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This[Shabbatsfhe243rdday(of(354); fhe35th[Shabbat[(of(30)df[(3766[d[Weldead/learnIheBIRST [Perekdf[Avot
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What'siin@a name? The WholePicture

Shakespearelasked itiinfRomeoland(Juliet.(1saacrAsimoviwroterashortstory
with(that( title. And an[early Rodney Dangerfield album( carriedthattitle,
borrowed fromronelof/the/comiciroutines on that/record. Relevancelof any of
this?(None.

Actually, (althoughlithelBard Iclaims(that(lal rose would(smellas/ 'sweet
regardlessiofrits' moniker, (in/thecaselof Shavuot, eachrdifferent' name/we
havel forithe Chagl gives it al distinctlyl different’ fragrance, all of which
combinelexquisitely'to/makelan/important/statement.

Shavuot, (Festival of ' Weeks, focuses ouriattentionron the rolerof the Chaglas
thelculminationrofiarprocess'whosebegin/ining'we markiandicelebrate with
Pesach. The/Mishna'sinamefor(ShavuotTAtzeretmalso pointstoritsroleas the
capland crown tolPesach. (Inithe(Torah, the/term(Atzeretis/sharedbythe 7th
dayofiPesach/and'ShminilAtzeret.)

Infwhatway(is  Shavuot/ the  culminationlof Pesach?Let someloflitsiother
names teachius.'Z'man/Matan Torateinu, (the'timelof/the/giving of the Torah.
Backlat/ theBurning/ Bush, where and when G/d first appeared/ tor Moshe
Rabeinu, He told/Moshe thatthe(Sign that'Gid/indeedisent'MoshelintoEgypt
would be(theirreturnitorHorev(Sinai) onitheirrwayrout of(Egypti{toteceive
the(Torah).InVa'eira, G/d promises that'He will take us'out/of(Egyptandwill
makeus'His peoplelandHe will'belour(Gid. That/means'Matan(Torah. That
meansithat'Shavuotis'the/culmination/of/Pesach.

Word of
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the Month
Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...
Many[peopleCwvaitCuntil
afterl] Shavuot( (this _I_
year,Jafter(JShabbatClas 1
well)Oto0 say[1Kiddush
L'vanall for[ Sivan.] In fact,[] Motza'ei
Shabbat(dlso[Satisfies[fhedpinionXoWvait
until@heoon(is[@[{ull[Z[days[dldbefore
saying[[KL.[MachzorimFor[Shavuot[end
with[Kiddush[l'vana.[ItOs[alvery[Wwidel]
spread[practice.

However,ThelstricttMinhag[Yerushalayim
KLCsayersCwillCxenaciouslyCstick[to[the
"firstloplis[¥hebestlop"[@ndSayKLFrom
3fulllldaysClafterCltheCOdmolad...(lalways
(weatherd permitting).[] This( includes
Tishrei,3Sivan,CandCAv,[theComonths[in
whichKL[is[popularlyhelddverIofollow
Yom[Kippur,[3Shavuot,CanddTish'aCb'Av
respectively.

FirstCopforC0KLO(MinhagYer.)Dis/was
Tuesday[nhight,[May[30th,[evelof[the[dth
of(Sivan.

Buttherelarelother'names. Chag/HaKatzir (festivaliof the cutting ofithe grain)iand 'Yom HaBikurim also/show us'how
Shavuotisithe culmination/of Pesach. At'the'same Bush, G'dsaidto/Moshe thatHelis/going/down into[Egyptiiniorder to
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bringthe/peopleup(torargood land, aland flowingwith/milk'andhoneyEretz Yisrael./Agriculturalimitzvotimean/Eretz
Yisrael. Bikurimrarebroughtionly(to/the Beit'HaMikdash Tiguess'where? Maywemerit/thefullivaluelofiShavuotsoon,in

our(time.

NASOISTATS
35thlbf[b4[sedras;Pndloflil Olin[(Bamidbar
Writtenlon[B110ineslinlalBSeferMorahl(7.4ltols)
26[Parshiyot; 8lbpen,[Bltlosed
onlyl4[sedraslhavelmorelparshiyot
1760p'sukim,[2264Wwords,[B632letters

Indisputablyihellongestisedralinithelllorah,
howeverlyoultountllength;welllbelowlaverage
thoughlinlengthloflp'sukim

MITZVOT:

18Imitzvot;[Vpositive,[ 1[prohibitions

The Israel Center Family
extends its heartfelt condolences to

Rabbi Berel Wen and family

on the untimely passing of hiswife

JackieWeann'y

a woman loved and admired
by all who knew her

DYV 1Y AN INY TIN DINN DNY DPNH

@liya by @Qliya
Sedra Summary

NumbersCin[Jsquare[brackets] Care[theMitzvalcountbfSefer "HaChinuch CTAND
Rambam'sSefer HaMitzvot. [A=ASE| [{positive [mitzva); L=LAV{prohibition). X:Ylis the
perekland(pasukfrom which lthe mitzvalcomes.

[P>IXY{Z)] Cand []S>[X:Y[{Z)] Cindicate startCof alparshalp'tuchalorls'tuma
respectively. (X:Y[is[Perek:Pasukdf the [Beginning[dftheparsha; (Z)is the number [of
p'sukimlintheparsha.

Kohen _FirstAliya
17n'sukim4:21:37

[P> 4:2108)] Thelsecond_countlof LeviLcontinues with
the( family branchof Gershon. The( first_count: was of
males from/30rdays oldrandup. This count/is of males
between30 and(50 years of agelonly. That constitutes
thework| forceforitheMishkan.

Note:[Thelstarting[dgedbridevi'sServiceE30.Onhe
BeitCtHaMikdash,[kthereCdsChoCmaximumChge.CInCthe
Mishkan,Bowever,[SinceldMevi'sWorkfequired[darrying
MishkanOcomponentsOinOadditiond tod singingl and
guarding,herelWas@[Mandatorydetirement@gedf(30
forfhelstrenuousfhsks.

Also[hotedhatheHamilyBranchof(K'hatlWwasldounted
andOtheirOtasksOwereOenumerated OatOthe Oend Oof
Bamidbar.

Gershon'sitasksinclude: thelIthreericoveringsiof(the
Mishkan mithe Mishkan (intricately'woven, imultilcolored,
first( layer), ) theJ Ohell (goat'sC hair, ) woven(l middle
covering),(andtheMichseh[{outer_coveringIIdyed ram
skin‘and tachashiskin);[ the curtain’at the entrance’ of
Ohel’Moed (same weave(as the Mishkan); the linen
curtainimaterial/thatisurrounded(the courtlyard, @andthe
entrance curtain_of the courtyard; thesecuring_stakes
androtherrelatedtools. Leviyimweretofunctiononlyras
instructed UbyCthe Ckohanim.TheOsupervisor Cof Jfamily
Gershonis/Aharon's/son/ltamar.

Question: LookDovertheOlistCofCkhatCwhichthe
Gershonfamily[darried.(WhyObkn't[dhe[Parochet[dnihe
list?[Answeri$@tthel@nddfB'midbar.

[S> 4:20m9)] Familytbranch[Meraritwas alsocounted 1
males‘between 30 and50years ofage. They[werelin

chargerofithe wallboardsrofrtheMishkan, lbeams, (posts,

andfoundarTtions. Similarly, thercourtyard posts, (stakes,

foundationrsockets,[and related tools. 1tamarwas[their

supervisortoo. (Merari_used (4Cof the 6 Wagons[IIsee

towards(thelend of thesedramandGersonusedthelother
2.K'hatmsedtheirshoulders.)

Thercountsiof therworkforcesrofrLevircamerto: (2750 for
K'hat...
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LeviziSecond Aliya 1
12 p'sukim 14:38 49

[S> 4:38m12)] 2630(for Gershon,and(3,200for(Merari.
The(totalcworkforcerof Levilin the Mishkan was(8580.
(Therpositionrof "Sheni"rmight/varyrinidifferentreditions
of theChumash.)

SDT ..LA'/AVOD AVODAT AVODA VA'AVODAT MASA...
Note the four wordsin a row with the same root. Rashi
says the Avodat Avoda (kind of a strange phrase) refers to
playing musical instruments. As far as Avodat Masa is
concerned - the Gemara in Chulim comments that only when
thereis heavy manual |abor involved, then there is an age limit
for the Leviyim (as was mentioned above). And it seemsthat the
age limit of 50 was only for the carrying. In other words, a Levi
was able to continue serving in the Mishkan after 50, but only
for SHIRA and SH'MIRA. (Yet the count was only for Leviyim
from 30-50. Interesting, no?)

Shlishi Third Aliva
10 p'sukim 15:1110

[P>03:114)] Peoplewhorareritually/defiled from/any of
three(specificitypes (ZARAAT,(ZAV, TMEL'MEIT), [are(tolbe
excludedfrom'the(camp pending purification [362,A31
5:2].0WelarelJtaughtJthat{theJthreeChavedifferent
restrictions, ras follows:'A"m'tzora"(is’excluded from/the
entirelcampofrisraelland 'must remain(in‘isolation until
purification. The'zav"and "zava" are[ permitted in/the
camprofiisrael,'but are banned( from the leviter camp
(and, _of_course,  from[ the areal of  the Mikdash). [Har
HaBayit today,J outside D theJ area] whereC the(] Beit
HaMikdashrandrits courtyardistood, has’thersanctity of
the(Levite/camp.]/Aperson'who/came/intoicontactwithia
dead(bodylistbanned onlyfrom(theICamp of the Divine
Presence"(Mikdash@anditscourtyard) [363,L77 5:3].

[P>3:506)] Apersoniwhorsinstisrequired toverbally
confess(when(repenting) [364,A73 5:6].[He/shemust
alsomakerestitutionr(iftmoneywasrinvolved) andpay’a
penaltyitothevictim.

SD Take a close look at the portion in the sedra dealing

with repentance. It speaks of a man or a woman
sinning and of THEIR (not his) requirement to confess and do
T'shuva. It is often the case that when an individual sins, others
are somewhat responsible. Perhaps a parent who did not
educate the child properly. Maybe someone who made stealing
(for example) too easy and/or tempting. Does the society bear
some of the responsbility for a sinner's actions, because of
misplaced emphasis on the wrong values? A person is primarily
accountable for his actions. But the Torah's use of the plural,
reminds us of our duty to develop an environment of Torah
values that will be conducive for all members of society to
enthusiastically follow a Torah way of life. Thisis part of KOL
YISRAEL AREIVIM ZEH BAZEH.

(We can suggest that the mitzva of EGLA ARUFA illustrates
this point - part of the procedure required upon finding a dead
body - that met with foul play, asthey say - is for the elders of

the town closest to the body to proclaimthat they didn't kill the
person. Thereisan implication of involve- ment in the unsolved
homicide. So too, the fact that the death of a Kohen Gadol
releases "inadvertent killers' fromtheir cities of refuge, implies
responsibility on the part of the spiritual leader of the people
for the carel essness that leadsto SHOGEG deaths.)

