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This[Bhabbatisfhe[222ndday[{of[354); fhe32ndShabbat{of[(30)df(3766dWeldead/learnhe[BOURTH Perek[dfRirkei[Avot

by - B TN ARG

The!Avis, K2, Buzz/Aldrin/Sedra

Let'siuselthe/Lead Tidbit forraMitzvaroverview. Emor deserves'it.[As for the
titlerofithis/piece:[Avis, [if youremember, ‘advertised thatit'was mnumber 2, but
"We(tryrharder".[K2is'thelcommon /name for'Mount/Godwin/Austen, which at
8611 metersisitheisecondtallest/ mountain/in'the world./And(Buzz/Aldriniwas
theisecondthumanibeingto'walkion/the'moon. Hertz, ([Everest,land 'Armstrong

are(muchrbetter’known, 'lbutiwelarelinterestedrin/the(sedraiwith/thelsecond

largestinumberofimitzvotiinithe Torah. Emor's/63 is[second onlytoKi Teitzei's

74.Incontrast/to[KilTeitzei, R'ei, ‘Mishpatim, ‘and K'doshim, ‘mitzva’sedras

1,3.4,land5(respectively, [Emor's/mitzvoticanbeneatlysub tdivided intojust

a’ fewicategories. The[ other big mitzva sedras/ contain a wide variety  of

mitzvotiofiallitypes.

Nonetheless, [Emor'simitzvot telliusialot. Inithe/Sedra/Summary/beginningion

page3, youwillfind [detailsof the mitzvot'and othercontent/of [Emor.

Roughlyrhalfithe mitzvotiinifEmor deal 'withthe sanctity of the kohanim (and
KoheiniGadol), and several aspectsiofiservice'in'the Beit'HaMikdash, ‘which,
ofcourse, [alsoladdresses thelissueofisanctity. Theotherrhalf, roughly, relates
totheicyclerofiHolidays, perek23 (beingithePortionof the Festivals. Between
thel twol halves,(welfind what we would havel to’ call’ the most important
mitzvarpairin/the Torah. Andlalthoughiwelshould notlreally speak of one
mitzvallbeing imore(limportantithan another,Jone(can/junderstand the
designationlof these two mitzvot asiof supremeimportance. They are: The
prohibitionagainst desecrating G'd's nameland’the[positiove commandto
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Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby

better fulfilling fhemitzvalafHaChodeshHaZehachem...

Last time ford Kidush
L'vanall isO Friday night,
10:58pmIsraeld0Summer | =
Time.

(
Generally, Oweldon'tCsay L
KLOndleilShabbator[Yom
Tov.XfltCOis[thedastop, |
thenlweldo.Butlwatchhe "
deadline.KL[danBelsaid@nlyintil(10:58.

Anotherpoint.CINCNY,ForCexample,[the
deadline[for[KL translatesto[3:58pm[on
Friday.[(0ThereforeThursday[1night,Jall
night,fOs[theast[bp.[That's[theway[it
works.
20th[ofdyarlis(theldaythat[BneilYisrael
first(iraveled(away From[Har[Sinailafter
close[to[alWwhole[year.[Obviously,[Sinai
wasl[als$pecialCplaceFor[the[people[Wwwho
came[outlof(Egypt.The[irst[6 Weeksdut
wereld onJtheI move and[filledOO with
adventure@ndear.Then@rrival@tSinai,
and[éverythingfhatBappened(fhere.

sanctify(His'name. These mitzvot'shouldn'tievenibe numbered amongthe(613, because/their/observance ofteniinvolves
allithe/othermitzvotiandithe way we performthepositivesiandavoidithe prohibitions. Everymitzvawedo, everyactiwe

perform,‘hasithe(potentialiofibeinga Kiddush'HaShem.
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EMORISTATS
31stlof[b4[sedras;[B8thlof( OlinVayikra
Writtenlbn[2150ineslin[alSeferlorahl{rank:[20)
17[parshiyot;f 1lbpen,Bltlosedl{abovelavg.)
124[p'sukim,fank: 5th; M stlinlWVayikra

Samelas[Bh'mot,[butlshorterlinBvords[&etters
Verylverylkloselinthumberofllines;butfhumber
oflparshiyotlaffectsllinelcountlbecauselloflithe
blankispaceslbetweenlparshiyot.

1614Wwords,lfank:[P2nd;[2ndlinVayikra
61060etters,fank:[23rd;[BndlinlVayikra

Relativelylshortlp'sukimUaccountforlitsdroplin
rankingliniwordslandletters

MITZVOT
63[bf[thelB613lmitzvot;[R4pos.[BObrohibitions

OnlyKillTeitzeillwith74)(hasmorelimitzvotlthan
Emor.0OnlylK'doshimUandUKilTeitzeillaredmore
mitzvalldense.[Emorlhaslimorelthanlbnelimitzva
periwolp'sukim,Fiveltimesihellorahlaverage.

WARNINGTMLEITZANUS
SeveraldTreadersChadCbpeculatedChs[ToCiwhoOwvouldCreach
Babe[Ruth[Romerunarkdf[714HrstBarry Bondsldr[Torah
Tidbits.[AsAf[This[homent,[BondsfAas[Z13[dareerAomers.[$o
TTOWithOhisObksue, [gotOhereHirst[dwithhelp@fromuanPierre
offhe[Cubs).WelwilllMow[SeelWhoWill[(pass[Ruthirst, Barry
orOT.Of(Belgets2homersbefore[Mext(Wednesday, @hen[he
will.OFHot...

Aliya by Aliya Sedra Summary

Numberslin[[square brackets] [@re[the Mitzva [dount(ofSefer[HaChinuchAND
Rambam’s[Sefer[HaMitzvot.[A=ASEl({positive mitzva); 1=LAV[{prohibition).
X:Y(islthe [perek(and (pasuk ftom which [the (mitzvalcomes.

[P>X:Y[(Z)] @nd ]S> [X:Y[(Z)] lindicate[start(cf[dlparshalp'tuchaldr(s'tuma
respectively. (X:Y[is[Perek:Pasuklof(the[beginning[of(the[parsha;[(Z)i5[the
number lof ip'sukimin thelparsha.

Kohen _FirstAliya
19 p'sukim21:119

ATKohein[getsthefirstfAliyalofléveryTorahlreading.That's[dgiven.
Butfthis [particular first Aliyais custom made for@kohein.

[P> 21:10(9)] FollowingParshatdK'doshim,Jwhich
focusesronrthelchallengelto thelindividual Jewrandrthe
wholeJewishOcommunity“toCrise JtoChigherJlevelsJof
sanctification, CLEmorrbeginswiththe special_sanctityof
therkohein, and[the evenrhigherisanctityofthe Kohein
Gadol. These higherClevels_of k'dusha_are concomitant
withstricterrules/of personalireligiousconduct.

Atkohenfisnottorbecomelrituallyrdefileddueltocontact
withia/deadbody [263,L166 21:1],exceptiforthisiseven
closestrelatives: wife, Cmother, father, Cson, “daughter,
brother, Jand(1(unmarried)Isister.(1This(1is/more[than
permission; a_kohen(is[ requiredto participate_in(the
funeralJand DburialJofDhisCclose Jrelatives, Jbecoming
"Tamei" [264,A37 21:3].

Kohanim{and@allldews)areforbidden(torafflictithebody
inianywayasasigniofigrief. [This/islaniexample,.among
many, ofl@mitzvathatiappearsiiniaparticularisedra, but
isCcounted elsewhere. In_otherCwords, (Emor_haseven
more(than the "official"(count/of 63 mitzvot.]

NMITZYVAYWATCH

ThelMalmudfeachesfhatfromhis[Sameldource, thitzva
264,[domes[heldequirement, Thcumbentipon@IIdews
(notOjustOkohanim),dtoO0mournOone'sOsevenCclose
relatives. (It[k[mportant@oMotefhatDhis(k[Mot[@d[dase
ofldabbinicléxtension[df[MorahIaw[drldabbiniclégislation
sanctioned[by[theirCobligation[koIprotect"[Torah&nd
mitzvot. [Thissthore.Mhisl$[Partldffheldefinitiondflthe
Torah'sCmitzval#264,CBs[kransmitted[koCusCby[khe
Talmud, fhe[@ralaw.TheBages[dfftheMalmuddresent
usCwithCkwol[kategories[bf(law[IIrorahCLaw, Cwhich
includes[the[WrittenCWord CAND the[OralCl.aw,and
Rabbinicaw.[TheyhotConlykeachCus[both, (but[they
(mostOoften)CclearlydifferentiateObetweenOtheJtwo
categories[fbrids, [HofhateilllinowMhatis[D'ORAITA
andWhat[Os[D'RABANAN, [fherebydeither[@ddingHo[dor
detracting@rom@hel[Torah.[@urfdommitmento[GLA[at
Sinailihcludes[darefull@dherenceo[Torahl@nd[Rabbinic
Law[{sincelthe[TorahdequiresisIbistenIbfheldulings
of[theBanhedrin).Butitisiimportantibridsibdnowhe
differenceSodhatilveWillhothavelaldistorted Niew[of
theorah.[There(@reldlsoldracticalldistinctions[Between
BiblicalCand[Rabbinicaw. ) Bpecifically, Onthe[tase[bf
mourning, hefirstCdlayOsC¢onsidered[Torah[dlaw,the
balance[@f($hivalik[Rabbinic.[Rabbinic,[Butlihspired By
theorah.Butfhat'sMotfhelSameldsTorahTawtself.

lIsraelCenter(TT #7141 (page 2T [TheShabbatParshat EMORI5766 lissue



Kohanim/must/be holylandlavoididesecrating(His/Name,
because(theyiperform(sacrediservice. Thisimitzva for(the
kohein(isralso/taken torefer torthe/prohibition of doing
Templerservicelafter purification/infarmikve, ‘but'before
theidayrhasicompletely/passed(i.e./starsiout) [265,076
21:6].(SuchapersonCisCknownasa T'VULLYOM.His
completepurificationonlylackstime.)

