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We'verdone' this' topici before; we're doinglitagain. Al littler differently, but
again.[And[don't be surprised(tol seelit(every oncelinlal while, eachltime
dressed up(differently, butiessentially'making the/same point. Why the focus?
Becauselthemore/Jewsiwhoigetithisipoint/Tlanddorsomethingraboutrit/Tithe
better things/will be for(Klal Yisrael and the closeriwe will'be torthe Geula.
[Bold[Statement, [ButBelieve[tWith[@lIIthyHeartl@nddoul MRC.]

Onelofrthelcolloquiallexpressions/for"What does one thing have tordolwith
therother?"ris/"Whatidoes that have tordorwithrthe pricelofltea (or rice)rin
China?"[Hence, thetitlerof this'Lead [Tidbit. 1f lyou'look alittlelabove the title
(in‘the’hardcopy or PDFversion of TT), you/will[see the famous quote/from
Rashi,iwhat/does/'Shmita'haveto/do'with/Har(Sinai? Thelquestion/isiprompted
bythelunusual’introductory pasuk, (whichlinstead of’ just’saying, And/ Gd
spoketo/Moshelsaying, thistime(it'has'WHERE He spoke to him/TTHar Sinai.
Weren'tiallimitzvottaught/by(GidtolMoshe at Sinailiwhy mention(it'here,at
thelbeginning ofrParshat B'har? /Andiwhyspecificallyrwith the'/commandof
Shmita?

Checkl Rashi  forlhis answer. we'd(like[ to suggest another answer( tol what
Shmitarisidoinginext/torHar Sinai. (No ' replacementlorieven/competition/to
Rashi'slanswer, just'somethingelsetolponder.)

Thefirsttimethat/G dspoketo/Moshe Rabeinuwas at'the Burning Bush. G'd
said that/Hewas/descending to(Egypttotake the/peopleioutiiniorder(toibring

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

Clarification:

WhenO Yom[O HaAtzmaut | =
fallsOn[Friday©rShabbat, 7
it is pulledC back( to

only[ChationalCceremonies, ¥
observances, Candfestivil(l
ties,[bButldaveninglandl@nyldther@spects
of[a[teligiousmature.ThislWas[purposely
builtinhtodhelshapingof[YomHaAtzmaut
toCavoid(IShabbat[violations[lconnected
with[the[hationalClobservancesCCAND[to
notseparatethelteligious[ZionistCtom[]
munity(Ffromtheltest[bf[ Israelil$ociety.
Orlvicelversa.

Yom[¥erushalayimCis[the[28th[bf[Iyar,
regardlessCbfCwhat[daylbf(theveek[it
falls.(When[it(is[0n[ThursdaymightFriday
(asOtOsXhis[year),[hationalC¢eremonies
are[pulled(back[alday,[butllYom[¥Yerul}
shalayim[stays(put.

themtolalgoodandiexpansiveland, aland/flowing with/milkiandhoney...(G'd's purposein‘taking us/out'of [Egyptiwas
tobringus'toEretz Yisrael.[Heneveriintended foriustolive'anywhereelse. To'make us/Hisnationland HimourG/d, He
gave'us(the(Torah, whichlisto'belour'way of(life. He'could have waited for us'torget/toEretz Yisrael first:andthen(to
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givelusitheTorah. But/He'didn't.'Helpurposelyigave us/the/Torah' BEFORE 'we enteredthe'Land. G d(gaveltheTorahito
the(Jewish peoplelin/Chutz/LaAretz. This/is/very(significant. [Even'more(so, since’en route/to/Sinai we received several
preliminaryi(soltorspeak) mitzvot, thaticouldhave'been/thecase/butiwithiMatanTorah/in(EretzYisrael. Andiremember,
it'sinot/that'wewould need the Torahforithe period of time before wewould ienterthe Land;it'wasn't'yet/goingtolbe40
years(lionlya/matteriofidays. Let's'say/that’one of the reasons G dgave us/the Torah'bothioutside of/Israel'and before
welgotithere,lis'to/teachius that/if(it'were to/cometo'pass/that'we would berexiled from Eretz Yisrael miand sadlyrit/did
come[tol passiTthat the Torah wouldstill beloursrandthatiwewouldrstill live byritrin/ the farthest places ofl our
dispersion.Inthindsight, it'wasla'good thingthat'we knew the Torahiwas/toremainoursieven/inexile,/because we have
spentifaritoolongioutsideof Eretz Yisrael.

The problem(is/ that wehaverdone sol well withcreatinga’Torah context/ for ourlives in Galut/ that we[ have
psychologicallyiminimized the significancerof Eretz Yisraeltoa Torah’and a/Jewishrlife.(Werhave,in'somerinstances,
relegated Eretz Yisrael/tolsinging "Next Year/in/Jerusalem"without the/painofiits lack, orithe/commitmentito'ourreturn
torit. This, leventhough(Grd's planforusialways was'andiis Torah/and Eretz Yisrael.

What/doesiShmitahavetordo with'HarSinai? It/is[a[reminder of the Torah's/connectionito Eretz(Yisrael. Itiis/a/statement
thatisays: [Even'thoughiwereceivedithe Torahloutside of Eretz Yisrael, welweretaught'Shmita/withralliitsidetails'at Har
Sinai, tolemphasize thesignificance/of [Eretz Yisrael toall mitzvot.

There'sione otherlessonfrom/the specificichoiceiof Shmita torepresentthe mitzvotiofiEretz(Yisrael.[Shmitalviolationiis/a
focusiofthe Tochacharin'B'har's partner sedraofiB'chukotai, to/remind rus/thatiourrholdronEretz Yisrael'isidependent
uponiour keepingthe Torah, Shmitaand/all'other mitzvot.

Soritireallyrisn't’onlyrAliyarand(lisrael that/these Lead Tidbits/seenitolharp on. lt(is/alcompletelcommitmentto(G(d, His
Torah, and HisWill forleachiof us/andfor alliof Klal Yisrael.

B'HARMB'CHUKOTAI STATS

B'har [B'chu | B&B
oflb4[sedraslinlTorah 32nd | 33rd 0
of(1 0[SedraslinlVayikra 9th | 10th 0
lines 99 131 263
rank 50th | 47th O
Parshiyot 7 5 19
P’tuchot 1 3 6
S’tumot 6 2 13
P’sukim 57 78 144
rankl{Torah/Vayikra) 50/10]| 46/7 0
Words 737 | 1013 | 2038
rankl(Torah/Vayikra) 50/10| 47/7 O
Letters 2817 | 3992 | 7523
rankl(Torah/Vayikra) 50/10| 47/7 O
5>100 MITZVOT (pos/prohib) 77 | 7/5 |14/22

100 > 10,000
Aliya by Aliya Sedra Summary

Numberslin[[square brackets] [are[the Mitzva [dount(of(Sefer[HaChinuch AND
Rambam’s[Sefer(HaMitzvot.[A=ASEl((positive[mitzva); l=LAV[{prohibition).
X:Y(islthe [perekland [pasuk from which the (mitzvalcomes.

[P>X:YL(Z)] @nd[[S> [X:Y[(Z)] lindicate[start cf[alparshalp'tuchaldr(s'tuma
respectively. (X:Y(is[Perek:Pasuklof(the[beginning[of(the[parsha;[(Z)[i5[the
number lof p'sukimlin thelparsha.

Thelsrael Center Family
extends its heartfelt condolences to
Rabbi Tzvi Hersh Weinreb
and family
on the passing of his
MOTHER n"y
DYV P AN INY TIN DOINN DNY DPNH

Kohen_FirstiAliyai:
13+am'sukim125:118

[P> 25:17)] Onelof(themost famous.sedralopeners.in
the(Torah:("And " G/d[spoke toiMoshe AT HAR[SINAI
saying..."

lIsraelCenterTT#715[®[page 2@ TheShabbatParshatB'harB'chukotai 5766 lissue



Thellinusualaturefofhepasuklsbaseddbndheldare
additionallvordslih@helotherwise[WeryMamiliarCpasuk:
And[Gld[SpokebMosheldaying.[MheltitzvotFhatibllow
deallwith3hmita,heJabbaticalYear.[ABasiclélement
of[durbeliefOkhatheWhole[Torahivas[tevealed by
GldHoMoshe@andByRimos)@t[S[inaillandM@otGust
the[Ten[Commandments, [asCany[peopledewsZAnd
nonOewsIIMoulddlaim).[Whyfhenthentionfhelbcation
offthis[Particular(detdfldommands?@neldfltheldrinciples
byMhichfhealmudieachessfthe[DralTorahis[when
onedssuelds[kingledCout[Ffor[kpecialCXreatment,khe
teachinghotldnlylappliesdodheldnelksue, (butfohe
wholeldroup@romWhichitldame".[Merefhefleachingib
this: dustl@s[Bhmitaldithits[detailsWas[given[dtSinail{t
says[3o[38pecificallydightfere),[SoHoolWere@llitzvot
given@t[[inailwithheirldetails[{and@otGust[chapterd
headings").[MhisOdeaOsCanOmportant[featureCbf[the
ChainbfTradition, CandOsCanCessential ltomponentCof
"EmunatChachamim",dhedrust, Haith, @nddonfidence
welthustBavelih[dachOink[dfltheldhain.

On@notherevelWelstilll[dan@skEhelquestion: CwhyWas
thisCharticularCEetCbfCmitzvotCthosen by [1Gd, (ko to
speak,[fbfeachllsfheldeneralldule?"[@neldommentator
offers[dthefollowingClinsight: COITheOmitzvaCofCIShmita
teacheslds{amongldtherhings)fhat[Gld[ih[doncerned
with[helfhundanehingsdffhisiWorld.Meldares[@bout
usfanddur@arthlyfieldsAndrees.[(And Me[éxists, [hot
onlyfh(fhe[bfty[dealmdffhefBeavens, ButMis[Essence
fills(dheorld.[GId'sC¢hoice of[lowly (Har[Binailas[the
venueorfgivingisheTorah,Was[MeantdoMeach[ds
thel[damelitlea.Mow[@ppropriatedhatheTorahXellsds
thatitWas@t[Sinaifhat[Gld[dommandedstheawsdf
Shmita.SeelfheleadMidbitEbridtherihsights.

