that says a typica example is a boundary line running
through a forest, which had not been surveyed. The Great
Sanhedrin has jurisdiction over these types of boundary
disputes because conflicts of this type could conceivably cause
maor disputes and divisions among the nation, thereby
endangering nation unity.

The subject matter of thislesson ismore fully discussed in
Volume 1, Chapter 1 of Jewish Jurisprudence by Emanuel

Quint and Neil Hecht. Copies of both volumes can be purchased
at local Judai ca bookstores. Questionsto quint@inter.net.il
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Religiousand Ethical Challenges
of Money [3] by Dr. Meir Tamari

Because of the prevalence of the Y etzer Hara for money and
the resultant sinning, it is not surprising that throughout
human and Jewish history, there has always been Divine
punishment for theft, fraud and financial oppression. "The
fate of the generation of the Flood was only sealed because
of theft" (Sanhedrin, 108b). "And the people of Sdom were
exceedingly evil and sinful before G-d (B'reishit 13:13).
Sinful refersto their monetary sins as it is written, 'and it will
be a sin for you' (D'varim 23:21), referring to one who
withholds the wages of a worker or delays payment of an
oath" (Sanhedrin 109a). Rashi links the punishment for false
weights and measures to the enemies plaguing Jews when he
comments on the proximity of the verses regarding weights
and those referring to Amalek (D'varim 25:17).

Amos echoes all the prophetic books when predicting
national destruction, as he proclaims: "for three sins of Isradl
and for four | will not forgive them. In that they sold the
righteous for silver [bribery which leads the judges to
discriminate against the innocent] and the poor for a pair of
shoes [even for the dlight gain of a pair of shoes or
defrauding even of their shoes. Rashi sees this as the rich
buying up the fields of the poor and thereby preventing the
entry of others; legal perhaps but immoral]. They pant after
the dust of the poor [oppressing and humiliating them until
the dust covers their heads] and distort the way of the
humble [forcing them into corrupt ways as an escape from
oppression] " (Amos 2:7-8).

The Temple was destroyed by Titus and the long Jewish
galut began, inter alia because "they loved money"
(Yerushalmi Yoma 1:1), which in turn caused social turmoail,
economic suffering and oppression; "they insisted on their
full legal rights' (Bava Metzia 30b), refusing to go "lifnim
mi shurat hadin".

Not only does punishment flow from immoral business and
economic actions but so does salvation as well. The order of
the Mishna that contains the earliest codification of Jewish
business, civil, congtitutional and criminal law is called
Nezikin; Pirkei Avot, the only moral and ethical portion of
the Mishna is cited in this section. It is instructive that
Nezikin was aso named by the sages (Shabbat 31a), the
Book of Redemption. Redemption through financial
righteousness and business behavior occurs both at the
individual and at the national and cosmic levels. "Zion will
be redeemed by Justice and her returnees (Isaiah 1:28). This
is a constant theme of the Tanach, Jewish homdlitical
writings and even rabbinic literature, even that of a halakhic
nature.

Despite the punishments for economic and monetary actions,
Hashem in His great mercy gave man the opportunity to
repent of them and to achieve atonement for them. There are
clearly defined steps to this process; recognition of the
wrong, acceptance of the responsibility for that wrong,
verbal viduy - confession, and an undertaking not to repeat
it. While these apply to all spheres of our lives, there are a
number of important different nuances, procedures and
stresses regarding those wrongs and sins that are done in the

pursuit, accumulation and uses of our money.

Teshuva and Yom Kippur bring atonement, however, for
sins between people, there is are additional requirements.
First, the damage either to their bodies, their property and
money, and their honor has to be rectified. In addition to
repairing the material damage or compensating for them, the
injured party has also to be placated and to forgive the wrong
done.

"He who steals anything worth more than a shaveh pruta [the
smallest unit of value] has to return it to the owner even if he
has to go to Medea [the farthest point from Eretz Yisrad to
do so] (Bava Kama 9:5). It should be noted that even though
that shaveh pruta is the smallest value justifying litigation,
theft of anything less is punishable by G-d and requires
T'shuva in order to be forgiven. "The punishment for false
weights and measures is very severe [more severe than for
sexual immorality since that is between only between man
and G-d, whereas the former is between man and his fellow
(Rambam, Hilkhot Geneiva 7:12) since it is impossible for
the person measuring false weights to return in full teshuva
[because of the number of victims] and therefore he is like
one who denies the Exodus [by thinking that Hashem's
power is limited]" (Choshen Mishpat, Onaa Umekach Ta'ut
231:19). This seems similar to the large numbers of victims
affected by shareholder fraud, tax evasion, confidence
schemes or over-charging customers, where the perpetrators
cannot do real T'shuva.

Our viduy on Yom Kippur is couched in the plural form.
One would expect it to be rather in the singular since each
person is obligated to consider and confess their own
individual sins. However, the plural form is specificaly
inherent in the earning and spending of money because of
the social nature intrinsic to the inter-play of market forces,
the determination of patterns of consumption, and the role of
growth of wealth. We have responsibility for the welfare of
others and this often means the use of our money for this
purpose; avoidance of this responsibility and injury to others,
require confession and T'shuva. Y, in addition, there is a
further need for the plural form. All acts of individuals flow
from the surrounding ethical culture so that when individuals
do not repudiate fraudulent business practices by members of
their communities, when they do not hold the perpetrators
accountable, or use social and religious pressure to punish
them, then all become partners in the perpetrator's crimes.