NMITZYVAYWATCH

AccordingCtoCRambam[{andbthers),thisOs[thelbne
TorahUmnitzvaldmong®hedaws[ofltepentance.[(When[a
personldins,[@ndepents(not, Mhend[dersonldins, [Heli$
required@blepent,@nd...,[ButlWHENHeltepentsthisis
very[dignificant),dh@dditionHofheM¥arious[élements[df
T'shuva,Oncludingtegretdorhepast, Cacceptancefor
theOfuture,dchangingCone'sways),Otherepentant
individualitusterballyGonfessHis[Sins[BeforelGld.

Oneldan[duggestfhat[Rambam[BoldsfhatI'shuvalitself
is[dotldneldffthel@13itzvot, Butlrather@@aturalldesult
of@0ew@Accepting BflGId's[giftMhe[dpportunity Hor(@
second[dhance.When[3[person[dins[@nd[does[T'shuva...
ThelmitzvalsTo[tonfess[{as[partCof(the[processbf
T’'shuva)andChotRodet[thelprocessbelexclusivelyn
one's[Heart@ndlmind.

OtherOmitzvaldountersCdolinclude[T'shuvalCamongthe
613[itzvot.[Thelhole[process[of[(T'shuvalshouldbe
instinctive[@nd[hotlévendequire[@[dommand3-[éxcept
forfhelMerballdomponentldffthelhitzva.[GldRnows[dur
thoughts; Why[doMeed@oMerbalizelthem?[Therefore,
VIDUIG$Edommand.

AnotherWaydoléxplainWhyDhelinitzvalof[T'shuvalper
selis[dotldn[Rambam's{ist[df[813[is[Becauselit[Spans(dll
mitzvot, [datherfhanBeing@&pecificlhitzvaldntsdwn.
ForCexample...OrhedrorahForbids[CHoing[CmelachalCbn
Shabbat.dfldne¥iolatesThis[prohibition,Aelik[Hequired
todepent.[Repentancelis[partfdflEhelmitzvalprohibiting
melachal@nZhabbat.SoHoodoridllhitzvot, [Positive@s
well[@s[prohibitions.Benchafter[a[ineal; fyouldon't,
repentiour@onulfillmentdfthistitzva.

T'shuvaltanbeViewed[as[A[VATRacked[bn[tol&very
other[itzva.[As[3uch,[kt[does[hot[get[dounteddnliks
own[@monghelTaryaghitzvot.[{(ITheldpecificcdommand
tolMerballyldonfess@s[partldfltheI'shuvalprocessfdoes
getldounted@mongthel@13,Hecauselitlis[Specific).

OnfheldtherBand,[dthersldisagreeWith(Rambam@nd
DOLCtountI'shuvalCasCbnebf(the[H13.C5omelinclude
VIDUIONtheOmitzvaCbfOr'shuvalCandCsome[tountCdt
separately.

RviiCFourth Aliya
48 p'sukim115:1116:27

ThisClongCportionCprimarily_contains_thetopicsCof the
SOTA(wifesuspectedrofrinfidelityrfanddulywarned), the
NAZIR {lonewhovows[abstinenceoflaspecificitype), and
Birchat'Kohanim.

[P> s5:110q421)] Iffarwifefiscunfaithfultorherrhusband,
and[therelis[no proof ofCherCadultery-or-CifCaCman
suspects™ hisT wife of] unfaithfulness® and( it0 be
unwarranted, JheCmayCformallyCwarnCherCinCfront Cof
witnessesnotto[beseenrin the_companyof aCspecific
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man. Thisiwarning/isa/preconditiontothewholetopicof
Sota. Suspicionalone,[orevenlactual adultery, dol not
produceltheiconditionsforSotawithout/a formal'warning
by the husband. Once the warning(is/ issued,it(is[a
mitzval(requirement) tor proceedwith the Sotalprocess
[365,A223 5:12].[Thechusbandimustibringhisiwife[to
the(kohenrat'the BeittHaMikdash. Arbarley mealioffering
isibrought. No'oil [366,L104 5:15] orispice [367,L105
5:15](isused withiit,;since thelissueratthandis/so’serious
andunpleasantbefore/Gid.

Thelkohen/preparesia'potion consistingofiwater/fromthe
KIYOR[ (thewashingbasininthel courtyard ofi the[ Beit
HaMikdash),earth fromthe(floor of the'Mikdash, and/the
dissolved writinglofithisiportion/of the Torah. The'kohen
administers;an/oathtoither'womaniaskingherto’swear(to
herrinnocence, (if that'belthe case, ortoladmit her(guilt.
Therwoman(is'warned( ofserious adverseeffects ofl the
potion'whichishe will'be(given(tordrink, iiffin/fact'she has
committedradultery,rand of the favor Tablereffectof the
potionfifisheisiinnocent.

Therseriousness'withwhichthe Torah(treats/therissuerof
Sotarisimotivated by Gid’'sidesire{so to speak) to bring
harmony/betweenrhusbandand wife (whenfeasible)and
thelmotionthat'doubt(iis ‘extremelyldetrimental tola
relationship. Gid,[sol torspeak, [ permits/{nay,  requires!)
HisName(to/be/writtenand erased inforder toadvance
the'causeof/maritaltharmony.

Therelaremany( details, toornumerousto’includelhere,
concerning(theiconditionsmecessary foritheSota iprocess
torgolthoughtolitscend.Infothertwords, therewouldbe
many situationsiwhen theroathrandpotion'wouldnotibe
used.

[P> 6:1021)] Almanloriawomanimaymake aNazirite
vowto'G(d. Thisiisusually, (butmotialways, foraperiod of
onel month.J AC) Nazir(J is(] forbidden(] tol drink(] wine
[368,L202 6:3],eatCgrapes [369,L203 6:3], raisins
[370,L204 6:3],Cgrape_seeds [371,L205 6,4],0and
grapelskins [372,L206 6:4]. Al Nazir mayl noti cutlhis
hair [373,L209 6:5],(butrathertmustetrhischairgrow
long [374,A92 6:5].[ANazirimaynoticomeintocontact
withladeadbody [375, 1208 6:6],nortbecomeritually
defiled ) even( from( the(1bodies 1 of Jall close[ relative
[376,L207 6:7].

IffaNazirrdoes become defiled, he must purify himself
(following 7 Ldays_Lof_defilement), ;shave his hair, Cbring
twordovesiandialamblasikorbanot,(and/begin his/period
ofNazirranew. WhenlaNazir(successfully concludes/the
termrofrhisivow, herbrings twollambs andrarram(plus
various types ofiflouroilofferingsrand wine forlibation
[377,[A93 6:13].[Included rwith(these korbanotlis arsin
offering. (ThisCimplies_thatLitlisnot entirely proper_for
oneltolaccept upon’himselfrarNaziriter vow.[ TheTorah
oftenrprovides extreme measures  forrone/whol feels he
must(livelalstricter(life linorder(tol icorrect icertain
shortcomings, (/but(istilliremindsusthatilitisCnotJa
preferable I waylof(life.) PartLof thisCmitzvaLis_for_the
Nazir: tor shaver off hisChair, (whichris putlintol the( fire
underhis’korban. Afterwards, hemaydrinkwine.

[P> 6:22002)] Next, the Torah(presents_the 'three(fold
blessing"which(forms the textiof "Birkat' Kohanim".[{We
alsorsay’these(p'sukim every morning asipartof Birchot
HaTorah, andwe"borrow"thebrachaforiourchildrenion
LeilShabbat, even[thoughweare notall Kohanim.)
When'thel kohanim[proTnouncel thistblessing, Grdwill
blessthem and the people ofilsrael. Birkat'Kohanim'isia
mitzvauponikohanim, daily [378,[A26 6:23].Unusual
as(thiscmight.seem, each pasuklof Birkat.Kohanim(isLa
separateparshal(s'tuma).

[S> 6:24m)] The(firstipasuk.
[S> 6:25m1)] Thesecondpasuk.
[S> 6:26m1)] Thethird pasuk.

[S> 6:27m1)] Andtheffinalstatemention(thislissuefrom
G[d:And they{thekohanim)will(placetMymameonBnei
Yisrael, Cand1will(bless them{eitherthepeopleor the
kohanim(orboth).

Chamishi FifthAliya
A1p'sukim 7141

Thelreading from lthis[point until the [end [of the [Sedraand linto [the (Beginning
oflthe[next(sedra,[constitutes [the feadings[for [the [eightdays [6f[Chanuka.
(SomeTstartfrom[the[Birkat[Kohanim[portion [at[the ‘end of R'vi'i.) [Some
communities(also read "the (gifts [of [the ftibal leaders" onthe first (12 [days [of
Nissan.)

[S> 7:1mmi1)] Onithe/dayithelMishkan/was/completed, (it
andritsfurnishings, [altarrandritsutensils, wereanointed
andisanctified. The(triballeadersigavetotheMishkan(six
wagons_andtwelveroxen, twotoCpullceachfwagon. The
wagons_] were] toC bel distributed toC the Leviyim
proportional JtoCthel tasksC of Dthel differentifamilies.
Gershon_received twowagons_and _four_oxen. Merari
received CfourwagonsCand Ceight Joxen(becausetheir
loadswerelconsiderablyheavieriandbulkier).(Nowagons
werelgiventoK'hat, (sincetheywere(tesponsibleforithe
sacredarticles'whichihadto(belcarried by shoulder.That
therAronwas(tolbelcarriedon[the shoulders of(Leviyim
fromfamilyK'hatiisamitzva [379,[A34 7:9].

Next(follow 12 portions of 6 p'sukim_each,whichlare
practicallylidentical.(Each[portion contains‘the mameofia
triballeaderrandrardescription‘ofthergifts_ofgoldrand
silveriivesselsi'andlanimals ifor isacrifices/ 1that iwere
presentedlon(onelof the twelve days(ofidedication of the
Mishkan.

[S> 7:12m6)] Nachshonb.’AminadaviofiYehudawasthe
firstOtoD presentJhisC gifts. (0 Althoughthe D gifts O were
identical, Csomeofthe JwordingCis_curiously different,
aside, [ofcoursefromthedifferentiday, tribe,[andleader.
ForCexample, OtheJwordsJVAIHILHAMAKRIVU precede
BAYOM[HARISHON. This'is different from/ the other 11
days.And Nachsonib.[Aminadaviisdescribedasbeingof
thetribeofiYehuda. Seeotheridays(to.compare.

[P> 7:18[6)] Onitheisecondiday, theleaderof(Yissachar
presentedrhiscgifts'totheMishkan.[Herewelalsorfind(a
differentwording.Onithesecondiday, [HIKRIV(Netanelb.
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Tzu'ar, [ theleaderrofl Yissachar. Then[ it continues/ with
HIKRIVIET'KORBANO...[Nachshon/was calledia'MAKRIV,
noun,bringer of algift. [For'Netanel, the verb HIKRIV'is
used(twice. Noronelelse has/ that'word.[ Rashilexplains
thatr Reuven/ wanted tor golsecond (probablyfirst, but
Yehudarhad that honor). Moshelsaidl that( it was G(d's
command ! thatthegiftsiberin orderrof camps. That'is,
Degeshl Machanel Yehuda was' first,  meaning Yehuda,
then(Yissachar, then(Zevulun. Then'cameReuvenandhis
campipartners, etc.(Rashilpoints/toithe"missing"'YUDI(in
HIKRIV, "allowing(the"word(tolbelread THAKRELV,la
commandto’bringlhisiofferingron’the’second day. Rashi
furthersays( (from[ Rabbil I Moshe1 HaDarshan), | that
Yissachar(gotisecond honorbecauserhe was/the'one'who
suggestedthatithe Nesi'imbringgifts.