"When(youlcomertotheland..."'TheLandis toberested
eachiseventhiyear. Forsixiyearsioneworksthefields, and
on'therseventhlthererisitolberarShabbattorHaShem for
the1land; neitherland [326,L220 25:4] norl trees
[327,L221 25:4]mmaybeworked. Evenithattwhichigrows
onritstown, maynotbeharvested{infamormal manner)
fromitheland [328,L222 25:5] oritrees [329,L223 25:5].
(TheOTorahCusesCtheCterm"vineyard", CbutOmeansCto
includeralltrees.)[Shmitayearriscfor all tobenefit from
theland (withouttheusualsharpdistinction_between
landTownerandrothers); ‘and for the animals. (Shmita
givesitherlandrarchanceltolrestorelitself, ;and[gives us a
chancetoputCour_relationship CwiththeenvironIment
and(withltherother(creatures'wholshare therEarth with
us, [in(perspective.ltthelpsusigetouriprioritiesistraight.)
Shmitaremindsusiofiwholcreatedand stillrules.

NMITZYVAYWATCH

Note[khat[thereCarefourCprohibitionsChere[dnCBhar
pertainingo[$hmita,[AndherelkE@[Positiveldommand
toOrestOtheOlandOinCOtheOseventhCyear, Oin[OParshat
Mishpatim.OtOshoteworthy, BhoughChotMhatinusual,
that@dnlarealofOewishOlawOk[presented Molis(bythe
TorahOn[thisOCwvaydMwvithCbothChositiveCitzvotCand
prohibitions[(and[@otH@ecessarilyfromfheldamelportion
of[Jtext).OShabbat,0Shmita, OYomOKippur, COYomTov,
kashrut{to@nléxtent),[ét[dI[AllI[EBreHeavylWith(derious
prohibitions.[As3uch, Wwelare[duty Boundotoelthe
mark"Ikestlwe¥iolate[G[d'sdlaw.[@urliotivationWould
tendfbBefearldf(Beaven”,[fearldfifdunishment.Strong
motivations, (butChot[@sbeautifulldndpowerful Gas[ihe

motivation[df(TLovedf[GA" Rhat[s[at[blayivhenlCone
strivesdtoCscrupulously CfulfillDG[A'sCcommands. [IOne
shouldMot[3eeJhmitalinerely@s[a[3eries[ofCldon'tldo
this",Odon'tOdoOthat".O0WeshouldOrejoicedinCthe
opportunity[Io$erve[G[d,CHemonstrateCburfaithCand
confidencen[Him,[bedreer[TostudyHis[TTorahCand
performitzvot.[@bserving@hmitalisMotGust@voiding
thel[Prohibitions. Ttlk[@[Positive[Statement@fldurBelief
infheldreator@ndMaster[dfftheWorld.

[P> 25:8m17)] (When(theimajorityrofilewslarelin(Israel
and(thelinfrarstructureCof Torahiferin(IsraelrisCintact,)
thel'Sanhedrin(is( required tol ‘count seven(successive
seven year.cycles 1149 years [330,A140 25:8].COn(the
Yom(Kippuriofithe50th(year, theShofaristobesounded
(asiweldoreachlyearion Rosh[HaShana, @andasweldolin
symbolicfashion at the conclusion of Ne'ilaceachyear)
[331,A137 25:9].CThis(50th_yearlis_to be_proclaimed
"kodesh"[as[Yovel(lIthe[Jubilee year [332,A136 25:10].
FarmingtheCland(isforbidden [333,L224 25:11]C(as
during.Shmita), LasLare harvesting[thattwhichLgrows’on
itstown [334,L225 25:11]@andgatherrlingthefruitiofithe
treesCinCaCnormalCmanner [335,L226 25:11].CYovelLis
holy; we"eatof(theland".(DuringYovelonereturns(torhis
estate.

Therelik[@nOmportantfdonnectionBetween[fhe[®lowing
offtheBhofarldnYomKippurldffthe[YovelYear,[@ndhe
annual$hofarBlowingldn[Rosh[HaShanallihefact[of
thelhatteris[thatiwelkarn@boutfheBlowingldf(Shofar
on[Rosh[HaShanafromthatldfMovel.[MheWord[(SHOFAR
is[botlusedihfheMorahihfheldontextdf(Rosh(HaShana.
Rosh[HaShanalis[to[bel[a[T'RU'ACDAY, butCiveWould
really[Bave[@[difficult@me&nowinglWhat@io[do[dn[Rosh
HaShanaBad[t[dotBeenbrihe@ralMorahfeachinglis
the[parallelsCio[YomKippur[dfCYovel.[Comparing[the
textslof(ihedwoldlays, Dvedlind @ [TishreilTishreilmatch
andAO'RU'AOT'RU'AOMatch. [The[lGemaralleaches[lis
thatel@nswerfhelquestion@sfbHowdbthake@I'RU'A
in[MishreilfRoshMaShana), Byldoing[itfhel[damelWayl[ds
theldther@ishreiI'ru'ali$s[@roducedith[@[Shofar.This
methodOf(Iearning[RoshMaShanafromYom[Kippurlof
YovellOks[known[&s[@[G'ZEIRACSHAVA. OtOk[oneldf(he
methods[byWhich[fheWritten[(Word[@nd[@Ihe[Oraldlaw
areldinked.[G"Shk[partfofdheTraditionpassedCdown
throughfhelgenerations.

InJ business withD others, 0 one must deal ethically
[336,A245 25:14]({thelmitzvalisiactually(the.command
tolthe courts[to_carefully_carryroutithe rulesofibusiness
conduct);ftisforbiddentocheatrinfbusiness [337,L250
25:14] (sinceldandreturnstolitsioriginallownersatYovel,
reallestatepurchasesareronlyfor@aspecificperiod. Prices
therefore, should reflectthemumberrofyearsremaining
untilcthemextYovel. ThisCisthe context of the general
mitzvotregardingproperbusinesspractices.)

NMITZYVAYWATCH

Rambam[describeskertainkituationsCnCbusinessCin
which[dneldan[fechnicallyldetl@wayith[Something, [But
helik[donsidereddotMo[Mave@ctedih[MNalproperOewish
manner".OPerhapsOthepositive[dcommandment(in
addition@b(dllEhelgrohibitions)domesIbeachUs@otb
take[@dvantageldflthelfechnicalllbopholes, Butltatherib
conductOourselvesOwithOtheOhigheststandards[dof
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businessléathics.

ThereOsCmorekthanCbneCwaybfCexplainingCivhat[Cha
positive[ldommand@dds@ol[ourldbservancedf[initzvot,
whendhelprohibition(s)@reldlreadydnHhe®ooks.This
wasldnel@xplanation.

On[CAnother[Chote... Let's[kay[thatChnChrt[tealer
passes[dffldldood[qualityfakelds[dndriginallthaster.To
beldure,[fhel@rtldealerBasiiolatedfhe[Aalachaldgainst
cheating.ButiWhoselaw[HasHelliolated?OsThis[flypeldf
cheating@[®abbinic[prohibitionOhspired®yEhelTorah's
statementsOregardingCcheatingOvis[@¥isOtheOyears
remainingintiilYovel.Mo.Ot's[More.[Mraldlawdeaches
thatYovellOs[TheParticularldontext@or[@[Widel[dategory
of[Prohibition.dn@therlWords, h[fhis[dase, Le@re[mhot
dealingwith[Morahlihspireddabbinicléxtension[df{Torah
Law.Weldreldealingith@MalmudicDEFINITIONGfMorah
Law.There'sl@ninportantdifference.

Notonly. mustonelnot/ takel unfair-advantageiof his
fellowin money(Tmatters, he must bel careful noti to
"oppress"[or(ideceivel others iwith(lwords [338,L251
25:17].[This[prohibition(isiveryserious,(as evidenced by
therlink the pasukimakes/betweenritland the mitzvalto
revere((fear) HaShem.

Safeguardandlobey(thelstatutescandlawsLof the Torah
andidwell(in‘security on[ the Land.[ (This’link between
observance(of Torahandcontinued peaceful, secure
livingin‘israel, [isfanloft repeatedtheme, one thatimust
bekeptinmindinmodernisrael.)

LeviziSecond Aliya1
6+4p'sukim29:1928

TheLlandwilliyield fitsbountyand wewilleatrourfilliand
dwellCinthelandCinCsecurity.CNo one[should [question
wherefood willccomefrom{with(twolyearslinarowof
ShmitaCrestrictions). JGId Jpromises Jtobless Othe Jland
duringthesixthiyear(twolyearsbefore Yovel)sothatithe
landwilllyieldlenoughfor three(years;theplantingofithe
yearlafterYovelwillsupplyourmeeds(thereafter.

Therlandmustnot-belsold forever [339,L227 25:23]
sincelitsctolreturnctolitscoriginalcowners_duringYovel
[340,A138 25:24].

NMITZYVAYWATCH

Rambaml[definesfhelprohibition@gainstdelling[fheand
"forever"[ihfheldontexthatWefindfhel@rohibition.dhe
basis(herelik[hatOhnd@eturnsMolits[driginalldwnersih
Yovel.[An[dwnerisn'tltkally@nldwner; [He's[@[guardianldf
theOpropertyCuntilCdYovel.OSoOhere'sCalCpersonCwho
ATTEMPTSIb[Sell@[@ieceldflhndIbrever.Ihtendingfhat
itlShouldM@otMBevertolitsdriginalldwners.[GuessWhat?
That[dannot@eldone.[TheldndldoesBackdoltsldriginal
ownersl[degardlessdflddransactionfoheldontrary.The
ISURherelik[teallyClattempted"Selling Cof(Mand Oh[E.Y.
forever.ItldannotlE@ctuallyBeldone.Rambam.

Rambanbkesfhelthitzvaldutldflits[dontext@ndléxplains
the[banChas[¥orbidding[khekelling(orCgivingCaway,
converging, [donsolidating...)@f(dbnd[ih[(Eretz[Yisrael (o
nonOews,[Whoel¢anCassumeWwillChotCabide[by[the

Yovelltuledflreversionldfldwnership.

