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BackionTrack1iBig/Time

Way(backrinParshatiYitro, (G/dtold us, throughrMoshe Rabeinu,thatrifiwe
listen/torHimrandkeepthelcovenant with Him, then'we willilbecomela Holy
Nation. This(is/ followed byMatanTorahlat Har(Sinai, and ourrhearing the
chapterrheadings(ofl the mitzvot icontainedin/the Torah. The  Torah'then
expands/onithe Aseret'HaDibrot/byisetting/downtheimany detailed mitzvotiof

Mishpatimrandthel command/torbuildrarMikdash in T'rumarandfollowing

sedras.  Beforelthese mitzvot hadtimetorbertaught and/implemented, the

Eigel'HaZahavi(Golden(Calf) Thappened, land/ithel peopleliof Israel igot

sideltracked, to/putiitrmildly./ Main (almostiexclusive) focus/ofithe Torah/from

mid KiTisathroughM’tzoraisiMikdash, Korbanot,land Tum’al& Taharal(very

connected(to/Mikdash).

Thefirst'partiofithis'week’s/double(sedralfocuses upon theAvodal(service) of

the/mostispecialiofidaysiinithe Mikdash/T'Yom Kippur.

Andfinally, welare readyto'go'backiontrack, lback to'the original “plan”,so

toispeak, butwithranimportantidifference. We'wereloriginallytold that/if we

keep(GId’sicommands/we [ will lbecome aholy nation.[Who are“we”?[The

JewishrPeople. Collectively. But'now, at'the beginninglof Parshat ' K'doshim,

welarelcommandedto fBe Holy”.(Whois'the “we”this/time? ([Eachlandevery

indifvidual/Jew. Norhiding(within/the 'mul(Ttitude this(time. GId(is'speaking

toreachlofus.Oneonione.

Andthisrcommandris/followed (andpreceded) by many, many/mitzvot/that

oncelagainidetail the'chapter’headings/that/are the Ten/[Commandments. 1fiin

Word of
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Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

TheOmoladOofOIyarClwas
earlyOFridayOOmorningOof
the first(] day[] of (1 Rosh | =
Chodesh.(OMinimumOtime 7
tokheirsttopportunityto
sayKidush'vanalis3{ull
days[{or[7,according[to [
theCbtherCpractice).[TThat =
means[MONCmorning(or
FRI)Omorning.[Therefore,FirstCopforKL
thisChmonth[Os[Mondaylhight,[(May[1 [for
Minhag[¥erushalayimor[Friday[hight[T]
no,[Motza’eilShabbatEmor, foriheZ[day
people.

10:[Taanit[Tzadikim{ notCalpublic[Tast)
markingdhelday[2895years[agothat[Eli
HaKohen[and[his(¥wolsons[died[and[the
AronWwasldapturedfromiheMishkan.
10:M1902nd(or[903rd) yahrzeitCofthe
RIF,[0 Rabeinul Alfasi,[0] whosel[l Sefer
HaHalachotis{he[ irstd0f(its(kKind,[paving
thellvayfor[Rambam’sMishne[Torah,Tur
Shulchan[Aruch,Shulchan[Aruch...

the(Big Ten/it/sufficesiwithitwowords/TILO/TIGNOV (Thou shaltnotsteal 114 'words/in English), fitfis(in (K'doshimthat we
findmot(to'steal, mot'toldeal falsely withionelanother, mottollie, motitorrob, motto'defraud, motieventoidelay/the’paying
ofi'wages.Soitoo'dowe(find(inK'doshimiand thesecond halfiof(Acharei,[expansions/and interactionsiof.andamongall
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of the'Aseret'HaDibrot, andmore.

K’doshim/isas'expansivelas Yitroiis/cryptic, butithe message/from G dis/theisame. Hewantsusto/berholyland He wants
us(tolachieve thatrholiness by therobservancerofimitzvotiofrall types: Those between G dandthe Jew, interpersonal
mitzvot(which/areialsolbetween/Gidiand the Jew), and between the Jewiandhimself.
G(d’s’opening/statementat/Sinaifof ANOCHI'HASHEM... is'echoed repeatedly/throughoutithe Torah, but'norwherelas
oftenrandobvious as’iniParshiyot Achareiland K’'doshim. The phrase  ANI'HASHEM, by itself orias ANI'HASHEM
ELOKEICHEMIoccurs26 times/inithis/double'sedra. 26 justthappens/tobethe mumericvalueof G'd’s/name. Coincidence?
(Isitherersuchrarthinglasicoincidence?) BTW, amongthe 26 occurrences/of ANITHASHEM, 'halfiofthem are(followed by
the'word ELOKEICHEM. That'makes13, withiis/the/g’matriya of ECHAD.

One(lastiword. Therchallenge/command torbe holy cannotiberaccomplished by only*going/throughthe motions” rof
mitzvalobservance. One’slattitude,enthusiasm, commitment, .@andpassion for(G.d, TorahandMitzvot.playamajorirole

infouriquestforK'dusha.
ACHREIIK'DOSHIMISTATS
Ach | K'do | A&K
oflb4[sedraslinlTorah 29th | 30th 0
of(il O[BedraslinlVayikra 6th 7th 0
lines 154 | 109 | 263
rank 44th | 49th 0
Parshiyot 15 4 19
P’tuchot 3 3 6
S’tumot 12 1 13
P’sukim 80 64 144
rankl{Torah/Vayikra) 45/6 | 49/9 0
Words 1170 | 868 | 2038
rankl{Torah/Vayikra) 43/6 | 49/9 0
Letters 4294 | 3229 | 7523
rankl{Torah/Vayikra) 45/6 | 49/9 0
MITZVOT (pos/prohib) 2/26 |13/38|15/64
Tazri'alislVerylsmall;lonlylBlsedraslarelshorter.
Tazri'al&IM'tzoralarelcombinedlin(il 2lmonthlyears;
readlseparatelylin(i 3lmonthlyears.
Combined,Otheselltwolsedrasllhavell790mitzvot.
ThatObeatsOKilTeitzeillforOtheUmostImitzvotlinUa
weeklylteading.
K'doshim'sU51UmitzvotUearnlitU5thUplacelonlthe

MitzvallChart.OButlif0weltakelintoUaccountUsedra
size,litlrisestolfirstlpblace,byfar.llet's[createlalstatisticiiolillustratelthis.MTherelarel613lMitzvotlinlthe
Torah.OThellTorahUhas2450columns.0(Variable,butlwe'llDusell2450columnslofii420linesleach.0The
averagelhumberlbfiMitzvotlperlcolumnM/C)LslBboutR.5.[Vayikralthelbooklhas[P47[mitzvot,[wvith(a
Mitzvaldensity[bf(6.750M/C.[That's[thelmostForlalbook.Kill eitzeilwvith(I74[mitvotlhas[l14.6[M/C.OThat
beats[EmorlandMishpatimBvhichhavel12.3l&ndM 2.0lUespectively.[B'harlisthelonlylbtherlsedralivith
alM/Clgreaterthanli 0.[K'doshimlaverages[19.65[M/C!

[P> 16:1034)] Theffirstpartiofithesedrardealswithithe
YomCKippurOserviceCinCOthe OBeitCHaMikdashOmSeder
HaAvoda.[An‘emotionalelement(is‘introduced when‘the
Torah(tellsfus that(Gdgave[theseLcommands[lafter.the
deathsCof(Aharon's_twoCsons".C.Welcannothelp_but_be

Aliya by Aliya Sedra Summary

Numberslin[[square brackets] [are[the Mitzva [dount(of(Sefer[HaChinuch AND
Rambam’s[Sefer[HaMitzvot.[A=ASEl((positive mitzva); l=LAV[{prohibition).
X:Y(islthe [perek(and [pasuk from which the (mitzvalcomes.

[P>X:YL(Z)] @nd ]S> [X:Y[(Z)] lindicate[start(of[alparshalp'tuchaldr(s'tuma

respectively. (X:Y[is[Perek:Pasuk[of(the[beginning[of(the[parsha;[(Z)i5[the
number lof p'sukimlin thelparsha.

Kohen CFirstliyai
17+1'sukim716:1124

struckbytheicombination(ofithe KoheniGadolperforming
thelloftiestCof Cspiritual tasks-withthe “background Cof
personalgrief.[These(feelingsiarerespeciallyipowerfulas
wetrhearthisreadingionYomKippurmorning.

BeforetheServicerisidescribed, kohanimrin generallare
warnedmottolentertheBeittHaMikdashotherthanwhen
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theyrhave tasks(toperform.there [184,L68 16:2].[{ItLis
hardtoCmisstheadditional_connection_to_Nadav_and
Avihu, 'wholentered the/Mikdash for the performancerof
an"improper"itask.)

Thelentirel Yom( Kippuriservice, ‘withlall of(its/ details,
constitutes-onemitzva [185,A49 16:3].CAharon(is[to
take 1 albullr asal sinfoffering 1 andi1ar rami asila
burntloffering. Heris tolwear his'special garments/(the
Kohen(GadollonYom Kippur alternates'between hisifull
setiofieightigarmentsiandaispecial'setioffour pure white
garments/whichrhewore when[helentered the Holy' of
Holies).

TheKohen Gadol washeshis_hands_and feet ten times
throughout'the/day'and immerses/ina'mikvehfive times.
"From!] the( | People", 1 Aharon( takes' | two(l goats'' for
sinfofferings 'and‘al ram[as‘lan(/Olah. The bullisan
atonementifor’Aharonand the’kohanim. Lots'were cast/to
determine whichrofrthe twol(identical)(goats/was to'be
offerediasia’korbanand whichwas'sentioutalive/intoithe
wilderness(as'theiscapegoat.

