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This[Bhabbatisfhe[208thday[(of(354); fhe30th[Shabbatl(of(30)[df[(3766d[Weldead/learnfhe[SECOND [Perek[df[RirkeilAvot
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Not'what/Mercutio’had/in/mind

Don’t'worrylabout(theititle, (it'was meant/toildraw(thecurious toread this/Lead
Tidbit.cWheniRomeo’s' friend is dying from arsword wound, hel cursesi the
families'of'Montague (Romeo’s family)rand Capulet (Juliet's family)with the
wordsAlpox((orplague)onibothyourhouses”./In/Parshat/Metzora'we(learn
ofaldifferent’kindof [pox/onione’sthouse MTZORAAT'HABAYIT.

Let’sreview afewfactsiaboutthe“afflictions of houses”. Theyloccurronly’in
Eretz(Yisrael,(not/in Chutz(LaAretz. They happenlonlytorJewish homes, not
thatiofmon‘Jews./Andlin/ouriowntime, they/don’t’happenatiall.

Thersimplerexplanationfis/that therhigherispiritualilevellonelision, the more
accountablerheris forrhis'wrong(idoings. All peoplerareraccountable for their
ownactions, (butaJewrhasiathigherispiritualicalling'than/theraverage'human
being’and G drexpectsialhigheridegree of/commitmentandadherence to/His
mitzvot.(And'when(the(lew(lives/in/Eretz(Yisrael, hislaccountabilityland(G/d’s
scrutinylin(icrease.

But(this(is'notiyeticompletely/so/iniourtime. Yet.[Welcould say, (perhaps, 'that
welirJews wholliveriniisrael,rboth nativebornrand Olim iThaverarhalfway
situation.Eretz(Yisrael today is/stillimore sacred than/everywherelelse(inithe
world.(Letronerday ' Yom|Toviand manylLand related mitzvot demoniTstrate
that.[Solareiwe[“there”?(Notiyet.We’'veigot/alongwaytoigo. Butwe'veicome
along/waysofar, too.

Not/thatiweiare(lookingforward to'being afflicted with/Nega’im. But/it'would

Word of
the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby

better fulfilling fhemitzvalafHaChodeshHaZehachem...

Rosh[Thodeshlis[al$pecial
dayd with(d an(d elevated
sanctity(from[fegularCdays
of(theClweek.CWhen[Rosh
Chodesh[FallsCbnCaliveek
day,litCisCappropriateito
havelalSseudal{meal)lin[its
honor.[Whatl@boutiwhen(ik |7
fallsC on[O]Shabbat?]Some

say[thatCeven[on[Bhabbat,loneCshould
honor[Rosh[ChodeshWwith[@[sSpecialteal,
inOadditionOtothethreeOof[IShabbat.
Others[say[thatCbne[shouldCaddsomel]
thingOspecialCOtoOoneDof(Jthe]Shabbat
meals([ldfancyldessert,[@ninusualléxtra
side[ldish,CperhapsCalspecialCbottle of
wine.[Thelsanctity[of(Shabbat[¢ombines
with[hatlof(Rosh[Chodesholémphasize
thel¢onceptlof(Kedushat[Z’'man,[Sanctity
ofJtime, [ especiallyldsince[leachOis[Ja
differentCmanifestationCof(that[concept
Shabbat’s[sanctity[tomes[from[Gld;[He
taughtisBoSsanctify[Rosh[Chodesh.

certainly’bemicetobelonithespirituallevelto’besubjecttolNega’im/and, at'the’sametime, be worthyiofmeveriactually
being(solafflicted by our/own merit./In'the' meanwhile, we'owe G da/debtiofgratitude forhelpinguscomethis/far 1

whilewe prayforithe'Geula/Sh’leima.
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TAZRP AIM’TZORAISTATS

Taz [M'tzo | T&M
of(b4[sedraslin(Torah 27th | 28th 0
of(il O[BedraslinVayikra 4th 5th 0
lines 128 | 159 | 287
rank 48th | 40th 0
Parshiyot 9 7 16
P’tuchot 5 4 9
S’tumot 4 3 7
P’sukim 67 90 157
rankl{Torah/Vayikra) 48/8 | 42/5 0
Words 1010 | 1274 | 2284
rankl(Torah/Vayikra) 48/8 | 39/4 0
Letters 3667 | 4697 | 8364
rankl(Torah/Vayikra) 48/8 | 39/4 0
MITZVOT (pos/prohib) 7+2 [ 11+0 | 18+2

Tazri'alislVerylsmall;lonly[Blsedraslarelshorter

Tazri'al&[M'tzoralarelcombinedlni 2[0month
years;teadlseparatelylin(l 3almonthyears

Aliya by Aliya Sedra Summary

Numberslin[[square brackets] [are[the Mitzva [dount(of(Sefer[HaChinuch AND
Rambam’s[Sefer[HaMitzvot.[A=ASEl((positive[mitzva); 1=LAV[{prohibition).
X:Y(islthe [perek(and (pasuk ftom which the (mitzvalcomes.

[P>X:YL(Z)] @nd[[S> [X:Y[(Z)] lindicate[startcf[alparshalp'tuchaldr(s'tuma
respectively. (X:Y[is[Perek:Pasuklof(the[beginning[of(the[parsha;[(Z)is[the
number lof p'sukimlin thelparsha.

Kohen _FirstAliya
13+12+6=31p'sukim 12:113:23

[P> 12:108)] Perek12,theshortestlinthe Torahwith(8
p'sukim, ‘deals with["birth".rAfwomanIbecomes| "ritually
unclean"followingar(normal)(birth/Tlone 'weekforiaboy
(Tandron(the 8thiday the boyris circumcisedTand(two
weeks forralgirl.[ This period of TUM'Alis followed byra
special('waitingtime"rof 33 or 66 days for boyrorigirl
respectively, Cafter-whichtheimother(is‘ito bring(the
korbanot of a YOLEDET. The wholerissue of  the 'ritual
impurityrofrarwomanrhavinggiven birth" constitutes'a
mitzva [166,A100 12:2],Las_does thelbringing_ofithe
sacrifices [168,A76 12:6]. This(portionLof the TorahLis
also thesourceof 'the'general prohibition oflleating
"sacred'meat"'whilelin(alIstate of("ritual Jimpurity"
[167,L129 12:4].

TAHARAR[TUM'AdolGversimplify: [dnel@spectldfithe
rulesCbfFitualCpurityCAndOmpurity[(forChACYoledet[da
womanCwho[havelfiven[birth) Os¥o[showtheltharp
contrastBetweenlifeldndldeath.This[danBe[Seenhfhe
Tum'aldfla[deadBody, ihfhelaws[dfNidah, Eheldules[df
pregnancy,@sWellCas[theYoledet.CAWoman's[period
signifies[thatife(hasChotbegunithinCher[Mthere s
TUM'A.[A[@regnantiomanBasMifeldevelopingithinHer
OTA'HARA.Whenthatdife[@mergeslihtofheWorld, [Sheli$
nolongerldarryingfhatl@xtralife [MMUM'A.

Another@spectldflthelproceduresibrfhe@dewlthotherlis
gearedlolhelpChertecoupherphysical, Cbsychological
and[@motionallidlentity @ndWellBeing.

[P> 13:108)] After_thelparshalofCBIRTH, theTTorah
moves on( tolJ the( topicC of O NEGA'IM O (various [ skin
afflictions). [ The restrof Tazriacand (mostof_Metzoraldeal
withithisitopic.

ApersonwithanafflictionthattMIGHTbe Tzora'at{inone
offitstmanyforms)istobeexaminedbylakohen{expert
inthedawslandridentificationfof (IN'GA'IM, with[a[degree,
perhaps,C inC dermatology asC well).O UnderC certain
circumstances, ‘the JkohenCmightCdeclare JtheCafflicted
individualJ a0 METZORA D renderingJ him(J immediately
ritually_unclean. COr,C(a_kohenmightCorderCaone-week
quaran(l tine with anC additionalJ examinationC to
determinerthelstatusrofitherindividual, (totakeplaceron
thed seventhJ dayC of 0 said 0 quarantine. 0 ThatJ second
inspectionJcanCresultCDinOthe D personCbeingdeclared
"clean",[or"Tamei", (orfantadditional-week of[quarantine
canbefordered.