[S> 25:250x4)] IftaCpersoniwereforced Ctolsell Coff
hereditarylandibecauserofipoverty,helor(atelative may
redeemUtheJland JbyCipayingJaproportional Jamount
(dependinguponthowmany(yearstemainuntilYovel).1f
notl redeemed beforel Yovel, ithellland(revertsiitorlits
hereditarylownerswith Yovel.

RashiTsaysOthatwelearnCfromJthese Jp’sukimOthat
ordinarily, Coneshouldnot(sella field in[Eretz(Yisrael,
exceptiforithe’extenuatingreasonofipoverty.

Shlishi Third Aliva
10p'sukim129:29:38

[S> 25:29m6)] Ifisomeone(sellsarhouselinawalled city
(walled, (that(is, from[the timeof[Yehoshua,i.e. original
conquest),Cherhasuptolonelyeartoredeem/ it;[ifmot, it
remainsthemewowner'sforever.[Redemptionduringthe
yearlJisCbyreturning Jthe Jfull JamountCpaid, Ji.e.Cino
deduction(for(thetime thatthebuyer lived there.{This(is
techmicallyfantexemptionfromthe Torah'scbanlagainst
interest.) [ Redemptionof arhouseCinCarwalledcityrisCa
mitzva [341,A139 25:29].0n(thelotherthand, houses(in
non(walled cities/ have[ the samelrules as/land(Tviz.,
redemption(isi possible until Yovel, at-whichtimelthe
house(revertstolitsioriginalthereditarylowners.[(Houses(in
Levite(cities(evenwalled(cities) are redeemable beyond
thelonelyearlimit, and(doreverttotheLevi@atiYovel. The
Levithas hereditaryrights torthose special {42 + 6)cities.
Itfisforbidden toralterthe areas,around thoselcities by
sellingloff Dparts _ofJtheCland Jonapermanentbasis
[342,L228 25:34].

[S> 25:354)] Welarelobligated torhelplourfellowwho
has(fallenconhardtimes.[(Welmaynot takelinterest for
personal loans'made to'helphimiout [343,L235 25:37].
"lIAm G d(Who(tookyouloutof (Egypt, tolbringyoulto the
Land, to(beyour(G(d."

(ThisCemphasizes[G[d's[Hesire, (so[To[kpeak, (For[His
Peoplefoldare@boutléachldther.[Rememberiwhatldid
foriou.MNowRouBedicefbMourfellows.)

RviiFourth Aliya
8, 11,3, 4 p'sukim1125:39 26:9

[S> 25:39008)] IfCarlewrsellsChimselfCintoservitude
becauseof poverty((orlanyotherreason),hisimasterimay
notitreat himLcontemptibly [344,L257 25:39].[He(shall
be(treated(likelanemployee, and(stays(withhisimaster
only_until_Yovel. (ThisLis the ‘maximum; undernormal
circumstances, ‘theJewish manservant_goes_freeCmuch
sooner.) DAt Yovel, CheJand ChisOfamilyOreturnCtoCtheir
hereditaryland.Welare(servantsiof(Gid {andshouldnot
belsubservient(tolotherpeople); noJew(shallibe sold(in
the'degrading 'way( of Ithe slave market [345,L258
25:42].[Domotsubjectthimitothard, spiritbreaking labor
[346,L259 25:43].
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Jewsl(according( tol Torah( law)may’jown[ non/Jewish
slaves,'who'becomelheredi/Ttary property. They are not
releasedatl Yovel, but remain permanent/ property of
theiriowners [347,A235 25:44].

[S> 25:47m11)] IflallewibecomesialslaveltolanoniJew,
welmaynotipermitthim(toremainiso [348,M260 25:53].
Redemptionishouldbe byrhis/close telatives, lor'himselfrif
helobtains/ the means. Equitablel calculationshould be
made foricompensatinghisimaster.'We must notrletrhis
masterbreak hisspirit. (Al this(isC becausel Israell s
subservient tor G/d, Who! redeemed  us/ from[ Egyptian
slavery. Welarel tobel committed tor Him; 'we  mayl not
make(false'gods norridolsiorisacred(pillars; norimaywe
kneelion/a"decoratedistone" [349,L12 26:1].

"KeepMyiShabbatiand revere MyIsanctuary,(1'/Am Gid.
Shabbatrhere  mightirefer torSh'mita. 1f so, it makes a
matched bookend/ with[ the beginningof the sedra. 1f
however, Shabbat'means/Shabbat, thenithejuxtaposition
tolidolatrous(iprohibitionsiialsor ' makes the pointithat
desecration/ofithe/Shabbat/isitantamounttolidolatry.

[P> 26:3m11)] lfiwerkeep(the Torahland mitzvot, then
HaShemwilll iprovidelbeneficent, timelyrainfall Jand
bountifulicrops. TheyieldrofrtheLand will'beso great,
thateachagricultural season/will blend[intol the next
one./Andiwe willlhaveplenty(toleatTion/our'own Land.

The/Gemara(saysthat'IMB'CHUKOTAILTEILEICHU is(more
thatrjustrstatingthe facts:(1f this, then[that; if not this,
thensomethinglelse. The Gemaralsays/that HaShemis
askingus,pleadingwith[us, to  keep the mitzvot and
immerselourselves in/Torah. 1f(Helasks, (how can/we not
dolwhat Helwants(1THelcreated us, Helputrusrintolthis
world.

Thelpromises of prosperity fromitheopening(p'sukim of

thelparshararermadeforiJewsiwhorlivelin Eretz Yisrael.

This, Isays( 'Torat /Kohanim,JinJanalyzing(theiword [
B'ARTZ'CHEM.

Furtherireward for(or(results from) followingthe Torah
andkeepingthemitzvot, willlbe peaceanditranquility(in
theLand(of(Israel). Both natural/disasters/(wild beasts)
as/welliasthumanienemies((sword) will be keptiatibay by
HaShem. Andwhen weldolencounteriourienemies,(G'd
willigrantius theabilitytolvanquish them mightily. 1f we
keepltorour siderof thedeal (solto speak), ' we will be
blessed withfertilityrandGrd will (keep Hiscovenant/with
us.

ChamishiFifth Aliva
31m'sukim26:10 46

This(Aliya'begins/withthelastfour(p'sukimofithe"good"
partiirtherpromises forour proper Torah behavior. G'd
willtbe(with(us; Helis the/One Who took us out of (Egypt,
brokelthelyokelof our_oppression, andled usCout with
headstheld high.

[P> 26:14113)] ButCthenCwelgettothe "Tochacha"
containing JGd'sCdetailed Jadmonition OtoCthe CPeople,

warninglofrtherdireCconsequences_thatwillresultfrom
disregardrofiTorahrandmitzvot. Becauselitlis(sopainful
torheartheserterriblecwords(iTespeciallyrealizinghow
often.they havelcomertrue1Tthe custom developed[to
readthisiportioniin@aiowvoice.(We@re@shamed thatGd
needs(tothreatentusiinisographicaway. Theminhagis
torcalltherRabbi, Gabbai, or theBaal Koreihimself for
thisportion, sothatmolonecanfeelislighted byreceiving
thisCharshOAliya.) CTheOTochachaCisCalwaysCcontained
withinConeAliyacwhich[beginsCand fendsCon["cheerier"
notes.

Arsignificantthemerof the Tochacharis thelconnection
between(the keeping ofithelawsof(Shmitaandourthold
ontheland.(Wemustalwayrealizethat'wedomotkeep
EretzLYisrael-without_anyCstringsCattached.Welhave a
clearCccommitmentandrresponsibilityrto_keepthe Torah
and (" fulfill(] the( ) mitzvot( as’ individuals' 1 AND(J as(] a
community.0 ShmitaD wasO commandedC inC B'har.C In
B'chukotai, welarepresentedwith(thedireconsequences
oftherdisregard ofithisimportantmitzva.

[S> 26:27020)] Continual_referenceris madeofboth

physicalCand O spiritual Jbenefits from observance of

mitzvot,Candthelopposite, fordisregard cof the mitzvot.

Thistcombinationofpromiseofigood and threatrof’bad,

togetherCwiththebodyCofCmitzvot ofthe Torah, “conC
stitutesthecovenant between G dand[the Peopleof

Israeliat/Sinaivia‘Moshe.

ShishiSixthAlivair
19 p'sukim27:119

[P> 27:108)] InCpledgingfunds to the Mikdash,[itCis
possibleltoofferithe"value"oflaniindividual [350,A114
27:2].TheTorahdistslamountsforlindividualsidepending
onlsexiandLage. Inthe eventthat the[donorlisCpoor,a
kohenmayreducetheamount.

[S> 27:9q26)] IfCalpersonpledges_ananimal’tolthe
MikdashOwhichOqualifiesCasCaCkorban, JheJmay_not
exchangelorredeemithatianimal{evenforioneofigreater
value) [351,L106 27:10].[1flhelattemptstordolso, then
both(theloriginal.animallandlits substitute (t'mura)Lare
consecrated(Itol'the[/Mikdash [352,A87 27:10]./1That
meansthatthehasmotireallyidonelanythingwrong, since
thelexchangeldoesn'tiwork. (t(isthelattemptthatlis the
sin.JAnd Uit'sUpunishableJinCSanhedrin withCMAKOT.
Furthermunusual, [sincenolactwas(performed.

An[animalnotcfitfor the AltarCis‘tolbelevaluatedbyra
kohen [353,A115 27:11],CandCcan_belredeemedby
adding1/5 offitsvaluation.

Alpersonican(alsolofferithe valuelof(achouse [354,A116
27:14],lin(which[caselakohen({expertlinimatters ofireal
estate) | determines( ] its] value, ] and(] the(] housel] is
redeemableby@adding1/5.
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Sh'vi'izSeventhAAliya 1
6,7, 6 p'sukim 12716 34

If arperson’ dedicates/ thelvaluerofi his property/torthe
Mikdash, (it isi tor bel evaluated by al kohen( based on
quality’’ and number( of( ] years' tor’ thell next’ Yovel
[355,A117 27:16].01tOthenCbecomesiredeemable by
addingaffifth./1ffa/personidid notiredeem(the(land,then
Yoveliidoes/ not(releasel it  tol him, butiirather( tolthe
Mikdash,as’ consecrated property. The samelapplies if
the( officials at’ the Mikdash( sold’ the property’ before
redemption.(AtYovel, iitirevertsito/theMikdash.

