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AnImportant(Subtlety

Parshat[Ki[TeitzeiCtontains[12%[of[(kthe[Torah's[613itzvot, Cand$everal
othersldounted[8lsewhere.Ik[is[fhelquintessentialthitzvalSedra, @nd With[44
parshiyot[(R[A'tuchot@nd@2[d'tumot),[XisThelrecordBolderihfhatldategory
aswell.(WithSohanyitzvotHo[Study, Det[isFocusldnGustdFewdhatwill
serveldsl@xamples[dfithelslubtletyfeferred bihfhetle[dfthisMeadidbit.

Thel[Torah[3ays...[[f[@personWasried[dnd [donvicted [df[a[dapital[dffense
(let's[Say,Odolatry),[@xecuted@ndfisBodyashenBungldn@Post@riefly
(in[domplianceWith'varim21:22)[Mthat[Wel@reldommandedBoBuryHim
withoutlindueldelay.[@ur($agesfieachlsfhatlWelustBury@llIldurldead,
withoutllndol[delay.Is[Burialldffthe[dead @ [RabbinicdawhatlkhspiredBy
theTorah'sCécommandldéoncerning[®heléxecuted@elon?[@rlik[k[More?[The
answerlOk[hatOt[Ok[definitely(MORE.[TheOewish[tequirement@oburylour
dead$Morah@aw!OurBagesfhughtidsfhatfiti$ihcludedihfheldefinitiondf
theBiblicallawldescribed[@bove.It[$D'Oraita.

The[lorah[days...MelthayMotBarness@nldx@nd@dldonkeyfbgetherblgull@
plow.[@QurBagesfeachllsthatitisfbrbiddenIblPulllddircusiWagonith@n
elephant@ndOwolgiraffestharnessed@ogether{asldescribedh[Dr.[$euss'
"And@o[Think[ThatdSawIt[@nMulberryStreet"MRAis[frstldhildren'sBook,
byfhelday).Ok[his[Rabbinicléxtensiondf(MorahMaw? Mo, [t0sMot. Ok Ehe
transmissiondffhe[@raldawfhatBeachesisfhatldx,[donkey,@nd[plowing
are[dlICéxamples,@nd@hat@heyinglogether[oflany Bwolanimalsdorany
functioni$@@MorahMiolation.

Thedorah(days...[Ihat@deputy@ffthe[Banhedrini$forbiddenbl@dminister
anléxtraldash@bovelthehumberldeterminedXhatthe[dneltonvicted@nd
sentencedbMakotitdblreceive.@QurSagesfrachlsfhatiti$Fbrbiddenibr
alewdblstrikeMisFellowdew.D'RabBanan?No, [D'Oraita. MorahMaw.

the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

P

TheO molad] was[] THU
morning.] Threel days
laterfs[Sundaylimorning.
ThatOneansthat(Xhefirst
opportunityforC]Kiddush
L'vanathisCmonth[{according[to[Minhag
Yerushalayim)ivas[Sundayight,[August
27th.[For[7Cday[after[¥helinolad[opinion
followers, FirstCop[for[KLOs[THUhight,
August[3B1.[For[anyone[Who[has[hot[yet
said[KLkhisCmonth,[Motza'ei[Shabbat,
September2nd[is[@[great@pportunityfor
this[SpecialBracha.

This(Shabbat,©[Elul
...is[fhe@raditionaldate[dffhelyahrzeitof
Dan[b.[Yaakov,Wholdied[3446[years@ago
atfheldgelof(125.
...is[fhe[datefheRamban(arrivedineru]
salem,[Z39[years(3go.
...is(the[106th[Yyahrzeit[bf(R'[Tzadok[b.
Yaakov[HaKohenof[Lublin,Cbne[bf(the
most(prolificl@uthorsihThelhistoryldf(the
Chassidiclnovement.

vy

Thel[Talmudldontainstany,[thanyIaws[@nd@rohibitionsfhat@re'Rabbanan, [df[(Rabbinic[@uthority. ButfheTalmud
also[dontainsheldefinitions[dffhe[Written[WordEhat[dre[foBe [Hransmitted fromldenerationfoldeneration@sihe
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Oral@aw.[Rartldf[durBelief[SystemshatfheMorahWasldivenBy[GdEb[FfhedewishRBeople@t[Sinai,[@ndThatMoshe
Rabeinu, fheldhiefldf(dllidrophets, WasiEbfeachheldeopleldfikraelBothheldontentldfftheWrittenMorah@ndEheOral
LawfhatGldFhughtBim.ThatWedredbldwellih[SBukkotFbrtheldevenldays[dfltheHolidayis[partdf(Torah; Sol@relfhe
minimum@ndthaximumBeights@f[@dBukka.Mhatethay@ot[foachBabylgoattheathts[dwnthother'sthilks[Part
oflfthe@orah; [Hoi$Eheldrohibitionldfldookingldhunks[dfBeeflihSheep[tilk.

Belief, rust, [donfidencelih(fhe[@ralTraditionldndhdhe[3agesIhroughoutfheldenerationsiWho@refhedinkshihe
Chainldf@radition, i$[@nldssentiall@artldf[durMashkafa.Mhis@pplies@otldnlyihellingldsWhatibldo@nd Whatdotdb
do,Buthfhelhorelsubtleldrealdflilentifying@TorahMaw, RabbinicMaw, [ustom, Strictltheasure, [dtc.

AlewMWhols[dommittedbHalachal@ndill[dotMiolate@[@rohibition, fbrl@xample, [fegardlessidfiWhetheritis[Morah@dr
Rabbiniclih[@uthority, ButiWholdoes[AotldccepthatldparticularBalachalsMorahMawwhen[Thazalfeachshatlit
is),s0backinghdhatldommitment.[Compliancelhldeed dnust[bedccompanied By @ beliefland[dommitmentohe
principlesldndldonceptsldflludaism,[dsWell. Ok[isn't[@Iways[dasy, ButitisE@lwaysldhallenging.[And Blulis[E[doodHime
toork@nlimproving[durselves, [@otldnlyihldeed MHIthoughfhatisMital[MAutihfhought@nd(dttitude, @sell.

@liya by @Qliya
Sedra Summary

NumbersCin[Jsquare[brackets] Care[the MitzvalcountbfSefer "HaChinuch CTAND
Rambam's Sefer HaMitzvot. [A=ASE| [{positive [mitzva); L=LAV{prohibition). X:Ylis the
perekland(pasukfromwhich lthe mitzvalcomes.

[P>IXY{Z)] fand [[S>[X:Y[(Z)] Cindicate startof al parshalp'tuchalor[s'tuma
respectively. (X:Y[is [Berek:Pasukdfthe [Beginning[df theparsha; (Z)is the number[f
p'sukimlintheparsha.

Kohen _FirstAliya ™
12 'sukim21:10:21

[S>21:10005)] Thel"beautifulicaptive™:CAJewishisoldier
mustLresistCthe'normal"temptations_of battle, "butlis
permittedtoltake @lcaptivelwoman(onlylaccordingtothe
approvedTorah/procedures [532,A22121:11].

Looking[@tthis[titzvalfromBoth@nds, Welfirst[Seelit(ds
allconcessionfofheBaselihclinationsdf[@lman", hfhe
heat[df[Battle.[OnHheldther(hand, (t[demandsthoreof
theOew@hanOs[dommon[df[Soldiers@ll[dveriheliorld,
wholdredotoriousbriiinmoral@nd@trocious@ehaviorldf
alllSorts.

Ifrhedecides afterthefonemonthiwaiting period not to
marry her,Jhell must release herJ without_ abusing,
humiliating, (or(sellingther [533,534;@263,264 21:14].
AlJew'smarriage[tolaY'FATLTO'RLis also_conditional_on
heri conversion/torJudaism. 1f[she does not/want to, he
must(releaserher. 1f shedoesconvertfandthey want[to
marry, then(itrisCarfull, (reqularcJewish marriage, with
K'dushiniandKetuba, etc.

"

KIITEITZEIISTATS
49thloflthelb4(sedras;Bthlofl 10nD'varim

Writtenlbn[212.8[ineslinlalMTorahl{rank:[21) .
[S>21:15003)] ACmanCmaynot_favor_the_son_of his

44[Parshiyot;[Rlbpen,[d42(closed{rank:1l)
1100p'sukimIlfanks[28th{5thlinD'varim)
1582Wwords(llranks23rd{5thln[D'varim)
5856(ettersllltanks26th[{6thn[D'varim)

Slightlyllargeriihanlaveragelp'sukim;below
averagelforD'varim.[Overall,[anlaveragelsized
sedra.[But...

MITZVOT
746f[613Imitzvot[R7positives,@7prohibitions
Kill eitzeilhaslthelmostimitzvot,mostlpositive
mitzvot,limostlprohibitions,[andlmostlparshiyot
oflanylsedralinithelTorah.

beloved wiferoverrhis firstbornifromra "less/loved" wife.
(Implicationfromthejuxtaposition of these two topics(is
thatimarryingforthe[wrong motivelisilikelytolead tola
"hated wife".)

This[fassagelisfhelSourceldflthelfirstborn'sihheritance.
RambanOcountsOtwoOmitzvotOhered thepositive
commandbgdivelfhelrstborn@ldouble[Bortion@ndhe
prohibitionCofChotCgivingOt[toChim.[CRambam@andthe
Chinuchlihcludefhelrulesdffthefirst[IBorn@s[gartldfthe
laws[dflihheritance[from[Parshat[Rinchas@nddotdepal]
rately[Chere.OrhisCOsCjustConeCbfCmany CexamplesCof
different[dountings(@mong[the[BagesiWho@ttemptedo
identifyfheflraditional[@13[thitzvot.

571w 72 028 nwnb b XD
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The Vilna Gaon sees a hint to the double portion
m of the B'chor in the letters of the word B'CHOR:

BET-KAF- RESH. Each letter is double the letter
beforeit - BET (2) isdouble ALEF (1), KAF (20) is double YUD
(10), REISH (200) is double KUF (100). (No other consecutive
letter-pairsarelikethat.)