[P> 13:90(9)] Arkohenmustiiexaminelallcase(]of
suspected Tzora'at.[Herlooks forchangeslin.coloration of
skinCandChair, Jraised DorCOsunkenCappearance_of Othe
blemished@area,increase,decreaseormochangelinisize,
andCotherdsigns. DSometimesJheJdeclaresCiimmediate
Tzora'at.0 Sometimes "ritualD purity"D isO declared
immediately,(intwhich[case artriptothepharmacyforia
salveJmightObetheJbestthing.JAndJsometimes_a
quarantineperiodisdeclared.

Therexpertiseroffa’kohenrin(the areaof(Nega'imris‘both
anCartCandracscience.CAndmore. Dozens of_shadesCof
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whiterandrotherCcolorsimustberdistinguishTableto the
inspecting’kohen. Anrerrorrin/perceptionof’arwhite like
thelshellloflanCeggras opposed to the color of the thin
membrane( under( theshell ican’'make the difference
between(declaringthelexaminee Tahor or Tamei. Only
certain/times’of the day are/permitted(for examining a
NEGA, [ because!lof thelidifferent/ effects of llight and
shadow.

Thellaws(lof 'Nega'im/Jare 'unbelievably difficult'and
complex. Iniaddition toleverythinglelse,the kohen hadto
know the psychologyof thelcases'andbe sensitive to/the
personal(situations of therafflicted. Onelexampleris'thatia
newbridelor groom(isnot examined byrtherkohen,so
theylcannot/ beldeclared TAMEL. [ That/ could(spoil [ their
moods.

Arlookatisomel of the Mishnayot/ inl TAHAROT, even
without/goinglinidepth, canigiveoneran/appreciation/of
what sl involved in/ this/ topic.[/Once[‘again,learning
comestolthe rescue andlallows/ usto get "involved"rin
mitzvotievenwhenitheyiaren'tiactive.

[P> 13:18006)] TheLTorahpresents furtherdetails_on
what! thel kohen( looks  foriwhen[inspectingboils and
similar(afflictionsion/the skin. Therelborate/checking/and
timedelays/ fromlinspection tolinspection serve torgive
thelafflicted (personiample time forintrospection. /AINEGA
on'theroutside mirrorsiarcharacterblemishlor(areligious
shortcomingonithelinside. Whilethe kohen examines the
external,theMetzorardoes/althorough jobrof seeingrhis
ownlinneribeing.

NMITZYVAYWATCH

Why[allthe[detail?(WhyCare[there[$oCmanyLdifferent
typesCOfCNEGA'IM?[PerhapslitfsCbecause[(WELCare[all
different.[Sonany[differentdypeslofpeople.[Solmany
differentemperalinents.Jolmhanydifferent8ins.[And
somanydifferentCpersonalteactionsXoldurlindividual
situations.[We[deedIb[feelfhishdividuality.dk[Belpsis
belresponsiblefbridurldwnldeeds.[Oneliinaginesthatthe
kohen[@xaminer(playedfhelrbleldfldounselorfbo.Maybe
sensingadfdisturbedBoul@hatheeds[TIPULAlongOlvith
the[NEGA.

LeviziSecond Aliya1
9+11=16p'sukim13:24/39

[S> 13:24m5)] Thisportionidiscussesburns_on(the(skin
anddifferent/colorationsiwithin/the affected rarea. Keep
in‘mind that/a’blemishofranysortlisiINOT(Tzora'atunless
declaredsorby a‘kohen. 1t’could looklike Tzora'at, (butlit
isn'trunless declared '"Tamei" by alkohen. In fact, ' two
peoplelcanrhavelidentical'signsiandonelcanbe/declared
a’Metzora,thelothernotiso. /And the treatment of each
caselisicompletelydifferentasiaresult.

[P> 13:29009)] Thistnextportionidealswithiyetianother
typelortwoof (N'GA'IM[Isoreslon the head, neck, oriface,
and(blotcheston[the skin.(Asiwas mentioned before, we
arelldealingUhere _withaJcomplexUissue of Jalbridge

between_thephysical_andthespiritual.COr, CtoCputLit
differently, of 0 physicalC) manifestations_ ofJ spiritual
problems.

ToOhelpCunderstandC thisTidea better, Othink D ofthe
followingCanalogy: ThereJare Cphysical Cafflictions Cand
psycho(T logicalC problems that peoplerl canr suffer.
Sometimes, CDeachCtypeJisOtreated Dindependently. OBut
sometimes, @trainedprofessionallinithefield will seethe
physicalC) problems asC manifestar tionsC ofC the
psychologicalproblems. Andsometimes, (vice[versa.Cln
thoselcases, [itlis[verylimportant_for theprofessional to
decidewhat gets‘treated_andwhatwilldimprovewhen
thelotherdoes, evenwithoutspecial@ttention.

Thistwasonlyrananalogy, (butthisrisconerofrtherlessons,
of 'Torat'HaMetzora, the laws[of (IN'GA'IM. 'Thel laws
regardringthelstaterofritualCimpurityresultring from
Tzora'atconstitutelarpositivelcommandment [169,A101
13:29].CInCothercwords, (weWwouldbedoingthe Wrong
thingtorignoretheselawsand details. Therefisaspecific
prohibitionrofCcuttingthehairfofla Tzora'atCarearonithe
body [170,L307 13:33].JAmongCotherCreasons,Jthis
wouldremoveantimportantrindicatorforthelinspecting
kohen(andmorerimportantly, (perhaps, (forthe afflicted
individual.)

Let'sirun(withithelanalogy.lfiadoctorifeelsthatarashion
alpatienttwholcamertothimmightrbelthe resultiofistress
andtensionCintheworkplace, then[itOwouldserveno
purposetoimerelytreatitherash.Infact, therashrmight
clearCupCaftercsomerstressreduction measureswithout
treatingtherrashritself.[In the case 0f(IN'GA'IM, (it 'would
beprohibitedtotreat the[(NEGADWwithphysicalCmeans.
Welts,[burns, (blemishes, (boils, fetc.( mightigoawaylafter
T'shuvaland the(Tzara'at(procedures..HowLcanlalkorban
heallan(affliction? 'How!can[ T'shuval theal(]it?('Same
questionas, JHowicanUpsychological Jcounseling Cicure
asthma. Butrit can/ (sometimes) and/ so’ canlalll of/ the
"remedies"(in thisiweek's(sedra.[Mind, (body, (soul1lthey
arelallicon/nectedandlinterrelated.

[S> 13:38m2)]dnlthisismallparsha,the TorahLgivesian
examplerofrarashrof'white(spotserruptingon‘thebody.
In(thiscase,@rashlisiarash. TAHOR.

ShlishiThird Aliva
19 p'sukim113:40(54

[S> 13:4007)] Certainlcasesrofibaldness arerdiscussed
in‘thefirstCpartrofithiscportion. [Usually, (baldness(isjust
baldness. Butioccasionally, theskinthatlisiexposed when
therhairfallsCoutCisCblemishedCin[specificcways-which
mightmean(Tzora'at.CA person.wholhas[Tzora'at, tears
hisCclothes, dets histhairthang oose, [and must@announce
inCpublicthatChe[isCTAMEL Thelproper_conduct ofi the
Metzoralislamitzva [171,A112 13:45].

