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This[Shabbatsfhe292ndday(of[354); The22ndShabbat[(of[(30)[Gf[3766
Welread/learnfhe[SECONDIHerek Gf[Avot[{IChu"L: Ostlderek)

APNIPNIEmebyalinsniEean

ACHEINUKOLBEITLYISRA'EL...

R'[EBliyahuKiTovWritesih[His[SeferHaToda'allllk[is WrittenhfheZoharthat
theConthCofCTammuzCandtheOnonthCofCAvXhatollowst, CareCdaysCof
danger,[@nd@villdules[ihfhelWorldhdhoseldays.OFortunatelk[dheperson
wholteritsEbBelSavedfrom[t."

We'veldotldurselves[@Osituation".(WelRope@nd[PraydhatGldWillBelphe
governmentlanddheDFHolSucceedhfheir[attles[dgainstBheferrorists,
theirldrganizations, @ndfhelstatesfhatQupport, flind, [@nd[didEfhem.

Welpraybrfheldafety[dnd WellBeing[dffhelpeopleldffheMorth@ndSouth
whol3rellnder[@ttack, [dffthedoldiersWho@reflghtingfbrltheirdafety, [dfdll
oflfthelpeopleldfIsraeldRere@nd[d@broad.

WhatldlseldanWeldo?Here'sldultifacetedldlan...

Therel[d@rel[Severalldampaigns(3footblSendfboddnacks@nd@biletryitemsib
soldiers[dp@orth@nddnfhelGazalfront.[NESTOourMouth[groupfbrNative
English3peakingreenMlim)OsCtollectingCbooksOnHebrew[to[kendto
soldiers.Barticipateihdneldrithoreldffheseldrojects.

Peoplelih(Terusalem@ndldther[dlacesihfheldountryWithFhel@bilityfbHouse
guestsfareloffering[@heirChospitality MoLdurfellowdewsdromdommunities
under(3dttack. IfMoulouldikefbRarticipate, [dleaseldalllUs@t[E66[7787[Ext.
204.Of0herelsolanswer, [pleaselraveYourhamel@ndmumberland@ny
relaventldetails[(roomEbrHowmhany,ShabbatldriWweekdays, [dtc.).

Asidedromprayer$ee[®ox[dnlpage2Tandparticipation[h[AnyLofHhe
activities[thentioned[@boveldridtherSimilarlgrojects, fhereli¥[Somethingldlse
weldan(do.

IfMammuz@ndAvIfThe3Weeksfromd7@MammuzEhroughTish'aB'Av
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Word of

the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

Rosh[1Chodesh[JAv[l(always
onelday[lbecause[lTammuz
has[1290daysinCourfixed
calendar)OwillCObeCon[WED,
July[26th.[When[Cwe[bench
Rosh[Chodesh[this(Shabbat[l
andOweOmost[icertainlyCido,
despite[lsomeopinions[that
perhapsCwelloughtCnotCannouncelthe
coming] of (] theD month upon whose
entrance,Welfhinimize©BurJoy[Wwe[fefer
to[it[AsMENACHEMI[AV.

AN D2 T 28 oMb R NS

smaimb Snen O3 Sy oy N2

ThelMolad@s@nnounced:

I NPT pER ety o i oien
:ny: v s opon
which[Is[TUE,[6: 48pm[]15r Summerdime
andih[RambamMotation: 0P "7
Actualmholad:[MUER250ULMD7:31[Sum

havel@dnythingbldoMithldurfroubles,fhenWeldeedIbectifyfhoseflaws[@nd faultsih[durselves@nddurldommunity
thatldave[Mammuz[Av[its[Aegativelflavor.Mammuz@ndAv@re@othtrinsicallyBad. Dk [Hecause WhatWe, fheTewish
Peoplelaveldonel(brdotldone)fhatBrought@boutfheldalamitiesfhat@reld@ssociatedWithA7Mammuz@nd@Av.
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N =3 Correct for Jerusalem
T " Regularand(earliesty 3 1| Ranges are FRI FRI * 25 Tamuz 3 Av * (July 21 28)
CANPILE [LSRTUNKE 2 S | EarliestrTalitaT flini4:5114:56am
d Sunriselll5:47Y415:52am
SoflZ'maniK'ISh'mai9:1609:18lami(8:2318:26am)
SofliZ'maniTfilali10:26010:27ami(9:5009:53am)
Chatzoti(halachicinoon)112:45%112:45"2pm

: Correctlfor(TT[724(¢ Rabbeinu Tam[(J'm) [19:06pm :

Thel OUL Israelll Center() andl Torah( TidbitsO do[ not
necessarilylendorselthelboliticallorthalachiclbositions[bf
itsll editor,0 columnists, orl advertisers,l norll doll we
guaranteelthelfualitylbflhdvertisedIservicesbriproducts

:7:08|lm[(6:17) Jerusalem 8:24']“]: MinchalGedolal(earliestiMincha)it:2101:21pm
17:25pmi(6:19) Raanana 8:26pm ! PlagiMinchallli6:1706:13pm
17:24pmi(6:17)  Beit(Shemesh  8:25pm ! | Sunsetii7:4817:44pmi(7:4317:39pm)
y 7:25pmi(6:19) Netanya 8:27pm |
17:25pmi(6:18) Rehovot 8:26pm 1 - -
17:05pmi(6:18)  Petach(Tikva  8:26pm ! IntheWolinetz[BamilyShul
7 24pmi(6:18) Modi'in 8:25pm : OHELSHMUELIEentrancelfloor)
:; ggpm[(g 1;) ge'erﬁ??"a g:ggpm ! EarlyBhabbatMinyan
mi ush[Etzion :23pm .

17 24gm[E618; GinotCShomron 8:25Em: Minchal6:02pm (before[BLAG)
:; ggpmigglsg M;:S%dumim g:gpm ! ShabbatShiur[[3:00pm wmincham

:23pmi6: evron :23pm .
:7:15Em[(6:18) Tzfat 8:26Em , | Rabbil¥aakovMoshe[Poupko
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EigelHazZahav[(thelGolden[Talf)[dccurredldnd7Mammuz.Onthatlday, Weldisplayed@é&ssthanbtalldommitmentb
GOd@ndMis[Torah.Welpointedo@heivronghingsCasTtheselareyyour[gods,[D'Osrael".[Perhaps3ome[3$erious
personallihtrospectionl@ndponderingfolde[@xaminel@ndStrengthendurldwnBeliefl@nd[dommitmentHo[GLd. This[is
notolhakel@[dealWith[G[d: YouldavellsHromdurlénemies@ndWe'llBelieveihYoulh[@[Strongerldndnequivocal
manner.Mo,[@ot[d[deal.[AldhangelfbrfheBetterih[durselves.[Mhend7MammuzilllBeldnly@ istorical[dote@nd[dot
anlhdictmentdfldurldwnIewish[Society.

CheitHaMeraglimXheSindfffheSpies)dccurred@dnish'al@'Av.[0OnkhatldayMeldisplayed@tharkedfejection[dfBretz
Yisrael[@s[THE[place@hatheOewish[PeopleBelong.[ThelplaceWhereGdWantsusHodive[durTorahOves.[Perhaps
somelmorelSeriousfhoughtl@dboutldurldommitmentolivingih[Bretz¥israel, Eb[@ncouraging[dthersdbthakelAliya, b
helpacilitatefheX'litaldfldthers.[Berhapsdomelderious@ttention EoMransmitting[durldommitdihentHo[durldhildren
and[grandIthildren.

The[HirstBeitlHaMikdashWas[destroyedBecauseldflthany[Serious[SinsfhatldreBad@noughih@nddffthemselves,[But
thatld@lsoldisplayedd@@rofoundBreachdfldurldommitmentibGld.dt[dallsFbriStrengthening@urldommitmentb[Torah
and[Mitzvot.Ok[dallsdbrOearningthoredorah@ndearningBetterfheMorahWeldurrentlyléarn. dkldallsdbrBeingthore
meticuIbusihfhelferformanceldflmhitzvot, [@nd@nihcreasehfhelqualitydfffthedttitudeWeHavefbwardstitzvot.
The[Becond[BeitCtHaMikdash[Cvas[Hestroyed[because[bf[Bin'atCChinam.Because[bf[seriousCdeficienciesOnCbur
interpersonaltelationships.OnCaCiveaknessCofCourCeéommitmentRo[Mitzvot[Bein[Adam[dlaMakom.OnCourlCattitude
towardsourfellowOews, Bedheykssdeligious, [horeldeligious, [dulturally[different...[drWwhatever.[@urfaskfhenk
moreldctsldfldindness, [hore[Chesed, [thoreldarel@dnd[doncernbridurfellows, [@[Strongerl[dommitmentbfhethitzvaldf
V'AHAVTAIOREICACHAKAMOCHA.

