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Different Sedrasimakeyou think...

aboutithe differences/between(Eretz Yisraelland(ChutziLaAretz; between/lews
livinglin/Eretz YisraellandJews livinglabroad. Thesedradifferenceisionly/one
thinglof many. Thinkingrofonerleads to thinking of otherrdifferences. Check
out’pages21,:35,:36 forithe/details/ofthe sedra thing. Smileratithe thoughtiof
a/Bar/Mitzvaboypreparing his'sedracorrectfor/Chu"Libut/coming(to/israelfor
hisispecial'dayiiithelday/we read the/sedrarhe didINOTIprepare. Okay, don't
smile(that'much, ‘becauselitican/be(veryupsetting. Then(you/ponder(the way
thersedrasi comelbacklintorsync. Thislyear, [ sol that'welall enter(the Three
Weeks together. Other times, justiin'time for(Tish'a’b'Av. Sometimesin time
for'Shavuot. Verysymboliciiwhenwe are(differentiand when(unitywins./And
thenthe/mindwanders(to'different Tal'Umatarischedules, how many days of
Yom! Tov, worrying here about whether( fruitsiandvegetables havel been
"maisered" properly....and(lots'more. Then/thethoughtsigoto the/people. lt/is
hard, ‘especially for Olim 1of anylengthlof(time Tmot to thinkin termslof us
and’ them, 'when(thinking of family and' friendsi whol have noti madelthat
major(switchlof countries and lifestyles. Thenlyou'think of the(little prayer,
ACHEINUIKOLIBEITIYISRAEL, 'whichspeaks/ of Jews wherever theyrare. You
feeliatione/with/Klal Yisraellandatithe/sametime, youalso/are/acutely aware
of therdifferences. 'And maybe after reading( this  Lead Tidbit, land( Joel
Rebibo'siexcellent/pieceforChizuk & 1dud, you'll decideto/clipthemandsend
themtolyour(folk"back/home"andgive them another nudgerin the direction
of theJew's reallhome, without/quotation marks/(invertedicommas).

AndforthisiShabbat/in‘particular...theyrare readinglaboutthe material(gifts
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Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...
Prime[timeforCKidush
L'vanalivasIast[Motza'ei I i
Shabbat.[For[those[Wwho 6 + 1
havenot[lyet[lsaid KL, -
we'veldgotlanotheMotza"Sh¥orlyou.last
opFor[KLthisCimonthlOs[thel[eve[bf[15
Sivan,[allChight.[Don'tCwait,[though.CIf
possible,OsayKLOany[night[untilCfthen
(exceptfordeil[Shabbat)
And(anotherthing...[Welhavel[previously
spoken[of[Shavuot[as(the[CULMINATION
of[Pesach.[And[solitlls,[for[(TorahCand
Eretz[Yisrael.[Yet[Shavuotlis(inore(ike[a
graduation,[[ICOMENCEMENT, [ifCyouCiwill.
Itlis[teally[both.[What(began[on[Pesach,
culminatedCbon[Shavuot.[Welstarted(the
process[of (physical)(freedom[onPesach
andOreachedOtheOspiritualJheightsClon
Shavuot[Wwith[the[SinailéxperTience.[So
toollcomingltolEretzl]YisraelClandthe
buildingClofJtheIBeitClHaMikdash[Owere
culminations.[¥et[Chow[the[thallenge[bf
living[@ Torahife(BEGINS[ih[earnest.

of the(triballeadersito/the Mishkan. Welare(readinglabout'the deeper, morelintimatelinvolvement/of/Aharon/HaKohen

withiMikdash'service.Does/thatsayanythingtoyou?
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B'HAALOT'CHAISTATS

35thlbf[b4[sedras;Pndloflil Olin[Bamidbar
Writtenlon[B110ineslinlalBSeferMorahl(7.4ltols)
26[Parshiyot; 8lbpen,Bltlosed
onlyl4[sedraslhavelmorelparshiyot
1760p'sukim,[2264Words,[B632letters

Indisputablythellongestisedralinithelllorah,
howeverlyoultountllength;iwelllbelowlaverage
thoughlinlengthloflp'sukim

MITZVOT:

18Imitzvot;[Vpositive,[ 1[prohibitions

@liya by @Qliya
Sedra Summary

NumbersCin[Jsquare[brackets] Care[theMitzvalcountbfSefer "HaChinuch CTAND
Rambam'’sSefer HaMitzvot. [A=ASE| [{positive [mitzva); L=LAV{prohibition). X:Ylis the
perekland(pasukfromwhich lthe mitzvalcomes.

[P>IXY{Z)] Cand []S>[X:Y[{Z)] Cindicate startCof alparshalp'tuchalorls'tuma
respectively. (X:Y[is [Berek:Pasukdf the [Beginning[df theparsha; (Z)is the number [of
p'sukimlintheparsha.

Note[] to[] TTreaders[] who[] live[] in[] Chutz
LaAretz:[[For[the[Inext[]several[ jweeks,[ lyou
can[|find[|your[]Parshat[|HaShavua[]in[|the
previous[issue[pf[TT.[Fee[MISC.[fection[[ 8]
for[dletails

Kohen_FirstAliyai:
14p'sukim8:114

[P> 8:1m4)] Aharonislinstructedtotend the lamps_of
theMenora.

SD']‘ Rashi explains the connection between this portion and
that of the gifts of the N'S'IM at the end of Parshat
Naso. Aharon, as leader of the tribe of Levi, was embarrassed
that he had not offered gifts for the dedication of the Mishkan
as did the other leaders. G-d is telling him that his gift - daily
service in the Mishkan - is far greater than the other gifts.
Theirs are material and transitory; his is spiritual and
permanent.

TheMITZVAOodend@ndOightlheMenoralis[decorded
and[¢ounted[&lsewhereldndheTorah.[This(factinakes
theDRASHOTkxplainingCkheOconnection[ko[Parshat
HaN'si'imStandCbut[dlIkhelinore, $ince®he[P'SHAT s
sort[bf[edundantd not[quite).[CRambankeesOn[this
portionOanOallusionOtoOaOfuturegenerationdwhen
descendantsCof(JAharonJ(the[Hasmoneans)[(re)dedid
catedfheMikdash@yMightingfheMenora.

IflWebok@t[he @woopics(hatankBamidbar¥, e
find[fhefwo@Memple[@racticesthatQurvivedntillthislday
(asCopposedtoktheOshortved ChatureCofCtheCgifts
describedih[dhapter@)BirkatBohanim, [Still[Bracticed
dailyfdsCtommanded[by[the[Torah,CAnd[the[Menora,
commemoratedbyfheYearlyldbservance@df[Chanuka.
This[@erhaps[is(part@f{GLd's[thessagebBharon.

AllThI31l,hisCbpeningCparshalisCalstrong[TREMEZ o
Chanukalfrom[he[Torah”.

TheMenoralisidescribedagainwithispecificreference(to
therwicks[(flames)rof(thellamps facing thefacel{central
stalk) ofthe/Menora".

[P> 8:50718)] Next[GLd_commands Moshe to separate
thelleviyimfrom_amongthePeoplerandto purifythem.
Ritualwaters, shaving(their(hair((Rashilexplains that(as
anCJatonementOforOtherfirstbornsCwhomOtheJLeviyim
replaced, theywereconsideredtohave(aritualimpurity
akin[tothatloftM'TZORA, (hence(thelshaving ofiallbodily
hairfasipartiofitheirpurificationprocess), (cleansing their
clothes, 1 and various'| sacrifices’ and’| ceremonies
accomplishithisccommandof("separationofitheleviyim".

LeviriSecond Aliya !
12 p'sukim14:38 49

Afterthelaboveprocedures, theleviyimlare qualified to
perform(theircholytasksiintherMikdash aslaides to the
Kohanim. They, linstead[of thefirst(Iborns ofiisrael,shall
functioniinithe/Mikdash.

TheC TorahexplainsCthatOJthe Jsacred D functions Jwere
originallyJtobelperformed Dby firstbornsCwhowere
sanctified@sfamesultioftheirbeingsparedinEgypt.(The
specialposition_of _thefirstbornactually predates_the
Egyptlexperience.) Aslaltesultrof thelsin‘of the Golden
Calf, the Leviyim, who unilaterallyreacted in defenserof
GLd'sthonor, weretaken(byHim(nlieulofithe firstbornsof
allithe Tribes.
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Moshe, ‘Aharon/and the[PeoplelofiIsrael didto/with the
Leviyimlas'/Moshe waslinstructed. 'Afterpurification, the
Leviyimwereto/come to'the Mishkanto"reportifor duty".

[S> 8:23x4)] FromCage 25Cuntil150, thelLeviowas
eligible for(Mishkanservice.(From(25:30the Levistudied
and trainedfor Temple(service, at’30'he beganiserving.
Ager50/wasithe(retirementiage forithe"carrying/chores",
butiithesinginglandiguarding( functions of thelLevi
continued beyondthatiage).