Arkohenmayinotimarryrar'zona" (alnon/Jew and/or(a
Jewishrwomenrwhorhas'hadrelationswithfarman/whoris
forbidden(to her) [266,L158 21:7],(Jal"chalala"((the
daughterCof_alkohenfromCaCwoman[toLwhomChelis
forbiddenbecausehe’is akohen) [267,L159 21:7],(nor
aldivorcee [268,L160 21:7].

Because!of Ithe Isanctity(/invested in[the kohen by
HaShem, [ Iwe[arellcommanded(ito honor(lthelkohen
[269,A32 21:8].CallingChim(tolthe Torah(first(is_one
manifestationrofithisthonor. Solisthavinghim lead Birkat
HaZimun.Wemaymot/"use"lakohento/servelus.

[S> 21:1000(6)] TheZKohenCGadolhasevenZmore
restrictions/ becauserof his higherrsanctity. He mayl not
defilethimself'torany/deadpersoni(even his'parentsiiithe
onlyrexceptionris arbodyithatrhas noronertortend torit.
Thisrisftknownlas/aMEIT'MITZVA) [271,L168 21:11](nor
enterunder(aroof with(a/dead(body [270,L167 21:11].
ThelKohen Gadol's/sanctity derives/from theanointingloil
and/ortheispecial/gariiments. Helis(toimarryia/previously
unmarried'woman [272,A38 21:13].[(Hemaymotimarry
alwidow [273,L161 21:14] norCany_of the types_of
women that/theregularkohen(is forbidden/to'marry. He
isCfurther forbiddento havel relations with arwidow
[274,L162 21:15],@sthistwouldicontravenerhissanctity.

ThelKohen Gadolshould {preferably)be smarter(better
educated, 'wiser) thanrhisfellow kohanim,bigger((taller)
inbuild, andwealthier.

Oneldfffthel@hassidic[Masters[daveldldifferentSpinEbthe
phrase[HaKohein[HaGadolMei'Echav{plainneaning[is
theKoheinOvhos[greater[thanChisCbrothers, Viz.the
Kohein[Gadol).[He[Said[t0s[fhe®ohein[Whoselgreatness
comesO fromd hisObrothers (Mei'Echav),0 ald Kohein
respected[@dndBonored By HisfellowkKohanim.

LeviziSecond Aliya 1
25 p'sukim121:16:22:16

[S> 21:16079)] Arkohenlwithrardisqualifyingblemish
may[not_servelin_theMikdash [275,L70 21:17].CThe
Torah( next() identifies’] many(] of( the( disqualifying
blemishes. The( rule appliesi mot/ just to a’permanent
blemishordeformity, (butieven(toltemporaryblemishes
[276,L71 21:21].[Adisquallified kohenmayleatof the
sacredfoods {some([butnotiall_categories), butimay[not
evenlentertheMikdash [277,L69 21:23].

Clarification: A kohenO baald mumO (with( a
disqualifying[blemish)Os[barred from[the&realbf[the
Mikdashfromhe[{lexternal)Altar@@ndhward, Buthay
enter@helduter[@realofdheldourtyard[offiheMikdash,
andlmay@venlderform[Somelfhsks.

[P> 22:1x16)] Furthermore, akohenwho becomes
"tamei" isC) temporarilyd barred fromO the Mikdash
[278,L75 22:2],mormayheMapproach"sacredfoods. He
maylinotileat I Truma [279,00L136 22:4]71or(lother
"kodoshim"while"tamei"fromanyofvarioussources.On
thedayofimpurity{(forithe(1 daytype)orionthelastiday
(forithe 7 [dayrtype), the kohenimmersesiinamikveland,
"withstarstout",(hefonceagainis/allowedtoeat T'ruma.

NotConlyOmayConenotCeatnonkosher Jmeat, DitJalso
rendersakohen("tamei".

AmonikohenmaymoteatT'ruma [280,M133 22:10]{or
othersacredfoods specifically designated for the kohar
nim).Jewishiservantscandlaborersoffackohenmaynot
partakeof(Truma [281,L134 22:10].COTOH,aneved
K'naani"C who(J isC] considered ] part of 0 the kohen's
possessions, may_ eat hisOJ master'sd Truma.C An
uncircumcisedmale maynotreat[Trumal{even(ifcherhas
validC medicalC reasonsO for being uncircumcised)
[282,L135 22:10].[This(rulefisnotrexpressly statedlin
thertext,(butCislearned by 'paralleltexts"fromkorban
Pesach. (11t lisTnonetheless Joneof 1the 1613 imitzvot,
noteworthy, nthattis@mitzvawithmodirectichapter
&verse"topointto.

Akohen'sidaughter{andanyiwoman) who has(relations
withisomeonetorwhom shelisiforbidden, mayno‘longer
eat/T'ruma [283,L137 22:12].(Thisimitzvalalsolincludes
theUsituation Jofalkohen's_daughterJwhomarriesCa
non‘kohen.'DuringJherCmarriage, ishemayL noteat
Truma.1fCherchusbanddies orCdivorces her, she may
return(tolher father's'homerandieat Trumaririfishe has
notthadchildren. Withchildren(thefear(isshe mightfeed
them  (her( childrenlarelNOT kohanim) from the T'ruma.
Hence, (she(toolis barred.

A0l person whol inadvertentlyl eatsC T'rumal must
compensateJthe _kohen_bypaying_thevalue_plusCan
amountwhichrequals1/5ofthe[payment. Eatingtevel"
(producefromiwhichnonerof the required separations
was(taken)risforbiddenforiallitoreat [284,L153 22:15].
Violationiconstitutes/aldisgrace ofithesacred.

Shlishi Third Aliva
17p'sukim122:17:33

[P> 22:1709)] AnimalsCofferedasCsacrificesimustrbe
blemish(free [285,[A61 22:20].(Itlsforbiddentolconser]
cratelablemishedranimal/as/a’korban [286,L91 22:21].
Itfisralsoforbiddentormake ablemishiinfakorban [287,
L97 22:21].00Blemishesreferred]toarel specifically
definedby(theTorah(&Talmud. Ifablemishedlanimalris
offered, ftriscadditionallyforbidden tolsprinklelitscblood
onitheMizbei'ach [288,L93 22:22],(ortoslaughter{asia
korban)Jadefective‘animal [289,L92 22:22],Cnor[to
placeranylofithelanimal's(partsiontheMizbei'achtoburn
[290,L94 22:22]

CastrationCofCanimalsCis_forbidden [291,L361 22:24].
(ThisCisCarserious halachicCissuelrelated to housepets.
Consultia/Raviwhoknowsthesethings(for details.)

lIsraelCenter(TT #7148 (page 3®[[The/Shabbat/Parshat €@MORI5766lissue



Ardefectivelanimalmaymotibe offeredasia’korban, even
ifireceivedfromamonilew [292,L96 22:25].

[S> 22:2618)] From!this point/throughlchapteri23,is
the(Torahreading forthe(firstidaylofiSukkot(second day
asiwell,routsidelof1srael) ‘andthesecond day of Pesach
(ourfirstrdayrofi Chol 'HaMoed.  Secondday/Yom[Tov in
Chutz LaAretz)

Arnew/bornranimalistays/withrits'mother for 7 /days'and
only_thereafterCmaybe usedas_a_korban [293,A60
22:27].

Itrisi forbidden( tol slaughter (as/ korban or for personal
use)Jan[animallandJits loffspring[on( thelisame  day
[294,L101 22:28].

The(Torah, oncelagain teminds/usithatkorbanotitobe
eatenthavetimedimitswhichmustmotbeexceeded.

UntilOhispointOndhe3edra, dhelTorah[has[dealtQivith
thel3acrificer{kohein)adndhel[3acrificee{animals).dt
nowl[dhangeslgearsl@ndielfind@nothertheaningdfthe
word[Sacrifice, @shBeingWilling[doldiefh[danctification
of[G[d'sName.