Ourlimprovement@nd[fepairldffftheldauses[dfiftheldalamitiesfhat@re[dommemorated[duringfhe3[Weeks,[danBreak
thelholdthat[thosetragediesChaveldver[EheOmonthsCoffTammuzAndCAv.Omprovement@sOndividualsCAnd[asCa
communityfdanhelphwart[ourfénemies[attempts@thurting[lis.(CanBringfaboutdhe[GeulalwithOks[doncomitant
buildingdflthe[ThirdBeit[HaMikdash, fheldestoration[df(dll[dfIsraelfb(dll[dfOkrael, [@ndrue[Shalom@INMisrael, H9nna
YN P,

Ed. note: ThisLead Tidbit waswritten AND printed on Sunday. You arefirst reading it on Wednesday or later. The MATZAV might
be different, hopefully much better, but the "plan" for turning 17 Tammuz and 9 Av (and the other fast days related to the Churban)

into the promised and prophesied festivals, still stands.
MATOTIMAS'EIISTATS

Matot | Mas'ei | M&M
/5 Z:\_\ m of(b4lsedras 42nd 43rd —
m ofl Olin[Bamidbar 9th 10th —_
lineslin[aMorah 190 189 379
ﬂ \ 5@"’ 1 rank 29 30 1
% %5 Qﬁ W% L w Parshiyot 9 8 17
o5 4‘ \ P'tuchot 4 6 10
10 ]'I'I:ll'l> 3 S'tumot 5 2 7
(C @ P'sukim 112 132 244
rankl{Torah/Bam.) | 24/7 12/5 1/1
Words 1484 1461 2945
rank 29/6 32/7 1/1
T Letters 5652 5773 11425
/ rank 30/7 28/6 1/1
1 MITZVOT | 2 | & | @
, positive 1 2 3

U prohibitions 1 4 5

Droplinlrankp'sukimolWwords[&[letters]

Therel®ESeparatefleHrayers. pdfWith noticeableforMatot,[severeforlMas'eilll
suggested[fextfbrigroup,Family, [@rihdividual resultsfromishortlp'sukim.[P'sukimofMas'ei
prayer.dheldhoiceldfldhapters[dfI'hilim[does[dot arelthelshortestlinhelwholelTorah.

matchdpMith[dther[duggestions, HutWere
chosen(fortheirfamiliarity[dndldontent.
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@liya by @Qliya
Sedra Summary

NumbersCin[Jsquare[brackets] Care[theMitzvalcountbfSefer "HaChinuch CTAND
Rambam'’sSefer HaMitzvot. [A=ASE| [{positive [mitzva); L=LAV{prohibition). X:Ylis the
perekland(pasukfrom which lthe mitzvalcomes.

[P>IXY{Z)] Cand []S>[X:Y[{Z)] Cindicate startCof alparshalp'tuchalorls'tuma
respectively. X:Y[is [Berek:Pasukdf the [Beginning[df theparsha; (Z)is fhe number [of
p'sukiml(intheparsha.

Kohen [ FirstAliya:
16+12=28 p'sukim 730:2/31:12

[P> 30:2m16)] "And[Moshe(spoke to theleaders of the
Tribes of(Israel..." The firstprinciple  of( thel topiclof
Nedarim(vows & oaths)is thatla'personimust fulfillithe
terms of arvowl andlitris’ prohibited( to 'profanerone's
word" [407,L157 30:3].

onritheotherThand, built(lintolithe Torah's /laws lare
procedures forirelease fromvows. These/proceduresialso
constituterarmitzva, viz. . HAFARATCN'DARIM [406,A95
30:3].AIgirl (12112 %yrs. oldTTofficially called'a'NAARA)
whovows canthavehervowsmullified by herfather(only
on(the/day(he[ hearsiofiithem). iSimilarly (but with
differences), Jariwife'siivows( ican’ be nullified by her
husband. [ (In[ this( case, only some[vows, those which
affectithe’husbandican benullified by him.)

i v\l L

In@dditiono[HAFARATIN'DARIM, dhe[hullification[df(a
wife's[drldaughter'sidowByRusbandldribther,Therelis
anotherClaspect[bfCkhisCmitzva, CknownCasCHATARAT
N'DARIM.[ThisOs@hehullification[of[dne'sWows[{those
thatBalachically[CANBe[ullified) By [@Ravéxpertihfhe
laws[Cbf[N'darimCbrCalbanelCbfCthreeCHayanimdeven
laymen).

Hatarat[N'darim[s[a[tare[éxample[df[dnitzvahatls
considereddTorahOlaw,althoughOthereOisCOnoCclear
supportingtextOntheOWrittenWord.Orhe[Mishnalln
Chagigalassures[lis[thatHataratN'darimCs[hodess[a
Torah[donceptBecauseldfThedbck[0f[@WrittenBource.
ThissButldnotherih[@0bng[Seriesldf[demonstrationsidf
thelabsolute[hecessity[ofldefining[Torah[2sBOTHhe
Written[Word@ndfhe[Orallaw@nddradition.

[P> 31:1@12)] Gldrnextrcommands Mosheltordorbattle
against/Midyan,@ndthen(to(preparetotakelleaveof this
world.[MoshedraftsC 1000 men_fromreachrtribefor the
task.

Commentaries point out that the People were
m reluctant to comply because they knew that Moshe

would die shortly after successful completion of the
battle. Moshe, on the other hand, enthusias- tically complies
with G-d's command, his personal interests to the contrary,
notwith- standing. The Chatam Sofer notes that when G-d
commands the battle against Midyan, He calls it NIKMAT
BNEI YISRAEL, a revenge for Israel's sake. When Moshe calls
the people to battle, he refersto revenge for G-d's honor. If the
people would be fighting for their own honor, they might forgo

the battle and not hasten Moshe's end. But to avenge G-d's
honor, they dare not refuse.

PinchasLis sentas'chaplain"..The(12,000 strong army
succeededinCkillingrallcmaleMidyaniteslincluding five
kingsCand[Bil'am. TheC-women, children, Cherds, [ flocks,
and[possessionsof(Midyan_were[takenasbooty. The
citiesrand(palacesiwere destroyed. Thearmy(returned to
thelsraelitelcampat/ArvotMoav.

Note: [Therelk[donfusion(amongldominentaries@so
whetherheribeldfMlevildentld[dontingentofightthis
warlbr[hot.df(they[id, (Hid[(Menasheand CEfrayim
combineldsthefribeldfMosef, EherebyKeepingfhefbtal
numberat[12000,CorOvere®herelactually(130000Who
fought.evi's[probablelihvolvedlhentis[duefofhelfact
thatheOvarQlvasNOT Horhelpurposeldf[édonquestldf
territory; ChadOitCbeen, OLevilOwould CnotCbeCdirectly
involved.[If[do, MenashelandBfrayim[grobablyfbught@s
thelfribeldfMoseflihfhisWar@gainstMidyan.

LeviriSecond Aliya !
12+11+13=42 p'sukim 131:13 54

[S> 31:1308)] Moshe, Elazar,and thel triball leaders
wentlouttolgreet thereturningarmy.(Moshewas.angry
thatthelofficers keptitherwomen(ofiMidyanalive(sincerit
was(theywhowereinstrumentaliin/thedownfallof Israel
inCOtheOPe'orJaffairJand Dtheliconsequentplague. The
women/and male childrenwere Kkilled;the(girls remained
captive. Thel soldiers were( told/ tol remain/ outsidel the
campforisevendaysbecauselofitheirrituallimpurityasa
resultiofithe war.

The SHLA"H HAKADOSH asks and answers: Why
m did Moshe get angry with the officers for leaving
the women of Moav alive? They were not
commanded to kill them? He says that we are held responsible

for things our logic tells us, even if we were not directly
commanded. And we learn thisfromhere.

[S> 31:2104)]Elazar'HaKohenrsetscdown[thelaws of
purificationlof vessels.(Manyof(the(detailsiof "kashering"
and"toveling"of vessels@are(derived fromhere.

[S> 31:25m030)]Gld tellstMoshe tolordera countingrof
thespoilsCofOwar.The bootyCis to beldivided “equally
between(the soldiers/on/the/one’handand thePeopleion
theDother. JTaxesJof11/500 JwereJimposed Cupon(ithe
soldiers.Detaileditemization takes upmanyp'sukim_of
this(portion.

Andrthenrtherhalfithatiwent(tolthe peoplelisiitemized. A
taxrof(1/50(the’standardramountfor(T'ruma)isfimposed
uponithepeople. These(taxes were turnediover to Elazar
HaKohen.DetailedJitemization Jtakes Jup JmanyLimore
p'sukim.

ThelofficerscapproachtMoshe withmore gifts_of goldrin
thankstoGdformotlosingevenionepersoniiniattle.

lIsraelCenter (T #724¢[page 3(T¢([The ParshatMATOTIMAS'€l5766(issue



Shlishi Third Aliva
19 p'sukim1132:119

[P> 32:1x4)] The  Torah( tellsusthat ithe tribes of
Reuven’and/Gad were'heavily laden/with/flocksiofsheep
andthat'theynoticedthat/the lands of Ya'zeirrand(Gil'ad
were[ particularlyrsuited forraising/livestock. The came
before/Moshe, Elazar, and theleaders of(the People’and
they“mentioned” thatithe territory'wasigoodforanimals
and(that'they’happened tothavemanyianimals.

Note®hellinusualpasuk,[32:3,0n0OhichCéach [of ks [®
wordslkhehamelof[aldity. (RashiQust[inentionsdhat
theseWere[dities[ih[Bhe@ormererritorydf[Sichon@nd
0Og.[Targum[Onkeles, Ohterestingly, [does[moteavelhe
cityhames@shey@relihfheTorahOWwhichkisually
theldase, [ButAelrendersfheldameslihtoAramaic.

[S> 32:5m11)] Theyithenirequested (permission/tosettle
on( theleast bank ofl the Jordan’ River, Moshe's initial
reaction’is’intense’anger, fearing thattherequestiofithe
twol tribes’ would discourage! the Peopleof(1srael from
wanting’ tol | proceedintor the( Land, I repeating(]the
experience/ofithe"spies"of[almost'40(yearsiearlier.

[S> 32:164)] TherkeylobjectionioniMoshe's partiseems
torbelthe potential negativel effect onl the rest of the
People. Tol this, "theltribes(repliedthat/ they would be
prepared(toisettle(their animals’andfamilies*here”rand
theyiwould(surelyraccompanyitheirbrethrenrintol Eretz
Yisraellandmot(returnito/theleast'bankuntiliall(is'settled
initheland.