"One who has the ability to protest but does not do so, the
sin is ascribed to him" (Rama, Yoreh Deah 334:48). This
echoes the Yakut Shimoni on 'pilegesh b'giv'a in Shoftim;
"Pinchas killed [as it were] all those who died in the war of
the Tribes against the tribe of Binyamin. He had the power
as the kohein to protest but he did not. The members of the
Sanhedrin, as the leading national authority, should have tied
even ropes around their waists and gone throughout all the
cities of Israd to teach them proper behavior”.

lIsraelCenterTT#733(¢ page 7 The ROSHHASHANAS767lissue



M1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] Wisdom & Wit

[5] Portion from the Portion
[6] Micro-Ulpan

[7] Rosh Hashana's Mysterious Cover up
by Rabbi Ephraim Sprecher

[8] From the desk of the director

[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

What do we do about lighting a havdala
Q candle on Motza'ei Shabbat which is a Yom
Tov?

Lighting candlesis one of the things one is allowed to
A do on Yom Tov and not on Shabbat. Although the

main permission given by the Torah isin regard to use
fire to enable the preparation of food for Yom Tov, this
dispensation applies to other needs of the day, including needs
of mitzvot (Beitza 12a). We should recall that thereisarabbinic
prohibition to create new fire, and it is permitted only to
transfer it from an existing source (Shulchan Aruch, Orach
Chayim502:1).

On the other hand, one may not transfer a fire for a light that
does not have a clear use (Shulchan Aruch ibid. 514:5, based on
the Rosh, Beitza 2:22). It is not always easy to draw the line
between a valid use or not. They, for example, permit lighting
candlesin ashul. The Mishna Berura (ad loc.: 31) saysthat this
is permitted even during the day, when the congregants can
manage without its light because it still brings appropriate
honor to the shul. The Mishna Berura (ibid.:30) also says that
candles that are customarily lit at a Brit Milamay also belit on
Yom Tov. One would think that regarding a havdala candle,
where Chazal instituted the practice of making a beracha on it,
one can certainly light the candle by transferring it from an
exigting flame, even though the practice is less than an outright
obligation (Shulchan Aruch, ibid. 298:1).

However, the issue is that it is not an absolute obligation to
have the customary, braided candle of many wicks. Rather the
gemara (Pesachim 103b) classifies having a “torch” as the
choice manner of performing the mitzva. Rav Shlomo Zalman
Orbach was apparently unsure whether fulfilling the mitzvain
the preferred way warrants transferring a fire from a smple

candle (Shemirat Shabbat K’hilchata 62:31). One should also
realize that if he lights his customary havdala candle, he will
not be able to extinguish the flame, as doing so to preserve the
candle for future use is not a positive use that is permitted on
Yom Tov.

Therefore, the preferred system of making the beracha on the
flame is to take two candles that were lit as the Yom Tov
candles and put them together so that their flames become
interconnected (Shemirat Shabbat K’ hilchata 62:18). That way
one has the torch effect without having to light extra candles to
do so0. In those cases that one cannot put the two candles
together, one can light a match or two so that he can put the
flames together, for fulfilling the mitzva in its standard way
should be enough of areason to light. Again, one should let the
matches or candles go out themselves and not extinguish them.
(Seearelated responsain Tzitz Eliezer (VI, 10) who saysthat if
one needs to light a yahrtzeit candle on Yom Tov, he can do so
because the minhag to light it to show respect for the deceased
issufficient justification.)

The Tzitz Eliezer actualy feels that one should light a new
candle(s) and not use the ones lit for the honor of Yom Tov.
Thisis because of the halacha that havdala candle is supposed
to be something that was lit to give light, not for honor
(Shulchan Aruch, Orach Chayim 298:12. The Pri Megadim
even adds that if the candle was lit both for honor and for light,
itisgtill not valid. The Tzitz Eliezer demonstrates that Shabbat
and Y om Tov candles are done both for light and for honor and,
therefore, they are problematic. However, the Bi'ur Halacha (ad
loc.) says that the Pri Megadim'’s view is not clearly accepted
and the Shemirat Shabbat K'hilchata (62:(30)) says that the
main purpose of the Yom Tov candles is to give light, even in
an era where there are eectric lights to provide the bulk of the
illumination.

In summary, while it is legitimate to light special candles for
havdala when it is Yom Tov on Motza' e Shabbat, the simplest
thing to do is to take two existing candles and put them together
toform a*“torch” upon which to make the beracha.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day

Let us think less of what the future will bring us

and more about what we will bring the future.
From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

3 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

During this season we recite UTESHUVA UTEFILA
UTZEDAKA MAAVIRIN ET ROA H'G'ZEIRA.

"Repentance, prayer and charity remove the evil of the verdict."
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Due to the perilous situation in Eretz Yisrad during the past
summer, many of us implemented the above well before Elul,
the month of repentance which precedes the Yamim Noraim.
Surely the outpouring of our prayers and the charitable acts on
behalf of our brethren (and ourselves!) in danger had an effect
on High. Hopefully, many Jews both in Isragl and in the
Diaspora have already earned theright to have their "verdicts'
improved! We can only hope that our ongoing sincere prayers
and acts of kindness during this season will help to subscribe us
in the Books of Good Life, Redemption and Salvation,
Sustenance and Support, Merits, and Forgiveness and Pardon!