Shlishi Third Aliva
14 p'sukim9:114

[P>m:1m8)] GldspoketoiMoshelintheSinaiwilderness
during[ Nissan[ of thelsecond year from/the Exodus. He
commanded(reminded)himrtoltell the Peopleltorbring
thelKorban[Pesach. The Torahrecords thation(the14th of
Nissanlin(thelafternoon, thefirsttannual Korban[Pesach
waslindeedbroughtiasiwasicommanded.

This[Pesach@nd[Pesach[$henilépisodeldccurredBefore
thetounting[CbfCthe[PeopletecordedOnthebpening
portion[df(Bamidbar.dkWasHotBlaced@tfheBeginning
oftheBookBecauselitlis[@mbarrassingfofhePeopleldf
IsraellthatCtheywe)CbnlyCbroughtthisCbne[Korban
Pesachlihfhel@ntireWildernesslderiod.

Then(the(Torahtells/us/that'there were/people whowere
ritually unclean and thusiunablel to participatelinithe
Korban(Pesach. TheyapproachedMosheandcomplained
thatritrwas unfairrthat they were unableltorjoinrin(this
mitzvawithitherestiof thePeople.

Moshe called upon(Giditoanswer(their"complaint".

ItOsOmportantdoflinderstand@hat[hedaws[of[Pesach
Shenil@rel@[PartldfltheldriginalMorahmiSinai.[However,
theylvere[hot[fevealed (o(Ehe[PeoplelintilEhispoint.
AndWas[done@this[gointdbHAonorfhoseholcom
plained".BTW, C¢ontrastthis[kindCofCéomplainingCvith
theldtherXindEhatinfortunatelyldccursdbolthanyimes
infheBook[dfB'midbar.

[P>m:9m6)] Alpersonwholis'tamei" or farraway from
therMikdashrandrisrunabletorbring K.P. shall bringla
K.P.Con[thelafternoon_of the 14thlof lyar [380,CA57
9:11]landreatlitthatmight [381,[A58 9:11]Withimatza
and maror.Nothing/ofiit may beleft/over for'the'morning
[382,L119 9:12] andCnolbonelofCitCmay_belbroken
[383,L122 9:12];lalllrulesiof (K.P.[apply tothis Pesach
Shenir! (actuallyr therel arel) differences’| concerning
peripheralrdetails, (butitherkorbanot/themselves/are the
same). IntentionallynotibringingK.P.(is punishable by
"karet"[{excision).

Note:[Thislis[potentiallyldonfusing;
read(darefully:

AlfjersonWholthissed®1[(KorbanResachldnfhed4th[df
Nissan)BecausehelWas[TAMEIGrOfar@way”[{in[@ther
words, fhe[Torah’sEvoldtatedfexcuses”), i$[HotMlable b
KARETC&ven[ffheldntentionally Cmisses[P2{KPCbnthe
14th[dfTyar).

AlpersonCwholmissed[P1C0nadvertently, [because[bf
illness, forgetfulness, Accident, ndaVariety[ofCdther

reasons[{other[fhan[ihtentional),is[MotableforKARET
(ofldourse), [@ndi$[EequiredoBring[B2. OfHethisses[B2
also,ihadvertently[TAo[KARET, But[fihtentionally, [Be[i$
subject@b[KARET.

IfCBpersonChissedP1C0ntentially, CheOs[Csubject[to
KARET, Butlif(BeBrings[R2,fhe[ARETO$[femoved, [Solfb
speak.[Mowever, [Of(heisses[P2[{having[ntentionally
missed[B1),ThenBeli$diable Ib[KARET,[@venlflHeBas(d
good[éxcuselfbrithissingB2.

Another™dote:[Althoughfhe[TorahthentionsEwo[Specific
"excuses"orChot[bringing[K.P.,Chnyone[Whodid Chot
bring(K.P.fForCanyFeasondMincludinglCsomeonelvho
intentionally[did[@otBring [t Mis[Eligible[@nd[dbligated b
bringCPesach[Bheni.Orhis[Divine[T'secondthance”s
available[BVEN[EbfhelihtentionalMiolator.

The TorahLoncelagain.emphasizes thattherelis.onelaw
forithe born/Jew/and theconvert.

NMITZYVAYWATCH

SomeltoreldointsldnPesachSheni

¢[RAMBAM[Hays{seemsHo[3ay)dhat@ Moy ldrigirllivho
reaches[theChge[bfCmitzvotCafter[(Pesach[but[before
Pesach3heni,[ShouldPreferably@otParticillpateihfhe
first[Pesach{las[@[dhild) ButlBatherShouldBring[Pesach
Sheni{asCAhalachicCadult).Of, Chowever, [(XheyCivere
includedOh[Qanddid[éat)Pesach[Rishon,dhenheyldo
not@ring[B2.

e[A[MonOewlwholdonvertsBetweenfhe[Pesachs,Would
notfhaveBeenpartlof(fheirst(Pesach.Helnustbring
Pesach[Bheni@s[@[{new)dew.This(thightBedurprising,
ifldnefhinks[df(A2 [@sldthakeipFbrB1.[Rambam’s[goint
isfhat@2[$0ts[dwn([detdfmhitzvot.

e[AlMomanl(is[dbligatedldnKorbanBesach[(thelfrstldne,
thatOs,ConkheM4th[bfNissan), GustClasCaCOmans
obligated.Evenhough[kOkOimeldelated, (X Ok [part[of
thel[packageldealldf[Resachlitzvot, Whichlihcludes[the
prohibitionsCéfflChametz, AndOveldreldealingWith[(THE
setldfthitzvot@theBubldfdewishife[Teverything" s
relatedtolY'tzi'at[Mitzrayim[IIvomenCaAre[bbligated.
PesachOShenilisOdifferent.dItCisCmoreCthe [T 'classic”
time[delated [positive(nitzva, dndOvomen @ re[éxempt.
However,[CBCWwomanOwhoCwants[XoCbring[(P2[Xif(Xhe
conditionsor[(P2[are[present,ineaninghat3heldould
not@ringthelfrstldne),thayldo[So.ButdotldnShabbat.
That(s, [dnBerldwn@riwith[@[groupdfidomendnly.But
if(3helk[partlof[@[CHAVURAMhatlihcludes[@an, Ghen
sheldan[participateih[(B2[dn[Shabbatl(inWhich[dase[it[i
eaten[bn[Motza”Sh).[drhisOs[sobecauseAnlCbptional
korbanldannotlpush(@side[SBhabbat; @nly[@[Hequired[dne
can[{thenan's[®P2 k@ [Hequirement; @helWomen's[k
not).

R'vi'i CFourthAliya:
19p'sukim19:1510:10

[S>mo:15009)] From{theCdayUthat theCMishkanCwas
erected, (it 'was[covered (byla‘heavenlyCloud during(the
dayrandCa_fierycloudatnight.COnlycwhenthecloud
woulddiftrwouldthePeopletravel.(And when(thecloud
rested, [/the 1 Peopleiwouldicamp.(1t(1happenedthat
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sometimes! the Peoplel traveled/al fewlhours after they
hadcamped;some(Ttimesithey stayed inioneiplaceforia
periodiofidays/or'months/oryears. By G'd'sicommandthe
Peopleicampediandiby(G d'sicommand thePeoplewould
travel.

SD The pasuk (9:18) says: "AL Pl HASHEM (by the word
of G-d) the People of Israel shall travel, and by G-d's
word they shall camp." The SHLA"H HAKADOSH writes that
this is the source for the concept that a person should use the
phrases Im Yirtzeh HaShem, Baruch HaShem, B'ezrat HaShem,
and the like whenever he speaks of doing something. Our
travelsand every activity should also be AL Pl HASHEM.

[P>00:1010)] Gidcommanded Moshelto fashion two
silvertrumpets toberused( torassemblelthe Peoplel(or
their(leaders) and torsignall theirrmovement. The  TKI'A
soundonboth/trumpets'was/alcall for everyonetogather
tolMoshe. The T'KI'Aronlonel trumpet was alcall tol the
leaders(of the people. The' TRU'Arsoundindicatedthat
travelingiwasitorcommence(1Tone/ TRU'A  foreachcamp
(of threel tribes/each). Kohanimrarel charged/ with the
mitzvaofisoundingthe trumpetsiwhenappropriate.

Therabove mentionedpurposes of the trumpetsapplied
torthe/generationiofthe/wildernessionly, (but/the mitzva
for  futurergenerationsiconcerning( the  trumpets‘is as
follows:

When(thePeoplerenterthe Land of(1srael, the trumpets
are(torberused duringrtimes ofitroubles and on(festive
occasionsiduringTemple(service [384,[A59 10:9,10].