In addition to the main "dressng down" that
m Moshe gives Reuven and Gad, there is a more

subtle rebuke on another issue. The tribes offer to
build enclosures for their flocks and homes for their children.
Later, when Moshe gives them permisson to establish
themselves on the East Bank, he tells them to build homes for
their children and accommodations for their animals. Your
children go first. Then your property.

R'vi'i FourthAliya:
23+10+39=12 p'sukim7
32:2033:49

ThelfourthUAliyalisOalwaystheBRIDGEUAIliya
betweenltwolsedrasliwhenltheylarellcombined.
Thislparticular[R’V/I'l0sOTHEOongestlAliyalinthe
Torah.lherelarelsevenlsedrasliniihell orahlvith
fewerlp'sukimhanlthis[Aliya.

[P> 32:20m23)][Moshe'stesponselistheadministration
ofCanCoathC (manyC detailsof J the D properC form( of
"conditions"rarederived from(this[famous‘oathofithe 2%,
tribes) (agreeing(totherequesttolsettleronthe eastside
oftheJordaniff {if and ronlyrif) the 24 tribes(fightside
byisidewithitheothertribesofIsrael.

The ' Torahdescribesithercities(1thatthe12%[tribes
establishedto settlel their_familiesCandflocks prior_to
theiricrossingtheJordan.

Perhapsheldeeminglylnnecessaryldetails[divellsihe
messagefhatiweldreldealinglWith[partdf(Eretz¥israel,
and@ot{ustdomething@xtraterritorial.

[P> 33:10(39)] TheUsedralofIMas'eiCbeginsCwithJa
summarylistinglofthe42 placesioflencampmentiduring
thelyearsrofiwanderingin[the Wilderness. Most[places
areljustrlisted; a fewlare anecdoted. The[ present_day
identityCJof manyoftheseIplacesisCinOdisputeor
unknown. This[portionicoverstheExodusfromEgypti{the
citylof(Ralm'ses), [the passagelthroughithe Sea, and the
3 day(journeythat(broughtthe Peopleto Mara, with[its
"waterproblem"{andisolution).From(there(itwasbackto
Yam Suf, (beforeicontinuinglintothe Wilderness.

TfﬂVE’Og Theselarelthelplaces

oflencampmentlandisomelcomments...

FromRam’ses(0)toSukkot(1)toEitam{(2)toPi
HaChirot(3)toMara(4)toEilim(5) tolYam[Suf{6)
toOMidbarCSin(7) to[Dafka(8) toAlush(9)to
R’fidim( (10)C to MidbarC Sinaill (11)C tol Kivrot
HaTaaval(12)to[Chatzeirot(13)toRitmal{14)to
Rimon[Peretz((15)tolLivna{16)toRisal(17)to
K’heilata((18)to/HarSheferi(19)to/Charadal(20)to
Mak’heilot({2 1) to Tachat(22) to Terach(23)to
Mitkal(24)to[Chashmonal{25)to/Moseirot{26)to
BneillYaakan(1(27)Jto)Chorli1HaGidgad(1(28)(ito
Yotvatal(29)tolAvrona(30)tolEtzion[Gever((31)
toOMidbarTzinO(whichlisOKadesh)1(32) JtoJHor
HaHar(33)...

Thistis'where[Aharonidiedatthelagelof123.(Heldied[on
RoshChodesh/Av.

NotConlyOs[khisCtheCbnly[YahrzeitChnentionedCOnthe
Torah,ObutOitOisCinterestingCthatCtheCOdateDisCINOT
mentioned[ih[@hukat, Wherelwelfdead[dffAharon's[death.
ItCappearstherelindheltecounting[df(fhel&pisodedn
ShabbatM'vorchimAv.

[S> 33:40m10)]The Torahlthen(tells_ustagain thatlour
presencewas noted by theK'naanikingCoffAradlin the
Negeviof Eretz[Yisrael.(We know(from[earlierin the
Chumash, thattheK'naani“attacked the peopleafter
Aharon'sideath, (butthatlis(nottmentioned here. Rather,
thellist/of(placesithen(continues...

..tolTzalmonal(34)toPunon(35)toOvotl(36)to
I'yeirHaAvarim(37)tolDivon[Gad((38)to[Almon
Divlataimal(39)to HareirtHaAvarim(40)tolArvot
Moavi(41).

Apparently, fheldounting[@f(fhe[@ncampmentsihcludes
their@rstipointldf[departure, WhichWetharked@s0.[So
the@umber[42Holds.

G’'matriyaldflRAN'SES[Z[430, fhe[@umberldfiylearsfrom
thelbriginalCprophecy[o[AvrahamCAvinuln[the[BRIT
BEINCHA'B'TARIM CuntilCtheOEXODUSO(asOinOSh'mot
12:40041).

Theirst[StoploutldffRaamsesO[SUKKOT, [G'matriyalz
480,heChumberbfyearsfromthe[ExodusClintilCthe
building[dffheHirstBeit(MaMikdashthe@rrivaldfHhe
PeopleDELCOHAMENUCHALOV'ELOHANACHALALC(D'varim
12:9).Bo0ustiheirstdkgldfthelWanderingldepresents
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(numerilldally)@hemajorirst[{and[8econd)dkeglaflihe
journeyldf(lewish istory.

SUKKOT, [days[theBaalHaTurim,[dotOis[damefromhe
Heavenly@loudsthatBeganfunctioning"fhere.

MIDBARLCSBINCgotCanCéxtralYUDAndbecame[FINAIfo
markhedact@hat@he[ASERETHADIBROTOWerelgiven
there.MIBaalHaTurim

TheMidrashdayshatitWasdt[ALUSHDhatdhePeople
first[deceived@heMannal@ndWherelWelSpentdurllery
firstCShabbat.[The[Mannalvas[givenHo[thePeople[df
Israellihfhelheritdf(durlthotherSarah,whoWas[3sked
byOAvrahamOtoOkneadOandObakeOcakesOforOthe
angels/guests.[Her[CénthusiasticCprovidingCof[(foodfor
others[Cwasrepaid[(by[0GId, (Whoprovided [food for
Sarah's[ahildrennorehan[4000tearshter.[(Thehame
ALUSHOs@E[playldnFheMord M WillKnead".

RITMAQOWasheplaceromQvhichhel3piesiWerel3ent,
andfhereforefhelplaceWherefheldecreefbWanderfhe
wildernessCOwasOpronounced.JOnedcanOimagineda
qualitative[differencein[theCOmentalChttitude Cof[Ckhe
peoplelduringfheirstd4[dncampmentsdsidomparedd
thosebllowingRitma.

CHASHMONAOWasthe25thdestingplaceldffhePeople.
Centuriesater, fhereWas[desting[(fromBattle)dnthe
25th[{bfKislev).OhelgeoplefhroughWhom[GldMrought
theiraclesldflChanukaWerefhel@hashmona'im.hisis$
consideredCbne[bf[the[T'hints"o[Chanukaldfromthe
Torah.

(AlthoughOourOnumberingOofdtheOplacesOidentifies
ChashmonalCas[the[25th, Cwelbdnly[ended CupCwith[(#1
places.dfCweCwereXoCkenumberCEgyptChsl, [then
ChashmonaldillldotWork[dut. df[domeoneldanBelp¥ith
thisslight@roblem, [dleaselétUsKnow M @ou.org)

Rashildoints[@utfhatithd4[dlacesBeforefheldecreefb
wander, [AndWith[B[Placesihfheinalljear, hereWere
only20[@lacesthatfheReoplethovedol@ndfromih(38
yearsl[or[$o.Thatls[MotHeally@IlIEhat[inuch.[GAOvas
mercifulCwithCthe[People[CevenChs[HeCWwas[punishing
them.

Chamishi_FifthRliya
22 p'sukim133:90/34:15

[S> 33:507)]GldsSpeakstortMosherinfArvotitMoaviand
commands[thePeopletoCenter,_conquer, acquire, and
settletheland, @ccordingtotheDivineLottery”. This(is
onelofithe613 mitzvotiaccordingtolRambanThemitzva
of 'YISHUVI ERETZ[YISRAEL, the mitzvartorliverin‘israel.
RambanOCsaysOJthatJthisOmitzvadappliesCinCallOtimes,
includinglouriown.

Partl@ffthelmitzva,@xplains(Ramban, [it[fhatfhelpeople
ofdsraellthayMot[3hun[Gd’'s[gifttand[(Ppromise,[dnd[do
conquerl@ndSettle[@lsewhere.OewsWhoive[@nywhere
inffhelQWorld@utsidedfIsrael(Should@lwaysldemember
their'strangerCinChCstrangedand”Cktatus.JAdopting
someplacelélse[ds[Yourfdwn@nd[demovingsraelfrom
your[personalldgenda,[Seems[foldonfiravenefhelspirit
(andhaybelfheleétter)dffhistitzva.

[P> 34:1m15)]TheboundariesofitheLand(aredetailed.
TheseJboundaries Jare nowfor Jthe19%:[Jtribes, Cisince
Reuven, GadCandChalfCofC(Menashe haveclaimed their
allotmentsionthe EastBank.

Read[fheldescription[dffftheBoundaries[df(fthedhnd{hat
isCbeing[givenby[GLdto[thedewish[People.[Tolthe
Jewish[People.TolheOewish[People.[Tolls. Wnlikehe
identity @f[dhany[df(fhe[@ncampments, ve[Rnow[Where
these@oundaries(dre.HretzNisraelfbrfhe[Iewish[Beople
goes[] at(d leastO (see next paragraph) fromO the
MediterraneanSeabfhedordanRiver.[MTheMorah[does
notC3eem[Rolindicate[XhatCpartsCof(thePromiseland
shouldBecomeldfbreignlstateldrBeldivenibl@nemies(df
the[StateldfIkraelldrfhedewishBeople.