Of course, we cannot ignore the fact that the very first
ingredient listed above is "repentance’, from the verb shuv,
which means "return”. Clearly this implies that it is of utmost
importance that we "return” to the ways of God and His Torah,
in order to receive His forgiveness and the promise of a good
year to come. It also behooves us to recall that the same verb
shuv is used countless times in reference to our "returning” to
our Land. Indeed, both ideas are intertwined at the end of the
Haftara for the second day of Rosh HaShana. We would do well
at this time to remember that "Whoever livesin Eretz |sradl is
sinless’ (K'tubot 110b), "Eretz Israel atones' (ibid. 111&), and
"Whoever walks four cubitsin Eretz Israel isassured of a place
in theworld-to-come” (ibid.).

Lest one say, "Isn't it too late to act now?" - it is nice to know,
as R. Chaim Kanievsky states in his Derech Sicha, that God
uses the resolutions we make today as "post-dated checks' to
credit our Yom Kippur account as of now!

J1PN13929 7AW SAn 7o niohRI 7w 17950
May the coming year bring us only blessings!
Rabbi Yaakov Y osef | kowitz, Jerusalem

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat HaShavu'a

[ Wisdom & Wit

The Maggid of Mezrich would say: “One can find people that
spend their entire lives in praying and learning Torah, but
without any feeling of any kind. What they do is simply by rote
and without any appreciation of the mitzvos they are
performing.

“Such people are even worse than sinners. If a person is a
sinner, there is a chance that he might one day repent his sins
and begin to perform all the mitzvos with the proper feding,
becoming a fine Jew. These people, though, believe that
whatever they are doing is proper, and they will never for an
instant think that they, too, must repent and begin to perform
the mitzvos properly. They are far away from Hashem, but will
never redizeit.”

R

R’ Shlomo of Karlin was against those who fast as part of their
T'shuva. “Either way, it'sinappropriate,” he said. “If the person
has not sincerely repented, his fasting means nothing, and if he
has sincerely repented, hiseating isalso an act of piety.”

Shmuel Himelstein has written a wonderful seriesfor ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

May you have a Sweet New Y ear

Everyone is familiar with the custom to dip our challah
and an apple into honey at the Rosh Hashana meal, but
where does this custom come from and what can we
learn from it?

The Maharil says that there are sources for this custom in
the Torah, Neviim and Ketuvim.

In (Sh'mot 15:25) it says, "It was there (in Mara) that
Hashem taught them a decree and laws". According to
tradition this happened on Rosh Hashana. In the same
verse it says that "the waters were sweetened", hinting to
the fact that on Rosh Hashana one should eat sweet
foods.

In the Prophets (Shmuel Alef 25:38): "And it came to pass
after the ten days G-d killed Naval". Tradition has this
being the Ten Days of Repentance. Earlier in the verses
(18) we see that Avigail , Naval's wife, served raisins and
figs which are sweet foods.

And in T'hilim (19:10-11) the verse connects '"the
judgments of G-d are true and righteous... and sweeter
than honey and the honeycomb". So it is a hint to eat
sweet foods, honey on the day of judgment.

So too, the verses in Nechemiya (8:10) describing Rosh
Hashana say "do not mourn or weep... eat sumptuously,
and drink sweet beverages... for this day is holy to G-d".

All these sources are hints to our custom to eat sweet
foods on Rosh Hashana. The story in the book of
Nechemiya can give us some deeper insights. At that
time, Ezra read the words of the Torah to the people and
they spontaneously cried because they realized how far
they were from living up to those same words. They felt
like mourning the difference between the ideal people
they could have been and their actual situation. But this
mourning is not beneficial. It doesn't accomplish anything.
They were told to go celebrate and be joyful. Each year at
Rosh Hashana we can also feel depressed that we
haven't lived up to our full potential, that is why we eat
sweet foods, to instill in us the hope that this year will be
different and we will succeed in bringing out the
sweetness within ourselves and we can truly be happy on
this day when Hashem sits in judgment of the whole
world.

Honey Apple Cake
¥ to 1 cup honey
%4 cup margarine
2 eggs
dash salt
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2 tsp. baking soda
1 tsp. cinnamon

2 cups flour

4 cups diced apples
Yatsp. vanilla

4 Tbsp. Margarine
% cup honey

dash salt

Cream together the honey, butter, and eggs.
Sift together flour, salt, soda, and cinnamon.
Add to creamed mixture. Mix well.

Add vanilla and stir in apples.

Bake at 150°C for 30-45 minutes. Remove from oven and
poke holes in cake with large fork.

Bring to a boil: 4 Thsp. Margarine, % cup honey and a
dash salt. Pour over cake.

e MicroUlpan

Issues(1687 (732 of Torah[ Tidbits coverthelyear
5766.

Howldolwelwritelatangelof i numberslinlalHebrew
sentence?