SD"[‘ There are two very different styles of sin - regjecting
what G-d says and distancing oneself from the Divine,
and violating His commandsin an attempt to get closer to Him.
Most sin is of the former type; that of Nadav and Avihu was of
the latter kind. Corresponding to these two opposite
motivations for sin, we have two special offerings on Yom
Kippur - one that was offered inside the Beit HaMikdash, its
blood actually being brought into the Kodshei Kodoshim, and
the other being sent completely away from the Beit HaMikdash.
Both goatswereidentical.

ThelKohen(Gadolperforms all of the duties of the Day,
with/minimaliassistance/from/other’kohanim. The Holyof
Holiesfilled 'with[smoke from thelincense offering when
theKohen[Gadolrentered. Thelservice of(Yom Kippur(is
complex; (it is’ detailed in[ the repetition of the Musaf
AmidaonYomKippur@swell@slinthe Torahreading.

This(nextportion[continues(to'describel the icomplex
service  of 'Yom[ Kippur./Among the  many' tasks of the
Kohen!GadolionYomKippur, isVIDUlionbehalfiofall the
peopleofilsrael.

His confession_of_sinCmust_be accompanied by that of
eachllJew, Cif Ccomplete CatonementisCtoCbeCachieved.
Rambam says[thatthereris"communalforgiveness" for
"minor"C offenses, 0 but majord sinsC require] thatO the
individual/dohisTlown [ T'shuva. JEvenwhen[there s
"communalforgiveness", anlindividual(stillthastobe part
of the_communityCinCordertorbenefitCfromCit.CHeCwho
distances‘himself(fromrthe community doesnotireceive
theObenefitsof CcomImunal Cprayer, Crepentance, Jand
atoneTment.(Oversimplified, torbersure,(butltherelisla
pointthere.)

LeviziSecond Aliya1
10+1p'sukim1116:34 17:1

TheTorahcontinues(detailingthe YomKippurservice. (It
concludes with[arreiteration of(the rules‘ofClYomKippur
forreachrofrus, candrthelstatementrthat the Dayrof[Yom

KippurchelpscbringtatonementrtothePeople.1tCisthus
theDayClitself, ‘the Templelservice, [communalCprayer,
ANDrourrindividualprayer, T'shuva, and.confession‘that
combinetorattain‘trueforgiveness forourselvesandrall
ofIsrael.

[P> 17:1q16)] ltCisforbiddentorslaughtercancanimal
thatris'toberofferedrasrakorban, loutside(therarearofithe
BeittHaMikdash [186,L90 17:3].

NMITZYVAYWATCH

ItOsCeimilarlyCforbiddenkoCklaughterCanChnimal Cfor
personalCluseCwithinthe[CprecinctsCbf(theremple.CA
korbanklaughteredoutsideCisCinvalidCand COmust[be
burned,Tpersonal"CineatlinsidelsOikewiseforbidden.
Both[@re[asteful,[(hencel$inful,(dctsOivhich[khe[Torah
impliesdreldkinbbloodshed".

ShlishiThird Rliya14+16 p'sukim 17
17:818:21

TheCTorahCreiteratesJthe JprohibitionCof slaughtering
korbanot["outside" Jand Cstates_JemphaticallythatCitis
forbiddenitoeatblood.Blood symbolizeslife.

When(one(slaughtersiabirdior@a"wild"@nimal{e.qg.deer,
wildlgoati=—@asopposedtolthe/domesticatedfarm@nimal
forcwhichrthiscmitzvardoesnotrapply),ftlisrequiredto
coverthe  firsttlamount(iofi 1blood! 'with "dust" /(sand,
sawdust,etc.) [187,A147 17:13].0Thel prohibitions
relatingtobloodare repeated “andrstressed. Blood of
korbanot_goesCon the Altarras_an atonement; blood of
animalsCthatOare JnotCeligibleJfor JkorbanotCmust_be
covered.

CLARIFICATION...OMammalsOdivideOintoCtwo
categories: [B'HEIMAG@nd[CHAYA.[AllKosher[B'HEIMAL
cow,[doat,[@ndSheepE@re™fitdbrEheAltar".(They@re
notlihcludedlihBhelmitzva Bf(KISUIDAM, [dovering[fhe
blood.[TheirBloodisMatoning". Mo [CHAYAIL Mt HorEhe
Mizbei'ach.[Among[fhe(DBirds, [@nlyfwodypesltheldove
andfhefurtledoveIHreldverldsed@sMorbanot. [All[dther
birds[dannotBe[Rorbanot.[Therefore,@helduleforBirds
follows[helmnajority,[@nd[doveringdheBlooddppliesHo
birds[{ncludingldoves).

InOour "everyday"[ experience,d whend ald cowis
slaughteredorood, (the[blood Cof[(kheFh'chitalis[hot
covered.When[dhickens[@reldlaughtered, fhelddditional
mitzvaldfldoveringfheBlood[{additionalfbfhethitzvaldf
Sh'chita)@pplies.dtOsHorbidden@o8laughter@dhicken
without[doveringtheirstCgushof[blood vith[$and[or
sawdust.

[P> 18:1m5)] Chapter18.containsithermanyforbidden
sexual_relationships._First_thereis_a_general_warning
againsticopying themegative practicesof(Egypt{whence
welcame)andthoserof thepeoplesofiCanaan({towhere
welare[going).[(Welhave_only_to_follow the laws and
statuesof Gldandive bythem.

SD Fromthe term V'CHAI BAHEM, "and live by them", we
are taught two important concepts. Judaismis not just
areligion; it isaway of life. Furthermore, this pasuk is (one of)
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the source(s) of the concept that many mitzvot are to LIVE by,
not to die by, in other words, that for most mitzvot, we may
violatethemif it meanssaving a life.

[S> 18:6m1)] Itlis prohibited tolbelintimatewith any of
theforbiddenrelations [188,L353 18:6].

[S> 18:7m01)] Homosexual relations are(forbidden with
one'sifather [189,M351 18:7] [189], (inladdition(tothe
general prohibition~of "homosexual conduct). One’ may
notChavelsexual_relationsCwithChisCmother [190,L330
18:7]

[S> 18:80q1)] hiscfather'siwife (evenLifishelis notlhis
mother) [191,L331 18:8]

[S> 18:9m1)] hisisister((from same(fatheriorrmotherror
both) [192,L332 18:9]

[S> 18:100(1)] histl granddaugher(l from( all son
[193,L334 1s8:10]UordfromCaldaughter [194,L335
18:10],thisidaughter [195,L336 18:10]

ThisObst[prohibitionOE[derived By KALIWACHOMER, (Ghe
logicalCreasoninghatOfCaCmanOsdorbiddentoChave
relationsWwithRis[granddaughter, MowFhuchforeldo[is
helfbrbiddenEb[His[daughter.ThissSignificant@yHeing
afulldedgedrohibitionihIheTorahfhatBasMoldirect
wording[Xo[point[ko, CbutCis[derived Cbyonebf[the
methodsCbfearningCfromheTorah. OtOsCasOfCG
commandedthis[nitzvaC3pecificllally RhisOvay, [(tather
than[Spelling[dutfhelgrohibition,[@s(dllfheldthers(dre, [ih
orderfo@eachllsEhathis[BrohibitionsihMolWaydess
than(dllfheldthers.

[S> 18:110q1)] TheTorahrsingles out the daughter’of
one's’ father's iwifer1and I forbids  relations i with( her
[196,L333 18:10] althoughCshelisChisCsister, Calready
beingforbiddenrtorhimrbymitzva#192.{Notice than(in
Rambam'scount, Sisteriand this(prohibition, whichlis@also
sister, @reconsecutive.) Therearedifferentfopinionsasto
theCsignificanceCandCramifications _of this"seemingly"
extraneousprohibition. Thisiprohibittion/is definitelymot
arfather'siwife'sidaughterithatismotiarchildofithefather,
whatlintoday's terminologyCisCaCstepsister, Cbecause
halachicallytherelismoprohibitioniinthaticase.

[S> 18:12071)] Onelmay[notChavelrelationsOwithChis
paternal@unt [197,L340 18:12],

[S> 18:130(1)] norhisfimaternalJaunt [198,L341
18:13],

[S> 18:140(1)] norOJmayCaCmanhavehomosexual
relationsCwithrhistuncle [199,L352 18:14](normayLhe
haverelationswithrhistuncle's'wife [200,@342 18:14].

[S> 18:15071)] OnelmaynotChavelrelationsOwithChis
daughterinilaw [201,L343 18:15],

[S> 18:1601)] hisCbrother'siwife [202,L344 18:16]
(exceptifor theniquercircumstancesof YIBUM).

[S> 18:17q14)] Armancis‘forbidden torhavelrelations
withhiswife'simotherforidaughter [203,L337 18:17],0r
herigrandmotherforigranddaughterifromisonioridaughter
[204,205;L338,339 18:17].

ACmanCmay[not_havelrelationsCwithhisCwife'sCsister,
duringthe wife'stlifetime1Ieven ifthedivorcedherfirst

[206,M345 18:18].

Relationsiwithralwoman'in alstate of NIDAis forbidden
[207,346 18:19].

Relations with lal'married woman(is/ forbidden. (This
prohibitioniis.countedelsewhere, (butrestatedherewith
allthe otherforbiddenrelationships.

Itisforbidden(tolgiverone'sichildtothe pagan(ritualsiof
Molech [208,L7 18:21].