[S> 13:470(13)] ThelrestDofCthisCAliyaridealsCwith
infectionCof JTzora'atonJgarments.JWool, Clinen, Jand
leatherare[thematerials_thatCare subject to Tzora'at
HaBeged. Thellaws(ofrinfected (garments‘alsoLconstitute
oneofithe613mitzvot [172,A102 13:47].
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Rv'iFourthAliya
9+12+8=23 n'sukim13:99 14:20

TheOourth[AliyalsCalwaysthelbridge[Aliyalbetweenthe[Iwo
combineldedras

Thertopiclof "afflictions’of garments" continueslintorthis
Aliya, (for'the durationrof the(Tazri'a partrofithe double
reading. [ The(fact/that/ there is'suchiial thingas lan
affliction’oflalgarmentitellsius'something. Weare'dealing
with( different) ways/| that'' Gid’ communicates’ his
"displeasure"[withlus,[as individuals.  Today, we[might
say,Hisicommunicationfsmoresubtlebutwemustsee
it...[andreactiappropriately.

[P> 14:1020)] Thelafflictions prelIsented in(Tazrialare
immediatelyrdealt with(bythelprocedures/ described in
M'Tzora.

The main‘theme of M'tzoraris/the "ritual/purification" of
onelafflicted with/ Tzora'at, /and certain/other conditions
thatrenderia’person TAMEL Theselprocedures constitute
apositivemitzva [173,A110 14:2].(Twolbirdslare(tobe
taken, arceremony is performediwith them, onerbirdis
offered(as/ al sacrifice, and’ the otherlis set free. The
personiimmerses/in/amikve, helcleansthisigarments, and
he(shavesallthethairionthistbody [174,A111 14:9].The
rules’ofl rituallimmersion ingeneral, icome( from/ this
context [175,A109 14:9].

The(purification process is/ ‘completedjafterbringing
various'korbanot, follow ling'arsevenidayperiodiandthe
otherOprocedures, JasCJmentioned Jabove [176,0A77
14:10].

SD"[‘ Notice how the M'tzora is isolated from others during
the time he is ritually unclean. That gives himtime to
examine himself, his deeds, his thoughts. But as part of the
process of purification, as part of the process of having a
second chance in theworld, he is ministered to by a kohen who
becomes the first contact in his renewal procedure. Thereis a
significant psychol ogical factor in the topic of N'GA'IM.

ChamishiCFifth Aliya
12 p'sukim14:21:32

[P> 14:21m12)] Alpersonwhoicannotaffordthelanimals
forithe(sacrifices, [isto(bringone sheepand two birds.as
hisloffering. The Torah[describes the ritualsCinvolved(in
theseofferings.

Itdsmotimportantthowmuchithersacrificelistworthfonra
dollarsiandicentsbasis{shekelsiandlagorot), (butwhat(is
relativeto/the/means/ofitheratoner.

ThusO ends( theJsection of 0 the Torah dealing D with
afflictionsitothelindividual. ZOTTORAT...this[is thebody
offlawrofronerafflicted 'whorcannotrafford the fullsetrof
korbanot.

ShishiSixthAliya121+19=40
p'sukim14:33 19:15

[P> 14:330025)] ThelTorahmextrdiscusses Tzora'at/that
caniafflictiaperson'sthouse. Thiscanonlytbelinitheland
ofClsrael,CinCarhouse madeCof CspecificCmaterials, Cand
underCspecificCconditions [177,0A103 14:35].00nce
again, [tfsthekohenwhomakesthe determinationasto
whetherTzora'at_doesCiexist, Jora_professional Chouse
painter_shouldbelconsulted. InCthe case ofa"house
plague”, Otherearellproceduresto_belifollowed —and
purificationprocesses, including korbanottobebrought.

SD"[‘ Not only does a person's body contain elements of
spirituality, but even him home - specifically in Eretz
Yisrael. Although we do not "practice" this whole topic today,
the lessons of the bridge and connection between the physical
world and the spiritual one should not be overlooked. A person
whose home is a meeting place for Torah scholars, a launching
pad for acts of charity and kindness, a training ground for a
new generation of sensitive, feeling, enthusiastic Jews, such a
home cannot be infected by spiritual plague. A home devoid of
spirituality isa prime target for Nig'ei HaBayit. In this case, it
is not the anti-rust and anti-mold paint that makes the
difference. It isthe valuesthat a Jew lives by and their effect on
the next generation.

ThisCparshalconcludes withrarsummaryrof thedifferent
typesof NEGA'IM.

WeOalsoOfindOaOcuriosityCdamongOthesedp'sukim OO
specifically, (kwo[tonsecutive[b'sukim[bf(threeCwvords
each.herel@reldnly@boutd2[@r3fhreeWord@'sukim
infhe[Torah[dltogether.Having@woldf[thoselih@Mowl ik
unique.

[P> 15:1015)] Next(theTorahispeaks ofithe statusiofia
manwithfan'unnaturalcdischarge"(probablyraform_of
venerealldisease).Insuchlcases, (the Torah(view matters
asCalcombinationCofphysical_symptomsCwithspiritual
causes(1Tin‘thelcaserof"Zav"[and'Zava",(most probably
attributable tosexual _misconduct. The one afflicted is
himself"Tamei"aswellascausing_other_people _and
objects[tobecome(ritually impure"throughicontact, both
directrandrindirect [178,A104 15:2].[Thelonelafflicted,
mustibringspecialkorbanotlaftera purificationprocess
[179,A74 15:13].

Sh'vi'izSeventhAliya 1
13+9=18 p'sukim15:16/33

[S> 15:1603)] TherelisCalsolaI'ritualCimpurity"(ofla
lesseridegrfsee[TloneldayLitype)inLicasesof(inormal
seminaliemissions [180,A105 15:17].

AOmenstruatingwomanis"rituallyJunclean". CThisCis
counted(Jas/la’positive /mitzva [181,A99 15:19]; ithe
prohibiTtionotherrsiderofrthecoin" tolthisrmitzvarisiin
thenextisedra.

[P> 15:19006)] Alwoman[withfanunnatural_discharge
haslalspecificisetiofrules. Inthecaselof@aZava, there/are
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differences’in[ her status’ depending upon how many
sightingsiofiblood thereare, andhow frequent.

[S> 15:2509)] Therlonger term Zavarisipresented(infits
own(parsha,al[STUMA[that/can/be(seen as/aisubiparsha
of the previous' PTUCHA! thatl introduced the  topic of
ZAVA.[Theselrules and procedures constitutera mitzva
[182,A106 15:19].

Therequirement ofithe korbanotiat/the conclusion(of(the
period of impurityisarmitzva [183,A75 15:29].[The
people of lIsrael havel al great/ potentiall for attaining
spirituallheights.  They havelanrequallyrgreat/ potential
foridescending tollowlevels/ofispiritual impurity.

Thelast3p'sukimofthe’sedraiservelasalsummarytoithe
topicsof ritual purityandimpurity and’ presenti the
challengeltolthe[Jewish[ Peopleltoltiserabove mundane
physicaliexistencebyiscrupulouslylavoiding "impurity".

SD Generally, when there is a rich man's korban and a
poor man's korban for the same situation, if arich man

brings the less expensive version of the korban, he fulfills his

obligation, after the fact. Not proper, but valid, nonethel ess.

Tzora'at is an exception. If a rich man brought a poor man's
offering, he has not fulfilled his obligation.

The son of the Nodeh B'Yehuda beautifully explained why. One
of the causes of Tzora'at is stinginess. Even the term in our
Vidui can be seen as a play on words - TZAROT AYIN. If arich
man brings a poor person's korban, in this case it is an
indication that he hasn't healed. The korban cannot bring
atonement.

Maftir (2nd Torah) 11
Tn'sukim "Bamidbar28:9 15

Chapters 28 and29Cin Bamidbar(Parshat Pinchas) deal
withOtheOdailyrDandiMusafikorbanotri(sacrifices) JinCthe
Mikdash.SincelthetwoShabbatp'sukimarefollowed bythe
fivethatideal with[RoshiChodesh, bothportionsareread for
theMaftirron’ShabbatRoshiChodesh.

NoticerthatithetMusaflofiShabbatlistanexpanded version of
theweekdaysacrificesmi.e. twolambs/atiatimeratherithan
onel{twicelalday).[RoshChodesh'sMusaflis likethoseloflthe
Chagim. Makessensewhenlyoulthink aboutrit.[Six_days...
andlon(the(7thmShabbatrisioneof the daysiofthe weekiand
theruniquerone amongthem. The Chagimbelongto[the
Jewishrcalendar, 'whichrisrbasedronrthermonthsrandRosh
Chodesh.

