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The Parsha PARAPost/PurimConnection

Ifiyoulcheck therstatsiin the/Word of the Monthrboxron'page 2, youwill see
that(Kil Tisaris the  most common( partner of Parshat Para. Parshat Kil Tisa
representsia crossroadsiofisorts. Forithe previous twolsedras, we havebeen
reading‘about/ the glorious mitzvaand spiritual endeavorof buildingia
Mikdash. The'details/continuerinto thisi'week's sedra with/the’commands:for

thercollection/of theMachatzitrHaShekel, making of the'washingbasin’and

stand, 'making theranointing oil’andrincense, andrarranging for(the artisans

torcarryroutithe tasks, underitherleadershiprandisupervision of( B'tzaleil ‘and

Aholiav. ' We werelalmost’ there; alll that' wasl left' was/ the reminderrofi the

supremacy of(Shabbatand thenithe ' work on/the/Mishkan'would be ready to

commence. 'Andthen, the'devastating/debacle of the Eigel'HaZahavI(Golden

Calf).'Weiwere downforithe'count./Almost/wiped out.r[Moshelintercededon

our’behalf, Gid"'regretted" the evil that'He had said He would/ do tor His

nation.'Helthen/gave(us the(gift/of the(13/DivinerAttributesandthe/challenge

toremulatel them. Weralsolhavelthe ParalAdumarand all the laws/ of ritual

impurity and purity that gorwith(it, as an’on'going atonement( for( Cheit
HaEigellandas'partiof ouriarsenaliiniouricontinuingquestfor Kedusha. Inthe

upcoming(sedras, wedobuild the/Mishkaniandthe BookofVayikra/setsidown
much(of’the function’of the/Mikdash. PararAdumalfacilitatesiour functioning

inCithe/Mikdashland(lin[Jal reall'sense, [ 'pointsus/ towards/itheIComplete

Redemption.

Purim(isfalsorabout’beinglat/the crossroads, about/facing’annihilation, about
beingsaved and aboutl thechallengelof following'the right pathrinrlife.

Word of
the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

Sh'kalim¢an(belin[Sh'vat S
or(JAdar] (AdarCIAlefllor way 4
Bet).[HaChodesh(ktan[be ¢
inOOAdarC(AdarC0Bet)Cor & 1% )
Nisan.[OZachorOand[OPara ?ﬂx D s
can only be[ in0 Adar B
(Adar[Bet).

Paral¢tan(be[the[18th[{this[year,[28.5%
frequency),0 20thO (31.9%),0 22nd
(11.5%),Cbr(23rd[(28.0% ) bfCAdar{or
Adar(Bet).[Paralis[Kil[Tisal[{as(Otls[this
year)hostloften{41.7%[of fhedime).dt
is(d Sh'minild 20.5%, ] Vayakheil[P'kudei
18.1%,[Tzav[16.3,[and[WVayakheilCalone
3.3%.

Now[let's[look[atthings[FromheKilTisa
perspective.[lAs[lalreadyClmentioned, CKi
TisalOsOwith[Para¥1.7%of[theljyears.
55%[dffhedime, KilTisalis[(By[itself.[As[it
is[@llldoverlheWworld[@anddsraelléxceptin
Jerusalem,[thelother(B.3%[of(thelime.
InOerusalem,however, KiTisalis[@dccom[]
paniedBy[Purim.

Haman's/sword 'was above(the heads of the Jews of the Persian’empire forralmostia’year. G d behind/the'scenesand
Mordechailand Estherrupfront, saved the day? For'what? /Arecommitmentto Torah? (Kiy'mu/mashekiblu). Yes. Areturn

tolEretz(Yisrael?Forisure. These/are/ourichallengestoo.
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KIITTISAISTATS
21stloflb4[sedras;Bthiof 1lnBh'mot
Writtenbn[245.17lineslin[alBeferMTorah,lfank(Bth
14[Parshiot;0 Olbpen,#[tlosed
139[p'sukimfanks Oth,O stlin[Bh'mot
2002WwordsItranksibth,H stlin[Bhmot
7424(1ettersIltanks[Bth, stlin[Sh'mot

Largelsedralinlgenerallplusltelativelylonglp'sukim,
whichléxplainshejumplinifankfromO Othor
p’sukimiolbthForords.[Only&lbtherlsedralhave
morelthan20000vords.

MITZVOT:
Contains@®lmitzvot;#positivel@andblprohibitions

Aslbftenlhappenslinithellorah,iherelarelbther
mitzvotlin[alsedralbesideslihelbneslthatlare
countedlamonglthelaryag.Mhislisisolin[Mtzaveh.

Thelhumbersldon'tlalwayslgiveluslanlaccurate
"MitzvalPicture"lbflalbarticularisedra

PLUS...

MaftirforlParshatPara,thellongestibfihelFour
Parshiyot,[bnelofihellongestiMaftirsibflthelyear.

ThisMaftirfaddsiolthe[BedralStats:[ [parshal(P),
22[p’sukim,B420wvords,M 27 1letters,[Blmitzvot

Aliya by Aliya Sedra Summary

Numberslin[[square brackets] [are[the Mitzva [dount(ofSefer[HaChinuch AND
Rambam’s[Sefer[HaMitzvot.[A=ASEl((positive mitzva); 1=LAV[{prohibition).
X:Y(islthe [perek(and [pasuk ftom which the (mitzvalcomes.

[P>X:Y[(Z)] @nd ]S> [X:Y[(Z)] lindicate[start(cf[alparshalp'tuchaldr(s'tuma
respectively. (X:Y(is[Perek:Pasuk[of(the[beginning[of(the[parsha;[(Z)[i5[the
number lof p'sukimin thelparsha.