Accordingtollyoul knowwhom, theylshouldbe
written(righttoleft:

" 732-687 ©VYATV NN

Thelpointlisithatlevenithoughieach’humberreads
leftitolright, (thelrangelis/written(right tolleft.[It's'a
littlelclumsy, butsolisithelalternative.

6] Rosh HaShana's Mysterious Cover-Up

by Rabbi[EphraimSprecher
DeanldfStudents,DiasporalMeshiva, Mt.Zion,Mlem
I themory@flBESACHSPRECHERZ"

WhyOk[tMhatlWeOewsldelebrate[fheMewYearlat[ihe
beginninglofthe[¥thnonth?OewishtraditionCactually
recognizesfburMewYears[(MishnalRosh[Hashanall:1),
butl@nlyfhedirstof[Tishreillthe [dnelWeXnow[@s[Rosh
Hashanalli$@rhajorHoliday.

The[MYSTERYLbnly[ihcreasesWhenWedememberihat
theTorah&dpecificallyitentifieshefhonth@f[Misan, The
monthihWhich[Pesachfalls, [@sheirsthonths[df[fhe
year[Sh'mot2:2). 0k [@rescribesfhelfirstdfMishreildsd
festival, [(butChowhereCdoes[t[ddentifythat[festivalCas
Rosh[lashana, [@rfelldsthuchdfl@nything@lse@boutlit.

Indeed,[(2ven[Yom[Hazikaron[{DaydffRemembrance),
theldameByWhich[RoshMashanalkdbrmally®nownlh
theOiturgy,DOsChowhereCmentionedCinthe[Morah.[The
Torah[hentionsfhe[Roliday[tselfldnlyfwice:[[h[Rarshat
PinchasBamidbar[129:1(6), Cwhere[OtOs[kalledCYom
Teru'a({the[Daylof(the[Bhofar[Blast); @ndLnParshat

EmorQVayikra[23:23[25),Where0tOsfeferredRolhs
Zichronleru'alheRemembranceldfShofarBlasts).

In@therWords, BheldnlyEhingdheTorahfellsis@bout
theBolidayWeldalllRosh[Hashanali$fhatftli$[dssociated
withfheBlowingldfffhe[Shofar.MhatldssociationBy [itself
gives[s[ittlehelpOhQinderstandingdheSignificance[of
thelday,However, Becauselthelsignificanceldffftheldhofar
itself(ls(SubjectolaWariety[of[ihterpretations.[$Saadia
Gaonamouslyistedden[different[deasonsorblowing
the3hofarfon[Rosh[MHashana,OncludingOtsAssociation
with[dreation, Withhe[Akeida({binding[df(saac), Olith
thelfevelationCAt[Mt.[BinailCand, Cultimately, Cvith[(Xhe
Messianic[Redemption.[The[BlessingldverfheBlowing[df
the$hofarCon[Rosh[Hashanaltefers[to[themitzvalas
"hearing@heoice[dfBheJhofar",utlSincedhatNoice
speaksCwithoutCwords, [(lthe[OmessagethatUisCheard
depends(@lgreatldeall@nWholis[doingfhelistening.

PerhapsiWeldan[det[SomelRelpldnfhelheaning[df(Rosh
HashanafromBhe@wollersesfromheBookdf[Bsalms
that@relMostldlosely[@ssociatedWith[it, fhellersese
useldn[Rosh[Hashanalolintroduce[both[Ihel&vening
Amidal@ndfheldfternoonKiddush:

"SoundXhe[ShofarCbnheChewldmoon,ChtCktheltime
appointedfbrldurlfeastlday.Hor[it[is[E[Statutechok)for
Israel,CAaJudgment{mishpat) For[the[GodbfJacob."
(Psalms[81:403).

ThelnostCédommonlihterpretationdf[fheseNerseslk[@s
referringltoXheprerogativeCbf(the[Beit[Din[{Jewish
court),[duringhedimelivhendhe[Temple8tood, Hoix
theldateldfl@achRosh[Chodesh[{NewMoon)Mihcluding
Rosh[MHashana,Oivhich[is[the[Rosh[Chodesh[of[Tishrei.
OnlyWhen[Israel, fhroughfheBeitDin,Has[determined
which[dayi$[Rosh[Hashana,[danfhatldayBecomeld[day
offudgment{mishpat) fbrEheGoddf(Tacob.

But[therels[@nothervayloflinterpreting[fhese¥erses
thathightfelpllsolinderstandBetterfheléssenceldf
RoshMashana, Hocusinglonfhelise[dffhevords[dhok
and[hishpat, WhichWellsuallydnderstand[@s[deferring
toOtwoOdifferentOtypesOofdmitzvot.JAOchokOisCa
commandmentOwithOnoOreason.JAOmishpatOisCla
commandment, Oike[XheprohibitionsCbnChurderChnd
theft, EbriwhichhelrhtionalelisSkelflévident.

IflwelilinderstandfhelWords[dhok[@nd[tishpatlih(fhese
verses(fthe[SameWayMellinderstandfhemih[thostldther
contexts,[thenCperhapsCive[tan3tart(toBeewhy[the
Torah{freatsRosh[HashanaltheWay/[it[does.