Haftara 124" p'sukimT
Yeshayahu66:124

Therspecial(HaftaraforcShabbatRosh Chodesh, thelast
chapterCofCYeshayahu, CpreemptstheCreqularJHaftara
(usually). Thelobvious reasonrfor thelchoiceris foundrin
themexttorthe dastpasuk, whichmentionstboth(Shabbat
andRoshChodesh. ThisCpasukCis_reread after the last
pasuk, sothatthebookofYeshayahumrandthis'Haftaram
canendlon@abrightmote. Thisichapter, @stallichaptersiin
YeshayahuJfrom(140 JandCon, Jcontains JaimessageJof

consolation. Specifically, this_chapter_tellscus that_Gd
cannotibelcontainedlin thephysical.Mikdash, moriis He
interestediinisacrifices/thatare motioffered with(sincerity.
Thisimessagelisiappropriatealways, .and the association
withrShabbat/ Tweek in & week out TTRosh(Chodesh T’
month(in/&monthiout, fits.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 328 (Assaults, part 6)

Specific cases of Assault and
Removing Danger ous Conditions

In the last lesson we discussed some specific cases of assault
and ended by saying that a few more cases would be discussed
in thislesson.

Let’ stake the case where Reuven injures amarried woman. The
halacha makes it inadvisable to clash with a married woman. If
Reuven injures a married woman - not his wife, he must make
the payments for compensation just as he would to any other
person whom he injures. However, if a married woman, not
Reuven's wife, injures Reuven, she does not have to make
payment to him at that time, since al that she possesses bel ongs
to her husband, while they are married. Upon her husband's
death, or should he divorce her, when she repossesses her
assets, she must make the payments for the injuries to Reuven.
Beth Din should assess the compensation due at the time that
the injuriesoccur. The amount isthen deemed an unpaid debt of
a debtor who does not have the means to pay the debt, but must
pay it when assets are acquired.

Reuven and hiswifeinjure each other

If Reuven injures his wife he must pay the compensation
payments for injury, pain, and humiliation to her immediately.
The payments belong solely to her and he has no right to invest
them for his benefit. She may keep the money or give it away.
Reuven is aso responsible for her healing. Every husband is
responsible for his wife's medical treatments. If Reuven
supports his wife, he does not have to pay for her lost earnings.
If he does not support her he must pay for her loss of income.

If Reuven injures his wife during marital relations he is liable
for the injury done to her. If Reuven and his wife injure each
other, the payments to be made to one another are paid
separately.

Just as a Jew must protect his spouse, heis under an obligation
to save a fellow Jew. One of the verses that forms the basis for
the law is the famous verse “...Y ou shall love your neighbor as
yoursdlf...” (Vayikra 19:18). If a Jew isin a position to save a
fdlow Jew and fails to do so he transgresses the Torah
commandment* not to stand aside while your fellow’s blood is
shed”. If Reuven sees Shimon drowning in the sea and Reuven
is a good swimmer and does not save Shimon, Reuven has
transgressed the same negative commandment not to stand idly
by when his brother’s blood is being shed. The same holds true
if bandits threaten Shimon'’s life or if Shimon is threatened by
wild animas and Reuven can save him but fails to do so.
Likewise, if Reuven hears people plotting to do evil against
Shimon, planning to inform the government against Shimon, or
laying a trap against him, and in all of these and similar
instances, Reuven fails to help Shimon, Reuven has
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transgressed the commandment. The same holds true if Reuven
sees Sarah about to be raped or Shimon about to be killed and
he fails to save them, Reuven has transgressed the
commandment. Helping a fellow Jew includes lending him
money when heisin dire need. Failing to lend him money may
be similar to shedding his blood.

A visitor must be escorted a safe distance from the host’s house
so that he will find his way home safely. Some of the later
commentators hold that with the advent of modern means of
transportation this law may entail taking someone to his car,
train or bus station. There is no flogging for transgressing this
commandment since it does not involve an action and flogging
is reserved for those transgressions that entail action on their
part. Nevertheless, thisis amost serious offense. If one destroys
the life of any Jew he is regarded as if he has destroyed the
whole world and if one preservesthe life of asingle Jew isit as
if he had preserved the entire world. One can only speculate
what the reality would have been like if Jews cried out more
loudly to save Jews in the Holocaust.

There are certain other actionsthat a person should take to help
preserve the life of others, such as removing dangerous
conditions. This is based on the Torah command to have a
parapet on the roof of one’' s dwelling. The codeslist many other
things that are hazardous and dangerous if left on someone's
property. Maimonides in Laws of Murder and Preservation of
Lifelist many. For example: (1) Shimon may not put his mouth
to aflowing pipeand drink from it; (2) Shimon may not drink at
night from rivers or lakes because he may be swallowing
insects, etc; (3) the following liquids are not to be drunk if left
uncovered: water, wine, honey and fish brine; (4) garlic that has
been crushed and left uncovered should not be eaten; (5) melon
that has been cut and left uncovered should not be eaten; (6)
Shimon should not drink from an uncovered bottle of water |eft
in certain places; (7) medicine should be bought in stores in
which the sdller is known to be reliable;(8) one should not place
coins in on€’'s mouth; (9) water in which certain fruits that he
enumerates have been cooked should not be drunk; (10) the
barber from whom Shimon takes a haircut should be known to
him; (11) dangerous weapons may not be sold to a heathen; (12)
certain domestic animals or birds that have been hitten by a
snake and certain fruits and vegetables from which bits have
been pecked away by animals or birds should not be eaten.

One may not say that he wishes to be left alone and do these
things that endanger him. If he insists upon putting himself in
danger he may be flogged. Every reader can think of thingsthat
a person should not do so as not to put himself in danger. These
can include having a swimming pool without a fence around it,
those things that are known in the law as attractive nuisances,
and not having adequate circuit breakersin one shome. Thelist
is never ending. The determining guideline is that if thereisa
possibility of something causing harm it should be safeguarded.

Rabbi Yosef Karo, in the last chapter of Shulchan Aruch
Choshen Mishpat, writes “Whoever is careful regarding these
laws will receive good blessings.

Similarly | would like to quote from the end of volume X of my
Restatement of Rabbinic Civil Law with the following blessing:
“May the judge of al judges and King of kings give blessings
to those who not only protect themselves from danger, but also
those who seek to protect othersfrom danger.”

The subject matter of this lesson is more fully discussed in
volume X chapter 427 of A Restatement of Rabbinic Civil Law

by E. Quint. Copies of all volumes can be purchased via email:
order s@gefenpublishing.comand via website:

www.israelbooks.com and at local Judaica bookstores.

Questionsto quint@inter.net.il

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

"These arethe Generations of Yitschak" [5]

"“In the whole of creation, there is a digtinction between that
which is marginal and that which is paramount and primary.
The World to Come is paramount and this world is marginal;
"Prepare yoursdf in the corridor [Olam Hazeh], so that you can
enter the palace" (Avot 4:21). Shabbat is primary whereas the
six days of the week are marginal. Fruit is the purpose of the
tree, while the skin or the shell only serves to protect it
(Berachot 36b). So too, every person who does that which is
their primary purpose without being distracted by that which is
secondary and marginal, is able to achieve SHLEIMUT. In all
the cases where the marginal is really held to be TAFEL, then
that which isprimary and IKAR isableto transform and elevate
it. If one prepares oneself properly in the Corridor then the
material and mundane Olam Hazeh becomes thereby elevated,
spiritual and holy. When the weekdays are really made to be
subsidiary to Shabbat, then through it all the weekday actions
too become perfected and spiritual; "Everyday he ate for
Shabbat" (Beitza 15a).