Kohen_FirstAliyai:
43 p'sukim730:1131:17

Therel@reOhree3edrashathavedewerp'sukim@han@heirst
AliyalofKilTisa.dt's@hedbngestFirst[AliyalhheTorah, By Har
(butChotihedongestorMonday,[Thursday,brevious[$habbat
Minchalteading, $inceCweldon'tCread CallCofhe FirstCAliyaCat
thosellimes).[The[deason[it[ik[3o[dbnglE[dodhatEhelépisodedf
thelGolden[Qalfiwill[BeihfhelSecond[Aliya, Whichis[dead [By/for
allevilhelonly[dnellhoheedmot[be[émbartassed by lhe
story[dfffthel@alf.

[P> 30:116)] Thetfirst(6p'sukimrofthelsedrarare’the
portionCoftheMitzva_oftheHalf(Shekel [105,A171
31:13], whichiwereadthree weeksagoastheMaftirfor
ParshatShkalim.

The[half(Shekelllvas[isedtoldount[the[Peopleandio
createfhefundbrhelpurchaseldfldommunalldfferings
throughoutlfheYear,@sWell[ds[dtherldpiritual[Meedsdf
theldommunity.[The[half[ShekellWas[dequired[dfldnales
from@ge20@ndMp.MtWasldptionalForomen. [Since
theRalf(ShekelsWerellsedfbldountfheldtanding@rmy,
itas[HecessarybMeepldeparatelrecordsdf@Moman's
optionalOcontrilObution.CONonetheless, OO womenOcould
participatelihfhis[hitzva.)AlthoughBohanim@kereldlso
required@olgiveld[RalflShekel, heyWere@otforced By
theltourts[InthelwaythatChonkohanimOvere, CasCa
courtesyfbfheir(standing@ndflinctionih[Society.

Sh'kalimOwvereCNOTAccepted[fromChondews.[{There
werefundslihfheBeit(HaMikdashHolWhich[@[thonOew
may [dontribute, utNOTHhe[Malf(lIshekel. dtOs[3ort[df
likeCmembershipCHuesCOin[KlalCYisrael[(IlIforCmembers
only.)[Collection[}ook[placelin[Adar, 3o EhattheFund
wouldbeldeadyorNissan,dhe®eginningof(fheBeit
HaMikdash[year".[Theltitzva@pplies[duringfheimeldf
the[BeitCHaMikdash,CAtCwhichtime[evenDewsOiving
abroadWerelrequiredIbldontribute.

Without[Ihe[Beit[HaMikdash,Oweldo[hot[performthe
mitzva, ButiWeBavel[dommemorativelpractices,[damely
theldeadingdf[Parshat[3h'kalim@nd@heldiving[Zeicher
L'MachatzitHaShekelBefore[Megilaltkading.[Remember:
TodayOweldon'tCgive[OMachatzitCJHaShekel, COwejust
commemoratelit. Mhisis@nImportantdistinction.

Weltanlbkay[that[barticipationCin[themitzvalbf[the
Half[(Shekelihdicated fhatl@[fersonanted fb[Belgartldf
KlalYisrael, therebylincluding[helndivid[MualOnthe
atonement(affthe[People.

[P> 30:17(5)] Thelnext( portiondeals with(thelLaver
(KIYOR)@nd/itsistand (V'KANO), forthe(Kohanimtowash
theirC hands(J and[) feet(] before) their(] sacred] work
[106,A204 30:19].00 AlJkohenIwholl doesnotliwash
(sanctify) thisthandsandfeetbefore(doing"service"(inithe
BeittHaMikdash/is(liable to"death from Heaven"@andthe
korbanthethasbroughtiisinvalid.
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WhatltightfhisSaybls?[@urBagesBaveldommanded
usbashldurBandsBeforeldating@Breadlineal.[{IThis
"RabbinicMitzva"sEttributedfoShlomoMHaMelech@nd
his3anhedrin.)[Thereldre[83everallp'sukimhfheTorah
thatl@reldonsidered@oBefhelhspirationdbrEhelmitzva
tolWashdurhands.[ThisOs[dneldf(fhem, Baseddndhe
famous[donceptBhatdur{dining)BablelsdikefhelAltar.
Weldreldhallengedblélevatefhelthundaneldctldfldating
andlihvest[it[with[@&piritualityWwhicht[fheRallmark[of
Judaismland@orahWay[dffife.

Before[Wel@pproachlourJAltar"@o3ervelGId, Cvefoo
washlourfhands.OustOikeOdheXKohen.[Well, ChotReally.
Weldash[Bandsldnly.[Bnd@otithEheldamelgenaltyfbr
notlashinglproperly, [thank[G[d).[ouldoulimagineld
Heavenly[death[penaltyforChotCWashingforHaMotzi?
No.Butdheldomparison[3HOULDprompt[domel3erious
reflectionldn[durlpart,[@ndBopefully, @niinprovementdf
theWayWelrklatedbfhisl@verydaytitzva.

ConcerningOourONetilatCOYadayim,dalpersonOshould
examinelChisCbwnCbbservanceCbfCmitzvot. [First, Camd
careful@boutiashing@or[(HaMotzi?d@m?[Good.[AmO
carefulloldryiny (hands(BEFOREQWashing, [So[dhat[he
waterChasOitsCintendedCpurpose CofCremoving Critual
impurity (n@hebestCvay.OdtCmightC3eemOikeCa$mall
matter, ButBhere@reldpinionsfhatiWashingwetBands
doeshotulfilldhelinitzvalproperly.CAndCdoOproperly
dryOnyhandsCafterCvashing?CAndCdodC¢omplete[the
brachaBeforelthyBandsdreldompletelyldry?[Mhatfboli$
important.CAmOCkarefulChotroOnterfuptCbetween
washing@ndHaMotzi?[Ofldourse.[Good. IIdon'tEalkntil
after[MaMotzi[{actually,fhere[ShouldBe[@oMhalking ntil
after@heirstC3wallowbdf[Rhe[HaMotzi). But[Silencells
also[@n[hterruption{less[devere)@nddnelShouldfry o
minimizefheldapBetweenWashingl@nd@HaMotzi.It's[Aot
always[practical, (but[t[¢an[beldone.[Thelpointls, [fo
THINK@boutOihatWeldo@ndWwhyWeldolt, AndHOW
weldolit.Washing@br[HaMotzilis[@nldxampleldfdhitzva
thatfs[eéasydoMakeMor[granted, (Bol[do[dnTautomatic
pilot".ButifiWeldo, We'llBelmhissing[dothuch. Met'sWash
better,(benchBetter,[davenlbetter, [doinitzvot[better,
treatCeéachlother[better.[det's[belthinkingCand feeling
TorahOewsldll[@crosstheHoard.