NMITZYVAYWATCH

Let'sCklarify(theOssue CofCthe Capplicalbility CofCkhe
CHATZOTZROThitzva.@Mhellses[dffheSilverdrumpets
intheMidbarCiverefor[thatCgenerationConly, CAndCare
therefore[hot[partfofdhelitzva.[Alfequirement[of[a
mitzvalbeing[CtountedCdmongthe[®13Osthatit[bela
commandlnperpetuity.[GA'sCécommandolNo'achto
build[@he[TEIVAL@n&xampleldfdMhonitzva.df(fhe
CHATZOTZROTOwerelbnly[ForMidbarCpurposes,[then
theyMould[@otldonstilEutedhitzvaldither.Butltheyldo
havelbtherfunctionsdMfunctions[that[the[peopleare
commandedo[perform.[Andhisléommandkforever.
Mitzva.

WhenOdoes[OtheOmitzvaCapply?Orheblowing CofCkhe
CHATZOTZROTOnthe[BeittHaMikdash,kto[Caccompany
certainOkorbanot,OobviouslyOappliesCOowhenOtheOBeit
HaMikdashli$[standing.

What@boutRhel®lowing[duringimes[ofldrises?[$ome
authorities[holddhat@helinitzvaldoes[hot&pply Ghdur
timeldnly [@tHhelimeldflihe Mikdash.[$Somel[3ayHhat
this[@spectldflthelthitzvalMould@pplyihdurfimeldxcept
thatlweldo[MotRnowhowHolhakedhe[HATZOTZROT,
and[khereforeCweOcanOMhot[CFulfillCkhisCOmitzvaCon[Cha
"technicality".[0Others[disagreeCandCholdCkhatCkhe
mitzvalofblowinglhimesofEroubleIDOES@pply[and
wellise[CHATZOTZROTadedodayHodheDestldfCour
knowledgeland@bility.

Rabbid.MavidBleichOnhisCContemIporaryHalachic
Problems[inentions@ascinatingldpinionfonEhisHopic.
Rather(fhanBretz[¥israellperSeldrfheMikdashBeingd
prelBequisite[forthisCmitzva{theblowingOntimesCof

nationalOcrisisOaspectOofCOtheOmitzva), CitCisCDewish
sovereignty[n[Eretz[Visrael (hat[activates (Rheitzva.
Therefore,dccordingdbfhisldpinion, WeldreldealingWith
alhitzvalllhaybefheldnlyldnefhatBeactivated foris
in[1948.

May[Wwelbe[brivileged[Xo[thel[tfeactivation[bf(XheFull
mitzvalBf[CHATZOTZROT, [AndEnayWelSoonhearfheir
happyHlastsihheBeitHaMikdash, yan 11 199702

ChamishiFifth Aliva
124 p'sukim 110:11:34

[P> 10:11q18)] OnC20ClyarCin‘thelyear following the
Exodus, (the(Cloudlifted from theMishkan. The Peopleof
Israeltravelledthrough_the SinaiCwilderness_and(the
Cloud(restedrinthe ParanDesert. Firstrin/line to travel
was(the["flag camp"[of[Yehudalconsistingrofithe Tribes of
Yehuda, 1 Yissachar(1and(1Zevulun.(] The(] Mishkan[was
dismantled and the levi families of Gershon'and M'rari
followed withtheirladened, covered wagons. Thenicame
thefgroupingof(Reuven, Shimonland(Gad. Thenthe levi
familylof(K'hatcarryingthe(sacred vesselsfollowed. Next
came Efrayim, Menashe, .and Binyamin followed by the
"camp(] collectors",[) Dan,] Asher and(] Naftali. (This
description_conforms[to thesimple readinglof_the text
andoneof the Talmudicopinions.)

[S> 10:29016)] MosherinformsChis fatherrinlawYitro
(herelcalled [CHOVAV)ofIsrael'stravelingplansiandasks
him[tocomel[along. Yitrodeclines thelinvitationCJand
returnstohisthome.

TherPeopleltravelfrom(Sinaifor:3(days, led by theAron
whichDOwassearchingfor alrestingplace, so[tolspeak.
G d's[Cloud accompaniedandprotected them.

Atithisipointiinithe Torah, welare(13monthsoutof[Egypt
and( neither the people/nor MoshelRabeinu have done
whatlater causedthem[to belbarred from[entryCinto
Eretz(Yisrael.[AfterrMoshe(talks to(Yitro, [it'wassupposed
tolbelalthree(daytrip{condensed intoone(day)to bring
usCWITH Moshe,[into the LandofCIsrael. But[thenwe
startedmessingthings(up.

ShishiSixthAliya 11
31p'sukim10:3511:29

[*S*> 10:350q42)] Theltwolspeciallp'sukimaboutthe
movingJandCrestingJof Jthe JAronUareJquoted CinCour
daveningwhen(the Torah(is taken_out_and(returned to
therArk.(In[theTorah(this 2 (pasukportionLisflanked by
the(letters"'nun"written 'backwards. This(serves to['split
the)Bookof JBaMidbarinto[separate'books".[1Rashi
indicatesthat this(portion_doesnot(belong here and the
unusual("scribal(l parentheses"Jindicate(lits(Jabnormal
placement.

[P> 11:1q15)] Nextfollowsranother'black period"rin
theCearlyChistoryCof(theNationITthe_Complaints. The
Peoplecomplained_and Obwerepunished byrfire..Moshe
pleaded(for the people and G distopped the punishing
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fire.[ Theycomplained about'therMannaland 'demanded
meat. Withigreatichutzpa, 'they rememberedthefish'and
other"fine/foods" theyratein/Egypt. Andtheydisparaged
the wonderful, miraculousisustenance’ from(iG d. This
angered({soltorspeak) GId greatly.(Even'Moshe Rabeinu
complainedJabout//G/d's langer with['the[ People land
expressed [ his/difficulty inhandling the People alone.
Mosheralsol questioned where[ he would( pos Tsibly be
ableto/getienoughimeattoisatisfy'the People'sidemands.

[P> 11:16007)] GldtoldiMoshetolgather70elders:who
would helpreaseltheburdenrofleadership. G'dwould
instillin/them(theDivine Insight/sothatMoshewould not
have toleadthemalone.

Tolthe[People, GIdI promised meat/ (quail) whichrwould
descend/in'such/greatiquantities/foria'sustained/periodof
time(armonth) until'the Peoplelwouldbecome!"sickl of
them".(Mosheexpressedidoubtias/torhowiso'manypeople
couldbethusfed.

[P> 11:23013)] Gldreproaches Moshe(for the doubt.
Mosherspeaks(tothe Peoplelandigathers/the Eldersiwho
were(giventhe(giftof prophecyby/Gid.

Twol of(1thesel 1 "new ] prophets" | (Eldad1and’ ' Medad)
remained within/the'camprand prophesiedamongst/the
People.

[They'matriyaCbfCELDADU'MEIDADCOs[103,C3amelas
N'VI'IM, [Prophets.]

(Commentaries(tell Jus/ithat(ithey prophesied /Moshe's
death’ and(’ Yehoshua's/l accession(] tol] leadership.)
Yehoshua, "protectiverof hisrmentor  Moshe, pleads with
Mosheto/punishithem./Moshelassures/Yehoshua/thatritis
Gid'swillthattheyishouldprophesy.

About8imeslinhe[Tanach, [tC3ays[TAnd[GIACgot
angrylWith..."israel[ZBneiYisrael[AMis[People.[When
the[Beopleldomplained@boutfheManna,dtc.,Ihelorah
saysMAYICHAR[AFHASHEMM'OD, [GLd[gotMERY[Engry.
Why?[Kedushatevil@xplainsthatisuallyhen[Gld[dot
angry@tfhe[People,MosheWouldOise@odheirldefense
and[fursuadelG[d, [Soibldpeak, MotEblFunishfhem.This
time, BheTorahBayshatMandh[Moshe's[@yes[it[Was
bad".Moshe[RabeinulWas[inoreipsetfWithBhe[people
thandsual.Mhisfangered"[GdElIfhelrhore,[@nd[Moshe
did[MotldefuselG[d’sldnger@slihfheldtherihstances.

ShviirSeventhAliya
123 p'sukim 11:3012:16

Mosherand the(Eldersigatherithe People. GIdsends the
quail,[@asHehaspromised, (carried byaDivinewind.The
supplyisioverwhelming. ThePeoplespendidayandmight
collecting(thelquail.(Nolsooner had they(started eating,
then[Gd'scangerwas manifestlin_aldevastatingplague
thatistruckthePeople. Thelocation_became _known(as
Kivrot(Ha'ta'a'va, becausethatiswherethe"complainers"
wereburied.

[P> 12:1@3)] Miriam(speaks(criticallylagainstiMoshe(to
AharonCbyObelittlingCOMoshe'sCuniquestatureCJamong
prophetsiandipeople.

[S> 12:4m10)] Gdxebukesthemmandclearlystatesthow
unique MoshelisCamongallCprophets, past_andfuture.
Miriams(strickenwith(Tzora'at.[Moshe offers/ashortibut
eloquentprayeronbehalfofthisisister.