The skin protects the fruit and therefore it too is important and
can become TAMEI (Chulin 118a). Indeed the whole purpose
behind the creation of Eisav and Y aakov was that Eisav was to
be subservient and marginal to Y aakov and thereby he, through
his brother, would also achieve SHLEIMUT. This is why
Yitschak wanted to bless Eisav even though he knew that
Y aakov was more pious and deserving. Yitschak thought that
through his subservience to Yaakov, Eisav would be e evated
and sanctified so that they could jointly continue the Abrahamic
tradition. However he did not realize the extent of the arrogance
and GASUT RU'ACH of Eisav. "Even though a person of
GASUT RU'ACH may fulfill a mitzva or achieve a spiritual
level, since their arrogance is thereby only increased, ther
positive action makes them truly evil" (Admor of Kotsk). Eisav,
being unable to differentiate between TAFEL and IKAR, could
never see himsalf as being subservient to Yaakov. This is like
the discussion in the Midrash between the straw and the chaff
asto who was superior, without recognizing that they both were
marginal to the wheat. So Eisav genuinely asked how onetithes
straw and salt, both of which aremarginal.

Not only are Eisav and Y aakov born to one mother and father,
but they are twins. Although they pursue different goals, they
possess the same powerful spiritual urges, the same
single-mindedness or T'SHUKA, and it is this spiritual power
that makes them eternal enemies locked in an ideological
struggle. They both wished to link Heaven and Earth. Y aakov
wished to raise everything that is earthly and material up to the
heavenly, the holy and the spiritual and to merge body and the
divinity that isthe soul. Eisav, however, wished to degrade that
which is heavenly, to subject it to that which is base and earthy
inmankind.

It is this strange unity-diversity that explains Rifkas
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exclamation when she felt the turmoil in her womb,” And she
said: 'If [it be] so, wherefore am | thus? And she went to inquire
of HaShem" (Bereishit 25:22). She knew that the ETZ
HADA'AT TOV VARA (good and evil intertwined) and the
ETZ HACHAYIM grew from the same root, so that when
knowledge is subservient to the source of life then the
separation between good and evil becomes clear. However, the
struggle within her womb made her fear that the child that
would be born would be a divided soul, struggling to subject
knowledge to the source of life; this would be more severe than
the struggle between two separate persons as with Yitzchak and
Yishmael. So HaShem comforted her when Hetold her that this
would not be a struggle within one son but rather there would
be two nations involved and that the older one would eventually
be subservient to the younger.

Yet it isstill not clear asto why the two should have been born
as twins through this powerful unity of ETZ HADA'AT and
ETZ HACHAYIM. We see that the whole of Yitschak's
TOLDOT flows from this power of unity. Yitschak is the
personification of fear and awe - PACHAD YITSCHAK - that
is the opposite of TOLDOT - hirth and generations; as we see
when Rachav says that, "there is no strength of spirit in
anybody in Jericho because of the fear of Israd" (Yehoshua
2:11). Because his MIDA is fear and awe, Toldot Yitschak
needed for the perfection of his generations, the chesed of
Avraham. That is expressed in the verse which reads, "These
are the Toldot of Yitschak; Avraham gave birth to Yitschak".
Thus, the unity of the two MIDOT, fear and chesed, can merge
the contradictory powers of left and right. Thus, potentially
thereis a part of this unity of the two MIDOT in Yitschak that
exigtsin both of his sons, but it isonly the GASUT RU'ACH of
Eisav that prevents the spiritual greatness of this unity from
being realized. With the same parents and the joint powers that
flow from their twin relationship, Yaakov and Eisav are like
grapes harvested from the samevine. Yet in reality the GASUT
RU’ACH of Eisav fermented and perverted the grapes so that
he is the vinegar of the wine that is Yaakov'. (Shem
MiShmuel).

Thisisinstallment #124 in Dr. Tamari’s series on “ Tanach and
its messages for our times’
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[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] Parsha Points to Ponder
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[7] MicroUlpan

[8] Torah from Nature

[9] From the desk of the director

[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

Q May | move a potted plant on Shabbat, or is it

muktzeh?

matter of muktzeh. The Shulchan Aruch (Orach
Chayim 336:8) states: "A plant-pot (atzitz), even if it
has no hole (eino nakuv), one should be careful not to take it
from on the ground and hang it from pegs or vice versa whether
it is made of wood or pottery." This halachais based on the fact
that we consider an atzitz to be nourished from the ground.
(Bi'ur Halacha, ad loc., discusses the degree to which and why
this is so for an atzitz sheeino nakuv). Distancing the atzitz
from the ground and bringing it closer are forbidden on Shabbat
under the categories of uprooting and planting, respectively.

H There is another issue to discuss before we get to the

Intuitively, one would assume that within on€'s home,
considering the space and materials between the plant and the
ground, the plant's nourishment is only from the dirt in the pot.
On the other hand, poskim say that one may not pull things off
even those plants that are inside the house (see Mishna Berura
ad loc.:41).There are various opinions as to what type of
separation under the atzitz serves as a sufficient separation.
Metal or glass certainly break the connection between the plants
and the ground (Ketzot Hashulchan 142:(5)). There is much
discussion regarding a case where the plant (not its roots)
extends beyond the separation (see Orchot Shabbat 18:24).
There is further discussion whether the floors in most homes
form a separation (see Piskei Teshuvot 336:7). The Tehilla
L'David (OC 336:6) infers from the Shulchan Aruch's ruling
that the problem of moving an atzitz is only when one moves it
from the ground to a place above it or vice versalt is permitted
to move the atzitz between two similar places, even if it passes
through a different type of area in the process. Thisisa strong
but certainly not simple or unanimous contention (see Ketzot
Hashulchan, ibid.; Shemirat Shabbat K'hilchata26:(5)).

If we can satisfy the aforementioned issue, we still must deal
with the matter of muktzeh. Earth (soil) is a classic muktzeh
item, asit is not a utensil, afood, or similar item that is dated
for a Shabbat appropriate activity. Yet, if one sets aside soil for
a specific appropriate purpose, it is not muktzeh (Beitza
8a).How do we consider the soil in an atzitz? The Tehilla
L'David (ibid.) infers from the discussion above, focused on
planting issues, that muktzeh isnot a problem. Therationaleis
that the soil serves to preserve the plants, which adorn the
house. Some say that even if the soil is considered having a
function, it is like a kli sheméachto I'isur (utensil usually used
for a forbidden purpose). It helps plants live and grow,
something one may not do on Shabbat. Such a utensil is
permitted to be moved only to be used for its purpose or
because the location it occupies is needed (see Shevitat
Hashabbat, Zoreiah (4)). Others say that it is not muktzeh at all;
gtill others say that it cannot be moved for any purpose. In
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general, thereis a machloket whether vegetation, wherethereis
no fear that one will uproot improperly, is muktzeh. The Taz
336:4 and Magen Avraham 312:6 say it is muktzeh; the
Machatzit Hashekd ad loc. brings those who are lenient. The
author of the Mishna Berura leaves the matter undecided
(Shaar Hatziyun 336:38).

Two of our generation's major authorities rule that one should
not move an atzitz on Shabbat (Rav Maoshe Feinstein, cited in
Tiltule Shabbat pg. 86; Shemirat Shabbat K'hilchata 26:2).
(Shemirat Shabbat K'hilchata 26:25 sees no problem with
moving a vase of flowersin water.) It is unclear to us what the
exact basis of their ruling. The smplest advice is to arrange
matters before Shabbat so that there is no need to move the
potted plant and avoid the significant problems. On the other
hand, we cannot fault one, who as a matter of course or, at least
in a case of need, relies on the opinions that one can move an
atzitz, specifically she'einonakuv, from placeto place.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day

Knowing one’'s mind should not act as a deterrent to
changing it.
From "A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢« The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

13 CHIZUK and IDUD

for Olim & not-yet-Olim respectively

The great teacher of our time, Rav Adin Steinsaltz wrote: "The
holiness of place is manifested in a series of concentric circles,
at the center of which isthe holy of holiesin Jerusalem... From
the Temple site the circles of holiness extend ever farther into
gpace, becoming fainter as they recede from the Holy of Holies
to the Temple Court, from the Temple Court to the Holy City of
Jerusalem, from the Holy City of Jerusalem to all of the Holy
Land, and then beyond"

[The Thirteen Petalled Rose pp.70-73]

Our Parashiyot, Tazri'a and Metzora, deal with the spirit of
defilement: "Thus shall you separate the children of Isragl from
their uncleaness.. when they dedfile.. [Vayikra 15:31].
Defilement, in the words of the Holy Zohar, result from stern
judgment, i.e. one-sided stringency. What is demanded is the
complement of chesed - mercy, grace, and love.