TheHay[bnOwvhichTheFhofarOs[kounded{i.e.[Rosh
Hashana), @he[Psalmistells[us, 05[@ [dhok[{lawWithout
anyl@pparentlfeason)Borsrael,[Butl@mishpat{alaw
whose[purposelds3elflévident) For(the[God[bf[Jacob.
From[God "s[perspective, [ih[dtherlords, RoshHashana
has[@[dlearl@nd[Self[@videntldeason, [ButMeAasldhosen
notbfeveallthatdeasonIbllsihHis[Torah,thakingfhe
holidayOalOchokOfromOourOperspective.d(TheOword
"mishpat"ihfhatMerselthayBaveldldoubletheaning,@s
both@[dounterpointbldhok@nd@dayhoselfbcusli$[dn
judgment.)

That[prevailingheaning, fheldnelfhatfhe[TALMUD[Ras
associatedWith[Rosh[Hashana, [$fhatiti$fheBeginning
of@Ien[day(perioddflrepentancefhatill[@ndWithMom
Kippur.[Despitelits[CtrypticChandlingCof[(Rosh[Hashana,
theOrorahOsCveryCklearCaboutCthe[OmeaningCbfCYom
KippurCas[aldaydorOews[toAtoneFortheir$insCand
elaboratesCin[hreat[Hetail[{Vayikra[(16:134)bnthe
atonement$ervice[Xhat[dook[placeCWwhenXhe[Temple
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stood.OButOtheTorahCdoesCnotCcreateCalltenClday
preparatoryperiod[before[lYom [ Kippur,Chor[does[it
suggestl@ny@ssociationBetween[Rosh[Hashanaldndfhe
atonement[drocessl@f¥omKippur.

IflYomKippurOstoCachievelts[Cburpose, Chowever, [t
cannot[@ppearduddenly@nd@lone,Withoutldivingdsdn
opportunity[XoCprepareFort.[TeshuvaldsChdengthy
process,@nd[aMdifficultCone.Thelinoreldpportunitylive
havebldeflectldnldurldeedsdvertheldourseldffthelpast
year,[heldreaterheikelihoodHhatWeWillBel@ble[fo
completefhelprocessdfTleshuvalsuccessfully.

So,[@venlthoughfheorah[does[@otldxpresslydink[Rosh
Hashanallohe@tonementhatWillldulminate[dnYom
Kippur,[tHints@sSuch@0inkBy[@Arescribingfheldates[df
theCdwolholidaysCwithConly[(tenCHays[Cbetween[them.
WhenOt[¢omestohel¢onceptldffRosh[Hashanalasla
New[Year,[however,®he[Torah[providesCho$uchhint.
ThatMacts[dovereddp.[JSowhydid[Bhe[TALMUDLdome
toltiew[Rosh[Mashanal@sHhelprimary MlewYearlofthe
Jewish[talendar?®Perhapsitlis[becauseldfEhelidealdf
renewallih[d[dpirituallththerfhan@ldhronologicallSense.

Whathakes[dne[ParticularldayfheBeginning[df@Mew
yearQisOnotOitsOpositionOonOtheOcalendarObutOits
significanceih[durives.[This[Seasonldf[Teshuvalinhihe
seventhtonthi$farfromEheldhronologicall@eginningldf
the¥ear.[TheTorahMemindsisHhatt[k[dur(Teshuva,
nothel¢alendar,thathasthel¢apacityRolprovidellis
withthatfreshCStart. (HoweverCmired CweCareOnthe
patterns[bfCburOdives,Chowever[CbverwhelmedCbythe
seeminglyihsurmountablefhsk(df(Selfimprovement; We
havelfheldapacity [IBspeciallyihfhis[deasonbHegindur
return@o[God.[@Returnus, [OMord, Hoyourself, @nd et
usCteturn.[RenewlburCtlaysCasCoflold."[{Lamentations
5:21)

May[@lloflusland, hdeed, @lIHheOdewish[peoplebe
inscribed@nd8ealedforldaYearldflife, [6f[(Aealth[@nd[df
peace.KTIVAM'CHATIMADOVA

gl Divrei M enachem

Rosh Hashana approaches and our hearts are filled with awe
and anticipation as we contemplate standing before the King.
Consequently, we might think of Rosh Hashana as a solemn
day during which we bare our hearts before the Judge and
stir oursel ves to repentance as we hear the piercing sounds of
the shofar.

Yet, on reflection, we recall that before commencing the
evening prayer (the Amida) on the eve of Rosh Hashanah,
we declare, "Blow the shofar at the moon's renewal [lit.
when covered], at the appointed time for our festive day"
(T'hilim 81:4).

The Sfat Emet points out that Jewish festivals are called
Yom Tov on account of the hidden holy sparks in each Jew
that light up, as it were, on the holidays. This primordial
light is associated with the righteous, as is written: "Or
Zaru'a Latzadik" - 'The light is sown for the Tzadik'. And
even though Rosh Hashana is the Day of Judgment, Hashem
bestows his Chessed (merciful countenance) and turns this
day into afestival.

Like the moon, however, these special sparks remain hidden
on Rosh Hashana, so as not to arouse the attention of Israd's
"prosecutors’. But since their light is linked with the

righteous, our festive joy stems from the confidence that
Hashem will take heed of this inner spiritual radiance despite
our failings. Vechein Y ehi Ratzon - And may it be His will.