Wemaymotdesecrate[Gd'sitName [295,L63 22:32];we
mustisanctify(HistName [296,A9 22:32]..These mitzvot
have manyfacets.[AJew is tequired tolgiverup his(life
ratherrithan(violate lone[Jof the(1"bigithree":[imurder,
incest/adul T tery and(Jidolatry. 1 InItimes( of (1 "forced
conversion", /martyrdom(is required even for the"least"
violation.

NMITZYVAYWATCH

OurBages[havelbroadenedxhelkcopelbfthis[very
significantOmitzvaPair: OKiddush/ChiluldOHaShem.OIn
additiondbMartyrdom,[dneWholiolates@ny@rohibition
in[@&pitefullhanner,[@sp.[Ih[Public, [tldonsidered Ho[Be
disgracihg[G[d'sMName.[Tonversely,fheldpecialWayih
which@[PersonldanPerform@fitzva, Whenl@steem[Ibr
mitzvotlihdhel@yes[dfldther[peoplelislénhanced,When
respectfbrorahl@nddMorahOews[i$ihcreased, fhenhat
personChasChotCbnlyCberformed ChCmitzvaldlThelChas
sanctified[Gd's[(IName.[This[3amelldealik[éxtended o
anyfhcet@flAumanBehavior.[TheldeligiousOdew [{orthe
JewOwhoChppears[tolbelteligious)Chas[theltonstant
potential df[(Kiddush[{or[Chilul)(HaShem.$oldoeslany
Jew.[Bimple[acts[dfldommondourtesyldrldiscourfesy
can[havearldeachingamifica(fions, [depending[lipon
whoOsOinvolved, COwhoOisCwatching, ChowCkhingsChare
perceived, lekc.

Rv'iCFourthliya
22 n'sukim23:1:22

[P> 23:1003)] Chapterc23rinVayikralisthe'PortionLof
theHolidays".[1t[beginswith[the statement:'Theselare
theFestivals..."CShabbatrispresented (as_thefirstCofrthe
Holidays{weldesignatelitsofinKidushon Friday night
when[welsaythat(Shabbatlisfinccommemorationrofithe
Exodusiandisthe firstiofithe"days called Holy").

[P> 23:405)] Oncther14thrdayrofiNissan, theKorban

PesachJisObrought.0OnCtheD15th, ObeginsCthe JMatza
Festival{{whichtwelcall[Pesach), “requiring” (matzafor(7
days. Theffirstiis(aholyidaywithimostformsof"melacha"
forbidden [297,298;A159,L323 23:7].

(InCeachOcaseOofClaldYomOTov, [CthereCisClaCpositive
commando@bstainfrom™melacha",[@nd@Prohibition
againstldoingCmelacha").

KorbanMusaf(istorbebroughtronithe 7 [daysof(Pesach
[299,A43 23:8].ThelseventhidaysYomTov [300,301;
A160,L324 23:8].

[P> 23:9m6)] Following(the(1stidayofiPesach,the ®Omer
(barleyioffering)is brought [302,A44 23:10]./ Special
korbanot are offered lonithe dayrof the(Omer.COne may
notleatdifferentforms/of mew(grainsuntilthebringingof
the/Omer [303,304,305;L189,190,191 23:14].

[S> 23:15008)] Welare toLcount from the dayrof the
bringingCof the Omerralperiodof 7 weeks 1749 days
[306,[A161 23:15]..The Torah(says 50Cdays, butwe
understand (it toimean"up o butmotlincluding"{because
itlalsorsays7 (fulliweeks, .and50ismotdivisible by(7, but
49(is).

Following[the[49th(day, [aspecialrofferingof.twoloaves
fromrthemewiwheatlis‘torberoffered [307,A46 23:16]
[307,A46]. This[is on[the holiday of Shavuot which has
"melacha"(restrictions [308,309;A162,L325 23:21].
This(Aliyarendswiththereminderiofithe(giftsiofithefield
thatmustbeleftfor poorpeople.

Why[hentionfheselmitzvotih@helmidstdfEheportion
of(fhe[Molydays?[Rashilquotes[R'TAvdimi: [HelWholgdives
giftsffbfhelgoorh@[Properthanneris[donsideredéqual
tolone[iho[builds[theBeit(HaMikdash[And [offers[the
FestivallSacrificesEherein.

ChamishiFifthAliya
10 p'sukim1123:23 32

[P> 23:23m3)] Therlstidayofithe7thimonth{(Tishrei)is
holy) (RoshC Hashana), "melacha" being forbidden
[310,311;0 A163,L326 23:24,25].0 Specialll Musaf
sacrificesCare’brought [312,A47 23:25],linladdition[to
theRoshiChodeshMusaf.Noterthat'Shofarrismotcounted
here,but(iinParshat Pinchas. Here Roshi HaShanalis
referredtoras[ZICHRONLT'RU'A, faltemembrancerof( the
Tru'a.InPinchas, theTorah(tellstustohavelaT'ru'alday"
(ithat(istheicommand(to blowShofar [405,A170].

Zichron'ru'alisfhe@ermWel@ssociateWith[RHOVhen[it
fallsCon[Bhabbat[and CWwelHo[hot[blowthe[Bhofarl[by
rabbinicfdecree.dtHits(@hendhat[$hofar3houldmotbe
countedCasC@OmitzvalherenEmor.[Furthermore,Cbne
commentatorduggeststhatfhelSilent(3hofarldame(first
becauseldheirst[Rosh[MaShanaldfterMatan[TorahWas
aBhabbat.

[P> 23:26007)] Ther10throf(Tishreifis'YomKippur.One
mustfast [313,A164 23:27].Therelisla KorbanMusaf(to
belbroughtJonOYomUKippur [314,A48 23:27],0(in
additiontoltheYom Kippur(serviceldescribed(in"Achrei").
Eatinglordrinking(withoutavalid (excuse)is_punishable
bylexcision_(deathCandmore, from_Heaven). Similarly,
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AlL'melacha"Cis forbidden [315,L329 23:28],[aslare
eatingrandidrinkingron/Yom(Kippur [316,L196 23:29].
We mustrabstain from((Shabbat(like 'melacha‘on Yom
Kippur [317,A165 23:32].

"...OnThehinthCbftheCmonthOnXheevening, Cfrom
evening@ol@vening, [@bserveyourShabbat."[Erom[Aere
thelGemaralfeacheslpfheldonceptldfTosefet[Shabbat
andYomov,WhichWe[partly[dbserveBy[dountingthe
timefrom[dunsetblstarsldut@sKodeshdnBHothl@ndsdf
thelday.

ShishiSixthAliya
12 p'sukim123:33 44

[P> 23:33012)] Thel15throfTishreilis.Sukkot, a7 day
holiday. [ "Melacha", (referring’ tor most/ of the Shabbat
restrictions, ‘with(the welllknownYom Toviexceptions)!is
forbidden(onlitsfirstiday [318,319;A166,L327 23:35].
Musafisacrificesrare tolbebroughtionieachrofithe 7 days
[320,A50 23:36].CThe_eighthCday(sometimes_Shmini
Atzeret,a.k.a.[1ISimchat[Torah, lisCviewedas(lits[lown
holiday; sometimes as/ the 8th dayof Succot)is alsola
Yom[Tov [321,322;CA167,L328 23:36]with(korban
musafiofiitsown [323,A51 23:36].

TheselaretheHolidays, besides/the Shabbatot ofthe year
andlotherrofferings.to the Beit_tHaMikdash.1tlis at the
harvestitime(inthe(fall that/Succot/is tobecelebrated.

Onithe(1st/day welare(required toltakelthe 4 species((
lulav, etrog,thadasim,@ravot) [324,A169 23:40].

During therholidayrof Sukkot, 'welare tordwelllin sukkot
[325,A168 23:42].00ThisisClinJorderr1tolinstructJall
generationsraboutitheraftermathrofithe(Exodus/when'we
were privileged toDivineprotection/in/thewilderness.

Sh'vi'izSeventhRliya
23 p'sukim124:123

[P> 24:14)] GldtellstMoshetolcommand thepeopleto
preparepurelvirginColiveoilforclighting the Menora,
always.ThelampsCofthefMenorarburnedthroughreach
andOeverynight, CrightCoutsideJthe Ddividing Ocurtain
(Parochet)between(the Sanctuary@ndthe HolyofHolies.

SD The juxtaposition of the Festivals and the lighting of the

Menora is taken as a hint to Chanuka from the Torah.
What even makes the point stronger is the Torah's stress on the
concept that the lights of the Menorah are constant, eternal,
always, through the generations. The Menorah of the Beit
HaMikdash has not made it through the generations. The
Chanuka lights have!

[P> 24:505)] Welare/alsortotake(fine(flourrandbaker12
loaves{matzarules)whichmareplacedontheShulchanin
theMikdash. Thistoowasapermanentfixtureinthe Beit
HaMikdash. CTheDloavesCwere Jexchanged Cweekly, Jon
Shabbati(havingbeen bakedlon Friday, (unless.it'was(a
Yom(Tov(IIthen[the bakingwas on_EreviYom(Tov). The
kohanimJonCdutyCwouldCsharetheCloavesCithat Jwere
replacedby(the mew(ones. Thismitzvawascountedback

inC1 Parshat(] T'ruma, ] when( the(] Shulchan(] was(] first
described.

