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MoreldmportantiihanMedicine

You'velgot[d[Seriousldondition, fheldoctorbldHis[fatient. Mouldre[dlive,[B"H,
butQtourldondition[is[Serious.Moulthustfakefhelthedicinedvelgrescribed. Tt
mightSeemléxcessivelfbou, [tthightltestrictMourlregular@ctivities, [Hutou
mustEbllowthy[ihstructionsldompletely.

Butfhereli¥[SomethingMastlythoreiinportantfhanfhelthedicine.[Bnd{hatlis
aldhangelihYourifestyle.Youlmhustléxercise[hore.Youhust[dhangeJtour
dietCBndkat[things[khatChre[good [(ForCyou.YoumustChvoid Cktressful
situations.

Remember,[@heliedicationsCare[@Tholding[pattern".[Theylare[hecessary
untillyourfdondition[improves, ButfheyWillBotnakeYouDetter. Otk Ehe
otherlhingsdnentioneddhat[danMhakeJouBetter.Modhoseldightldnd¥ou
willlivedo8eedheldayWhenheliedicinesWilllhodongerbehecessary.
Again:[MedicinesIfequired.Bxercise, [diet, [Slowerpaced, Iéss(Stressfulife [
essential, MterallyMital.

ThelthedicinelkfheBodydf[Ralacha,hinhag, [practiceldfltheMineDays, [df
Tish'a®'Av.MustWebllowfhelhournful[Practices[dnd Mestrictionsdf[fhese
days?Definitely.Butfhey@reldholding[gattern",Hot@dure.

Theldure,@sWe'veWitten[d@boutfrequentlyl@nd@sirecently@slastWeek, [3E
changelih[ifestyle.[Moreléxerciseldnd[Betterldiet. [Exercise[dflhitzvot@nd
dietldf(Torah.We, Thel[peopledfIsrael, (AavelSuffered @[majorfraumalfhat
indicates[Serious[groblems(ihfhe[@ationalldondition.Thefraumalis[Churban
Beit[HaMikdash.[Someldflduridroblemslihcludelihsufficientldommitdihento
TorahfandMitzvot.dlackdfdbve@ZndLéoncernor[ourellowdews. dlack[of
commitmentoEretzNisrael.[Someews[Say[{or@ct@shf)EheyRaveTorah
andMitzvot,WhatldofheyMeedsraelfor.[MthersdayJorldct@sf) Ehey've

the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

TherelCaredifferent[tustoms

P

asfofheMamedffheronth;
thisOs[alCpopularfandCmean]
ingfulOne.

Wel calld thel month
Menachem[ Av(]l when[ we
announcel] it(0 with(d Rosh
ChodeshBenching.

Weltefertolit[as[Av¥orlitsFirst(10[days.
AfterCnoonUon[the[J10th,OwellcallClthe
month[Menachem[Av.[ThisCaccompanies
theOcomfort[Othat[(OtakesJoverforCthe
mourning[of(hefirstdhird (of hefnonth.
Welbegin[ko FeelDitClwithCNACHEIM[at
Minchalof(Tish'a[b'Avlitself.(We[feellit[on
ShabbatMNachamu.[We[feell[it[on[TUDH'AV
andwith[he[haftarotthatFollow[Tish'a
b'Avintil[Rosh[HaShana.

MourningWithout(Nechamalis[potentially
destructivel@ndldevastating.[(With[@n[éye
tothelFulfillmentof(thepropheciesbf
Zecharya,it[is[donstructive@ndhopeful.

gotOkrael, MholMeedsorah.BothldreWrong.Exerciseldlonei$Hotlgoing®bHelpdurlpatient.Meitheris[dietdlone.

Parshat'varim[@lwaysisfheShabbatBeforeish'a@'Av.Seelits[@rescriptionfbrigood{hational)Bealthl@ndObngife.
MoshelfbldfheldeopleldllthatGldldommanded...HeltkviewedWithfhem[(us)fhelTorah,[dontentl@ndinderstanding.
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So[dhe[irst[proactivelaskHoris[k[MoreTorahearning, betterCquality[df[(TorahIkearning, Heaching[dthersTorah,
explaining@orahbldthers, ihcludingldommitted Tews@nd@otYet[dommitted dews.

Second, @n[ncreaselawareness[@nd[practice[ofinitzvotpositive@ndprodhibitions, (between@heOdewland[GId,

interpersonalbhitzvot.

Thirdhessageldflthelpre[Tish'a@'Avidedralis: [Behold,DHavelSetfhelandBeforeMou; [doih[@nd[Jossessfheland..."
(D'varimd:8).0ndontrastdb[fhelihtentldffhatldirective, Moshefellsih{ull[detail[dffhe[Sin[dfftheSpies.[MhatlSin[Set
thefbnelfbrfheBlackdatureldfMish'alB'Av.[Bndfhat@IsolSets@nladditionalaskfbriusdbwards[durRefu'alSh'leimalih

thel@nalogy,@ndihelGeulaSh'leimalihfhe[NIMSHAL.

Inl3dditiondofhePractices[dnd[dustoms[dffAveilutfhatWelhustbllowlduring[fheMineDays@nd@dn(Tish'alB'Av,We
alsolthustfededicateldurselvesbfhatiwhichWillFurnMish'a@'Avihto[dMomDov.MayHaShemBelpisigreatly Eb[this

goal.
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D'VARIMISTATS
44thloflthelb4lsedrasIfirstlof(f 10Gn[D'varim
196.50ineslinlalSefer(Torah{rank:[(26th)
5lparshiyot;[ [bpen,d[closed
105[p'sukim[Ilfanks[B2nd,Bthln[D'varim
(tiedwith[ChayeilBara,butllarger)
1548Wwordslllranks[26th,[Bthlin[D'varim
59720etterslllranks[24th,[bthinD'varim
(tiedlwithVayeshev,[butlsmaller)

Jumplinlfankingsfrom(p'sukimoivords[&[letters
islaltesultlofltelativelyllonglp'sukim

MITZVOT

2[bflthel613lMmitzvotin[D'varim,[bothlprohibitions

@liya by @Qliya
Sedra Summary

NumbersCin[Jsquare[brackets] (are[the Mitzvalcountbf[ Sefer "HaChinuch CAND
Rambam's Sefer HaMitzvot. [A=ASE|[{positive [mitzva); L=LAV({prohibition). X:Ylis the
perekland(pasukfromwhich lthe mitzvalcomes.

[P>IXYL{Z)] Cand [[S>[X:Y[{Z)] [indicate start of al parshalp'tuchalor(s'tuma
respectively. X:Y[is [Berek:Pasukdf the [Beginning(df theparsha; (Z)i$ the number[of
p'sukimlintheparsha.

Kohen: FirstAlivai:
1p'sukim 111

[P> 1:1q47)] Thelopeningp'sukim‘of D'varimclearly
identifytimerandplace. Thelentire book takes placelin
Arvot[Moav({lastplaceroflencampmentbefore entryrinto
Eretz[Yisrael)landbeginstonRoshChodesh[Shvatrin‘the
finalyearofwandering.

Severalplaces thatfarefmentioned inthesep'sukim are
considered bythelcommentariestobe@llusionstoevents
thatlfoccurredduringthe previous40yearsratherthan
beingactualocations. TheeventsCinclude theGolden
Calf, therrebellion ofCKorach, fandthe complaint_about
thetManna. These, plusitheexplicitidiscussionof the"Sin
ofthe[Spies", [arepartiof(Moshe's reproachrand 'warning
tolthe(People.

Mosheralsortells'the Peoplerofithelvictoriescover Emori
andCheshbon.[This, “torgivethemconfidencefor the
difficultiperiod theywill facemponrenteringtheland.

TheCfirstDof CmanyCireferencesJtoJthe JpurposeofJthe
existenceloftheJewishNation(isimadeTtoliveaccording
tolGd'sflawslinthelandthatG[dhad promisedtorour
ancestors.

D'varim(1:8(says: See(that(lthavepresentediyoultheLand;
comeJandtakeJtheJLand that1GLdJ promised C your
ancestors(He wouldgive to'them@ndtheir descendants.

Rashi'sccomment: Had (wenot(sent Meraglim tospy_out
thelland, wewouldhavebeen(abletomarchiin@andtake
ittwithoutrarweapon, withoutrafight, 'without 7 [years of
wars.

ThatOlving[dhEretz[Yisraellk[@nlhtegral(Partof[ddew's
lifeOsirstC3etCdown@the[Burning[Bush, [GId'sFirst
prophecy@o[Moshe[Rabeinu.[Gd[3ays[hatHeOillCgo
into(EgyptoakedhePeopleldutlandBringhemHold
goodlAnd[@xpansivedhnd,@ObndHowingWith[ilk[@nd
honey...Ondhe[3amellersehatMefells(Moshedf[His
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intention@oMake[fhelpeopleldutdf(Egypt, He@lsoells
MoshefiolWhere[He[lsMakingls, Where[Medantsisfo
be.

InlastWeek'slSedra, fheldonnectionBetweenheldeople
andfhelanddomeslihfhefbrmIidfiddommand.

Herellh[D'varim,Moshefells(fhedewldenerationdflthe
"invitation"hatOlvasCéxtended HoRhem by [GId, Rol[do
into[EretzYisrael.[ThereWill(BeWarious[dther ways the
same idea isléxpressed.