In[G[d's[driginal[@romise@oBvraham[Avinu, fhedand b
begiven[Xo[his[descendantsClwas[ko[be[T'from[the
EgyptianORiverOuntildtheOgreatOriver,OP'rat".C0The
boundariesCHescribedOnthisCiveek's[sedraltontainCh
territoryOsignificantlyOsmallerOthanOthatOwhichCwas
promised.[DurCBagesellllis[ihat[theldriginalpromise
includesRerritory[to[beAddedolEretz[Yisraelln[the
future, [ihfheimes[dffheM™oshiach.

ShishiSixthAAliya
14+8=22 p'sukim 134:16 35:8

[P> 34:160014)]Nextthe Torah(lists 'the newleadersrof
thetribesiwhowillibelin chargeofithe"Divine(lottery" by
whichtheLand will(belapportioned.

ElazarCandYehoshuaare(itheoverallleaders Jofthe
Nation.JKalevb.OYefunehisOtheJleaderofJYehuda.
Shimon:(Shmueltb.(Amihud. Binyamin: Elidad (b.Kislon.
Dan:BukiCb.[Yogli..Menashe: Chaniel(h. Eifod. Efrayim:
K'mu'elC1 b. 0 Shiftan. 0 Zevulun: O Elitzafan b.C Parnach.
Yissachar.OPaltiel_b.CAzan.CAher: DAchihud CUb. CShlomi.
Naftali:[P'dah'elb. Amihud.

[P> 35:108)]Followingthelgeneralplansifordividing
thelland,thePeoplelarerinstructedtoprovide citiesfor
thelleviyim [408,A183 35:2],(sincelthey, thelleviyim,
dolnotreceiveland_as(inheritance. The(citiesLand their
surlroundinglareas, mumber48, [including(the(6 cities of
refuge.

Notelfhatfhelfheasureldfl2000[@mot@sClcity limit"Was
subsequently[borrowed by the[0SagesClinCffixing[the
distance[dutsidedheldwelling[place@hat[a[personlinay
walkldnShabbat,[Known@sM'CHUMSHABBAT.

Rashilpointsfout[hatdhereverefhreeldities[df[defuge
on[géach3ide[ofdheOordanRiver,[évenhoughlinthe
western[dase, [(fheyOvouldServe[®2[Rribes[and[nEhe
easternl[dase,fheyWouldServe@Vz[Iribes.[Anlihference
isfldrawn[hathereWouldBeldnoreldareless[(homicides
onltheldastern(side[dfftheldver.

These(cities, [to[begivenby[thetribes to the leviyim,
were(givenproportionaltothepopulationsofithetribes.

Sh'vi'izSeventhRliya
26+13=39 n'sukim35:9/36:13

[P> 35:9026)]Thelcitiesrofrefuge{andthe other42
Levite[cities,withsome differences)serverto-protectrthe
inadvertentkiller.(Evenramurdererfleestoraprotecting
city(pendingtrial.

1tiis forbiddentokillia'murdereruntilthestands(trialiand
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isffoundquilty [409,L292 35:12].

Therinadvertentikillerristsent 1Tor he(flees I1tolalcity of
refuge [410,A225 35:25].TheTorahpresentsiqguidelines
forr defining” murderand’inadvertent( killingand sets
downrisome( ofJthel courtilprocedures,isuchilaslthe
prohibition/ofiawitnessialsoacting/as/judge/inia‘criminal
case [411,L291 35:30].WelarelalsoCwarnednot_to
permit’] substitute[! punishments| for(1 all murderer
[412,L296 35:31]and/thelinadvertentikiller [413,L295
35:32].Strictradher(Tencetolallrules of justicelassure[us
continued(quality(living"rin(E. Yisrael,laccompanied by
the(Divine(Presence.

: A e d B

Mitzvot 412 and 413 basically command us to follow other
mitzvot in the Torah that require a convicted murder to be
executed and a convicted SHOGEG-killer to be exiled to a
City of Refuge. How unusual for the Torah to do that. The
small Sanhedrins of 23 judges, whose jurisdiction it is to
carry out the commands of the Torah in matters of
“sentencing” for certain crimes/sins are duty-bound to
comply with halacha.

It is quite possible for us to rationalize an alternative
punishment or treatment of the convicted murderer -
intentional or inadvertent. And sometimes, the alternative
suggestion will be more appealing, more logical, more
beneficial than the Torah-required procedure. Very
tempting. So the Torah comes to reinforce its insistence
that its proce- dures be carried out. Ir Miklat, for example,
is punishment, protection, and atonement all rolled into
one. And it is the command of G-d. We cannot change it.

[P> 36:1013)] leaders of the family_of Menashe to
whichOtheJdaughtersCof0ZelofchadCbelong, Clapproach
Mosherand maisetheproblemofipotentialierosionofitheir
tribalCallotmentrif Zelofchad's_daughtersCmarryoutside
theirribe, takingtheirclandtwiththem. Mosherissues a
ruling westricting themfrommarryingoutsidetheir(tribe.
Thistisnotrallawrin perpetuity{andtherefore,itris not
countedCasfamitzvalamongthe Taryaq);Citlappliestonly
intthisccase.In(compliance,(Machla, Tirza, [Chogla, Milka,
and(No'amarryMenasherites.

TheBookrofctBaMidbarrends with the statement,"These
aretheMitzvot Cand Othe JlawsOthat CGld Ccommanded
Moshetol(transmitto) BneiYisrael,dnfArvotiMo'avionithe
Jordan({Jericho) River."

K

iy pim et

Last3[p'sukimarereread forthe Maftir.

Haftara 128 p'sukim
Yirmiyahu2:4:28,3:4.

ThislUisOthe2ndUof0thel30TragiclHaftarotUread
duringlthellThreeDWeeks.Utlskheltcontinuationlbf
lastOweek's[haftara.llnUfact,(ftheseltwolhaftaras

arelthelonlyltontinuouslportionsloflthe[Prophets
readlaslhaftaraslbnltonsecutiveliveeks.

GLd, speakingthroughthe[prophet,chastises(the People
ofIsraelfor theterrible/doublesin(ofiforsaking HimAND
turning [toLgods(wholare nothingIness. Repeatedly, we
arelaskedhow it was[possiblethat'weturned @wayfrom
GLdCso. Terrible punishmentforthis betrayal Cof(Gd(is
prophesied. Therhaftaratends‘ontherhopefulnotethatrif
welreturn(to(Gid, then(He will[return/tolusand restore
Hisispecial relationship withus.

Somelendithelhaftaralwith(4:12

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 340

Opening Businessesin
Residential Neighbor hoods

Reuven, a doctor, is an owner of an apatment in a
multi-owned apartment building. Reuven desires to open a
medical practice there. The same would apply no matter what
type of practice he desires to operate there, a law office; an
accountant’s office; a sales room; etc. The question involved
is, if the office will attract many patients and increase traffic in
the building, so when the current occupiers of the building
want to use the devator or are in the hall there are aways
patients coming and going. Our discussion assumes that this
building was aways operated as a residential building and
apartments were aways sold for residential purposes. There
are, of course, many apartment complexes where space is
originally designated for professional offices, this is not the
case of which we spesk. In halacha, any resident of the
apartment building can go to Beth Din to obtain an injunction
to prohibit Reuven from opening his practice. The same
applies to residential complexes. Any owner who has an
apartment that egresses into the same complex may go to Beth
Din to obtain an injunction to prohibit Reuven from opening
his business. The case of apartment complexes is more
difficult that just one apartment building, since there is an
opinion that only a tenant in the same apartment building can
enjoin Reuven but not a member of another building in the
complex.

The foregoing laws apply even if al but one of the residents of
the building or complex agree to Reuven’s request to open his
office. Reuven may be enjoined from opening his office.
Reuven can be enjoined even if he has already opened his
office. Thisis so even if Reuven has maintained his office for
three years, which is ordinarily enough time to obtain a
presumption in halacha to maintain the status quo. A resident
of the building or complex may not lease his apartment to a
tenant who will attempt to open an office or business. This
should hold true even if the owner cannot find any other
lessee. However, any resident may sdl his apartment, even
though he knows that the purchaser wishes to open a business
or office. During Tamudic times, and unfortunately during
many subsequent periods of Jewish history, Jews were
persecuted by their non-Jewish neighbors. Thus an apartment
could not be sold to a non-Jew if it was thought that he would
use the apartment for an office or business, since the Jews
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could not successfully obtain an injunction against the
non-Jew in the secular courts, or most often were afraid to take
the non-Jew to court. If a person does purchase an apartment
in such apartment house or building complex, he may then
have to face the risk of being enjoined from opening a
business or office. The seller has no more interest in the
apartment that he sold. A lessor, however, retains his interest
in the apartment and must know the purpose for which the
tenant is renting the apartment and thus the owner is an
interested party.

Assume that Reuven wishes to open a manufacturing facility
in his apartment. He may do light manufacturing that does not
create noise or vibrations in his apartment, if he will sell his
product outside of the apartment building or apartment
complex. If Reuven was aready engaged in manufacturing in
his apartment, he has acquired a presumption to continue
manufacturing there. In this respect manufacturing differs
from a professional office or sades business. In the latter
situations, the fact that Reuven has conducted them for some
time did not permit him to acquire a presumption to continue
their operation; he could even after many years be enjoined
from such activities. However, in the case of manufacturing,
once it has been acquiesced to, Reuven can no longer be
enjoined.