[P> 7:24m06)] Onltherthirdday, thelleaderrof(Zevulun
offered(his gifts. Thisrwording TTon the sorandsorday,
NASI (leader) ofl the[childrenrofrsorandso (tribe), Ploni
ben(Ploni. His'korban...rnow(follows through'the restrof
therdays. From/day/3to[ 12, thelwording fits the same
pattern. Theldifferences are found onlyron(thefirst'two
days.

[P> 7:306)] Reuven'sileaderiision'thefourthiday.
[P> 7:366)],[andShimon'siisionthefifth/day.

General’comment:[Although'the(giftsiarelidentical, 'there
are(sources/that'teach/that’each/leader broughtrhis gifts
withispecial kavanot'andisymbolisms/unique(torhistribe.

Thegifts ofithefifthriday iconclude the fifthr Aliya,
CHAMISHI.

ShishiSixthAliya
30p'sukim 742

[P> 7:42006)] Andlthelgiftsiofithersixthiday'begin the
SHISHI[Aliya.  Finishingoff the Southr Campof Reuven
andShimonisthe tribelof(GAD, whose leaderibrings his
giftsion'thesixthiday.

[P> 7:480 (6)] OnJ thed seventhD day,O the
leaderof(Efrayim, Elyasafb. D'u'el.

[P> 7:54006)] OnOtheleighthCday, Menashe'sCNASI,
Gamlielb.P'datzur.

Observation: O In Parshat B'midbar,d Efrayim is
precededBymhentionldfMosef. Bfrayim@ndMenashel@re
separatelfribes, Butlfhey[@reBracketed, [Sodb[dpeakdy
mention[bf[Yosef.(AnthisCpartCofCNASO, [Yosef[isChot
mentioned.O0AndO inOSh'lach,dtheyOared notd even
consecutive, Withlceason.

[P> 7:60006)] Thelcamp CofCthechildrenCiof Rachel
ImeinuCconclude theirCofferingscwithCBinyaminCon[the
ninthday.

[P> 7:6606)] TherfinalCcampriTthenorthCDancamp,
beginsDitsOgiftslonOthe OtenthidayCwithJAchiezerOb.
Amishadai.

Sh'vi'izSeventhAliya
18 p'sukim [1:72:89

[P> 7:7206)] OnCthe11thCday, the leaderCofCAsher
broughthisgifts.

Notice[that[for[Hays[1 [0, theFormatfs[the[$amel[T]
BAYOMEAWhatever,[RISHON,[SHEINI...[ASIRI.[Horthe
11th[day,[ti$[B'YOMASHTEI[ASARNMOM.

[P> 7:78we)] Finally,(therleaderrof Naftalirpresentshis
giftsBYOM SHNEIMASARYOM...

[P> 7:8406)] Whichibringsrustortherfinal_parsharof
NASO, thefinalsixp'sukim, which summarize(the(giftsof
the12leadersiofithetribes.

Then[the Torahpresents_totals_and _summaries_of. the
"Dedication"gifts. ZOTICHANUKATHAMIZBEI'ACH...

cont.lbagelB5

The(lastpasukiseemsto[gobeyond the[summary.(When
Moshe(came(to/Ohel(Moed tospeaktoHaShem, he heard
theVoicespeakingtorhimfromthe (KAPORET{lid[of the
ARON), [ from between/the twolK'RUVIM[ (Cherubs), and
thatlisthow(GrdspoketoMoshe.[Alllaspectsiofigettingthe
Mishkan tofunctionlare completed. Then(the[Torahtells
us how( Gldcommunicated withrMoshe. The[last(three
p’sukimarerepeated forthe Maftir.

Haftara 24 p'sukim
Shof'tim13:2:25

Thelsedralteaches us/thelaws of the Nazir. The haftara
tellsOusDofJafamousNazir, UnamelyiShimshon. O The
nazirshiprofcShimshon(is notrtypical.CHiscwas "ordered"
bylGdviaaheavenlyrangeland (was(tobeaNazirfrom
birth, for(Shimshon'scentirelife."Regular"nazir Ishipis
proclaimedrbyravow andris forfallimited time, usually
onelimonth.CThenazir'sCoutwardappearancel (11 his
unshorn( hair(11should belthel external evidencel of an
innerCsanctity.CInCShimshon'sCcase, ChisCnazirshipCwas
accompanied byl miraculousC featsD andC heroic
achievements(against the[PhilisItines(who were(lsrael's
majoradver(isariesofithetime.

TherangelrinstructsiShimshon'simother(wifeof/Mano'ach
of the(tribe'of Dan)(astorhow she/must'behave whenishe
becomespregnant._She mustnot_drink_wine[nor_eat
anything(Tamei. Caniwelsuggestthisiasademonstration
of thefactthatalcohol intake “of (a_pregnant-woman
affectstherichild?
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THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 333
Building a Dividing Wall

| was asked recently by two brothers, Reuven and Shimon,
who were visiting Isradl, the following question. They had
inherited from their father a parcel of land on Long Island. It
was a small parcel and they agreed how to divide the land;
surveyors placed stakes in the ground and they each knew
the boundaries of the part owned by them. It was thought by
them and they are still close friends besides being brothers,
that each would build a small summer cottage and their
families would no longer have to go to the Poconos for the
summer. Reuven's wife likes to sun bathe and wants a wall
placed along the boundary line so that her neighbors,
including her brother-in-law Shimon and his wife cannot
look into the property when she sun bathes or entertains
guests. Shimon did not see the necessity for such a wall,
which they said would give them a closed in look. If Reuven
wanted to build the entire wall on his own property and at
his own cost and expense, it would probably not be a
problem since in most instances halacha does not prohibit a
person from building a fence or wall to give himsdf privacy.
In this instance, Reuven wanted the wall to be built on the
boundary line, half on his side of the boundary and half on
Shimon's side of the boundary. | suspected and was proved
to be right, that the question of area to be given up was not
the question. Reuven thought that if he could get Shimon to
agree then Shimon would have to share the cost of the wall,
one half each. They wanted to know what, if anything,
halacha had to say in such situations.

Shimon and his wife said that none of the other neighbors in
the neighborhood had walls or even high fences, just some
short hedges or short fences delineating the borders, and they
did not want to have such a fence. (The question of a fence
on the other side of the property was not an issue since the
house on the side was very rarely used.

| told them that Reuven could demand the building of the
wall.

| explained that the halacha favors the one who wants a wall
of separation to be built. The lack of such a wall anywhere
€lse on the block was not of any importance as regards these
brothers.

As to the type of wall it would generally follow the type
used in the community, but since most of the community did
not have walls of separation, there was no precedent as to the
height, width or material from which to make the wall. The
wall would have to be made of material that was opaque so
that one could not see through it; it could not be of
translucent glass etc. It could also not be so flimsy that it
would fall with the first strong wind, and there are strong
winds on Long Island. This all assumes that there are no
building or zoning laws restricting the building of the wall or
its type or height. | told them to consult with their lawyers
and architects to see that it was legal to proceed. When it
was ascertained that they could proceed, | told them to drive
around the neighborhood and see where there were fences

and how they were constructed. As there were so few such
fences, the neighbors fences would not be a precedent. | told
them to attempt to agree, otherwise Beth Din would have to
decide and that they were far better off agreeing among
themselves. | told them to look in the yellow pages for fence
and garden contractors and consult with them to get ideas for
the separation fence, or perhaps just tall hedges etc. After
some time they agreed on a cyclone fence with green plastic
to keep outsiders from seeing in. | also told them some of the
halachot dealing with common fences. The fence would be
built along the boundary line and each brother would give
about three inches from his own yard to the common fence.
If the fence would eventually fall down, for example as a
result of a hurricane etc. the space under the fence would be
divided up equally between them as would the scrap metal
value of the fallen fence. This would hold true even if the
fence would all fall into only one of their yards. Should the
fence fall down either party could insist that the fence be
rebuilt of the same materials and same height and each
would contribute half of such cost.

In halacha, a wall is presume to be four amot (about seven
feet) in height. |1 was asked what if one of the parties wishes
the height of the fence to be higher, could he have it raised in
the future without the consent of the other brother? The party
wishing to raise the height of the fence could not compe the
other to pay for the raising of the height. The party wishing
to raise the height can do so if he wishes to pay the entire
expense himsdf and if in doing so does not thereby interfere
with the light on the other’s property. Also it can endanger
the existing fence if it cannot bear the additional weight of
the addition to the fence. If in raising the height of the fence
damage is caused to the fence, the party that raised the height
would have to pay for the fence to be repaired. Assuming
that Reuven was the first to want to raise the height but
thereafter Shimon wanted to raise it till higher. Who bears
the expenses involved? If Reuven, at his own expense raised
the fence to eight feet, he must bear the total expense of the
additional foot. However, if Shimon thereafter raised the
height to nine feet, Shimon must pay for the ninth foot and
also for one half of the expense of the eighth foot. Similarly,
if Reuven, at his own cost and expense raises the wall to
twelve feet and thereafter Shimon rests a crossbeam in the
raised wall nine feet above the ground, which is two feet
above the original wall, Shimon will have to pay for half of
the expense of the two feet, between seven and nine feet.
That which has been said regarding the height of the wall
also applies to extending the length of the wall.

The subject matter of thislesson ismore fully discussed in
volumeV chapter 157 of A Restatement of Rabbinic Civil Law
by E. Quint. Copies of all volumes can be purchased via email:
order s@gefenpublishing.comand via website:

www.i srael books.com and at local Judaica bookstores.
Questionsto quint@inter.net.il
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TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

"Megilat Yaakov" [3]

"Through you all the families [nations] of the Earth shall be
blessed; by you living according to the rules of the
G-d-given Torah, they will learn to grow close to Him"
(Tanchuma, B'reishit 28:14).