Esau represents stern justice as the heir of 1saac. The Zohar, on
Parshat Metzora[Sulam 59] states. "Esau will be punished and
the Templewill be rebuilt. This Templeiscaled first,' as stated
in Yirmiya 17:12: "A glorious throne exalted from the first."
When we offer good tidings about Zion and Jerusalem and
mergetheir qualities, then "the walls of Jerusalem will reach on

high to the Throne of the King... Then the light of the moon
[Jerusalem] shall be as thelight of the sun [Zion], and the light
of the sun shall be sevenfold" [Y eshaya 30:26].

The defilement by word as disparagement of the Holy City
limits the Holy from entering our world. As Rav Steinsaltz has
taught: "The holiness of the Holy Land has nothing to do with
who the inhabitants are or what they do; it is a choice from on
high, beyond human comprehension” [ibid p72]. Why then shall
we be guilty of words that disparage the Holy City and its
inhabitants? To be 'motzi shem ra- a Metzora - is thus a
calumny against the Holy and prevents that sanctity from
infusing all of life.

Those of us who have been privileged to live in the Holy City
must serve as an example of speaking "good" of Jerusalem and
seeking its good. Holiness is not that which is great, good,
noble or beautiful. It is the merging of al in the Oneness that
will re-create our worlds.

Go out and spread the word of holiness from Jerusalem, for it is
here and now. It has aripple effect and will make the world fit
for redemption.

Rav Eliyahu Shalem, Bein HaChomot

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat Ha' Shavuah

(41 A Touch of Wisdom, A Touch of Wit

Once R' Chaim Leib, Rosh Yeshiva of Mir, was at a festive
gathering with his yeshiva students. As they discussed various
matters, he said to them: "Do you know, my children, that the
masmid in our yeshiva who learns day and night prevents
Rothschild in Viennafrom converting?"

The yeshiva students all looked up in amazement, and one of
them finally blurted out: "Rebbe, what has one got to do with
the other?"

"The masmid in the yeshiva learns 20 hours a day”, said R’
Chaim Leib. “The average yeshiva student learns only 14 hours
a day. Former yeshiva students, who work for aliving, learn 3
hours a day. Merchants in Minsk learn an hour a day.
Merchants in Warsaw pray 3 times a day. Merchants in
Moscow keep Shabbat according to halacha. Merchants of
London eat kosher food. Finaly, at the lowest rung, is
Rothschild in Vienna, who has not converted. If the yeshiva
masmid learns less than 20 hours a day, other students will
learn less than before; former yeshiva students will stop
learning Torah regularly; Minsk merchantswill stop learning an
hour a day; Warsaw merchants will no longer pray; Moscow
merchants will not kegp Shabbat; London merchants will eat
unkaosher food; and Rothschild will convert.”

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

lIsraelCenter(TT#712(® (page 8/T®[Shabbat/Parshat Tazri'‘alM'tzoralTRosh(Chodeshilyar(5766 issue



5] Par sha Pointsto Ponder -
TAZRI'A-M'TZORA

1) A first born son is redeemed after thirty days because at that
point it is established that the child isaviable being. Why, then,
are we able to wait just eight days before circumcising a child?

2) Why does the Torah first call the children that are born
"male" and "female" (12:2,5) and then switch to theterms " son"
and "daughter?' (12:8)

3) Why do we no longer experience the skin afflictions like
tzaraas which the Torah describes?

THESE ARE THE ANSWERS
Ponder the questions first, then read here

1) The Tosefes Beracha answers that it is assumed that most
children are viable beings and for a mitzvalike circumcision we
follow the mgjority. However, redeeming the first born entailsa
financial obligation for the father and the halacha teaches that
for monetary cases we do not follow the mgority. Thus, we
must wait thirty days.

2) The Meshech Chochma explains that the child has not been
established as a viable being prior to the 30th day and cannot be
caled a "son" or a "daughter” until then. Thus, it is simply
labeled as "mal€e" or "female." However, once 30 days pass, the
term "son" or "daughter" is used.

3) The Alshich teaches that these afflictions occurred because
the holiness in their bodies could not tolerate the sins and
pushed them out. This manifested itself via growths on the skin.
Nowadays, we lack this high level of holiness and our bodies do
not have the same adverse reaction.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman
Mashgiach Ruchani, Yeshivat Yesodei HaTorah in Bet
Shemesh, author of "DISCOVER: Answers for Teenagers (and
adults) to Questions about the Jewish Faith", soon to be
republished by Fel dheim - ppp@i srael center.co.il

E 6]

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDDback to berenbau@actcom.net.il

Eating Our Words

In this double portion of Tazri'a-M’tzora we are brought into
the world of TZARA'AT. This affliction was a physica
symptom of a spiritual defect, occurring primarily in people on
a high spiritual level (Rambam). This could come as a result of
seven sns (M€am Lo'ez), the best-known being dander
(motzei shem ra = met-zo-ra) or haughtiness. As a means to
have the person correct his ways, Hashem brings these
afflictions on aperson’s home, clothes, or hisown skin.

It is interesting to note that the Torah spends a whole section
(14:1-20, 20 whole verses) describing the instruments and
procedure necessary to purify the metzora. Rav Simcha Zissel

of Kelm says thisis another hint at the seriousness of the sin of
lashon hara and how hard we must try to purify ourselves of
thissin.

The person undergoing purification must take a couple of live
kosher birds (tzipor - swallow, jay, sparrow - Kaplan), a piece
of cedar, some crimson wool, and a hyssop branch. One of the
birds is daughtered over fresh water in a clay bowl. Then the
live bird together with the cedar and hyssop which are tied
together with the crimson wool are dipped in the spring water
and blood mixture. This mixture is sprinkled on the person
seven times. The living bird is then sent away. The Torah
continues describing how the person is shaved and how he
immerses himself and hisclothing.

Commentators find many symbolisms in this whole purification
process. For example, Rashi points out that the person brings
birds: since these afflictions come because of idle chatter the
person is required to bring birds who continually chirp and
chatter. The Alshich saystwo birds are brought - the one that is
killed which symbolizes the loshon hara which the person will
eradicate from his speech process and replace instead with the
live bird - the speaking of divrei Torah.

Also the cedar tree is one of the tallest trees and the hyssop is
one of the lowest plants. The largest and smallest
representatives of the vegetable world tied together with wool
dyed with the blood of a worm come to teach the man who has
been haughty and suffered from overbearing pride (like the
cedar tree) to become humble like the hyssop and the worm
(which are both lowly).

Since the power of speech is what distinguishes mankind from
the animals, enabling us to express oursdves, we must
constantly guard against abuse of this gift. We ask Hashem for
help with this difficult task each day and end the Amida with "
Guard my tongue from evil, my lips from speaking guile".

Ezov istrandated as hyssop. According to most expertsit isthe
wild Middle Eastern marjoram. It is a low plant, little over a
foot high with blue blossoms. Although it grew wild, it was also
cultivated as a spice.

Some identify it with the caper plant or with wild thyme or
oregano (Kaplan).

Pasta with Tuna - Caper Oregano & Thyme Sauce
1 Thsp. olive ail
1(11b.) can crushed tomatoes with the sauce
1 (6%20z.) can water-packed light tuna, drained and flaked
6 0z. pasta
1 clovegarlic, minced
1 tsp. dried oregano, crushed
1 tsp. red pepper flakes
1tsp. thyme
2 thsp. capers, chopped
1%>-2 Thsp. minced parsley

Heat the olive oil over a moderate heat for 30 seconds; add the
garlic and cook for 30 seconds. Stir in the tomatoes, oregano,
thyme and red pepper flakes. Bring to a boil, then lower the
heat until the mixture barely bubbles; smmer uncovered for 7-8
minutes or until dightly thickened.

lIsraelCenter (TT#712((® (page 9/[®[ShabbatParshat Tazri‘alM'tzoral[TRosh(Chodeshilyar(5766 issue



Stir in the tuna, capers and parsley and ssimmer 5 minutes
longer. (If you are in a rush, you can just mix the ingredients
without cooking them).