[S> 24:10003)] ThelTorahrnext tellscusrofthersonrofla
Jewessland_anLEgyptianiwho(['blessed"[G[d's name. He
wasLincarcerated pending-word _from_Gid “on_how to
punishChim. [ The_.commandiwas([tostone himto death.
This(is[tobethepunishmentfor"blessingGd".

The[MidrashOsays[that[(the[OEgyptianfatherClofCkhe
blasphemerWastheldnefhatMosheKilled @ndBidih{he
sand.

Sotoo,CmurderCis acapitaloffense. KillingCan_animal
requires.compensalition tothe owner. Causing injurytola
personirequiresicompensationbased(onfactorsresulting
from(thelinjury.

ThelJexecution(of(1the"curser"(Iwas(]carried(]out,[]as
commandedbyGdithroughMoshe.

Therthreellastp’sukimarerepeated for theMaftir.

Haftara 17 p'sukim
Yechezkeil 44:1531

Yehezkel, chimselftakohenwhoserearlyidays were[spent
in‘theBeittHaMikdash, (prophesies therebuilding‘of'the
Mikdash and! thel restoration of the activel kehuna. He
reiteratesimanyofitherules/of(the kohen, manyrofiwhich
arelbasedrinParshat Emor.[1tfislinteresting tonote that
some(ofrhisrules/are(stricterthanrequired by Torahlaw,
butCsuited Ctheconditions JofJhisCOtime. JForCexample,
Yechezkeil D restates(] the(l marriages] permitted and
forbidden(tolakohen. Hesaysthatakohenlcannotmarry
aldivorcee{correct) morawidow{this(ismotsolaccording
tolthe(Torah;onlythe K.G.(maymotimarryaiwidow). But
heradds thatrarkohenmay marrycacwidowof[akohen.
Apparently,(bymotallowingakohen(ofthe timetomarry
awidowoflamonikohen, the[lcommunity would take[care
offitstwidows{from kohanim)[inalbettertway. Tolapply
therhalachicidetailstolthe future,fonfa’permanentbasis
isfproblematiclintightrofithefimmutabilityof(the Torah.
Theyicanbelconsidered "forithermoment"orpossiblyithey
couldbe["suggested"strict measures.

In[Jadditiontoithelobvious/Kohein, Beit THaMikdash,
Tum'a/Taharaconnections betweensedrarandhaftara,
therelisyetianotherconnection. Therhaftarachargesithe
kohanimOwith[teachingthepeople_andiclarifyingfor
them(Gd'slaws. Specificcmentionrisrmaderof'the laws of
the HolidaystandShabbat(irthetopicloftarmajor partrof
thesedra.

NachKwestionlbfltheWeek

Womenlnlanach:
NamelBlbeautifullsisters
3lvomenlwholdismountedlanimals

Thelwifelbfllwhich[Navilislteferred[io
aslalprophetess?
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THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 330 Self-Help in Halacha

In our kolle we have a few gentlemen who come from the
deep South in the United States, and it is reputed that they
still have slaves on their plantations, that they visit once or
twice a year. Every time we have a question in the Gemara
about daves we turn to them for guidance. They have neither
newspapers nor radio nor television in their plantations so
that the slaves do not know that they were freed by President
Lincoln. The question arose whether a master can force his
dave off his property, whether after his term of servitude
was over if he freed the dave in the middie of the term of
servitude, or with the advent of the Jubilee year that frees all
slaves. The Gemara in Baba Kama (28a) says that the master
may employ sdf-help and forcibly evict the dave if he
refuses to leave. That is one of eight cases cited by the
Gemara in evidencing the ability, under certain
circumstances to employ sdf-help. The halacha system is
structured on the assumption that most disputes will be
adjudicated in Beth Din. There are, however, situations
where a claimant (whose property it is) may protect her or
his interests without resorting to the Beth Din to obtain their
property from the one illegally holding it (the “ holder™).

In this day and age, with modern methods of transportation
and communication, there is usually no necessity to employ
sdf-help. Self-hdp may be employed for the purpose of
sdlf-defense, whether on€'s person or one€'s property is
threatened. For example, it may be employed if the claimant
sees property that was stolen from him in the hands of the
thief. It may also be employed to recover a chattd that was
deposited by the claimant as a bailment with another party
(the holder) who now refuses to return it. The claimant may
seize the property if he fears that the holder of the property
will leave the jurisdiction so that he cannot sue him; or the
holder will secrete his assets; or that the holder will fail to
appear before Beth Din. In al of these and similar situations
the claimant, after seizing the property should ingtitute a
claim in the Beth Din against the holder and deposit with the
Beth Din the assets that he seized.

All sdf-help, whether carried out by an individual or by a
community is subject to judicial review upon request of
either party, the claimant or the holder. Self-help should be
used sparingly. If the free and easy use of sdlf-help were to
be permitted, lawlessness in the guise of saf-hep would be
the result. The strong would be in a more favorable position
than the weak. Thus the employment of self-help is subject
to judicial review. Was it properly used? Was excessive
force used? Should the person who employed self-help have
waited to go to Beth Din? These and many other questions
can be raised by ether or both of the parties. Furthermore,
once the matter is before Beth Din, the Beth Din may raise
many questions of its own. Most important, the Beth Din
may not only undo the sdf-help, but it also has he right to
fine and otherwise punish the claimant who used sdlf-help if
he overstepped the rules of law. Anyone who employs
self-help must realize that there are consequences for it use.

The authorities cover the entire spectrum of ideas in the area
of sdf-help. Some are very liberal in permitting sdlf-help.
Others would limit it severdly, such as to cases protecting the
very article that is in the process of being stolen. And many
authorities find themselves between the two extremes. It isto
be realized that self-help is in derogation of the principle that
the judicial system is the arbiter of the law and the method of
settling disputes. Thus a legalist may severely restrict use of
sdf-help, while a psychologist might permit the alleged
victim of wrongs to use self-help to enhance his sdf-image,
even if the victim might have obtained the same result, if not
a more favorable one, in Beth Din. Finaly, a system that
permits self-help relies to some extent on the principle that
might makes right, since the stronger the person, the more
likely he is to be successful in availing himsdf of sef-help.
Rabbi Karo in the Shulhan Aruch holds that self-help may be
employed to seize property only when the seizer has a clear
right of claim it. Self-help may not be used to satisfy any
other claim, whether exact or not. According to this view, a
person may employ sdf-help only if he has a claim that he
can prove in Beth Din. If there are no witnesses to the act of
sdlf-help, then the one who has employed it is believed if he
claims he seized his own property, even though he is not
able to prove it in Beth Din. (He should have been silent
since there are no witnesses to the seizure.)

Self-help has several aspects. Self-help can be an end in
itself; that is, the final action in the dispute between the
parties unless either party seeks judicia review of the
sdf-help. Thereis also the right of a party to seize or to ask
Beth Din to seize the property so as to enable the parties to
be secure in the judgment to be rendered at the end of the
trial. The is also the concept of the Beth Din asking a party
to post security to ensure compliance with the judgment of
the Beth Din. If an individual, whether a member of the
community or not, contests a tax assessment, the community
may insist that he post security to ensure compliance with
the judgment of the Beth Din. The burden of proof rests with
the individual to show that his position was the correct one.
The most common type of sdf-hdp employed by a
community is the seizure of property or money for the
payment of taxes when there is a dispute between the
community and the taxpayer. The community stands in the
position of eecting to come forward with irrefutable proof,
or it may insist that the individual come forward with his
proof, which the community will be able to overcome. The
community also has the choice of sdecting the law most
favorable to its position if there is a choice of various
authorities. Also there are times that the community may
employ sdf-help even if it does not have a claim that can be
proved in Beth Din. This might occur either because the
members of the community are ineligible to testify on the
basis of self-interest, since they will derive benefit from their
testimony if the community is successful, or because no one
in the community wants to undertake the burden of
instituting a lawsuit on behalf of the community.

The subject matter of thislesson ismore fully discussed in
volume | chapter 4 of A Restatement of Rabbinic Civil Law by
E. Quint. Copiesof all volumes can be purchased via email:
order s@gefenpublishing.comand via website:

www.i sraelbooks.com and at local Judaica bookstores.
Questionsto quint@inter.net.il
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TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

"These arethe Generations of Yitschak" [7]

This is the final meeting face to face between the twin
brothers Eisav and Yaakov; the former with 400 armed
soldiers while the latter was at the head of his family,
returning home after 20 years of exile. Y aakov, coming from
Haran that is in modern Turkey near its border with Syria, to
the river Y abok in on the Eastern bank of the Jordan, where
he meets Eisav coming from Seir which lay on the same
bank to the south of the Dead Sea, where he later was to
establish the kingdom of Edom. In this meeting we see some
of the issues that faced the descendants of Yaakov in their
exiles under various overlords and in many lands.