[P> 12:1403)] ThePeopledelay their‘travels_for the
weekof(Miriam'sfisolation. [81Glears@arlier, MiriamHad
stoodByEheMile[protectivelylWatchingdverherbaby
brother[Moshelinhe[basket.[(HerMrewardihRind"[s
this(Z[day[delay.@heMishnalpointsldutfhatldood[deeds
are[fhusly[dewarded.][On{heldther[hand,helTorahlh
D'varim[24:91ellsClistoChememberCivhat[GLdCdid[to
Miriam[dn[QuriayfromEgypt.ThisBecomes@arning
againstiSpeakingMASHONHARA.

ThePeoplemovetothe Paranidesert.
Theselast(3 p’sukim@re Maftir.

Haftarar21p'sukim
[Zecharya2:14:4:1

Asiifitoloffset/the depressing(sequenceof events/from(the
sedra,andto@answer(thelquestionas tothow!itispossible
forthe Peoplerofiisrael torrisefrom the depthsLof their
iniquity, Jthe JhaftaraCprovidesOJusCwith Othe Coptimistic
propheciesiofimessianicitimes, whenGidwillloncelagain
becompletelyliniourmidst.

TheChaftaraCcontainsZecharya's_vision_of theJGolden
Menoraflanked CbyColive branches. ThisservesCas‘an
appropriatel counterpoint(tor] thel description of C the
MenorarintheMishkanatthe beginIningrofithe sedra.
TheHaftararalso tellslaboutia’'Kohen/Gadol (Yehoshua/in
thethaftara;/Aharoniinithesedra).

ThisLvision[of(the(Menorawas borrowed by(the[State of
Israeltobelthemationallemblem (notexactly,

buticlose). Wouldn't’it'be/wonderfuliflour/leaders'would
heedthe words(ofiZechariainexplainingthativision: "Not
bymightmnorbypower, butbyMyispirit..." Only whenwe
act_properly, Cwhichalsormeans[differently fromother
nations, will weimeritthe(Geula.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 334
Recessing for Lunch

Assume the following case: (Many of the facts did transpire.)
In the midst of a Beth Din proceeding, one of the parties
asked for an adjournment of about half an hour so that he
could get a sandwich to eat, he was hungry. His lawyer made
a motion to adjourn for half an hour. The other side did not
object in principle, except the lawyer for the defendant said
that he had an extremedy important appointment that
afternoon and every moment counted. | told the parties and
their lawyers that the halacha took into account the lunch
break for the Beth Din during the course of a trial. They
were, of course, quite surprised and | told then | would send
them an essay on the topic. The following is essentially the
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essay that | sent.

The entire Torah court system was originally composed of
judges who were scholars and who gave time from ther
studies in order to sit in judgment. Given their natural
reluctance to relinquish study time, it became necessary to
establish certain minimum amounts of time during which a
duly constituted regular appointed community Beth Din is
required to hold sessions. In T. Shabbat (10a), the Talmud
records a discussion concerning the minimum amount of
time that the judges are required to sit in Beth Din. It appears
that immediately after the morning prayers, the judges
entered into the Beth Din to adjudicate cases and they did
this without taking any time for eating. The question arose,
until when must they sit in judgment? The answer give by
the Tamud is that they must sit until the time of the midday
meal. The Tamud points out that the scholars ate their first
meal in the sixth hour of the day. In Jewish Law the hours
are calculated by taking the amount of daylight hours and
dividing by twelve. Thus assuming a day equally divided
between night and day, we would have twelve equal daylight
hours from 6:00am to 6:00pm, and the scholars would eat
between 11:00am and noon.

There is a difference of opinion among post-Talmudic
authorities whether the mandatory meeting of the Beth Din is
until 11:00am, until noon, or some time between. Alfasi
(1013-1103) says that they must sit until the sixth hour and
Asheri (1250-1327) following him, uses the exact language.
The words “ until the sixth hour” would seem to indicate until
the beginning of the sixth hour which is about 11:00am.
Rambam (1135-1204) however, states that the judges must
sit until the end of the sixth hour, which would be until noon.
He writes as follows: “ During what hours do the judges hold
session? The Small Sanhedrin and the Beth Din of three
judges, from the time when the morning prayers are over
until the end of the sixth hour of the day. The Great
Sanhedrin meets from the time of the morning tamid [daily
burnt offering] until the evening tamid is sSaughtered,
Sabbaths and festivals they spend in the house of study
located in the Temple Mount.”

Tur (1270-1340) holds that the law is in accordance with
Rambam.

R. Yosef Karo (1488-1575) in his Kesef Mishneh
commentary on Rambam and in his Beth Y osef commentary
on Tur, questions the holding of Rambam and Tur. He
concludes that the halacha should be that the judges must sit
until the beginning of the sixth hour rather than the end of
the sixth hour. These comments serve as the basis for R.
Karo's statement in his code (Shulhan Aruch Hoshen
haMishpat 8§5) that the Beth Din sits from dawn until the end
of the fifth hour, that is, until 11:00am.

Bach (1570-1641) in his commentary on Tur and R.. Joshua
Falk (1555-1614) in his Prisha commentary on Tur write that
Rambam and Tur certainly are aware of the Talmudic
admonition that a scholar must commence his midday meal
no late than before noon. Accordingly, they explain,
Rambam and Tur do not literally mean until the end of the
sixth hour (i.e. noon), rather they are referring to a time
approximately a few minutes before noon. Schach (1622-
1663) in turn cites Falk with approval.

Aruch haShulhan (1829-1908) attempts to reconcile all the
proceeding views as follows. All agree that the Beth Din
must be in session until 11:00am. In addition, if the judges
desire, they may remain in session from 11:00am until just
before noon. However, the judges must adjourn to eat at
least a few minutes before noon, according to all authorities.

Tur, after stating that the Beth Din is required to sit until
noon, adds that after this time the Beth Din is no longer
required to sit in session. This language is also used by
Rama (1520-1572) in his emendations to R. Karo's code.
Bach comments that the judges should not think that they are
prohibited for sitting in judgment in the afternoon because
they would be neglecting the study of Torah. Therefore,
judges should be told that their function is so important that
they may resume sitting in judgment in the afternoon after
they have eaten. Aruch haShulhan, after analyzing the
various authorities, concludes that the preceding rules were
followed during Talmudic times. At the present time,
however, Beth Din always reconvenes after the midday
meal. In discussing the topic, that Talmud and the codes also
mention that provision should be made for recessing the
afternoon Beth Din session to recite the Afternoon Prayers.

All that which was said is according to the halacha if thereis
no agreement among the parties. They may stipulate that the
trial or any part thereof, may commence and/or take place at
night. A community may adopt rules regarding times for
trials and so may an organization. These rules should be
made known to the litigants who seek the aid of this
particular Beth Din. The Beth Din of the Israel Center does
not have the power to compd litigants to come before it. We
only judge cases where both sides have entered into a
stipulation to have their dispute adjudicated by us. To date
we have not had any disputes by the litigant regarding our
rules, which we deem to be fair to both sides.

Oh yes, in the case of which | spoke at the outset, we sent
down to the caterers in the lower floor who brought up
sandwiches, and also the lawyer who had to leave called
ahead and told them he would be late, and they were happy
since they were not ready for their meeting. The important
thing that al the people in the room learned is that the
halacha does make provision for a recess for lunch. And oh,
yes, again, the case was settled to everyone's satisfaction
after al the parties had a chance to make their points.

The subject matter of thislesson ismore fully discussed in
volume | chapter 5 of A Restatement of Rabbinic Civil Law by
E. Quint. Copiesof all volumes can be purchased via email:
order s@gefenpublishing.comand via website:

www.i sraelbooks.com and at local Judaica bookstores.
Questionsto quint@inter.net.il

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

"Megilat Yaakov" [4]

"Then Yaakov lifted up his feet and went to the land of the
Children of the East" (Ber. 29:1); the land stretching to the
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Euphrates which was promised to Avraham as an inheritance
for his descendants in addition to the land of Canaan. Here
are echoes of the spiritual conflict between remaining in the
ecstasy of the place of his revelation or of facing the dangers
inherent in the destination. On the one hand, now that he had
received the promise of Divine protection he was able to go
lightly and confidently despite the idolatry that existed in the
house of Lavan, so while usually a person's feet carry him,
here he lifted up his feet and went (Bereishit Rabba). On the
other hand, he did not want to leave the holiness of Eretz
Yisradl, and did so only out of honor for his mother who had
commanded him to go (Peh Kadosh). "The land of the
Children of the East to which Avraham had sent the sons of
his concubines, before his death, away from his son
Yitschak, was known for witchcraft, soothsaying and magic.
It was there that Balak sent to fetch Bilaam to work his
magic to prevent Isragl from entering Eretz Yisrad. Y aakov
was not concerned so much about their idolatry as he had
aready been inoculated against it by the teachings of
Avraham and Yitschak. Rather, he feared succumbing to
those practices in Haran to which human nature is so
susceptible, of foretelling the future. So he went unwillingly
and with hesitant steps' (Ha'amek Davar)." "At first, Y aakov
went dowly as befitting one leaving Bet HaKnesset, since
Eretz Yisragl stands in relation to all other countries as Bet
HaKnesset does to the secularism of the street. The Rama,
holds however, that if one intends to return, it is a mitzva to
go in haste so as to come back as quickly as possible.
Accordingly, having been told by Hashem that He would
bring him back to the Land, Yaakov could now make his
way to Haran swiftly and happily" (Chatam Sofer,
Chiddushimal HaTorah).