If 'the propertyriniquestionrisinot hereditary, ‘butirather
purchased, then/theirulesidiffer. Thelandis/evaluated in
thelsamelway, butat Yovel it/ reverts toritsiioriginal
owners, @andmotito/the Mikdash.

Arfirstlinglisrautomatically sanctified/ tol the[Altar; one
maynotconsecrate it _asCanother_korban [356,L107
27:26], becauselitris alreadyl Kodesh. This/ rule of not
switchingone( sanctity foranother, lapplies toother
categories/of korban/asiwell.

Amon'kosherianimaliofferedtotheMikdashisisold off.

If'somethingritselfrisiconsecratedto/the/Mikdash (rather
thanritsivalue), [iticannotiberedeemed; it remainstholy.

Consecrated’] property(] goes(| tol(] thel] kohanim
[357,358,359;A145,L110,[0111 27:29].

Arperson/underal'deathipenalty hasithelstatusiiof
"Cherem"{nonredeemablelitems). Theland's tithe(here
referringtorMaaser( Sheni),is(sacred; it(is (either tolbe
eaten/inierusalemor)toberedeemed.

Thertitherof theranimals (cows, (goats, sheep)rare(to’be
separated by countingreveryitenthioneiregardless of'the
qualitycof’the animal [360,A78 27:32]..Theselanimals
are(sacredand/ mustbeleatenionly in/Jerusalemiand
under’ conditions of ‘ritual "purity. Maaser: B'heimar may
not belredeemed [361,L109 27:33].[Violation[of( this
rulefresults/iniboth/animalsbeingconsidered holy.

"Theselare(the mitzvot... at(Sinai."Thisfinal (pasukiofithe
sedral{and booklof VaYikra), (closes(the[sectionthatwas
opened byl the(first pasuk of B'har, [ the usuall partner
sedratoB'chukotai.

Haftara 17 p'sukim
Yirmiyahu16:19/17-14

Thel wordsC of J the prophetl] containC warnings( and
admonitionswhichrechorthe Tochachalcontainedrinthe
sedra. Therhaftaralends with alprayer for(G(d'schelpLlin
keepingusfaithfultolHim@ndHisTorah.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 331
Marital (Marriage and Divorce) Cases

In the State of Isradl, by Knesset legidation, many of the
matters dealing with marital cases are adjudicated by the
officia State Beth Din. In the halachic system the Beth Din
of three judges, in addition to all the other cases under their
jurisdiction, (as seen in previous lessons) also had
jurisdiction over marital cases. The hardest of the marital
cases is the situation of compelling a husband to divorce his
wife under certain circumstances. In halacha, this was most
common in cases where the couple had contracted a
prohibited marriage. There are in halacha, situations where
the Beth Din can compd the husband to authorize the
writing of a divorce (“GET”). (See Shulhan Aruch Eben
haEzer 154.)

The Talmud in T. Gittin 88b discusses situation of
compelling a husband to divorce his wife. The Tamud
discusses whether the non-ordained judges in Babylonia are
authorized to compel a husband to divorce his wife. (We are
discussing a situation where the Beth Din has authority as
contemplated in halacha.) Can a Beth Din consisting of
non-ordained judges compel the husband to divorce his
wife? As has been discussed throughout these lessons, all the
judges of the Beth Din are nowadays non-ordained, since
ordination ceased in the 4th century c.e. The Talmud states
that if the divorce that was compelled by the Beth Din
accords with Torah law, it is valid; if not, the coerced GET is
not valid. The Talmud has an opinion that if a Gentile courts
compelled the husband to divorce his wife, under certain
circumstances the GET would be valid. The Talmud states
that the reason that the Sages rule invalid a GET coerced by
the court of Gentiles is the wives would go to those courts
who would threaten the husband to granting the GET. From
this passage there are certain rules derived: 1) according to
Torah law only ordained judges can compel a man to divorce
his wife. 2) non-ordained judges have, at present, been give
jurisdiction over this matter. One reason given by the magjor
codes is that there is a need to protect a Jewish woman, who
might not ever be able to be free to remarry without this
divorce. But regardless of the reason given, the authorities
agree that, where circumstances are such that haacha
requires it, non- ordained judges have jurisdiction to compel
a man to give his wife a divorce. Many of the reasons dedl
with his physical condition that renders him repulsive to his
wife; sometimes it may be his occupation that he now works
in that makes him repulsive to his wife. In those situations
where the Beth Din compels the husband to divorce his wife,
at her request, he usually has to pay her the ketuba
settlement. This power of a Beth Din of three persons can, of
course, be abused. Theoretically, a woman can tel some
friend that she wishes to be divorced from her husband, for a
reason known only to her. The friend tells her own husband
and he calls two other men and they give a summons to the
husband to appear and the husband not knowing why he is
summoned to the Beth Din is ordered to divorce his wife. He
was not even aware that that he was having family
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difficulties. This, of course, could lead to ridiculous
situations. Any three men could bust up marriages by
convincing the husband they had the jurisdiction to compe
him to give his wife a GET. | suggest that the situation
should go before great scholars who would then determine if
there is even a basis for having a sitting of a Beth Din to hear
the complaint of the wife. If the scholars saw no reason for
the convening of such a Beth Din, that should be the end of
the matter. If, however, the scholars see justification to her
complaints, they can authorize a special Beth Din to summon
the husband and have both parties, the husband and wife,
and their attorneys and experts appear, and then Beth Din
can have a full trial of the issues. If after such a trial Beth
Din decides to grant her a divorce, it will instruct the
husband to authorize the writing of the bill of divorce (the
GET). What is unique in this situation is that the Beth Din
consists of non-ordained judges who cannot under ordinary
circumstances compd a husband to grant a divorce to his
wife. If the non-ordained judges could not compd a divorce
there would be situations where the only thing to do for the
battered wife is to compel continue her life of drudgery. In
these circumstance the Beth Din must have the authority to
act. Every community, where there is no fixed Beth Din,
whether by law or by custom, should make rules to have a
Beth Din that can compel the husband, subject to the laws of
the land, to authorize the writing of a divorce.

There is another matter regarding marital cases where the
Beth Din of non-ordained judges has jurisdiction. Of course
they have jurisdiction over the ketuba which is an
undertaking by the husband at the time of the marriage that
he will pay to his wife a set sum of money in the event of a
divorce. (The ketuba also contains stipulations that in the
event of the death of the husband, the wife will be paid a set
sum by the estate of the husband in addition to other rights
that she has in the estate of the deceased husband.) That is
marriage contact settlements. This is in addition to the
ketuba. The husband and wife entered into pre-marita
agreements settling upon the wife a set sum and other rights
in case of a divorce. The Beth Din of three non-o ordained
judges may adjudicate such cases in the event of a dispute.
Ramban states that if the non-ordained judges did not have
jurisdiction over marriage contracts (and the ketuba) and
debts arising there from, a wife would be at her husband's
mercy. That is, he would be able to divorce her with
impunity since she would have no Beth Din to turn to in
order to collect the sum provided for in the ketuba and the
marriage contracts. This might, in some cases, close the door
to marriage, that is they were ready to get married and the
bride-to-be inquired of her rights in case of a divorce or
death of the husband and the husband refused to offer any
contract to protect her. She learned from a friend of hers who
was in that position and suffered as a result, and this bride to
be does not desire to be in a similar position. Since as has
been pointed out by the great authorities, the collecting of
the money provided for in these agreements are of a frequent
nature and certainly entail a potential loss of money for the
wife if she cannot collect her ketuba and other money
matters, she might be reluctant to marry this man.
Conseguently, non-ordained judges have been granted
jurisdiction over marriage-contract and ketuba settlements.

The subject matter of thislesson ismore fully discussed in
volume | chapter 4 of A Restatement of Rabbinic Civil Law by
E. Quint. Copiesof all volumes can be purchased via email:
orders@gefenpublishing.comand via website:

www.i sraelbooks.com and at local Judaica bookstores.
Questionsto quint@inter.net.il

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

"Megilat Yaakov" [1]

Yitschak and Rivka were pained by the wives that Eisav had
taken, so Yaakov set out to find a wife from the daughters of
his uncle Lavan in Haran, according to their wishes. Thisis a
journey ostensibly like that undertaken by Eliezer on
Yitschak's behalf, yet how different! Eliezer had the status of
servant of Avraham when he went to bring a wife for
Yitschak, with 10 camels laden with wedth and
accompanied by servants. Y aakov went alone as a penniless
refugee fleeing from the murderous intentions of Eisav.

It was not merely a shidduch trip but very much a step to
galut, presaging the galut of his descendants as foretold in
the Brit Bein HaBetarim. His was galut, davery and
oppression that atoned for the deception, suffering and fraud
used to obtain the blessings, mida keneged mida. His
deception was repaid by Lavan's substituting Leah for the
beloved and promised Rachel; "Leah answered Yaakov's
angry accusation against her for being part of Lavan's
deception: "Did you not tell your father, 'I| am Eisav your
first born™ (Bereishit Rabba 70:18). The material bounty
promised him in Yitschak's blessing, only came to him
through his own labor, subjected to the fraud of Lavan's
repetitive changes in his salary and to the physical suffering,
as he tells Lavan (Ber. 31:38-43). "Instead of the realization
of the prophecy that the elder son would serve the younger,
he prostrated himself seven times before his older brother
and called him, my lord "(Radak). For the fear and trembling
that his deception caused Yitschak, Yaakov was filled with
fear and sorrow at the sight of Y osef's bloodied coat that was
also the subject of deception (Zohar). All this suffering
served to purify and cleanse Y aakov, so that the blessings of
Avraham of Nation and of Land he was to receive directly
from Hashem Himself; once now before his first galut and
later before going down to Mitzraim.