Shana Tova & Shabbat Shalom, Menachem Per soff

Towards Better Torah reading and Davening

Several readers took exception with TBDaTR of TT #731.
And rightly so. Here is what it should have said, with a little
extra (all right, alot extra) to clarify the situation.

Some TROP notes call for a pause after them and others link
with and flow into the following word. Let's look again at
the example of this from last week's TT (732). VAYIKRA
V'SHEIM HASHEM is part of the Torah's lead-in to the
YUD- GIMMEL MIDOT. VAYIKRA is marked with a
MERCHA. It links its word to the following word
V'SHEIM, which has a TIPCHA. (MERCHA-TIPCHA is a
very common TROP combination.) No pause between
VAYIKRA and V'SHEIM. (This is further indicated by the
DAGESH KAL (dot) that dropped from the BET or
B'SHEIM.) After the TIPCHA thereis a pause. A significant
pause, shorter only than ETNACHTA and SOF PASUK,
which are the full stops in the world of TROP. "And He
called out with the Name", what did He call out? "Hashem!".
A similar phrase, as mentioned last week, occurs with
Avraham Avinu. VAYIKRA with a TIPCHA, pause
B'SHEIM HASHEM. B'SHEIM has a MERCHA, which
joins it to the word at the pasuk's end, Hashem. Calling in
G-d's name and proclaiming the name "Hashem" are not the
same thing. Proper pauses are important.

But it is a bit more complex than pause or link. Whereas all
the linking TROP marks are considered equal, the pause-
causing TROP marks are subdivided into categories.
Different grammarians have differing number of categories.
WEell stick the the four categories that are presented in R
Nissan Sharoni's EIM LAMIKRA HASHALEIM.

Without going through the whole topic (again), let's speak of
the main pausers - ETNACHTA and SOF PASUK,
significant pausers, lesser pausers, and sight pausers. These
are not category names, but an attempt to use English words
that will convey the strength of a pause.

And here is the problem (or one of the problems). Some
TROP marks, the way we sing/chant them, seem to call for a
stronger pause that others that don't sound like they are - but
they are - calling for stronger pauses.

A glaring example of this, which we've presented in the past,
is from Parshat Para, the beginning of Chukat. He (the
TAMEI person) shall be treated with (the potion of the Para
Aduma ashes) on the third day and on the seventh day he
will be TAHOR (ritually clean)”. Look back on this pasuk,
even in this English rendering, and you can see the meaning
of the verse change depending upon where you pause. Get
sprinkled on the third day, and on the seventh day you are
TAHOR. Not true! Get sprinkled on the third and seventh
day, and he will be TAHOR. Y es, that's correct.

BAYOM HASH'LISHI (and on the third day) is marked
with another famous TROP combination, the DARGA
(linking note) and T'VIR (a lesser pauser). This is followed
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by UVAYOM HASH'VI'l, with a MERCHA (linker) and
TIPCHA (significant pauser). So the sprinkling of the Para
Aduma potion need be on the third day and on the seventh
day, in order to purify the individual. But the way we do the
T'VIR seems to naturally call for a bigger pause than after
the TIPCHA. And this will skew the meaning to sound like
sprinkling on only the third day will bring about ritual purity
on the seventh. Which it won't.

Yes, there is a pause after a T'VIR, but the following words
go with it together, to be separated from what comes after by
alonger pause.

Most similar examples will not change the meaning of the
pasuk; they will just read awkwardly. But sometimes the
meaning gets turned upside down.

HHHH
It's that time of year again...

We have brought up this issue many times in the past, but its
seriousness combined with the widespread disregard for it
combine to compel us to bring it up once again.

AMEIN CHATUFA. The premature Amein. It is the
cantorial style of the davening of both Yamim Noraim and
the Chagim - both of which we will be observing during the
upcoming weeks - for the Chazan to stretch out the ending of
a bracha (mostly, but not only, in the repetition of the
Amida) and for the congregation to answer AMEIN as the
Chazan finishes the bracha. Problem. The halacha is that one
answers AMEIN only after the one saying a bracha
completes it - no matter how long it is stretched. A
premature AMEIN is like no AMEIN. And the Chazan's
brachot can be considered in vain. We are so used to doing
this, that it is a bad habit that is hard to break. But it is an
important issue, especially when we are trying to daven our
best. Wait for the Chazan to finish - then answer.

SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

Yom Kippur ison the Horizon
-a Story [3]

The Segan was getting very nervous. The Kohein Gadol's health
showed no signs of improving. Later this morning, the
Sanhedrin was meeting in extraordinary session, the agenda; the
hedlth of the Kohein Gadol. The Segan's "contact" had
whispered in his ear that the chief of the Mikdash medical staff,
Dr. Ben Achijah, had aready examined the Kohein Gadol and
declared that his deteriorating condition precluded his
performing the physically exhausting Avoda of Yom Kippur.
"You'd better start practicing!" the contact grimaced. Mean-
while the Sanhedrin's spokesman would "neither confirm nor
deny". The harried Segan didn't know what to think. His desk
was piled up with work; he could not neglect his onerous but
vital administrative duties even for a minute! He felt like the
entire Mikdash was sitting on his head and in asenseit was! In
afew days, it would be Rosh Hashana and then Y om Kippur. A

few days after Yom Kippur would be Sukkot with its hundreds
of thousands of Olei Regel and all that that it entailed.
According to all forecasts, the number of people flooding into
Jerusalem this year for Sukkot would break al previous
records. Though the airline companies savagely denied it, there
were persistent rumors that in some of the incoming planes,
THE PASSENGERS WERE LITERALLY STANDING IN
THE AISLES. He was afraid that the shortage of Kohanim to
minister in the Mikdash this year would be palpable. He had
sent word to al the Roshei Mishmarot, "Find me Kohanim!*
and they were doing their best. Even so, they would have to
draft some of the advanced Avoda 101 studentsto help.