As he drew near to Charan, Y aakov saw a well covered by a
large stone in a field and three flocks of sheep at rest there.
"Rabbi Shimon from Akko taught that the well refers to Har
Sna from where his sons would draw the Ten
Commandments. Rabbi Chanina taught that the well is Zion
from where they would draw His Holy Presence' (Bereishit
Rabba 70:8). "The well refers to Hashem who is the source
of Living Waters' (asin Yirmiyahu 2:13). When Israel isin
Eretz Yisrael, then the wel functions in an inhabited place,
but in galut it is found in open fields. The sin that caused our
galut and prolongs it, is causeless hatred. Therefore in order
both to return the Wdl to Eretz Yisrad and to remove the
blockage of stone so that the Living Waters can flow, we
require unity, just as the joint efforts of al the shepherds
were required in Yaakov's revelation” (Malhbim).

Even simpler reading of the text provides significant lessons.
Eliezer's type of well, while he was on a similar mission, was
commonly either in the town or at its entrance for water for
the population; whereas this one was primarily for the flocks.
We should remember that through- out the Middle East
water is scarce and has caused strife and wars from the dawn
of history down to our own times. So, the purpose of the
stone was legitimate and understandable. "The stone was to
prevent wastage, pollution or anyone or object falling in"
(Radak). Halakhically, not only are we liable for the
damages that we or our property cause to the persons or
assets of others, but we are required to prevent even
ownerless property from causing such damage. "He who

sees his neighbor drowning and is able to save him and did
not do so; or heard others plotting to do him harm and did
not inform him, negates the Biblical prohibition of: "You
shall not spill blood in your house, and you shall not stand
on your brother's blood" (Choshen Mishpat, 426).

"What is the whole purpose of telling us how Y aakov was
able to remove the stone alone whereas it normally required
the efforts of all the shepherds? This question is especially
pertinent when we remember that he was able to perform this
physical feat even though he was tired and exhausted from
his long journey. His great strength tells us how G-d gives
strength and power to those who fear and love Him'
(Ramban). Judaism's idea of the righteous and the saviors
being physically strong and prosperous is in sharp contrast to
that of all other religions. "Our sages (Y erushalmi Nedarim
9:1) taught that it is sufficient to limit ourselves to those
things that the Torah forbids. So a person should not
excessively refrain from material things as do the priests and
monks of the idolaters, in order to achieve piety" (Mishne
Torah, Hilkhot Deot 3:1). In mainstream Judaism, suffering
or poverty or physical weakness is not away to worship G-d,
but rather wealth, health and prosperity, if earned and used
correctly are the means of uniting Heaven and Earth in
sanctity. That requires free adult people in full flowering of
their physical, mental and material strength.

However, Yaakov also had a tremendous sense of morality
and justice, a prerequisite for Jewish leadership. "He said to
the shepherds, if you are hired workers then you are shirking
your responsibilities to the owners and if you are
sdf-employed you should be more diligent" (Bereishit
Rabba 70:7). "He saw Rachel the solitary woman amongst
al the shepherds, so as an act of justice and mercy he
removed the rock and watered her sheep" (Shadal). Rivka
waters a stranger's camels, Maoshe protects the daughters of
Yitro at a well, and Ruth, Mother of Kingship, does chesed.
All are the marks of the Abrahamic faith, to do righteousness
and Justice. "We see the character of the Arameans - no one
trusted the other and nobody meant anybody ese to have the
dlightest advantage. So they placed a heavy cover on the well
so that only by their combined effort and supervision could it
be removed" (S. R. Hirsch). "One who says, what's mine is
mine, and yours is yours; some say this is the trait of Sdom"
(Avot 5:10).

Thisisinstallment #131 in Dr. Tamari’s series on “ Tanach and
its messages for our times’

M1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] Parsha Points to Ponder

[6] Portion from the Portion

[7] Torah from Nature
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[8] Israel and Chutz LaAretz are not
reading the same Par shat HaShavua

[9] From the desk of the director

[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

Q | had an Israeli supermarket send me a delivery. After

they left, | realized that they gave me two cases of
expensive beer | had not bought. | have asked them
several times to pick them up, but they haven't yet. The cases
are in the way and two bottles have been broken. When | last
nudged them, the woman said that it hard for them to arrange,
and if | don’t want to bring them back, | should keep them. As
it ishard to shlep the cases by bus (with children), what should
| do? | wouldn’t mind drinking the beer, but their valueto meis
far lessthan their price.

Mishpat questions that we cannot do justice to in this
forum. We will touch on a few major points and give
our suggestion of how to proceed.

When you discovered the beer, you became obligated in
hashavat aveida (returning lost objects). (We assume it ideally
would have been returned to another customer, athough,
depending on a few halachic doubts and questions of the
sequence of events, it is possible that the store still owned the
products.) As such, you became responsible to protect them
from harm (Shulchan Aruch, CM 267:16) and return them. If
the adults in your home broke the bottles or they were
otherwise broken because of your lack of care (there is a
machloket between the Shulchan Aruch and Rama, ibid.
regarding the required level of care), you became obligated to
pay for them.

H Your smple case raises many, difficult Choshen

The main question is whether a finder is obligated to actually
return a lost object or whether it is sufficient to enable the
owner to retrieve it. The gemara (Bava Metzia 30a), in
illustrating the differences between the mitzva of hashavat
aveida and those of helping one load or unload his animal,
describes hashavat aveidaas being done when the owner is
absent. This seems to imply that if the owner is around to take
the object, the finder is not responsible to take it home for him.
Yet, the Derisha (CM 265) derives from Rishonim that the
mitzva extends until it is returned to the owner’s possession.
(See also Bava Metzia 31a and Shut Ben Yehudal, 118, which
strengthen the Derisha s claim.) Thus, it seemsthat you did not
complete hashavat aveida with the phone calls. The Derisha
does point out that if the owner improperly wants to use the
finder's mitzva to have him do al the work, the finder can
refuse, just as one can refuse to load another’s donkey alone as
the owner watches. However, in this case, we can understand
why a busy supermarket finds it difficult to send someone

specially to pick up two cases of beer.

There are a couple of possibilities to exempt you from storing
the cases until they areretrieved or returning them on your next
visit to the store. We are assuming that the person who paid for
the beer has or will be reimbursed. Thus, he drops out of the
picture, and you deal with the store. It is unclear whether he can
and did halachically return ownership to the store (see R. Akiva
Eiger's notes on CM 120:1 and Divrei Chayim Il, YD 112).
Therefore, one can make the claim that you are not formally
obligated in hashavat aveida. The store's interest in the beer
may not be sufficient if they do not own it (see Pitchei Choshen,
Aveida 1:(55)).

More directly, the woman on the phone said that you could
keep the beer. There is a broad, important question to what
extent a worker can reinquish his employer’s rights. In
practice, it depends on the worker’s level of authority and the
logic of making the concession. Your case involves ardatively
modest amount of money, and they have reason to be
considerate of a customer who was caused reasonable trouble
because of their mistake. However, you may want to be wary of
a half-hearted concession that might have been caused by what
sounded like reluctance to perform hashavat aveida to its
fullest.

We suggest getting the store’ s agreement to a compromise. For
example, find someone to buy it at a good price and give the
storethemoney or drink it for around half the price.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day

The really meaningful life is that whose meaning
isin no way affected by the absence or presence of
pOSsessions.

From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

3 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

In this week's parsha, the Jews celebrate their first
and only Pesach in the desert. Those who are tamel,
ritually impure, and cannot bring the Pesach offering,
come to Moshe with a complaint: lama nigara - why
should we be worse off? Why shouldn't we be able to
do this mitzva?

Asks Rav Zalman Sorotzkin in Oznayim LaTorah:
What are they complaining about? They are not
doing anything wrong in not bringing the offering;

lIsraelCenterTT[#718[®Ipage 8(*Mhe(B'haalotchalinllsrael, NasoinChu"LI5766(issue



they are exempt. And no one is faulting them for
being impure. To the contrary, the Gemara says that
the people who came to complain were Mishael and
Eltzafan, who had been instructed to drag the bodies
of Nadav and Avihu out of the Mishkan after they
were killed for having brought the "strange fire."
They had been involved in the important mitzva of
honoring the dead, and one who is engaged in one
mitzva is exempt from another.