R'vi'l CFourthAliya:
9+19 p'sukim 1 18:22 19:14

The@ourth[AliyalsCalwaysthebridge[Aliyalbetweenthedwo
combineldedras

ForQdoufurtherl@dification:[MhelAliyal@rrangementdfftheSeven
pairsféfféombinedSedraslareldllildifferent.[AchareiB[K'doshim
arelfheMdeatest[Pair, With[@ach[df[fhe[Seven[Aliyot[Being[hade
up@fifwo[ABliyotfromtheldsinglelSedras.

Homosexual JactsCJareJforbidden [209,00L350 18:22].
Sexual behavior withanimals s  forbiddenfor'men,
women [210,211;L348,349 18:23].

Wemustmnotidefileourselvesbyldoingranyrofithe above.
Theselabominablelpracticesidefilethelandandresultrin
expulsionitherefrom. WelmustCscrupulouslyshun’these
practices.

Note:[On[@dditiondo[heTorah's[prohibitions, Thereldre
many [dther[delationsfhathe[$agesforbidihBheldpirit
offftheorah's[@rohibitions.

[S> 19:10(22)] BECHOLY!JmHOW? UInClightOofOthe
exceptionallyClarge numberCof JmitzvotDinCthisOsedra
(K'doshim), [onelcan(fairlylassume(thatthe@answertothat
questionis‘I1bythe observanceofCmitzvot. Thistmeans
more(thanljust.goingthrough[themotions".[1t(means[a
Torahiway!oflife, mitzvotifor therightimotivesiandwith
therightienthusiasm.

Onemustrevere his(parents [212,[A211 19:3], yetkeep
thecShabbat, meaning{amonglotherthings) thatiffone's
parents_tell_him[toLviolate the Shabbat (or_any_other
mitzvaTorahordained orrabbinic), heimaymnotiisten to
them.(Neithertmayrhe be(disrespectfullin‘hisrefusalrto
obey.)Parents.and(theirchildren are all.commanded by
G dto keepthe/Shabbat(andallimitzvot).

Wemaynotturntowards"idolatryinthoughtLoriwords
[213,L10 19:4]norimaywemakelidols [214,L3 19:4].
Thiscspecifically_prohibits_makingidols.for others. Both
thesemitzvotiarelamongthemanythatlareldesigned'to
keeptheJewfarlawayfromidol worship.

KorbanotmustCbeloffered in the BeitCHaMikdashlinCa
properiandipleasingmanner.Specifically, onemustikeep
toCthetimeClimitsCpresented Jfor Ceating Jsacred _meat
[215,L131 19:8].[Violaltion_carries_a_death_penalty
fromheaven.

Watchrthisnext setlofimitzvot:[Leave the_cornerrofyour
fielduncut, ;sothatCpoor_people[might_.comeCandLfind
grainitoreap [216,A120 19:10];domotreapLyourentire
field [217,A210 19:9].00A[] positivelI mitzvaC anda
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prohibition( that( basicallysay(ithel same' thing. Here's
another/pair:'Leave/the/gleanings ofithefield forithepoor
[218,A121 19:10];C dod notd takel the gleanings
[219,L211 19:9].[And[then(these two pairs_ofimitzvot
are[ doubledagain i Teachl pair of mitzvot is counted
separately(] as/| applied(1 tol1 all vineyard [220[223;
A123[124(1212[213 19:9000].

Stealing [224,L244 19:11],[denyingrholding that'which
belongs(ito] someoneelse [225,L248 19:11],0Jand
swearing[JtoJthateffect [226,L249 19:11] arellall
forbidden.J Swearing( falsely [227,L61 19:12] is
forbidden.

Twoldbservations: A" [IentRisOaptop o MB"@ndIaterB
deniesthatfeMas[A'sOaptop,[@ndEhen@wears{inBeit
Din,Okt's[[ay)dhatReldoesn'tRavelit.[Onelthighthink
thatOhere@redwoViolations[here.But@ctually,Ehere
arefthree.Mitzval[R26]dverlapsBothR225]@nd[R27].

Second[dbservation: BwearingMalselyOs[differentrom
swearingihMain.Both[drelderious[drohibitions.Makefhe
following[@xample@s@n[ihterestingldistinctionBetween
the@wo.df[domeddne8wears{with[G[d's[Aame)Ehat(d
bananalk[@n&@pple,dhatds[INOTA[Malsel[dath; OkOk[@n
oathlihMain.[Ofldourse, [ts[MotfruefhatheBananals
anlapple, utléveryoneknowshatlandldan3eelik[Hor
himself.[Mheldath[did[@ot{hlselyldonvinceldnyonefhatit
waslCanapple.[BuchCanbathOsCaFrivolousCinisuselbf
Gld's[@ame@ndfheldanctitydfl@nldath@ndis[@Miolation
ofMThoulshalt@otEbke[Gd's[damehMain".[Afhlse[dath
isldnedhat[peopleldccept@sruth,8incefheyBavelto
first(handdnowledgeldffftheli$sue.Whenfhelile[deceives
others,fhenlthereli$falsehood.

Thathe[Torah8ays[onellho[3wearsalselyldisgraces
G[d's[dame[@y[doing[do,[$[dchoed@yRambambidhen(Be
distinguishes[betweenTserious"[$insCand Tlight"[&ins.
Rambam[putsCinto[thel[$eriousCEategoryallCSins[that
carrydaldeathOpenalty...OandOswearingCfalsely.C0So
destructive ared falsed andO vainO oaths to the
underpinningsCbflkociety, (thatOtOs[CplacedCwithCthe
capitalldffenses.

Withholdingisomeone'siiproperty [228,[1247 19:13],
robbery [229,L245 19:13],[and[delaying/payment ofia
laborer [230,L238 19:13]are(pro(Thibited. Mostpeople
would probablyrationalizethesituation@ndmoticonsider
delayingpayment_asialformrof theft. . The Torahlimplies
thationeis/(can'be?)as/serious/as/the/other.

ItfisforbiddenrtorcurserafellowJew [231,L317 19:14];
andConemay[notCplaceastumblingblockbefore the
blind [232,L299 19:14],/meaning([not exclusively] that
onemay[notmislead _orCentrapothers.CareCmust‘be
takennotto mislead “anyone, evenrCinadvertently. This
canfnclude(stretchingthertruthorsayingsomethingthat
istnotCactuallyCalie, ChutCitOwillCconveytoCothers that
whichiismotireallyso. (Helpingsomeonerdothewrong
thingisipartrofithisiprohibitionTTeven(ifitheothertknows
whathe'sidoing and wants(todolit.)

ChamishiFifthRAliya8+10
n'sukim19:1532

DolnotOpervertjustice [233,L273 19:15],0JnorCshow

honorrtorarprominent-personrduringrartrial [234,L275
19:15].0 We mustO alwaysC carryd outl trued justice
[235,A177 19:15].[0ncelagain, noticethatiwerhavela
positive[mitzva-which,CinCessence, (is_the'flipCside" of
several[prohibitions, ‘thewviolation Cof CwhichresultsCin
distortinglandperverting justice.

Technically, his[Positiveldommands[directed@o@heludges
andtourts.[However, thelndividualOJewmustCdrawfrom

theselmitzvothelOmportanceldfBeingfairand@pplySome
offtheseldulesfdon@nlihformalBasis, Holéverydayife.

Neithercgossipnorslander{regardless ofrwhetherrwhat
yoursaylisctruerorfalse) [236,L301 19:16];[domotstand
bywhileyourfellows(indangeriofiife, limb, orproperty
[237,L297 19:16].[DonotlhateyourfellowJewlinyour
heart [238,L302 19:17];reproachCSENSITIVELY your
fellow [239,A205 19:17]C being( carefulC toCJ avoid
embarrassingC him [240,L303 19:17]C (evenC while
reproachinghim).

DolnotJtakeJrevenge [241,L304 19:18]CnorCbearCa
grudge [242,L305 19:18];[1"Lover thy(] neighbor..."
[243,A206 19:18]/Notice thelconstantireminder:"llam
Grd",rortwords to thatreffect. [Beingnice tolothers isinot
justnice;[itlisCpartiof Torahrand thefulfillmentof(Gd's
commandments.

Itisforbidden(tolcrossibreedanimalsiof differentspecies
[244,L217 19:19],[tolIsow[ mixed seeds [245,L215
19:19],[andtolwearShaatnez, mixturesof wool@ndilinen
infalgarment. Note thatCin this_one_pasuk,therelis a
forbiddenranimallanimalmix, @plantiplantmix, [andan
animal/plantmix, (making thepoint[{{among others)that
GldallowsJusCalldominanceJover naturellthatlhas
restrictions@and limits.

Nextwefind the complicatedlissueloftheatonementfor
improper(relations‘withLa maidservantiwho(is_partially
freediandpartiallyistillaslave.

[P> 19:23m10)] Fruitsiofithefirstthree yearsiofia‘tree's
lifeCareforbidden, i.e. ORLA [246,L192 19:23].[The
fourthlyear'siyieldlis’sacred [247,[A119 19:24][@and must
beeatenlonlylinYerushalayim, or_ redeemed_andthe
moneyusedfor food @nddrinkiinYerushalayim. Fromthe
fifthLyearron, (thefruitstarepermitted.(One may[noteat
gluttonously [248,L195 19:26].00ne may( noti consult
andUrelyConComens, Cdivination, Ciconjuring, C orCsome
aspectsiofrastrology [249,250;@32,33 19:26].[Shaving
thetemplelarea of theheadris forbidden [251,(143
19:27]CasCisCshavingthe face with[alrazor [252,L44

19:27]. These[2[prohibitionsCapplyfolenlonly.(Theylare
uniquelih@hat[dllldtherprohibitions@pply Ho[Bothnenand
women.[{Actually,(XhereCare[komelbtherCexceptions, Cbut

thisOisCtheklassicClexample.) PermanentCtatoo(llingLiis
forbidden [253,L41 19:28].CPProltectCyour_daughters
fromloosebehavior. Keepthe Shabbatlandrespect the
place of[ therMikdash(evenOwhenno[BeitCHaMikdash
stands(there) [254,A21 19:30].[0vand Yid'oni(mediums
andwizards)(areforbidden [255,256; 18,9 19:31].[0ne
mustLriseLandotherwise respect thelelderlyland Torah
scholars [257,A209 19:32].