Within the opening 5 p'sukim of D'varim, there isa repetition of
sortsin telling us that Moshe Rabeinu spoke to the People. The
Vilna Gaon and others point out that the Book of D'varim can
be divided into 3 parts, based on the wording of the opening
p'sukim: "These are the things that Moshe spoke to all Israel..."
(pasuk 1). This can refer to the first three sedras of the book
wherein we have a general review of the brief, but action-
packed and significant history of the People to date. In
addition, these sedras contain a restatement of the principles of
Judaism in the form of the Aseret HaDibrot and the first two
passages of the Shma. Also expressed in this opening section of
D'varimistheintegral link between the People and the Land of
Israel. These sedras contain relatively few mitzvot, but they do
contain the "basics of Judaism" and its foundations, which are
reviewed with "all of Israel”.

The following three sedras contain 170 mitzvot, the
m greatest concentration of mitzvot anywhere in the

Torah. "...Moshe spoke to Bnei Yisrael of all that
G-d commanded upon them" (pasuk 3). After laying the
foundation of Judaism, Moshe presents the essence of
day-to-day life as a Jew - mitzvot of all kinds, between the Jew
and G-d, interpersonal mitzvot, mitzvot linked to the Land,
general mitzvot.

The final section of D'varim, the last 5 sedras, again contains
relatively few mitzvot. But it does contain the basis of
understanding what being a Jew means. In these sedras we
have the admonition against forsaking the Torah, the concepts
of Free Will, Reward and Punishment, Repentance, the Chain
of Tradition. "...Moshe began to explain this Torah saying:"
(pasuk 5)

1,(says.Moshe, told you{and (G[d)that(1 couldnodonger
handleJtheJleadershipCalone.GLdhasLincreased you
populationcgreatly;[yourare todaylike thelstars of the
heavens.

On¥habbat, fhelirstfAliyalis[@nded@nePasukdarly o
avoid[beginning[theOsecondCportionOwithOtheCOword
"Eicha".

Levii'Second Aliya
10p'sukim1:12 21

Moshe(tellsithePeoplelagainithathethadreached apoint
wherehewas[tooweary(tolead the People alone, and
thatther(at/Gd'sicommand) designated theleaders ofithe
Tribesasjudgesiofithe People.

Judgesiare(torbe(selectedfor theirTorahknowledgeland
otherlapproipriate qualities.ltisforbiddentoappointia
judgefor"the wrong reasons"[(wealth, charisma, connec
tions 1Iwithout theimportant_qualitiesinCplace) [414,
L284 1:17].Judges/mustbe fairiand/impartialland must
notiberafraid tolrenderproper judgments [415,(1276

1:17].00Moshe retainedtherole Cof Jfinal CauthorityCon
difficultmatters.

i v\l L

EvendhoughdheselwolmitzvotCarelprimarilyldirected
towardshedeaders[of(ihepeoplevhosedask ks [Ho
chooseJudges[hnd[Towards[the[judges[themselves,
respectively, @here[s[@n&lement[ofCéachinitzvalthat
appliesfioléach@nd[@veryew.[Every[E3o[dften,Weldan
belih(fhelpositiondfldhoosing[Someone@ofulfill[@Hask.
Perhaps@dommunalflnction,@feacher,Mouthléader...
whatever.[For[Cany[bf[theselthoices,therelareltight
reasonsJandOmotivationsCdandOwrongreasonsCJand
motivations[To[CuideCburthoices.[ThisChitzval1414]
commandslis[folalways[¢hoosebaseddbnthelproper
criteria.JAndOmanyOpeoplefindOthemselvesOinCthe
positionCbofCinakingCaJudgmentCeall. (WelmayThot[be
afraid(XoCmakeCAQust[Hecision,CevenOnthe[Face[bf
possibleUnpleasanticAmifications.

WhatWas[Gust[said@boutfhesefivolmitzvotdan@pplyfb
thenany[aéther[initzvot[delated HodheJustice[3ystem.
Therel@refbrmalGudges,@ndIhen(fherel@relfheldestdf
usCOwhoOareOputOinto[thedjudgeCchairCasCparents,
employers,[cbWorkers, [Skudents, [eltc.

Oncelagain, (EretzYisraellisshown(asthemainfocusiand
thePeopleareirged mottofearwhatilies @ahead.

On[fhelphrasefrom: 16[IHearit[@mongitourBrothers
andQudgeairly[Mhe[Gemaraleacheslis[ihatGudges
may[hot[hearConeparty (Ro[a[taseWithout[thelbther
present.

In(fheSame[pasuk, fheldeferencellio[fheldonvertlihthe
contextOofJjudgingCteachesCusthatCconversionCto
Judaism({thustBeldone@y@BeitMin.[TheGemaralstates
that@f@MonOewldecides[dnRis[dwnIhathelisdewish,
thisCOdoesOnotCconstituteCconversion.COAOBeit[DinCis
required.

Shilishi Third Rliya 1
17p'sukim1:22(38

Moshemextmecountsforthemewgeneration, theepisode
ofthespies.

Itis hard to suggest that it was purposely arranged
m that D'varim would be read on the Shabbat before

Tish'a b'Av, but it is impossible to ignore its
appropriatenessin that role.

D'varim always is the Shabbat before Tish’a b’ Av. Sometimes
the Calendar is manipulated in a strange way (what sedra-
pairs are combined and which are separated) in order to keep
D’varimright before Tish’a b’ Av.

The mishna states that one of the tragedies marked by Tish'a
b'Av - the first one, the one that gave Tish'a b'Av its dark
character - was the decree against the (adult males of the)
"Generation of the Wilderness'. The sedra serves asa reproach
for our poor attitudes and lack of commitment to the Land. It is
asif G-d is saying to us: "Do not continue in the ways of that
generation. Reverse the effect of that terrible punish- ment by
heeding the call of Kalev and Yehoshua." When we, the Jewish
People of today, succeed in "repairing” the negative attitudes
and actions of the generation of the spies, the generation whose
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sins caused the destruction of the first Temple, the generation
whose gratuitous hatred and Lashon HaRa caused the
destruction of the second Temple, then we will be privileged to
rejoice in the building of the third Temple, the restoration of
Jews all over the world to this Land, and the spreading of
Torah values and commitment to mitzvot to all of Klal Yisrael.
D'varimand its message of the significance of Eretz Yisrael and
the reminder of G-d's terrible anger against those who
denigrate the Land of Israel is the "perfect” introduction to 9
b'Av. Amazing, is it not, how relevant this message is today.
"Behold, | have set the Land before you; go in and possess the
Land..." May we be deserving (and even if not deserving) to live
in peace in all the Land of Israel, with all the People of Isradl,
according to the Torah of Isradl.

Notice specifically, that of all the negative things done by the
generation of the wilderness, it is only the Sin of the Spies that
is spelled out in more detail than we find back in Parshat
S'lach. Everything else is scant hint and held for later
presentation, if at all.

D'varimsaysioverandiover@againthattheMeraglimwere
wrong. TheybelievedthatthemiraculousenvironIment
of the/WildernesswasperfectforaTorahwayoflife.(Not
s0.[Mosherepeatedly(tellsCus thatEretzYisrael is the
"real"placeforthePeoplelofisrael.

Onl@dnother[note... Comparingoshe's@Eccount
with(heDdriginaldexthZhlachields[Somelihteresting
differences.dtO0s[klearCkhat[CthebriginalCpurpose[bf
sending[henenlntodhe[landWasoldeterminelthe
bestivayMolénter[t@ndOihichBorderlditiesOvould e
besto[dttack.dtis[@quallyldlearhathepurposelwas
NOToldecide[WhetherHoldoldrhot. ThisOsHheldnajor
componentCofthe[BinCbf(the[BpiesCandthelpeople's
reactionfbfheirWords.

Moshe(shares the blame[withthelspiesCcand announces
thatthethadlapprovediofithesuggestiontosendthem. He
explainstwhathadhappenedasCalresult of the spies'
report.CMoshe'sCJargumentsJ(and JthoseJofJKalev_and
Yehoshua)wererunsuccessfulfinCcalmringthepeople's
panic.CAsalresult,[Gd[decreed thatrnonelof theradult
males{exceptforKaleviandYehoshua) wouldrenterthe
Land. Moshe tells'them that hertoorwas banned from
enteringthe(Land.Itfstobe Yehoshuawhowilllead the
Peoplethenceforth.

Moshe[Beems[fo[3aydhatheoolkBeingpunished By
notldoing[ihtotheMandBecauseldfltheSinldf[theSpies.
ButiWe®nowfhatitWasfheThittingdffhedocklhstead
ofkalking[toOit" CforCwhichCheOwasOpunished. [One
commen[liary3uggests[ihedollowing: [Because[bf[the
senselessCkryingCofCkheWildernessUGeneration,[Ckhe
TempleOwasdestined(ko[be[destroyed.[Had[(Moshe
Rabeinul@nteredheland,Bhe(Temple[Wouldbeverbe
destroyed.Hence,[ReWaskeptldutldffheMand&oHhat
Gd'sfullPunishmentEoriheSinOffhe[$piesldouldBe
carried(dut.