The most direct way from Beer Sheva, where Y aakov lived
together with his parents, to Haran lies to the South of the
Dead Sea, however, he goes on the path Beer Sheva - Bet El
- Haran along which Avraham had come from Haran some
150 years earlier; later he was to make the same way via
Shechem back from Haran. However, it was not merely
because that way was well known to them but rather out of
desire to gain spiritual guidance from Bet El that Avraham
had sanctified, the way that passed through Har HaMoria
sanctified by the Akeida. Knowing that he was going into
galut and needed religious strengthening, he broke his
journey to spend 14 years there in the yeshiva of Shem and
Ever (Pesachim 87b).
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We could understand what happened to Yaakov on coming
to Luz, that he renamed Bet El, in the simple sense of the
text: "He stopped at the place'. "Makom is the name of the
place set aside in the town for visitors' (Soforno) or "A place
well known, as Bet El was already known as a holy place in
the days of Moshe" (Ibn Ezra). However, Chazal (Hulin 96b)
pointed out that Makom refers to Har HaMoria as we know
from, "Avraham saw the Makom from afar" (Ber. 32:4),
when he went to the Akeida on Har HaMoria; as evidence of
reverence for 'Makom' used in this sense, it appears here 5
times. Furthermore, 'vayifga trandated as particular or
chanced, is used el sewhere in Tanach to mean prayer; Rabbi
Hirsch trandates this as impressed. The spiritual aspects of
this place, irrespective of how we understand its naming,
made it appropriate for Divine Revdation

"He dreamt and beheld a ladder set up towards the ground
and the top reached to heaven, angels were ascending and
descending the ladder. ...And G-d stood beside him". At
Sinai, at Matan Torah, we read that the people stood at the
bottom of the mountain, the mountain was aflame until the
very heavens, Moshe went up and then it is written and
Moshe descended the mountain, and Hashem descended on
Sinai. "The gematria of Sinai is sulam" (Bereishit Rabba
68:12)

"The angels of Eretz Yisraed who came to take leave of
Y aakov ascended and those of Chutz laAretz descended in
order to accompany and protect him' (Bereishit Rabba
68:12); "Why do we say, go in peace to the angds on
Shabbat? Shabbat itself is protection, so when the Jew comes
home on Shabbat he has no need of the angels. So too, when
Yaakov came back home after the accompanying angels of
Chutz laAretz departed there were no angels, since Eretz
Yisradl itself protects' (Shem MiShmuel). "The ladder was
only set on the ground, nitzav, not fixed there, motzav, for
this ladder man himsalf has to erect and then when it stands
fully erect then he himsdf is the ladder, for his body is
below and the root of his soul above' (Sefat Emet). "Angels
ascend with our prayers and descend with Hashem's
answers;, as Yaakov said: 'this is the gateway to heaven™
(Abarbanel). In the Sifri (Bamidbar 119) Rabbi Elazar
HaKapar taught that the ladder represents the Temple and
the sacrifices reach heaven and G-d is above the altar.
"Hashem showed him the four kingdoms - Bavel, Greece,
Persia and Rome - that would persecute and oppress Israd,
arising to great power and descending into oblivion, but
Malchut Shamayim would always be eternal” (Tanchuma).
"The gematria of Sulam is 130 which is equal to mamon.
Weslth is merely a ladder, if one's making and using wealth
is kasher, then one raises it to heaven, but if not, then one
merely remains with it on the ground" (Aharonu of Belz).
"The sulam characterizes the cause and effect of al that
happens in the world [to individuals, to nations and to Israel]
and shows the connection between the upper [spiritual] and
lower [material] worlds. They are al held and united in His
hands, for in His will they arise and in His will they fall, asit
is written: And Hashem was above him" (Baal HaBiur).

In this revelation G-d re-affirmed to Y aakov that He would
give to him the promise made to Avraham and to Yitschak,
of a great nation and of Eretz Yisradl but also that He would
protect Yaakov in galut and return him to the land from his

exile; promises that were later made to Israel before galut
Mitzrayim and before the destruction of the Temple, and that
have sustained us in al our galuyot.

Thisisinstallment #128 in Dr. Tamari’s series on “ Tanach and
its messages for our times’

M1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] Parsha Points to Ponder

[6] Portion from the Portion

[7] MicroUlpan

[8] ATZERET

[9] Torah from Nature

[10] From the desk of the director

[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

We want to open a kosher slaughter house in South
Q America and were wondering if it is permitted to sdll

the non-kosher parts of the animals to non-Jews. That
makes economic sense, but is it permitted to benefit from
forbidden foods?

H You are apparently early in the planning process.

Obvioudy, in order to produce kosher meat, you will
need an expert rabbinic staff not only to carry out the
shechita but to ensure that the other necessary halachic stepsare
done properly. The head of that staff should be able to answer
this and a host of other questions responsibly. We are glad to
help with your feasibility check.

Almost al forbidden food is permitted in benefit. Exceptions
include meat and milk that were cooked together, chametz, and
orlah (fruit from new trees). Nothing that is related to a
daughter house should be forbidden to benefit from, whether it
is a neveila (an animal that died without proper shechita),
tereifa (an anima with life-threatening blemishes), cheilev
(certain fatty sections of cattle), blood, or gid hanashe (certain
veinsintheanimal’shindlegs).

However, it is prohibited to deal commercially with non-kosher
food. The mishna (Shevi'it 7:4) says that hunters may sdl
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non-kosher animals they chanced upon. The gemara (Pesachim
23a) derivesthis from the pasuk, “Vesheketz yihyu lachem (and
they shall remain defiled for you).” In other words, one may
benefit from mostnon-kosher foods (“for you”) and yet is
forbidden to do so commercialy (“remain defiled”). Most
Rishonim posit that the prohibition of trading in forbidden
foodsisaTorah law (see Shut Chatam Sofer, YD 104-106, 108;
Yabia Omer VIII, YD 13). The Rashba (Shut 111, 223) says that
the reason is to minimize the possibility of eating forbidden
foods, while others say it is a gezeirat hakatuv (heavenly decree
without a known reason).

The practical distinction is that one may not purposely acquire
food which is forbidden from the Torah. However, if the
non-kosher food came into one's possession accidentally or asa
by-product of permitted activity, he may sdl it (Shulchan
Aruch, Yoreh Deah 117:1). The Rama (ad loc.) urges not to
leave the food in his possession longer than necessary. It is not
aways clear whether a specific stuation is considered
purposely acquiring non-kosher food. However, in the case of a
daughter house, kosher, live animals come by necessity with
non-kosher parts. Therefore, after shechita, when it isnecessary
to discard of much of the hind section of the animal and the
udder (for a combination of absolute halachic reasons,
minhagim and a desire to simplify the process) they can be sold
to non-Jews. Even if awhole animal turns out to be not kosher,
the Torah says explicitly that one can sell a neveila to a
non-Jew (Devarim 14:21); the same is true of a tereifa. This
arrangement enables producers to sell the meat of animals
regarding which halachic questions arose rather than search for
difficult solutions to prevent great loss.

Must one be concerned that the non- kosher meat will end up
being resold to Jews? The Torah law of lifne iver, not to put a
“stumbling block” before others, does not apply for a few
reasons. Whoever ends up eating it could have obtained the
same type of forbidden food e sewhere (see Avoda Zara 6b).
Also, the food would go from one Jew to ancther only through
an independent intermediary; this is too indirect to be lifnei
iver. There is sometimes a rabbinic prohibition to sdl
non-kosher food to a non-Jew out of concern that it might end
up by a Jew (see Pesachim 40b). However, that was said in
cases where one might not realize the food is problematic (e.g.,
flour infested with bugs - Rama, YD 84:5). In our case, one
may not buy meat without a hechsher.

What would be problematic is to sell non-kosher food to a
Jawish merchant to resdl, for this would be aiding him to
violate the prohibition of dealing commercially with non-kosher
food. Under certain circumstances, there are grounds for
leniency (beyond our present scope), but seeking anon-Jew is a
simpler idea.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day

Silenceisgolden only when it speaks.
From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

13 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

In the middle of the Tochacha, the Torah states: "I will make
the Land desolate; and your enemies who dwedl in it will be
desolate upon it" (26:32). Chazal see this verse as a "slver
lining" in the dreadfully dark cloud of Jewish suffering
throughout the exile: "Thisisagood measure. [It means] that
the Jews will not say: 'Now that we have been exiled from our
Land, our enemies will come and find satisfaction on it." For
[the verse] says. 'And your enemies who dwell in it will be
desolate upon it' - even your enemies who come afterwards will
not find satisfaction in the Land" (Torat Kohanim [Sifra], ibid.)

What is most striking about this Midrash is its historica
accuracy. For close to 2000 years, Eretz Yisrad was in a state
of ruins. No nation was able to make it flourish, until the Jews
began to return around 150 years ago. In the mid 1200's, the
Ramban wrote: "Ever since we left it, it has not accepted any
other nation; and they all try to settle it, but are unsuccessful."
And in the mid 1800s, Mark Twain described the Land as
follows: "It is a hopeless, dreary, heart-broken land... Palestine
sitsin sackcloth and ashes... (The Innocents Abroad, chap. 56).

The fact that this prophecy has come true in our timesis more
than just historically impressive. According to Chazal, the
rguvenation of Eretz Yisragl is the clearest sign of the
imminent redemption (see the words of R. Abba, Sanhedrin
98a, and Rashi's comment, ad loc.)

It is a great privilege to be living at a time when the clearest
signs of redemption are coming to pass before our very eyes.
This privilege, however, comes with some obligations, like
appreciating what God has given us and returning to His Land
to help it flourish even more.

Rabbi Moshe Lichtman, Ramat Beit Shemesh

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat Ha' Shavuah

14 A Touch of Wisdom, A Touch of Wit

Once R Yaskov Zdiner, a distinguished resident of
Y erushalayim, cameto R' Shmue Salant, the rabbi of the city at
midnight, with abig problem:

"Rebbe," he said, "as | was lying in bed, | realized that | hadn't
recited the grace after meals after finishing my supper. What
must | do?"

"Don't worry," R' Shmuel told him, "you don't have to recite the
grace because you never ate supper.”