[P> 30:22%12)] Nextfollowsthercommandto[ take
specificiquantitiestofvarious(spices, mixthemwithrolive
oil,;andpreparethelspecial'anointingoil"..The[Kohen
Gadol@and kingslofrlsraelareltobe@anointed withthisroil
[107,A35 30:31],Caswere[thesacred vesselsof[ the
Mikdash. dtrisforbidden toruserthis oil forpersonal‘use
[108, 184 30:32],/0rlevenitoidarerdishonoritheMikdash
bylcompounding thespecial mixtureprivately [109,L83
30:32].

[S> 30:340p5)] WelaremexticomImandedtolcompound
theOK'toret, theJincenseoffered Dtwice DdailyDinCthe
Mikdash. ThemitzvarofK'toretlis(presentedandicounted
in0 T'tzaveh;O here) wel havel thel prohibitionD of
compounding ) theJ same formulaC for personal use
[110,L85 30:37].

[S> 31:1m11)] Gld(tellstMoshe(that(B'tzalelshall[belin
chargerofitheractualconstructioncandfashioning‘ofthe
Mishkanland(its.contents. Hislassistant.shall(be Aholiav
ofDan,andralteam ofCskilled artisanscshalljoincin the
work. AllJtheD objectsCinCand of the Mishkan[ are
enumerated, @sthetaskistiof B'tzaleliandCo.

[P> 31:12m6)] Atithisipoint, (G[d remindsMoshe thatthe
Shabbatmaymotibelviolated, levenifor theconstructioniof
theMishkan.(Welmight‘have thoughtlotherwise, due’to
thelsacrednessrof thelendeavor, chence, [ the reminder.)
Shabbat(istheleternalsignbetween(GLdandthePeople
ofIsrael.

SD Shabbat and Mikdash "rub elbows" several timesin the

Torah. They complement each other, in that Mikdash
represents the Sanctity of Place, and Shabbat represents the
Sanctity of Time. One may not build the Mikdash on Shabbat,
but the functioning in the Mikdash "pushes aside”" Shabbat. And
we learn many rules and details for Shabbat from the
construction of the Mishkan. There is an equation of sorts,
certainly a link established, with the pasuk - My Shabbats you
shall preserve, and my Mikdash you shall revere.

SD We know that Shabbat steps aside for Piku'ach Nefesh

(life-threat- ening situations) and for Communal
Offerings in the Beit HaMikdash (and for testifying for Kidush
HaChodesh). That these things are able to be done on Shabbat,
we learn from specific sources in the text of the Torah. That
Shabbat steps aside for ANYTHING islearned from the passage
here - ACH ET SHABTOTAI TISHMORU.

The word ACH - but, however - is generally considered to be
limiting. My Shabbats you shall keep, would mean, with no
exceptions. ACH - indicates that there are situations when that
which is usually forbidden on Shabbat can be done. Again,
what the specific things are, are learned from other p'sukim.
The ACH here teaches usthe general state of affairs - Shabbat
can be "violated", under specific circumstances.

[ Note too. It is not the word ACH that teaches usits meaning; it
isour Oral Law that teaches us the meaning of the ACH, when
it applies and when it doesn't.]

LeviziSecond Aliya 1
47 p'sukim31:18 33:11

ThelbngestSecond[AliyalihfheTorah,fiedWith[fhatldf[Rarshat
Pinchaslih[Bumberdfla'sukim, ButdbngerihMords@ndletters.
[S> 31:18007)] The Torah[nowLreturns_to tellingusCof
Matan(Torah, whichwasinterrupted"{so to speak) by
theOparshiyotCof JtheMishkan. OGrd Ogives Moshethe
Tabletsiofstone...(When(thePeoplesaw{orthought)that
Moshewasdelayedin[returning from:Sinai, theyfeared
thattheyOwould“be[leaderless, Cland “theyappealed(to
AharontoCdoCsomething. CExactlyCOwhat“he(did Cisthe
subjectrofispeculation, butrhisdelayingtacticresultedrin
theremergencerof the GoldenCalf.CMostrof the people
wereconfusedanddidnothing {thatOwaspart_of_the
problem),but’3000menarose@andTeveledinrtheCalf.

[P> 32:708)] GidItold Mosheltorseewhat the[People
wereldoingin‘hiscabsence. (Gldlindicates(to[Moshethat
thePeoplearedeservingofdestruction.

TherfirstCpartrofrMoshe'sreactionisTPRAYER. (Thisisn't
alwaysffirstionrhisdist, butitiisthere. Partiofthe[greatness
of CtMosheRabeinulischisCknowingOwhen[toprayrlong,
whentshort,Candwhen(to take action(immediatelyrand
leaveprayerforlater. Thisfiscsomethingthatrwershould
trytotlearnfromthim). His[petition, (before Gd startsiwith
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therpracticalrargument, (is/"what willl[EgyptIsay?".(Then
Moshe mentionsi the Avotand asks Gid tol forgivel the
peoplebecause/ofthem,@andthe promises/G.dhad made
to them. ThecombinationLof these twolpoints.seem(to
succeed, 1 becausel] Moshe!]is(1 "rewarded"(1 with Gid's
expression.ofiregret.(so to speak) forwhat(He hadsaid
Hewould/dototheipeople.