That afternoon he was "invited" to sit in an emergency meeting
with the Jerusalem Hotelier Association. The thought made his
heart flutter; his responsibility was Mikdash administration, not
hotels! And it was an open secret that every hotd with any
pretense of being within walking distance of the Mikdash was
heavily overbooked, a very sensitive subject. The expanded
Mikdash Home Hospitality Committee had been working
around the clock for weeks (Thank G-d for Shabbat!), but
somehow the endless lists of Olei Regel requesting home
hospitality and Jerusalemites gracioudy offering it only grew
longer. The locals and their guests would be building 250,000
Sukkot on every available "Sukka porch”, roof, driveway, and
sidewak in Jerusalem, and in some neighborhoods, they even
built them in the streets. The Iriya was aready howling!
Haavoda! Schach had to be found for all these Sukkot. And
what about Arba Minim for this multitude? True this wasn't his
direct responsbility, nevertheless, as chief Mikdash
administrator, he was directly involved. A couple of weeks
before, Pinchas Hamalbish "who was over the (priestly)
vestments' had sternly reminded him of the indisputable fact
that more Kohanim serving in the Mikdash meant that he
needed more Bigdei Kehuna to clothe them. Unlike some of the
nonsensical demands that confronted him these days, Pinchas
urgent request could not be put off. The Segan immediately
ordered that the workshops producing Bigdei Kehuna be open
24 hours a day and authorized a special budget for this purpose.
Within days, a specially appointed task force tracked down just
about every thread of white linen in Eretz Yisrael (and a few
European countries besides), paid the most extravagant prices,
and brought the linen straight to Pinchas. In addition, aside
from the regular weavers whose hours had to be radically
increased (at triple time), many positively ancient artisans
(some retired for decades) "magically" reappeared and swiftly
were integrated into the work force. In fact, just about anyone
who could weave was put to work. With a vastly augmented
staff and a 24 hour day, the production of Bigdei Kehuna
ballooned.

Back to Earth, the Segan turned to an aide and said, "We must
have an accurate updated estimate of how many sacrificial
animals, goats, sheep etc. we're going to need for everybody.
Do it now! Check with Aspaka ("supply") for an estimate of
how many of each animal will be available. And if - as | suspect
- there is a shortfall between supply and the anticipated
demand, | want to know how exactly they expect to bridge the
gap. NO fudging! If we have a shortage of sacrificial animals,
the prices will go through the roof!" As the energetic aide sped
off, the Segan yelled after him, "Don't forget the birrrrrds!”
Meanwhile Achzaka ("maintenance') had just finished
transporting the extra supply of fine dlive oil needed for Yom
Kippur and Sukkot from the Mikdash subterranean storehouses
into the Lishkat Hashemanim in the Ezrat Nashim. And as of
yesterday, Y ochanan's storerooms were just bulging with Solet,
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fine flour, for Menachot; wine would be brought in after Yom
Kippur. Ah, yes. That nasty Hagros ben Levy "who was over
the singing" was ill badgering him about the musica
instruments that the Levitical choir needed. For a brief moment,
the Azara became eerily quiet, then someone tapped the Segan
on the shoulder. "Did you hear the news? The Sanhedrin has
just declared the Kohein Gadol physically incapable of
performing the Avoda on Yom Kippur. Youre doing it
instead!" The Segan's head began to spin. "Ha'avodal Whereis
Meir Hakohein when | need him?"'

No harm intended, but Mer Hakohein smply had been
sidetracked. He had been passing through the giant porticoes on
Har Habayit and saw a group of attentive young Kohanim from
the Avoda 101 course. He had been captivated by ther
mellifluent lecturer and especially his message. Every article of
clothing worn by the Kohein Gadol had deep meaning and
helped effect atonement! "R. Inyani ben Sason said, 'Why are
the sections [in the Torah] on Korbanot and that of Bigde
Kehuna found in close proximity? To teach you that just as
Korbanot effect atonement, so do the Bigdei Kehuna obtain
atonement. The Ketonet ("tunic") atones for bloodshed as it is
said, 'And they killed a he-goat and dipped the coat (Ketonet)
into the blood.'! The Michnasyim (‘breeches) atoned for
lewdness asit is said, 'And you shall make them linen breeches
to cover theflesh of their nakedness.' The Mitznefet, the wound
turban, atoned for arrogance. Rav. Chanina said, 'Let something
placed high come and atone for the offense of haughtiness.' The
Avneit (sash), atoned for impure thoughts of the heart. The
Choshen (breastplate) atoned for [violation] of civil laws, as it
is said, 'And you shall make a breastplate of judgement." The
Eifod ("apron") atoned for idolatry, asit is said, 'Without Eifod
there are Terafim (idols).' The M€l (robe), atoned for dander.
... R. Chanina said, 'Let an article that makes sound obtain
atonement for atransgression of sound. (Tasseled pomegranates
and gold bells hung from the bottom of the M€'il. The gold bells
tintinnabulated when the Kohein Gadol performed Avodot.)
The Tzitz (headband) atoned for brazenness. With reference to
the Tzitz, it iswritten, 'And it shall be upon Aaron's forehead.'
and about brazenness, it is written, 'Yet you had a harlot's
forehead™ (Zevachim 88b). Entranced and in another world,
Meir had lost track of time until a penetrating voice abruptly
boomed out, "Meir, where HAVE you been? It's official! The
Segan is doing the Avoda this Yom Kippur. "Ha'avodal" cried
Meir as he began to run, "I must talk to him! Now!"