Before he crossed the Yabok we learn, "And Y aakov was
greatly afraid and was distressed (Ber. 32:8); greatly afraid
that he would be killed together with his whole family, and
distressed that he would kill others’ (Rashi). We may
consider it strange that Yaakov should have been afraid,
rather we would have expected him to simply trust in
Hashem to ddiver him. However, true tzadikim consider
themselves unworthy of so much chesed and are aways
apprehensive that maybe they have in error sinned in some
way (Ramban); only the spiritually arrogant consider
themselves perfect. Many commentators, in the wake of
Chazal's saying (Berachot 4a) that he feared that his sins
would abrogate the promise of Divine Protection, sought to
see what particular sin was involved: "He had been remissin
KIBUD AV for 20 years and during that same period Eisav
had been serving their father diligently" (Ber. Raba 76b);
"Eisav honored his father, for which the reward is longevity"
(Baalei Hatosafot). "He had made a covenant with an
idolater, Lavan" (Ramban). "He flattered the rasha by calling
Eisav, my lord; Rabbi Eliezer taught (Sotah 41b), that one
who is obsequious to an evil person becomes his victim" (Kli
Y akar). Perhaps he feared that he had sinned against Eisav
with regard to the blessing as he did to Lavan when he left
suddenly and stealthily. He feared from Eisav because his
very fear made him deficient (Sfat Emet).

So he made a threefold preparation for the meeting, T'FILA
(32:10-13), DORON - gifts [bribery] (32:14-17), and warfare
(32:8-9) (Torat Kohanim, Vayishlach 6); just as his
descendants would have to do in their own meetings with
enemies. In his prayer, he recaled Hashem's material
benevolence to him during the 20 years and His promise to
him while till in Haran. However, relying neither on his
own merit nor on miraculous redemption he made two
further steps to defend himsef and his. Firstly, he sent
messengers, angels or human, with herds of sheep, cattle and
camels together with male and female servants as a large
bribe to placate his brother. Furthermore, they were a sign
that he had not benefited materially from Yitschak's
blessings but had earned them all; it would also show that he
had no need to encroach on or threaten Eisav in any way so
that they could be reconciled. Then he divided all he had into
two separate camps since he had no idea from which
direction Eisav would come, so that in any case one of them

would not be taken by surprise and could either fight or run
away. "In doing so he taught that a person should not place
al his money in one place (Rav Chiya in Bereishit Raba);
[and] a person should divide his wealth in three, one third in
real estate, one third in goods for resale and one third in
cash" (Kiddushin 30a). The Netziv points out that bearing in
mind a Jewish value system, we see from the text that
Y aakov placed himsdf in the camp of his wives and children
rather than in the camp with his flocks, herds and

|possessions.

While there is a consensus regarding the tfila and the
warfare, our Sages are divided in the opinions concerning
the delegation to Eisav and particularly Yaakov's humbling
himself before Eisav. "And Yaakov sent messengers to
Eisav": to find favor in his eyes and appease him (Radak), to
find out what his intentions wereas Yaakov was going to
pass near him (Soforno, Rabbi Hirsch), and to ascertain his
military strength and to get permission from him to pass into
Eretz Yisrad (Torah Shleima). On the other hand: "Hashem
said to Yaakov, 'Eisav goes on his way and has no intention
of challenging you and yet you send delegations to him
saying, 'my lord Eisav'. Thisis like one who grasps the ears
of a dog" (Bereishit Raba 75:2). The Ramban adds that
similarly we started our own destruction by Rome-Edom,
when the Hashmonean Yehuda ben Mattityahu sent a
delegation to passive Rome and made a pact with them.

Y aakov prostrated himself before Eisav and called him lord;
the commentators saw thereby two ways in which Israd
should deal with their oppressors. "Because Y aakov flattered
Eisav this way, we live dispersed among Eisav (Maharam
MiRotenburg). "Hashem said to Y aakov, you have debased
yourself before him and called him lord 8 times, therefore
surely | will appoint 8 kings from his house before there
shall be a king in Israel "(Bereishit Rabbah 75,11). At the
same time we read, "Rabbi Yehuda HaNas told them to
write in his name to his lordship Marcus Aurdias, the
Roman emperor, from your servant Yehuda. When they
objected to Rabbenudebasing himsdf in this way, he
answered that he did not see himsdf as being more worthy
than Yaakov" (Bereishit Raba). At that time, Rabbi Y ehuda
had excellent relationships with the Roman Emperor that
succeeded in bolstering the little independence that the Jews
enjoyed after the failure of Bar Kochba. "Rabbi Y ochanan
said that whoever wants to learn how to influence kings
should retain this parsha before him" (Lekach Tov). "And
Eisav ran forward, embraced and kissed him. Hashem
changed him from enemy to friend (Malbim). His heart was
changed by Yaakov's submission. If that message had been
heeded at Bayit Sheni the Temple would not have been
destroyed” (Soforno).

What is the future of the twin brothers? "Rabbi Shimon bar
Yochai taught, it is a halakha from Sinai that Eisav hates
Yaakov and that kiss was only temporary” (Sifre
B'haaotcha), [or] "The descendants of Haman the
Amalekite study Torah in Bnei Brak" (Gittin 57a).

Thisisinstallment #127 in Dr. Tamari’s series on “ Tanach and
its messages for our times’
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[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

Q If | start ameal in one place and want to leave in the

middle or continue eating elsewhere, what do | do
about Birkat HaMazon?

You have made the question easier to respond to by
A asking about ameal. The answer depends on what one

iseating. Even so, wewill not be ableto address all of
the many details.

The gemara (Pesachim 101b) posits that when one moves from
the place where he was eating, he requires a new beracha before
resuming eating. However, Rav Chisdarulesthat a new beracha
is needed only if the food(s) he was eating is the type whose
beracha acharona need not be recited in the place he ate.
However, if he is in the midst of a meal, for which Birkat
HaMazon must be recited where he ate, we say that even after
leaving, he is drawn back to the place he ate and does not
require a new beracha when he returns. (All agree that one
needs to recite Birkat HaMazon in the place he ate and that one
can make the b'racha acharona on foods that require Borei
Nefashot elsewhere. There is a not-fully-resolved machloket
regarding grain products other than bread and regarding fruit
from the “seven species” We leave that issue out of this
response and relate to a meal that includes bread.) Rav Sheshet
rejects this digtinction and says that a b'racha is necessary even
upon leaving a meal unless one was part of a group eating
together of which at least one person stayed behind to be
rejoined later.

The Shulchan Aruch (Orach Chayim 178: 1-2) rules like Rav
Sheshet. We would discuss the ramifications of his opinion for
the benefit of Sfardim, who generaly follow the Shulchan
Aruch. However, Rav Ovadya Y osef and other Sfardic poskim
(see Yakut Yosef 178:(1)) do not accept his position in this

matter (in order to avoid questionable b'rachot), so we will
concentrate on the Rama's opinion. The Rama (OC 178:2)
limits the need for extra b'rachot after leaving the place of
eating in a couple of ways. First, he understandsthat leaving the
placeis the equivalent of hesech hada at (taking on€’ s mind off
eating) and thus when one returns, he requires at most a new
b'racha rishona, not a b'racha acharona. Secondly, whether one
leaves a friend behind (see Mishna Berura ad loc.: 18) or
whether one was eating a meal, he does not require any b'racha
upon resuming eating at theoriginal place.

We must address two remaining topics. The Rama writes that
although one does not require a b'racha before resuming his
meal, he should normally not leave with the plan to return
without first bentching. The reason is the concern he might
forget to return (ibid.) or might return too late for Birkat
HaMazon to relate to his origina eating (see Beit Yosef).
However, if one plans to leave for a short time, this is not a
problem (MishnaBerura, ibid.:34). The Biur Halacha points out
that while one may be stringent and not leavein themiddle, itis
problematic to recite a potentially superfluous Birkat HaMazon
before leaving if he plans to resume the meal and reciteit again
soon thereafter. One may rush out to minyan or another passing
mitzvaif necessary (Rama, ibid.).

Another question is whether one can continue the med
elsawhere and not return for Birkat HaMazon. The original
b'racha of HaMotzi enables further eating without a b'racha
even in anew place (Rama, ibid.). The Birkat HaMazon that he
recites in the new place aso covers the eating in the first
location provided he eats some bread there as well (Shulchan
Aruch, OC 184:2; see Mishna Berura ad loc.:9). Otherwise he
would have to return to bentch in the original place of eating.
Either way, it is preferable not to leave without bentching
unless when he started his meal, he intended to continue it
elsawhere (Mishna Berura 178:40). If he were eating Borei
Nefashot food in a defined place, he would need a new b'racha
upon moving to a new place but would not require a b'racha
acharona, which he could recite whenever he finishes eating
wherever heis (Rama178:2).

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day

Things looking better in theory than in practice is
sometimes attributable not to their actually being
better but to our seeing better unimpeded by the
impedimenta of practice.