[P> 32:150021)] Next,CMoshe turnsCanddescends’the
mountain/withithe(Luchot/inthisthands. ' When he sees/the
Calf,(the Tablets either(slip from histhands'and breaklor
helintentionally 'smashes 'them(i(opinions idiffer). He
seizes[ the[ Calf, destroys(it, spreads its ashes/ overlthe
water, [and prepares/a/potion for'the/people/tordrink. He
asks/Aharonwhathappened.

Hercalls tol those["'wholarelon[Gid's side";[ thelLeviyim
rallyrtorhis callland kill those whol dared("worship"(the
Calf.

on[therfollowing day' (the exact sequencelofl eventslis
debatedbyicommentators), Moshe castigates/the/people,
tellsithem(of thelenormityofitheirisin. Then'he tellsthem
thattherisreturningto/Gid (soto/speak)up/themountain,
torcontinue’ pleading(israel's’icasel beforer1Gid. 1Gid
promisestopunishithoseat/fault.

[S> 33:1x11)] AsCalresultof the Golden[Calf,(1Gid
distances Himselfl from the People. He does, however,
reiterate/His/promise(tolgivethem((us) theLand. And, He
tellsrMoshe(to havelthelpeoplelcontinue towards Eretz
Yisrael, (butiwithout Gid(in[their midst. ThePeoplerare
distraught by G/d's'words. Moshe[ too' removes himself
andhis'tent/from themidst of/the’camp./Moshe remains
inidirect/contactiwith/G(d....andYehoshuaiwas/constantly
intheTent.

Shlishi Third Aliva 1
on'sukim33:12(16

[P> 33:12005)] Moshelargues thatlG[dmustremain(in
themidst of the Peoplerinfordertoldemonstrate/that He
trulylichosel1us. 10ne(senses( /the luniquelirelationship
between(G drand(Moshe thatpermitsiMoshe(tolspeak(to
Him(ItheJwayheldoes. JAt(ithelilsame [ time Ithat our
relationship “with1Gdwasichanging(becausel of( ithe
Golden(Calf,r/Moshewas asking(Gid fora morelintimate
underistandingof the Divine Essence.

Rvi'i FourthAliva
Tn'sukim33:17123

[P> 33:1707)] Gldragrees/torMoshe'sirequest,(because
of His'specialifeelings/towards'Moshe. Then'Mosherasks
that'Gdreveal morelof Himself(torhim(Moshe). Gid tells
Moshe thati suchlalrevelation(is impossible, "but( that
Moshewillbe abletolexperience more of (G d's[essence.
This, 1 with( the(1 under (1 standing () that(1it[1won't[1 be
everything.Thelp'sukimin(this(portionofiverylenigmatic.
Commentaries try'tounravel/themysteries/ofithe(portion.

Here's[A[thought...OisOitOnotOstrangeCthat
specificallylWwhenBneilYisrael(sOh[lhe[Midst[of[a Wery
roughdimeXhat[Moshel[asks[Gd [ Rol[tevealHimself(Ro
MosheltorefhanHeldlreadyBHas?BerhapsMosheBadd
bitlaf[AOspiritualPanic"h@hat[Gld, (WhohadBeenl30
close[To[the[peopleCht[BinailCvasChbout[toHistance
Himself(rom[dis.[And[Moshefeared (hathedoovould
loseldut. Mixed With Ris[éfforts[dnBehalfldffhelpeople,
MosheWwants[to[$afeguardCandCénhancetheltelationd
shiphatBeBasWithaShem. ThisWill@lsoBelpihHis
pleadingfbr@ndléading(dffthelfeople.

ChamishiFifth Aliya
9m'sukim34:19

[P> 34:1we)] Thisportion{readonFastDays)contains
the13DivineAttributes. Onelcanisaythatnotronlyrdid
Grdforgive thePeopleforthe Golden[Calf,(buttHeralso
gavelthemO(us) OtheOmethod DofJapproachingCHimin
prayer.Notonlylarewe(torecitethese[13 (Attributes, (but
welmustfemulateras'manyrof(themlascpossible."Justias
Helsimerciful, (sotoomust webemerciful..."Inthis'way
weWillLKNOW His Attributes, (livebythem, land ot just
mechanicallyrecitethem.

Gdnext tellsCcMoshetocut'newstonestoreplacedthe
onesheJhadJbroken.JMosheCagain“ascendsSinaidto
receive( thell Luchot,(1 the1 Attributes,(1 and(1 Divine
Forgiveness. [ This(40Cdayperiod JElulthroughYom
Kippur, (becamerdaysCof specialcapproachbetweenGd
andthe(People.

ShishiTSixthAlivair
17p'sukim1134:10:26

Our(position(relative toothermationsiis.conditional upon

our_keepinglofithe mitzvot.[(We are[forbidden tormake

covenantsiwith thenationsin Eretz(Yisrael. Specifically,

welare[forbidden(toreat orcdrink of(idolatrous offerings

[111,Rhis[k[®heldnly[Mitzvaldountedby[Bhe[Thinuch

thatOsChotCon[Rambam'sOist; (therefsCone[Rambam

mitzvafhatfhel@hinuchldoesn'tldount. 34:15].Allthisto

avoidfallingtoltheirtemptationsiandtolavoidlintermarC
riage. Wemustidestroytheiridols.

WelareL.commanded(to keepPesachlin[the Spring.(Inla
directtlinktoltheExodus, (wWe havelthreetypesof [B'CHOR
mitzvotThuman(whichimust/beredeemed), kosherfarm
animalsC(whichrare[givenlas a[gift[to alkohenlandmay
notibe redeemed, (butlare holyLand(tolbe broughtiasia
korban{ (thisOmitzvaJexistsCitoday, Jeveniwithouta
Mikdash, Jrendering [ thismitzvahighlyC problematic.
Hence,lour(Sages.commanded s tolavoid thismitzva by
takingarnonJewaspartnerCin_the ownership_of_the
pregnantCanimal.), land Cdonkey(whichCshould “helrel
deemed).