Weldan(3dlso[Seeltheldpeciallqualities[dfldfruelkaderldf
theOewish[People.[Moshe[RabeinuldidChot[eavelthe
blameJordhe[Bin[bf(the[BpiesCwith(the[people.[He
shouldered[domeldf(it.

Rv'iFourthliya
9m'sukim1:392:1

As/Moshe Rabeinuistellingthemewgenerationwhatthas
happened, hellis( continuallyCwarning Cthem[Jagainst
repeatingJthe1blundersCof theirOpredecessors. J1t0is
specifically thistnew[generation[that the previous_one
worried about. They_criedthat theirchildren.wouldbe
orphans. Thoselsame(childrenfare now thelone'siabout(to
enter(theLand.
Mosheralsortellsithem(ofithetragicresultsiinthe People's
attempttolgolintothelandagainst(Gd'siwishes. It won't
workwithoutGrd'sthelp;iticannotfailiwith(Histhelp.(This
is(thellesson_ofCmore that( 8300 years_ago; thisCis the
lessonfortoday.

Rashi records a tradition that the People of Israel spent 19
years - half of the wander- ing time - in one location, Kadesh.
The actual wandering was much less than 40 years. On the
other hand, there were places in which the people only spent a
day or so.

Aslthanydimes(dsMoshelrepeatedfhelstoryl@ndléssons
toBeléarnedfromheSinldftheSpies, Ibtheldeopleldf
that[generation,[@hesel[3ame3toriesCanddessons[have
beenlfepeatedthousandsCbfXimesFor[thelbenefitCof
each[@ndléveryOew@hroughouthelgenerations.[(Why
does[fhe[Torahells(lsHo[Rememberfhe$habbatlday
and[inakel[ix[(holy?[TodemindWshattGs[importantio
makel[Kiddush[@s[BhabbatBegins@nd[SayHavdalalds(i
ends.[Why[Eelllds[@bout[TheitHaMeraglim?[Becausel[itis
anlmportantdeminder@orlis[abouthel8ignificanceof
EretzMisraellih[G[d's[Planfbrihelpgeopleldfkrael.

Chamishi _FifthRliya
29 p'sukim2:2:30

[S> 2:26EndO12/17Mfhere @ [Parshalbreakihfheldiddle
of(2:8)] Thel People nextl turned northward and(were
warnednotto fightiwith thepeoplelof Eisav,for their
landCis theirsCasCanCinheritance.COnly_purchasingfood
andwaterfor theirjourneypast_Eisav's_territorytwould
belpermitted. [S> 2:80X5/170+Bp'sukim;thisCparsha
beginshheiddle@f@Pasuk)] Theyturned{fromEdom)
andCheadedtowards_Mo'av._MoaV's_territory[wasLalso
placedroffilimits_becauserit'-was anrinheritanceforrthe
descendants/oflot.

Variouspeoplesrare mamed forrthe differentiandsrinrthe
area.

Thewanderingtook38yearsuntil(G.dtoldthePeoplelto
crossCintorthe territoryroffAmonrand Moav, cbutiwithout
fightingrthere.[BothCEdomand‘Amon/MoavChadfought
fortheirdandrassraelwillberdoingsoon.

[S> 2:170014)] Next,(1the(lpeoplelipassed1Amonite
territoryHeretootheyweremotrallowed by Gd tofight
againstCtheCAmonites. SichontheAmoriteCwas not[so
fortunate. HewaslofferedpeaceTTsametermsraswith
Eisav’sipeopleT1butrhelrejectedrit, [clearingthewayfor
Israelitosuccessfullyiconquerthisiand.
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ShishiSixthAliyar
21p'sukim12:313:14

[S> 2:31329)] Moshelcontinuesrhisnarrative withrthe
detailslofithevictoriesioveriSichon/and his/land. 0g, king
of UBashan, Zalsofell_toJIsrael. JMosheJdescribesiithe
conqueredlands/that’havebeenipromised torthe tribesiof
Reuven, Gad, andhalfiof Menashe.

Thevictories'on'the East/Bank/oftheJordanhelped build
Israel's_confidence for the difficult times to.come upon
crossing (] the Jordan( intol] Eretz( Yisrael.[] This(1 new
generation, [ ther] children(’ of(’ slaves, | needed( the
multifaceted preparationthat/ the years’ ofi wandering
provided,/iniorderto/beableto/succeediintheiriconquest
andsettlingofithe Land.

Sh'viirSeventhAliyat
8 m'sukim3:15(22

Therdescription(of the"East Bank"landcontinues. Moshe
repeats’ therinstrucirtions/ tol the 2% tribes  for(settling
their( territory.  Onlyafter thelsuccessful conquest and
settlementof( the( Landof(Israel, - will these 'men( be
permittedtoreturntoitheir familiesiandicities./Moshe has
commanded(Yehoshua tornoterwell theVictories/todate
andmotto/fear what/isitolcome. Last/3[p'sukimarereread
foritheMaftir.

Thel custom[is[ to[ give[ Maftir[ of[ Shabbat[ Chazon[to[ the[ Rav[ bfl the
congregation|or o aprominentmember thereof.

Haftara 27 p'sukim
Yeshayahu1:1:217

This(is(the third lof the haftarot of Tragedy. The'prophet
speaks of theraccumulation’of terrible sinsrand acts’ of
unfaithfulness to  Grd whichrlead torthe destruction’of
ZionrandJerusalem. This’haftaralis 'perfectly"'suited to
precede Tish'arb'Av.Most of( this haftararis read(in the
tunerof Eicha, rather’than/the regularihaftara‘tune. The
final1p'sukimswitchtoritheliregularihaftaralimelody
becausethey/contain’the/promiserofianiendtorexileland
the(rebuilding ofZioniand Jerusalem/iniarmodeof(justice
and’righteousness.  This' bright note is appropriate’ for
Shabbat, in contrast torthe  main[ part of the prophecy
whichiShabbatrhasmoichoice but to/tolerate, sotospeak,
sincelitiisrightbeforeTish'a’b'Av.

Yeshayahu( contrastsiithelIpeopleiof(Israel, 'who(had
become unfaithfulto/Grd, withianimals, whoinstinctively
acknowledgetheirrowners."Anioxknows/itslownerianda
donkey(recognizes(itstowner's/pen."In‘an(allusion tothis
pasuk, (the Yerushalmirtells/the storyof Rabbi'Yochanan
ben(Toratalwhorsoldhisiox/toramonJew. Thelox tefused
tolworkron'Shabbat, luntil/RabbilYochanan/whispered(in
itstear(thatrit'wasnowlowned byrarnonJew and must
workonShabbat.(Whichrit then did. Thereris alsol the
story/ofitheidonkeyof RabbiPinchas(b. Yair. Thesestories
givelusinsightrintortherharshicriticismrofi thePeoplerof

Israell'wholrepeatedly 1"dolinoti1know"[Itheir(Creator.
Loyalty tolarmasterrisionerof thermany lessons/we must
learnifrom/@nimals.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 341

Partition of Real Property

Reuven and Shimon own atract of land as joint owners. They
could have become joint owners in any number of ways. For
example, they may have purchased the land as joint owners, or
they may have inherited the land, or it was given to them as a
gift, or Reuven purchased his interest in the land from another
person who was a joint owner with Shimon in the land. Or
Reuven and Shimon may have simultaneoudy acquired the
land which was ownerless having been abandoned by its
former owner. All that we say in this lesson regarding land
applies as wdl to personal property owned by Reuven and
Shimon as joint owners. Reuven and Shimon are not in a
business of owning the land or personal property, because then
they would be bound by the terms of their partnership
agreement, or by the custom of the community, if there was no
partnership agreement. Also there is no agreement that
prevents the joint owners from exercising their rights to
partition the real estate or the persona property. Reuven wants
to divide the property so that each will own one-haf in his
own right without owning any part of the property that the
other will receive by partition. Reuven cannot demand
patition if the parties have agreed by kinyan (binding
agreement) that they will not demand partition. Neither can
Reuven, if he purchased his half-interest in the property from
Shimon and agreed at the time of purchase that he would not
demand partition. Reuven may not demand partition if the land
or personal property jointly owned them is being held for
business in which they are partners unless their partnership
agreement, or lacking such an agreement, local custom, so
provide. Even if the dimensions of the land is not large enough
for Reuven to demand partition and enforce partition, he may
do so if the use of the land has been effectively divided
between the parties, such as each using a specific haf of the
land. They may have commenced using different halves by
express consent or by usage. They may have to partition the
land so that each may build a wall to prevent the other from
looking into his land. Even when there is no overlooking
harm, Reuven can demand partition and put up a fence
between the divided parts of the land. Reuven can demand
partition of the land only if it has cetain minimum
dimensions. The ultimate test is that if the land is partitioned,
the part that Reuven and Shimon each receives will be
recognized as distinctive, separate, usable tracts of land. The
halacha sets definite criteria for such a test. The part that each
receives must be at least four cubits square, or about 49 square
feet. (Although there are differences of opinion | have used the
caculation that holds a cubit to be 21 inches) This is
exclusive of the 49 square feet that each party in the yard has
in front of his door opening into the jointly owned yard. In the
case of jointly owned agricultural field, it must be large
enough to sow 18 quarts of seed in each half of the field after
it is partitioned. In the case of a garden it must be large enough
to sow one quart of seed in each half of the garden after it is
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partitioned. In the case of an orchard, it must contain at least
36 trees for each hdf of the orchard after it is partitioned.
These dimensions are guidelines for land that has a high yield,
as in the Land of Israel. In other lands Beth Din shall
determine the dimensions taking into account whether it is
economically feasible to work such a parced of land after it has
been partitioned. In the case of persona property, the test is
not how big the thing is but rather can it be effectivey
divided. If there is a disagreement between the parties, the
Beth Din must decide if partition can be demanded or the
parties must avail themselves of the sell or buy option (see the
next lesson 1YH). The same applies to living things, such as a
cow owned jointly by Reuven and Shimon; the cow cannot be
cut in half and therefore partition will not be a remedy but
rather the sell or buy option is a solution.