There are some businesses that entail accomplishing a
commandment from G-d, such as teaching Oral Torah to
students. In such instances, the inhabitants of the apartment
building or complex cannot enjoin the teacher from teaching
the students, athough the students coming and going to the
teacher increases the traffic in the building. The same applies
to other commandments. Although the practice of medicine
may save lives and is thus the performance of an important
commandment, it need not be performed in this apartment. It
can be done in a medical facility, or the doctor can make
house calls. Assume a situation where Shimon aready
operates an office, business or manufacturing facility in the
apartment building or complex, then there are two opinions
whether Reuven may open his office, business or
manufacturing facility. According to one opinion, oncethereis
such a business operated there by Shimon, Reuven cannot be
enjoined from opening or operating such a business. The
reason for excluding him if there is no such business there, it
is to prevent the increase in traffic. Since such a business
already exists, there is already a great amount of traffic and
obviously the resident’s neighbors are used to it. Reuven’s
business merdy adds to the existing traffic. If the type of
business that Reuven does will greatly increase the traffic, he
can be enjoined. The fact that Reuven will now be competing
with Shimon's existing business does not play a role in the
law, since each conducts his own business in his own
apartment. If Reuven is from another city, he may be enjoined
if he does not pay taxes to the city as does Shimon. For
example, there may be an income tax that is payable where a
person has his principal residence. It may be that Reuven has
his principal residence in City A and he wants to open a
business in City B. According to a second opinion, Shimon
can abtain an injunction to prevent Reuven from opening up
his competing business in the same apartment complex. This
assumes that he will draw his clients, patients, and customers
from the same apartment building or complex. If he is
manufacturing and sells away from the apartment building or
the complex, then Reuven cannot be enjoined. Reuven will be

enjoined if he does not pay taxes in the city. If he pays taxes
and owns or rents an apartment in the complex, he may enter
upon the business.

Merchants, who sell spices and other articles necessary for the
Jewish housewife, cannot be enjoined from peddling their
wares from house to house. This was one of the ten decrees
that were enacted by Ezra in the fifth century b.c.e., when he
returned from Babylon at the beginning of the period of the
Second Temple. The spice merchant cannot, however,
maintain a residence in the apartment building or complex
without the consent of the other residents therein. If the spice
merchant is a Torah scholar, he may maintain an apartment
there.

The subject matter of thislesson ismore fully discussed in
volumeV chapter 157 of A Restatement of Rabbinic Civil Law
by E. Quint. Copies of all volumes can be purchased via email:
orders@gefenpublishing.comand via website:

www.i sraelbooks.com and at local Judaica bookstores.
Questionsto quint@inter.net.il

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

These arethe Sons of Yaakov [1]

Names are not something technical but are the nature,
definition, and essence of the person or thing named. The
very first act of Adam after his creation was naming: "G-d
drove all the animals and birds together and brought them to
Man, and everything that Man as a living person called
names that is its name (B'reishit2:19); Man tested all living
creatures in their characteristics and listed them according to
what they impressed him as being" (Rabbi S. R. Hirsch). "In
the same way that we connect with our fellows physically
through bodily contact, so a spiritual bond is created when
we use their names. The Torah says. 'These are the names of
Bnel Yisrad descending into Egypt' (Sh'mot 1:1). This
shows that even while descending into the impurity of Egypt
there was till a spiritual connection between them through
the calling of their names" (Baal Shem Tov).

When Hashem changed Avram to Avraham and Sarai to
Sarah, this was not merely a change in their names but
heralded the realization of His promises through a son that
was to be born to both of them. Yaakov is changed to
Yisrad; this is a change from Yaakov, the one who grasps
the heel of Eisav, the downtrodden one, the one in galut, to
Yisrad, the one who has power with G-d and with men. "In
the verse ‘and Moshe was the most humble of all men, anav',
is spet without a yud. Moshe took that yud and added it to
Y ehoshua's name in order to teach him the merit of humility
that is essential to Jewish leadership "(Shem Mi- Shmuel).
The choice of names that we give to our children, show our
own value judgments, aspirations and ideological basis.
When we name a child after a noble person, a saintly one, or
after some spiritual occurrence, we are providing the child
and the future with a guide that we wish them to follow.
When students of mine were named Nimrod and Hagar, their
parents were knowingly approving the antithesis of Avraham
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and Sarah. When we Hebraized our gentile surnames, we
expressed our freedom from the yoke of Golah, through
statehood. When in kibbutz we had a host of generals from
the Tanach and a whole treasury of agricultural and nature
terms, but no names of the Avot or Imahot, the break with
our past and the desire to assimilate into the secular Isradli
culture was clear, just as the giving of non-Jewish names
even by rdigious Jews in the Golah, was and is an
identification with the gentile world.

"There are 4 types of names. Those whose names are
pleasant but their actions are not, such is Ishmadl, G-d hears,
but he does not hear the word of G-d. Those whose names
are unpleasant but their actions are pleasant, such as those of
the Golah who nevertheless returned from Bavel with Ezra
Those whose names are unpleasant and so are their actions
such as the Meraglim like Sthur, Nasi of Asher who was
without yosher. Those whose names are pleasant as are their
actions, these are the Tribes, Reuven, of whom Leah said:
"See the difference between my son and that of my
father-in-law. His son, Eisav sold his birthright willingly to
Y aakov and then sought to kill him while mine, Reuven, did
not, neverthedess he did not object when his birthright as
first-born was taken from him and given to Y osef, Y ehuda,
and Levi" (Yakut Shimoni, 126).

So the names of Y aakov's children reveal the circumstances
of their birth, their characters, and foretell their history. Not
only the names but the order in which they appear in various
places in the Torah, is related the specific purpose of the
listing and a reflection of their spiritual roles. The names
engraved on the Shoham, onyx stones on the shoulders of the
Kohen Gadol, were according to the order of the birth of the
Tribes except that Yehuda is inscribed first. This is either
because he and his descendants are destined to be the kings
or because his name alone contains al the letters of
Hashem's Name (Torah T'mima). Reuven heads the Tribes in
the census before they are to begin their journey from Har
Sinai, where he is referred to as the firstborn of Isragl even
though that inheritance was transferred by human courts to
Y osef, but because of Reuven's t'shuva G-d here retained his
honorable status (Soforno, B'reishit 1:20). In the same
listing, the sequence of Leah's sons is interrupted after
Shimon, in favor of Gad, placing him before Y ehuda, who
was his senior. This is because Levi, being excluded in this
census, the 5 sons of Leah would not have constituted 2
camps in the order of encampment. So, Gad the son of Zilpa
was added to them, but in deference to him being the first
born to his mother, he was placed before Y ehuda (Ramban).
In the order of the camps and their place during the
journeying in the desert, we find that these were not in
sequence of birth nor according to the mothers, but the
vanguard was the camp headed by Yehuda, of whom it is
written, 'He is a young lion', and by Dan, ‘who will represent
the rights of his peopl€, in the rear. These most dangerous
positions were headed by the most warlike and strong tribes.

"There is a reference to the redemption of Isragl in the names
of the Tribes:

Reuven; In Egypt Hashem said, "l have surely seen the
suffering of My People’ (Shmot 3:7).

Shimon: In Egypt, "'G-d heard their groaning” (Shmot 2:24).

Levi: At the End of Days, "And many nations shall join
them" (Zecharia 2:15).

Y ehuda: At the Geula, "In that day you shall say, 'G-d, | will
praise You" (Yishayahu 12:1).
Dan: In the Brit Bein Habetarim G-d promised Avraham,
"And also that nation whom they will serve, will | Judge and
afterwards they will come out with great wealth "(Ber.
15:14)" (B'reishit Rabba).
"Part of our spiritual strength comes to us by virtue of our
being part of Klal Yisrad, like the stars of whom it is
written: He gives them all their names’ (Ps. 147: 4). Part of
our spiritual strength comes from our own individuality as:
"See | have called by name Betzaldl... and | have filled him
with the spirit of G-d" (Sh'mot 31:2-3)" (Shem MiShmuel).

Thisisinstallment #137 in Dr. Tamari’sseries on

“ Tanach and its messages for our times”
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[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] Parsha Points to Ponder

[6] Portion from the Portion

[7] Torah from Nature

[8] A Pre-Nine Days Reminder

[9] From the desk of the director

[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

Q If one buys a home for $100,000 and sdlls it 25 years

later for $250,000, should he pay ma aser kesafim on
the net gain of $150,000 or can he subtract from the
net gain for inflation, mortgage payments, improvements, or
other matters?

Few classical sources discuss this common matter
A these days. This can be explained by changes in
economics. Our point of departureis that the sale of a
home obligates onein ma’ aser on the net gain, as Igrot Moshe,
Yoreh Deah Il, 114 assumes. However, some of the
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technicalities in arriving at the real net gain make it almost
impossibleto arrive at an exact figure.

Rav M. Feinstein (ibid.) deals with halacha's outlook on
inflation’s erosion of a currency’s value. There are complicated
reasons that despite inflation, one who borrows $1000 returns
$1000, and if he gives more, he violates the prohibition of
RIBIT. Regarding ma aser kesafim, though, he said to adjust
the price for inflation to determine the real gain. However, he
felt that the government’s publicized Consumer Price Index (or
madad) is not correct for our context; rather, we should
consider only basic, not luxury items. In practice, the CPl may
still bethe most realistic tool people have accessto.