ShavuotandSukkoticompletetheicyclelofithe Pilgrimage
Festivals;malesCarerequired JtoCappearat_the Beit
HaMik(Idash{andnotlemptyhanded). This(mitzval(and
others)guaranteesfourholdiofitheLand. Shabbatiandithe

lIsraelCenter TT #7081 [page 4[®HITISAorHiSisaw) MPARA(Pawraw)5766(issue (don'tiexpectiAshkenazicleveryliveek)



Land's(] Shabbat, (1 Shmita
mentioned.

[112,A135 34:21],0] are

Korban/Pesach/may/not'belofferedwhileritsrownerhas
Chametz, inorimayweleave(K.P./over(to/the morning.

Bikurim'are(to bebroughtto/the'Mikdashrandmeat milk
mixtures( (thatarercooked( together) maynotibeleaten
[113,L187 34:26]. RabbinicOlawOfordObids[Jeating
mixturesoffmilk@ndMheatléven[iffhey[havelhotBeen
cooked.

Sh'viirSeventhAliyat
9m'sukim134:27135

[P> 34:270009)] GdOcommandsMoshetoCwritethe
Written(Torah({and(not/ the Oral(Lawrand explanations,
whichimustibeltransmitted orally). (Moshe spent/40 days
and( nightsion/ Har( Sinai, neithereating/ noridrinking,
during(which(time, “the[second pair of lLuchot were
written.

When[ Moshe came’ down' from[ thel Mountain, helwas
unaware(ofthespirtualradiancethat/glowed on'hisface.
Aharonrand thePeople/wererafraid tolapproach./Moshe
called/ torAharonand( thel Leaders( of the People, and
spoke! tol them:words of Torah and' their explanation.
Thenall/thepeopleicameto/Moshe(tolbetaught'whatGId
had(spokentothimat/Sinai.

WhenMoshefinished speakingto'thepeople, he'covered
hisifacewithrarhood(ormaskorveil), which'he removed
wheneverihe(spoketo/Gd. He'would/then/transmit/those
wordstoithepeople.

Thisiwould bel repeatedoverandover again.l Moshe
wouldcoverhisi face until the timehe communicated
withiGrd.

Mattir'second Torah
22 ysukim; Bamidbar

Parshat/ Parariisi read onthe Shabbat before Parshat
HaChodeshiwhich(presentsuswiththemitzvotiof/Korban
Pesach,becausethelmosticommoniandimportant time
forrritualpurificationfonthe part ofimost of the people
waslaround’ therbeginningof Nissan, as’ partof one's
preparation/torberinJerusalem forPesachrand torbring
andleat’K.P.

Parshat(IPARA( s iconsidered( bylisome(itol be(al Torah
requirement, similaritoParshatZachor.

Haftara 123 p'sukim
Yechezkeil 36:16 38

S'faradim(end[2[p’sukim€arlier

TheHaftaraltakesthelconceptrofianiindividualtbecoming
TAMEICand[requiringpurificationwith special ‘water(as
anlJ analogy for(l theJ people of [ IsraelC whoJ defiled

themselves withrthelsinroflidolatryrandrother(sins, (and
their(our)needfora purification_process-with'Grd's
spiritualwaters/ofthe Torah".

Thelasttwop'sukimreferto@amultitudeofisheepTisheep
forsacriifices, sheepofilerusalem... Thisiislameminderof
theflarge'numberrofisheepbroughttorYerushalayim for
KorbanPesachlin'theBeittHaMikdash.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 324

Assaults(part 2)

We begin this lesson with a continuation of examples of
liability for assaults.

Reuven burns Shimon on the fingernail with a hot spit where it
does not cause a bruise and does not cause loss of employment.
Reuven must pay for pain only. If itisin aplace that isvisible,
Reuven must also pay for humiliation. If it requires medical
help, then he must also pay for healing. Reuven gives Shimon a
potion to drink or smears him with an ointment that changesthe
color of Shimon's skin. Reuven must pay for healing aone,
until Shimon's appearance returns to normal. If the change in
appearance is visible to others, then Reuven must also pay for
humiliation. Reuven places Shimon in a room and imprisons
him by locking the door, so that Shimon cannot go to work.
Reuven must pay for loss of income. But if Shimon was already
in the room when Reuven locked the door, Reuven is not liable.
Reuven shaves off the hair from Shimon’s head. Since the hair
will eventually grow back, Reuven pays for humiliation aone.
However, if Reuven uses a depilatory or burns the hair off in a
manner that will stop it from growing back, heisliable for upto
all five categories, namely, injury, pain, healing, loss of income
andhumiliation.

1. Injury, sincethe damageis permanent;

2. pain, because the depilatory substance gives Shimon a
headache;

3. healing because Shimon needs medical attention;

4. loss of income, because if he needs a pleasant appearance for
hisjob; he cannot go to work;

5. humiliation, due to obvious social norms.

Shimon pleads that he became deaf or blind as a result of
Reuven coming into physical contact with him. Shimon must
provide medical testimony to buttress his claim if Reuven
pleads that Shimon is not really deaf or blind. Before Beth Din
will award damagesto Shimon for any of the categories it must
be convinced that the method by which Reuven delivered the
blow actually could have caused the injuries of which Shimon
complained. If Reuven strikes Shimon with a small pebble not
large enough to causeinjury or with atiny piece of wood and it
inflicts a wound that an object of this kind would not be
expected to inflict, Reuven need not pay for the injury.
However, Reuven is liable to pay Shimon for humiliation
because Reuven must pay for humiliation even if he just spat on
Shimon. If there are no witnesses to testify as to the instrument,
then Shimon may take an oath and he will win the case. Beth
Din can presume if the instrument was as small as Reuven
claims, it would not have inflicted such a severe injury. If an
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instrument made of hard metal, such as iron, was used by
Reuven, then the size may not matter since even a small piece
of hard sharp metal can cause severeinjuries.