ThisOhst[Parshalk[PresentedBere@sldnelparagrapholdive
the@avordfliheWayDheselitzvot[Ofly[@tGrou" WithoutDhe
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parshaBreaksYoulmightleéxpect.[Onelgetshefeelinghat
theredk[3omething[holdingdheseldiverseliitzvotdogether.
K'doshimih'yu, BelHoly,[Perhaps.

Shishi SixthAliya
9+1p'sukim19:33 20:7

[S> 19:33015)] Onelmust not take advantage oflthe
newcomer( to" thel Land(I(convert and/or( stranger).[ The
convertishall beltreated withilove; 'we mustlearn from
our Egyptianlexperience. 1t’is forbidden tor cheat/ with
anyl false_measures [258,L271 19:35];Cone_mustbe
honestCinCweightsCand Cmeasures [259,A208 19:36].
KeepalliofiG d'sstatutesiand laws.

[P> 20:1m@27)] The punishment/foriMolech {a’perverse
idolatrous practice’involving/childisacrifice) [is death by
stoning. GId will cutloff theronerwholserves Molech. 1f
societyldoesnot/punish(theviolator, 'Gid will.'Sortoo for
the(practicerofiOviand Yid'oni.

Sanctifyyourselfiandberholy.

Sh'vi'izSeventh Aliyar15+5
n'sukim20:8 217

Preservelthe statutestand dorthem, for(Grdisanctifies us
becauseofiourideeds.

Cursing(]one's’] parents, | even( after(their( deaths, is
forbidden [260,L318 20:9], alcapitaloffense.

Thel Torah( reiterates/ thel forbidden( relationships( that
were(presentediatitheiendoflAcharei. Theyareallcapital
offenses. Thelspecific'death/penaltiesivary, (butiitiisinithe
context/thatrtRambam learns/the’command torSanhedrin
torcarryroutithe punishmentrof "internal burning" when
calledfor [261,A208 20:14].

RambamBoldsEhatléachldflfhefourldeathPenaltieslis
counted[separatelyldmongfhel@13[mitzvot.

Again, the Torah  commands usi tol preserve all of the
mitzvot, thuspreventingithe Land from(expelling us.

ItCisCforbiddenCto followthe practices_of ithe nations
amongstiwhomwefind lourselves [262,L30 20:23].This
ISURLappliestolidolatrous_practices,immoralacts,and
thatOwhichChasnoapparent.reason.C10W, therelisCno
prohibitionCof followinganoniJewish practice thatris
reasonableiandiconstructive.

Inforder(to/inherit'theland of/Israel, wemustmot/behave
inthelabominableways[ofmations'whoprecededus.(We
mustO distinguishD between kosherd and 0 non‘kosher
animals(and(life’styles); 'we must‘be holyrandrdistinct
from[Cothers.[WelareJnotCautomaticallydifferentfrom
anyonelelse. Torahimakesus(different. Torah[givesusiour
unique identities.

Everydewmustplay@adualxole. Welareeachlindividuals
andwearepartiof(Klal[Yisrael.(Welarelexhorted o keep
the(Torahrasrindividuals, (but'werarealsoMadvised" torbe
faithfultocGrdrso thattragedieswilltnotchappen(torthe

Peoplelofilsrael@samwhole.
Ovi&LYid'oniarepunishedbystoning.

MaftirCisthefinalJ3 Cp'sukim.Theymakea_powerful
summaryofrallithemitzvotiofrAchareilK'doshim. There/is
arepeatiofithelcommandtoberholy, andthereason:that
Grdristholy.(And iwefind (G[d's[promisethatHewill keep
usfapartfromtherothermations, tobe(His.

Haftara (19 p'sukim 1
nmﬂs :1 Dﬁ Verylshortlhaftara

TheChaftaraCbasicallyCclarifies “the"deal Jpart"CofCthe
commandtolberholy.[Amosistressesthatwewillbejust
likerallrotherrofiGid's/childrenfon Earth, mo(differentfrom
the(Ethiopians, (the Philistines, fetc.[That(is, fofLcourse, [if
weldon'tiremainfaithful torGd. Becauselifrwerdo, and
keepthe Jmitzvotsincerely, (thenthe promisesof the
Torahwill(be tealized and wewill(be iniqueamongthe
nations. It'sreallymptoms. That'siourichallenge.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 329

Settling disputesin secular courts

This lesson isbased in part on a response of the great Gaon, R.
Moshe Feinstein, zt"l (IgressMoshe, Vol. 4, p. 22). Therewasa
wicked man who had a butcher shop that he advertised asbeing
kosher, when in reality he sold non-kosher meat, and many
Jewish people of the community (Baltimore) ate the meat that
they purchased there. He somehow obtained seals that were
used on kosher meat and he placed them on the non-kosher
meat. The question that was asked whether this butcher should
be brought before the civil authorities to punish him with heavy
fines and possible prison sentence for these fase sales or to
summon him to a Rabbinic committee? Also the butcher was
not penitent.

It was held that they should not go to the civil authorities.
Rather the Rabhbis should handle the matter themselves. Aslong
as there was no reason to think that the Rabbinic court could not
handle the matter, they should attempt to handle it and not
invoke the jurisdiction of the secular courts. Even if the secular
courts would follow halachic precedent, it is forbidden to go to
these courts. He cites Shulhan Aruch Choshen Mishpat 26,
without setting forth its provisions. | will set forth some of its
provisions as follows: There it states that it is prohibited to
invoke the jurisdiction of the Gentile courts to settle a dispute.
Employing Gentile courts reects the entire Torah Beth Din
system. The prohibition extends even to those places where the
Gentile law is similar to or even the same as halacha. The
prohibition applies even if both parties agree to use the Gentile
courts. The prohibition applies even if they had prior binding
agreements to go to those courts. The prohibition applies even
if their agreement agreeing to go to the secular courts provided
for pendlties if one of the parties refused to go. The penalties
will not be enforced by the Beth Din. However, if the money
paid as the penalty was to be given to charity, the agreement
would not be enforced but the penalty to charity would be. The
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prohibition applies even if the judges of the Gentile courts are
Jaws. Every effort should be made by the friends of the litigants
and by the Jewish community at large to avoid the litigants
resorting to the Gentile courts. If a person invokes the
jurisdiction of the Gentile courts and loses his case there, he
may no longer commence an action in Beth Din. (Thereis also
an opinion to the contrary that permits the Beth Din to hear his
claims.) If the litigation in the Gentile court is discontinued
before afinal decision isreached there, then the action may be
recommenced in a Beth Din if the plaintiff reimburses al the
defendant’ s expenses in the Gentile court, and upon such other
terms and conditions as the Beth Din deems appropriate. There
is an opinion that if the decison in the Gentile court is
appealable and the time to appeal has not expired, the decision
is not deemed to be final and the action may still be brought to
Beth Din. The defendant is not precluded from ingtituting an
action in the Beth Din even if he has appeared in the plaintiff's
action in the Gentile court.

If a party invokes the jurisdiction of the Gentile courts and
obtains a judgment larger than the one that he might have won
in a Beth Din, then the overage must be returned to the
defendant. He must also reimburse all the defendant’ s litigation
expenses.

All that has been said notwithstanding, if two Jews do go to the
Gentile courts, then the decision of the court will be recognized.
The winning party’s penance for having gone to the Gentile
courts should be compliance with the provisons of this
paragraph. That which has been paid by the losing party to the
winning party in the Gentile court is not considered unlawfully
acquired property in the hands of the winning party.

There are times that the Beth Din will give a party to litigation
the right to invoke the jurisdiction of the secular courts. For
example, the plaintiff commenced an action in Beth Din and the
defendant has disregarded many summonses to appear before
the Beth Din. There is authority that the summons to appear in
Beth Din must be personally served upon the defendant by two
persons who can testify that he was served, and he till refuses
to come to Beth Din. If the defendant appears and asks for
additional time to plead then he is certainly not a recalcitrant
defendant. Similarly if the defendant states that he wishes to
select a different Beth Din, in those situations where he may do
s0, heisnot arecalcitrant defendant. The mgjority of authorities
hold that if a community has appointed a lone person to be its
judge, then his authority in granting permission to the plaintiff
to invoke the Gentile courts is the same as that of Beth Din of
three judges. If aplaintiff hasa claim against a powerful person
and the Beth Din is powerless to compel the defendant to
appear before it, then the plaintiff must nevertheless commence
an action before the Beth Din. If the defendant fails to appear,
the Beth Din will give permission to the plaintiff to sue in the
Gentile courts. Some authorities hold that permission will be
granted only if the plaintiff is able to show to the Beth Din that
he has a good case that is winnable. If Beth Din is not
convinced that he is entitled to win the case, then they will
refuse him permission to go to the secular courts. If Beth Dinis
convinced that he will surely win the case in the Gentile court,
they may assist him in the Gentile court and may instruct
witnesses to testify there on behalf of the plaintiff. If a party has
obtained a judgment in the Beth Din and the other party refuses
to abide by the terms of the judgment, then the winning party
may apply to the Beth Din for permission to apply to the
Gentile court to enforce the judgment or to commence his case
anew there. If the parties to the litigation ask the Beth Din to

decide the case according to the Gentile law, Beth Din may do
so, if it does not transgress Jewish law. This would be the case
where, for example, a Jew purchased a promissory note from a
Gentile that provided that any dispute concerning the
promissory note be brought to the Gentile court. Assuming that
the Gentile court would give a more favorable result to the
holder of the note than would a Beth Din, the holder of the note
can insist that the Beth Din apply the Gentile law. Another
example would be (when | was practicing law, | was involved
in thistype of case) a case in which awoman would not inherit
property under halacha but would under Gentile law. If the
property has been left to her by her deceased husband, the Beth
Din will instruct the heirs who would have inherited under
hal acha to effect a compromisewith her.