Instead of only two joint owners there are three joint owners.
Reuven, Shimon and Levi, who as joint owners own a piece of
land containing 150 sguare feet. Reuven and Shimon own
forty percent of the land each and Levi owns twenty percent.
Should they divide the land Reuven and Shimon will each
receive sixty sgquare feet, more than the 49 square feet required
for one joint owner to demand partition. But Levi will receive
only 30 sguare feet, which is not sufficient for Reuven and
Shimon to demand partition against the wishes of Levi. Levi
may prevent the partition since his part of the land will be less
than 49 sguare fedt. If prior to partition, Reuven had sold his
pat to Dan and Naftali each receiving twenty percent and
upon partition each would receive 30 square feet. (It does not
matter how Reuven's share came to Naftali. It could have been
by sde or gift or through inheritance. If Levi or Shimon
demands partition, neither Dan nor Naftali may prevent
partition since their interest comes from Reuven who could
not have prevented partition. However, the converse is not
true. Reuven and Shimon each owns a 40% interest in the 150
square feet and Levi owns a twenty percent interest. Thus
upon partition Reuven and Shimon each receives 60 square
feet and Levi only 30 sguare feet and thus Levi can prevent
partition. Assume that Levi sold his 20% interest to Reuven,
and Shimon demands partition. Reuven pleads that he
purchased Levi's interest with all of Levi’s rights; since Levi
could have prevented partition so should Reuven be able to so
plead. The halachais that Reuven cannot so plead.

That which has been said relating to partition was in regards to
land. Regarding houses there is not an agreed upon minimum
area that must be left to Shimon in the house for him to agree
to partition. Thereis an opinion that there must be the same 49
square feet and there is another opinion that there must be at
least 73%2 square feet. Beth Din should in each case determine
if the house can be partitioned so that each half can be used as
a separate unit.

Next week, I'YH seats in a synagogue and partition.

The subject matter of thislesson ismore fully discussed in
volumeV chapter 171 of A Restatement of Rabbinic Civil Law
by E. Quint. Copies of all volumes can be purchased via email:
orders@gefenpublishing.comand via website:

www.israel books.com and at local Judaica bookstores.
Questionsto quint@inter.net.il

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

These arethe Sons of Yaakov [2]

Our custom of naming our children in memory of our
parents and relatives is a relatively new one. In the Tanach,
people caled their children after events, their spiritua
experiences or in order to convey a special message. Our
own generations of emerging national and spiritua
redemption, followed in their footsteps as witness modern
Israeli names like Elyashiv, G-d will return, or Shaar
Y ashuv, the remnant will return, or Geula and Nitzan, bud. It
is in this light that we have to relate to the names of the
children of Y aakov.

These names were given by the Matriarchs, a feature
repeated often in the Tanach, as for example with Chana
who named Samued since she had asked G-d for him
(Shmud Alef 1:20), or the daughter-in-law of Eli HaKohen
who had named her son lkavod "saying the glory has
departed from Isragl” after the defeat by the Philistines
(Shmue Alef 4:21). "Regarding the sons of Bilha and Zilpa,
the Matriarchs named them as well, showing that they
agreed to free their handmaidens so that the sons would
equally be considered the inheritors of Yaakov. This is in
contrast to Hagar who named her own son since she
remained legally the servant of Sarah, thus disqualifying
Yishmael from inheritance of the Abrahamic promises’
(Soforno). It seems as though the naming of Leah's third son
leaves place to doubt this rule of the Matriarchs naming all
the sons, as the text says, "and he called him Levi".

Some of our sources see the pattern of the Matriarchs
continuing. So the Zohar sees Leah's naming him as an
outburst of her joy in the revelation that, since she had borne
3 children before any of his other wives, she would be buried
together with him in Maarat HaMachpeila; in accord with
those who say that she was a prophetess.”l [Leah] have
established by his birth that | am able to bear many sons, asa
presumption [chazaka] is established when it occurs 3 times
[this was her third birth] (Bava Metzi'a 106b); and this will
ensure that my husband will cleave to me" (Soforno).

"God named him Levi because his offspring would be
escorted throughout history, by the 24 priestly gifts given to
them by Isradl; (D'varim Rabba). This child and not Reuven
the firstborn, would merit being the performer of the service
of G-d" (Or HaChayim). It is interesting to note that of all
Y aakov's sons in connection with whose naming the Torah
uses the phrase 'therefore she named him', became populous
tribes except for the tribe of Levi (Rashi). This is because
there can be no toleration of carelessness in safeguarding the
holiness of the Aron HaKodesh and any infringement is
severdy punished as witnessed by the incidents of the
people of Beit Shemesh (Shmue Alef 6:19) and Uza
(Shmuel Bet 6:6-7).

Many other commentators pursue the literal meaning of the
text that isthat Yaakov named the child, yet as interpret it in
different ways. "Yaakov named him in accordance with
Leah's wishes because he rejoiced in the birth of Levi"
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(Radak). Radak sees the naming as a sort of joint effort
because now he would join or escort her in a bond that is
stronger than the one with Rachel, and "in his joy, Yaakov
agreed with her" (Abarbanel). "The successive names of
Leah's children show how Y aakov's attitude to Leah became
increasingly more loving in gratitude for the blessings she
brought. At first his preference for Rachel was visible, so
Leah says with Reuven's bhirth that G-d had seen her
suffering. Then, since she still could detect that preference in
his tone and expressions, with the birth of Shimon she
realized that G-d heard her suffering. Now with Levi, whose
name is derived from debt whereby a special reationship
between two people is forged, she felt that they owe their
happiness and whole life to one ancther. It is highly
significant that it is Yaakov and not Leah, who actually
verbalizes these fedlings by naming the child" (S.R. Hirsch).

We may fed that in the naming of Binyamin, it was Y aakov
and not Rachel who gave the final name; "She called his
name Ben-oni but his father called him Ben-yamin (B'reishit
35:18). This is considering Ben-oni in its sense of son of my
grief and sorrow, a reference to Rachd's imminent death.
However, Ben-oni also refers to son of my vigor (Devarim
21:17), so that Yaakov, true to Rachel's wishes, using it in
this sense, called him Binyamin since the right hand is the
more vigorous one.

Accompanying the naming of the children there is a change
in the attributes of G-d as symbolized by His Name. Leah
uses the Name Hashem, symbolizing His merit of
Righteousness and Mercy when she names her first, second
and fourth sons. "Hashem saw my affliction”- Reuven,
"Hashem heard that | am the hated one"- Shimon, "this time
| thank Hashem" - Yehuda. However, when she names the
fifth and sixth ones, she refers to Elokim, G-d in His
attribute of Justice; "G-d has granted my reward because |
gave my maid servant to my husband" - Issachar, "G-d has
given me a good portion for | have borne six sons' -
Zevulun. When naming her daughter after bearing 6 sons,
she refers to the merit of Judgment - Dina. When it was
apparent that she was to give birth to another son, Leah
prayed that G-d would change its sex, since Justice
demanded that Rachel should bear a second son, the last of
the 12 tribes so that she would not be inferior to the maid-
servants with their two sons each. G-d heard her prayer
(Targum, Rashi).

Rachel names Bilha's first son using the Name Elokim, G-d
in His attribute of Justice; "G-d has judged me' - Dan.
However, when naming her own son, Y osef, she uses both
G-d and Hashem. Justice: "G-d has taken away my
disgrace"; Mercy: "May Hashem grant me another son".

This understanding by Leah and Rachel, that He is both
Mercy and Justice alike, disgualifies any idea of a Divine
Duality neither does it leave place for a Deity of Justice only
nor of Mercy only. Justice: "He is the great, mighty and
awesome G-d, who shows no favoritism and takes no bribe'
(D'varim 10:17). Mercy: "He performs justice for widows
and orphans, He loves the stranger to give him food and
clothing" (D'varim 10:18). Truly, Avinu Malkeinu, Father
and King, father of orphans and judge of widows.

Thisisinstallment #138 in Dr. Tamari’sseries
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[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

| am often unable to take the three steps back at the
Q end of Shemoneh Esrei because of a dow davener

behind me. What may | say and do while in this
situation?

take the steps back. In general, one cannot encroach
on the 4 amot of the person behind him during his
Shemoneh Esrel even in order to take the three steps back
(Shulchan Aruch, Orach Chayim 102:5). Many permit entering
the 4 amot for the need of a mitzva. However, your ability to
daven need not be significantly impaired in this situation, aswe
will discuss. Do realize that many permit stepping backwards if
he is behind you at an angle (see our discussion in Ask the
Rabbi of Vayeitzei 5764).