Meanwhile, cook the pasta, drain well and transfer to a heated
bowl. Pour the tuna sauce over the pasta and toss well. Serves
4.

mMicroUlpan

Hot and dry weather conditions in Israel are called SHARAV.
The term CHAMSIN refers to a hot southerly wind from Egypt.
Whereas in “the hilly regions’ we can have a SHARAV, it is
often hot and humid on the coast. In English, muggy. In
Hebrew, the adjectiveisHAVIL.

ig) Torah from Natur e Seahor se

What do South American Spider Monkeys, Ringtail Opossums
and seahorses have in common? They all have prehensile tails.
Seahorses are bony fish... usually live in the tropics or aong
temperate coasts... 2-20cm tall depending on species... vary in
color, including orange, red, yellows, grey, and greens... some
come in patterns like zebra stripes and spots. Change color to
blend in with their surroundings... like to swim in pairs linked
by their tales... small dorsal fins propedl it through th in
an upright position, whileit beatsthem back and
forth, amost asfast asa humming bird flapping
itswings... usually mate under afull moon...
when resting, the seahorse curlsitstail around
seaweed, to keep it from floating away...

mate for life... during mating, they utter
musical sounds... The female deposits eggs
into the male' ssmall pouch (wherethey are
fertilized), and then leaves. Out of theentire
animal kingdom, these aretheonly animals
in which the male has babies!

(which iswhy it was chosen for the
TT of Shabbat ISHA KI TAZRI'A..))

Thewalrusisalso called seahorse.
In Hebrew, walrusis SUS-YAM.

The seahorse pictured hereiscalled SUSON-YAM.

9 Divrei M enachem

Parshat Tazria openswith reference to one of the most profound
phenomena of our existence in this world: the birth of a baby.
Consideration of this event for even a fleeting moment causes
us to wonder at the miracle of creation. Indeed, we proclaim
daily in our prayers that, "He in His goodness renews the
Creation daily."The birth of a child, however, inspires us with
therealization that we are partnerswith G-d in the formation of
our progeny and the continuation of the human race.

So we are perhaps all the more perplexed that the Torah tells us
that after the birth of a child the mother is spiritually unclean.
The rabbis explain that technically the loss of blood that
accompanies the birth contributes to this state, in common with
awoman's regular monthly cycle. However, after the birth, the
woman isto bring both asin offering (Chatat) and an elevation
offering (Olah), over and above various forms of abstention,
implying that there is a deeper level of purification called for.

Truly, as the Ibn Ezra implies, the new mother may need to
repent for resentful thoughts towards her husband or G-d for the
pain endured during the birth. However, the Chatam Sofer -
referring to the fact that the laws of Purity emanating from
human beings follows on from those that emerge from animals -
reminds us that while we (human beings) can reach even the
highest spiritual levels (even greater than angels), we have the
propensity to fall to depths even lower than animals. The Olah,
therefore, reminds us all, and especialy the mother, of the
challenges of raising a child in the highest spirit of our Jewish
tradition.

Shabbat Shalom and Chodesh Tov,
M enachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

From the Mikdash Mailbag -
"How Many Ole Regel Actually Came
to Jerusalem on Pesach?"

The Gemara reads, "Our rabbis taught: King Agrippa once
wanted to cast his eyes on the populations of Israd (i.e. take a
census). He said to the Kohein Gadol, 'Cast your eyes on the
Korbanot Pesach (brought by the Olel Regel). He (the Kohein
Gadol) thereupon took a kidney from each KP and 600,000
pairs of kidneys (ZugeiKelayot) were found there, twice as
many as those who departed from Egypt excluding those who
were ritually impure, and those who were on a distant journey.
There was not a single Korban Pesach for which more than ten
people had not registered (600,000 X 2 = 1,200,000 X 10 =
12,000,000!); and they called it, 'The Passover of the dense
crowds" (Pesachim 64b). Josephus has a different version. "So
these high priests, upon the coming of that feast which is called
the Passover.... when they day their sacrifices (i.e. the Korban
Pesach)... a company (a Chavura) of not less than ten belong to
every sacrifice... and many of usare twenty in acompany. (The
high priests) found the number of sacrifices 256,500; which,
upon the allowance of no more than ten that feast together,
amounts to (at the very least) 2,700,200 that were pure and
haly." This enormous number did not count "those that have
leprosy or gonorrhea or women that have their monthly courses,
or such as are otherwise polluted... nor foreigners who come
heretoworship" (WarsBk 6 Ch.9:6).

IMHO, neither of these accounts can be taken literally. The
Aggadata, the non- Halachic component of Torah Shelbe'al Peh
(the Oral Tradition), to which the Gemara's account belongs,
does not consist of ssimple-minded fairy tales that are meant to
be taken literally; they represent ideas written down in "coded
form: the obscure form of parable and hint." The Aggadata must
be understood on many levels. Even the most cursory glance at
the celebrated introduction of the Rambam to the tenth Perek of
Mishnat Sanhedrin will reveal his negative opinion of those
"fools' who do take the Aggadata literally. "Asthe Lord lives,
this group ruins the glory of the Torah, darkens its splendor,
and turns G-d's Torah into exactly the opposite of what it
means... This group expounds the words of the Sagesin such a
way that if the nations could hear them (and today they do!),
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they would say, '...this foalish, vile and insignificant peoplée!"
Aggadata, "primarily deals with the principles of faith, the
philosophy, and the ethical ideas of Judaism ...it includes all
those interpretations of Biblical verses and stories which are
unrelated to Halacha; expositions of the importance of the
mitzvot and the rewards and punishments which they entail..."
(The Juggler and the King, Rav Aaron Feldman, pg xxi, xxii).
The somewhat more modest numbers that Josephus provides
are still vastly exaggerated. Were there redlly, "2,700,200 who
were pure and holy"? Classics scholar, and author of many
books on the period, Professor Paul Maire, comments, "Like
most ancient historians, Josephus had trouble with numbers,
uncritically accepting and transmitting augmented statistics as
to population and distance sizes, the number of battle casualties,
and even mountain heights. Mt. Tabor, for example, tops 'thirty
stadia or 18,200 feet in Josephus, when in fact, it isonly 1,920
[feet talll]" (The New Complete Works of Josephus, pg. 14).
That the real number of OleiRegel was considerably smaller
may be surmised from the very realistic descriptions of the Olei
Regd in the Mikdash in the fifth Perek of Mishnat Pesachim.
All the Zovchim - those offering the Korban Pesach in any
given year in the Mikdash - could be fitted into the limited
space of the Azarain three Kitot (groups) and the peoplein the
third Kat "were but few." Professor D. Chwolson (Das letzte
Passamahl Christi, 1892, as noted by Professor Shmuel Safrai in
his HaAliyah LeRegel Be€me HaBayit HaSheini pg. 73)
measured the area of the Azara as noted in the sources.
(Excluding the area of the Bayit and the Mizbei'ach as well as
the space needed to daughter the multitude of Korbanot Pesach,
he also had to take into account the space required to
dismember and flay the sacrificial animals, not to mention the
long lines of Kohanim that stretched from the areas of daughter
to the Mizbei'ach. After daughter, Kohanim received the blood
in Mikdash vessels and passed them from hand to hand in the
direction of the Mizbei'ach. Thelast Kohein in line poured the
blood on thewall of the Mizbei'ach.) Chwolson then calculated
how many people could fit into the available space and
multiplied the number of Zovchim by ten because both in the
rabbinical literature, and in Josephus, it is reported that at least
ten people "were registered” in every Chavura. He calculated
that 100,000 people ate Korbanot Pesach. Another scholar, by
calculating that two Olel Regel with their sacrificial animals
could fit into a square meter, concluded that thefirst and second
Kitot consisted of 6400 Olei Regd and the third "being but
few" had less. He then multiplied the Zovchim by ten reaching
afigure of approximately 180,000.