The subject matter of this lesson is more fully discussed in
volume | chapter 26 of A Restatement of Rabbinic Civil Law by
E. Quint. Copies of all volumes can be purchased via email:
order s@gefenpublishing.comand via website:

www.israel books.com and at local Judaica bookstores.
Questionsto quint@inter.net.il

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

"These arethe Generations of Yitschak" [6]

The essentia spiritual differences between Yaakov and Eisav
become clearer when we consider the eternal war between
Isradl and Amalek, who is not only the grandson but also the
spiritual heir of Eisav.

"Amalek in his TUM’ A isthe opposite of Yaakov's K DUSHA.
His very name reflects this essential TUM' A, sinceit is derived
from deviousness and crooked - AKAKAL, whereas Yaakov is
Yisragl and Y eshurun, both meaning straight and correct; even
as we read, "You show truth to Yaakov" (Micha 7:20). In
contrast, Amalek is thoroughly falsehood and concealment.
[The punishment for falsifying weights and measures that is
always done in secret is attacks by our enemies (Devarim
25:13-16, Rashi, explaining the sequence of the commandment
to wipe out Amalek following that of just weights)]. Our sages
taught that Amalek stood outside the Clouds of Glory that
surrounded I srael in the Wilderness and announced out that he
came to trade with them, when his real purpose was war"
(Avnel Nezer).

This falsehood and concealment was inherited from his
grandfather, Eisav and begueathed to his descendant Haman.
After the episode of Yitschak's blessings, Eisav said secretly,
“in his heart", that he would kill Yaakov. Haman too,
concealing his intentions, said in his heart that there was
nobody ese that Achasverosh would desire to honor than
himsdf. Eisav islikened by Chazal to the CHAZIR, who slegps
with its leg outstretched so that the sign of kasrut, the cloven
hoof is visible to all, but with its mouth closed, hiding that it
does not chew the cud, the other sign of kashrut. "When
Y aakov was making hisway to Eretz Yisrad, Eisav traveled all
the way from Se€'ir to do battle with him. So did Amalek come
from afar to make a sneak attack on the stragglers on the edge
of lsragl'sencampment” (Mechilta, Beshalach).

Both Amalek and Y aakov had the MIDA of DA’ AT, the ability
to know the value of on€'s sdf, yet simultaneousy how far

lIsraellCenterTT#713[(®(Ipage 7((®[[Shabbat/ParshatAchareilTH'doshimilyar(5766(issue



removed one is from Hashem. We see this ability in Moshe,
who even though he built the Mishkan, nevertheless held
himself apart from its holiness and only went there when he was
summoned. However, Amalek used his DA’AT to spread
spiritual coldness, despair and the equating of one's sdlf with
negativism; his humility leading to nihilism and ultimately to
nothingness. In regard to Amaek it is written, ASHER
KORCHA, coldness, that is the absence of wonderment, ecstasy
and spiritual fulfillment. His DA'AT does not bring with it the
power, sovereignty and striving to control and master one's
thoughts and passions, but rather arrogance and cheekiness,
while his humbleness brings nihilism and despair, rather than a
desire to draw closer to Hashem. So his DA'AT s the very
converse of Yaakov's.

"lsrael was commanded three mitzvot to be observed when they
entered the Land; to appoint a king, to eradicate the memory of
Amalek, and to build the Bet Hamikdash" (Sanhedrin 20b).
First, the appointment of a king, then afterwards, war with
Amaek and finaly a House for G-d. This sequence was
observed - king: Moshe, Shaul, Mordechai; war against
Amalek: Y ehoshua, Shaul, and David, and in the days of Purim;
and then the Mishkan, Bayit Rishon and Bayit Sheni.

"Eretz Yisradl is the trait of submission and modesty and the
entry of Isradl into the land created in them a desire to submit
them- selves to Hashem and to draw close to Him. A king is
rule and majesty, yet heis the heart of Israel, so he induces in
them the trait of power and sovereignty to control and rule over
their desires and emotions, while simultaneoudy submitting
themselves to Hashem. Therefore, in order to be able to
overcome the two traits of Amalek that are the essence of
variance with those of Yaakov and to transform them from
TUM'A to K'DUSHA, the eradication of Amalek had to be
preceded by the entry of Israel into the Promised Land and the
appointment of a king. Furthermore, the Throne of Hashem is
not complete as long as Amalek exists since he (Amalek) does
not believe that Hashem intervenes in the affairs of mankind,
and thereby separates Israel from Hashem. Therefore the
building of a House for G-d that will be a meeting place
between us and Him, can only take place after Amalek is
destroyed.

We till need to appreciate why the Purim reading concerning
the war with Amalek (Shmot 17:8-16) should have to be
preceded by Parshat Zachor. Aharon required the sprinkling of
the blood and of the ail, whereas the Mishkan, its vesselsand its
utensils did not require sprinkling of blood at all. The ail
symbolizes CHESED that draws people to K'DUSHA, and the
blood, DIN that leads Isragl from unholy things. CHESED
creates love that in turn creates anger against that which
disturbs K'DUSHA; the greater the love for the Divine, the
greater will be the abhorrence of any one that comes to destroy
or disturb it. So it is fitting to kindle the anger and the
abhorrence against Amalek from the Shabbat before Purim,
since Shabbat is the day of Israd's love of their Father in
Heaven and as a result the hatred for Amalek and the desire for
hiseradication will grow" (Shem Mi Shmuel).

Zecher Amalek: Our Torah presents a picture of Isradl as a
nation that avoids harming any of G-d's creatures and therefore
observes the purest honesty in all dealings with our fellow-men.
Amalek is the personification of an opposing philosophy, a
continuation of the legacy of Nimrod, who sought to find
renown by the force of arms, to the destruction of humanity.
They used their power to pounce upon the stragglers, the
weakest of the weak without mercy, to meet their plight with

scornful mishandling. So long as humanity covers the heroes of
the sword with glory; so long as those who throttle and murder
the happiness of mankind are not buried in oblivion, so long
will the generations desire to emulate these 'great ones of
violence and force. Only when the divine laws of morality have
become the sole criterion of greatness, the demands of morality
grow in proportion to the status and power of the great, and no
lapse of morality is excused, only then will the reign of Amalek
cease forever" (Rabbi Hirsch).

Thisisinstallment #125 in Dr. Tamari’s series on “ Tanach and
its messages for our times’

M1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] Parsha Points to Ponder

[6] Portion from the Portion

[7] MicroUlpan

[8] Torah from Nature

[9] Pirkei Avot

[10] From the desk of the director

[1] From thevirtual desk of the OU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Ingtitute for Advanced
Jewish Sudies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisradli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

Q Someone made a standard Birkat HaGomel because

his young grandchild was saved from danger without
his father being aware. Does one make HaGomel on
behalf of a child?

Regarding a question on something that already
A happened, we like to consider the matter from two

perspectives. what is best to do if the matter arises
again and if what was done appears to be less than optimal, can
we legitimizeit, after thefact?

Thefirst question iswhether Birkat HaGomel appliesto akatan
(minor) who is old enough to perform mitzvot. The Maharam
Mintz (5, accepted by the Magen Avraham, introduction to 219)
says that it is inappropriate because of the beracha s language.
We say “...hagomd |I'chayavim tovot (Who does favors for
those who deserve punishment)." In other words, the one who
makes the beracha acknowledges that had the danger been

lIsraellCenterTT[#713[(®(Ipage 8(®[[Shabbat/ParshatAchareillTH'doshimilyar(5766(issue



actualized, it would have been Divinely just because of hissins.
However, a child is not culpable, and it isimproper for him to
suggest that it is hisfather who was guilty. The Maharam Mintz
also did not expect the father to recite the beracha because it is
far from clear that a tragedy, Heaven forbid, would have been
his fault. Note that in our gemaras, HaGomel’s text omits the
word, chayavim. Nevertheless, the Maharam Mintz did not
deem it possibleto alter the beracha’ s form to give thanks while
avoiding theissue of culpability.

Despite the existence of dissenting opinions, the consensus of
poskim isto not require a child who is saved to make a beracha
(Mishna Berura 219:3) and even to discourage it (see Tzitz
Eliezer X1V, 20). Furthermore, you refer to a child who is too
young to be obligated, and the poskim do not obligate anyonein
his stead. Realize that Birkat HaGomel is modeled after the
Korban Toda (sacrifice of thanksgiving). Beyond specific
halachic obligations, there are various ways to show thanks to
Hashem. These include making a seudat hoda’'a (mea of
thanks) and giving tzedaka, which are appropriate here. On the
other hand, some may fed a lack of fulfillment or fear a bad
omen if no one recites HaGomel. It is not always wise to argue
with people who fed this way. Thus, let us see if a voluntary
berachaispossible.