The gemara (B'rachot 29b) identifies two factors that determine
whether one has finished Shemoneh Esrei. (The application
there is whether, upon realizing at that point that he forgot
Yaaeh V'yavo, one needs to return to the beginning of
Shemoneh Esrei.) One factor is whether he has stepped back.
The other is whether he usually says tachanunim (additional
requests) at the end of Shemoneh Esrel. According to the
version of the gemara we accept, even if one hasnot yet stepped
back, if he does not say tachanunim, his Shemoneh Esré is
considered finished. It follows that one who says tachanunim
but has completed them is also finished even before stepping
back (see Mishna Berura 422:9). The question you raise is still
valid: what can one do and what can he not?

H First, let us review your assumption that you may not
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The Shulchan Aruch (ibid. 122:1) says that after finishing the
last bracha of Shemoneh Esrel, one can till not answer
Kedusha and the like until after saying Y'hiyu L’'ratzon. The
reason is that it is the sentence that compl etes Shemoneh Esrel,
just as Hashem Sfatai opensit (see B'rachot 9b). The Rama (ad
loc.) points out that since Ashkenazim have the practice to say
tachanunim (Elokai N'tzor) before Y hiyu L'ratzon, they can
also answer Kedusha before it. In practice, some Ashkenazim
say Y'hiyu L'ratzon both before and after Elokai N'tzor (see
Taz ad loc.:2). In any case, once one has said Y hiyu L’ratzon,
even if he is in the midst of tachanunim and thus has not
stepped back, he can say anything that is permitted during
Kri'at Shema (Shut HaRashbal, 807).

This includes Barchu and the main parts of Kaddish and
Kedusha (Shulchan Aruch ibid. 66:3; see Mishna B'rura 66:17)
and, for Ashkenazim, answering Amen on Hakel HaK adosh and
Shomei’ah T'fila (Rama, ad loc.). The reason to refrain from
other worthwhile thingsisthat the tachanunim are connected to
Shemoneh Esrel, albeit on alower level (Taz ibid.:1).

The gemara (Yoma 53b), in discussing the concept of taking
three steps back after Shemoneh Esrei, compares it to taking
leave from a king (Shemoneh Esrel is described as standing
before the King). It is understandable, then, that one should fedl
limited in what he can do before taking leave of the King.
Therefore, one even skips parts of Elokai N'tzor to avoid even
answering Kedusha before stepping back (Shulchan Aruch,
ibid. 122:1). However, as we saw, this does not warrant
infringing upon another’s 4 amot. However, the Ma amar
Mordechai (ad loc.:2) intuited that if one is ready to step back
and is prevented from doing so by a technica reason, eg.,
someone is davening behind him, that level of standing before
the King does not apply. He says that in that case, one can even
answer “baruch hu u’varuch sh'mo”, which is only a minhag to
say upon hearing Hashem’s Name. The Mishna B'rura (ad loc.
:4) and many other Acharonim accept this opinion, some
mentioning other parts of t'fila, such as Ashrei and Alenu,
which one may aso say. The question arises regarding
religioudy-related utterances that are not directly related to
davening (see opinions in Ishe Yisrael 32:20). One may
certainly read Divrei Torah at that time and may also say
customary T'hilim at the end of davening. Regarding certain
other positivetalking unrelated to t'fila, it may pay to wait.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day
Along with being fathersto our children, we must
be fathersto the child within us.

From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

13 CHIZUK and IDUD

for Olim & not-yet-Olim respectively
"Comeand Inherit the Land"

The Book of Devarim finds the Jewish people camped on the
border of Israd about to enter the Land. Encouraging the nation
to set forth and conquer the Promised Land, Moshe proclaims:
"Go in and possess the land that the Lord swore to your fathers,
Avraham, Yitzchak, and Y aakov, to give them and to their seed
after them" (D'varim 1:8). Rashi, in his commentary to this
verse, writes: "No one isdisputing [your claim to the land] and
you have no need for war. Had you not sent the spies you would
not have needed weapons."

It was only because of the sin of the spiesthat Eretz Israel could
only be conguered through war. Had the Jewish people firmly
believed that the Land of Isragl was theirs, there would have
been no need to engage in battle. The spies sinned in that they
weren't sure that Isradl was for them. They wanted to check it
out first. The Canaanite peoples intuitively sensed this lack of
attachment to the Land as an invitation to wage war against us
and dispute our Divine inheritance. Had the Jewish people been
absolutein their conviction that Israel belongs only to the Jews,
than no one on Earth would have dared to dispute our claim to
theland.

Our rabbi's teach that this very lack of conviction and certainty
that Eretz lsradl belongs to the Jewish people was the
underlying cause for the destruction and exile, and all of the
calamitiesthat camein their wake (Taanit 29b).

To our great dismay, this same lack of conviction regarding our
rightsto Israel existsto this very day, both in the Land of Israel
and the Diasporaalike.

At this time of great uncertainty, danger, and upheaval in our
Land, let us hope and pray that we will rise up to a true
unwavering conviction that Eretz Isradl is ours, and thereby
deserve the consoling prophecy of Zacharia: "Thus says the
L-rd of hosts... the fast of the fifth [the month of Av] shall
becometimes of joy and gladness' (Zecharia 8:19). Amen.

Rabbi David Samson, Jerusalem

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat HaShavu'a

14 A Touch of Wisdom, A Touch of Wit

R' Meir Michd of Shat was ordered by his doctor to go for a
walk outside the city each day. To get to where he could walk,
hewould hire ahorseman and his carriage for two hoursdaily.

Once, soon after R' Meir Michel started out in the carriage, he
felt sick, and was forced to return home. His son paid the driver
for only one hour. At first the driver refused to accept this,
arguing that he was entitled to pay for two hours, but in theend
he accepted the pay for one hour and | eft.

That evening, R' Mer Michd thought about what had
happened, and came to the conclusion that the driver had been
correct and deserved to be paid for two hours. If he waited until
the next morning, he would have violated the halachah that a
person whois hired by the day must be paid before dawn of the
next day.

R' Meir Michd then sent his son in search of the driver in the
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middle of the night, to pay him for the extra hour.

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" — available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

(5] Par sha Pointsto Ponder - D'varim

1) Why does Maoshe point out that he liked the idea of sending
the spies as part of his rebuke regarding that incident? (See
1:23)

2) The simple reading of the Torah indicates that the spies all
reported that GOOD 1S THE LAND WHICH G-D IS GIVING
TO US (1:25). How can this be reconciled with the negative
report which the spies gave about the land? (Rashi explains that
Y ehoshua and Kaleiv said these words but we still must explain
the ssmplereading which implies otherwise.)

3) Why does the Torah use the name HASHEM which connotes
mercy when describing G-D punishing the nation? (2:15)

THESE ARE THE ANSWERS

Ponder the questions first, then read here

1) The Sfat Emet teaches that this was also part of the rebuke.
Maoshe was pointing out that the nation's flaw was so great that
it even influenced him negatively and he was caught up in it as
well.

2) The Chatam Sofer answers that they reported that the land
was good and, as a result, its inhabitants would fight hard to
retain it making its conquering impossible for the Jewish
people.

3) Rav Shlomo Kluger explains that the punishment led to the
people cleansing themselves and straightening out as indicated
by the word TUMAM which means completion and perfection.
Thus, the punishment was actually an act of mercy from G-D
which enabled them to be better people.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman,
who teaches at Reishit Yerushalayim, Tiferet, and Machon
Maayan in Beit Shemesh and RBS and is the author of
"DISCOVER: Answers for Teenagers (and adults) to Questions
about the Jewish Faith", soon to be re-published by Feldheim
ppp@israel center.co.il

E 6]

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

LIKE THE STARS

In recounting the history of events that happened in the
desert, Moshe explains that because the Jewish people

multiplied so much and were on "that day as many as the
stars of the sky", he was not able to lead them on his own
(1:10). On this verse Rashi asks a question. How could
Moshe say that they were on that day so numerous as the
stars when we know that they were only a little more than
600,000? There are many more stars than that and there
are many nations with more people then Israel. What did
Moshe mean?

Rashi answers that the verse doesn't mean that they
numbered as many as the stars, but it is an analogy. Just
like the stars, the moon and sun last forever, so too the
nation of Israel will remain throughout the generations.

This is a verse that is relevant to us today. We may look
around and see all the enemies that surround us who
want to destroy us; Hamas in the south, Hizballah in the
North and not to forget Syria and Iran. We may think that
our end is near, give up, and become depressed. We
cannot let the outside world get to us. We have to
remember that we are like the stars that remain forever.
The Jewish people will survive while all the other nations
will disappear.

Watermelon Star Salad

2 lettuce leaves

2 slices watermelon, one inch thick round slices
2 cups cottage cheese or fruit salad

Line 4 salad plates with lettuce leaves. Cut each
watermelon slice into 10 equal wedges; remove rind.
Arrange 5 melon wedges on each plate in a circle with
points outward to resemble a star.

Spoon cottage cheese or fruit salad into centers of
watermelon stars.