In his vow, Yaakov, in addition to asking for G-d's
protection in Exile and His help in his return home, adds an
element to the blessings promised him that is singular to this
occasion and has much relevance to our personal individual
lives. He asks for a livelihood - parnasa - thus teaching us
the first stage in our treatment of wealth and the desire for it;
the most truthful and effective segula is direct prayer to G-d.
Y aakov's understanding of parnasa has become a role model
for us, exemplified by the prayer said during Birkat Kohanim
on the fegtivals: "Bestow on me and on the souls of my
household, our food and livelihood, generously and not
sparsely, honestly not in forbidden ways from your generous
hand, just as You gave food and clothing to our father
Yaakov called Ish Tam, a wholesome man". "That our
commerce should be done in faith does not mean honesty in
commerce, for that we have halakhot that militate against
fraud, theft and robbery, false weights and measures,
oppression, lying and interest. Rather it means faith that G-d
is the sole source of all our wealth" (Orech HaShulchan
156); he who does not say in Ashrei, "You open Your hand
and satisfy the desire of every living thing with full
devotion, does not fulfill his obligation. Furthermore,
Y aakov does not ask for more than bread to eat and clothes
to wear. He thus lays down for us the Torah's teaching that
modesty does not apply only to dress but aso to
consumption and standards of living, the economics of
enough, without which there can be no morality, business or
otherwise. He reaffirms this teaching when in reply to
Eisav's, "I have a lot" which always leaves space for wanting
more, he answers "l have everything". This places limits on
how much we want to earn and thereby also on how we earn
it.

Now that Yaakov was eevated to great spiritual heights
through his prophetic vision, he was able to realize that there
is sanctity even in the material possessions that G-d will
grant him. It is this sanctity of material possessions that
makes him [and us] obligated to tithe maaser. Maaser flows
from the intrinsic kedusha that only Eretz Yisradl has;, a
sanctity that is connected to the People who share its name"
(Mei Marom, Harav Harlap). There are many mitzvot that
come to teach us that our wealth really belongs to G-d and
this obligates to act according to His commandments. Omer
that is a payment as it were, to the real owner that permits us
to eat of our new harvests, shmita and yovel which abrogate
our legal ownership, bikurim with its humbling confession
that He has granted us everything so we bring First Fruits to
His Temple, and the grace said before and after eating or
enjoying material things.

The conclusion of the vow, "And every- thing that You give

me | shall repeatedly tithe unto You"", shows that is not a
matter of asking for G-d's blessing and then promising
something in return, but rather a promise to act in a way that
recognizes the Source of the benefits. "Maaser comes to
make us keep in mind that G-d is the real master of our
property even after it becomes ours. We have to dedicate a
share of it according to His wishes and this dedication comes
in two forms. The first, at the outset of our earning: b'chor,
bikurim and t'ruma. These are easy to accept since with the
first cent that we get we till have the feeling that G-d gave
it. However, those that follow seem to be the natural result of
the preceding stream of effort or of income. Then we need
the second form, maaser, to remind us that these too are a
direct gift from G-d" (R. S.R.Hirsch, B'reishit 14:20). "Pe'ah
is brought only on completion of harvesting the field. This
ending shows that our intention throughout the agricultural
work [wedth creation] was to fulfill His Will and
commandments. A nation whose whole material activity is
geared to be able to do just this, will never be completely
harvested-destroyed” (Shem Mi Shmuel).

G-d could provide directly for the needs of the poor, but He
established the world in such a fashion that we receive
wealth to be used for our own needs but also to provide for
the needs of the weak. In that, there is created not only the
vertical relationship between us and G-d, the Provider, but
flowing from that relationship also a horizontal relationship
between us and others. "G-d wanted that His creatures
should be well-versed and actively engaged in Chesed and
mercy. Through His kindness to each of us, He thereby
provides for all His creatures. Furthermore, we thereby learn
to fear Hashem, our G-d" (Sefer HaChinuch 473,474). "We
give atenth of the wealth that Hashem gives us to those who
are in need, so that they become G-d fearing and worship
Him [apparently to forestall their rebellion against Him due
to their poverty]. This tithing applies also to the sons
(B'reishit Rabba 70:7) as we learn from the maaser that has
to be given to the Leviyim who busy themselves with G-d's
worship more than their brothers’ (Radak). The Talmud
(Ketubot 50a) learnt from our verse that a person of average
wealth should not spend more than 20% on charity in cases
where they would themselves be reduced thereby to poverty.
"Although this restrictive ruling has been extended to one's
spending on the observance of positive mitzvot, regarding
spending in order to prevent failing in negative mitzvot, one
is required to spend even al ones wealth (Rama, Orech
Chaim 656).

"Kingship will not be established in Israel and the True Faith
not established except through tzedaka as it is written:
"Establish yourselves through righteousness® (Isaiah 54:14),
and we will not be redeemed except by virtue of tzedaka as it
is written (Isaiah: 1:27): "Zion shal be redeemed with
Justice and her returnees through righteousness'." (Matnat
Aniyim 10:1).

Thisisinstallment #130 in Dr. Tamari’s serieson “ Tanach and
its messages for our times’
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[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

Q Need one eat milchig on Shavuot? If so, when is one

supposed to do so? What steps must he take regarding
meat and milk? There are many minhagim and little
clarity on theissue.

We can give you only partial clarity - and an
A assurance that there are many legitimate ways to

fulfill the minhag. The minhag to eat milchig food on
Shavuot seemsto have emerged in Ashkenazic landsin thetime
of the Rishonim and is accepted by the Rama (Orach Chayim
494:3). It has begun to be more accepted among Sfardim, at
least in Israel, where the dairy industry pushes the minhag
aggressively (we wonder why?). The problem is that there are
many educated guesses as to the rationale behind the minhag,
which impacts on the optimal way to follow it. Also, some good
ways of fulfilling it raise halachic problems. It is not surprising
then that both rabbis and laymen have developed varied
systems. This variety and the phenomenon that people often do
asthey fed on thisnot overly crucial matter are reasonable.

The Rama (ibid.) understandsthat the minhag isto remind us of
the Sh'tei HaL.echem (two loaves of wheat), offered on Shavuot
in the Beit HaMikdash. The Magen Avraham (ad loc.:8)
explains that by eating both milk and meat in a meal, there will
be two loaves of bread with which to eat the food. He says that
in keeping with this reason, it is best to bake some milchig
bread. Although bread is supposed to be parve, loaves that are
small or are made in a special shape, both of which were
customary on Shavuot, are permitted (Rama, Yoreh Deah 97:1).
This approach explains why many eat milchig and fleishig at

the same meal despite the complications (see bel ow).

Another reason to split a meal between milchig and fleishig
partsisthat many require ameat meal at night and in the day of
Yom Tov (see Rosh, Berachot 7:23 with Ma adanel Yom Tov;
Sha arel Teshuva 529:2). Others say it is sufficient to have meat
in the day. Therefore, those who have one fully milchig meal on
Shavuot, do so at night (see Piskel Teshuvot 529:11 & 494:11).

Other reasons for the minhag are based on kabalistic ideas
regarding milk (Magen Avraham 494.6), hints of its acronym
(Aruch Hashulchan OC 494.5), and the idea that after receiving
the Torah, Bnel Yisrael required time to be able to prepare
kosher meat (Mishna Berura 494:12). According to these
approaches, it may be sufficient to have milchig food at any
point during Yom Tov, including a snack or kiddush after
Shacharit.

One should not compromise the laws of meat and milk in order
to fulfill thisminhag. Therefore, if eaten in succession, milchig
is obvioudy eaten first. Between the two, one should clean the
mouth by eating parve food and rinsing his mouth and either
rinse or inspect his hands (Shulchan Aruch, Y oreh Deah 89:2).
He should also change the tablecloth (Mishna Beruraibid.: 16).
(Most people simply eat the milchig food on a plagtic tablecloth
on top of the regular one) Some people are careful to make a
full break between milchig and fleishig with Birkat HaMazon
(or aberacha acharonafor the many who fulfill the minhag with
cake) between them (Pri Megadim on Shach 89:6). However,
that is a special chumra, not halachically required (ibid.; see
Mishna Berura ibid.; Meamed L'ho'il I 23). If one does
bentch, then there are varied opinions as to how long one
should wait before starting the meat meal (beyond our present
Scope).

In brief, it is al but impossible to accept the most stringent
approach to the integration of milk into a meat meal while
following al the stringencies of the prohibitions of milk and
meat (see Igrot Moshe, OC |, 160). Some systems are
cumbersome enough for many people to take away from ther
smchat Yom Tov, cause them to make mistakes, or
unnecessarily delay the minhag of learning al night. Therefore,
people should continue a family minhag they are comfortable
with or adopt one which works for them. One who wants to
figure out the most machmir way to do so may be blessed but
should be aware of “collateral damage.”

Ed. note: See the section on Dairy Foods, which is part of the
Shavuot section at the end of this PDF file

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel
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(21 Candle by Day

We cannot banish with a wave of the hand the
false beliefs that have grown up with us. We are
not built that way. If we did so, we would dismiss
our true faith too. Our beliefs have been built up
patiently, bit by bit, until they have become
intermingled, as it were, with the fibers of our
being. We cannot tear out our flesh to cast them
away. We can only pick them out, if they need
picking out, as so many tiny pieces of glass that
have embedded themselveswithin it.

From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢« The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

3 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

Shavuat is a holiday of opportunity - the opportunity to accept
anew the Torah and the yoke of God's kingdom or aternatively
to spend it eating cheesecake and gossiping with friends! The
megila that we read on Shavuot also reflects the idea of
opportunity. Megilat Ruth revealsto the reader what happensto
those who take advantage of the opportunities presented by God
and what happens to those who passthem up.

The first person to miss an opportunity is Elimech. A leading
figure of his generation, he had the means with which to help
his townsmen, but instead he chooses to run from this
opportunity and ends up dead and buried in aforeign land with
his children intermarried to local women. Naomi hears that
"God has remembered His people’ and she chooses to return.
One daughter-in-law is perceptive enough to see the
opportunity, goes along with her and becomes the grandmother
of the king of Isradl; the other turns back and becomes the
grandmother of the evil giant Goliath. After they return to Bet
Lechem, the closest relative is offered the opportunity to marry
and redeem Ruth, but he is afraid and therefore becomes an
anonymous personality, a nobody. Boaz uses the opportunity
presented to him and redeems Ruth, thus becoming the ancestor
of the mashiach.

Our generation has also been granted a unique opportunity. We
have been afforded the chance to leave the foreign land in
which welive, take advantage of modern transportation and live
in the flourishing Holy Land, which has been rebuilt from the
ashes of destruction. May God grant us all the vision to seize
this moment and take advantage of the wonderful opportunity
He has given us.

Chana Tannenbaum, Nof Ayalon

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat Ha' Shavuah

4] A Touch of Wisdom, A Touch of Wit

R' Shmuel Hanagid, one of the great Jewish leaders of Spain,
was highly respected by the Spanish king. R' Shmuel was an
exemplary man in every way: wise and learned, a philosopher
and poet, and - above al - a man of truth, who was not
interested in the accumulation of wealth. The king greatly
appreciated R' Shmuel, and eventually appointed him as his
minister of finance.

The other ministerswere jealous of him. After all, why should a
Jew be given such a lofty position? They therefore spread
rumors that R' Shmuel was stealing money from the royal
treasury. The king ignored these tales, because he knew R’
Shmuel, and how honest he was. However, to prove R' Shmuel's
innocence to the other ministers, he asked him to bring him a
completelist of his assets.

R' Shmud immediately did as told, and brought the king his
accounting books. When the king examined them, though, he
found that it only represented a tenth of R' Shmuel's assets.