The gemara (Berachot 54b) tells that when Rav Yehuda
recovered from illness, disciples who visited him noted their
gratitude to Hashem for returning Rav Y ehuda to them without
using the HaGomel formula. Rav Y ehuda responded that (as he
had answered Amen) he was exempted from reciting HaGomel.
The Rosh (cited by the Tur, Orach Chayim 219) explains that
people other than the one who was saved are permitted to make
a beracha. The Beit Yosef (ad loc.) does cite the Rashba that
this is an exception for disciples regarding their rebbe. (Rav
Ovadya Yosef, Yechave Da'at I, 25 thus rules that others
should not recite HaGomel on behalf of those saved from
Entebbe.) However, Ashkenazim should note that the Rama
(OC 219:4) saysthat anyone who fedls the happiness may make
the beracha. The MishnaBerura (219:17) assumesthat thisisso
even if the one who was saved is not present (or istoo young to
understand). While one should not make a rule of making
berachot for others, one can justify the grandfather you
mention.

Admittedly, we saw that it is not clear one should change the
beracha's text However, one who makes HaGomel for others
should ostensibly omit, “chayavim”, to avoid implicating others
(Shaar Hatziyun 219:13). He aso should change the text
(composed in first person) and indicate who was saved (Mishna
Berura, ibid.). However, there is some logic to keeping the
standard text. The Taz (ad loc.:3) suggests that only one who
feels the joy of the other’s salvation may make HaGomel. We
then consider it that he is thanking Hashem on his own behalf
for saving someone close to him. Therefore, he says, talk of
culpability can refer to the blesser. In the same vein, use of the
first person in describing the favor bestowed can aso be
justified.

Thus, while not recommending the course of action taken, we
need not reject it either.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)

or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day

One of our great mistakes is to assume that if we
have read something and understood it, the mere
re-reading without rethinking will suffice to cause us
to understand it at a later time.

From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

3 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

The Parsha of Acharei Mot surrounds us once again with the
high drama of the Y om Kippur service observed in the Mishkan
and later in the Bet ha-Mikdash. A fascinating phrase appearsin
Vayikra 16:3: "B’zot yavo Aharon & haKodesh...", "with this
shall Aharon enter the holy place..." The verse goes on to say
that Aharon brings an ox for a sin-offering and a ram for a
whole-burnt-offering. But the verseis strangely structured: why
does the Torah use the word B'ZOT, "with this’, rather than
simply stating with which animals Aharon would enter?

Midrash Rabba suggests an answer. The Midrash pointsout that
the Kohen Gadol had to enter the holy place with, as the
Midrash putsit, "bundles of mitzvot". Each "bundl€" is a quote
from Scripture which uses the word ZOT, "this" With each
ZOT did Aharon enter the holy place to show God that the
Jewish people merit forgiveness. The Midrash quotes verses
which show that the word ZOT aludes to Torah, to
circumcision, to Shabbat, and to many other meritorious
activities of the Jewish people.

Among all of the wonderful entitieswhich will help G-d forgive
the Jews is "Zot Yerushalayim”, "this is Jerusalem”, a quote
from the prophet Yechezke (5:5). Certainly through the merit
of Jerusalem should the Jewish people be forgiven!

But a closer look at the context of this phrase is puzzling. The
full verse reads. "Thus says God: This is Jerusalem; | have set
her in the midst of the nations, and countries are round about
her." Why is this a verse about Jerusalem that will convince
God to forgive us for our sins? Rashi solves the problem with
his succinct comment on the verse: "In the middle of the
world."

In order for us - as a nation and as individual Jews - to retain
our moral compass and our authentic identity, Jerusalem must
be the center of our world. It is not only a wonderful place to
visit or an important historical location; it is the focal point of
our universe. How fitting isit, then, that when the Kohen Gadol
entered (and will yet enter!) the holy place, Jerusalem itself
pleaded our case, for we have made it the center of our
existence.

Rabbi Eddie Abramson, Jerusalem

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat Ha' Shavuah
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4] A Touch of Wisdom, A Touch of Wit

A man who loved to go to the theater came to R' Moshe
Mordecha Epstein of Sobodka and said to him, "I have a
complaint against you religious Jews. You forbid people going
to the theater. Everyone knows that the entire purpose of the
theater isto have peoplethink about the play and work to better
themselves."

"Let metell you astory", said R' Moshe Mordechai.

"There was a man who spent his entire life going to the theater.
When hedied, he came to Heaven and said, 'Prepare me a place
in the Garden of Eden.’

"'Why do you deserve a place? he was asked.

"'| helped the public;' he said, 'for | spent my entirelife with the
theater, and made peopl e better themselves.'

"'Wait,' they told him, 'at the entrance to the Garden of Eden
until someone comes who was bettered as a result of going to
the theater, and then you can both together enter the Garden of
Eden.’

"And that man is still waiting at the entrance to the Garden of
Eden," R' Moshe Mordechai concluded.

Ed. note: Not as much a criticism of theater as of an mind set
that attributestoo much toit.

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

5] Par sha Pointsto Ponder -
ACHAREI-K'DOSHIM

1) Why does the Torah state LIKE THE ACTIONS OF THE
LAND OF EGYPT... AND LIKE THE ACTIONS OF THE
LAND OF CANA'AN... YOU SHOULD NOT DO (18:3), if it
then goes on to give a detailed list of the prohibited actions?
What purpose do those introductory words serve?

2) Why does the Torah specifically say the word ISH when
commanding to fear parents? (19:3)

3) There is a principle that the word ET comes to include
someone or something in the law being taught. What is the
word ET in the command to rebuke a fellow Jew -
HOCHEI'ACH TOCHI’ACH ET AMITECHA (19:17) -
coming to include?

THESE ARE THE ANSWERS
Ponder the questions firgt, then read here

1) The Sfat Emet teaches that the introductory words come to
forbid actions not mentioned in the list of prohibited activities
which follows. The Torah is teaching that even when it comes
to permissible activities, one must make sure not to follow in
the ways of the cultures around us and to maintain our unique
Jewish culture and identity.

2) The Ktav Sofer answers that this comes to teach that the
command to fear on€e's parents doesn't only apply to the years
when one is dependent on parents and in their domain. Even

when oneisan ISH - agrown adult, the command still applies.

3) Rav Yisrad Salanter explains that the ET comes to include
the person himself. We tend to be ready to rebuke others for
their flaws and improper actions and overlook the need to be
critical of oursdves. Included in the command is the
responsibility to rebuke oneself as well.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman
Mashgiach Ruchani, Yeshivat Yesodei HaTorah in Bet
Shemesh, author of "DISCOVER: Answers for Teenagers (and
adults) to Questions about the Jewish Faith", soon to be
republished by Fel dheim - ppp@i srael center.co.il

& o

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

A Taste of Kil'ayim

In Vayikra 19:19 (Parshat K'doshim), Hashem tells us to
keep His decree (CHOK) of Kil’ayim. This prohibition is
repeated in the book of D'varim (22:9-11).

These verses warn against five types of combinations .

1) oD YNNND J9¥ We must not plant two different
types of seeds (e.g. wheat & barley) together in the same
field (Vayikra 19:19);

2) NS T2 YNNND We must not plant anything else
but grapes in a vineyard (D'varim 22:9);

3) DMYY YAINNY IHNN2 We may not crossbreed
livestock (Vayikra 19:19);

4) Y1 MN21-9va ¥IND XY We must not do work (e.g.
plow) with two different types of animals together (D’'varim
22:10);

.........

garments made of wool and linen (shaatnez, Vayikra
19:19), and Y12 DNY MY HoYY ¥apn Ny (D'varim
22:11).

(Kehati).

Rashi says that these rules are "decrees of the King
without any obvious reason for them. The Ramban
disagrees and feels that there is a reason for the
prohibition of KIL'AYIM. In Parshat Breishit, in describing
the creation of the world the word MY "particular
species" is mentioned numerous times. Hashem made it
clear that He created the world with different types of
creatures and plants, each with their own characteristics
and mission. In the prohibition of KIL’AYIM He tells us that
He doesn't want the things that He created as separate
entities to be mixed together. A person who plants
different species together or crossbreeds animals is going
against Hashem's laws (h) of nature. It is as if he is
saying that the way Hashem created the world wasn't
good enough. The person feels that he can do it better
then Hashem.
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The Chida teaches us a lesson in good conduct from the
laws of KIL'AYIM. He says we should be careful not to
mix in a sin when we do a mitzva. For example when
giving Zedaka (a mitzva) we shouldnt mix in a sin by
embar- rassing the person that we are giving the charity
to or by speaking Loshon HaRa about him.

Here is a recipe for something that if planted together
would be KIL'AYIM. There is nothing wrong with eating
them together when they are grown sepa- rately. [Ed.
note: Even if the grains were planted together in violation
of the pro- hibition of KIL'AYIM, the resulting pro- duce is
not forbidden to eat. (This is not so in the case of grapes -
they become forbidden to eat and derive any benefit from.
The laws of KIL'AYIM are varied and many. This column
just barely scratched the surface.

Wheat and Barley Salad
% cup bulgar wheat
% cup barley
2 scallions
1 tomato
2 lemons
¥4 cup chopped parsley
Y cup olive oil
Salt and pepper

Pour 1% cups boiling water over wheat. Let stand at room
temperature %2 hour until softened. Drain.

Meanwhile, cook barley in 3 cups of water until tender,
about %2 hour. Drain the barley and add to wheat.

Cut scallions into thin strips. Chop tomato. Squeeze ¥

cup juice from lemons. Add the scallions, tomatoes,
lemon juice, parsley, oil to grains. Add salt and pepper to
taste.