From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200
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3 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

But | will be hallowed in the midst of the Children of Israd; |
am the Lord who hallows you (Vayikra 22:32).

My father once commented that this verse teaches us that true
sanctity can be achieved only "in the midst of the Children of
Israel," and only when the People are united. One who separates
him/hersdlf from the People cannot achieve true sanctity.

Our verse is followed by others which present the halidays,
thereby teaching us that man is obligated to sanctify himself
and only afterwards to sanctify time, because only after man has
sanctified himself does he have the power to sanctify time as
well.

There isathird realm of sanctity, that of place. Asthe Mishna
teaches us, Eretz Isradl is halier than any other land (Kelim
1:6). Our Sages under- stand the verse "And who is like Y our
people, like lsrael, anation one in the earth" (Sh'muel bet 7:23)
to mean that it isthe Land of Israel which truly and fully unites
the Children of Isragl. Rambam cites, as halacha, our Sages
comment that one who dwells outside the Land Israel isasif he
is an idolater (Hilchot Melachim 5:12). Thus, our ability to
sanctify ourselves and to sanctify time ultimately depends upon
the People of Isragl being in its own land.

David M agence, Jer usalem

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat Ha' Shavuah

4] A Touch of Wisdom, A Touch of Wit

R' Yisrael Salanter was sitting in his Beis Midrash in Kovno
late one night, when he heard two poor men talking. In those
days, the poor who had no other place to sleep would Seep in
thelocal BeisMidrash.

"Please come with me to the well,” said one to the other, "I am
very thirsty and I'm afraid to go alone.”

"If you'rethirsty," the other replied, "go by yoursdf."

"Please come with me," begged the first one. "I am very thirsty.
| will even give you ten kopeksto comewith me."

The other refused to budge.

R' Yisrad rose, went to the well and brought water for the
thirsty man.

"What you, did, my son," said R' Yisrad to the other, "was not
proper. One must be merciful and feel the distress of another. If
your friend, who is one of the poorest of the poor, was willing
to pay you ten kopeks to go with him, it is clear that he wasin
very great misery."

FHEHHE

When R Levi Yitzchak of Berdichev would hear a Jew
dandering another Jew, he would approach him and say, "My
dear friend, aren't you afraid of sandering Hashem's tefillin, in
which arewritten, 'Whoislike Your people, Israel 7"

Shmuel Himelstein has written a wonderful seriesfor ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

5] Par sha Pointsto Ponder - EMOR

1) Why does the Torah add the word LIRTZONCHEM
(willingly) in connection with the offering of the Korban
Todah? (22:29)

2) Why is Shabbat listed as the first of the holidays which YOU
SHALL ANNOUNCE? (23:2-3) Shabbat comes every week
and is not dependent on any announcements of the Beit Din or
thelike?

3) Why does the Torah interrupt itsteachings about the holidays
to teach the seemingly unrelated laws of leaving crops for the
poor? (see 23:22-23)

THESE ARE THE ANSWERS
Ponder the questionsfirgt, then read here

1) The Ktav Sofer explains that most of the people required to
bring this sacrifice had just survived a difficult situation such as
one who was serioudy ill and recovered. Such people might not
be completely thankful for what they experienced since they
wish they never had the hardship in the first place. Thus, the
Torah emphasizes that the Todah sacrifice must be offered
willingly - something which they, themsdves, desire to bring
and not because it is mandated. They must work on recognizing
that G-D knows what is best for them and that the entire
experience, including the hardship, was for the good.

2) The Vilna Gaon understands that these verses do not refer to
the Shabbat which we observe every week. Rather, they are a
general introduction to all of the holidays. SIX DAYS YOU
SHALL LABOR refers to the six holidays on which one may
do melacha to prepare food - Rosh Hashana, Sukkot, Shemini
Atzeret, the first day of Pesach, the seventh day of Pesach, and
Shavuot. The SEVENTH DAY refers to the seventh holiday
which isYom Kippur. On thisday, no melachaisallowed at all.

3) The Meshech Chachma teaches that the insertion of these
laws here teaches us an important lesson. The Torah is about to
describe the holiday of Shavuot. Many people might think that
we celebrate the giving of the Torah because the Torah teaches
us the laws which we would not have kept on our own.
However, basic laws between man and his fellow man such as
feeding the poor would have been observed regardiess and,
therefore, are not included in the laws we celebrate on Shavuot.
The insertion of these laws here teaches us that were it not for
the Torah, we would not be able to live up to the standards
expected of us even in the moral areas such as charity and we
celebrate those laws aswell on Shavucot.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman
Mashgiach Ruchani, Yeshivat Yesodei HaTorah in Bet
Shemesh, author of "DISCOVER: Answers for Teenagers (and
adults) to Questions about the Jewish Faith", soon to be
republished by Feldheim - ppp@israel center .co.il

Not a TTriddle
A CHALLENGE (with prize):
Sum of all numbers uttered in fulfilment
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Porrion From
rue Porrfon

by Rakel Berenbaum
FEEDDback to berenbau@actcom.net.il

TheOmer & Hashem'sKindness

In this week's parsha, Hashem tells us about the "special
times" (mo'adim) that we should celebrate; Shabbat,
Pesach, the Omer, counting the Omer, Shavuot, Rosh
HaShana, Yom Kippur, Sukkot. We will focus on the
Omer, a single Mincha offering brought for all of Israel.
This Minchat HaOmer is what is referred to in
Vayikra2:14-15 as the first grain offering.

The Omer was cut on the night of the 16th of Nissan, the
second night of Pesach, with great fanfare. The people
would go to a barley field near Jerusalem the minute it
became dark and would cut 3 se'ah (an eifa) of barley
stalks. These were brought to the Beit HaMikdash and the
barley kernels were removed. The fresh kernels were still
soft and damp and could easily have become chametz
(which isn't allowed on Pesach or for most mincha
offerings.) So they were then roasted in a perforated
vessel and finally ground into a course meal without the
bran. This ISARON of meal (approx. 2 liters) was sifted in
13 sifters, each one finer then the other.What remained
was the best grade of barley flour - equivalent to semolina
from wheat. This was mixed with olive oil and a handful of
frank- incense. The kohen waved it up and down and in
all four directions. Until this offering, no one was allowed
to eat from the new grain harvest.

What lessons can be learned from the Omer offering?

Pesach, in the spring, when things are beginning to
bloom, is a time when the world is judged on the produce
of that year. Hashem tells us to bring the first of our grain
harvest to Him at this time. This is like the Bikurim (first
fruit) offering. At a time when we are happy with the
product of our hard work, we think of Hashem who made
it all possible. We bring the choicest flour from this first
harvest as a small way to show thanks to Hashem for the
success of the harvest (Sforno). It is also a prayer that
Hashem will watch over the other produce still growing in
the field. The Omer is waved in all directions - up and
down, to show that Hashem is in charge of the Heavens
and earth, to all four directions to show that Hashem
controls the winds that could destroy the crops.

We also see the kindness of Hashem. The Midrash points
out that when Hashem provides for us, He gives us a lot,
e.g. in the desert, He gave each person an omer of
manna each day - but He asks us to do very little - He
only asks for a single Omer of barley for all of the nation
once a year. We should always remember that we are
asked to do very little for Hashem compared to all the
things that Hashem does for us.

The midrash states that keeping this mitzva of bringing
the korban Omer was one of the things that made us
worthy of inheriting the land of Israel.

Barley Sunflower Crackers
1 cup whole barley flour
% cup finely ground sunflower seeds
3 Thsp. oil
3 Tbsp. water
Ya tsp. salt

Combine barley flour, seeds and oil. Gradually add water.
Add enough to make a soft dough. Add salt. Knead and
roll out on floured surface about 1/8 inch thickness. Cut
into shapes and prick with fork. Bake at 180°C for 10
minutes or until brown.

mMicroUlpan

Okay, folks. Here's the WORD from HaAcademia
L'Lashon Halvrit. If you have a balcony off your
apartment, and it has a roof, then it is truly a MIRPESET.
But an unroofed balcony is NOT a MIRPESET (in correct
Hebrew). It is called a G'ZUZ-T'RA.

How do you like dem apples? Hey, | don't make these

up...
NIV

1e) PESACH SHEN!I

ThisMear,[B20sdn[Hriday, d4Oyar, Mayd2th. OfWweAad
aBeitMaMikdashhow,@hendhosepeoplevholmissed
bringing(the[Korban[Pesach[bn[the1l4th[bf[Nissan,
would[bring[theirCKPCbn[Pesach[Bheni.[ThisOncludes
peoplelivhoWere[TAMEIhedirst@imelaround, (people
wholOlvereMarCaway*dromOerusalem, CorCivere C$ickCor
injured.CEven3omeonelWhoGustdorgotCbr[had$ome
technicallglitchfhat[preventedBimIromBeing[Part[df@
KP[dhavura,OsCcommandedkoCbring[P2.0AndCeven
someone[WwithCho[Céxcuse,[5omeonewholintentionally
skipped[Pesachfhelfirstime,i$[@blefblrepent@ndBEring
P2.[Additionally,[Someldpinions[holddhat@[boydrlgirl
wholdeaches[fheldgeldflmitzvotBetweend4Missanl@nd
140yar,[Should[PurposelydefrainfromBeing[partoflthe
bringingCandOeatingOofDKPOwhenOtheyOwereOstill
halachicallyCchildren, Cand Cthey Oshould CbhringCOKPCon
PesachSheni@sHalachic@dults.