[S>21:18004)] TheI'rebellious_son"CisOwarned by his
parentsitormend hisiways. (1fthecontinuesto/defy them,
violates/certain/mitzvot, lengages’iniaspecificisequence
of actions, Jandjif Thelis of Jal specific 'ageandata
particular(stagelof | physical ' development, 'and(" his
parentsiarehealthy, normal,landideemed(tobeoniequal
levelsi ofr character, then, andonly! then, would( it be
possible[tollexecutel ThimJas lalI"BenSorer(1U'moreh".
Althoughritiisi{almost) impossibleltoteachithatultimate
pointandsources/indicate that/there(neveriactuallywas
a’caselof"the rebellious/son" Tthis portion/of the Torah
serves(as/asterniwarningto'wayward(children/ANDtheir
parents! Some mitzvot/seem/to/belintended primarilyras
deterentiandMussatr.

LevirSecond Aliya T
9p'sukim121:2222:1

[S>21:22072)] Thosel executed( by stoning werel hung
after(death [535,A23021:22] forlabrief(periodbefore
sunset.[Theywerethenburied [536,L6611:23]Withithe
hanging(postitolavoidextralembarrassmentitotheDivine
imagelin'whichwewerealllcreated.

The[BangingdffftheBody@Efterl@xecution{whichis[done
in[domeldases, [Aotldll)[Serveslds[d[deterrentdbridthers
ands[partldffthe[dtonementdrocessbriheSoul[dflthe

guilty[Party.

Using( "Kal VaChomer", welare[ taught(thatburial, in
general,landMassoon(as’is feasible", [in particular, [is'the
properprocedureforithe/dead [537,A23121:23].This'is
partofithe Torah(lawTiseeLead Tidbit.

[S>22:103)] Onelisrequired tolreturniidentifiablerlost
objectsitoitheirrightfullowners [538,A204 22:1],eveniif
doing(so/isidifficult. [Onecannotiignorethisresponsibility
[539,L269 22:3]levenLiflitlisCeasier_fojustileave the
objectialone.

Technically,OtheOlaws DofOLOSTOKCIFOUND Capply Cito
possessions[dfffellowdews. However, ith[fhe[potential
forKiddush[MaShem@ndOks[dpposite,[dependingipon
whatldneldoes, [iis[Importantdbldoldutldfldne'sWay b
return@bstitemBo@MonOewdsWell. [Thisoolis[Part
ofHalacha, [@otGust@Micefhingibldo.

[S>22:4171)] Nor'maylonerignorelalfellow's beast of
burdenthatChascollapsed underCitsCload [540,L270
22:4].[0nelisrequiredtorhelphisfellowload hisanimals
[541,A203122:4].

SeferHaChinuchlpoints[dutfhatfhisthitzvalpair@pplies
toCbtherChnimals, ChotQust[CHonkey, ChndOtCApplies[to
people@sivell,[ByHeasoning[AKALIVACHOMER.Of{rou
see[@fellowhumanlCbverbadedwithWhat[he/shels
carrying[orryingoldarry), [t [k [d [Mhitzva fohelpdut.
Furthermore, OifCDyoudareOapproachedObyOfriend Cor
neighborCWho[bffersCtolhelpyoultarry C3omelbfyour

packages,Yyoul3hould[tonsiderdettingChim/her, (father
thantheltypical, 1t'sCokay, ICgotOit. "[TtCallowsour
burden[tolbelkasedvhile(thebtherCpersonHoes[h
mitzva.[BveryOne[Benefits.

[S>22:5005)] MenLand bwomenmay_not_interchange
apparel [542,543;@39,[@0222:5]morldolcertain[things
thatiarespecifictotheloppositesex.

[P>22:6012)] Whenlone happensiuponia{kosher)bird's
nest((in/thewild), (it/is forbidden to take the ' mother bird
alonelorwithherreggs/chicks [544,L30622:6],(butione
mayC(must? CthisOisCtheOsubject Jof DaCdispute Cwithla
decidedlykabalistic/flavoron theside(thatsuggestslitIis
anlimperative) (take theleggs/chicksiifronefirst'sends(the
mother] birdJ away [545,A148022:7].0) ThisU isC an
enigmaticCmitzvathatOdefieslogic. (1tCisCshroudedin
mysticism, moresothanmostmitzvot.

AlthoughldurBages(@ttributedindnessb@nimals(@sthe
reason{or[Partldf(hedeason)@orS3omeMitzvotleé.qg.
notCmuzzlingCanCanimal khatChsCworking COwith[[Food,
helping@blinload[dBeastdf(Burden, [MotlglowingWith@n
ox[@nd[E[donkeybgetherIthey(burlSBages)Werelthore
cautiousWith[@his[itzva bf(SHILU’ACHHAKEN.dt[dan
bel@rguedfhat(tis[farinderIblkaveld[destdlonelfhan
toldhase@wayfhelthotherBird[{whichit[dimultaneously
kind[@nd[drueldlldne Waydflboking [At[it). (This[thitzva i
more[@HOKkethan@therthitzvotihvolving@nimals.

Shlishi Third Aliva
29 p'sukim122:8 23:1

[S>22:8m2)] Onelisrequiredtorbuildraprotectivefence
aroundone's(habitable) roof [546,A184[p2:8].1tis
forbiddentolleavesafetyhazardsonlone'sCiproperty
[547,L2982:8].

Oraldawdefinesdheselmitzvot[as[inoreldnclusivedihan
justldne's[doof.[Rabbinicdhw, MtakingfhelTorah'sdkad",
extends[safetyR[Health"[tulesfurtherihtothany@reas,
e.g.[3econdaryl3moking.[Rambam3ays[that[a[person
may [Mot[ielldthers: [ODon'tEellheWhatoldo; Gfllwant
toldiskbny (health[@drife, [it'smnyBusiness".[3aying This
canlinakeld[personiableodhelpunishmentOf(MAKAT
MARDUT.[This[ik[3omething[lo[Keep[ih[mindWhenyou
decideb[TtalkEb"Mourfavoritel[dmoker.With[decondary
smoking, [kOk[inostCdefilnitely (yourBusinessfoo. [But
evenlWhen[t's[mot, Ok Ok [MAlI OsraelCare deponsibledor
eachlather.

OnelJ mayU notl plantC mixed grainsC in0 alJ vineyard
[548,L216022:9],0norJmay_one]eat theresulting
products [549,L1932:9].

"Strangely",thesedwolmitzvot[TTMAAKEHAnd[Mixed
Grain$harelal3ingle[parsha.What[donnects[fhemo
eachldtherthorefhan(dthermitzot?

[S>22:1002)] Plowingwithlox[and donkeytogethercis
forbidden, @sfisithertyingtogetherioflanymonrcompatible
animals{orthumans)for@nypurpose [550,L2182:10].

Rambam holds that the Torah prohibits any combination
of a kosher and non- kosher animal, based on the fact
that the Torah's example is one of each. Rambam says
that combinations of two kosher or two non-kosher
animals is forbidden by Rabbinic law. Many authorities

lIsraelCenterTT#730(¢[[page 31 [The ParshatKITEITZEI5766lissue



challenge Rambam's distinc- tion and say that it is all
Torah law.

Dol not wear Shaatnez( (garments of wool andlinen)
[551,L4222:11]

[S>22:12m)] ...putizitzition@llfourcornered (garments
thatiyouwear. [countedElsewhere]

[S>22:1300407)] ltrisalmitzvaltol marry according( to
Jewish(Law@and (forthehusband towrite@ K TUBAforhis
wifewith(variouspromises,and assurances [552,A213
22:13].

The[uxtaposition[dfzitzitdoharriage[Seemso[Bethe

sourceofCtheCminhagCofCdmanyCAshkenazi[ews Cof
startingfbWearldTalitihenldneltharries.

Ifal manhad falsely accused his/ (betrothed) wifel of
infidelity, Theimaymnotidivorce her((unlessishe(soldesires)
[553,554;A219,L35922:19].Penalllties arelalsopaid
torthegirl's/family(for thelinsult.

[S>22:2002)] lftheCbetrothed maidenCdid, in[fact,

willfully, fintentionallyhaverelations ' withranother ‘man,

and(therellare[1kosherwitnesses/land properlyiad(’
ministeredwarning, ([andall’therother(rulesiofrevidence.

then(Ishellislan adul(Titeress landIcanl /bellexecuted

(stoning).

[S>22:2200(1)] IfladmanCand Omarried woman[has
relations  (knowing( fulliwell the married( status ofl the
woman), and[ neitherwas forced, then( theyare both
subject( to[ the' death(’ penalty’ for( adultery. [This
prohibitioni$[dountedffromommandment# 7]

[S>22:2302)] Thelsamelappliesiifitherwomanris *just”
betrothed((thisris more thanrengagementrinrourtime).
Therspecificiincident of ‘stoninglisgener(Talized tol the
mitzvarupon(the court torcarry out/ the punishment’of
"stoning"whenrequired [555,[A2202:24].

[S>22:25013)] Bothiconsenting( parties tora’forbidden
relationship rarercul(Tpable. However, iflitris possible to
consider'the'woman(anunwillingpartner, (then shemust
not bepun(Tished.  We must not punishianyone - who
mightnot-belresponsible for their actions [556,L294
22:26].Thislisthe(sourcelof givingpeople the benefitof
thedoubt. ThisCdoesnotCmean_that the_personLalways
deservesthelbenefitlof the[doubt.(LMaybe theylactually
sinned. The answer, [ itCwill have torbelleft to  GId to
punishithem;welareobligatedtoexplainithesituationas
inthiscexampleT1certainlythergirlcscreamedbut there
was(noone(tosaveher.