71 Torah from Nature
A bit about Birds

Birds necks have from 11 to 25 vertebrae as as opposed to 7 in
humans and al mammals. In all birds, they are much more
mobile than in mammals, which is why most birds can turn
their heads 180°. The neck is one of the strongest parts of its
body...Unlike the type of jaw found in mammals, in birds,
BOTH the upper and lower jaw are movesble...

No bird has more than 4 toes. Rheas, cassowaries and emus
(large, flightless birds) have 3 toes, as do woodpeckers. Only
one species, the ostrich, hastwo toes...

Flight is a highly energetic form of exercise... During flight, a
bird increases its oxygen consumption by about 13 times over
the resting rate. To facilitate flight, most bones of birds are
hollow... Swallows migrating between Europe and Africa must
fly for about 50 hours over the Sahara without resting. The
American Golden Plover flies over 2000 miles non-stop
between Alaska and Hawaii. The Arctic Tern migrates from
pole to pale, the round trip totaling some 20,000 miles. Swifts
can fly at up to 60-90 miles per hour.

Penguins can swim underwater at about 20 mph. Ostriches can
run up to 50 mph...

Birdsdo seein color...
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g Old TTs-WhereTo?

We've answered this question in the past, but because of severa
TTreader comments about the prayer for a Refu'a Sh'leima that
appeared on page 3in last week'sissue, we'll present the answer
again.

The following is based on a p'sak we received from Rabbi
Maoshe Flumenbaum of HaSofer (in the old Israel Center bldg.),
who based his answer on the rabbinic literature on the topic of
Geniza (adaily concern to a Sofer STa'M).

Printed Divrei Torah, prayers, Parshat HaShavu'a sheets,
photocopied hand- outs for a shiur, and the like, should be
disposed of, as follows:

If the pages, sheets, etc. have not been used - i.e. read, learned
from, davened from - then they may be recycled. They should
not be thrown into the garbage or otherwise disposed of in a
disrespectful manner, but they can be put into a paper recycling
bin.

If they have been used, then their status changes, it is elevated,
and should be put into Geniza (a.k.a. Sheimos).

This applies to Divre Torah, etc. in Hebrew or any other
language, with G-d's name or without. If G-d'snameisreplaced
by a HEl-apostrophe, or ELOKIM is written with a KUF
instead of the HEI, etc., the pages still need Geniza, as stated
above.

Our policy in Torah Tidbits is to use HEI-apostrophe and to
separate the ALEF and LAMED of His names that begin with
those two letters, to separate the SHIN and DALET of
SHAKAL, the YUD and HEI of KAH, the TZADI and ALEF of
TZ'VAKOT. This does NOT remove the obligation of putting
the sheets into Geniza; it only attempts to lessen the offense to
the Names, if the sheet ends up being discarded in an improper
way - intentionally or inadvertently.

Once in a while, names are accidentally left unaltered. We're
sorry when that happens, and for the discomfort some people
fed in seeing HaShem's Names "vulnerable" to disrespect, but
please know that one way or the other, the pages require Geniza
if read, learned from, or davened from.

On the topic of the dash many people use in the word G-d, and
many people don't - we usually use the dash, but occasionally
the "regular" spelling dips in from a contributing columnist.
The point is, regardless of how G-d is spelled, or whether the
word appears in a Dvar Torah or not, the page will still need
Geniza, as above.

Onefinal point. The above represents the p'sak on the issue that
we follow. That we explain to TTreaders (as in the piece you
are reading at this moment). That we explain to people when
they call and ask. Other rabbanim might give a different p'sak
when asked. No one is bound by what we have written here, if
they receive a different answer from their Rav. We recommend
following our guidelines or independently asking the question
to your LOR (local Orthodox rabbi).

Okay, that wasn't the final word (for now); thisis:

Pages of Torah Tidbitsthat have no Divrel Torah on them at al,
can be disposed of anyway you'd like. (We'd hope they still
wouldn't be used to line a bird cage or wrap fish.) And some
people actually cut up the TTs separating out the Geniza, to
ease the overload on Geniza containers in shuls or wherever
they may be found.

99 A Poem for the" Situation

Our(HeartslintheNorth
Thewarplanesirumble

Overhead, intheldepthsiof thesky.
Ilcannotiseethem,
I'canbarelythearthem.

Butliknowwhere(theyare/going
North,levermnorthwards
Toldefendlourborders
And(patroliouriskies.

Itlisi'Shabbat
I'cannotilistentoitheradio.
I[donotispeakitolanyonewholhas
But(liknow deepiinside

Thesituationlisiserious
Isithisiatwar?

Willit escalateoutof(control?
Williwellosellife’sroutine?

Inshuliwelsayprayers
for“Giladben/Aviva”
Andiwelnameithelothers
Wholhavelbeentaken(by(force

Ilenvision(thelcitizens
IniNahariyalandHaifa
InTsfatlandTiberias
Crowdedlinto“saferooms.”

Unabletolpursue
theirlusualdelights
Chores/andwork
Takelon/anostalgiciglow.

HerelinJerusalem

My thoughtsiarewithithem
As(Iitalk tolHashem
And(prayloncelagain.

Forthelreleaselofoursoldiers!i
Sendthemhomesafelandisound.
Forthelcessation of warfare(l
Letithe skies/quietidown.

Forthe healinglofithelwounded,
Bothiinbodyandinimind.
Bothlinibattlelandiathome,
Maytheirrecoveryibelprofound.

Theselare(difficult/timesIT]
Welare“beinlhameitzarim.”
Thesepastiatrocities
Thatrevisitithe present.

Hashem, libeseech(You.
Listentolourprayers.
Heartheimother's/pleas
Letlyourkindnessrain/down.

Coverlislin(Your/grace
Let(us/feellyourlembrace
Youricompassion,neverending
RedeemusiwithYourlove.

Judy Caspi, Pri Hadash Workshop
July 16, ‘06 - Jerusadlem
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o MicroUlpan

How do you say ANTENNA in Hebrew? Oh, | know! Pick me!
MIVIN, right? No, not really. How about M'SHOSHA.

IYIVD
1y Divrei M enachem

As we commence the Book of D'varim, we rapidly become
aware that Moshe, before bidding farewell to the people, is
using his fina soliloquy to chastise the people for their
wrongdoings. According to the commentators, however, Moshe
dowly coaxes the people into a mood of repentance by
reviewing previous episodes, awakening the significance of
earlier events and talking in alanguage that al the people could
discern, each at hisor her level.

In contrast to thefirst four books of the Torah, in Sefer D'varim,
Moshe is the speaker. In this book, Moshe says, "And Hashem
spoke to me", whereas previously we were accustomed to the
phrase, "And Hashem said to Moshe." Moreover, we |learn that
Moshe chose in his last weeks on earth to alude to the
commandments, as he understood them. Consequently, the
Book of D'varim is called Mishneh Torah, often rendered asthe
'Review of the Torah.'

The trandator and commentator Onkelos prefers an Aramaic
rendering of Mishneh Torah that expresses the notion that
D'varimisaclarification of the Torah. Clearly, then, we seethat
Moshe's role as Moshe Rabeinu, Moshe our Teacher, serves as
a powerful prototype for all times. For Moshe was more than a
conduit for Hashem's words. Moshe was a teacher who
explained the meaning of those words and who also served as a
source of inspiration that induced Teshuva.

Shabbat Shalom, M enachem Per soff

Towards[BetterDavening@andTorah[Reading
MisplacedPauses(bncelthore...dtléast)

EBQWrites: MWoulddkefoldefendhy[position[Begarding
ambiguous[phraseslin[fhe[$iddur.[This,OnHace[dfYL's
comment{lastliksueldfTT)Fhathy[Suggestionfoldead
suchldghrasesWithout@PauseisreallyBHad".

ItOsOnteresting, OfChot[Fortuitous, (thatthisCkopicOs
discussedOinOOtheOpageOofdDaf0YomiOthisCOShabbat
(Devarim).dnMasechetlYomal52A,he[Talmud3tates
thattherel@reflveMerses[ih[fheMorahldontaining@¥ord
whoselmheaning[isl@dmbiguous.Bor@xample, fhfhelshort
versel[(Sh'mot[25:34[@nd[37:20):

TIFDD DR ovbal ohanN oot
otk

itsnclearlWhetherMI'SHUKADIM [Hdefersfo[GVI'IMGr
to[KAFTOREHAMUF'RACHEHA

The[Ritval@ndMaharshaldisagreeWhetherfheli$sueldan
belfesolvedBy[studyingfheldotes[(OTROP).

Onelbf[theCimostCbutstandingCposkimbnIhedaws[bf
K'ri'atBaTorahIlfhe[ShaareiBfrayim[Idulesfhatduelfo
theOdoubtOoneOshouldCread CktheCOambiguousCphrase
without[pausing.[{see[2:15).0nhisCvords: CJ[Hashem
knows[theftueltheaning.

IffhisObdruelihMorahWherefhelfraditional[@otes[deem
to[desolvelfhel@mbiguity, @lIHheldhorelSohXhe3iddur
whereWelRaveldolday[foldiscoverfheldealtheaning[df
thelphrase.

Ifeelfhatthy[€luggestionblreadSuch[ghrasesWithoutd
pauselisreallylgood.

SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-related topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

Moreon Miraclesin the Mikdash

Last week in answer to Shimon's email, we considered some of
the miraclesin the Beit Hamikdash listed in Avot 5:7 - "Asara
Nisim... Ten miracles were wrought for our forefathers in the
Beit HaMikdash". Shimon said, "My problem is that when one
takes a closer look at many of the so-called "Nissim" they do
not appear (at least to me) as miraculous as they did at first
glance." We noted that R. Irving Bunim wrote, "Many of the
extraordinary phenomena that the Mishna lists were helpful in
the Sanctuary's ritual procedures, to let them go on without
difficulties or interferences... Yet we read explicitly. 'Ten
miracles were wrought for our forefathers: they were for the
benefit of the people of Israel. We can assume that each miracle
was meant to impart some teaching to our forefathers. And if
the Mishna recorded them for all future generations, they must
have significance for us too" (Ethics from Sinai, Voal. Il1, pg.
61). We noted why no Keri befell the Kohen Gadol on the eve
of Yom Kippur. According to R. Bunim, "Providence evidently
wished to spare the feelings of the Kohein Gadol; such an
occurrence would have brought him shame and loss of esteem,
and doubly so as a mark that perhaps Heaven held him in
disfavor." This week we will continue examination of the
Mishna

"Nothing was ever found in the Omer, the 'two loaves, or the
show bread to ritually defile them [and disqualify them from
being offered in the Mikdash]. Should the cut barley (for the
Omer CS), which had to be harvested at a specific time
(Menachot 10:3), become ritually contaminated between the
time of gathering until it reached the Kohein in the Azara, it
could not be replaced. R. Bunim notes, "Scripture is clear: no
bread or grain from the year's harvest might be eaten unless and
until the Omer was brought. Should this sacred measure of
barley have ever become ritually impure, it would have meant
hardship for the people of Isradl....Expecting the Omer to be
offered the second day of Pesach, many everywhere would
begin at once to eat bread (i.e. baked goods prepared) from the
new crop and violate the Torah'slaw in all innocence... Where
the people could not ensure their own safety against
transgression, Heaven took a hand. The Omer never became
Pasul..."

The same reason applied to the Shtel Halechem - the "two
loaves' - offered on Shavu'ot. The Torah says, "...you shall
count for yoursdves from the morrow of the rest-day from the
day you bring the Omer of the waving, seven weeks, they shall
be complete; until the morrow of the seventh week you shall
count, fifty days, and you shall offer a new meal offering
(Mincha) to the Lord. From your dwelling places... you shall
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bring two loaves of bread [of] fine flour... as first offerings to
the Lord" (Vayikra 23:15-17). Rabbi Bunim writes (pg. 70),
"Two loaves of bread were offered then [on Shavu'ot] at the
Sanctuary, baked from the new harvest of wheat that ripened
after the barley. This was the 'new Mincha - not only from the
year's first wheat, but the year's first such meal- offering at the
Sanctuary. Only after it was brought, could other meal-offerings
be taken, as people needed them, from the new wheat crop.
Once again, we have the same situation: the two |loaves had to
be baked before Shavu'ot began. Should they become ritually
defiled during Yom Tov, between the time baked and the time
offered, they could not be replaced.” The Torah ordained that
they be brought on Shavu'ot as an integral part of the day's
Avoda and they accompanied the special Korbanot of the Chag.
(Strictly speaking, the "two loaves' themselves were not
"Korbanot". Unlike other Menachot meal offerings, they were
"waved" before G-d twice but they were not offered on the
Mizbe'ach.) "...no one could bring a Mincha, a meal offering,
until the crop of the following year [ripened]. [Until then], that
year, countless Israglites could not achieve atonement for sin...
In the religious life of Isradl, hardship and misery would
prevail. Here again, Providence did its share for a people of
faith: the two loaves never became ritualy unfit through an
accident."

The great Tanna, R. Akiva picturesthe Holy One Blessed be He
saying, "Bring the Omer before Me on Pesach, so your produce
in the fidd be blessed... Bring the two loaves before Me on
Shavu'ot so that the fruit of the trees be blessed (Rosh Hashana
16a)." (Bikurim, which included the first fruits of "Sheva
Minim trees', were not brought to the Mikdash before
Shavu'ot.)

Incidentally, the exact date of Shavu'ot was the basis of one of
the crucia disagreements between the Sages (aka Chaza''l) and
the Sadducees, a major dissident group in the Bayit Sheini
period. (Adumbrating many other schismatic groups in our
history, the Sadducees denied the authenticity of Torah
Shelbe'a Peh, the Oral Law.) Surprisingly, the written Torah
does not designate a specific date for Shavu'ot. The Torah does
say that the bringing of the Omer (a meal offering of a tenth of
an Eifa of newly harvested barley) on Mimacharat HaShabbat -
"the morrow after the rest-day" - inaugurates the seven-week
period of the "counting of the Omer". The Shavu'ot festival is
the fiftieth day, the day following the completion of the
counting of the seven "complete' weeks. The Sadducees
maintained that the Torah's use of the phrase Mimacharat
HaShabbat meant that the counting of the seven weeks was to
begin the day after the first Shabbat that fell during Pesach.
They interpreted HaShabbat asreferring literally to the Sabbath,
i.e., Saturday. Since they began counting seven compl ete weeks
on the first Sunday after the first day of Pesach, Shavu'ot by
their calculation always fell on a Sunday. However, the Sages,
emphasizing the connection between Pesach and Shavu'ct,
maintained that in this case, Mimacharat HaShabbat always
meant the second day of Pesach. The Sages contended that the
first day of Pesach - Yom Tov - isitsdlf the 'Shabbat' prescribed
in the Torah, because similar to Shabbat, "work" (Melacha) is
forbidden on Yom Tov. The Gemara preserves the sage R’
Yochanan b. Zakkai's reply to a doubting Sadducee. "One
passage says, 'You shal count fifty days" (Vayikra 23:16)
while the other passage says, 'Seven weeks, they shall be
complete (Vayikra 23:13). How can we reconcile the two
Pesukim?' The first Pasuk refers to counting fifty days without
regard to the completeness of the weeks. The second verse
refers to seven complete weeks where it is understood that the

counting of the fifty days begins on Sunday. The Gemara
continues, "The latter passage refers to the time when (the first
day) of Pesach falls on Shabbat i.e., the seventh day of the week
(and since the counting begins on Sunday, fifty days would
include seven complete weeks). The former Pasuk refers to
when the first day of the Pesach falls on another day" [and not
Sunday. In this case, the fifty days would not include seven
complete weeks] (Menachot 65b). This would prove that
Shavu'ot could fall on other days of the week besides Sunday.
<to be continued>

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
theDivine Service

from page 3

ARSHAKIX

» At the top is a speech-bubble which contains the main
elements of what Moshe said to the People. He told them
about the travels from Egypt to Eretz Yisrad and what
happened during those travels, of the victories of the Peoplein
severa battles they fought (that's the V for victory hand
signal), and about Torah and Mitzvot that are the essence of
Jewish Life. Also contained within that speech bubble is the
letter D which is marked 24K which stands for one of the
places Moshe mentioned - DI ZAHAV.

The judge's gave flanked (above & below) by two negation
circles, relates to the mitzvot in the sedra, against appointing
judges for the wrong reasons - not because of wealth, nor out
of fear or threats. A judge may not be afraid of threats (e.g.
thegun).

The arrows indicating DO NOT ENTER to the right and the
left, but only straight ahead, stands for the two instances, as
related by Moshe, that we approached nations for permission
to passthrough their land.

The graphic of the spies carrying the cluster of grapes stands
for one of the mgjor elements in the sedra, namely CHEIT
HAMERAGLIM.

The ghost with the San Francisco Giants logo is aplay on the
pasuk (2:11), The REFA’'IM (ghosts in modern Hebrew;
warriors or mighty people in the Biblical context) can be
considered giants (or vice versa).

The silhouettes of the bull and donkey are from the pasuk at
the beginning of the haftara in which the prophet contrasts us
unfavorably with the animals. The bull knows his master and
the donkey, his feeding trough.

The buttons (computer keys) emanating from a button
represent D'varim 2:23.

The stars at the top represent the description by Moshe of the
size of the nation: G-d has caused you to multiply and here
you are as numerous as the stars of the heavens.

The blank face with a question mark is for LO TAKIRU
PANIM BAMISHPAT (D'varim 1:17).

The compass pointing north, as in D'varim 2:3 - ..PNU
LACHEM TZAFONA, turn tothe north.

The snowflake is for D'varim 3:9, which tells us that the
Tzidonites called the Hermon Siryon and the Emori called it
SNIR. Rashi says that SNIR means snow in Ashkenaz (early
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form of German?) and in the Canaanitelanguage.

» Moshe is telling the "new" generation about the previous 40
years. In D'varim 2:7, he mentions G-d's blessing... that going
through the Midbar for 40 years... LO CHASARTA DAVAR,
nothing was lacking. Literally, nothing was subtracted. Hence,
40-0.

* That leaves two unexplained new eements of this ParshaPix
Consider them visual TTriddles.

TTRIDDLES...

are Torah Tidbitsstyle riddes on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't aways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issue's (MATOT-MASEI) TTriddles:

[1] consecutive places that explain "lions and tigers and
bears..."