Thisyear,dheXP2[Masdo[be[toasted[before[Shabbat,
sincelbastingKP[does[dot[fush(d@side[Shabbat[{asldoes
thelactualldffering[df(ihe[Korbanh@hoseYearsOivhen
thed4thIBitherldnellis[Shabbat).

SomelpeopleBavelfheldustomdfldatingthatzalditherldn
thed4thdrthe@ightbllowingfhed4th[whichWould[Be
theimefhatKP2MouldBeldaten, Miththatza&[tharor.

DetailsCaside, (lwedearnalCdtremendousClessonCdfrom
Pesach[BheniChnd[the[ktontextdnCwhichOwvelfindCits
mitzvot.[BndfhatisfhatKPli$[So[Special@ndpreciousib
us, [thatGIdChmadelChnCexception[TothetuleCbf[I'no
korbanlthay[BeldfferedBeyondtsfime", h[drderblgdive
us[Bkecondthance.drhatOsCkignificantCbeyond[this
mitzval@lone.
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9 Divrei M enachem

Parshat Emor opens with instructionsto the Kohanim regarding
the laws of ritual impurity. The commentators are quick to note
that in one sentence the term of instruction, "Emor" is repeated
in the form of "Veamarta." Why, they ask, would the Torah use
seemingly redundant language?

Technically, suggests the Ibn Ezra, this repetition denotes a
review of previoudy taught materia and the introduction of
new, special commands that are enumerated in this parsha
Ramban posits that the double use of the term stresses the
critical nature of the upcoming commandments since their
observance ran contrary to established local custom.

Rashi uses the following language in his interpretation:
"Lehazhir Gedolim a Haktanim," which trandates as, 'To
admonish the adults about their child- ren.' This could mean
that the Kohanim were to begin instructing their children at an
early age regarding the pitfalls of impurity. Or perhaps Rashi is
suggesting that the Kohanim, as the teachers of the nation,
should teach al the children to avoid becoming spiritually
contaminated.

In that case the notion of admonishing the adults seems
particularly harsh. For the Lubavitcher Rebbe, however, Rashi's
term "Lehazhir" derives from the word "Zohar," meaning
radiance or spiritual enlightenment. Thus the adults are
encouraged to set positive goals for themselves and then for the
children. The rest, it seems, are the means that bring this
radianceintotheworld.

Shabbat Shalom,
M enachem Per soff

Towards Better Davening and Torah Reading
HaChai

Received this email from DL about last week's comments on
HA-CHAI.

If the only time the HEI of HACHAI has a KAMATZ (in
No'ach) was the only time HACHAI is a noun, it would be a
neat explanation for the anomaly. However, it is aso a noun
most times it appears in Melachim Alef 3. For example, B'NI
HACHAI there means "my son isthelive one" and not "my live
son" or "my son is alive' (which would be B'NI CHALI). It is
also anoun in Kohelet 7:2, V'HACHAI YITEN EL LIBO. The
word in No'ach, therefore, isjust an exception with no apparent
reason.

SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

"Loose Stones' in the Mizbe'ach - Questions

In answer to A.C. - "How large were the horns of the
Mizbei'ach and were they hollow?"'

The Mishna describes the upper corners of the third and highest

platform of the Mizbeiach as Makom Hakeranot, "the place of
the 'horns" (Midot 3:1). The Keranot were hollow box-like
protuberances of one Ama square and five Tefachim high
positioned on the four corners of the "roof" of the Mizbei'ach.
(According to various authorities, an Ama can range from
48-62.4cm and 5 Tefachim can range from 40-48.35
centimeters.) The Keranot were an integral part of the
Mizbel'ach and were not simply added appendages. The
Gemarareads, "R. Kahana said, 'The Keranot, the "horns of the
[atar], were hollow, as it iswritten, "...and they shall be filled
like the basins, like the horns of the altar" (Zechariah 9:15).
Mizrak isthe term used by the prophet Zechariah for 'basin' and
the term used for 'horns (Zaviyot) literally means corners - but
a'corner' cannot hold blood. Therefore, R. Kahana derivesfrom
the "terminology" employed in Zechariah's prophecy that the
Karnot Hamizbei'ach were hollow and formed a receptacle
capable of holding blood just as a Mizrak, (a Kli Shareit, a
Mikdash service vessel) can (Zevachim 54b). Basing himself on
the Gemara, the Rambam rules, "The height of each Keren was
five Tefachim and they were one Ama square and hollow (Hil.
Beit HaBechira 2:8). What was the importance of the Karnot
Hamizbe'ach? After the daughter of the Chatat (the sin
offering) and the receiving of its blood in a Kli Shareit, a
Kohein carried the blood-filled vessd to the Mizbei'ach and
ascended the small ramp. This small ramp wasto the east of the
Kevesh, the larger central ramp that led to the top of the
Mizbei‘ach. However, in contradistinction to the Kevesh, the
small ramp led to the Sovelv, the circuit ledge that ringed the
Mizbe'ach only "haf way up" (Midot 3:1). For a Kohen
standing on the Sovelv, the higher Karnot Hamizbei'ach would
be roughly eye level. As he waked along the Soveiv, the
Kohein circumambulated the altar and made the required four
blood applications on the Karnot Hamizbei'ach. The Kohein's
meticulous placing of blood on the four Karnot Hamizbei'ach
was uniqueto the atonement rites of the Chatat (Zevachim 5:3).

In answer to Adair Adair - "How were the presumably vast
guantities of ashes generated in the Beit Hamikdash disposed
of? They certainly had an element of Kedusha."

As the Korbanot were burnt on the Mizbei' ach, the Kohanim
continually pushed the residue into the middle and gradually a
large pile of ashes accumulated. This mound of ashes was
called the Tapu'ach. The Mishnareads, "Sometimes there were
about three hundred kor of ashes on [the Mizbei'ach]", however,
the Gemara (Tamid29b) points out that this enormous figure
was an exaggeration. During the Shel osh Regalim, the Kohanim
did not clear the ashes away because the large pile was
considered an "adornment for the Mizbei'ach". They were a
silent testimony that Am Yisrad offered many Korbanot
(Tamid 2:2). However, during the year, when the Kohanim did
remove the ashes from the Mizhei'ach, they utilized large
vessels called Pesachterin. The Mishna comments, "The
Pesachter was a large container... there were two chains
attached to it; a Kohein pulled on one of them to lower it while
another Kohein held it firm from above by means of the other
[chain] thereby, preventing it from it rolling” (Tamid 5:5). The
chains were necessary because the Kohanim lowered the
Pesachter "down the Kevesh - the danted ramp [leading from
the top of] the Mizhei'ach [to the floor of the Azara]" (ibid.
Bartenura). They disposed of the ashes outside of Jerusalemin a
"clean" place that was protected from the wind and was
inaccessibleto animals, probably in sealed caves or cisterns.

Eventhe Tif'eret Yisrad isstumped!
The Gemara asks, "How did they build the Mizbei'ach? They
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brought a frame 32 [Amot] square and one Ama deep; and they
brought round smooth stones - large and small. Then they
brought plaster, molten lead, and pitch, melted them down and
poured [the resultant massinto the frame] ..." (Zevachim 54a).
Tif'eret Yisragl in his Introduction to the Third Chapter of
Midot expresses his astonishment that the Mizbel' ach could
actually be constructed as described. How could they possibly
mix molten lead with pitch and wet plaster? The lead would
immediately harden into lumps and not mix with the other
components. He could only conclude, "They must have had
amazing specialized knowledge which has been forgotten in
recent generations." The fact that large fires were constantly
kept burning on this mixture of pitch and molten lead, also
struck the Tif'eret Yisrad as miraculous. Why didn't the pitch
and molten lead melt? Moreover, would not the Kohanim,
scraping the top of the Mizbe' ach with their "shovels and
hooks' day after day, year after year, damage the top layer of
stones and thereby invalidate them? He can only conclude, "The
secrets of G-d (are reveded) to those who fear Him."
Elsewhere, in the same vein, Tif'eret Yisrael asks (Midot 3:4;
TY 46), "Every morning the Kohanim cleared away unburned
flesh from the Mizbei'ach. "They used shovels and hooks. If
you tell me that they were made of copper, in any case, they
still used iron knives. How was it possible that these [iron]
knives never touched the stones of the Mizbei'ach?' Tif'eret
Yisrad could only conclude, "The Kohanim had to be very
careful indeed.”