Rav Sorotzkin answers that while they had a good
reason for not bringing the Pesach offering, they
were nevertheless upset because they were losing out
on the opportunity to fulfill the mitzva as part of the
Jewish people. Being exempt from a mitzva means
that one is not liable for failing to observe it; but it
does not provide the spiritual boost that comes from
doing what God has commanded.

Rav Sorotzkin laments that we no longer have this
attitude. Rather, we see mitzvot as burdensome and
are relieved to be exempt from them. Nowhere is this
truer than in regard to the mitzva of settling the land
of Israel. There are many legitimate reasons for not
fulfilling this mitzva. But why aren't we asking lama
nigara? Why aren't we bothered by the fact that we
are losing out on the experience of raising our
families in Eretz Yisrael?

Only if we feel and express the pain of not being in
Eretz Yisrael will we be motivated to seek ways to
overcome the obstacles to Aliya. And only if our
children hear us digh, lama nigara, will they
understand that Eretz Yisrael is an important goal
even if, temporarily, it seems to be unachievable.

Joel Rebibo, Beit El

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat Ha' Shavuah

4] A Touch of Wisdom, A Touch of Wit

When R' Chaim Leib was the rabbi of Smargon, avery wealthy
man lived in the town. The man was very miserly, and gave
very little to charity.

Once, this rich man was sitting with the rabbi and discussing
various matters. The conversation turned to the different
religiousfunctionaries and what they earned.

"Rebbe," the man asked R' Chaim Leib, "how do you do
financially?"

"Well, if there were fifteen such as you,” R' Chaim Leib
answered, "l would have no financial problemsat all."

"Pardon me, rabbi," the man responded, "I know | may not be
of the big givers, but thetimes are hard. | have many expenses,
and peopl e always exaggerate how much others own."

"You've misunderstood me," R' Chaim Leib told him. "I really

meant what | said. If there were fifteen such asyou in Smargon,
| would have no financial problems at all. The problem is that
there are two hundred such asyou."

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

5] Par sha Pointsto Ponder
-B'HAALO-T'CHA

1) Why does the Torah emphasize that Aharon did everything
ASG-D COMMANDED TO MOSHE? (8:3)

2) Why does the Torah mention BNEI YISRAEL five times
specifically in the verse regarding the designation of the
Leviyim for servicein the Mishkan? (8:19)

3) Why was a backward NUN chosen as the symbol to capture
that the verses of VAIHI BINSOA do not actually belong here
but are placed here to interrupt between two stories of
negativity as Rashi explainstheir function? (See 10:35-36)

THESE ARE THE ANSWERS

Ponder the questions firgt, then read here

1) Rav Moshe Feinstein answers that the Torah is revealing to
us how Aharon approached the performance of mitzvot. Despite
the fact that the commands to him actually came from Moshe,
Aharon focused on the fact that they were actually the words of
G-D. Thisprevented him from having any thoughtsthat perhaps
Maoshe did not transmit the mitzva properly or in its entirety.
Since it emanated from G-D its transmission was undoubtedly
perfect.

2) The Chidushei HaRim explains that G-D wanted to make
sure that while one group of Jews was being designated for a
specia role, the rest of the nation should not fed dighted or
jealous. Therefore, in this specific verse He mentions BNEI
YISRAEL five times to demonstrate his love for the entire
nation.

3) The Ramban teaches that the negativity prior to these two
verses refers to the fact that the Jewish people fled from Mount
Sinai indicating their desire to have no further mitzvot. Had we
stayed longer, perhaps we would have received even more
mitzvot. TheKIli Yakar explainsthat theword NUN meansfish.
A fish never turns away from water, its life source. The
backwards NUN captures the negativity by indicating that we
were like a fish that turned away from its life source when we
turned away from Mount Sinai where we were receiving the
Torah, our life source.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman
Mashgiach Ruchani, Yeshivat Yesodei HaTorah in Bet
Shemesh, author of "DISCOVER: Answers for Teenagers (and
adults) to Questions about the Jewish Faith", soon to be
republished by Feldheim - ppp@i srael center.co.il
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Porrion From
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

THE CLOUD

This week we will look at a section in the middle of the
portion (9:15-23). These nine verses deal with the cloud
that covered the Mishkan (Tabernacle) in the desert. The
Torah never wastes words so why are so many verses
devoted to telling us how the people followed the sign of
the cloud in their travels through the desert? What can we
learn for our lives today?

The paragraph starts off, "On the day that the Tabernacle
was erected, the cloud covered the Tabernacle, the Tent
of Testimony. It seems that a special cloud is referred to
here and not just any ordinary one. The Midrash says that
this was the cloud that had covered Sinai when Hashem
gave the Torah. The fact that this cloud appeared over the
Tabernacle was a "Testimony" to the people that G-d
rested in their midst. Although it might have looked like
the Israelites were wandering in the desert, the nation
knew that Hashem, by the sign of the cloud, was leading
them.

And yet this was no easy journey. Sometimes they
encamped in one place for a very long time. Some times
they only stayed in a place for a very short time. They
might just arrive in a location and weren't given time to
rest before they had to pack all their belongings and move
again. There was no hint how long they would remain in
each place so they had to do all the preparations of
setting up camp even if in the end they only remained for
a short time. These verses show us the uncertainty of the
travel in the desert. They couldn't know in advance when
they would travel. They couldn't plan for the future.
Despite this hardship the verses repeat "AL PI| HASHEM
YACHANU VAL Pl HASHEM YISA'U" - THEY CAMPED
AT G-D'S WORD AND MOVED ON AT G-D'S WORD.
They had faith in Hashem and followed His lead.

Rav Hirsh explains that from the description of the travel
in the desert, we learn how we, in every generation,
should follow Hashem. We must accept what Hashem
brings our way even if it doesn't make sense to us and
even if it is difficult for us. What is interesting in these
verses is that it seems that the long distances traveled in
the desert weren't what was difficult for the people, but
rather the staying put in one place for extended periods of
time were the big test on the peoples trust in Hashem.
They felt they weren't moving any closer to their goal of
reaching the Promised Land. We must follow in our
forefathers' footsteps during this long exile in the "desert
of the nations" (Yechezkeil 20:35) and have patience and
trust that no matter how long the journey Hashem leads
us on, we will follow His cloud.

TIRAMISU

The word tiramisu, in Italian, means "carry me up" or "pick
me up". This dessert is so ethereal, it is really like riding a
cloud. For all of you who didn't have enough cheese cake
on Shavuot here's a cloud-like cheese cake recipe.
Authentic tiramisu recipes call for mascarpone, a rich
Italian cheese made from cow's milk, with the texture of a
very thick heavy cream. Some people use ricotta or
cottage cheese as successful substitutes by whipping the
cheese until it is smooth.

2 cups Ricotta cheese (part skim milk)

Y, cup sugar, granulated superfine

1 cup coffee, brewed, cooled to room temperature
1 Thsp. sugar, granulated superfine

12 lady finger cookies

1 Thsp. cocoa powder,

another 1 tsp. Cocoa powder ,

Mix the Ricotta, vanilla and the Yz-cup sugar, blending
well.

In a separate bowl, mix the coffee and 1 tablespoon of
sugar.

Dip the cookies into the coffee and arrange in a nice
pattern in a shallow serving dish.

Sprinkle with 1 tablespoon of cocoa powder.
Carefully spoon ricotta cheese over the ladyfingers.
Sprinkle with remaining cocoa.

Chill 1 hour.

71 Torah from Nature

This column appears every so often in Torah Tidbits. Its
purpose is to awaken our sense of wonder at G-d's many
creations. If you read something about nature that evokes
a "Wow!" (or words to that effect), then the column has
succeeded in its mission.

About a half a year ago, there was a scientific survey
conducted in a previously unexplored mountainous jungle
region in Indonesia. Just a look at the summary of
discoveries passes the Wow test.

A new species of honey eater, the first new bird species
discovered on New Guinea since 1939. The breeding
grounds of a "lost" bird of paradise... A new large
mammal for Indonesia, the golden-mantled tree
kangaroo... More than 20 new species of frogs, including
a tiny microhylid frog less than 14mm long. A series of
previously undescribed plant species, including five new
species of palms. A remarkable white-flowered
rhododendron with flower about 15cm across. Four new
butterfly species.
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g |srael and Chutz LaAretz are not
reading the same Par shat HaShavua

Shabbat EretzMisrael Chu"L

7Bivan June@ Naso 2nd[day@Shavuot
14[Sivan Junel0 B'haalotcha Naso

21[Sivan Juned7 Sh'lach B'haalotcha
28[Sivan June@4 Korach Sh'lach
S5Mammuz Julyd Chukat Korach
12Mammuz July3 Balak ChukatBalak
19Mammuz Julydl5 Pinchas Pinchas
It[HappensihfivoMays:

[1]Pesachis@habbatbEriday(Shabbat)
[2]1BhavuotisBridayandShabbat) ke fhisMear
ThesefwoldannotHothHappenihfheldamelear.