R' Yaakov was astounded. He was sure that had eaten supper
and had forgotten to recite the grace after meals. However,. out
of respect for R' Shmue he said nothing, and went home.
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As he entered his home, he went to the kitchen and saw his
supper awaiting him on thetable, uneaten.

The next day he approached R' Shmuel and said to him:
"Rebbe, I'm really sorry for having bothered you last night. You
were right. | found my supper untouched on my table. Y ou must
have ru'ach hakodesh to have known that | hadn't eaten.”

"Nothing of the kind," R Shmuel said. "l assumed that a
God-fearing person such as yourself would not forget to recite
the grace after meals after you ate, and if you didn't, it is proof
that you hadn't eaten."

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

5] Par sha Pointsto Ponder - B& B

1) Why does the Torah rule that a sold home in a walled city
cannot be redeemed after a year and that it does not return to
the original owner at Yovel? (See 25:29)

2) Numerous verses in Parshat Behar were in plural and then
the Torah suddenly switchesto singular to teach that we should
take care of poor people who need our help. (see 25:35) Why
doesit make this switch?

3) Why does the Torah use the double language AND YOU
WILL EAT THE FLESH OF YOUR CHILDREN AND THE
FLESH OF YOUR CHILDREN YOU WILL EAT?" (26:29)

THESE ARE THE ANSWERS
Ponder the questions first, then read here

1) The Meshech Chachma teaches that residents of walled
cities, people who clearly had a need and a desire to defend
themselves, had to be experts regarding the gates, thewalls, the
streets, the alleys, and the hidden places of their citiesto insure
that they could defend them properly. They aso had to be
familiar with one another to enable a group effort to defend
themselves if attacked. If sold homes in these cities were
returned to the owners at Yovel like other homes, these cities
would suddenly be infiltrated by new faces who hadn’t lived in
them for years and were unfamiliar to the residents and to any
physical changes. That would put the residents of these cities at
great risk of an inability to properly defend themselves against
attack. Thus, the Torah mandated a short time period for
redeeming the sold homes, which would deter people from
sdling these homes, thus protecting the inhabitants of these
cities.

2) The Alshich explains that when people are aware of othersin
need, they often rationalize that others should assist the needy.
Rationalizations include that others are close relatives, others
have more money, and the like. The Torah teaches this specific
law in the singular to emphasize that each individual should
view the responsibility to assist the needy as his own without
deflecting the responsibility to others.

3) The Ohr Hachayim answers that the double |language teaches
that this curse means that when peoplefirst eat their child, they
will not even fed regret and pain over theloss of their child and
they will continueto eat the flesh of their other children without
hesitation.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman
Mashgiach Ruchani, Yeshivat Yesodei HaTorah in Bet
Shemesh, author of "DISCOVER: Answers for Teenagers (and
adults) to Questions about the Jewish Faith", soon to be
republished by Feldheim - ppp@i srael center.co.il

& o

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

Trusting Hashem in the 7th Year

Let's try to imagine what the Sabbatical year, Shmita,
would be like for a purely agrarian society. None of the
fields would be ploughed, planted or harvested. The
farmers, being free from all their labor with the crops,
would have extra time to study Torah. But for a farmer this
mitzva requires a great level of trust in Hashem. He must
sit back and do nothing the whole seventh year and count
on G-d to provide food and sustenance. What if they do
not have the trust in G-d that this mitzva requires? The
nation might spend the whole year worrying that they
won't have enough to eat. This fear might even be
heightened in the Jubilee year since there are two
consecutive years when the land must not be worked -
the 49th, a sabbatical year, and the 50th - the jubilee year

The verses in this weeks portion of BEHAR relate just
such a fear (25:20). "In the seventh year, you might ask,
'What will we eat [in the jubilee year]? We have not
planted nor have we harvested crops.”

One of our goals in life is to try to develop BITACHON, a
trust in Hashem and a consciousness that G-d is actively
involved in our lives. While true acquisition of BITACHON
is the goal of every Jew, it is also very hard to achieve.
We live in a world where our daily routines actually may
lead us to forget about G-d. How many of us would quit
our job for a year just because Hashem commanded us
to? How many of us are truly able to trust that Hashem
will provide?.

For Shmita, Hashem gives us a promise that He will
provide. "I will direct My blessing to you in the sixth year,
and [the land] will produce enough crops for three years.
You will therefore be eating your old crops when you plant
[after] the eighth year. You will still be eating your old
crops until the crops of the ninth year ripen" (25:21-22).

The Lev Eliyahu (Rav Eliyahu Lopian) asks a question on
these verses. It seems that since the people ask "what will
we eat?", Hashem gives them a blessing. When they
seem to have a lack in their trust in Hashem He gives
them extra bounty. Would there be a bracha if they
wouldn't ask?

He explains that if Shmita is kept properly, Hashem would
bless the produce no matter if the people fear where they
will get food from or not. The difference would be in the
type of blessing. Would it be a blessing of quality or
guantity. If the nation has true trust in Hashem and
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doesn't worry what will be in the future, then the land will
produce the normal amount but it will be of superior
quality and will provide for all the people's needs until they
are able to harvest again. They will be free to learn Torah.

If, on the other hand, they worry about how they will
survive (symbolized by the question of "what will we
eat?") the produce will be blessed in quantity. The land
will put forth more produce in the sixth year and therefore
the people will have to work harder to harvest it, transport
it, store it. They will have less time to learn. God always
provides for us, but this provision comes in accordance
with how much we have reached a level of true
BITACHON.

The Shaare Simcha says that this mitzva can help the rich
be more sensitive to the poor. If they also have the feeling
of “what will we eat?” “where will our food come from?”
they will be more apt to take care of the needs of the less
fortunate in the future.

During the shmita year and the beginning of the eighth
year, the nation ate "old" produce. Here is a sweet recipe
to use up some of the old dry bread that we all are left
with at home. This way we can also fulfill the mitzva of
"bal tashchit" by not wasting.

SWEET (OLD) BREAD PUDDING
2 cups crumbs from old dry bread, cake, or cookies
2 cups milk, fruit juice, parve cream, or almond milk
3 eqggs

| cup sugar (or to taste; use less if using cake or
cookie crumbs)

2 tsp. vanilla
1 tsp. cinnamon

¥4 cup raisins, or other dried fruit, diced and
softened in a bit of water

Preheart oven to 325 F.

Process all ingredients except for fruit in a blender or food
processor, until smooth. Grease and flour an 8" square
glass baking dish. Pour the bread mixture in the dish.
Drain the fruit and scatter it over the bread mixture.

Place on the middle rack of an oven and bake for about
an hour. It is done when it has risen and is firm when the
oven rack is moved gently. The top usually has some
cracks in it. It will fall somewhat when removed from the
oven. Serve hot or cold. (Adapted from Eddy Robbey)

mMicroUlpan
Here's a combination Hebrew and Latin lesson.
Bow-leg and Knock-knee

The opposite conditions. Medical terms are Genu Varum
and Genu Valgum respectively.

In Hebrew, the terms are:
BERECH ALUKA and BERECH KLUVA

NP TI3 - NPVY T

1e) PESACH SHEN!I

Fourieeks@goldrwoleeksHence? Oriwhat?

TheORamban,ObasedonOthedTanchumalinCParshat
Pinchas, [States(hatGust@s[BhminifAtzereslik[heldap,
theldrown, @Iheldulmination@f[Sukkotits(ATZERES, [Ho
tooOisOShavuot,a.k.a.00ATZERESOtheOcrowndand
culminationOofdPesach.0Besides[dboth[Obeing[called
ATZERES, fhereli$fheMorahBHactorih[dommon[{Simchat
TorahCand[Zman[Matan[dTorateinu) CAnd[theFact[that
each(is[@[dneldayBolidaybllowing[@[Z[day[Jor[Z0Week)
period.

Hagaon[d Rav[d Mordechaild Yoffen,[O Rosh[ Yeshivas
Navaradok[dffNY[@sksthelbllowinglduestion.Ik's[@[Hice
comparison,ButlfheTorah@xplicitly[dallsfhe[Zth{day[df
Pesach[CATZERES.[Why[the[heed[Io[tompare[BEhmini
Atzeresd withd Shavuot,d when[d thed more[d obvious
"candidate"fbrhelfole [df[BATZERES[df[Resachlislits[final
day?

HisChnswerOs[basedbn[the[famous[Hispute[in[the
Talmud[@sodhelneaninglofhe[Mishna's[ihstructions
toluis, khatWhenivedellEheStory Cofhe(Exodus, Cive
"startCwith[G'NUS[{demeaning[description)Candinish
withCBHEVACH[{praiseworthy[$ituation).[5hmu'el[3ays
thatlwellse[@[dontextdffhelphysicalléxperienceldf(the
Exodus:[MWelWerel[SlavesIb[Par'oihBEgypt[{G'NUT)E@nd
G[dHookOls[dutfromdhereWith[@Mhighty[Band@nd@n
outstretched@rmSHEVACH)."[Rav[3ays[ihatlit[should
belh@&piritualldontext: [Originally,[dur@ncestorsWere
idolaters[G'NUS)[@nd[@ow[fthe[Holy[@neBlessed[Be[He
hasBroughtlds(dlosefoMis[Service[([SHEVACH)."[AsWe
know[from[he[Hagada, Weldpeak[dfBoth[dspectsdflthe
Redemption.O0WeOsayOboth(DJAVADIMOHAYINUOand
MIT'CHILA.Thel[deventhlday[df(Resach,fhe@nniversary
ofthe[@rossingdfltheSea, [depresentstheldlimax[dflthe
physicalltedemption.[BAndfhe[@thlday[df(Pesachlis[dalled
ATZERES.Bhavuot, Cvith(TheteceivingCbf[(Xhe[Torah,
representskthelklimaxCofkhespiritualCExodus.JANnd
Shavuotisfhe[ATZERES[df[Pesachibo.

ItOk[@SEGULARNA[Z'CHUSHor@ REFU'ACSH'LEIMA o
repeatl@nd8pread[TorahlQivhichhelpersonlholk[hot
well[Hasfhught.Bleaseldavenfbr@REFU'ASH'LEIMA[Tbr
Mordechailde'eviBenMocheved.