[S>22:2800(2)] AL manC whot forces1himselfCJon an
unmarried ‘maidenmustCpayafinetorher father.(1f(the
girliwants(tolbemarriedtothefman, hemustmarrycher
andmeverIinitiate[divorce{she, of[course,maylinsistthat
shewantsmothingtodowiththimandthenthecourtwill
forcerhimrtordivorcerherthadtheymarried) [557,558;
A218,L35822:29].

[S>23:101)] Armanimay ot marryrhis/father's former
wifel(eveniafterhis/father'sideath).

[S>23:2001)] Castratedmen({itCdepends_onChow(their
situationC happened)C havel marriaged restrictions

[559,136023:2]

[S>23:301)] A'mamzer"“hasCmar(Iriage restrictions
[560,L354 23:3]..Mamzerris the offspringCofCarunion
thatfsCprohibited by the[Torah, “withCacdeathpenalty.
ThisCincludesincestuous‘andadulterousirelationships.A
mamzerChasmarriage restrictions._Hemay, ChowTever,
marrylamamzeretroriafemalerconverttoJudaism.’And
vicewversaforamamzeret.

[S>23:400(4)] AmoniteJandJMoabitemalesCmayCnot
marryrintol ther'Congregation of(G/d" [561,L53 23:4],
becauseofrthecruel,finhospitablebehavioriof(thosetwo
nationstowardsClsrael. CAndCalsoCbecausetheyhired
Bil'amrto(‘bless” [us. Norrmaywelever offer.those two
nations’peacelas.an‘alternativertorwar, astisrequired of
otherienemies [562,L56 23:7].

Note[that[the[TorahOsCgivingCateasonFor[alimitzva,
somethinghatOk[farelydoes. [However, [iXOk[precisely
thedeason@hat@llowed[dur3agesHoldeclare[Ruthfhe
Moabite[dbledoliarrylhtodheOewishMation.{It0OWas
the[MoaviteC-menOwho[HisplayedthatCunforlivable
behavior,HotfheWomen.)

R'UT'l Fourth Rliya !
17p'sukim123:8 24

[S>23:8m2)] OTOH, (convertsfromEdomandEgyptlare
nottolberdiscriminatedagainst,(butCcan fullylintegrate
only_fromthe13rd generation_on [563,564[154,55
23:8].

[S>23:1006)] Almilitarylcampimustbe kept(spiritually
andphysicallyclean. Sanitaryfacilitiesimustbeprovided
outside the campLandisoldiers_must_be equippedwith
appropriate( toolsC forC maintaining [ proper( sanitation
[566,567;8192,19323:13,14].

An[offshootofithisimitzva:entrytolHarHaBayit{{referring
tolthelareawhere the Beit'HaMikdash and(its_courtyard
DIDCNOT stand) by people with[ certaintypesCofi ritual
impuritylisforbidden [565,L7823:11].(Thelareawhere
theMikdashistood Tmorimightrhave stood rmis off limitsto
allTMEI'IM.)

Conceptually, OweOmustOrealizeDthat[OG[A'sCpresence
amongdsis@ffected@y[durlthoralBehavior.Thus, fhese
mitzvotBaveldamificationsEbodewish[Societyds@hole,
and™otherelyih@lmilitary[Setting.

[S>23:1602)] Aslaveiwhorunsifromrhismastertousfor
protection,(may[notbe returned. NorLmaywelabusela
slavell] whol seeksl] havenll inJ Eretz Yisrael
[568,569;L254,25513:16,17].

[S$>23:180(2)] ProstitutionDisCforbidden [570,L355
23:18]CandCits_ revenues_may[not_beusedfor sacred
matters [571,L1003:19].(Some(sources.conlIsidersex
betweenunmarried(partnersipartiofimitzva#570.)

[S>23:20m2)] Althoughlinterestion personal loans may
notibetakenfrom(aJew,itlisracceptable(andicorrect)to
lend  to non(Jews/ with(interest [572,573;L236,A198
23:20,21].[Thislis so because societyin generalaccepts
thereasonablenessofimoderatelinter lestion/oans.Since
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almon’Jew(canichargelallew interest, the Torah/gives us
permission( to’ 'take( interest/from/'them. /Usury, /loan
sharking, 'would/belrecognizedrasial"universal"'wrong!(’
doing; thebanlagainstianylinterestrat all is alspecial
spiritual requirementiofitheJew.

[S>23:22003)] PledgestolthelMikdashmustibe(fulfilled
withinthelcycleofithethree(festivals [574,L15523:22].

Itiisladvisabletorefrain/frommaking (promises, butionce
made, CaCpersonCJmustCkeepthem [575,A94[123:24].
(Hatarat/N'darim/providesian/"out"iforicertainrillladvised
promises, withinlimits. Consultia'Raviforispecificicases.)

ChamishiFifthAliyar
6n'sukim123:2524:4

[S>23:25001)] Workers_ arelentitled toleat of the food
theyrare/workingwith [576,A20123:25],(but'maynot
take Jextral(home)JwithoutCpermission [577,00L268
23:25].

[S>23:2600(1)] WorkersOmustn'tJeatJwhileCtheyDare
working [578,0L.267223:26].Inlothercwords, theirright
toleat[576]isrestricted totheiribreaks.

Weldeel@[MeautifulBalancelihfhel@realdf[TorahMawlads
it[telateso[Mossiorkertelations.(Ondheldnelhand,
thelQlorker[k[dllowed@o[&at@romdhatlwhichhepicks.
On[theldtherfand,HeldannotldofhisWhile[Heli$dctually
working,CAs[thisCouldCreduceChisCéfficiency, khereby
shortléhanginghis[boss.[Oniheldtherhand,@he®oss
mustl@rovide@reaks[during[fhelday, WhenfheMorker(i$
allowedo[@at.[@n[theldtherBand,Iheldorkerthaybot
takeOanyOofOtheOfruitsCDhomeOwithOhim,dwithout
permission.Malmudiclaw@ddsibFhisOistFbrBoth[Sides.
Boss[nay[hot[take[AddvantagelofCivorker,CAndOvorker
mayMotEbke@dvantageldfitheirBoss.

[S>24:104)] IfCalmarried _couple.wants_to_end[their
marriage, " itt) must(] bel1 donel with( all proper(] "get"
[579,A22224:1].[1flaldivorcee has remarried, ‘and’is
subsequently widowed or divorced, shelcannot/remarry
herfirstthusband [580,@356 24:4].

Shishi Sixth&liya 11
9p'sukim24:313

[S>24:502)] Almanlis exempt from military service
during(the(firstiyearrof his'marriage [581,L31124:5],
duringwhichtime heis/to/see(tolitthat his'wife/isthappy
[582,A21424:5].

Onelmay(not/take(vessels used for preparing food as a
securityfagainstCaloan [583,L24224:6].[Welmustbe
sensitiveto/the needs/ofitheborrower.

AnotherlCéxample[dffwodifferentlinitzvotdhat[3hared
parsha.[ThisOs[hoteworthy[becausel[Ki[TeitzeiChas[$o
many [parshiyot@s[iklis, (dnevondersivhy@heselivere
notOeachOinCtheirCdownOparsha. OIsChthereCanOextra
connection?

[S>24:7011)] Kidnappingandrsellingthelvictimrisia
capitalroffense. KidnappingwasCalreadyrprohibited by

Commandment#8, LOTIGNOV({i.e. stealingalperson).
Thattwasthe'warning"; thisCis the'punishment".CBoth
areneeded.

[S>24:8002)] Welmust notremovel[signsCof(!'Tzora'at"
[584,L308 24:8].

ABlemishis[MZORAATOIf[(flAnddnly(if)[declareddoBy3d
kohen.OffhisBappens, fhenldsingthedicinesdr(durgery
tod removel theO afflictiond isO forbiddenOd and
counter[productive.ACperson'sCEpiritualCand [Feligious
growth(kriggeredByIheMEGA. dt[Meeds[hotSurgery
orlmhedication, Butlrhtherihtrospectionlandlrepentance.

Always rememberwhat'happened to Miriam. [Although
Rambam andChinuchdornot count this/ "remember"
among( the(1 613, other I mitzva counters] do.](] What
happeneditoCMiriamisOJthatOsheJwasOpunished Cfor
speakingillfofchercbrotheriMoshe andshewas(afflicted
withTzoraat;hence, the connectionbetween[these two
p’sukimthatsharelaparsha.

[S>24:10004)] WelmustnotCbe overly forcefulCin’the
taking CofJalsecurityfromCaCipooripersonJwho[has
borrowed fromiius [585,L2390124:10]./WeJmustnot
withholdthatiwhich(has(alreadybeen(takenfrom(him;if
heineeds’it, welmustreturnrit'torhim [586,587;1240,
A199124:12,13].CAnotherpositive pro ThibitionpairCof
mitzvot.

Sh'vi'izSeventhAliya 1
28 p'sukim24:14:25:19

[S>24:14m2)] Welmaynottakeunfairadvantageofiour
lessifortunate workers.CA daylaborer_must_bepaidon
time [588,A200024:15]. The prohibil ition ofidelaying his
wageslisicounted elsewhere.(Another2(sidedmitzva.)

[S>24:16m1)] Closerelativesimaymottestifyagainsti{or
for)ConeanotherCinrcriminalcases [589,L28724:16].
Therelis also the implicationherethatlapersonwillnot
belpunishedforideedslofrhis[parentsiorichildren. This(is
anlexample{oneofimany) ofiapasukteachingustwolor
more(quiteldifferentthings.In‘thisicase, onelisamitzva
amongTaryag, _the otherCisCalteaching(forlack ofla
betterword).

[S>24:17002)] OnelLmust not_pervert_justice[evenon
behalfroffantorphan [590,L28024:17]. Securities for(a
loanCmust_not_betakenCfrom—aCwidow [591,[1241
24:17].[0urlexperiencelin Egyptlistolbe remembered(as
themotive(formanyofithese"sensitizing"mitzvot.