[1]happens28% [of(Hhedime,[18%[h(a[12Mnonth[{1
Adar)Mear@ndd0%Ih@3mMnonth[(R[Bdar)Mear.[And[it
makes(aldifference.

[2][Bappens[28.6% [dflthedime,[@nd[does[Dotthakeld
differencehichIéngthyjeart[is.

[2]0k[@asier{andX'sCdurrent),So0e'lllhandleiHirst.
Wel{inOsrael)(haveCateqgularCBhabbattheCtayCafter
Friday[$havuotOandOreadONaso.OThey[havelspecial
readingfor$havuotl.[WelStayldnelSedralaheadntil
they@dombine[Chukat@Balakdndhe$ShabbatWeldead
Balak.OThatOmeansOford6 COweeks, CweOareOreading
differently, ldntilWelgetfbgetherfbrParshatBinchas.

Chukat@ndBalak@reeverldombinedh[EretzY¥israel.
TheldombinelnThutzOl.aAretzCONLYOvhenCBhavuotlis
Friday[(Bnd[@habbat).

[1]@esach[habbatoFriday{Shabbat)In[A[SHANA
P'SHUTAregular,d20onthGlear), veldesume[Parshat
HaShavual@fterldldneBhabbatBreakbrthefirstidaydf
Pesach.Welfead[Sh'mini.0h[@hutzMaAretz, fheyHaveld
second[FhabbatWithout[ParshatHaShavualhenOhey
readObrtheBthlday[df(Resach{also[3hminillthe@ame
offthelday, [Hotfheorahlfrading).[SolMeldreldneldedra
ahead.hisldontinuesuntileldplitB'harl@ndB'chukotai
and[they[teadbothWwhenvelare[teading[B'chukotai.
Again, [t'sSix[ShabbatotfhatWeldre[dutldflSync.Weldet
togetherfbrBamidbar,Whichi$HrevSBhavuot.

InCASHANAM'UBERET{13honthYear), [tOs[Acharei
thatweldeadWhen[t[s[theBth[day[df[Resachih[Thu"L.
ThelfirstCdouble3edralhatCive[¢an[$eparatetolallow
themo[datchplsMatot[MMas'ei.(Weldreldutldfl3ync
forCl5C8habbatotCandCmatchClipFor[D'varim[Thazon,
Erev[ish'a@'Av.

9 Divrei M enachem

Parshat B'haal otcha introduces us to the consecration ceremony
of the Leviyim who assisted in the sacrificial services. As a
reward for resisting participation in the Sin of the Golden Calf,
they replaced the first born of Bnei Yisradl in this elevated task
(cf. Rashi, Shemot 24:5).

The consecration consisted partly of Bnel Yisrad "lean[ing]

their hands upon the Leviyim" and of the Leviyim offering
sacrifices. We understand the immediate necessity of sacrifices
as a means of atonement, but the aspect of the peopl€'s leaning
on the Leviyim seems strange. Surely, if at al, Moshe, the
leader, should have leaned his hands on the new priestsin the
same way that he (later) leaned his hands on his successor
Joshua, asa means of investing authority (Bemidbar 27:23).

Chizkuni suggests, however, that here it was important for the
ordinary people to do the conferring on the Levites. Clearly the
Torah is teaching us that the Leviyim were not to be holy
people closeted in their own ritualistic boundaries. Even though
the Leviyim were privileged, the people were to have a stake in
their welfare and status. Thus the tithes they gave to the
Leviyim not only purified the rank and file from the lingering
dross of the Golden Calf (Sforno), it aso built bridges between
the two groups. This model surely serves as an intriguing
paradigm today as we search for ways to connect the people
with our rabbinic leadership.

Shabbat Shalom, M enachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

RED ALERT:
Shavu'ot was NOT Chag Habikurim

Now that | have your attention (I hope), | want to clarify a point
about which there seems to be a lot of confusion. (I found that
out during the past week.) When the Torah says, "Uvyom
HaBikurim... And on the day of the first fruits..." (Bamidbar
28:26-27), it does NOT mean that all the land-owning
agriculturists among Am Yisrael in Eretz Yisrad brought their
Bikurim to the Beit HaMikdash on Shavu'ot. What it DOES
mean is that Shavu'ot was the "kick-off" for the "Bikurim
season”. Farmers throughout the country started bringing
Bikurim on Shavu'ot and - depending on wherein Eretz Yisrael
they lived - continued bringing them to the Mikdash until
Sukkot and sometimes even as late as Chanuka. A farmer from
sub-tropical Emek Beit Shelan, whose dates ripened early,
brought his Bikurim on Shavu'ot, or more likely, not too long
after the Chag ended. However, the terraced olives grown in the
mountainous northern Galil matured in the late summer. For
this reason, farmers living near Tzefat brought their Bikurim
much later. The Mikdash authorities did not accept unripefruit.

"How were the Bikurim taken up (to Jerusalem)? All the
people, inhabitants of the villages which congtituted the
Maamad, assembled in the city of the Ma'amad" (Bikurim 3:2).
The Tosefta notes; "People did not go up on an individual basis,
they went up by digrict", the farmer brought his Bikurim
together with thousands of his friends and neighbors, members
of the local Maamad and it was highly organized. A Maamad
was the name given to the "collective" of lsradite farmers
hailing from a particular geographic area of Eretz Yisrad. The
country was divided into 24 Maamad districts and each one of
the 24 Maamad groups was associated with one of the 24
Mishmarot (divisions) of the Kehuna, the priesthood. Both the
Maamad group and the associated priestly Mishmar
represented the same digtrict. And since the farmers of each
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particular Ma'amad were all from one small geographic area of
Eretz Yisrael and their harvest ripened more or less at the same
time, they could bring their Bikurim up to Jerusalem together.
There- fore, every couple of weeks, another Maamad,
consisting of thousands of farmersfrom adifferent part of Eretz
Yisrad (accompanied by the local Kohanim of the Mishmeret
whose turn it was it serve in the Mikdash), ascended to
Jerusalem to bring their Bikurim. (When a Mishmar of
Kohanim was called to officiate in the Beit Hamikdash when its
associated Maamad did not bring Bikurim, some of the
members of its affiliated Maamad group nevertheless, still went
up to Jerusalem. They entered the Azara to witness the daily
sacrificial rite and served asrepresentatives of K'lal Yisradl.) In
the spirit of "in the multitude of the people is the Glory of the
King", the Mikdash authorities coordinated the exact arrival
time of the Maamadot and organized for them an impressive
entrance into Yerushalayim. As they marched into the city
carrying their Bikurim, they were warmly welcomed by the
local population of Yerushalmim.

Another widespread area of confuson seems to concern the
nature of Bikurim. | have before me a beautiful coloring book
published by an Orthodox organization which shows a happy
family (Even the donkeys are smiling!), wending their way up
Y erushalayim (visible on the horizon). The family members are
holding straw baskets filled with Bikurim including oranges,
apples, and bananas. Leaving aside the historical inaccuracy,
the Mishna (Bikurim 1:3) specifically says that "Bikurim may
be brought only from the Shivat HaMinim", the seven species
for which Eretz Yisrad is praised in the Torah. "A land of
wheat, barley, grapes, figs, pomegranates, oil-olives and dates
(from which honey is made)." (Devarim 8:8) The Sifri notes
that "honey" quoted in the Pasuk cited above, is not bee's
honey, but rather it is the sweet juicy extract of the date. By
paraphrasing Rashi, we can easily under- stand the underlying
principle of this ancient tradition. The Torah says Mei'rieshit,
"from the first ripened fruits', implying not al-first ripened
fruit were subject to the obligation of Bikurim. When the Torah
discusses Bikurim, it employstheterm 'Eretz' (land). The Torah
uses the same word, Eretz, when it lists the Sheva Minim;
'Eretz' - a land of wheat, barley, etc. Since both quoted verses
contain the word Eretz, by a Gezeira Shava (parale
terminology), we may conclude that only the Sheva Minim
were subject to the law of Bikurim.

"When they came to Shilo, Bamot were forbidden" (Zevachim
14:6).