"Lions and tigers and bears - oh my!" is the singing chant of
Dorothy (from Kansas), the Scarecrow and the Tin Woodsman
in the Wizard of Oz. They start to sing it upon entering a dark,
frightening forest. The Tin Woodsman told them that they are
likely to encounter wild animals, and they in turn suggest lions
and tigers and bears. They actually do encounter a lion, a
cowardly lion - see further for the Mazal TTriddle. The
consecutive places of encampment that suggest fear and singing
are CHARADA and MAK-HEILOT, trembling and chairs.

[2] Efrayim, Shimon, and Naftai each had one

The answer is AMIHUD. In Parshat Masei, the leaders of the
tribes of the new generation are enumerated. For the tribe of
Shimon, the Nasi is Sh'muel b. Amihud. For Naftali, the Nasi is
Pdahh-d b. Amihud. (The HEI in Pdahh-eil has a SH'VA
under it and istherefore sounded, in contrast to the unvoweled -
and therefore silent - HEI in PDATZUR, father of Gamlid,
Nas of Menashe of the earlier generation, the onethat came out
of Egypt. Speaking of which, the earlier Nasi of Efrayim was
Elishamab. Amihud, giving us three Amihuds from the Torah.
And from three different tribes. There are dso two other
Amihuds in Tanach, mentioned in Shmud Bet and Divrei
HaY amim Alef.

[3] Fleishigin kivrot hataava. Where milchig?

This one was kind of easy, but somewhat surprisingly, severa
solvers who got it, |eft out the other possible answer. The first
answer (actually the second one) is YOTVATA, the name of a
dairy company in Israel with a variety of dairy products and a
chain of vegetarian-dairy restaurants. The other possible answer
isMidbar Sinai, with Har Sinai also being called GAVNUNIM,
with the play on words that relates it to G'VINA, cheese, which
is one of the "reasons’ for having dairy dishes on Shavuot. Of
course we can aso add RFIDIM, where the people had no
water to drink, to which some Marie Antoinette type might have
said: "Let them drink milk."

[4] BNEI YISRAEL D'ZAGI - who are they?

This works only from the Hebrew and is an example of a
purposely misleading (in addition to cryptic) TTriddle. The
Hebrew letters are the initials of Binyamin, Naftali, Yehuda,
Yissachar, Shimon, Reuven, Levi, Dan, Zevulun, Gad, and
Yosef. Being the first letters of each of the Tribes of Isradl, the
answer to "who arethey?' isthey arethe RASHEI HAMATOT.
Levi and Yosef worked out better than Efrayim and Menashe,
which is okay, because there are two waystolist the Tribes, this
being one.

[5] Together they stir up the stone soup

The fable of Stone Soup has severa variations and quite
different morals, depending on who istelling the story. It could
be a story of what can be accomplished by cooperation or it
could be the story of a con artist to get food from people who
would refuse a straight request. Regardless, for this TTriddle,
we look to two of the Midyanite kings mentioned in the Torah
reading: TZUR (meaning stone) and REKEM, an anagram of
MARAK (meaning soup). The clue for anagram is the phrase
STIR UP.

[6] Pick any three DALET, CHET, YUD, YUD, KAF,
LAMED, MEM, MEM, MEM, NUN, SHIN, TAV

Every once in awhile, we end up with aTTriddle likethis one -
namely, one we don't remember the solution to. Hopefully, it
will cometo us, but for now, well pass on thisone.

[7] SUN UPBAG CAFE
These twelve |etters rearrange in a specific way, asfollows:

Au, Ag, Cu, Fe, Sn, Pb - the symbols for the elements gold,
silver, copper, iron, tin, and lead, respectively - al from
Bamidbar 31:22, ZAHAV, KESEF, N'CHOSHET, BARZEL,
B'DIL, and OFERET.

[8] The Mazal TTiddle (Word of the Month)

Over the years, the Word of the Month box on page 2 had some
form of the Zodiac symbol (MAZAL) for the particular month.
For over a year now, the symbol has been replaced with some
sort of riddle or wordplay. The Mazal of the month of Av isthe
ARYEI, LeotheLion. Thefellow in the picture on page 2 isthe
Jewish-American actor, Bert Lahr (b. Irving Larhheim). His
most famous role was that of the Cowardly Lion in the 1939
film - The Wizard of Oz. Last year, our Mazal-Pic for Av was
Snaggl epuss, a Hanna-Barbera cartoon lion created in 1959. His
voice and mannerisms were influenced in part by Bert Lahr's
portrayal of the Cowardly Lion. JTYLTK.

NachKwestionlofitheWeek

Pasukln[Torahlimostlbftenlread
Howlmanylimeslinlb7667

IN(67677
DifferentlanswerforiMinhaglYerushalayiim

Not-the-answer is the pasuk VAIDABEIR HASHEM EL
MOSHE LEIMOR. This is the most common pasuk in the
Torah, occurring 69 times as is. 10 times in Sh'mot, 27 in
Vayikra, and 32 in Bamidbar. But that's not what was asked for
in this NachKwestion. Not the most common pasuk, but the one
pasuk most often read.

The answer is Bamidbar 28:3, from Parshat Pinchas. It is the

lIsraelCenter TT#724[¢[lpage 131 [[TheRParshatD'VARIMTIShabbatiChazon5766lissue



pasuk that is doubled on a weekday Rosh Chodesh, in order to
give each Aliyathe required minimum number of p'sukim.

This year, 5766, it will be read a total of 30 times. That's twice
each on two days Rosh Chodesh Cheshvan, twice on Rosh
Chodesh Kidev, not on the first day of Rosh Chodesh Tevet
(Shabbat) and only once on the second day because Chanuka
reading obviates the need to double the pasuk, twice on Rosh
Chodesh Shvat, twice each on the two days of Rosh Chodesh
Adar, twice on Rosh Chodesh Nissan, twice on the first day of
Rosh Chodesh lyar, not on the second day (Shabbat), twice on
Rosh Chodesh Sivan, twice each on the two days of Rosh
Chodesh Tammuz, twice on Rosh Chodesh Av, and twice each
on the two days of Rosh Chodesh Elul. Plus once on Shabbat
Parshat Pinchas as part of the regular reading of Parshat
HaShavua.

5767's total will be 31 - you count it.
35isthemost, BTW, and 27 istheleast.

As for Minhag Yerushalayim, based on the opinions of the
GR'A, Bamidbar 28:3 is not doubled on a weekday Rosh
Chodesh, but 28:6-8 are. Those p'sukim sharefirst place for the
most frequently read p'sukim in the Torah; the numbers are the
same.

Thisweek's TTriddles:
[1] give under 800

[2] Very high scoring in the bottom of the first or
top of the second

[3] Wise people, advice, 3 people per
[4] Yitro, Vayakhel, post-B'reishit

[5] The familiar one dot father-son team and only
once for someone else

[6] Sort of like PagoPago, just mor e awake

NachKwestionlofitheWeek

CommonlfactorlineachUpair:0Gid'on/Micha,
Zerach/Yaakov,l Shimshon/Aholiav,0] Dan/Bet
El,[Z'vul/Amon

Therelis(d[separate[PDF[filelwith
aldeview[for[ShabbatChazon
andTish'albB'Av

What the Orthodox Union and the
|srael Center are doing for the "war
effort" , and how you can help.

We are a drop-off and pick-up point for donations of
candies and snacks for our soldiers at the front(s) - this via
Tableto Table.

We are a dearing house for Jerusalemites who are
offering home hospitality to people from the north - this
in cooperation with AACI.

Our youth group NESTO is collecting books to send to
the soldiers of Gil'ad Shalit's unit.

NESTO continues to send food and "care' packages to
NESTO alumni in the army.

NESTO is holding afternoon gatherings and activities
together with visitors from the north.

Our Makom Balev program is running specially designed
Shabbatonim in "hot spots' such as Nahariya and Sderot.

Our Kehilot Yisrad program, under the dynamic
leadership of Meir Schwartz and Eliyahu Farjun, has been
going from bomb shelter to bomb shelter all over the
north with over 400 volunteers, bringing food and
toiletries, much-needed counsding for adults and
children, running day camps and other activities.

80 participants of our Bayit Yehudi branch in Tiberias,
will be going to a Solidarity & Chizuk Shabbaton in
Keshet run by Meir Schwartz and his team.

Israd Center President Yitzchak Fund and the newly
appointed Director-General of the OU in Isradl Rabbi Avi
Berman, met with Tzfat Chief Rabbi Shmud Eliyahu -
see photo below, to plan and coordinate various OU and
Isradl Center efforts up north.

Our major undertaking at the moment is the running of
Camps for kids from Tzfat, Chazor, and Kiryat Shmona.
These camps are already active, and it is hoped that by the
end of next week, we will be running camps in all of the
towns in the north. They will continue IY"H even after
the fighting stops. For information about the Camps, to
volunteer as counsdors, and/or to help fund this project,
call 050-556-0249.

The Orthodox Union has collected and distributed
thousands of dollars to fund various needs of soldiers and
residents of the areas under fire. Please see www.ou.org
for further details. Contributions can be made via the
website or through the Isradl Center. Drop by or call us at
(02) 566-7787 ext. 204 or 220.

In addition to the activities we are directly involved in, we
are helping other organizations publicize their projects via
Torah Tidbits. Please note that we cannot take
responsibility for the projects mentioned here, except for
those of the Orthodox Union and the various departments
of the OU Israd Center.
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