Regarding a mortgage, it does indeed raise the expense of
buying the home. However, a major component of that cost is
due to the inflation component of the mortgage. Thus, if one
took off for 25 years of inflation, he cannot also take off the full
added payments of the mortgage. Presenting a mathematical
system to deal with thisis not practical in thisforum.

Certain taxes, home improvements and upkeep that are needed
to maintain or raise the house's resale value may aso be
deducted. However, much work donein a home over 25 yearsis
more related to quality of life during those years than to the
home' sresale and may not be deducted.

One could claim that the practice of ma aser is not geared for
the purchase and eventual sale of residential rea estate,
assuming the funds used to buy it were “after ma aser”. When
Chazal extended (by their understanding of p’sukim or rabbinic
decree or advice) the concept of maaser from agricultural
produce to include other earnings, they addressed primarily
business dealings (see Tosafot, Ta anit 9a). When one buys
$1000 of merchandise to sdl it shortly for $1500, that is
commercial activity to create earnings and is obligated in
ma aser. When one uses earnings from which ma aser was
taken to buy a home to live in that is a matter of consumption
not commerce, and he need not give further ma aser if its price
goes up. The question is whether sdling it creates a new
obligation. One could distinguish between one who bought real
estate in order to sell at a profit and one who sells because he
needs to change his home for some reason. The case to exempt
is strongest when one needs al the proceeds to buy a new
home. If two people swap homes, intuition dictates that neither
would have to pay for the previous appreciation. It is not clear
that is different from a case when one recelves money but does
so to enable him to pay for anew home.

The prevalent position (see, for example, She'eilat Ya avetz |,
6) is that calculating ma aser kesafim is only a proper minhag,
not an outright obligation. Thisjustifies being lenient regarding
calculations and machlokot, especialy if that was one's stated
intention when starting the practice. However, ma aser kesafim
is not a simple custom. Rather, it is the recommended, average
level of fulfilling the mitzva of tzedaka (see Shulchan Aruch,
YD 249:1). One should aways want to give tzedaka
generoudy. Cash flow issues often make it difficult, and the
sale of a home may give one the opportunity to do so. It may
also be a time that one realizes that his home purchase decades
before was Divinely blessed and a good time to give significant
contributions to those in need. Thus, the question of whether
thereisaformal obligation of ma aser, which isanyway hard to
calculate, isalmost moot.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or

www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day

Though we are sometimes much better off being
wrong, we would still rather beright.

From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

13 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

In thisweek's haftara, the prophet Yirmiyahu has the following
prophecy: "And | will bring you to the fruitful land, to eat its
fruits and its plenty..." This verse is puzzling. After al, did
Hashem bring us into the land of Israd in order for usto eat
fruits? Surely, there are fruits outside of the land of Israd as
well!

A similar formulation is found in the Al Hamichya blessing
recited after eating the seven fruitswith which theland of Isradl
is blessed. We ask Hashem to allow us to eat the fruit of the
land: "Rebuild Jerusalem, the city of holiness, speedily in our
days. Bring us up into it and gladden usin itsrebuilding and let
us eat from its fruit and be satisfied with its goodness and bless
you upon it."

The haoliness of the land is evident not only in the performance
of the mitzvot dependent upon the land. The land of Israd is
unique in that performing seemingly mundane acts, such as
eating its fruits and working the land, can be considered acts of
holiness.

The Talmud (Sanhedrin 98) teachesthat one of the sure signs of
the coming redemption is the abundance of fruit produced in the
land of Isragl. Anyone who visits Isragl today can easily seethat
Hashem is expressing His love of the people of Isradl by
returning us to His land and causing the land to produce an
abundance of fruits of the highest quality.

Avraham Hermon, Har Bracha

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat HaShavu'a

14 A Touch of Wisdom, A Touch of Wit

R' Zalman, son of R' Uri of Vilna, was a very learned and
wealthy man. He made a point of helping others in need by
giving them interest-free loans. Small merchants, storekeepers
and tradesmen would come to him when they needed money,
and he would happily lend them what they needed, and would
allow them to pay back their loans bit by bit.

Once aman came to him for aloan. The man needed 300 rubles
for ninety days. R' Zalman had never seen the man before and
asked: "Do you have anyonethat can act as a guarantor?"
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"No," said theman, "l am new here."
"I'm sorry,” said R' Zalman, "I need a guarantor for the money."
Tears started running down the man'sface asheturned to leave.

"Just one second,” said R' Zalman. "lsn't thereasingleperson in
the entire city who can serve as a guarantor for you?"

"No," said the man. "My only guarantor is Hashem Himsdlf."

"Wdl, if that's the case," said R' Zalman, "we couldn't ask for a
better guarantor than that."

He took a piece of paper and wrote on it, "He that has pity upon
the poor lends to Hashem” (Mishle 19:17). He placed this paper
among his loan documents, and gave the man 300 rubles.

Ninety days later the man returned and told R' Zalman:
"Hashem helped me in my business venture, and | have cometo
pay my debt."

“I'm sorry," said R' Zalman, "l can't take the money. The debt
has already been paid."

"By whom?" asked the man in astoni shment.

"By your guarantor,” replied R' Zalman. "He paid me what |
had given you. That very day when you were here, after you
left, abusiness deal presented itself to me and | made a profit of
exactly 300 rubles."

The man, though, was adamant in insisting on repaying the
loan. In the end they agreed that the money would remain with
R' Zalman to be used for loans to others, and that the future
mitzva would be considered as bel onging to both of them.

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

(5] Par sha Pointsto Ponder -
Matot-Mas &

1) When G-D commanded Moshe to fight the Midianim, He
said that revenge should be taken for the Children of Israel (see
31:2). Why, then, did Moshe tell the Jews to take revenge for
G-D?(31:3)

2) Why did the Jewish people wait until after the laws about
purifying their utensils before bringing their sacrifices instead
of offering them immediately after winning the battle? (see
31:49-50)

3) Why is an accidental murderer set free from the city of
refuge upon the death of the Kohein Gadol ?

THESE ARE THE ANSWERS

Ponder the questions firgt, then read here

1) The Kli Yakar explains that G-D was concerned with
avenging what the Midianim did to the Jewish people and not
their inherent challenge to Him. Moshe was concerned that the
Jews would not take this personal revenge since they knew that
Maoshe was going to die after this battle. Therefore, Moshe told
the Jews that it was revenge for G-D which they would surely
act upon.

2) The Chidushei HaRim teaches that the Jews initially thought
that no sacrifice was needed since their sin was one of improper

thoughts when the Midianite women were enticing them.
However, once they were taught that that a completely pure
vessel mugt il be purified because their walls might contain
some prohibited taste, they realized how far they must distance
themselves from sin and that even improper thoughts were a
sin. At that point they offered sacrificesto atonefor their sins.

3) The Abarbanel answers that the relatives of the victim will
be deeply impacted by the death of the Kohein Gadol. The
realization that even the great Kohein Gadol ultimately meets
his end with death will lead the relativesto squelch their desires
for revenge, thus permitting the accidental murderer to safely
leave the city of refuge.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman,
who teaches at Reishit Yerushalayim, Tiferet, and Machon
Maayan in Beit Shemesh and RBS and is the author of
"DISCOVER: Answers for Teenagers (and adults) to Questions
about the Jewish Faith", soon to be re-published by Feldheim
pPpp@israel center.co.il

& [6]

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

A thousand from each of I sradl'stribes;
athousand from each of |srael'stribes

In the portion of Matot, Moshe is told to prepare the nation
for battle, to "take revenge" against the Midianites. After
the battle Moshe will die. One thousand men from each
tribe were to be selected for the armed force. Rashi says
that 1000 men were also sent for the tribe of Levi. And yet
in verse 31:5 it states that there was a total of 12,000
troops. There should have been 13,000. Why is there this
discrepancy?

Rashi says that when the nation heard that Moshe's death
was contingent on fighting this war they didn't want to join
the battle. 12,000 had to be brought against their will -
"vayimasru" (31:5). The Admor of Gur says that the 1000
from the tribe of Levi came on their own just like they had
defended the name of Hashem and killed their brethren at
the sin of the golden calf. For Levi, the honor of Hashem
always came before sentiments. So in all there were
13,000 combat soldiers, 12,000 who had to be brought
and 1000 who came of their own free will.

Rashi says that from here we learn how dear a leader is
to the people of Israel. Although they may have
complained about him throughout his life, when the
guestion of his imminent death arrived, they realized how
much he had done for them. He hadn't been a weak
leader who had given in to all their complaints, but had
tried to educate and care for them and did everything in
their best interest at the word of Hashem.

Verse 31:4 says "one thousand for each tribe" twice.
From here Chazal learn that each tribe sent 1000 soldiers
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to fight and 1000 men to pray. Both were important to win
the battle. The same today - all the nation must be with
our soldiers in prayer to help the IDF win our battles of
revenge against our enemies and the enemies of
Hashem.

THOUSAND ISLAND DRESSING

This dressing was named for the Thousand Island region
of upstate New York, where it originated. It's related to the
sedra because of the thousands of soldiers that were
enlisted.

3 cup low-fat mayonnaise

2 Tbsp ketchup

2 Thsp fresh lemon juice

2 Thsp minced bell pepper

1 Tbhsp minced onion

1 Tbsp minced fresh parsley leaves

1 Thsp sweet pickle relish

Pinch of cayenne

Y4 cup water

Salt and freshly ground black pepper to taste

In a blender puree all ingredients until smooth, adding
additional water if necessary to thin to desired
consistency. Cover and refrigerate. It increases in flavor
with refrigeration time, so it is best if chilled overnight
before using. Keeps for 1 week. This makes about 1 cup
of low-fat dressing. If you want a full-fat version, omit the
water and add in 8 cup more of full-fat mayo.