We begin now with a series of rules that describe the amount of
damages that Reuven must pay Shimon for each of the five
categories of damage.

1. INJURY: This category is compensated for only if the
following two criteria are present: (1) thereis permanent loss of
limb; and (2) there is permanent potential loss of earnings due
to the permanent injury. If the permanent injury does not affect
Shimon's continuing in his occupation, there is no
compensation under this category. For example: Shimon, the
victim, lost an arm as a result of an assault by Reuven. Shimon
is an opera singer earning $5,000 a week and his roles will not
change because of the loss of an arm. He will continue to sing
in the opera in leading roles and his earning capacity has not
changed. Reuven will not pay anything for injury. There may
compensation for some or al of the other four categories.
Assume that Shimon is a baseball player earning $5000 a week.
He can no longer play without the arm. However, he can
become a sportscaster earning $1000 a week. He will be
entitled to the difference of $4000 a week for the yearsthat it is
estimated he could have continued being a baseball player with
such earning ability.

2. PAIN: This depends upon the psycho- logical and physical
makeup of Shimon and his background. If he is pampered or
ddicate; and other factors that experts can assess. If thereis a
loss of limb involved, the amount to be paid is what Shimon
would have to pay to have the limb removed with anesthesia
compared without anesthesia.

3. HEALING: The amount to be paid for healing is relatively
simple to determine. Beth Din will examine all of the hospital
and medical expenses. If there are treatments that will be
required for a protracted period of time, Beth Din will seek
expert testimony as to their future costs. In all events, if the
amount decided upon for future costsis not adequate for future
medical expenses, Shimon may make an application to Beth
Din for additional medical expenses. Shimon may make an
application to the Beth Din for partial interim payments to
sustain his medical treatments. Medical experts may be
necessary to testify if the wounds are attributable to Reuven’s
blows and if Shimon is following the medical advice he has
received. Halacha does not permit Reuven to insist that Shimon
seek medical relief in a far away place that is cheaper than in
the community where Shimon resides, or that Shimon submit
himself to Reuven’s doctor for treatment so as to save Reuven
medical expenses. On the other hand, Shimon cannot demand
that Reuven give him alump sum that is less than what a Beth
Din will eventually award him thereafter seeking his own
medical help without any further payments from Reuven.
Reuven can object, since if the sum Shimon requests is
inadequate, Shimon will always complain that Reuven did not
give him sufficient compensation to be healed.

4. LOSS OF INCOME: In the case of a loss of limb, this
represents the loss of the lower income predicted in the first
category above (injury). In the above example of the baseball
player, Shimon will earn $1,000 a week as a sportscaster. But
because of the injury he must remain out of work as a
sportscaster for two weeks. In addition to the money he receives
for injury he al'so receives $1,000 a week for two weeks for loss
of income,

5. HUMILIATION: The payment to be made depends upon the

relative social status of Reuven and Shimon. If Reuven is of no
particular significant standing there is greater humiliation to
Shimon in the assault than that caused if Reuven holds a more
significant rolein society.

In all of the situations, Beth Din has wide latitude in the area of
payment. It will examine all the community standards, the
status of the parties, and other factorsthat it deems necessary.

As an aside, there is an observation in the Codes that if one
humiliates a kohein, payment for compensation is higher than
for someone who isnot akohein.

The subject matter of this lesson is more fully discussed in
volume X chapter 420 of A Restatement of Rabbinic Civil Law
by E. Quint. Copies of all volumes can be purchased via email:
order s@gefenpublishing.com and via website:
www.israelbooks.com and at local Judaica bookstores.
Questionsto quint@inter.net.il

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

"These arethe Generations of Yitschak" [1]

The Book of B'reishit is essentialy a story of sifting and
purifying the roots of the Chosen People, from Seth, through
Noah and Shem, to Avraham, and now the story of Yitschak in
preparation for the ultimatein Y aakov. The Torah tells at great
length the genealogy of the descendants of Yishmae; these
descendants, although important because they are descendants
of Avraham and so a redlization of the divine promise of
greatness, nevertheless are not part of the Avrahamic nation.
Neither are the sons of the concubines that Avraham married
after Sara's death. This is clearly spdt out: "Yishmad that
Hagar the Egyptian, Sara's maidservant bore to Avraham'
(B'reishit 25:12), whereas: "And Avraham begot Yitschak"
(25:19; also 1 Chronicles 1:34 that repeats this digtinction
between Yitschak and all the other off- spring). "Begot!
Yitschak alone is identified with Avraham" (Ramban), or
"Avraham reared Yitschak, like "their grandchildren were
reared upon Y osef'sknees (Ibn Ezra). Many incidentsin hislife
recall smilar ones in that of Avraham's; "even their features
were undeniably similar" (Midrash Tanchuma). There is a
universal dilemma between founders and inheritors common to
all mankind in that founders, whether of religions, spiritual and
political movements or even of mundane and materialistic
endeavors like businesses and financial empires, usually differ
radically from the successors who inherit their undertakings.
Founders are revolutionary, fervent, innovative, dedicated,
idealigtic, and indifferent to the costs to themselves or to others.
Inheritors, on the other hand, tend to have lost the fire and
fervor, the salflessness, the idealism, the dedication, and the
purity. There is evidence of parroting the teachings without the
original  thoughts, of the nove innovations becoming
mechanical, of a corruption of the origina message, of
becoming a shallow shadow of the founder and a repetitive
mouthing of great and liberating teachings.