Chill at least 30 minutes before serving.
Serves 4

mMicroUlpan

Do you know your polygons? Dyosn

Triangle Wp¥n; quadrilateral ¥29p;

pentagon ¥nRnNM; hexagon NYYN;

octagon yan». Among thequadrilaterals

arethe square ¥¥29; rectangle yapn;
parallelogram n°92pn; rhombus y2¥m; and more.

*k*k

How do you say enamel

(as on teeth) in Hebrew? n’;’;‘

ie] Torah from Naturees Goatsagain

WEe vewritten about goats in the past; you might find some new
facts here. Both males and females can have beards. Goat milk
is sweet and highly digestible and is therefore often given to
children and adults with difficulties digesting cow milk. Goat

hair is used to produce two types of fibers, cashmere and
mohair. Goats have no upper teeth. They do not eat tin cans, but
doliketo eat paper. More people drink goat milk than cow milk
worldwide. Goat meat isthe most widely consumed meat in the
world. Top goat countries (inventory - about 180 million - and
consumption) are China, India, Pakistan, Sudan. Largest
importer of goat meat: USA.

19 Pirkei Avot

TheOargeChumberCofCmitzvotOn[K'doshim,Cand[there
morefhanldccasionall@dverlappinglof[@pplicationB®rings
tohindEheMishnalfrom MasechetMakotfhatlis[fead[dt
theldonclusion[dfldachferek(df[RirkeilAvot.

TR IRININ R 2N 027
aVigli=irlis ek iyiigl-YiE el Ve BN il bl
PAE FUE PN EM = S g RE T ) PivdBf gl et

TN AN

R'@hananyalB.[Akashyaldays: [GldWantedblgivetherit
tolkrael,fhereMbrele[heapediponhem"Morahl@nd
mitzvot.[(Not,[(He[gave[them[MorahChndCmitzvot, [but
HIRBAMAHEM, Helgavelfhem[us)hany, [thanytitzvot.
Ofldourse,[nCorderordhatdobenefitfls, ve[havedo
observedthem.IfCOnot, COthem OweOareCtalkingCabout
demerits.[ButhivelgetldreditTorfdoing[positivednitzvot
AND[For[Cho[Violating[Cprohibitions.CAndCsometimes[h
single@cti$@hultipletitzva.ThatlsdnedfHis[giftsib
us.MetldsBeWorthy[affit.

9 Divrei M enachem

Parshat Acharei Mot revisits the death of Aharon's two sons
caused by their unbidden approach to G-d. In their enthusiasm
to serve Hashem, they had ventured into the Kodesh Kodashim,
the unique reserve of the holiest of Hashem's servants, the
Kohen Gadol.

Previous accounts ascribe the death of the sons to the strange
fire and incense that they offered. In any event, one aspect of
their behavior is clear: they were over zealousin their desire to
serve Hakadosh Baruch Hu.

So now, prior to the Yom Kippur service in the Sanctuary (the
Avoda service), Aharon is reminded of his sons errors. Yes! -
Aharon will reach seemingly unassailable spiritual heights that
will trigger the atonement of the people. Yet, along with the
multitude of sacred acts on thisholiest of days, heisalso to take
care of the seemingly irrdevant task of atoning for his
immediate househol d.

For at the end of an arduous day of intense service to Hashem,
amidst much pomp and rgoicing, the High Priest will return
directly to his home. It seems then that, like the Kohen Gadal,
our most zealous efforts to achieve the highest levels of piety
must be tempered by our involvement in the relatively mundane
matters of the real world. For it is through the routine and
bidden tasks of our daily livesthat wetruly serve Hashem.

Shabbat Shalom,
M enachem Per soff
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Towards Better Davening and Torah Reading
HaSa'ir HaChai

Thelive goat. Theword HaChai appears 15 timesin Tanach. 14
times it is an adjective (meaning live or alive) and once, in
No'ach, it isanoun, meaning al living creatures. The standard
NIKUD is PATACH/PATACH. HaChai. Three times, the word
is at a SOF PASUK or an ETNACHTA. Then the PATACH
under the CHET becomes a KAMATZ. And that causes the
PATACH under the HEI to becomea SEGOL. Theword is now
HeChoi (Ashkenazis) or HeChai. When CHAI is a noun, the
HEI isvoweled with a KAMATZ, HawChai (Ashkenazis). Not
sure why. HeChai (or HeChoi) shows up twice in the Friday
night Z'mira TZOM’A NAFSHI. Both times at the end of the
line.

SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

The Cracked Mizbei'ach - A Story of the Future

Dear Catriel, Have you written anything about the stones of the
Mizbe'ach? How were they quarried and brought to their
perfect dimensions without iron? Have you any ideas how it
could be done using today's technologies? - Eric Bitcover

Thereceipt of thisemail inspired meto give my old friend Meir
Hakohein, "Mikdash trouble shooter", a call that happily led to
him inviting us over. It was always a pleasure visiting Mer and
his gracious wife Yehudit. We would sit on their spacious
veranda in the Upper City (aka "the Jewish Quarter") and
eagerly drink in the most spectacular view in the world - the
restored Beit Mikdash. We would feast our eyes on the gold and
white form of the Bayit - the main structure of the Beit
HaBechira - the Chosen House. Massive and magnificent, it
soared high above the sacred complex of walls, courtyards,
chambers, and columned porticos. "You know", Meir opened,
"when the wind is right, we can actually hear the Leviyim and
smell the Rei‘ach Nicho'ach - the "sweet savor" - of the
Korbanot from our Mirpeset. Why, we can even smell the
Ketoret. Do you remember the Gemara? 'R. Eleazar ben Diglai
used to say, "My father's house kept goats in the mountain of
Machwar (east of the Dead Sea) and they used to sneeze from
the sméell of the compounding of the incense (Yoma 39b)." |
smiled. | did remember it. As we sat under the stars that hung
over Yerushalayim like clusters of luminous grapes waiting to
be picked, there was a soft breeze whispering in the verdant
olive trees. It was eerie but at that very moment, | could have
sworn that | did smell the perfumed fragrance of the Ketoret. It
was then that Mer Hakohein, a veritable encyclopedia of
Mikdash lore, began hisstory.

"At the conclusion of every Aliyat Regel, after everyone
returned home, the Bedek HaBayit Committee goes over the
physical plant of the Mikdash with a fine-tooth comb to make
sure that nothing was damaged. Five years ago, they found a
loose stone in the Azara floor. If a Kohein had performed the
Avoda while standing on that stone, it would have invalidated
it. Fortunately, the loose stone was behind the Bayit in a corner,

so0 there was no real problem. This year however, after a
thorough inspection of the Mizbei'ach, they were surprised to
find that three stones had developed tiny cracks. They
immediately called the members of the Sanhedrin's' Mikdash
Maintenance Committee", who are delegated to give Halachic
guidance when questions like this arise. "If the Mizbe'ach is
damaged, all sacrifices saughtered there - in the Azara - are
unfit" (Zevachim 59a). The construction or repair of the
Mizbei'ach presents particular problems because iron tools are
not permitted to be used in its construction (Sh'mot 20:25,
D'varim 27:5). In fact, iron was forbidden to touch the very
stones of the Mizbei‘ach! "For iron was created to shorten man's
days, while the Mizbei'ach was created to prolong man's days.
What shortens man's life may not be rightly lifted up against
what lengthenslife." Ifiron did touch the Mizbei'ach stones, the
Mizbe'ach would be disgualified. For this reason, an iron
trowel was not used for re-plastering the Mizbei'ach (Midot
3:4)."

"The Tanach gives an account of the building of Bayit Rishon.
Congtructed by King Solomon over four centuries after the
completion of the Mishkan, | Médachim 6:7 reads, "For the
house when it was in building, was made of stone made ready at
the quarry; and there was neither hammer nor axe nor any tool
of iron heard in the house while it was being built." We know
that that the stones used to construct the Mikdash were hewn (I
Melachim 5: 31), but they were cut to size at the quarry, not at
the actual building site. They chisdled the stones to be used in
the Mikdash exactly to size in the quarry and only then
transported them to the building site (as per the opinion of R.
Nechemia, Sotah 48h)." Sipping orange juice, Meir Hakohein
continued, "The Torah's prohibition forbidding the building of
the Mizbei'ach with hewn stones was expanded to include the
entire Beit Hamikdash, but only partially. It was forbidden for
iron to come into contact with the stones in the Mikdash area
but not in the quarry. And so the Rambam rules' (Hilchot Beit
HaBechira 1:8). Shaking his head with admiration, Meir added,
"Incidentally, one can only wonder at the skill of the engineers
and masons who shaped the stones and were able to implement
the specifications of the architectural drawings and plans with
such exactitude at the quarry. 'All' that remained was 'merely' to
fit the various elements together at the building site like a giant
puzzle without recourse to iron tools. However, the Mizbe'ach
was different. It made no difference whether the stones were
touched by iron in the quarry, while being transported or in the
Mikdash itself. The prohibition was all-encompassing. Noiron.
Period! The Mishna reads, "Both the stones of the ramp and the
stones of the Mizbei'ach were (taken) from the valley of Beit
Kerem where they were quarried from below virgin soil and
brought up from there as whole stones upon which no tool of
iron had been 'lifted’ up." (Beit Kerem was a city in Judah 7
miles southeast of Beit Lechem. "The stones brought from there
were smooth without defects.” Midot 3:4, Tif'eret Yisrad 34).
The Rambam suggests raising them up from the bottom of the
sea' (ibid. 1:14). "Anyway, when the "Mikdash Maintenance
Committee" arrived, the Kohanim showed them the cracks in
the Mizbei'ach. The Sages from the Committee just about
needed a magnifying glass to see them! It was a real sight.
Shaking their heads, they took turns running their nails over the
"damaged" stones and found that their fingernails stuck in the
crack of only one of them. That was the sign.(ibid. 1:14-16).
The offending stone had to be replaced and quickly! They
immediately called the Mikdash Chief Engineer and explained
the situation to him. Bringing their equipment (kept in a state of
purity), the Chief Engineer and his efficient staff arrived within
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minutes and went right to work. Setting up their "cameras" and
using the latest technology, they were able to take a
computerized "CT scan" of the damaged stone. Instantly, the
"gpecs’ were emailed to the master computer in the "ironless’,
ultra hi-tech plus ritually pure "workshop". A duplicate stone
for the Mizbe'ach would be prepared - not by using the fabled
Shamir of King Solomon's day - but rather by using extra
powerful computer controlled concentrated laser beams capable
of cutting stone. At the same time that the Chief Engineer was
removing the damaged stone from the Mizbei'ach by means of
laser beams, his proficient assistant was preparing an exact
duplicate in the "workshop" to replace it! Within the shortest
possible time, the Kohanim were able to continue the Avoda."