A very apropos Midrash!
"Food for thought"

The events of the last couple of weeks made me recall one of
the most powerful, beautiful, intriguing, and yes, apropos
Midrashim of them all. Because IMHO this Midrash is so
timely, | wanted to "share" it. "It is written, 'Who can bring a
pure thing out of an impure thing? Not one" (lyov 14:4). The
Midrash Rabbah (Bamidbar,Chukat 19) trand ates this Biblical
reference ("not one") somewhat differently, and, as a question.
"Who can bring a pure thing out of an impure thing? Not the
Unique One in the Universe?' Only He who is the Unique One
in the Universeis capable of "bringing pure out of impure." The
Midrash continues, "Abraham came from forth from Terach,
Hezekiah (the righteous) from Ahaz (his wicked father)...
Yisrael from the nations, the world to come from this world.
Who made this? Who commanded this? Who ordained this?
Not He who is the Unique One in the Universe?' This
wonderful Midrash gives a number of other examples and
finally touches on the mysteries of the Para Aduma. "Anyone
who isinvolved in the preparation of the Para Aduma and the
Me Nida, their clothes are made impure, nevertheless, the Mei
Nidaitself purifies." Though there are great paradoxesinvolved
in therite of the Para Aduma, nevertheless, "I have ingtituted a
law; | have decreed a decree and you are not at liberty to
disapprove of the validity of what | have done."

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAKIX

» Kohen Gadol (upper-right). The whole first section of the
sedra deals with the sanctity of the kohanim in general, and
the Kohen Gadol in particular.

» The broken foot is representative of the invalidating defects of
aKohen (some permanent and sometransitory).

* Look closely at the lamb the foot is pointing to. It'smissing an
ear. That's a blemish which invalidates the animal for the
Mizbei'ach. Note that blemishes that disqualify an animal for
the Mizbei'ach do not necessarily makethe animal a TREIFA.

* In the lower-l€eft are a mother sheep (ewe) and her newborn,
which may not be taken from its mother to be used as a
korban until it isat least 8 days old. AND, the sheep and lamb
aso represent OTO V'ET B'NO, the prohibition of
daughtering an animal and its offspring on the same day. Note
that the 8th day rule is specificaly for korbanot while the
two-generation rule applies to holy animals and to profane
animals.

 Upper-l€ft is a negation circle, indicating the prohibitions of
building, sewing, writing - representative of all forbidden
Melacha for Shabbat, Y om Kippur, and Y om Tov.

* The counting of the Omer isamitzvafrom Parshat Emor.

* S0 too are the mitzvot of dwelling in a Sukka for the seven
days of Sukkot, and the taking of the Four Species on Sukkot.

» And there arethe Two Loaves of Shavuot.

* There is a wine bottle with Y/N on the label. Y is for YES,
yes have wine on Shabbat and the holidays for Kiddush and
havdala. Not only that, when you say Kiddush on Yom Tov
day, recite one or both of two p'sukim that come from Emor.
But N is for NO. No, a kohein may not drink wine when he
has service to perform in the Beit HaMikdash. No one may
enter the Mikdash "under the influence'. Nor, may a poseik
render ahalachic opinion after having drunk wine.

» Theisa MOOSE with an arrow pointing to his nose, whichis
AF in Hebrew. So this friend of Bullwinkle, Tuke and Rutt
represents the MOOSE-AF, MUSAF of each holiday, as
commanded by the Torah, partly from Parshat Emor and
partly from Parshat Pinchas.

» Thereisaneedle and an eyeright under the eye of the needle,
representing AYIN TACHAT AYIN.

» And that leaves two (unexplained) visual TTriddles.

TTRIDDLES...

are Torah Tidbitsstyle riddles on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-T Triddles section. The best
solution set submitted each week (thereisn't always a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Deal
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Last issue's (Acharei-K'doshim) TTriddles:
[1] 5 doubles (out of 20), 4 singles of >1000

The word I1SH (man) occurs well over 1000 times in Tanach.
Just 40 of those occurrences combine to make the 20 two-word
phrase ISH ISH. 5 of those ISH ISH are in Parshat Acharei
(Mot). Only 4 other singleISH arein the sedra.

[2] They areat 10 Belilius Street

Thisisthe addressin Jerusalem of the organization that claims-
We are world leaders in three areas: Training high-leve,
Russian-speaking Jewish educators for the Russian community;
Publishing Jewish educational resources (books, cassettes,etc.)
in the Russian Language, Providing Jewish educational
programs in lsragd and in the Former Soviet Union to
communities where comparable programs are not currently
available. SHVUT AMI, whose name is found in the haftara for
Achare-K'doshim.

[3] Thisweek's haftara & next week's Torah reading

In the haftara (Amos 9:11), we find: On that day | will raise up
the Sukka of David that is fallen... Thiswording is used in the
Harachaman in Birkat HaMazon during Sukkot. Which, of
course, iscommanded in Parshat Emor.

[4] K'doshim, lyov, Mishlei, Yechezkeil, 1 First Street NE

MOZNEI TZEDEK, scales of justice. (The ALEF in MOZNEI
is totally silent and does not contribute anything to the
pronunciation of the word. The phrase appears only three times
in Tanach: Our sedra of K'doshim, and in the books of
Yechezkell and Iyov. An additiona time, we find UMOZNEI
MISHPAT in Mishlei. Among many other buildings, we find a
Scales of Judtice in front of the Supreme Court Building in
Washington, D.C.

[5] Anagrams: on it and in front of it

The lid of the ARON is the KAPORET (with the two
K'RUVIM). In front of the ARON in the Beit HaMikdash isthe
PAROCHET, dividing the main room of the Mikdash into the
HEICHAL and KODSHEI KODASHIM, the Holy of Halies,
ak.a. D'VIR. KAPORET and PAROCHET areanagrams.

[6] Spring & Katy
This was a Footer TTriddle, referring to the issue number,

rather than the weekly sedra. These are two small cities in
Texas. Their area codeis713.

[7] Thewoman gossipswith them

The well-known pasuk which prohibits gossip (and Lashon
HaRa) begins with LO TEILEICH RACHIL B'AMECHA. LO
TEILECH appears only two other times in Tanach: Besides in
K'doshim, in Chayel Sara, when Eliezer says that he asked his
master (Avraham) what would happen if the woman LO
TEILEICH with him.. And when G-d told Bil'amLO
TEILEICH with them (the emissaries from Balak). Note that
twice TEILEICH is masculine second person, and once it is
femininethird person. That'sit. Only threetimes. Seemskind of
rare.

[8] Yearly on Yom Kippur; who took the first pair on a Pesach
long before?

Yearly on Yom Kippur refers to the taking of two goats by the
Kohein Gadol, upon which lots were to be drawn as part of the
Avoda of Yom Kippur in the Beit HaMikdash. It was many
years earlier, on Pesach - according to Tradition, that Rivka

instructed Yaakov to take two of her goats and bring them to
her so that she could prepare a special dish for Yitzchak, which
Y aakov would bring to him, in order to receive the bracha.

NachKwestionlbfltheWeek

TwolitemsUMonelisOpermitteddtoleatUandlthe
otherllisforbiddenltoleat.(IMVhenlcombined,itls
forbiddentoleatlthem.OWhenlseparatedlagain,
thelonelthatlvasforbiddenlis[howl[permittedland
thelonellhatlivaslpermittedlisthow{orbidden.

Apparently, thisis awell known halachic riddle - based on the
number of correct responses.

Kosher meat that has not yet undergone the process of
KASHERING may not be eaten. Koshering salt is permitted to
eat. Combine the two, i.e. salt the meat, and the combination is
forbidden, until it is rinsed. Then, the salty bloody water is
forbidden, and the meat isnow permitted to eat.

HOWEVER...

The prize this week goes to the one of the many correct solvers
who also pointed out that there is something wrong with the
question and the supposed answer.

YP/London correctly points out what is a generally unknown
(or forgotten) rule from the Talmud and codes. (Generally
unknown refers to the average Jew, not to the more learned
individuals among us.) Freshly slaughtered meat is permitted to
be eaten raw. Although this is not recommended because of
health considerations, halachically, unkashered meat is only
forbidden when cooked (or otherwise prepared). Blood within
meat (in contrast to blood in blood vessels) is not per se
forbidden. Since cooking a piece of meat will draw that blood
out, the meat will become forbidden when it reabsorbs the
blood. Hence, the requirement of soaking and salting (and
draining) the meat first. But technicaly, a dish like steak
tartare, made with raw, fresh, findy ground beef, various
spices, and topped with araw egg, as unappetizing as that might
sound to you, and as potentially unhealthy it might be, may be
eaten even if the meat had not been kashered first. Therefore,
the NachKwestion isflawed, asare all the "correct” answers.

Thisweek's TTriddles:

[1] 7 different ones, 2 female (1 in Emor), 5
male

[2] Who actually carried this title? (Aharon
did not)

[3] OJO/KIJKER
[4] Most immediate compliance - 31

[5] Don't work new blood and fat on Yom
Kippur

[6] Washington Melville, NY3
[7] 2 visual TTriddles from the Par shaPix
[8] Tishrel (separate prize)
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