Does Yitschak, who inherits everything from Avraham the
founder, follow the familiar pattern of inheritors? Or does he
rather fulfill the answer of Menachem Mendd of Kotsk to his
father's complaint that his son should follow the same Rebbe as
he: "This is My God and | will glorify Him, comes before, |
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will praise the God of my father"? Actually, all three Patriarchs
complement and supplement each other, add a different element
and an essential perspective to that unity that is Israd, the
Abrahamic Nation. "Nachliel, Matana and Bamot (Bamidbar
21:19); Avraham is Nachliel, God is my portion, Yitschak is
Matana, God is My gift, and Y aakov is Bamot, My High Place"
(Shem Mi Shmudl).

Avraham, of hisown valition, had found the Godliness that had
been covered by the ten generations from Noah, recognized his
Creator, and spread his Chesad throughout society. Yitchak was
the Din and G'vura that would consolidate his kindness through
strength and define his goodness with judgment. It isan error to
ridicule or underestimate the strength and the qualities needed
to consolidate the achievements or teachings of a founder. How
many powerful dynasties have been frittered away by weak or
sdlf-indulgent inheritors, how many trees have failed to grow
under the branches of mighty oaks and how many great ideas
have petered out in swamps and wastelands? In contrast, while
Avraham is the first 'baal teshuva, Yitschak is the first tzadik
ben tzadik.

Avraham inspired and taught many disciples while Yitschak
devoted himsdlf to educating a single one, Yaakov. Perhaps, as
some comment, the many fled from before Yitschak's Din and
G'vura, yet rather it would be that Avraham, through his
spiritual gifts that he gave to Yishmael and the sons of the
concubines spread his message to many nations, while Yitschak
concentrated on the particularistic mission of the Jewish Nation;
nationalismin contrast to universalism.

"At the Akeida, Avraham was obeying a commandment of
God's, but what was the obligation of Yitschak? He was an
adult and could have easily refused to go, since he had no such
command; it was his 'kibud Av' that guided him" (Haameik
Davar). It wasthe final test that Avraham had to face, however,
in the Zichronot portion of the musaf of Rosh Hashana we ask
that G-d should remember the Akeida of Yitschak to his
children. "When Hashem will say to Avraham: 'Y our children
have sinned', [Avraham will answer] 'let them be wiped out in
Kiddush Hashem. So Hashem will say the same to Yaakov
hoping that he will pray for mercy; Yaakov will say: 'Let them
be wiped out in Kiddush Hashem'. Yitschak will answer: 'The
extent of their sins is small. If You endure al their sins, it is
well but if not, let half be on You and half on me, and if You
wish them all to be on me, | have aready offered myself as a
sacrifice before You™ (Shabbat 89b).

At the Akeida, Avraham had shown his unswerving and
unquestioning love and obedience for God, but it was Yitschak
who was the unblemished offering on the altar. Avraham left
the sanctity of the Holy Land whereas Hashem, during the
drought that came in his day as it had in the days of Avraham,
told him not to leave it. Yaakov went out of Eretz Yisrad in
search of his wife whereas Avraham forbade Eliezer to take
Yitschak to Haran. As the unblemished offering he was not to
be subject to theimpurity of chutz |aaretz.

Avraham, as hetold the people of Hevron, was an aien in their
midst, nevertheless with his riches and spiritual-moral stature,
had achieved the respect and honor of a Prince of G-d amongst
them. He wandered throughout the Land for many years and
only once was he exposed to jealousy and enmity at the hands
of the people, and even that was soon disallowed by Avimelech.
However, the 400 years destiny foretold in the 'brit bein
habetarim' (B'reishit 15:13) commenced with the birth of
Yitschak, who even though he never experienced davery

[avdut] or oppression [inuy], nevertheless suffered, without
leaving the Land, the condition of stateless alien ship that is
geirut. Y et the bond with G-d was preserved, a manifestation of
the brit Avraham vouchsafed in the brit Yitschak; TZADIK
BEN TZADIK

Thisisthe 120th installment in Dr. Tamari’s series on “ Tanach
and its messages for our times”

M1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] Parsha Points to Ponder

[6] Portion from the Portion

[7] Torah from Nature

[8] G'matriya Match

[9] SDT

[10] MicroUlpan

[11] From the desk of the director

[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

My father-in-law died recently and was buried in
@ America. My mother-in-law plans to move to Israd,

where her children live. She hasindicated clearly her
desire to be buried next to her husband in Chutz L& Aretz. Will
we be required or alowed to execute her will, given that it
violates the halacha that she should be buried in Israel ? Redlize
also that we will have no placeto sit shivain America and will
not be ableto visit her grave on yahrtzeits.

Firstly, we hope that your question will remain
@ theoretical for many years. The matters of shiva and

yahrtzeit, while not insignificant, are relatively minor
issues that can be worked out when the time comes. Let us
concentrate not on your question as asked but on the
assumption upon which it hinges. May one ask to be taken out
of lsrael for burial?

According to most opinions, it is a mitzva to live in Eretz
Yisrael, and it is wonderful that your family, soon to include
your mother-in-law, is doing so. It is not a mitzva to be buried
in Isragl but an opportunity for the deceased. The gemara
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(Ketubot 111a) says that being buried in Eretz Yisrael brings
atonement to the deceased and eases the process of the
resurrection of the dead. Therefore, many fine Jews, starting
with Yaakov Avinu, have asked to be buried here. There has
been debate whether those who lived abroad deserve to be
buried in Isragl (see Tamud Y erushalmi, Kilayim 9:3). Some of
the positive effect is anyway lost if one is brought to Isradl
posthumously (gemara, ibid.). However, the consensus for
several centuriesisthat it is good for oneto be buried here even
if he died abroad (see Shulchan Aruch, Yoreh Deah 363:1,2;
Maharashdam, YD 203 and severa recent poskim). For
example, the Shulchan Aruch alows transporting or even
exhuming the body from a proper cemetery in Chutz La Aretz
to bring it to Israd. If one will diein lsrad, it is certainly a
tremendous benefit to be buried here. However, we are talking
about benefit, not amitzvafor oneto arrange for himself.