"Tell me" said the king angrily, "is that all you own? | myself
gave you much morethan this?'

"My lord the king," R' Shmuel answered, "Y ou ordered me to
bring you a listing of my assets. | did as you asked, and here it
is. Thisis what | have spent on charity. These are my assets,
because they cannot be taken away from me. All the rest of my
possessions are not truly mine."

Shmuel Himelstein has written a wonderful seriesfor ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

i5] Par sha Pointsto Ponder - NASO

1) When the Torah commands that the family of Gershon be
counted, why does it add the words GAM HEIM meaning
ALSO THEM? (4:22)

2) Why does the Torah repeat itsef in stating AND THE
CHILDREN OF ISRAEL DID SO... SO DID THE CHILDREN
OF ISRAEL regarding the command to send the impure people
out of the camp? (5:4)

3) The Torah teaches that the 12 princes brought six covered
wagons. Why does it then teach the seemingly superfluous fact
that this amounted to A WAGON FOR EVERY TWO
LEADERS?(7:3)

THESE ARE THE ANSWERS
Ponder the questions firgt, then read here

1) Rav Moshe Feinstein points to last week's Parsha which
taught that the children of Kehat carried the most holy items
such as the Aron and the Menora while the family of Gershon
carried the lower level items such as the curtains and the
columns. The family of Gershon could have become
demoralized by their seemingly less important role. G-D,
therefore, goes out of His way to equate Gershon's role with
Kehat's role through thewords, GAM HEIM.

2) The Chizkuni explains that the first statement refers to the
senders. People sent the impure people out of the camp even
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though, at times, this meant distancing their relatives from
them. The repetition of SO DID THE CHILDREN OF ISRAEL
refers to the impure people themselves who did not protest and
willingly accepted the command for them to be sent out of the
camp.

3) My great-grandfather, Rav Elimelech Fischman answersthis
question beautifully. (This is a meaningful time to teach his
Torah since he was murdered by the Nazis on Shavuot night in
Auschwitz in 1944.) Tradition teaches that the |eaders chose to
use wagons to serve as an atonement for the sin of the golden
calf. (The word EIGEL shares the same root as the Hebrew
word for wagon - AGALA.) The sin of the golden calf
happened largely due to a lack of unity since the disunity led to
the people rgecting Aharon's stalling tactics. Perhaps the
leaders chose to share wagons to demonstrate that they learned
the lesson of that sin and were now working with unity for a
positive cause. The Torah goes out of its way to emphasize this
act of unity and atonement by stating that there was A WAGON
FOR EACH TWO LEADERS.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman
Mashgiach Ruchani, Yeshivat Yesodei HaTorah in Bet
Shemesh, author of "DISCOVER: Answers for Teenagers (and
adults) to Questions about the Jewish Faith", soon to be
republished by Feldheim - ppp@i srael center.co.il

& o

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

FROM PESACH TO SHAVUOT
"SUR MEIRA VAASE| TOV"

Shavuot has no specific date in the Torah. The Torah
relates it as being fifty days after the second day of
Pesach. There seems to be a definite connection between
Pesach and Shavuot. Rav Metzger in his book brings a
number of these links. One explanation has to do with a
general lesson in moral development that we learn from
Tehilim (34:15). There the verses describe how one can
become a G-d-fearing person. Included in the list is
“depart from evil, and do good”. This is a two stage
process. It is not sufficient to distance ourselves from evil.
We need to do two things; distance ourselves from evil
and do good.

We see this idea in the connection between Pesach and
Shavuot. On Pesach we were taken out of Egypt where
we had been on the 49th level of defilement. Our
redemption from Egypt was what is called “SUR MEIRA” -
“distance yourself from evil”. We left the idol worship,
idolatry and debasement behind. That was a good
start,but it was not enough. Shavuot is the “ASEI TOV” -
“do good”. Receiving the Torah helped us know what we
should do to be righteous. The Torah tells us how to act in
every aspect of our life. We should take this lesson with
us always. Whenever we want to improve our- selves and
our mitzva performance, we should remember to do this

two step process of “SUR MEIRA VAASEI TOV”.

COEUR A LA CREAM

This classic molded French dessert is relatively simple to
make. It's milky so it is in line with the custom to eat dairy
on Shavuot. (One reason for this minhag is brought in the
Imrei Noam. He says that milk is both a drink and a food
and therefore contains everything just like the Torah
contains everything in it.) The dessert is served shaped
like a heart. On Shavuot the heart symbolizes our love for
learning Torah. It is usually garnished with strawberries,
but you can use grapes instead to remember the species
brought for Bikurim (the first fruits). The French have a
special heart shaped pan with holes in it for making this
dish. Any pan with holes will do or just tie up the cheese
mixture in a cloth diaper over the faucet in order to drain
out the excess liquid.

250 gm. white cheese (gvina levana)
1 cup sour cream

1 cup sweet cream

200 gm. cottage cheese

% tsp. salt

| cup sugar

Garnish

% kilo ripe strawberries (you can use frozen if you
don't have fresh) or use grapes

¥ cup sugar

Mix all the cheeses together and add the salt (which helps
to strain the liquid out)

Place cheese cloth, or two coffee filters, or a clean cloth
diaper at the bottom of a sieve

Pour the cheese mixture into the sieve and let the liquid
drain out for at least an hour. The best would be to leave
it in the fridge overnight. Shape into a heart. Decorate
with fruit.

mMicroUlpan

Kids today don't really know what a record player is. In
Hebrew? Patiphone. Not really. Try MAKOL
2N

5lG'MATRIYA MATCH

Thedorahldommandsds: M'HIGADITAD'VINCHABAYOM
HAHUODEIMORIBAAVORMZEHASABASHEMOIB'TZEITEI
MIMITZRAYIM:

thatWel@dredodellDurldhildren@bout@heExodusfrom
Egypt...

Thisitzvalit[@ssentiallyfulfilled[dn[Sederight. Butls
thatfhelanddflthelstory?
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Dolvel3topldurlellingldnd@eaching[of(iheExoduson
that@rstMbightldfBesach?

Thel$torydbf(ithe(ExodusCtontinues.dtCEulminatesCbn
Shavuot, WhichOnarkshelteceiving[of[fhe[Torah[AND
theldomingIbBretzNisraell@ndBuildingfheMikdash, [dll
symbolizedd by Shavuot's[] names:[J Zman[ Matan
Torateinu,0 Chagd HaKatzir,O YomO HaBikurim.O The
g'matriyaldffthelpasuk[@boveli$s[2522,fhe[damel@umeric
valueld@stheldnswerfbfhelquestion[untilWhen?":

YOMO CHAGO HASHAvVUOTO HAZEHO ZMANCO MATAN
TORATEINU:

(99 Torah from Nature

Western Crowned-pigeon ak.a. the Blue-crowned
pigeon, is the largest pigeon in the world... size of a small
turkey...... one of the most beautiful pigeons, alluring blue
feathers and a deep purple patch across the shoulders, males
and females look similar... mask of dark bluefeathers extending
from the dender hill through the eye, and the fan-like crest of
lacy light bluefeathers on top of the small head ...found in New
Guinea and other Indonesian islands... males and females pair
for life, but courtship is till elaborate... one egg, incubated by
mother at night and the father by day... hatchling is fed
‘pigeon's milk' by both parents... for about a month After the
chick has fledged, parents will continue to feed it for several
months...

(10 Catch All

Thiswill be afrom-time-to-time column for those items each of
which really belong somewhere ese, but they came to light
after a particular feature, page, or column was completed. For
example...

An EIRUV TAVSHILIN page was in last week's TT (#715,
p.10). EB caled to our attention to a point we neglected to
include. Let's put it like this: There are two levels of ET. The
first ispersonal. It ismade by an individual for himself and his
household. Period. And the correct text of the ET declaration is
LANA, it shall be permitted for us. The advanced version is for
"Gedolei Halr", the rabbinic leaders of the community. They
add, LANU ULCHOL YISRAEL HADARIM BA'IR HAZQOT,
for us and for al Jews who live in this city. A person who
forgets to make an ET, or whose ET was eaten before he had a
chance to cook on Friday for Shabbat, is covered by this
"advanced" ET. One who purposdy does not make an ET,
intending to rely on the ET of others, is NOT covered by it.
Everyone should make an ET. But the advanced version isthere
just in case. However... in order to make this kind of ET, one
has to take the ET food, give it to someone else (on€'s child
above the age of mitzvot, or some say only to someone not part
of your household) to "acquire" it on behalf of others. Then he
takes it back, makes the bracha and declaration, including the
extra phrase. Know that not just the community leaders make
this extra ET, anyone can and preferably should, if heisableto
doit properly. Confused? Talk it over with your rav.

TTriddle Report Addendum

MM/Bklyn found another member of the Wilderness Rock
Group. Tzuriel b. Avichayil, leader of the Merari family. Being
a Levi, he was probably lead singer of the group. MM aso
suggests Moshe as the group's drummer, since he hit the TZUR
with astick.

Candle Lighting Clarifications

On Thursday, Erev Yom Tov, a 24-hr candle should be lit
before Yom Tov candles, so that a flame will be available on
Friday afternoon to help light Shabbat candles. Since Yizkor is
said on Shavuot, many homes will have Yizkor candles lit
anyway. Those who don't say Yizkor should remember to light
acandleto havefire available.

If one has no flame to take a light from, he/she should try to get
a flame from a neighbor. If noneis available, Shabbat candles
should NOT belit. We may not produce fire by striking amatch
on Yom Tov, even for the mitzva of Shabbat candles.

On Thursday, one should not only set up for Yom Tov lighting,
but should also put out the candles needed for Friday's lighting,
just to have them at hand when it is time to light Shabbat
candles.

Generally, Ashkenazi women accept Shabbat with the lighting
of Shabbat candles. Therefore, their SOP (standard operating
procedure) isto light the candlesfirgt, cover their eyes, and then
make the bracha. Since handling fire is permitted on Yom Tov,
one should say the bracha first and then light (then putting
down the match or helper candle to go out on its own, since
extinguishing fire is forbidden on Yom Tov). It is permissible
for a women to light her usual Shabbat way for Yom Tov if she
fearsamix-up.

9 Divrel M enachem

Asiswel known, we put two Challot on the Shabbat table to
represent the double portion of Manna that fell in the desert
before Shabbat so that Bnel Yisrad would have sufficient to eat
without having to desecrate the Shabbat collecting the Manna.
What isless known isthat on the Festival of Shavuot the people
were commanded to, "Bring out of your habitations two wave
loaves... the first [of the meal-offerings of the new crop] unto
theEterna" (Vayikra23:17).

Following Sefat Emet, we can discern an interesting connection
between the two Shabbat Challot and the two loaves brought on
Shavuot. By raising the Challot in our hands as we make the
Brachaon the bread on Shabbat, we at once recognize Hashem's
bounty and mark Shabbat as a symbol of His mastery in this
world. We concurrently confer Kedusha (holiness) to Shabbat.
And insofar as we eevate oursaves in honor of G-d, so do we
raisethe level of His majesty in thisworld.