71 Torah from Nature

Go to the ant, you sluggard; consider her ways, and be wise...
(Mishlei 6:6)

Ants are among the most successful insects... estimate more
than 20,000 species of ants in the world... found in deserts and
rain forests, mountains and valleys... differ from most other
insects in that they are socid... live in large cooperative
colonies... primary function of the queen is reproduction... may
live for many years... male ants are generaly winged and
usually keep their wings until death... only function is to mate
with the queen. Once he does, he dies... Workers are serile,
wingless females who build and repair the nest, care for the
brood, defend the nest, feed both immature and adult ants,
including the queen... largest ants exceed an inch in length
(2.5cm)... smallest about 1mm... some kinds of ants raid
colonies of others, and endave the young.

i8] A pre-Nine Daysreminder

Because of the restrictions of laundering clothes during the
Nine Days, and the additional restriction of wearing freshly
laundered clothes, it isa good ideato prepare for the Nine Days
before Rosh Chodesh by taking several clean shirts, etc. and
wearing them each for abrief period of time. Thisway, they are
not considered freshly laundered and may be worn during the
Nine Days. (For Shabbat during the Nine Days one may wear
freshly laundered clothes)) Clean underwear is considered a

hygienic necessity and not aluxury and there- fore may beworn
without the "pre-9 days processing” of outer clothes. So too, if
one runs out of clean underwear during the Nine Days, he may
wash themin private.

Next week's TT will 1Y"H have a review for Shabbat Chazon,
Erev 9Av, and Tish'ab'Av.

9 Divrei M enachem

Parshat Masel openswith an elaboration of the journeys of Bnel
Yisradl in the wilderness. Our rabbis tell us that the detailed
enumeration of the various placesis a metaphor for life; that the
careful record of each sojourn is like a diary kept by a traveler
on an important mission whose every step has meaning and
consequence.

In the parsha, 42 encampments are recorded. And in the Shema
prayer we are enjoined to speak 'about them' (the teachings of
Hashem), the Hebrew numerical equivalent of which is also 42.
Thus, each of the sojourns can be thought of as embedding a
teaching of Hakadosh Baruch Hu.

Moreover, our Sages, citing Rashi on the opening sentence of
Parshat Mishpatim, indicate that the introductory phrase to the
journeys, "Eileh", meaning 'these, teaches that each step of the
journey in the wilderness was a correction (Tikun) for the
previous stage.

No wonder then that the Torah tells usthat thesetravelswerein
the hands of Moshe and Aharon (Bemidbar 33:1). For it seems
that as the people progressed, their attitudes and behavior were
increasingly shaped in the spirit of Torah. For even when they
were troubled and rebellious, each of the journeys took Am
Yisrad one step closer to the fulfillment of their spiritua
destiny in the Promised Land. That, indeed, is a metaphor for
today.

Shabbat Shalom, M enachem Per soff

Towards[Better[Davening@ndTorahReading
MoreTreader[Beedback@nMISPLACED[PAUSES
YLWWrites...

AfterOavidlyOreadingOtheddiscussionCJonOHaMelekh
HaYoshev...,Ilfindhathereli$[Something[thissingftrom
the[Bd.[Hote.

Thereld@reldbviouslyfvolell[SupIporteddpinionsi@bout
the[Cheaning[bf(the[vords,'HaMelekh[CHaYoshev DAl
Kisse[RamDMe[lissa".

EitherldnelisNiable[@nd@bviouslyléquallyMalid, Butthe
suggestion,[[IMaybeldnelshouldfeadfhis[fhraseMithout
any[pause,ih[drderblkavefheltheaningldmbiguous"[i$
really[bad.[leaving[the[neaningC@mbiguous[does[hot
meanleaving[ bothd meaningsO intact,d but rather
destroying[Both.[@neldannotheanBothdf[these@tthe
same[@imel{ShamorQl'ZachorWasdomething[G[d[dould
do,[Motusews).

ItDisOinfinitelyObetterCtoCOdecide OwhichOofCOthe Ctwo
meaningsWelWishlo[éxpress[at[any[particularprayer
session@nd®blpause@ccordingly.
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DKOcontributed JaOfewOmoreOmisplaceddpausesOin
davening.MakefhelghraseMh[ANIMA'MIROT:

CHAVASHKOVAIYESHU'AB'ROSHO

ThelproperCblaceTo[bauselds[between¥'SHU'ACANd
B'ROSHO.Onthis[tase, CWwhatCputsthepauselinthe
wrong[placeli$fhelthelody.Sing[@[bourself[@nddisten
todhelWay[tCnaturally"[@domesCdut.Toit(Hheldnelody
and[pauseproperlyOs[molSmalldrick.This(kadsdohe
generallquestion@sfolWhetherlWeldan[Sacrifice[@roper
phrasingbrithelody.ItWouldSeemfhatWeldhouldbot.
ButMillltequire[domeldracticefbrefitfhelmhelody.

The[3amel@ppliesoOhcorrect[@ccents[andprobablyfo
somelmispronouncing, @sell.

SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-related topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

Miraclesin the Mikdash
" Food for Thought"

| have a question to ask you on Mishna 5:7 in Pirkei Avot - the
10 miracles that happened in the Beit HaMikdash. My problem
is that when one takes a closer look at many of the so-called
"Nisim" they do not appear (at least to me) as miraculous as
they do at first glance. For example, the fact that no Keri befell
the Kohen Gadol on Yom Kippur - when one views the
enormous precautions described in Masechet Yoma to keep him
awake at night precisely to ensure that he wouldn't become a
Ba'al Keri (a man who had an 'unclean accident' and therefore
disqualified from serving in the Mikdash), there doesn't appear
to be anything tremendously miraculous about this. Or, that no
P'sul (disqualification) was found in the Omer, Sh'tei Lechem
(the two loaves of wheat offered on Shavu'ot) or the Lechem
HaPanim - again, in view of the great lengths that were taken
to search out the finest grain etc. - wasthisreally such a great
feat? And even the fact that there was always enough room to
bow down in the BHM"K or that no one ever said that there is
not enough room to sleep over in Jerusalem - may not have
been so miraculous. Inlight of the verb "said" - i.e. no one ever
gave vent to their truefeelings, thisimpliesthat they really they
were extremely pushed for space. They may never have
expressed these feelings, but the problems of space were very
real in the BHM"K. I'm not sure | can rationalize all of the
"Nisim", but | would be interested to hear any thoughts you
have on thisintriguing subject. --Shimon

How miraculous the "ten miracles wrought for our forefathers
in the Beit Hamikdash" actually were is a very intriguing
subject. The late lamented R. Irving Bunim, Darshan, author,
and Orthodox activist, wrote, "Many of the extraordinary
phenomenathat the Mishnallists were hel pful in the Sanctuary's
ritual procedures, to let them go on without difficulties or
interferences... Yet we read explicitly, 'Ten miracles were
wrought for our forefathers - they were for the benefit of the
people of Israel. We can assume that each miracle was meant to
impart some teaching to our forefathers. And if the Mishna
recorded them for al future generations, they must have
significance for ustoo" (Ethicsfrom Sinai 111 pg. 61).

The Mishna graphically describes the "enormous precautions’
designed to prevent the Kohein Gadol from becoming a Ba'a
Keri on the eve of Yom Kippur. "If he was a sage, he used to
expound [the Scriptures] and if not, the disciples of the Sages
used to expound before him... If he sought to slumber, young
members of the priesthood would snap their middle finger
before him and say to him, 'My lord High Priest, get up and
drive away [deep] this once by [walking barefoot] on the [cold
stone floor]. And they used to divert him until the time of
daughtering drew near" (Yoma 1:6,7). Tosafot Yom Tov, in his
commentary on the Mishna, addresses this very subject. "There
are those who have difficulties [with this Mishna]. Why should
the Sages be apprehensive of the possibility that the Kohein
Gadol could become a Baa Keri? After al, they take strict
precautions to prevent this during the entire seven days that he
is sequestered in the Mikdash before Yom Kippur (note Yoma
1:1). Asaresult, he certainly would be in a state of ritual purity
and [especially] that night - the eve of Yom Kippur - the elders
of the people did not cease 'hastening' him to prevent it. The
answer to this question is that the good inclination and the evil
inclination [within a person] struggle with each other like
enemies. When one of them is almost defeated, it makes every
effort to strengthen itself [to defeat the other]... Many people at
the point of death will suddenly rally, strengthen themselves,
and speak 'rationally' asif they were healthy. [ Therefore despite
the precautions taken by the Sages, on Erev Yom Kippur,] the
Kohein Gadal is really very close to being a Baa Keri!" If a
Kohein Gadol was ritually defiled and therefore unable to
perform the Avoda, it was no great tragedy; an "understudy”
could serve in his stead and the performed Avoda would be
perfectly valid. "It was told of R. Yishmael ben Kimchit (the
Kohein Gadol) that he went out [of the Mikdash between two
Avodot on Yom Kippur] and spoke with a certain lord and a
drop of saliva sprayed from the [lord's] mouth onto the
garments [of R, Yishmael and thereby rendering him ritually
impure] (Yoma 47d)." (Thesalivaof aZav isan Av Hatum'a- a
primary source of impurity. By rabbinic decree, all idolaters
have the status of Zavim - Nida 34a) In this case, the Segan, the
‘'understudy”, simply stepped in and continued the Avoda.
However, as the Bartenura notes, since “the Keri comes forth
from his (the Kohein Gadal's) bodly, it isthe most shameful and
repulsive (Meguneh u'Mecho'ar) of all impurities.”