Generationsof(llomdei[Torah[have®enefited @romhe
Torah[G'milus[ChesedbfThisCéminent[Torah@amily;
let's[do[durBestblrestoreMisAealth.

9] Torah from Nature e« Kiwa hirsuta

1) Recent news report: Marine biologists have discovered a
crustacean in the South Pacific that resembles a lobster or crab
covered in what looks like silky fur.

Kiwa hirsuta is so digtinct from other species that scientists
have created a new taxonomic family (not just species) for it. A
US-led team found the animal last year in waters 2300m (7540
deep at a site 1500km (900 miles) south of Easter Island... The
"Yeti Crab", as it has been dubbed, is white and 15cm (6")
long... It seems to reside around some Pacific degp sea
hydrothermal vents, which spew out fluids that are toxic to
many animals. ...observations of its behavior suggest it may be
a general carnivore... saw the animal fighting with two crabs
over a piece of shrimp... K. hirsuta is blind; the researchers
found it had only "the vestige of a membrane" in place of eyes...
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Mitten crabs

..the characterigtic strands, known as setae, that cover the
crustacean's pincers are similar to those found on Chinese
mitten crabs and some other crustacean species... "Whether
these setae are for growing or cultivating bacteria, I've no idea,
but that could be one explanation... The team that found the
crustacean said that while legions of new ocean species are
discovered each year, it is quite rare to find one that merits a
new family.

(10 Divrei M enachem

Parshat B'chukotai introduces us to the blessings that befall us
for walking in the ways of G-d's statutes and for observing His
commandments (Vayikra 26:3). At first glance, the idea of
receiving a prize for good behavior, as it were, seems
smplistic. However, the rabbis were quick to note that one
should relate particularly to the finer issues of how the reward
isattai ned.

In this respect, the Tiferet Yonatan distinguishes between the
angelswho are called "Omed" (Standing) and Man who hasthe
Hebrew designation of "Holech" (the one who walks). Angels
know and understand exactly what they have to do and expedite
their tasks perfectly; but their reward is minimal. Man, in
contrast, hasto continually tread the path of Torah study to gain
an understanding of what is expected of him. And even when
those reasons are elusive, he nevertheless serves the King. For
that Man receives amuch greater reward.

Rashi, commenting on the phrase, "If you keep My
commandments,” suggeststhat it refersto one'sbeing immersed
in Torah with a view to maintaining an observant lifestyle. To
which the Chafetz Chaim noted that, unlike the material world
that pays only by results, Hashem's world of Torah also bestows
blessings for the effort expended in Torah study. Clearly, thisis
one of the principle meansto wak in Hashem's ways and one of
foremost reasons why Limud Torah is weighed against al the
other mitzvot.

Shabbat Shalom, M enachem Per soff

Towards Better Davening and Torah Reading
KEDUSHA revisited

We did something like this a long time ago, but people till
remember it and every so often we get a request for a reprint
due to worn out or lost pages.

This gives us an opportunity to redo it, rather than just reprint
it.

The essence of Kedusha are the p'sukim KADOSH KADOSH
KADOSH, BARUCH K'VOD, (and YIMLOCH).

N'KADEISH (or NAKDISHACH) and the Musaf equivaent is
an invitation of the Shali‘ach Tzibur (ak.a chazan, cantor,
reader, leader, hereafter SHA"TZ) to the Kahal (congregation)
to come together to say Kedusha (it being one of the things that
require a minyan). As such, this opening statement of invitation
was meant to be said by the SHA"TZ alone. Somewhere along
the way, the Kahal started saying the SHA"TZ's parts either
with him or, more commonly, before he says them. But
essentially, they arefor the SHA"TZ.

The same goes for the SHA"TZ'sintroductions to each pasuk.

Some people follow the opinions of the GR'A (Vilna Gaon),
Aruch HaShulchan, and others, and say only the p'sukim of
Kedusha, not the SHA"TZ's introductions for each pasuk. That
is, SHA"TZ finishes M'CHAYEI HAMEITIM, then says
N'KADEISH (or the equivalent) by himself, and then the Kahal
says KADOSH KADOSH... And so on.

The SHA"TZ, by the way, is supposed to say the p'sukim with -
and prefer- ably louder than - the Kahal, or at least begin the
p'sukim before the kahal finishesthem. Leave that for now.

Here's the point. If you say only the p'sukim, then they work
equally well in all NUSCHA'OT. Ashekaz, Sfard, Eidot
Mizrach, Yemenite. We all say the same p'sukim.

But the SHA"TZ parts differ. And if you (as part of the Kahal)
say them, you are supposed to use the text of the kaha rather
than your own.

If you personally daven Nusach Ashkenaz and find yoursef
davening in a Nusach Sfard minyan, you daven the quiet parts
of the davening your way, but Kedusha should be said the
Sfard way. And viceversa.

That's why, on the other side of this page, you will find
SHABBAT KEDUSHA for Ashkenazim, both Nusach Sfard
and Nusach Ashkenaz. Shacharit (in the solid-line boxes), and
Musaf (in the broken-line boxes).

For Musaf of Shabbat (and Yom Tov), SH'MA YISRAEL joins
the p'sukim of Kedushaand issaid by all.

The Kedusha on the other side of this page is useful for people
who daven in shuls that have the other Nusach from their
personal one, and especialy if you daven in a Chazan-sets-the-
Nusach kind of minyan so common in many neighborhoods.

Also, if you begin your Amida with the SHA"TZ, then you say
Kedusha with him, including all his parts (in his Nusach), even
if you usually say just the main p'sukim. So the Kedusha page
can be useful in that casetoo.
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SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

Y ehoshua bin Nun'sMizbei'ach! (Yehoshua 8:30,31)
(Do you know that it still exists? Have you seen it?)

To those of us who take the Tanach serioudly, it can come as a
great shock that most of the members of the "lsradi
archeological community" have contempt for the veracity of our
Kitvei Kodesh. How do archeologists read the Tanach? Do they
see the Tanach - at the very least - as a book that contains
valuable historical data or do they smply dismiss it as
"metaphorical fiction"? In an article in Smithsonian Magazine,
Jennifer Wallace points out that many Israeli archeologists are
"so-called biblica minimalists, who argue that the Old
Testament is literary rather than historical - the work of
ideologues - who wrote it between the 5th and 2nd centuries
b.c. (sic.) - and that Moses, Joshua, David and Solomon never
even existed." Perhaps the most prominent propagandist of this
"school of thought" abroad is Keith Whitelam, author of The
Invention of Ancient Isradl: the Silencing of Palestinian
History. Required reading in all schools of archeology, thetitle
of this nasty diatribe says it all. In Eretz HaK odesh, one of the
most outspoken representatives of this trendy "post-Zionist"
sentiment is Isragl Finklestein of Tel Aviv University. In his
book, The Bible Unearthed, Finkelstein claims that David and
Solomon (if they existed at al CS), were simply "hill-county
chieftains'.(The myth of King David ruling a united Israel was
the creation of a coterie of "priests trying to create for
themselves a glorious history ...concocted by the authors of
Samue and Kings to vaidate Judah's expansion into the
northern territory of Israd.") The left-leaning "chattering
classes' immediately realized the usefulness of such a book to
those who - for reasons of their own - strive to negate any link
between Am Yisrael and Eretz Yisrad. The widely wined and
dined Finklestein quickly "became the darling of a sympathetic
media'. Promoted by an unprecedented multi-media publicity
blitz, the sales of The Bible Unearthed soared. Not surprisingly,
it made the New Y ork Times best-sdller list.

Over the years, | have written quite a bit about the "Mikdash
Mizbei'ach" but the brutal truth isthat not a recognizable pebble
of it remains. All we have are the bare-boned reminisces of the
Sages. Perhaps as a result of Kings Chezkiyahu and
Y oshiyahu's zeal in destroying the Bamot - the notorious "high
places' that were declared illicit after Shlomo HaMelech built
Bayit Rishon (Il Meachim 18:4,23), archeologists have
succeeding in unearthing only two "field atars' in lsrad.
However, in 1985, archeologist Adam Zertal, after an extensive
survey centering on Mt. Ebal north of Shechem, was able to
announce the unearthing of the very altar that Yehoshua bin
Nun erected on Har Eival when Am Yisrael entered Eretz
Canaan. Zertal comments, "The cultic site on Mt. Ebal satisfies
the three criteria necessary to identify a biblica ste
chronological (beginning of the Israelite settlement),
geographical, and the nature of the site (a cultic center with a
burnt-offeringaltar). In view of this analysis, the identity of the
biblical story and this site as the first inter-tribal center of the
Isradlite tribes can hardly be doubted." Before his death, Moses
charged Joshua and Bnel Yisrad to build an atar on Har Eival
upon crossing the Jordan (Devarim 27). After Am Yisrael

crossed the Jordan,"Then Joshua built an atar unto the Lord,
the G-d of |srael, on Mt. Ebal, as Moses the servant of the Lord
commanded the Children of Isradl, asit iswritten in the book of
the law of Moses, an atar of unhewn stones, upon which no
man has lifted up any iron; and they offered thereon
burnt-offerings unto the Lord, and sacrificed peace-offerings..."
(Yehoshua 8:30, 31). (Centuries earlier, Avraham and Y aakov
had previoudy built altars in near-by Shechem [Ber. 12:6,7;
33:18-20]).