According to the (2,135-1), the two loaves of Shavuot represent
the Torah SheBichtav, the Written Law, and Torah Sheb'al Peh,
the Oral Law. Thus, the waving of the loaves indicates the
homage we afford to these two bastions of our tradition. And by
virtue of this command, we also raise the level of our Kedusha.

Thus through our actions with these loaves we both bestow and
recelve Kedusha. What better thought for the Chag that
traditionally celebrates our receiving of the Torah.

Chag Sameach and Shabbat Shalom
Menachem Per soff
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SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

Y ehoshua'sMizbei'ach
and that of the 2%2 Tribes

From Devora: "Dear Catriel. You wrote that ‘when Y ehoshua,
in fulfillment of Moshe's command (Devarim 27:5,6), erected a
Mizbei'ach on Har Eival, he ddliberately built his altar without a
base [thereby disqualifying it to be used as a Bama Gedola CS]
and that Yehoshua wanted to emphasize that this altar was a
Horaat Sha'a- a"special case'. It was not to be used as a Bama
Gedola, and ‘'undermine the legitimacy of the newly
reestablished Mishkan in Gilgal'. We were wondering if thisis
somehow connected with what is related in Y ehoshua 22 about
thealtar thetwo and a half tribes built near the Jordan."

Related? Absolutely! But first, a bit of background. Through
the millennia, the great leaders of Am Yisrad intuitively
grasped the importance of national unity. Our greatest |eader,
Moshe Rabeinu, the "sheepherder" of an obstreperous and
ungrateful people, managed to lead them through the
wilderness for forty years. He, more than anyone dse, was
familiar with Am Yisragl's proclivity for dissension and mutiny.
At the very gates of the Promised Land, two of the tribes,
Reuven and Gad (later joined by half of Menashe), after having
shared Am Yisrad's vicissitudes during the long trek through
the wilderness, abruptly announced that they did not want to
cross the Jordan and enter Eretz Yisrad at al! Their
multitudinous sheep and goats were happy just where they
were. Moshe was furious. (Try to imagine what was going
through Moshe's mind on a personal level when he first heard
this! Think of it! G-d had denied his most impassioned wish, to
"cross and see the good land that is on the other side of the
Jordan" (D'varim 3:25) and suddenly, he is faced with whole
tribes who "liked money and [therefore] preferred to live
outside of Eretz Yisrael" [Bamidbar Rabba 22:7,8]). He angrily
accused them of preferring the lush green grass of
Trangordania to the hardships of the long and arduous
campaign that awaited Am Yisradl on the other side of theriver.
He cried out in anguish (Bamidbar 32:6,7), "Shall your brothers
go out to war and you will sit here? Why do you dissuade the
heart of the Children of Israel from crossing totheland that G-d
has given them?' In the end, happily, the crises "blew over".
The representatives of the "wayward" tribes assured Moshe that
even if their families and livestock did remain in the Gil'ad,
thelir fighting men would cross the Jordan and participate in the
coming war of conquest. They would not let their brothers
down. They solemnly promised, "We will not return to our
homes until the Children of Israd will inherit - every man his
inheritance..." Trueto their word, they placed themselvesin the
vanguard of the advancing Israglite armies. The "expeditionary
units" of the two and a half tribes acquitted themselves so well
on the field of battle and their military discipline was so
superlative, that at the concluson of the war, Moshe's
successor, Yehoshua bin Nun, blessed them and even wished
them economic success before giving them an "honorable
discharge" (Y ehoshua 22:6). However, on their way home, as
they approached the Jordan River, a strange thing happened.

"And when they came to the region about the Jordan, that isin
the land of Cana'an, the Children of Reuven, and the Children
of Gad and the half-tribe of Menashe built there an atar by the
Jordan, agreat atar to look upon" (Y ehoshua 22:10). Conscious
of the wvulnerability of their nation, both religioudy and
politically, the other tribes reacted sharply. "And when the
Children of Israel heard of it, the whole congregation of the
Children of Isragl gathered themselves to Shilo to go against
them to war." We noted last week the source of the ban on
Bamot - "private field altars' (Vayikra 17:3, 4) and why this
prohibition was relaxed ata time when, for one reason or
another, the Bama Gedola - the Mizbe'ach of the central
sanctuary - and the Aron HaBrit were "separated”. While the
Mishkan was in Gilgal, Kohanim together with the Aron
accompanied the Isradite armiesin the field. When Y ehoshua,
in fulfillment of Moshe's command (D'varim 27:5,6), erected a
Mizbei'ach on Har Eival (Yehoshua 8:30,31), he deliberately
built his altar in such a way that it was inherently unfit to be
used asa Bama Gedola. Y ehoshua's altar was a Hora'at Sha'a (a
"special case') and nothing more. The reason why Y ehoshua
built the Mizbei'ach on Har Eival and offered Korbanot thereon
was to emphasize the extreme importance of the "ceremony of
the blessings and curses'. Originally ordained by Maoshe
(D'varim 27:11-26), this awesome ceremony, performed by all
Am Yisrad in the presence of the Aron HaBrit, was conceived
as a sort of a reenactment of Maamad Har Sinai. However,
Y ehoshua's atar and these "ad hoc" sacrifices were not meant
to replace or undermine in any way the authenticity of the
Mishkan, the nation's central sanctuary, then at Gilgal.

After Eretz Yisrad was conquered and divided among the
tribes, the Mishkan was relocated to Shilo and the Aron HaBrit
was "reunited" with the newly built national atar. That
condition fulfilled, the ban on private Bamot was renewed.
When "the children of Isragl heard say, 'Behold the children of
Reuven, the children of Gad and the half tribe of Menashe have
built an altar", the "children of Israd" could only view such
behavior as rebelion. This was true even after they had
witnessed the sterling performance of the "Trangordanians' on
the battlefidd. They demanded, "What treachery isthisthat you
have committed against the G-d of Israd, to turn away this day
from following the Lord, in that you have built an atar...?"
Happily, this crisis also "blew over" and the Trangordanians
were able to convince "the congregation of the Lord", that their
altar was not for sacrifice and "treachery”. Au contraire, the
faithful tribes of the Gil'ad concelved of their atar as a
memorial expressing their hope that even though they lived on
the other side of the Jordan, they would continue to be thought
of as an integral part of Am Yisradl. Maybe their choice of
design was defective, but their hearts were certainly pure. Shilo
would remain the only legitimate sanctuary of all Israel on both
sides of the Jordan.

From Reuven Brauner, Raanana: "When will we learn that
holocaust-deniers, Temple-deniers etc. are al out to
delegitimize us? They come from without and within. It istruly
unnerving to realize that there are such small-minded
Jew-haters out there and that they will do anything to deny usa
place on this planet. Quite a few imaginative "archaeol ogists'
with palitical agendas of their own have real problems when
they are faced with something asreal as'Y ehoshua's Mizbei'ach.
| suppose that if a'modern archaeologist' of that ilk excavated
Ground Zero, the site the World Trade Center, hewould have to
cometo the undeniable conclusion that it never actually existed.
The documentary evidence? The photographs and films? They
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must have been digitally altered. The millions of eyewitnesses?
Deusional. Brainwashed. They must have all been from some
fanatic religious cult. The people who designed and built them?
A solar myth..."

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAKIX

The fork lift stands for the work of the Gershon and mostly the
Merari families of Leviyim. Only Kehat might have had a
problem using a forklift, since they must carry the sacred
vessels on their shoulders. Gershon and Merari were given
wagons (also shown) to help in their tasks. A forklift would
probably be acceptable for loading the wagons, and Merari
would definitely have put one to the best use.

The calculator isfor counting the Leviyim.

The Do Not Enter signs are for the three types of ritually defiled
individuals who may not enter one camp of another - The Camp
of the Sh'china, i.e. the Mishkan and its courtyard, the Camp of
the Leviyim which surrounded the Mishkan area on four sides,
three each for the family units of Levi and one side (east) for
Maoshe, Aharon and family.

The grapes, wine, and shaver are Xed out for the Nazir. Not
shown: Becoming Tamel, but it too is forbidden to aNazir.

The SOTA bottle holds the potion for the Sota to drink. The
liquid is brown because of the ink and dust of the Mikdash floor
thatismixedin.

The animals and golden spoon with Ketoret that are around the
opened gift box are part of the gifts of the N'si'im .

TTRIDDLES...

are Torah Tidbitsstyle riddes on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't aways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issue's (Bamidbar) TTriddles:
Note: ORDER of TTriddles has been changed

[1] And that would have made all 7 days this week, had Rosh
Chodesh not been on Sunday

This TTriddle was atered to correct the mess-up with the
haftara last week. Of course, had the correct haftara been there
in thefirst place, this TTriddle would not have been asked.

Six days a week, boys from 13 years and up and men wear
T'filin. Many (most) who say the different passages and p'sukim
in addition to the brachot (or bracha), when they make the three
winds of the strap (RTZU'A) of the SHEL YAD around the
middle finger, recite the p'sukim from HOSHE'A (2:21,22).

Though T*filin are not worn on Shabbat, those p'sukim conclude
the REGULAR haftara of Bamidbar, which was preempted by
MACHAR CHODESH. Hence the out-of-place and
convolutedly worded TTriddle.

[2] From those mentioned in the sedra, who's in the Wilderness
Rock Band?

Here'sa"normal” TTriddle for Bamidbar. Among the names of
the tribal leaders (and their fathers) we find Reuven's leader
Elitzur, the father of Shimon's leader, Tzurishadai, and the
father of Menashe's leader, Pdatzur. With TZUR in each of
these three names, and with TZUR meaning ROCK, perhaps
these three formed the Wilderness Rock Band in the Midbar.

[3] 10 times thisweek all over; once (sort of) in Chutz LaAretz
next Shabbat; 4 times the following Shabbat here, 4 times the
following Shabbat there. (prize)

Thetwo-word phrase KOL B'CHOR, every firstborn, appearsin
Parshat Bamidbar 10 times. That's a very noticeable phrase in
Bamidbar. Nowhere else do we find anywhere near that many
occurrences. So this week, referring to Shabbat Parshat
Bamidbar, we all read KOL B'CHOR ten times. Next Shabbat
(referring to this coming Shabbat, our - in Israel - Parshat Naso,
and the second day of Shavuot in Chutz LaAretz), the phrase
KOL HAB'CHOR (which is at least sort of like KOL B'CHOR)
isread in Chutz LaAretz as part of the Torah reading for the
second day of Shavuot. In Israd, we read Naso, which does not
have the phrase. But, the following Shabbat, B'haalotcha, the
phrase occurs four times. Thosewill beread in Isragl, but not in
Chutz LaAretz, where Naso will be read. And the week after
that, when we arereading Sh'lach, without any KOL B'CHORS,
people in Chutz LaAretz with have the four times in their
B'haalotcha. Get it?