[S>24:19m1)] Thatiwhichiisforgottenrinithe(fields after
harvestingmustbeleftfor thepoor; one should not
returnforiitthimself [592,593;A122,L21424:19].

[S>24:200B)] Theprevious(parshasetidown therulesof
SHICH'CHA; OthisCparshafaddsrulesforJproperiikind
behaviortwhen(pickingolivesiand grapes. Againwe are
reminded oflour(Egyptianlexperience. EventhoughEgypt
was_unspeakablycruel tolus, _our_experience therelis
supposedtomakemuskinderiand moresensitive.

[S>25:1m4)] Thelpunishmentiofimakot{whipping)is‘to
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beladministered byrthe courts to those found _quilty of
sins/punishablethusly, (but/care must/beexercised motto
exceed(therequired mumberioflashes [594,595;[A224,
L30025:2,3].

As[nhentioned[ih[fheleadTidbit, Bhelprohibition[dflhot
exceedingfhel@pproved@umberdflashes,dlsolihcludes
theltoreldenerallgrohibitiondf(strikingdfellowTew.

Dornot'muzzlerananimal ' when(itrisirworking with food
[596,L2195:4].

[S>25:5006)] Thewidow(offarman(without children(is
forbidden(toimarryanyonelelse [597,L35725:5]until...
She either] "marries"(] her( brotherfinlaw(] (Yibum)
[598,A2160125:5] lor(Ithe(Irelationship(iis/'severed by
chalitza [599,A21725:9],[inwhichicaseshe(maymarry
anyonelelse. (Not/a'kohen.)

TheTorahSpeaksdfl@ranldyingwithIdutBavingBad@
BEN.Does[fhattheanOson"@rCchild"?sfheWord BEN
in[khisCeontext, CéxclusivelbrOnclusive? ThisOsCalvery
important[question.[3Sometimes[BEN ineanslinaleldhild
and8ometimesklihcludes[3ons@ndldaughters.dn[he
caselofChO0mandying, CkheCwordCBENCincludesClany
offspring.If[@thanBas[dolsons, [@nly@[daughter,[@ndBe
dies,HisWidowlis[freebtharry@nyoneléxceptldXohein
Gadol.[AndCEheOmayChotCmarryCherOateChusband's
brother.[Thats[alhighevelprohibillEion.df(hednan
hadho[offspring, ChisWidowmust* Cinarry Chis[brother
(*orldeceivelThalitza).Totalldpposites,[depending[dpon
exactlyCwhat[CBENCmeans.[(How[Ho[Cve[know?[TTorah
She'b'alPeh, fheOrallaw.

[S>25:11002)] Ifrperson"A"ris pursuing"B" to kill him,
welimust(isavel |B's(lifelleventiifitrimeans( killing 1A
[600,A247125:12].0WellcannotCshow mercyJtoCthe
pursuer(A) [601,L2935:12]. Ifit/is(possibletostopMA"
withoutrkilling thim, (wermustdorsorintorkillchimrin this
casewouldbeaniactiofimurder.

[S>25:130(4)] (Notilonly ' may’ onel not(use’]false
measures, but) mereposses Ision of false dryroriliquid
measures_or_weights_is_forbidden [602,L272[D5:13].
Honest weightsiand measures(is one[ of( the pillars/ of
society; (Giddespisesthosewholcheat(inbusiness.

[P>25:173)] Theffinalportion ofithesedralis"Zachor".
Werarelcommanded to rememberwhat/Amalekrdid torus
onfour'wayout'of [Egypt [603,A18925:17]. TheJewish
PeopledastlacwholeDareJcommanded JtoCidestroyJthe
remnantofAmalekfromthisworld[604,A18825:18].(We
mustneverforgettwhat/Amalekidid [605,L5925:19].

Technically,@heselhitzvot@pplyHobhelSpecificCAmalek
nation.[Thelddea,however,Cnustbe[&xtended tolthe
AmalekypeshathavelplaguedlisfBhroughoutOewish
history.

These(final 3 p'sukimof the sedraCare reread for the
Maftir.

Haftara 10 p'sukim
Yeshayahu54:110

Thisisithe15thriof ither17 Thaftarotriofriconsolation. 1t
prophesiesianrendtolthe(Exile,[areconciliationbetween

thePeoplerofClisrael JandJGd. CGIdDisClikened Ctothe
husband rofCHis estranged[wife,[Israel.(The couple will
reconcile, Sotospeak.Gd(says(thatthe Exilelis tolsrael
as‘theFloodwasto[No'ach.(He[promises nomore exile.
NoCmorelanger. The ExileCwastemporary. _His[Love(is
everlasting.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 346 (part three)

Right of First Refusal

At the end of the last lesson there were listed some of the
exceptions to the exercise of the right of first refusal.

We continue with other exceptions.
Saletoaminor:

The law of the right of first refusal does not apply if Reuven
sells his land to minor orphans. The reason for the right of first
refusal is that Levi, the purchaser, can just as easily purchase a
piece of land somewhere else and Shimon the contiguous
neighbor, will gain if he purchases the land and develops it as
part of the land that he already owns. In the case of a minor
orphan purchaser this reason does not prevail since minor
orphans are not required to search for land in another place
Orphans who are not minors or minors who have a father are
also not exempt from the law of right of first refusal, and
Shimon may take the land from them upon paying to them the
purchase price.

There is an opinion that holds that if the seller (the role of
Reuven) is a minor or a woman, the law of the right of first
refusal does not apply. For example, Sarah (or Reuven, an
orphaned minor) sells land to Levi, then Shimon cannot
exercise aright of first refusal.

SaletoaWoman

The law of the right of first refusal does not apply if Reuven
sells the land to a woman who is a widow of a divorcee, or
even amarried woman purchasing the rea estate with her own
funds over which her husband does not exercise control. [The
reason for the right of first refusd is that Levi, the purchaser,
can just as easily purchase a piece of land somewhere ese and
Shimon, the contiguous neighbor, will gain if he can purchase
the land and develop it as part of the land that he already
owns. In the case of a woman this reason does not prevail,
since women are not required to search for land in another
place] That the right of first refusal cannot be exercised by the
neighbor if the purchaser is a woman applies even if the
neighbor is a woman or minor orphan. However, Beth Din
must be convinced that the purchase by the woman is with her
own independent funds, and is not redly a purchase by her
husband to circumvent Shimon's right of first refusal.

Tenants

For many purposes in halacha, a tenant is treated as a
purchaser of the land of the owner for the period of the lease.
Assume that the landlord is Reuven and the tenant on the land
is Aaron, and Shimon is the owner of a contiguous piece of
land. Various questions arise in the following fact situations:
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(1) If Reuven sdlls the land to Levi, a person who does not
own land contiguous to Reuven's land, does Aaron have the
right of first refusal against such sale?

(2) If Reuven sdlls the land to Aaron, does Shimon have the
right of first refusal?

(3) If Shimon sells his land, does Aaron have the right of first
refusal regarding Shimon's land?

(4) May Shimon exercise a right of first refusal regarding the
lease and insist that Reuven lease the land to him upon the
same terms as the lease to Aaron?

There are those who hold that the law of the right of first
refusal does not apply in any event to Aaron, the tenant of the
land, and the answer to thefirst three questions will be that (1)
Reuven may sell his land to Levi or Shimon and Aaron cannot
exercise aright of first refusal; (2) if Reuven sdlls hisland to
Aaron, Shimon may exercise a right of first refusa; and (3) if
Shimon sells his land, Aaron may not exercise a right of first
refusal.

There is an opinion that Aaron does have the right of first
refusal. Thus if Reuven sells his land to anyone including
Shimon, Aaron may exercise the right of first refusal, and if
Reuven sells the land to Aaron, Shimon may not exercise his
right of first refusal. If Shimon sdlls his land to Aaron, Reuven
may exercise his right of first refusal, even against Aaron.

Regarding question (4), here too there are various views, the
most prominent being that Shimon may exercise a right of first
refusd and Reuven must lease the land to Shimon, if the
contemplated use by Shimon will not be more burdensome to
the land than the use contemplated by Aaron. For example,
Aaron has a family of five persons who will be living as
tenants in Reuven's house, while Shimon has a family of
seven who will be living in Reuven’'s house. The ages of the
children may be a determining factor if there is more wear and
tear on the house in the case of Shimon. Beth Din must decide
in each case to make the determination of which family will
cause more damage to Reuven’s house.

Gentiles

Levi purchases or leases land from a Gentile. Shimon the
contiguous owner may not exercise a right of first refusal.
Assume that Reuven sdlls his land to a Gentile. Shimon, the
contiguous owner, may not exercise a right of first refusal. Or
assume that Reuven has land between Shimon and a Gertile.
Reuven sells his land to Levi. There is an opinion that Shimon
may not exercise aright of first refusal.

Heirs of Purchaser

Reuven sdls his land to Levi. Before Shimon has the
opportunity to exercise his right of first refusal, Levi dies, and
his land is left to his heir Yehuda. There are authorities who
hold that Shimon may exercise his right of first refusal against
Y ehuda and some authorities hold he may not, since it was not
Yehuda who acted against the interests of Shimon. Even
according to the latter opinion, if Yehuda sdls this land to
Yissacher, Shimon may exercise his right of first refusa
against Yissacher.

Charities

Reuven donates his land to charity. Shimon may not exercise
his right of first refusal, even if he offers to substitute other
land in another place that is appraised to be worth more that

the land donated by Reuven. The reason is that Reuven wants
people to know that he donated this land. If the land is
exchanged by Shimon for and land in another place, Reuven’s
friends may not remember that he donated the land to charity.

IYH, in the next lesson, how and by who may the right of first
refusal be exercised.