<to be continued>

from page 3

ARSHAKIX

The ParshaPix is a familiar collection of Rosh HaShana items,
yet it can be the stimulus to discussions with your family and
guests.

You have your shofar and your apple and honey. You have
pomegranate and the head of a fish, as two representatives of
the"SIMANIM" at the Rosh HaShana table.

The crown, Akeida screen, and Moshe on Sinai are three of the
themes of Shofar.

And then there is the Tashlich scene in the upper-left of the
ParshaPix.

Standard things, nothing hard. But it will work well with

younger children. See who spots the ram caught in the bush by
itshorns.

TTRIDDLES...

are Torah Tidbitsstyle riddes on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usualy at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't ways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issue's (Nitzavim-Vayeilech) TTriddles:
[1] Big split; this not

There is a Hebrew mnemonic device for remembering when
Nitzavim and Vayeilech are read combined and when they
are read separately. This TTriddle is an English?Hebrew
TTriddles-style counterpart to that memory aid. Big in
Hebrew is BET and GIMMEL, standing for Monday and
Tuesday. When Rosh HaShana is Monday or Tuesday (that
is, Monday and Tuesday or Tuesday and Wednesday), then
Nitzavim and Vayeilech are split. This in Hebrew is ZEH,
spelled ZAYIN-HEI, standing for Shabbat (the 7th day of
the week) and Thursday. When Rosh HaShana is
Shabbat-Sunday (as it is this year) or Thursday-Friday (as it
is scheduled to be next year), then Nitzavim and Vayeilech
are NOT gplit.

[2] Placed before us, in hand of Tongue

In Parshat Nitzavim, G-d says, through Moshe Rabeinu, that
He places before us this day, LIFE and DEATH. In Mishld,
there is a famous statement that DEATH and LIFE are in the
"hand" of the tongue. This is a reference to the awesome
power of speech, something that is exclusively human, and
that which distinguishes us from the animals.

[3] indivisibility jibing with it

The meaning of these words are irrdlevant to this TTriddle. It
is merdly that eleven of the letters in this phrase have dots
above them, just like (not really, but) the phrase LANU
ULVANEINU AD at the end of chapter 29. indivisibility isa

famous word for having so many "i"s and no other vowels
(except that "y" inthe word is really a vowel).

[4] Beis Midrash Govo'ah

This is the official name of the Lakewood Yeshiva. The
yeshiva's phone numbers are prefixed with the area code
732, as in the issue number of last week's Torah Tidbits and
the number of home runs Barry Bonds has hit in his MLB
career, as of thiswriting (Sunday, September 17th).

[5] It might have been at the top anyway

Several times a year, the topic of this TTriddle says, "Pick
me, pick me, make another TTriddle out of me." There is a
scribal tradition that six specific letters begin columns in a
Sefer Torah. The first one is obvious - the first column in
every Torah scroll begins with a BET. The other five are not
as obvious. There is a column that begins with a YUD, the
AZ YASHIR column begins with a HEI, a specific column
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begins with a SHIN (exactly which one is disputed), the
MEM of Bil'am's MA TOVU is at the top of a column. And
the first of the two HAAZINU columns begins with the word
V'A'IDA, with a VAV. Since there is a custom that all
columns in a Torah except the five referred to, begin with a
VAV, then V'A'IDA might have been at the head of a
column even without that scribal tradition. By the way, a
Torah that does not have the six-column starters is perfectly
kosher. This practice is not M'AKEIV, its lack does not
invalidate a Torah. Nor does the VAV at the head of all be
five columns. It is done, it is standard practice today, but it
does not invalidate a Torah if other letters start columns.

Thisweek's TTriddles:
[1] Mine between 400 and 20
[2] Eye the Briefcase confusedly
[3] A mixed up reminder of the" 70 faces'
[4] Related to a half and athird in different ways
[5] Theletter HEI
[6] Make 32 from 5,7,6,7
[7] The woman in the mixed eagle

[8] Cross an invalid source with a different kind of
instrument and get the real things

[9] tir a quantity for me

[10] 57-6x7 = 15 «.5x7x6/7 = 3
Now you get 128 two different ways

[11] The seven disordered violins of Rosh Hashana

Other PDFs this week:

regular:

* TIYULIM & SHABBATON pages
» The BackPages (schedule)

Special:

s TASHLICH

 Shofar Guide
 Candles-Kiddush-" Simanim"

» 5767 chart for candle lighting, havdala, and
more.
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