[4] TheMAZAL (Zodiac sign) TTriddle

The Word of the Month box is amost as old as Torah Tidbits
(going on 14 years). The monthly inclusion of a graphic
representing the Mazal of the month in the upper right corner of
the box began with TT 531, Elul 5762. Until alittle over a year
ago, the graphic had been either the official Zodiac sign for the
Mazal or some straightforward graphic of the sign. For more
than a year, the graphic has been some play on the sign.
Shavuot's mazal is T'OMIM, the Twins, Gemini. Last year, for
the month of Sivan (we change the graphic with Shabbat
M'vorchim), we had a picture of the baseball cap of the
Minnesota Twins team. This year, were going with the
mathematical expression 6K+1 (6 times K plus and minus 1).
Thisisthe form that TWIN PRIMES (or PRIME TWINS) take.
A prime number, if you remember (or even if you don't) is a
whole number that can only be divided (without remainder) by
1 and itsdlf. 23 is a prime because no number other than 1 and
23 can evenly divide 23. 39 is not prime, because in addition to
1 and 39, 3 and 13 will also divide 39 evenly. TWIN PRIMES
are two consecutive odd numbers, both of which are prime.
(Aside from 2 itsdlf, no even number can beprime.) 5and 7 are
TWIN PRIMES. So are 11 and 13. 17 and 19. Besides 3 and 5,
which are technically TWIN PRIMES,the number between all
TWIN PRIMES is divisible by 6. [Pick an even number. Any
even number. If it is not a multiple of 3 (i.e. divisible by 3),
then either the number right before it or the one right after it
will be a multiple of 3. So, only an even number that also is
divisible by 3 (meaning a number divisible by 6)can possibly
have a prime number before it and after it. It won't always be
surrounded by PRIME TWINS, but it might be. Therefore, the
formula for prime TWINS is 6K+1, where K is a whole
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number. Remember, not every 6K+1 will be twin primes, but
every pair of prime TWINS will be 6K+1. The three pairs of
TWINS mentioned earlier (not counting 3,5) correspond to
K=1,2,3. If K=4. 6K+1 are 23 and 25, not twin primes. But for
K=5, we have 29 and 31, twins. Next potential twins are not -
35 and 37. Next, 41,43 are. 49,51 are not. 53,55 are not. 59 and
61 are. Etc. Sorry (not redlly), the math teacher in me got
carried away.

NachKwestionlbfltheWeek

Thelsunlnanach:
Forlwhoml[didthelsunlstop?
Forlwhoml[didltlfegress?
Wholgotlsunstroke?
Wholgotlsuntanned?

Y ehoshua (Book of Y ehoshua 10:13)

The sun regressed 10° in Yeshayahu 38:8 as a sign that
Chizkiyahu HaMeech's life would be extended for an
additional 15 years.

Y ona got sunstroke when the KIKAY ON that was shading him
from the sun shriveled and died.

The subject of Shir HaShirim was suntanned. Actually, the
word which is used in modern Hebrew for suntan, probably is
better rendered in the context of Shir HaShirim as sunburned.

Concerning the previous NachKwestion:

HC writes that there isreally another pasuk that ties for second
most common pasuk in T'hilim. HODU LASHEM KI TOV KI
L'OLAM CHASDO. It appears three times with HODU spelled
HEI-VAV-DALET-VAV and once with HODU spelled
HEI-DALET-VAV, the HEI being voweled by a CHOLAM
CHASEIR. In addition, there is another pasuk that can be added
to the list, but not quitee HALELUKA HODU LASHEM KI
TOV KI L'OLAM CHASDO. If we count that one, which we
won't, it would push HODU into undisputed second place. Well
leaveit as atie for second.

After the above paragraph was typed, we got an email from JS
saying exactly the same thing. BARUCH SHEKIVANNU.
Prizesdue EB, HC, and JS.

Thisweek's TTriddles:

[1] 23 timesin some form or other within itself
[2] Wagon, Shabbat song, Torah enjoyment
[3] animals best suited to pull wagons

[4] What Biblical personality would call
Shavuot with a dlightly different name?

[5] Diminutives confuse tribes. Which?

[6] Major Seth Adams might have had a job
with Gershon or Merari but not with Kehat

Not a TTR: Bonds may have passed Ruth, but
(as of this writing) he still lags behind Torah
Tidbits

NachKwestionlbofltheWeek

ListthamesloflpeoplelinlTanachlOwhoselfathers'
nameslarelthelhamesloflanimalsl{oritloseliolit).
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Shavuot

SHAVUOTHallsConthe$ameHayof(theCWweekAasthe
secondday[bf[Pesach.[1Calendar'rule"For[(IShavuot
(meaningfheldneldayldfiShavuotihOkraell@ndfhefirst
dayOh[Chu"L)G5MOLG'HaZz{not@dnTuesday, [Thursday,
or[habbat).

GREENERYOThereOisOaOlong8tandingOcustom COto
decorate[the[khulChndbne'sChomelwith[Cgreenery 1]
grasses[and[branches{flowersCarellised, (butCoriginal
customeems[tolbelbranches)Cbn[Bhavuot.[Beveral
reasonsldreldivenEbrthisldustom.

Immediately[priorRo@ndCduringMatan[Torah,people
and@heirfanimalsQiverel8trictlyHorbiddenMoldoluipMar
Sinai,[@rl@évendoMouchlit.[@url8ourcesell[usHhatMar
SinailBecameltiraculouslyl@dorned WithMegetation, the
implication[BeingfhatfhisWasihHonorldfitsflnctionds
thelQlenuelforfMatanTorah.[ThislsWhy@nimalsBad{o
belSpecifically@anned.

DecoratingWith[tree®ranchesOs[dteminderthat[the
worldisGudged By [Glddn[3havuotldoncerningfhefruit
of(Xhetree.OdtOsCAppropriate[Roprayon[FhavuotFor
bountiful dields[dfftuit.

MosheRabeinulWasBornldnZ[Adar@nd@HiddenEbrthree
months.HelWas[placedih[d[Waterproof(Basket, Hoated
on[dheNile,(hidden[@mongdhelteeds[dniheldayThat
wasbBecomeShavuot,[80earslater.

BikurimBasketsWerel@dorned@nd[decoratedlihMarious
ways.SBhavuotisMom[BaBikurim.

DAIRYFOODSShavuots[@YomTov.[OnYom[Toviwe
havelfthelhitzvaldfiSimcha.[@neldffhefraditionaldfbrms
of (BimchatlYom [T ovOsdestiveCealsWithChneatCand
wine.

(NotelforlveggieslandlotherslwhoUprefernotleatingimeat:IMeatlas
SimchalislsubjectivelTifiyouldon'tllikelmeat,thenyoulheedhothaveliton
Yom[Tov;[flyoulenjoylkatingimeat(dishes,ITHENt(is(properXolhonor
andlenjoyll YomOTovlinOthatO way.[ ThislisOwhenwellhavelnol Beit
HaMikdash.{Inltheltimebflthe(BeitHaMikdash,[Simchaislassociatedwith
thelkorban(€alledBhalmeilSimcha.)

Additionally, ve[@lIKnowdf(ihe[dustom[dfleéating[dairy
foods[dn[Bhavuot.[SomePeoplelWilllhavel@ldairylineal
onMom[Tov@ightl@nd@heatthealfbrdlunch.This[Bas(d
certainOogic,CSince[ThehighttimeOs™'more[Bhavuotd
specificCAndheayOsCmore'genericallyCYomTrov".
OtheramilieslWill[Baveheatdtmight[@nd[dairy[during
thelday.[EtillCbthers[Willlmake[KiddushCAnd (HaMotzi,
have[Someldairy[dish[{blintzes,[perhaps),@henBench.
Following@ShortBreakldnd@[dhangelih{ableldovering,
theyillldashl3gain, FhisEIimebridtheattheal.

Each@ccordingbMis/herldustom.

Therel@relthanyfreasons"fbrfheldustomdfldairyldishes
onBhavuot.[KeeplOnmindhatC3omelof(the[feasons
mightBavelproducedfheldustom, While[dthersthight[Be
merelyd additionald symbolismsd after(d the fact.
Furthermore,[3omel[deasons[éxplainlivhylWel&atldairy,
while[dthersihake[3enseldnlyih@heldontext[df[Bhaving
BOTH[dairy[@ndmheatldishes.

ThepasukdhZhir(MaShirim[{4:11)@lludes@oTorah@s
"honey@ndilkWnderyourongue".[Somelinix[(honey
andhilk[jogurtldridourldreamdoWell o hatchihe
pasuk.

ToCtommemorateXhelfirstCEhavuottelebratedOnthe
Midbarlhenl[durl@ncestors(dteldnly[dairyldishes.[This[is

becausel@ating[kosher[ineatlafterteceivinglhelTorah
requiresithuchlgreparation...[(Like[@Baald'shuvaldating
alotCofCtottageCtheeselintilCheetsChew[potsCand
dishes@ndMashersHisKitchen.)

Mount[Pinailis[dalledarGavnunim{T'hilimB8:16)E@nd
theord[GAVNUNIMO$[SimilarEb[G'VINA(kheese).

TheChumericalue[bf(theCWord (CHALAVL{milk)OsC40,
alludingo®hedortyldays[and[hights(Moshel$pent[dn
HarSinailckceivingfheorah.

HavingBoth[dairyl@ndltheatldishes@sthentioned[@bove
requires(strictdttentionIbfheladws(df(deparation[@flmilk
andCmeat.[Theseaws, Cof[Ctourse,Care[basedCbnlthe
Torah's[@rohibition[dfCmeatihthilk"[@s[Aresented By the
phrasedDomot[dook@[goatlih[its[mother'smilk".[This
phrasel(fwice)Ibllows, ihfheldameldasuk, fheldommand
toBringBikurimIbfheBeit(HaMikdash.[Shavuot, @sthe
beginningd ofd Bikurim®ringingd season,d isCJ Yom
HaBikurim.OTherefore, Cweeat[both[Hairy[CAndCOmeat
dishes,OwithOproperOattentionOtoOtheOstricturesClof
halacha, [dpecificallyldnShavuot.

Halachicallyd especiallyCiwhenhandling[(Food CwvithCour
hands), [tis0mproperfbdsefheldamellbafldf[(Bread{or
both{heat[dnd[dairy[theals[Becauseldfthefboddesidue
thatlthight[@dherelfbfhelBread.Therefore,d[dairytheal
and[hmeatChmeal CwilllCrequireCkiwoOoavesCbfCbread,
reminiscent[of(fhe[Twolloaves[dfferingCofCShavuot.(In
otherords, fhislfeasonls[@rimarily[dssociatedWithfhe
Twoloaves(dffering, Eheldairy[@spectli$[Secondary.)

SomelduggesthatBavingd[dairyldish@nd[@theatldish
isdikeXhe'twoltookedFoods"[bf(the[Pesach[Beder.
ShavuotOsChotCbnlyOdtsCbwn[Holiday; C0tCOsChlsoCthe
culmination@f(RPesachhience, Mtwofoods"[@n[Shavuot
asWell@s[Pesach.