The subject matter of thislesson ismore fully discussed in
volumeV chapter 175 of A Restatement of Rabbinic Civil Law
by E. Quint. Copies of all volumes can be purchased via email:
order s@gefenpublishing.comand via website:

www.israel books.com and at local Judaica bookstores.
Questionsto quint@inter.net.il

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

These arethe Sons of Yaakov [7]

The propriety of the actions of the sons of Yaakov in
reaction to the degradation of their sister has been the focus
of almost all of our commentators, throughout the ages. They
have discussed the morality, both of their reply to Shechem
regarding his marriage to Dina and the killing of the people
of Shechem. Irrespective of their answers to these issues, the
very fact that they saw fit to discuss what would seem to us
to be fitting reactions to a terrible and immoral crime, shows
a major spiritual and ethical awareness. Neither the
negotiations nor the killing of a whole city were seen either
as acts of revenge for family dishonor nor as mob retribution
nor primitive reactions, but as raising ethical and moral
problems requiring serious answers. This is similar to the
discussion among our Sages, of how Moshe could kill,
without due process of law, the Egyptian who was beating a
Hebrew dave.

Throughout most of the commentaries one can see either
openly or by implication, the undercurrent of their own
experience of galut. Rabbi S. R. Hirsch sees the actions of
Shechem and Hamor and the reaction of Yaakov as
paralding the galut experience. "The sons of Yaakov saw
through prophecy, that rape and degradation of women was
not part of Galut Mitzrayim, and so saw themselves free to
act as they did in the case of Shechem® (Rabbi Y onatan
Eybeschutz).

"Y aakov's sons answered Shechem and Chamor, b'mirmah";
tranglated either as cleverly (Onkelos, Midrash) or as deceit-
fully (Radak); Cleverly, in that their answer was calculated
to extradite Dina since they were certain that, even if
Shechem agreed then, the people of the city would surely
never agree to circumcision and they would be free to leave.
In deceit, since they had no intention of intermarriage but the
prerequisite of Mila would afford them an opportunity to
take Dina while the city was recuperating from the Mila.

The moral dilemma of the sons of Yaakov recurs throughout
the years of our galut when the nations have persecuted us,
often threatening our very physical existence. The protective
mechanism, under the unnatural conditions of exile and
homelessness, against the constant threats of hostile host
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nations and government enmity was always some measure of
cunning, shrewdness or deceit. This is one of the primary
ways in which 2000 years of Galut has deformed and
corrupted us spiritually, leading to a Chillul Hashem
(Ezekid 36:16-32). For our generation the spiritual and
moral challenge is to eradicate the pernicious effects of what
was an understandable and justified protective mechanism,
but which seems to have continued long after the cause has
been removed. To a nation living independently under its
own flag and government there are other perfectly moral
ways to protect itself from persecution and danger. Today, in
the golah, Jews have to liberate themselves from immoral
and unethical practices forced on us over the generations by
constant discrimination and persecution. Rabbi M. Feinstein,
makes it clear that in the U.SA. it is forbidden to cheat the
government because there, in contrast to the generations of
Eastern Europe, the Jews live under a government of chesed
that has no desire to harm them (Iggrot Moshe, Choshen
Mishpat, part 2, teshuvah 29).

We have 4till to consider the moral justification for the
collective punishment by Bnei Yaakov of the people of
Shechem for the action of their ruler. Broadly speaking, our
commentators follow the arguments either of the Rambam or
of the Ramban in formulating their answers. They both seek
therein the callective legal responsibility and liability of the
people of Shechem and therefore the justification for their
death. There is great significance for us in these discussions
beyond the specific case of Shechem, as these laws are till
incumbent on all the nations to this day.

"Although the Rambam's nor the Ramban's explanation may
suffice in other respects, neither of them can justify the
looting and pillage of Shechem in which al of the brothers
took part: They plundered their flocks, their herds, their
donkeys, whatever was in the town and in the fied" (Or
HaChaim).

"The sixth of the Noachide laws is the obligation to appoint
judges to enforce observation of the other six. A Ben Noach
who transgresses any of the laws is liable to the death
penalty. Anyone who witnesses any such transgression and
does not act to bring the perpetrator to justice does not fulfill
his personal obligation and is therefore liable to the same
penalty. Since the people of Shechem saw and knew of the
act of GEZEL of Dina by their prince but did nothing to
bring him to trial, they became liable to the death penalty"
(Hilkhot Meakhim 9:14). " However, it was not the
responsibility of Yaakov and his sons to bring them to
justice The obligation to appoint judges to enforce the other
six is a positive mitzva and the Noachide is not punishable
by death for not fulfilling a positive mitzva. However, the
commercial, social and monetary laws incumbent on the Jew
are likewise incumbent on Bnei Noach and they are liable for
the death penalty for the infringement of any of them. The
people of Shechem, like all the people of Canaan, disobeyed
these laws and it was for that, that they deserved to die. So
Shimon and Levi wanted to kill the king and all the men of
his city. In this they maintained that their circumcision was
not genuine. Yaakov held that they might of chosen to
believe in G-d and thus Simon and Levi had killed them
without cause." (Ramban, Bereishit 34:25).

Thisisinstallment #143 in Dr. Tamari’sseries
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[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
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[6] Portion from the Portion

[7] Torah from Nature

[8] Micro-Ulpan
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[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

What do we do if we find a mistake in the
Q sefer Torah during the laining (reading)?

Many problematic mistakes that once existed in Sifrei
A Torah have been caught by computer checks, which

every shul should try to arrange. The halachot of when
fading or cracking letters ruin a Sefer Torah even B'DI- AVAD
are well beyond our scope (see Shulchan Aruch, Orach Chayim
143).

There are four main approaches to deal with the case where a
sefer Torah is discovered to be pasul during laining. The
simplest opinion, held by most Rishonim, isthat all the laining
to that point was worthless (Beit Y osef, OC 143 in the name of
the Rashba, Rosh, and others). Thus, we would return to the
beginning of the parasha with all of its aliyot. However, this
opinion is rarely followed these days, and the reason begins
with the Rambam.

The Rambam (Shut 294) says that the b'racha recited during an
aliya read from a Sefer Torah pasul is valid because the main
mitzvais to read the Torah's content, not to read from a kaosher
Sefer Torah. The Rambam even allowed a place with only a
Sefer Torah pasul to read from it with b'rachot. We do not
accept this ruling (Shulchan Aruch ibid.:3), and there are even
indications that Rambam retracted it (see Rambam, Sefer Torah
10:1). However, all the accepted opinions rely on his approach
to acertain degree regarding situations of B'DI-AVAD.
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The Shulchan Aruch (ibid.:4, based on the Mahari Bei Rav)
rules that whatever was read before the mistake was discovered
isvalid, B'DI-AVAD. How- ever, if this occurs in the middle of
an aliya, we finish the aliya (including at least three p’sukim -
Mishna Berura 143:18) from a kosher Sefer Torah before the
oleh makes the concluding b'racha. Otherwise, we would be
relying on the Sefer Torah, L'CHATCHILA. Sfardim and a
few Ashkenazic communitiesfollow thisruling.

The Mordecha (Megila 793) objects to taking out a new Sefer
Torah in the middle of an aiya He proves from the Gemara
(Yoma 70a) that when switching Sifrei Torah in the middle, a
new b'rachais needed, but this is unnecessary according to the
approach that the reading from a Sefer Torah pasul is valid.
Therefore, he instructs to finish the aliya, if possible, at the
point of discovery and recite the concluding b'racha on that
which was read. If we cannot end the aliya there (e.g., we did
not read three p'sukim or it istoo close to a break in the Torah
text), we continue reading from the Sefer Torah pasul until we
can stop. Someimportant Ashkenazic poskim say that thisisthe
correct and prevalent minhag (see the Magen Avraham (143:4),
Sha arel Ephrayim (5:2), and Aruch Hashulchan (143:5)).

The third major minhag is based on the Rama's (143:4)
compromise between the Mahari Bei Rav and the Mordechai. It
is best to stop where the mistake is revealed, like the Mordechai
says. How- ever, if we did not yet read three p’sukim and thus
cannot end the aliya, we take out a kosher Sefer Torah and read
from it without making a b'racha before continuing (Mishna
Berura 143:22). If three p'sukim were read, making a
concluding b'racha appropriate, but we cannat stop for ancther
reason, thereis a further machloket. The Pri Megadim says that
here the Ramaagrees with the Mordechai that it is better to read
from the Sefer Torah pasul until we can stop. However, the
Mishna Berura (ibid.) says that here too the Rama instructs to
continue reading from akosher Sefer Torah. Unless the minhag
is different, one should follow the Rama (ibid.:23) and Mishna
Berura.

We conclude with a few notes. Regarding a mistake uncovered
in the last aliya or beyond, Ashkenazic minhag is complicated
(see ibid.). Also, validation B'DI- AVAD applies to counting
the previous aliyot toward the necessary seven as well, although
having seven aliyot from a kosher sefer Torah may be
preferable (ibid.:13). Finally, Ashkenazim return the Sefer
Torah pasul to the Aron right away, whereas Sfardim leave it
out until after Kri’ at HaTorah.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day

We swell with pride aswith any other infection.
From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

3 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

When speaking about aliya, Diaspora Jews sometimes say,
"Certainly we are planning to live in Isradel. But with al the
fighting there, we can't go now. We will go as soon as the
situation becomes more peaceful ."

The message of this week's sedra is different. The opening
verse, "When you go forth to war against your enemies’,
teaches that war is an integral part of our Divine nationa
mission. Seven out of the 613 mitzvot of the Torah deal with
war. God Himself is called " The Master of War".

Ramban explains that the commandment to wage war,
milchemet mitzva, is part of the mitzva of dwelling in the Land
of Israel and keeping it under Jewish sovereignty. Establishing
national Jewish lifein Eretz Yisradl is the way that we perform
this mitzva, to be actively pursued by the Jewish People at al
times. We do this with the Israel Defense Forces and with the
aliya of every Jew to the Land of Isradl. Not only with tanks
and airplanes, but with every new Jewish house, stroller and
washing machine.