When Mier Hakohein finished his tale, | was silent. There,
under the stars, gazing at the luminescent gold and white Bayit,
opalescent under the silver moon, | thanked the Kadosh Baruch
Hu that | was living in Y erushalayim and was worthy of seeing
"the great and holy house" in its glory. Bimheira V'yameinu!
Kein Yehi Ratzon!

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAKIX

FromAchare...

» Kohen Gadol and two identical goats, over which lots are
drawn (coin flip).

* The pairs of numbers are the counting of the blood-sprinkles
on Yom Kippur. Familiar from Yom Kippur Musaf repetition.

Therest isfrom K'doshim...

* House on fire. Potential life-threatening situation allows
making a phone call (etc. on Shabbat - note the Shabbat
candles nearby).

» Shabbat candles also reminder to keep the Shabbat, which is
attached to Reverence for parents and to Reverence for the
Mikdash.

e B'samim is for Havdala, not from Shabbat to Chol but
between kosher and non-kosher animals and between us and
other nations - mentioned at the end of the sedra.

» Handsand crystal ball represent the prohibitions of divination,
omens, and other "black arts".

» The heart in the Torah is a pictogram for Love thy fellow
being agreat Torah rule.

* Lifesaver isfor the mitzva not to stand by idly while someone
isin danger.

* Grapes and wheat refer to many agricultural mitzvot in the
sedra- PE'AH, LEKET, and others.

* Thief isvarious prohibitions related to theft.

* The camel with the monkey-head is a reminder of the
prohibition of cross breeding animals.

» Scales of justice knocked over are for the prohibitions related
to perverting justice.

» The scaleisweighing a 1 kilo weight, but reads less than one.
Either the weight is off or the scale is. Whichever, that would
be ASUR, to use false weights and measures or even to
possess them.

* Razor blade for the prohibition of shaving one's face with one.

* The trees with fruit stand for ORLA, then fourth year being
special, thefruit is KADOSH. 5th year's fruit isto eat.

TTRIDDLES...

are Torah Tidbitsstyle riddes on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't aways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issue's (Tazri'a-M'tzora) TTriddles:
[1] Enterprise's speed & Britain's dogfish

The Enterprise is a space ship from the Star Trek television
series. It referred to its extremely rapid speed as WARP speed.
That's the word this TTriddle islooking for. Although the term
warp speed originates with Star Trek, it has entered informal
English to describe the rapid speed of some animals, for
example. Several species of small sharks are called dogfish.
They are among the most common of sharks worldwide. In
British English (especialy in northern England), the dogfish is
called aWOOF. That too isaword this TTriddleis|ooking for.
WARRP is defined as “The threads that run lengthwise in a
woven fabric, crossed at right angles to the woof.” Which
already tells you that the WOOF (or weft) is " The horizontal
threads interlaced through the warp in a woven fabric. In
Hebrew, the warp and woof are SH'TI and EIREV (not
necessarily in that order). These words are paired ninetimesin
Tanach - all in Vayikra 13, towards the end of Parshat Tazri’a,
all within 12 p'sukim, in the context of NIG EI BEGED,
“afflictions of the garment.

[2] They'rein the sedras, but on vacation after that

The answer igare M'TZORA’IM, people afflicted with
TZORAAT. They arein both Tazri’aand M’tzora, and are the
theme of the regular haftara of M'tzora. This past Shabbat they
took a vacation for Rosh Chodesh, when they were pre-empted
by the Shabbat-Rosh Chodesh haftara.

[3]2in1xand 1in 2y. What arex & y?

X = st and y = nd. Now redo the TTriddle and get 2 in thefirst
and one in the second. This, of course, refers to the Torah
reading this past Shabbat. We read two portions (Tazri’a and
M’tzora) in the first Torah, and the Shabbat & Rosh Chodesh
portion in the second Torah.

[4] The big came had a narrow escape - Prize for this TTriddle
on itsown

Ancther term for narrow escape is “close shave’. This is
something the one afflicted with certain skin blemishes had to
have done around the NETEK (patch) itself. Take aclose shave.
The word V'HITGALACH is written with a big GIMEL.
GIMEL, GAMAL, CAMEL. The one word answer to this
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TTriddleisV'HITGALACH.

[5] All 14 occurrences are in this week’s reading; 8 different
TROP pairs!

V'RA’A HAKOHEN, and the kohen saw... That’s the two word
phrase that exists nowhere ése in Tanach but Tazri'a and
M’tzora. 14 timestotal. (Not counting V' RA’AHU HAKOHEN
- ancther 5 times in Tazria, and nowhere else, and other
variations.) What makes the phrase(s) become the nightmare of
a Bar Mitzva boy with T&M as his sedra, is the 8 different
TROP pairs (and three different ones for V'RAAHU.
Experienced BKs (Baal Korei) might not be unanimous, but
there sees to be a consensus that Tazri’a-M’tzora is the most
difficult LAYNING of all.

[6] TheMazal TTriddle

The Maza of lyar is the SHOR, the BULL, Taurus. BULL isa
dlang term for policeman or detective. The picturein the Word
of the Month box is actor Peter Falk (no relation that we know
of to the founders of the Israel Center, George & Ilse Falk) who
has played the part of Lieutenant Columbo (no known first
name), a homicide detective for the LAPD, for many, many
years.

[7] A 3-letter hidden TTriddle

On BackPage C, in the box announcing the video to be shown
at 12:30pm on Monday, May 1st, there appear the letters SOS
at the end of the date line. SOS is a Morse code call for help,
standing for Save Our Ship or Save Our Souls. The
radio-telephone signal word for distress, by aircraft or ships, is
mayday. May 1<t is also called May Day, a holiday in socialist
countriesin honor of labor and labor organizations.

NachKwestionlbfltheWeek

WhatlisOforbiddenOonOYomOTovOandOpermitted
onlBhabbat.

Thiswas an open-ended question, with one answer in mind, but
with the assumption that other answers exist and that TTreaders
would supply us with some of them.

Section 512 of Shulchan Aruch Orech Chayim states that one
may not invite a non-Jew to a meal on Yom Tov, lest one
purposdly cook extra food for him. (Interestingly, if a non-Jew
pops by your house on Yom Tov at lunchtime, you can invite
him to stay; it is only an advance invitation that is banned.
Further- more, if one has a non-Jew in his household, he may
even add extra food to the same pot that he is cooking for his
family.) One may invite a non-Jew for a meal on Shabbat. Since
cooking isforbidden, no similar ban was necessary.

Several people submitted that answer.

Her€e's another answer submitted by TTreader EG. It concerns
the Melacha of BOREIR, sdecting. Without going into the
whole topic, let's look at an interesting difference between
Shabbat and Yom Tov. You are having company come over on
Shabbat afternoon. Among the different snacks you are
preparing is shelled walnut pieces. When you finish shelling the
nuts, the bowl into which you have put them has lots of tasty
nut pieces and a few stray pieces of the hard membrane between
sections of the nut. The permitted way to separate the nuts from
the waste is to pick out the OCHEL (food) from the P SOLET
(chaff), even though this entails extrawork. As easy asit would
be to pick through and remove the few pieces you want to
discard, on Shabbat one is permitted to take OCHEL from
P'SOLET only. (And specifically by hand, and for immediate -
or soon - use.) On Yom Tov, in the above situation, it would be
forbidden to takethe OCHEL from the P SOLET, asis not only
permitted on Shabbat, but is the only way to accomplish your
goal. Thereason isthat it involves extra TIRCHA (bother). On
Yom Tov, you would take out the few offending pieces and
move on to the fruit platter. Not the greatest answer, but
technically correct. It istoo situation-specific.

If other answers comein, we' |l share them with you.

Thisweek's TTriddles:
[1] 5 doubles (out of 20), 4 singles of >1000
[2] They are at 10 Belilius Street

[3] This week's haftara & next week's Torah
reading

[4] K'doshim, lyov, Mishlei, Yechezkeil, 1 First
Street NE

[5] Anagrams. on it and in front of it

[6] Spring & Katy

[7] Thewoman gossipswith them

[8] Yearly on Yom Kippur; who took the first
pair on a Pesach long before?

NachKwestionlofltheWeek

TwollitemsMonelisOpermitteddtoleatlandlthe
otherlisforbiddenioleat.

Whenlcombined,[tlisforbiddenioleatthem.

Whenl separatedl again,lU thell onell thatll was
forbiddenlis[howl[permittedlandithelonelthativas
permittedlisihowforbidden.
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