According@ioradition,[Moshe[RabeinulWwasBornldnthe
seventhCofCAdarCandOvasBuccessfullyChiddenCbyChis
parentsbrlthreeonths. dtasdnfhefuture[Shavuot
that@aby[MoshelWas[placedihfhe[Basketdnfheldiver
andbundByfheldaughterldf(Rar'o.(Weldrefaughtihat
Moshe[tefusedto[hurse[from@nEgyptianet[hurse.
Hence,Miriam's[suggestionJthatdYocheved,[O0Moshe's
mother, BehiredHourse@im.He, fromQivhoseliouth
alllofOsraelearnedTorah,CéouldChotCdrink(Tmother's
milk"romCaChonOew.[(WeltememberthisCwith Cdairy
dishesldnfheldaydfMatanTorah.

Itihight[@lso[Belduggestedfhatfhelday[dfltheldeceiving
offtheMorahisikedheBirth[dfthe Mationdf(dkrael,@nd
welhavelmilkdoS3ymbolize@hel$piritualdnhfancy[of(fhe
Peopleldfilkrael.

Thel@orahldommandsdsibBringlih[theBeit[@aMikdash
alOMinchalOChadashalOLaShem[B'Shavuoteichem.dThe
initialdkttersofthis[(phrase8SpelllheWordMICHALAVOO
"from[hilk".This, dbo, [$[donsidereddneldfltheldrigins[df
thelcustom.

How[@boutthis: Bources(tklldsthatBnei¥israelltefused
toldrink[nilkCorCéatldairy @t3Il, Hearing@hatinilkvas
EIVERMINMEHACHAI, limbfrom@diving@nimall(forbidden
toRllOpeople).MtCwasOreceiving[kheOTorahCand Cits
explanations(that¢larified helssue[and kaught[them
thatmhilkDWas[permitted.(Weldelebratefhis[discovery[df
ourl@ncestorsiWithldairyldishesldnShavuot.

Bel[it[dheese[Blintzes, [1-%[dottage, yogurtWith[Honey,
cheesecake,[brdasagnald—[Hairy[Hishes[on[Bhavuot
providedsWith[thuchfbodbrithought.

Tikun[ClLeillCBhavuot[IIT 1 earning[drorahCallChightCsCa
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praiseworthyldractice, IF it Will[DotEuinMourldaveninglih
thelthorning[driSpoilMourMomMov. dk[$n'tFbrl@veryone.
UsedWell, s [E[€SpecialWaydffdreparingdbfeceivefhe
Torahl@new.

MegilatRuthIIMManydommunities[fead MegilatRuthldn
ShavuotorningBeforeorahlfkading(butsidedfIsrael
itis[feaddnheldecondlday).[Bomeldommunities[fead[it
inEheldfternoon. [[AlrecentfrendihMatikin[(pre[Sunrise)
minyanimOsoOtead DGtbeforeCdavening.][[When[tead
fromOaOkosherOmegilald(MinhagOYerushalayim), Othe
readingi$[preceded@yfheBrachotll.ALMIKRAMEGILA
and[BHE'HE'CHEYANU.Read@romCabook,ho[brachot
arelrecited.

SeveralOvaried CreasonsCcombineCkoCOmakeORuthCkhe
perfectlteadingfbrShavuot.

The[lext[tself(ellstushatlits[StoryHakesplace@the
timelbfheTcuttingCof(EheWheat".[Fhavuot[ds[CHAG
HAKATZIR.

OneloffihelnajorCpurposesCofEheBook[of[(Ruth[Isto
showlls[fhellineageldf[David[HaMelech@ndfheDavidic
line.OraditionellsCis(hat[DavidHaMelech[died[{and
waslBorn?)dnShavuot.

PerhapsCmostCkignificantly, theCktory CofCRuthCsCthe
inspiringCstoryCof[KabbalatCHaTorahConCanCOndividual
level,Just@s[ShavuotisfheldommemorationldfiKabbalat
HaTorahCbnChChationalOevel.CAllCbf(dsraelCvereOike
converts[@tSinai.

RuthOsheltory COfCCHESED, CactsCbf[kindness.[The
Torah[begins[CandCénds[ith[(GId'sCactsCof[kindness[T]
clothinglAdam@nd[Thavaldnheldnel8ide[@ndBurying
Mosheldn[theldther.

AkdamutMVilin[MMn[$havuotorning, [@fterheXohen
is[dalled@ofhelTorah, ButB@eforeBis[Brachal@ndBefore
theDreading[Cbegins, OtO0s[the[JAshkenazic[tustom[to
responsively[fecite[(AKDAMUT, @2 ®00ine[(Ppoem[praising
Gld,HisMorah@ndHis[Reople.WrittenBy[RabbiMeirldf
Worms[JoneldffRashi's[feachers), [t [donveysthelSpiritdf
love[bfCGIdAndOudaismevenlinCadverse[tonditions.
RabbiMeir's[donWasKilled[By[CrusadersldndBeBimself
diedoon[afterCAforcedCdebate" Wwith(theThristian
clergydfisEbwn.Mheldoem[delebratesorah.Hachline
of[Bkdamut@ndsithfheldyllableA, [SpelledMAVIALEF,
last@ndirstdettersidffhe[Alef[Bet.[Someldeelthis[ds[d
reminderof(fheMatureldflfheTorahitselfllds[Soon[ds
welcompletedreadingCorOlearningdthedTorah,Owe
immediatelyBegin[ildgain.

S'faradimdoChot[fead[(Akdamut, CbutCtheyChavelthe
customdflreading@doemI(dalledfheKETUBA, [domposed
by[RabbilYosef[llajara, [delebratingdhelmarriage, [SoHo
speak, Bf(G[A[And[BneilYisrael, [ordheTorah@nd[Bnei
Yisrael.Mhey[feadfhe KETUBAMhenfhelArk(is[dpened,
beforelfheMorahs@rebken(dut.

SHIRSHELYOMOMMAccordingoMinhagerushalayim,
basedl@dntheldpinionsldffthe¥ilnalGaon,[dnMomov,d
different@salmBeplacedfheregular"BsalmdfltheDay
in(fheBeit(HaMikdash.[@nShavuot, O[T hilim19.[On
ShavuotlthorningthisMear),[domeill[Say[dnlyBriday's
chapter.[SomeWillB3aylonly[Psalmd9, [As[per[Minhag
Yerushalayim.[Bome[WillCsay Cboth.Whichever...Just
remember: 3havuotisfheYahrzeitldffthe[domposerldf
T'hilim,DavidBaMelech.

Torah[Reading[IIT From[thel[TfirstCbfCwoldlrorahs[Cbn
ShavuotCmorning, Cweldread Cfrom[ParshatYitro, Ckhe
accountldfMa'amad®arFinailand[MatanTorah,from

Sh'mot0d 9320, Motal(6f[48[p'sukim.[Theldeading s
divided[dmong[B[Aliyot, Cas[onalIlYom[Tovldays{that
don'tfallldnBhabbatIWhich[Shavuotldever(does).

TheldeadingBeginsWithfhefamouslfasuk: Inkhelfhird
monthkince[the[Exodus,onOrHISday,xhey[{Bnei
Yisrael)[dameo[Midbar[Finai."[Rashi'sdwoldomments
on[(THIS[day"[@re:

[1]@tWas[Rosh[ThodeshZivanhatdhe[®eople@rrived
at[@Sinai,[@nd

[2]0hel[Torahisesdhe@ermTHISMather@hanTHAT Ho
teachldsfhatMatanTorahshoulddotBefhoughtldflds@
"oncelliponCatime,ddongMimelago"[éxperience, [(but
ratherCiwords[dffTorahdhouldBe[freshihdurléyes[@s[if
welrkceived(itfbday."

Thiss[Quch@ninportantldonceptihatlitBears[donstant
repeatingd and constant attentiond and effort to
internalize.d Especiallyddwhen thered ared so0 many
detractorsCiho[proclaim@he[Torah@ndOts[Mitzvotlas
antiquated, Coutldated,CJandOlirrelevant, CweCmust[Cbe
enthusiasticCproponentsofCxheCopposite[view.[EITZ
CHAYIM[HI...khe[TorahOs[theOiving, dresh,vibrant,
completelSourceldfftheWay[dfllifefhat[dllowsis[odive
inffhisorld[MODAY[@ndIbhvestldverythinglWweldoldnd
areWith[Spirituality@ndMalue.

ThelSecond[pasukik[modess[famous.[WVAYICHANSHAM
YISRAEL...Osrael,As[one[beingvithCdneheart2nd &
singularCpurpose,[damped[dpposite[fheldnountain.[The
unparalleledOexperienceDof[(JewishOUnity ClthatCgave
standingOatOtheOfootOofOMt. OSinaillitsCeverlasting
significance,[Becomesldneldfldurldpecialldoals[dflIewish
Life.

Aseret[HaDibrot[is[teadnEheJupperlhotes", [TAAMEI
ELYON,@ven[@ccording@o[MinhagYerushalayim{which
usesOTAAMEICOOHATACHTONOforOParshatYitroCland
Va'etchanan).COTAAMEICIELYONOpresents[the[text[as
separatel[dommandments, [chtherfhan(ds[@'sukim,hich
islthelWwayWeRear@[With(TAAMEI[TACHTON.[And[With
greater(fanfare@ndlair.

Maftir({in(the[$econdTorah)Os[the[Musaflof(Fhavuot
from[ParshatBinchas((Bamidbar28:26[31).

Haftarals[Yechezkel'sirstC¢hapter@nd[hisCnost[Wivid
and[ksotericVision.[OrheevelCAnd XypelbfCprophecy
attainedByIheews[dt[SinailAasBeenldomparedibihe
visionsldf¥echezkel.

NAMESOOInOaddition CtoCtheCvariousCOnamesCand
nicknames[df[(3havuot, [t[k€ignificant@hatihBheldain
presentationCbf(theltycle[bfCholy[Hays[bf(thelyear,
Vayikra[23,Bhavuot[hasChoChamelbfOtsCown, (butls
presented@sfheldulminationldffBesach.

Word[playCon[theChame:[BHAVUOT.[(WithA[KAMATZ
underdthedSHIN, Opronounced0SHAVUOT, CltheCOnhame
meansOWEEKS, OasOinCcountingOsevenCOweeksCifrom
Pesach.OWith(Ch[BH'VACLinder(the[BHIN, Cpronounced
SH'VUOT, @heChamelieans[DATHS, [aslnthelmutual
oathsCbf[Ctommitment[betweenGldCAnd[dsrael[II[His
promisefhatlWeBecome@Kingdomdf[(Kohanim@nd[@
Holy[Mation{landthany[dther[@romises.),[durl@romisefb
dol@ndlinderstand@llfhatHeldommandslus.

SIMCHAMRemember: [$havu'otlkanydhings: [Dairy
foods,[Decorations, [LearningallChight,[(Megilat[Ruth,
Akdamut, [Bseret[HaDibrot[IButiti$[Somethingldlselfbo.
ItlsYom[Mov.[Andfhatldomeswith[@n[mportantTorah
commandment: BIMCHA.[Ahitzvaldften[deglected, [Mry
tolSeelblitfhat@ppropriate[Simchalisldnourl@genda.
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