The Torah's commandments dealing with war teach usthat even
when enemy nations dispute our right to the Land, we must call
up our inner fortitude and courage, and summon our readiness
to sacrifice for the sake of our Land, our nation, and our God.
We mugt take active steps to enter the Land of Isradl, dwell in
it, and establish God's Kingdom on earth, even at the price of
personal hardship and war. The precept of defending the Jewish
nation in the Land of Israel and devel oping Jewish settlement in
all of its bordersis the Divine command which beckonsto all of
world Jewry today, just as it did in the time of Joshua. As the
Haftara says, "And your seed shall possess nations, and make
desolate citiesto beinhabited. Don't be afraid.”

Rabbi David Samson , Jer usalem

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat HaShavu'a

4 A Touch of Wisdom, A Touch of Wit

A certain Chasid came to R' Dovid- Moshe of Chernobyl. The
man was dressed in modern dress, and not the traditional
Chasidic garb. When R' Dovid-Moshe saw this, he asked him:
"What made you change your clothing?”

"Rebbe", the man apologized, "I live among non-Jews, who do
not like Jews, and | was forced to change my clothes for the
sake of peace."

"And now," R' Dovid-Mashe asked him, "that you dress like
they do, have they begun to like you?'

HHH

A young man who was a tremendous Torah scholar, did not
derive his living from his Torah knowledge, but owned a
factory which produced soda water.

This man and a number of others were sitting with R' Chaim of
Brisk and discussing Torah. In the course of their discussion,
this young man came up with a number of brilliant insights.
"What a pity," said one of the others present, "that this young
man isn't the Rav of alargecity."

"I disagreg" said R' Chaim. "I too, would leave the rabbinate if
| had afactory."
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Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

(5] Parsha Pointsto Ponder - Ki Teitzei

1) Why does the Torah relate that the loved wife and the hated
wife have children with the loved wife mentioned first and then
relate that the first child was actually born to the hated wife?
(See 21:15)

2) Why does the Torah spell the word MOREH from BEN
SORER U'MOREH with a VAV (21:18) and then without a
VAV just two verses later? (21:20)

3) The Torah commands that one must help when someone
else'sdonkey isfalling (See 22:4). Why does this week's parsha
refer to that someone else as YOUR BROTHER while in
Parshat Mishpatim (Sh'mot 23:4) it cals the other person
YOUR ENEMY?

THESE ARE THE ANSWERS
Ponder the questions first, then read here

1) The Vilna Gaon teaches that we see from here that there isa
scenario where even though the loved wife gave birth first as
the Torah relates, the child of the hated wife is the first born
according to halacha. How can this be? It must be that the child
of the hated wife was clearly conceived first and the child of the
loved wife was born first. We learn from here that where one
child was clearly concelved first, the birthright goes to that
child even if another child isactually born first.

2) The Steipler Rav explains that the Torah is hinting to one of
the problemswhich led to thisrebellious child. In actuality, this
child was completely and fully rebellious as connoted by the
full spelling of the word MOREH with the VAV. However, the
parents who are speaking in verse 20, only see him as
somewhat rebellious as indicated by the incomplete spelling of
the word MOREH. The Torah is teaching that this more
positive perspective of the parents played a major role in his
rebelliousness reaching this grave stage.

3) The Meshech Chachma points to the Gemara (Pesachim
113b) which explains that YOUR ENEMY refers to someone
who has sinned and there is an alowance for a Jew to hate
someone who has sinned. That, says the Meshech Chachma,
only applied before the sin of the golden calf when Jews were
on a much higher level and could feel sincere hate because of
another person's sins. Now, however, we are on a much lower
level and thereis no situation where hate is allowed. Therefore,
the Torah speaks simply of YOUR BROTHER.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman,
who teaches at Reishit Yerushalayim, Tiferet, and Machon
Maayan in Beit Shemesh and RBS and is the author of
"DISCOVER: Answers for Teenagers (and adults) to Questions
about the Jewish Faith", soon to be re-published by Feldheim
ppp@israel center.co.il

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

A MOON OF DAYS

The first part of this portion discusses the laws about
women taken captive during wartime. If a soldier sees a
beautiful woman among the captives that he is interested
in, he may marry her. If she agrees to convert to Judaism
he can marry her immediately (Rambam). Otherwise she
must do certain things. First she must shave her head and
let her fingernails grow. According to Ibn Ezra, this is to
make her less attractive and according to the Chizkuni
these are signs of her purification and new status in her
conversion process. Then she must "take off her captives
garb" which is again to make her look less attractive
(Rashi) or as the Midrash Aggadah says, it is so she can
remove any taint of idolatry. And then she must mourn the
loss of her father and mother for a "moon of days" = a
month.

Ramban explains that it can take her a month to empty
her mind and heart from all her idols. Rabbi Chayim
Zaitchyk points out that we can all learn an important
lesson from these verses. We should always keep in mind
that to really change a character trait it takes a thirty day
period of intensive work. This is what Elul is for. It is a
time for us to focus on our behavior and traits in order to
make major improvements on ourselves.

Sometimes people try to work on a trait for a couple of
days and when they don't see any improvement, they
become discouraged and give up. From these verses
describing the 30-day period of weeping and change of
the Y'FAT TO'AR, we can learn how we must act. The
non-Jewish female captive who is contemplating
converting to Judaism, must weep for 30 whole days.
When we want to improve any trait we must give
ourselves time. Some people may be able to make
changes very quickly, but even they need a significant
amount of time in order to ensure that the new habits
become second nature. Even if we don't see any positive
changes after a week or two, if we continue to persevere
for an entire 30 days, then we will be able to see the fruits
of our labor. Let us all not waste this Elul.

HHRHHH

Here's a great recipe to try during Elul. It takes thirty days
to prepare the fruit for the cake if you are lucky enough to
have a friend give you two cups of starter, otherwise it will
take you an extra 20 days to make the starter. It sounds
like a long time to make a cake but it's to bring home the
point that worthwhile things, like T'shuva, take effort. This
is a recipe for three cakes so you will really be ready for
Rosh Hashana.
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Thirty Day Friendship Cake

2% cups sugar

1% cups starter mixture

1 (280z. / 800ml.) can sliced peaches and juice
Stir together and cover. Stir everyday.

10th day:

2 cups sugar

1 (280z.) can chunk pineapple and juice
Add to mixture. Continue to stir everyday.

20th day:
2 cups sugar
1 (100z. / 284ml.) jar maraschino cherries and juice
1 (280z.) can fruit cocktail and juice

Add to mixture. Continue to stir everyday.

30th Day:

You are now ready to make three cakes. Make one cake
at a time. Drain juice from fruit mixture. Divide fruit into 3
equal parts and use in 3 different cakes.

Divide juice into 1% cup portions. Place in 5 tight
containers and give to friends with a copy of the recipe as
soon as possible. This is starter mixture and should be
used within 5 days.

During 30 days, none of the recipe should be refrigerated.
Keep in covered container at room temperature. If you
can not make cake on 30th day, drain and pour out starter
juice. YOU MUST GIVE STARTER THAT DAY. You may
wait up to a week to bake cake but do NOT stir or
refrigerate fruit.

Cake can be frozen but fruit juice can not. Cake freezes
well for a year.

FOR EACH CAKE:
1 yellow cake mix
[ cup ol
4 eggs
1 sm. box instant vanilla pudding
3 of fruit, previously mixed together
% to 1 cup chopped nuts

Mix first 4 ingredients before adding fruit and nuts. Best if
mixed by hand. Bake in a greased and floured bundt pan
at 180°C for 50 minutes or until toothpick comes out
clean.

If you do not have the starter mixture, you can start the
fruit cake with sugar peaches and juice. The taste will just
be less strong. If you do want to make your own starter
here is the recipe.

Starter ingredients:
1 (150z / 426ml) can pineapple chunks, drained
1 (150z) can apricot halves, drained
1 (150z) can sliced peaches, drained
1 (100z / 284ml) jar maraschino cherries, drained
1% cup brandy
1% cup white sugar

Directions:

In a large glass jar, combine drained pineapple chunks,
drained apricot slices, drained sliced peaches, drained
maraschino cherries, brandy and sugar. Stir gently with
wooden spoon. Cover and let stand at room temperature
for 3 weeks, stirring at least twice a week. Drain and
reserve the liquid - This liquid is your starter for the Thirty
Day Friendship Cake. The brandied fruit should be kept
refrigerated and can be served with ice cream or pound
cake or add 2 cups to any cake you make.

71 Torah from Nature

Strange animal facts (culled from the web)

* A crocodile always grows new teeth to replace the old teeth!
A crocodile cannot stick itstongue out.

* A hedgehog's heart beats 300 times a minute on average!

* A hippo can open its mouth wide enough to fit a 4 foot tall
childinside!

* A hummingbird weighs|essthan a penny!

* A mole can dig atunnel 300 feet longin just one night!
* A snail can deep for three years.

* All polar bearsare |eft handed.

» An ostrich's eyeis bigger than itsbrain.

* Bulls are colour blind, therefore will usually charge at a
matador's waving cape no matter what color it is

 Butterfliestaste with their feet.

» Came's have three eyelids to protect themselves from blowing
sand!

» Cats have over one hundred vocal sounds, but dogs only have
about ten.

* Elephantsarethe only animalsthat can't jump.
* Porcupinesfloat in water!

* The poison-arrow frog has enough poison to kill about 2200
people!

» The dloth (a mammal) moves so dowly that green algae can
grow undisturbed on its fur!

» The world's termites outweigh the world's humans 10 to 1!

g MicroUlpan 79V ¢ 99y
SHAPUD (or[SHFOD)lislalskewer.

SHAPUDIT is/alittle'skewer,llikelatoothpick used
wheniservingherring, olives,.cheeselcubes, etc.
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9 SDTs

ItOfeelsdight"Mhativeegin[ElulWith[HhelSedra
thatBashelmhostitzvot. Mt[Sort[df[divesisOur
agendalfbrthelthonthMMITZVOTIAf[dll [Kinds.