Zertal writes, "The central feature of the site, found under the
heap of stones, is arectangular, nearly square structure. Today
it standsto a height of almost nine feet. Sinceit is so beautifully
preserved, we conclude that thisis probably closeto its original
height. It is congtructed of large, unhewn field stones.The
outside measurements are 24.5' by 29.5'. Itswalls are 5' (1.5m)
thick... The strangest feature of the structure was the filling,
which, together with the structure, formed a kind of stage.
When we excavated the fill within the structure, we found that
it consisted of deliberately laid strata or layers of field stones,
earth and ashes, one layer on top of the other. The earth and
ashes contained pieces of pottery, all from Iron Age I, and
animal bones. A sort of terrace about a yard lower than the
structure was built adjacent to it, surrounding the platform on
three sides... Attached to the structure on the southwestern side
were two adjacent, stone-paved courtyards. In each courtyard
were stone-built installations, threein one and four in the other.
Some of these installations were paved with crushed chalk.
They contained either ashes and animal bones, or complete
pottery vessels ... one or the other, but not both. ... What at
first glance appears to be a wall separating the two courtyards
outside the rectangular structure actually rises from the far side
up to the main structure at an incline of 22 degrees. Thisisin
fact aramp leading up to the stage on top of the main structure.
This ramp is a hit over 3' wide and 23' long. It is made of
medium-sized field stones. The highest point of the ramp
indicates that the main structure was one layer of stones higher
than its present elevation, rising to a height of approximately
10'... Adjacent to the northern side of the ramp isanother small,
narrow wall, somewhat lower than the one beside it. It turned
out that this smaller ramp, which greatly intrigued us since we
could find no constructional logic for it, was intended as a
means of ascent... to reach... the above mentioned terrace..."

Zertal continues, "A friend of mine, a young archaeologist
named David Etam visited the site, and | gave him atour, | was
explaining the site to him, especialy the difficulty we were
having understanding the function of the strange central
structure that had been filled. David interrupted me: "Why don't
you think the opposite? Why don't you think that the filling is
the important part, rather than the building? For months, we
had been trying to understand the structure by thinking of the
filling as secondary. We were concentrating on the outside
structure. David's insight stunned me. | grabbed a Bible and
opened it to Exodus 27:8,which describes the portable
Tabernacle atar the Israglites were commanded to build in the
wilderness: 'Make it hollow, with boards. As you were shown
on the mountain, so shall it be made.' ... "That evening, after a
long day of excavating and washing pottery, | took a piece of
paper and pencil and drew arough sketch of what | thought the
structure would have looked like, assuming it was an altar. |
showed my sketch to one of the staff. He was dumbstruck. He
ran from the room and soon returned with a Mishna. He opened
the Mishna to a passage in tractate Midot that minutely
describes the Second Temple and surrounding structures. The
particular edition he was using contained a drawing of the

lIsraelCenter(TT#715(# (page 13[[®([The[ShabbatParshat(B'harB'chukotai (5766 issue



Second Temple altar asit was described in Midot. The drawing
in the book was almost identical to the sketch | had drawn. Now
it was | who was dumbstruck." <to be continued>

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAKIX

» Har Sinai, with a pair of Luchot at the top. Negation circle
over someone planting a sapling. Question mark between
them. - represents the famous question MA INYAN SHMITA
EITZEL HAR SINAI?

» The abacus is for counting the seven years of each Shmita
cycle and the seven Shmita cyclesto Yovel. Also, to calculate
thefair price of land, depending upon how many years remain
until Yovel.

* The Shofar isblown on the Yom Kippur of Yovd.

» The Liberty Bell is inscribed with the partial pasuk: AND
PROCLAIM LIBERTY THROUGHOUT THE LAND TO
ALL ITSINHABITANTS.

* NOT FOR SALE sign isareminder of the prohibition in the
parsha which has two very different definitions. See Sedra
Summary.

» There'safellow lending money at the Torah-approved interest
rate for personal loans between Jew and Jew - 0%.

* If you follow G-d'slaws... then we will receive our rain in the
proper time...

 and 5 will be able to repd 100 (of our enemies) and 100 will
push away 10,000...

» And wewill have peace (dove with olive branch).

* Anatot is from the haftara of B'har which we don't read this
year. Ignoreit please.

* Silhouette family is for ARACHIN with the baby's amt.
unclear because we can't tell if it'saboy or girl.

* Price tag stands for Ona'a because mark up is more than a
sixth.

* Sted pen point isin the haftara.

* Maaser B'heima, the 10th sheep under therod.

+ O DODO O BEN DODO.

* Plus one unexplained item (which represents 2 things)

TTRIDDLES...

are Torah Tidbitsstyle riddes on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't aways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issue’'s (EMOR) TTriddles:
[1] 7 different ones; 2 female (1 in Emor), 5 male

At the end of Emor isthe episode of the son of a Jewish mother
and Egyptian father who "blessed" G-d's name. His mother is
identified as SH'LOMIT b. DIVRI of Dan. The name Sh'lomit
appears in Tanach for six other people: one other female and 5
men. In Divrei HaYamim, there is a Shlomit, daughter of
Zerubavel, sister ofM'shulam and Chananya. In Ezra, Shlomitis
the son of Yosifya. He returned from Bavel to Eretz Yisrae
leading a group of 160 men. The other 4 male Shlomitsare also
found in Divrei HaYamim - we leave it for you to check them
out.

[2] Who actually carried thistitle? (Aharon did not)

The chief among the kohanim, of course, is the Kohen
HaGadol. We are introduced to the term in Emor. Aharon, of
course, wasthe first Kohein Gadol. But he is never identified as
such in Torah or the rest of Tanach. He is called Aharon
HaK ohen. (The phrase appears 24 timesin Tanach.) Aside from
Emor, there are 17 other occurrences of the words HaKohein
HaGadol in Tanach. Only three people are identified with that
title. Yehoshuab. Y'hotzadak, Chilkiya(hu), and Elyashiv.

[3] OJO/KIKER

0JO isEYE in Spanish. KIJKER is EYE in Dutch. The dash
hereis likein a fraction. A half, 1/2, is read as one over two.
That means that two is under one would be the same thing.
Anyway, here it comes together as AYIN TACHAT AYIN,
literally an eye under an eye, asin "an eye for an eye", found in
Parshat Emor (aswellasin Mishpatim).

[4] Most immediate compliance - 31

Although we have been counting the Omer since the second
night of Pesach, it is in Parshat Emor that we read of the
command to count the Omer. The most immediate compliance
with that command, after hearing it on Shabbat morning, took
place on Motza'el Shabbat, when we counted 31.

[5] Don't work new blood and fat on Y om Kippur

Let's break this apart correctly into three pieces: Don't work on
Yom Kippur. New (grain, that is, asin CHADASH). Blood and
Fat. Only threetimesin the Torah do we find the description of
a mitzva as CHUKAT OLAM L'DOROTEICHEM B'CHOL
MOSHVO- TEICHEM, an eternal law for all generations
wherever you live. Twice, the phrase is found in Emor (for the
prohibitions of CHADASH and MELACHA on Yom Kippur).
Earlier in Vayikra, in Parshat Vayikra to be specific, we find
the phrase used for the prohibition of eating DAM and
CHEILEV.

[6] Washington Melville, NY 3, Tishrel (separate)

These were Footer TTriddles, referring to the issue number,
rather than the weekly sedra. Thefirst two are culturally biased
to favor American sports fans with warped minds. Washington
is George Washington and Melville of Moby Dick fame is
Herman. George Herman Ruth, nicknamed Babe Ruth, hit 714
homeruns in his MLB career.Hence these two footer TTriddles
for TT issue 714. Tishre (for which a separate prize was
offered) was really tough. The other name for Tishre is
HaChodesh HaSh'vi'i, the seventh month. The numeric value of
that phraseis 5+8+4+300 + 5+300 +2+10+70+10 = 714. Sorry.
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[7] 2 visual TTriddlesfrom the ParshaPix

These were kind of easy. At least the dreidel (sivivon) was.
Right after Parshat HaMoadim (Vayikra 23), we have the
command to light the Menora in the Mikdash with pure olive
oil. Thisis seen as a REMEZ, hint to Chanuka from the Torah.
(One of several REMAZIM.)

The numeral 1 was intended to refer to the haftara, where
referenceis made to Bikurim, T'ruma, Challa, and other gifts of
the FIRSTsto the kohanim.

Not a TTriddle; a CHALLENGE (with prize):

Sum of all numbers uttered in fulfillment

This referred to the fulfillment of the mitzva of counting the
Omer. Anyone who makes it al the way through will have
counted 1 through 49, which add up to 1225. In addition, from
day 7-13, one week was also counted, as well as the number of
daysto the next number of weeks. 7 days, which are 1 week and
1 day... Etc. That's7 each of 1-6 for the weeks, whichis7x 21 =
147 and ancther 7 for the 49th day (7 weeks). That's 154 for
weeks. Each of 6 weeks (al but the first) had another 1-6 days
counted. That's another 126. Add them up and you get the total
of 1505 for the sum of al numbers uttered in the fulfillment of
themitzva.

NachKwestionlbfltheWeek

Womenlnlanach:
NamelBlbeautifullsisters
3lvomenlwholdismountedlanimals

Thelwifell ofd whichNavil isl referreddtol asla
prophetess?

Several people got this one, al parts. In the end of the book of
lyov, we are told of what lyov was blessed with after his whole
ordeal. 14,000 sheep, 6000 camels, 1000 yokes of oxen, and
1000 donkeys. He also had 7 sons and 3 daughters, which he
named Yemima, K'tzi'a, and Keren Hapuch. They are described
as the most beautiful girls in the land. (And Iyov gave them
property as well, among their brothers. Beauty and land made
for attractive shiduchim (details of which, we do not have).)

In addition to the above, HC found three other beauties,
unrelated to each other, but each identified as someone's sister.
Rivka, Rachd, Tamar. A valid solution to this part of the
NachKwestion.

Rivka (donkey), Achsa (b. Kaev, aso donkey), and Avigayil
(camd).

Y eshayahu'swifeisreferred toasaNEVI'A.

Thisweek's TTriddles:
[1] Proportionally, 5 times stronger than 5

[2] Why would we hesitate buying a used car
at the Osaka Nissan Auto Auction?

[3] Can be asked about korbanot, e.g. Tamid

[4 5 times throughout Shabbat (incl.
Motza" Sh), and an extra time this
Shabbat

5] The mixed up producr of my fields

6] Equalsits g'matriya’'s digit sum
7] Eicha, RiceLake

8] plus an unexplained object from the
Par shaPix

el

[
[
[
[

NachKwestionlbfltheWeek

WhatlisOtheOmostOcommonOpasukUinOT hilim?
Whatlis[thelsecondlimostlcommon,[landiwhatlis
particularlylinterestinglaboutlit?

[submittedlby[EB]
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