The Torah excuses those "on a distant journey" from the Mitzva
of bringing and eating the Korban Pesach (Bamidbar 9:10). An
undeservedly little known Mishna reads, "What counts as a
‘distant journey'? Beyond Modi'im or a like distance in any
direction. So says R. Akiva. R. Eliezer says, 'Beyond the
threshold of the Temple Court (Iskupat Ha'azara).' R. Yos said:
Therefore there is a dot over the (Hebrew letter) HEI (in the
Hebrew word Rechokah, distant), as if to say, not becauseiit is
indeed far off, (but only far off as) the threshold of the Temple
Court and beyond" (Pesachim 9:2). Though their rulings were
not accepted as normative Halacha,it is interesting to note how
prominent these two dissenting sages actually were. R. Eliezer
ben Hyrcanus, the only Tanna in the Mishna to have Hagadol
(the "Great") added to his name, was a favorite student of R.
Yochanan ben Zakkai, the leader of the Jewish people in the
turbulent period before the Destruction of Jerusalem and the
period immediately afterward. The founder of the great Y eshiva
of Yavne, R. Yochanan ben Zakkai compared R. Eliezer to a

"sealed cistern which does not lose a drop." He added, "If all
the Sages of Israel were in one scale of the balance and Eliezer
ben Hyrcanus in the second scale, he would outweigh them all”
(Avot2:12) and, in fact, he was one of the two students who
carried R. Yochanan's "coffin" out of besieged Jerusalem
(Gittin 56b). R. Yochanan caled his other student R. Yos
(Hakohein), a Chasid, asaint (Avot 2:12). Avot D'Rabbi Natan,
a homiletical exposition of Perkei Avot, crowned R. Yos the
"Chassid of the generation". Both of these sages saw the
Mikdash in its glory and certainly were thoroughly familiar
with "Mikdash logistics'. Nevertheless, the later Halacha is
based on the contrary ruling of R. Akiva, the disciple of R.
Yochanan and the spiritual leader of the next (i.e. the post -
Mikdash) generation. Rambam summarizes, "Someone who
was at a distance of 15 mil or more from Jerusalem at sun rise
on the 14th of Nisan is considered 'on a distant journey' (and is
exempt from bringing the Korban Pesach). If he was at a
distance of less (than 15 mil from Jerusalem), he is not
considered on a distant journey because he is able to arrive in
Jerusalem by Chatzot, midday" (Hil. Korban Pesach 1:1).

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAKIX

* Baby boy, 7+33 days for the mother
 Knifefor Brit Mila
* Baby girl with 14+60 days

 Dove and lamb, which are two parts of the Korban Y oledet,
the offerings of the woman who has given birth

* Hand afflicted by a NEGA

« Shirt, representing those garments and materials that are able
to be afflicted with NIG'EEIHA BEGED

» CHAMELION, noted for changing colors - asignificant factor
in the determination of NEGA'IM

* Razor, used by a M'TZORA on the day of hispurification

* Pair of eyes is missing one of its eyebrows, mentioned in the
parsha

» Two hirds, the hyssop and the cedar tree are all part of the
purification process of the M'TZORA

 House afflicted by a NEGA
« 3 parts of the body dabbed with the blood of the korban
 2+1 lambsare part of the korbanot of NEGA'IM

» Rav Kook with glasses stands for V'RA'A HAKOHEIN, an
oft-repeated phrasein T&M

« Traffic light displays some of the colors involved in the topic
of N'GA'IM.
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TTRIDDLES...

are Torah Tidbitsstyle riddles on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't aways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issu€e's (Tzav-Pesach-Shmini) TTriddles:

[1] Instructed to do thisin Tzav, Chukat, and Vayeilech (where
it isone of the 613)

The word HAK-HEIL (the command to gather the people) is a
digtinctive word that’s a little tricky to pronounce properly,
because the second HEI is easy to swallow. HAKEIL is the
wrong way to say HAK HEIL. Besides that, HAK-HEIL is the
612th mitzva among the Torah’s 613 mitzvot and is one of only
two mitzvot in Parshat Vayeilech. Of TTriddle interest is the
fact that the word appears only in two other places in Tanach -
in Tzav and in Chukat (whereitis V'HAK-HEIL. Thereisalso
one HAK-HEL (with a SEGOL rather than a TZEIREI) - LI
(gather toMe).

[2] Shmud, Yechezke, and Malachi al push him aside. Shmuel
more so in Jerusalem.

The regular haftara for Parshat Tzav is from the book of
Yirmiyahu. He (Yirmiyahu) is pushed aside by Malachi when
Tzav is Shabbat HaGadol (which itisin al regular, 12-month,
one-Adar years. Sometimes Tzav is Parshat Para. Then it is
Yechezkell who pushes Yirmiyahu aside. (There is nothing
personal in this business among the prophets themsdves; it's
just their books that occasionally pre-empt each other.) Tzav
can also be Parshat Zachor, in which case, Shmuel preempts
Yirmiyahu. And there is also one year-type when Tzav is
Shabbat Purim in Yerushalayim, when Shmuel is read for the
haftara. Shmuel then, pushes Yirmiyahu aside, more so in
Jerusalem.

[3] Lux et Veritas

The breastplate (CHOSHEN) of the Kohein Gadol contained
the URIM V' TUMIM, thought to be a parchment with a special
form of the Explicit Name of G-d written on it. The URIM
V'TUMIM gave the CHOSEN its prophetic powers. By the
way, the more common phrase in the Torah is ET HA’URIM
V'ET HATUMIM. (L")URIM V'TUMIM appears only oncein
Nechemya. Among English trandations for URIM V' TUMIM
are "lights and perfections' and "revelation and truth". Quoting
Wikipedia, “The Biblical Hebrew "Urim and Thummim" is
emblazoned across the open book pictured on the Yale shield, a
legacy of Yale College presdent Ezra Stiles. It istrandated in
Latin on a banner below as "Lux et Veritas' ("Light and
Truth").

[4] first/fourth; second/stop' third/triple

The word VAYISHCHAT (and he did Sh'chita, ritua
slaughter) appears seven times in Tanach (6 in the book of
Vayikra and once in Yirmiyahu). The three times in Parshat
Tzav are distinctive because they have a KAMATZ under the
CHET rather than a PATACH. Tzav's three VAYISHCHATS
are verbs in their intransitive form, i.e. without objects. With
the PATACH there is aways an object. The TROP marks for

the three occurrencesin Tzav are R'VI'l (fourth), ETNACHTA
(a major sop-note), and the SHALSHELET, the most
digtinctive of all TROP marks, which sounds like a triple
PAZEIR and which is made of three connected V's rotated 90°
clockwise.

[5] Wepreview it; they celebrateit - when?

When? On Thursday, Isru Chag Pesach in Isradl, which is the
8th day of Pesach in Chutz LaAretz. While they (Jews who live
outside |srael) celebrate SH'MINI shel Pesach, we (in Israd)
preview Sh'mini by reading the first portion of the coming
Shabbat’ s Torah reading.

Thisweek's TTriddles:
[1] Enterprise's speed & Britain'sdogfish

[2] They're in the sedras, but on vacation after
that

[3] 2in1xand 1in 2y. What arex & y?

[4] The big camel had a narrow escape - Prize for
thisTTriddle on itsown

[5] All 14 occurrences are in this week’s reading;
8 different TROP pairsgl!

[6] The Mazal TTriddle
[7] A 3-letter hidden TTriddle

NachKwestionlofltheWeek

Whatls[forbiddenlonlYom(Toviandlpermittedon
Shabbat.

lIsraelCenter(TT#712((# (page 12(7®[[ShabbatParshatTazri'alM'tzoralllRosh(Chodeshilyar(5766(issue