R. Bunim derives an important Musar Haskeil from this Mishna
that we can appreciate in the light of the Bartenura's comment.
"There was purpose, then, behind the 'miracl€' that our Mishna
records. If this particular cause of defilement never happened,
Providence evidently wished to spare the feelings of the Kohein
Gadol;such an occurrence would have brought him shame and
loss of esteem, and doubly so as a mark that perhaps Heaven
held him in disfavor. Hence, this was recorded not as an
interesting, curious oddment, but for its mora for all
generations long after the Sanctuary remained only a hallowed
memory in our annals. Providence would not let a man suffer
public shame." Bunim concludes, "Let us be as sensitive to the
fedings of our fellow-man, in everything wedo."

The Mishna reads, "Nothing was ever found in the Omer, the
Two Loaves, or the Show bread to ritually defile them [and
disqualify them from being offered in the Mikdash]. With
reference to the Omer, the Torah says, "When you come into
theland ...and reap its harvest, then shall you bring an Omer of
the first of your harvest (i.e. barley, Menachot 84b) to the
Kohein; and he shall wave the Omer before the Lord... on the
day after the Sabbath (in this context, Sabbath refersto the first
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day of Pesach... And you shall eat neither bread nor parched or
fresh grain, until this very day, until you have brought the
offering of your G-d" (Vayikra 23:10-11,14). Despite
precautions, the Omer could still becomeritually impure, e.g. it
could be inadvertently exposed to a dead Sheretz etc. Should
the cut barley, which had to be harvested at a specific time
(Menachot 10:3), become ritually contaminated between the
time of gathering until it reached the Kohein in the Azara, it
could not be replaced. R. Bunim notes, "Scripture is clear: no
bread or grain from the year's harvest might be eaten unless and
until the Omer was brought. Should this sacred measure of
barley have ever become ritually impure, it would have meant
hardship for the people of Isradl... Expecting the Omer to be
offered the second day of Pesach, many everywhere would
begin at once to eat bread (i.e. baked goods prepared) from the
new crop and violate the Torah'slaw in al innocence... Where
the people could not ensure their own safety against
transgression, Heaven took a hand. The Omer never became
Pasul." <to be continued>

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAKIX

An “oldie but goodi€’ ParshaPix

# Father and daughter; husband and wife. The two pairs
involved in HAFARAT NEDARIM.

# Five crown plus onewith asword under it refersto the five
kings and Bil’am who saw their end during the battle
against Midyan.

# The face-to-face sheep, cows, and donkeys represent the
even split of the spoils of war from Midyan, divided
between the army and therest of the people.

# The pot of gold refers to the contribution of the officers of
the battle in thanks to G-d for the zero casualty rate. (And
to the need to kasher and purify pots and other vessels
takeninwars.)

# The Pyramids, the many arrows, and the outline of Israd,
of course, stand for the travels of the people from Exodus
toEretz Yisrad.

# The quill refers to the Torah's statement that Moshe wrote
down thetravelog of Bnel Yisradl.

# The map above the Pyramids with a big 3 on each side of
the Jordan River refers to the Cities of Refuge to be
designatedin Eretz Yisradl.

# The scales of judtice are for the careful attention that the
courts must pay in cases of homicide (the example from
this week’s sedra) in determining culpability of the guilty
party.

# The road sign to Hebron is one of the requirements for
Cities of Refuge (which Hevron is one of). Roads to them
must be well-marked to facilitate the escape to them of one
who committed a homicide, regardless of the outcome of
histrial.

# The cow with the horns stands for the rare (this once only)

occurrence of the TROP called KARNEI PARA.

# Thebig rock under the sword is TZUR, the name of one of
the late Midyanite kings. the mathematically incorrect
statement, that a quarter is equal to a fifth. A quarter is
REVA, one of the five kings (1/5) killed in the Midyanite
battle.

# Lower-right is the logo of YOTVATA; the choir is for
MAK-HEILATA; the Lulav for SUKKOT; the dreidd is
for CHASHMONA - all names of places of encampment.

# Thereis another Chatan-Kallah, thistime multiplied by 5,
representing the daughters of Zelofchad who marry distant
cousins to solve the old “land going from one tribe to
another tribe’ problem.

# The 2K over the U with a little attachment is a partner of
the cow with the horns. ALPAYIM (2000) BAAMA from
Bamidbar 35:5 is the phrase with the rarest TROP marks -
YERECH BEN YOMO under ALPAYIM and KARNEI
PARA over theword BAAMA.

TTRIDDLES...

are Torah Tidbitsstyle riddes on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't ways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issue’'s (PINCHAS) TTriddles:

[1] One false pause and 30,968 people go missing - from
whom?

Several solvers got this one. It was based on a comment from
the Towards Better Davening and Torah Reading about
misplaced pauses. In the numbers of the counts (census) of each
tribe, there is a pause in wrong place pitfall which technically
changes the population number. Take, for example, the tribe of
EFRAY IM (which happensto be the answer to thisTTriddl€).

These are the families of Efrayim according to their count: two
and thirty thousand and five hundred. That is, of course, 32,500.
And the proper place to pause when reciting that number is
after the word thousand. But in Hebrew and with the TROP
notes, it is easy to put the phrase in the wrong place.
SHNAYIM USHLOSHIM (2 and 30, i.e. 32) has the note
combination of DARGA T'VIR. The way many (most ?) BKs
(Baalei K'ri'a or Baal Koreis in English) naturally pause too
long after a T'VIR. And they don't pause long enough after a
TIPCHA, which is under the word ELEF. So it comes out
sounding like 32 <pause> one thousand five hundred.
32+1500= 1532. Subtracted from 32,500, you get a drop in
population of 30,968. As we once pointed out, there are much
more serious distorted results when the pause after a TIPCHA is
not long, asit should be, and at the same time, there is too long
of apause after aT'VIR.

[2] Without the 10, the pair can rest

Ed. note: This one is of particular interest to me, my name
being PINCHAS. PINCHAS is usudly speled PEI -
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YUD-NUN-CHET-SAMACH. To be specific, the name spelled
that way occurs 24 timesin Tanach, mostly referring to the son
of Elazar who was the son of Aharon HaKohen. Four of the
occurrencesarein Torah - oncein Parshat Vaeirawhen hebirth
isnoted, and once each in the three consecutive sedras of Balak,
Pinchas, and Matot. The other PINCHAS in Tanach is the son
of Eli HaKohen and brother of CHOFNI. Not as good or as
well-liked asthe original Pinchas. Thereisalso onereferenceto
another Pinchas, father of Elazar (not son of). They were
Leviyim.

The first syllable of the name is Pl (PEI-YUD), the second
syllable is N'CHAS, the SH'VA under the NUN is NA, it
moves. Only once, Pinchas b. Eli HaKohen is speled
PEI-NUN-CHET- SAMACH. In that case, without the YUD
(without the 10, that is), the SH'VA is NACH. In other words,
the pair (of dots that make a SH'VA) can rest (NACH).

[3] Thethird, thethird, (the sixth,) thethird

THE THIRD tribe whose count is recorded (GAD), THE
THIRD pasuk of the parshafor Gad, mentions THE SIXTH son
of Gad, names AROD, whose name is similar to ARAD which
means BRONZE which is the medal awarded to THE THIRD
placewinner in various competitions.

[4] From him comes a confused oldest

This one too is from Shevet Efrayim. The him referred to is
Efrayim's first-mentioned son, SHUTELACH. From him is
MISHUTELACH, which is an anagram (confused letter order)
of METUSHELACH, the oldest person whose name is recorded
in the Torah. He lived to 969. BTW, HC, who was one of
several solversto get [1], was the only one to get this one too.
KOL HAKAVOD.

NachKwestionlofitheWeek

Findlpeoplelandlplaceslnllanachiivholhavela
formerhamelalsolmentionedlinllanach

E.g.[Avraham{Avram),BeitlEI[{Luz)

Here'san email from Ol...

Hi! | am entering now my first TTriddle answer. | am
responding to your recent call to read the TTriddle reports, even
if we don't try to solve them each week. | really enjoyed this
week's G'matriyaand it has given me an incentiveto try out this
week'sriddle. | will seeit how it goes. | am really excited about
it. [Ed.note: | likethisguy!]

Here are some of his his additions to the above Nach-
Kwestion:

» Re'ud, formerly Yitro (he had other namesaswell).
* Hebron, formerly Kiryat Arba.

* King Tzidkiyahu, formerly Matanya.

* Gilgal, formerly Givat Ha'arelot.

* King Y ehoyakim, formerly Elyakim.

* Padan Aram, formerly Haran.

* Havot Yair, formerly Eretz Habashan.

* Belshatzar, formerly Daniel (his three friends aso had
Aramaicequivalents).

* Yedidya (only rarely used), formerly King Solomon.

» Novach, formerly K'nat (last pasuk in Matot)

[Nicejob, Ol.
Contact usat tt@ou.org to arrangefor your prize.]

TTriddles prize this week also to CF, a TTreader from Buenos
Airesfor hiswork on [1].

Thisweek's TTriddles:

[1] consecutive places that explain "lions and tigers
and bear..."

[2] Efrayim, Shimon, and Naftali each had one
[3] Fleishig in kivrot hataava. Where milchig?
[4] %9 HN9W? 91 - who are they?

[5] Together they stir up the stone soup

[6] Pick any three n¥INNPNI I N1

[7] SUN UP BAG CAFE

NachKwestionlofitheWeek

PasuklinTorahlOmostloftenlread,IHowlmany
timeslin(567667?0n05767?[Differentdanswerlfor
Minhagl¥erushalayiim
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