HHEHHH

Somel[Say[ihatlévenhoughlWelodfficiallyLdbserve
themitzva[(bfCZACHOR[bn[the[Bhabbat[before
Purim,dherelik@Iso@HulfillmentlaofHhelnitzvaldf
sortsCwhenOwelChearOdtCbn[Bhabbat[Parshat[Ki
Teitzei.[Onel$houldCask[IheBaal K'ri'altoCThave
KavanalWhen[Relreads[AACHORI[this[Shabbat.

THERE'SINOWHERE
T'DIRATHERIBE!

[10]

Acknowledging a recently produced refrigerator magnet from
Personal Connections (Israel) which we adapted and adopted
as the title of this newly revived column, we present anecdotes
which are meant to give you that warm feeling about living in
the most special place on Earth. Or to feed your longing to do
s0... asthe case may be.

LoadedddownOwithOFridayOshoppingCbundles,
including@argelplasticlKeter[dtorageldontainer,
attempted@o[Board@Bus, Gust@s[fheldoorsWere
closing.[MTheltontainerCyot[krappedbetweenlthe
closingldoorsldnd®roke.[Theldriver,[@ddinglihsult
tolihjury,[Said: [shat@nyaybldetdn@Hus?!"
WeléxchangedWords,Monefbolpleasant,[@ndhat
was[fhat.When[fheBusldotolhy[sStop,dldecided
tolleaveMiafhelfront[door, [Sofhatldouldishfhe
driverdaldShabbatOShalom,OwithOperhapsClan
unspokennolhardfeeldihgs".[(He[beat[ineHolit.
Sawlineldoming,urned,(éxtendedhis(hand,@nd
askedIbrbrgiveness.[Welfhenhishedlgachldther
alBhabbat[EhalomandOCexitedkhebusith[a
brokenBox[But@MarmfeelinglihthyBeartfbrthy
fellowTew.

HE#HHH

Towards[évening,Con[the[beachln[Netanya,the
lifeguardCannounceslCoverhelloud$peakerthat
hisCstationCvastlosingCHownCBnd (that[Cparents
shouldthakeldurefheirldhildrenlWereldafely[dutldf
theOwater,detc.ORoutine.OHisOpartingCwords,
however, (broughtlonhatlivarmeelinghathas
notldulledih[@Imost@A5earsldflivingihOkrael.He
signeddffiwith, AMMISRAELAHAL!

Editor's note: For this column, | started things going with two
recent personal experiences. They, together with therefrigerator
magnet, inspired this column. Your turn. TTreaders are invited
to submit personal storiesfor this column, which will appear as
often asiswarranted by reader participation.

1y Divrei M enachem

In parshat Ki Tetze an interesting digtinction is made
between the various peoples who were (and maybe still are)
our traditional adversaries. These are the Ammonites, the

M oabites, the Edomites and the Egyptians.

As the descendants of Lot - a beneficiary of his uncle,
Avraham - Ammon and Mo'av should have demonstrated
gratitude towards Avraham's offspring as they trudged
through the desert. However, they did not even offer Bnei
Yisrael bread and water. Moreover, Mo'av conspired to curse
the Jewish people. Consequently, Ammon and Mo'av may
never enter (i.e. marry) into the congregation of Hashem nor
may we even seek their peace or welfare (D'varim 23:4-7).

Although Edom ("your brother") and Egypt both treated the
Jewish people badly, we are enjoined not to treat them in
kind (Artscrall). In contrast to Ammon and Mo'av, Egypt is
singled out as having provided for Yaakov and his family.
As a sign of gratitude, the Torah admits their third
generation to enter into the congregation of Hashem; we may
not reject them (ibid 23:8-9).

Today, we understand the significance of gratitude as a
universal value. But it seems that it is still necessary to
entreat Hashem to give us the wisdom to correspondingly
distinguish between the various foes with whom we contend.

Shabbat Shalom, M enachem Per soff

Towards Better Torah reading and Davening

Another look at an old topic,
with examples from Ki Teitzei.

When a VAV s prefixed to a verb in order to change its
tense from past to future (or TZIVUI, the command tense -
included in future), the accent most often changes from the
next to the last syllable to the last syllable. The word goes
from a MIL'EIL accent to MILRA.

Examples from Ki Teitzei:

bi-AR-ta (past), uvi-ar-TA (future)

SHAV-ta (past), v'shav-TA (future)
za-CHAR-ta (past), v'za-char-TA (future)
sha-CHACH-ta (past), v'sha-chach-TA (future)
And many others.

Notable exception is a LAMED-HEI verb. That is, when the
root of the verb ends with a HEI.

ta-Ll-ta (you hung, past tense),v'ta-LI-ta (and you shall
hang). No switch in the accent this time, even though the
tense flips.

Anocther situation in which the accent does not move even
though the verb's tense is switching from past to future is
when the word in question is the last word in a pasuk or it is
TROP-ed with an ETNACHTA. Both these full stops keep
the accent in place. When an accent does move we should be
careful to accent the word correctly.

Don'tlelievefhatAumansldrefhelthostihtelligent
species.[Mook@tldolphinsIitldnlyfhkesfhem@bout
aleek[Ibfrain[SomeonedblstanddtfhelSideldfthe
pool@ndhrowlfishdtEhem.
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SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

From the Mikdash Mailbag - K etor et

Dear Catriel, You keep emphasizing that offering the Ketoret
was the most beloved Avoda of the Kohanim. Do you have
authentic sources to back you up? --A.R. from Ir Hakodesh,
Monsey. Oh yeah, why Melach Sedomis and not regular salt?
("Melach Sedomis’ or "Salt of Sodom' was one of the
ingredients of Ketoret. CS)

Dear A.R., With all due respect, Yerushalayim - Paletrin Shel
Maala - has been for a very long time and remains the Holy
City, or more correctly, the city of the Holy One - the city that
He has chosen.

| did indeed write that, "no act of Divine Service was more
beloved by the Kohanim than Haktarat Ketoret, the incense
offering, and it was believed that the incense offering was most
beloved by Heaven as well. Kohanim were permitted to offer
Ketoret only once in their lifetime." Before the third Payis -
"Mikdash lottery"- when they determined who would offer the
Ketoret that day, they proclaimed in the Azara, "New kohanim
(i.e. those who have not yet offered incense), come and draw
lots for the Ketoret" (Yoma 2:4). Bartenura comments, "That is
the proclamation that they used to makein the Azara. That isto
say, [any Kohein] who as of yet has not been privileged to offer
Ketoret, let him come and participate in the Payis. They (the
Kohanim) would not permit anyone who had already offered
Ketoret to do so a second time because the Ketoret enriches
those who offer it. It iswritten, 'They shall place incense before
Your presence... (and immediately afterward) BlessO Lord his
resources and favor the work of his hands... (D'varim
33:10,11)." Bartenura continues, "Every Kohein who offered
Ketoret was enriched and blessed for doing so. For this reason,
they would not permit a Kohein to offer Ketoret a second time
so all the Kohanim (or at least as many as possible CS) could be
enriched and blessed.”

Sincere prayer is compared to the offering of Ketoret. "Let my
prayer be set forth as incense before Thee (T'hilim 141:2).
Sincere prayer, like the aromatic fumes of incense, iswafted on
High. "R' Yitzchak ben Eliezer said, 'Know that they
constructed the Mishkan and all its vessels, daughtered and
sacrificed the Korbanot on the Mizbei'ach, placed the Lechem
Ha- Panim on the Shulchan and lit the Menora. They did
everything - but the Shechina - the Divine Presence - did not
descend until they offered Ketoret. How do we know this? It is
written, 'Awake thou north, come thou south, blow upon my
garden that the perfumes flow out. Let my Beloved come into
His garden and eat His precious fruits' (Shir HaShirim 4:16).
'‘Awake thou north' - these are the burnt offerings that were
daughtered north of the Mizbe'ach. 'Come thou south' - these
are the Sh'lamim that were slaughtered south of the Mizbei‘ach.
'‘Blow upon my garden that the perfumes flow out.' This refers
to the perfumed incense. 'Let my Beloved come ...this is the
Shechinah... and eat His precious fruit... these are the now
accepted Korbanot" (Midrash Tanchuma, Parshat Tetzaveh with
commentary of the Eitz Y osef.)

"Said the Holy One Blessed be He, 'By means of the incense
you attained atonement in thisworld; so shal it bein the Future

World..." (ibid. 15, end). "On the sacrificia atar [animal]
sacrifices were offered. Similarly, the body of man is nourished
by [material] food; but on the Mizbach HaZahav, only sweet
Ketoret was offered, for the soul takes delight in perfumes
only..."

The Torah says, "You shall salt your every meal-offering with
salt; you may not discontinue the salt of your G-d's Covenant
(Brit Elokecha) from upon your meal- offering; on your every
offering (Korbancha) you shall offer salt (Vayikra 2:13). The
Torah says further, "...it is an eternal salt-like covenant (Brit)
before G-d..." (Bamidbar 18:19). Yechezkel Ha Navi
describes how the Kohanim one day will offer Korbanot - "a
young bullock without blemish, a ram out of the flock without
blemish" and "cast sdt upon them, and offer them as a
burnt-offering before G-d" (43:24). The Mishna repeatedly
emphasizes that all Korbanot were salted. Josephus also
describes how the Kohanim offered an Olah. "When they (the
sacrificial animals) are killed, the kohanim sprinkle the blood
around the Altar; they then cleanse the bodies, and divide them
in parts, and salt them with salt..." (Antiquities 9:3; 1). The
Sages concluded that no sacrifice could be offered in the
Mikdash without being salted and that an unsalted Korban was
invalid. The Kohanim also used salt in the preparation of the
Lechem HaPanim and the Ketoret. Salt was used in the
Mikdash in huge quantities and there was a special chamber
called the Lishkat HaMeach that abutted the Ezrat Yisrad to
store it. Adjacent to Lishkat HaMeach was Lishkat HaParva.
"Here they salted the hides of the animal offerings' and gave
them to the Kohanim of the Mishmeret. However, salt was not
only used in the Avoda, in that "unrefrigerated” age, it was
primarily used as a meat preservative. "Shake the salt off the
meat. Cast [the flesh] to the dogs' Nida 31a)! Because of its
preservative qualities, salt became the symbal of the everlasting
Brit between G-d and Am Yisradl.