When Am Yisrad crossed the Jordan into Eretz Yisrad, they
erected the Mishkan in Gilgal, to the east of Yericho. During
the wars of conquest and while they were apportioning the land,
the Mishkan remained in Gilgal. Unlike the wilderness days,
during this interim period, private people were permitted to
build Bamot ("private altars') for sacrifice. The Sages derived
the source for this seeming leniency from Moses statement,
"...for you have not yet come to the resting place or to the
inheritance that the Lord your G-d gives you" (Devarim 12:9).
This was in sharp contrast to the years of desert wonderings
when Am Yisrad could offer Korbanot only on the Mizbei'ach
of the centra sanctuary. However, after they finished
conquering and apportioning the land, they removed the
Mishkan from Gilgal "and the whole congregation of the
Children of Isragl assembled themselves at Shilo, and set up the
Tent of Meeting' there; and the land was subdued before them"
(Yehoshua 18:1). Once they erected the Mishkan in Shilo,
Bamot were once again forbidden just as they had been during

Am Yisrad'strek through the desert. (Interestingly, during the
period of Heter Bamot when the "high places' were permitted,
women were permitted to receive and sprinkle the blood of the
Korbanot offered on the Bama. Unlike the offerings on the
Mizbe'ach of the Beit HaMikdash or in Shilo, the Korbanot
offered on a private Bama did not require a Kohein (Sifra,
Acharei Mat, Ch. 9:99(7).) Shilo was considered the "resting
place" referred to in Moshe's statement because in Shilo, they
"rested” from war and the Aron was placed within. The
Mishkan "rested" in Shilo for 369 very stormy years. After
Shilo was destroyed, the Mishkan was removed to Nov and then
to Giv'on and during that interim period, Bamot were once
again permitted. Neither Nov nor Giv'on, bereft as these shrines
were of the Aron, were considered true "resting places'. "After
they came to Jerusalem, the Bamot were forbidden and never
permitted again: [because] this [the Beit HaMikdash] was the
inheritance..." (Zevachim 12:8). "The sanctity of the Beit
HaMikdash was sanctified for its own time and forever after” as
it iswritten. "For the Lord will not cast off His people, neither
will He forsake His inheritance" (T'hilim 94:14). It is also
written, "For the Lord has chosen Zion; Hehas desired it for his
habitation. Thisis My resting place forever. Here | will dwell;
for | have desired it" (ibid 132:13,14). Not surprisingly, when
Am Yisrad went into exile, they did not build a temple by the
rivers of Babylon, nor did they build Bamot when they returned
to Eretz Yisragl. By then, Bamot were not even an issue.

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAKIX

Menorafrom beginning of the sedra. And from the haftara.
Lamb labeled 2 isfor Pesach Sheni.

Above the lamb is a box of Tide, so that the Leviyim can wash
their clothes. The Tideis alsofor Y ehoshua Kohein HaGadal in
the haftara, who is described as having soiled clothes.

Jeans, ak.a Levy'sfor the Leviyim.
Silver trumpets.

2nd row, "reading" right to |eft, you have: when the cloud lifts,
that isasigntotravel. Hencethe green light.

The next row pictures the result of the Cloud's lifting and the
go-ahead for traveling: The four flag-camps are marching in the
direction of the arrow.

Lower-left is an Aron Kodesh. Refer to the NUN-bracketed
p'sukim. Smiling watermelon refersto Bamidbar 11:5.

Quail.

Snowflake is a reminder of Miriam's punishment for Lashon
HaRa.

The eyes are Yitro. That's what Moshe wanted him to be for us
on our journeys.

The candlelighting other candlesis an analogy to Mashe giving
of his Ru'ach HaK odesh to the 70 elders he gathered, to share
his burdens of leadership.

The X-ed out soldier is from the haftara, when it says, LO
B'CHAYIL.
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TTRIDDLES...

are Torah Tidbitsstyle riddles on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't aways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issue’'s (NASO) TTriddles:

[1] 23 timesin some form or other within itsalf

The word NASO, specifically the root NUN-SIN-ALEF, has
different but related meanings. In Parshat Naso, the root shows
up in 23 words, as follows:

1 NASQ, in the sedra-title pasuk. It means to take a census, but
has the connotation of e evating the people with the counting.

1V'NASU, and they carried. Lifting up isacommon factor.

14 NASI, referring to the tribal leader, who is elevated to that
position.

2 HAN'SI'IM, the leaders (the el evated ones, the lifted ones).
3N'SI'El and 2 UNSI'EI, (and) the leadersof...

[2] Wagon, Shabbat song, Torah enjoyment

The wagons used by families Gershon and Merari to transport
the parts of the Mishkan were covered wagons, called by the
Torah EGLOT TZAV, turtle wagons. TZAV is TZADI BET.
The Shabbat song, i.e. the Psalm for Shabbat, is Mizmor Shir
L'yom HaShabbat... which is T'hilim 92 (TZADI BET). Thereis
a pasuk in T'hilim, whose words have been put to melody, that
begins LULEI TORATCHA SHAASHU'AI... Had the Torah
not been my delight... The words express not just learning
Torah, nor even just living a Torah life, but ENJOYING
TORAH. This pasuk is in 119, pasuk 92. Had the Shabbat
Psalm been chapter 10, or the Torah enjoyment been pasuk
number 18, one could argue that there are plenty of chapter 10s
in Tanach and plenty of pasuk 18s. But there is only one
chapter 92 in al of Tanach and only one pasuk 92. And here
they are.

[3] animals best suited to pull wagons

Based on what was mentioned above in the report on TTriddle
[2], we'd have to accept TURTLES as one possible answer.
Turtles, however, would be appropriate (in a TTriddle way)
only for the covered wagons. Calves, female calves, would be
best suited (again, in a TTriddle way) to pull wagons. Here is
truly a word play for TTriddles. Calf m. = EIGEL. CALFf. =
EGLA. Wagon = AGALA. Both spelled the same, pronounced
(i.e. voweled differently). "The calf of" and "the wagon of" are
both EGLAT... Plura are the sametoo. AGALOT. Soitisvery
suitable for AGALOT to pull AGALOT. Interestingly, Even
Shoshan dictionary says that EGLOT is sometimes used as the
plural for female calves, to digtinguish the word from
AGALQT, wagons. On the other hand, "the calves of" and "the
wagons of" are both EGLOT. On a practical level, calves would
pull wagons better than turtles, but there are several better
choices than calves for wagons. Except in the world of
TTriddles.

[4] What Biblical personality would call Shavuct with adlightly

different name?

WeTre not going to tell you... yet. No one got it and it is too
interesting to just give it away. So we are still looking for a
Biblical personality who would call the holiday with a dightly
different name, while still keeping to the meaning of "Festival
of Weeks'?

[5] Diminutives confusetribes. Which?

If the NESI'IM (tribal leaders) were informal enough to be
known by the diminutives of their names, there would have
been some confusion. My NASI is ELI, said someone. What
tribe was he from? Could be Zevulun (Eliav b. Cheilon), or
Reuven (Elitzur b. Sh'dei'ur), or Efrayim (Elishamab. Amihud).
Achi could have been Dan's Achiezer b. Amishadai or Naftali's
Achirab. Einan.

[6] Major Seth Adams might have had a job with Gershon or
Merari but not with Kehat

This TTriddle was the easy one of the bunch, with several
solutions aready in (as of Sunday). We can only wonder if
anyone got it without looking it up on the web. A search for
Major Seth Adams will easily reveal that an actor named Ward
Bond played the trail master or wagon master on the late 50s
early 60s western TV series, Wagon train. Skilled ashewasin
traveling with wagons, he would have been helpful to the
family units of Gershon or Merari, since they both used wagons
to carry the parts of the dismantled Mishkan. Kehat carried the
holy vessdl's on their shoulders and would have had no use for a
wagon master.

NachKwestionlofltheWeek

ListthamesloflpeoplelinTanachlwhoselfathers'
nameslarelthelhamesloflanimalsl{orltloseliolit)

Thiswas an open ended question, with no suggested number for
the list, nor any guidelines for what is considered "close" to the
name of an animal. We will present here what is no doubt a
partial list, made up of several submissions that we have
already recelved. We will see what more names some of you
can find in addition to these.

Remember, we are looking for the child of a father with an
animal name. So Sh'chem b. Chamor counts; Chamor does not.

Sh'chem b. Chamor (donkey)

Balak b. Tzipor (bird)

Baal-Chanan b. Achbar (rat)

Chanun b. Nachash (snake)

Paltiel (or Palti) b. Layish (lion)

Utz and Aran b. Dishon (addax)
Dishon b. Selir (closeto Sir)

Pu'a b. Dodo (dodo)

Ritzpab. Aya (hawk)

Achikam b. Shafan (rabbit, or not)
Boaz b. Salmon (asin the fish)
Pdayab. Par'ush (flea)

Y ork'am b. Racham (magpie, maybe)
Aminadav b. Ram (ram, Hebrew-English flip)
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Amiel b. Gmali (camd-like) [3] oneif by land, oneif by sea

Ganil b. Sus (horselike) [4] Under it, rhymes with me; in it, hear it
Let's stop here and see if we get some more for this list. HC well: over it. not that far
winsfor best list sofar. Prizesfor good additionsto thelist. ’ ’

[5] 02 open out in close 02
This week's TTriddles: [6] 23 dayslatein Cholon, 30in L.A.
[1] iiigniiiious (sep. prize) [7] 4isitsonly factor that is missing
[
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