There was a particular type of salt obtained from the Yam
HaMelach (the Dead Sea) called Meach Sedomit - "Salt of
Sodom" - that was used as an ingredient in the Ketoret (Keritot
6a). The sage Abayei claimed that Meach Sedomit could be
found in minute quantitieseven in ordinary salt - "onegrainin a
Kor". (A Kor is equivalent to 30 Seah: the minimum amount of
"natural" water required for a Kosher Mikveh is 40 Se'ah.)
Médach Sedomit was thought to be so acrid that if one touched
his eyes with the finger that had contact with it, it might cause
blindness. For this reason, the Sages ingituted Mayim
Acharonim, rinsing the hands after the meal (Hullin 105b). Beit
Avtinas, the priestly perfumers who compounded the Ketoret,
"used Melach Sedomit and not regular salt because even though
there are different varieties of sat - some come from the
mountains, some from rivers - nevertheess the highest quality
salt is Melach Sedomit which comes from the Yam HaMed ach.
Melach Sedomit is not mixed with water and it is the saltiest
(Malu'ach B'yoteir) of all salts because it is like sulfur or
brimstone. It was with this that G-d burnt Sodom as it is
written, 'And G-d caused sulfur and fire to rain upon Sodom
and Gomorrah..." (Bereishit 19:24). ...It is aso the very best
salt that can be used for Ketoret because it causes the smoke to
rise quickly since Meach Sedomit itself is a kind of brimstone
(which gives off fumes). The [Meach Sedomit in the Ketoret]
causes the smoke to rise straight up and it also does not make
noise as it burns [on the coalg]. ... For this reason, the [silent]
Ketoret can be compared to a prayer from the heart - a
supplication that rises [to Heaven] silently, secretly, and
soundlessly" (Sheltei HaGiborim 76).
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from page 3

ARSHAKIX

Soldier in a tank, represents the many times "army" issues
are mentioned in the sedra - The Beautiful Captive, the
cleanliness of an army camp, exemption from service for a
groom for thefirst year of marriage...

Warning lights are to prevent someone getting injured from
ahazard in one's property. Thisisthe flip side of the mitzva
of MAAKEH.

Boot isfor CHALITZA and the whole subject of YIBUM.

Nest with eggs is the scene immediately after someone has
fulfilled the mitzva to send away the mother bird.

Couple under the CHUPA stands for several topics related
tomarriage.

Hands holding the wallet, taking out money is for the
different monetary mitzvot in the sedra - not to borrow with
interest. To pay alaborer on time. Tofulfill one's pledges...

Cluster of grapes on top of a stalk of wheat to represent
K'LAlI KEREM.

Toilet isfor requirement of having sanitary facilities outsde
an army base.

The string around the finger is for the various mitzvot to
remember - what happened to Miriam, being in Mitzrayim,
Amalek.

The grave-marker is for the mitzva to bury our dead, and
reasonably quickly.

The donkey is for the many references to either donkey or
other animal. The donkey gets lost, he is overburdened, he
cannot pull aplow together with an ox...

The barbells with different weights on each end represents
false weights and measures. Forbidden to use to defraud
someone, and even forbidden to possess.

The aardvark and giraffe are tied together. That isa Torah
violation.

There is a time clock representing paying the worker on
time, and aso the mitzvot related to workers rights and
employers rights, aswell.

There'saPurim grogger in the lower right corner. Stands for
ZACHOR and especially wiping out Amalek. This is the
origin of making noise when Haman's nameisread.

KEY = KI, theword that starts the sedra off and appears 48
timesin thesedra. That'salot.

The apple tree can be for the rules of SHICH'CHA or the
location of a nest, or for the rules to allow apple pickers to
eat during their breaks.

Tzitzit is mentioned in the sedra, even though we count the
mitzvaback in Sh'lach.

That leaves one unexplained item
and something else...

TTRIDDLES...

are Torah Tidbitsstyle riddes on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't ways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issue’'s (SHO-F'TIM) TTriddles:
[1] One of 6 ending on a high

Of the 54 sedrasin the Torah, six of them end "on ahigh", i.e.
end with G-d's name. They are: B'reishit, T'tzaveh, Achare,
B'har, Sh'lach, and Sho-f'tim. There are four sedras, by the way,
that endin Moshe: Vaeira, Tzav, Emor, and Pinchas.

[2] No'ach, Avraham, korbanot, we, and?

TAMIM tih-yeh im HaShem Elokecha. A significant pasuk in
Shoftim that catches our attention. TAMIM. With whom is the
word TAMIM associated. No'ach was a TZADIK TAMIM...
G-d asked Avraham (before his name change) to become
TAMIM (the symbols of which were Brit Mila and his
name-change). The word TAMIM occurs 19 times in the
Chumash. 15 of them are in the description of Korbanot, in
which context, the word means free of invalidating blemishes.
the "We" in the TTriddle is for the Jewish People, who are
commanded TAMIM tih-yeh... That leaves one other, from
Haazinu, which refers to G-d, as in HATZUR TAMIM
PAALO.

[3] Yitzchak, the potential soldier, seekslife and wisdom

MI HA-ISH, who is the person... Rivka asked Eliezer who the
man she saw in the field was. In Parshat Shoftim, the
SHO-T'RIM asked the potential soldiers (with the words MI
HA-ISH) who recently betrothed a woman, build a house,
planted a vineyard... and who was afraid to go into battle
(because of insufficient merit of Mitzvot, perhaps)... David
HaMeech, in T'hilim, asks Ml HA-ISH HECHAFEITZ
CHAYIM... who isthe man who seeksLife... In Yirmiyahu, the
words are Ml HA-ISH HECHACHAM V'YAVEIN ET ZOT...
Who is awise person who understandsthis...

Before ELUL gets to much further... Thisis the third issue of
Torah Tidbits with the "Torah Tidbits style Mazal (Zodiac)
Symbal" for the month of ELUL. The Mazal of Elul is the
B'TULA, Virgo, the Virgin. Our symbal is the flag of the U.S.
Virgin Idands (not to be confused with the British Virgin
Islands).

NachKwestionlofitheWeek

Alef(Betslin[Tanachlandlhear[Alef(Bets

WEell use EB's submission as our starting point. If anyone
happensto know of any others, please let usknow.

T'hilim 34 - which is part of the Psukei D'zimra of Shabbat and
Yom Tov, begins L'DAVID, B'SHANOTO ET TA'MO LIFNEI
AVIMELECH... After the first pasuk, there are 21 p'sukim
whoseinitia lettersarein the order of the ALEF-BET, but there
is no pasuk for the letter VAV. The 23rd and last pasuk in this
chapter is PODEH HASHEMNEFESH AVADAV... Rate Ps.
34 asanear ALEF-BET.
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T'hilim 25 isaless near ALEF-BET chapter. Thefirst verse is
an intro. Then you find p'sukim in ALEF-BET order, but no
pasuk for BET or VAV, none for KUF but two for REISH.
Then after TAV isafinal pasuk, PDEI ELOKIM...

T'hilim 111 starts with HALLELUYA, and then has phrases
that follow the ALEF-BET all the way through. It's two letters
to a pasuk until PEI, TZADI, and KUF in one pasuk, and
REISH, SHIN, and TAV in the last pasuk. Since the
NachKwestion never said anything about the letters being
represented by a whole pasuk, we will count 111 as a complete
ALEF-BET in Tanach.

Thilim 112 is exactly the same as 111: HALLELUYA
ALEF-BET. GIMMEL-DALET. HEI-VAV. ZAYIN-CHET.
TET-YUD. KAF-LAMED. MEM-NUN. SAMACH-AYIN.
PEI-TZADI-KUF. REISH-SHIN-TAV.

Then we come to T'hilim 119: The famous ALEF-BET chapter
of 176 p'sukim, composed of eight each for each of the 22
letters of the ALEF-BET.

T'hilim 145, which makes up most of ASHREI from our
davening, has 21 p'sukim, with the ALEF word following
T'HILA L'DAVID in the first pasuk, followed by p'sukim
whose first letters follow the ALEF-BET, with only NUN not
represented.

Leaving T'hilim, we find that Mishlel (Proverbs) 31, p'sukim
10-31 are in perfect ALEF-BET order. We are familiar with
these p'sukim from the well-known Leil Shabbat EISHET
CHAYIL.

The first chapter of EICHA has 22 p'sukim in perfect
ALEF-BET order. The 2nd and 4th chapters aso have 22
p'sukim each, one for each letter of the ALEF-BET, but the PEI
pasuk comes before the AYIN pasuk. Cal them, "near
ALEF-BET". Sotoo, the 3rd perek of EICHA, with 66 p'sukim,
threefor each |etter, but, again, with PEI before AY IN.

Different from all of the above, but of ALEF-BET interest, is
TZEFANIY A 3:8 which you can see below (or in the Tanach of
your choice). It isthe only pasuk in Tanach that contains all the
letters of the ALEF-BET including thefive letters with different
forms at the end of words - the Final-CHAF, MEM, NUN, FElI,
and TZADI. (There are a few p'sukim in Tanach with all 22
letters, but only thisonewith all 27 letter forms, we shall say.
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Thisweek's TTriddles:
[1] Caveat in Sedrafor Bob Merril | '52 song
[2] R, A, E, non-Jew, non-human
[3] Ammon, Moav, Amalek and [L] Miriam
[4] All of Isradl, an ox, a donkey
[5] plus 1 element from the Par shaPix
[6] plus something else
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