One must redlize that there are other factors that arerdigiousy
recognized. For example, one can be transported or exhumed in
order to be buried in a cemetery with a family plot. According
to most poskim (see Taz, YD 363:2; Yabia Omer VII, YD 39)
this appliesto a variety of family members, certainly including
one's spouse. It seems that of the two factors, Eretz Yisrad vs.
family, most prefer that of Eretz Yisradl, al the more so, if the
deceased died in Israel (see Har Tzvi, YD 274; Yabia Omer VI,
YD 31). However, poskim allow for one to decide for himself.

There was a fascinating machloket between Rav Moshe
Feinstein and Rav Ovadya Y osef on whether it was proper to
exhume and bring Sir Moses Montifore to be buried in
Jerusalem, which he helped sustain in his lifetime. The former
(Igrot Maoshe, YD 111, 153) said that since Montifore knew of
the opportunity to be buried in Isragl and opted not to, he
should be left alone. The latter (Yabia Omer VII, 39) showed
why it was in the deceased’ s best interest to be brought to | srael
and claimed that he would have wanted it had he understood the
actual circumstances. However, Rav Yosef (ibid.:38) ruled in
the case of one who was buried in Isragl but had left explicit
instructions to be buried among family in Chutz La Aretz that
her will should be followed, and she should be exhumed. (In a
similar case but there were not explicit instructions, he ruled
that she must remained buried in Israel - ibid, VI, YD 31.). He
did not feel that the decision to remove the deceased abroad is
qualitatively different from the decision not to bring the body
for buria inlsradl.

The case for bringing the deceased to rest abroad is even
stronger if she already owns a plot there and if the request is
formalized in a verifiable document. Thus, while you might
argue that your mother-in-law’ sdecision is spiritually unwise, it
is certainly legitimate and should be honored (hopefully not any
time soon.)

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please leave the
subject blank. Ask the Vebbe Rebbe is partialy funded by the
Jewish Agency for Isradl

(21 Candle by Day
We confuse adjustment with solution.
From " A Candle by Day" by Rabbi Shraga Silver stein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Slverstein « Now available at 054-209-9200

3 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

It was Moshe's passionate prayers that mitigated what would
have been a calamitous punishment for the sin of the golden
calf. Moshe hewed new stone tablets, God inscribed the Ten
Commandments, and Moshe experienced a new revelation, i.e.,
the Thirteen Attributes of Mercy. These 13 attributes constitute
a new covenant between God and Israel that will forever
prevent failure on the part of Israel and rejection on the part of
God. "A covenant was made with the thirteen attributes that
they never be turned away unanswered" (Rosh Hashana 17b).
Thus, on Yom Kippur, on fast days and in our selichot, the
Thirteen Attributesform an essential ingredient in our prayers.

It must be stressed, however, that it is not the mere incantation
of the formula that brings forgiveness. Rather, it is the
incorporation of these attributes of mercy into our personalities
that guarantees God's mercy. As the Talmud states. "Whenever
Israel sins, let them do before me this order, and | will forgive
them" (ibid.). The emphasisis on the doing, not the saying. We
become deserving of mercy when we are merciful, deserving of
compassion, when compassionate.

Maoshe's response in Sh'mot 34:9 to the revelation of the 13
Attributes was two-fold. Firgt, he asked of God that the Divine
Presence never depart from the midst of the Jewish people.
Secondly, he asked for forgiveness for our sins. Ramban
understands that there was also a third request, namely, that
Eretz Yisrad be granted to the Jewish people “(U'nechaltanu,
"and grant usour inheritance' = Eretz Yisrad).

The merit of imitating God's ways of loving kindness and
mercy will grant usthree wonderful gifts: 1) God will be in our
midst, 2) our sinswill be forgiven, and 3) we will be privileged
toinherit theLand of Isradl.

Rabbi Reuven Grodner, Kfar Adumim

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat Ha' Shavuah

14 A Touch of Wisdom, A Touch of Wit

A chasid came to R' Avremde of Stretin, and begged, "Rebbe,
please help me acquire yiras shamayim (fear of Heaven)."

"I have no advice on how to acquire that," answered R'
Avremde, "but | can tell you how to acquire love of Heaven."

"That's even better, rebbe," the man said, "because love of
Heaven is even greater than fear of Heaven."

"The way to acquire love of Heaven," R' Avremele counseled
him, "is by loving your fdlow Jew."

R' Dov Ber, the Maggid of Mezrich, was asked, "As it states
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Truth springs out of the earth' (T'hilim 85:12), why aren't
people always truthful ?

"People are too lazy to bend down and pick it up," hereplied.

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

151 Par sha Pointsto Ponder - KI TISA

1) Why is the word NASO, literally meaning RAISE UP, used
to describe the action of counting the Jewish people? (Sh'mot
30:12)

2) Why does the Torah say SHABTOTAI in plural when
commanding us to observe the Shabbat? (31:13)

3) Why does the Torah mention that no foreign nations will
covet our land when OLEH REGEL is taught in this week's
Parsha (34:24) but not when it was taught back in Parshat
Mishpatim? (see 23:17)

THESE ARE THE ANSWERS

Ponder the questionsfirst, then read here

1) Rav Moshe Feingtein answers that this census raised every
Jaw to great heights since the righteous leaders, the scholars
and the common people were al represented with the same
value - half a shekd. This equality RAISED UP the average
Jew by showing that through determination and effort they
could also reach greatness.

2) The Chofetz Chayim teaches that the plural indicates that it
is not enough to observe the Shabbat on an individual level.
One must aso work to insure that others around him observe
Shabbat as well, to create a truly holy and spiritually uplifting
Shabbat atmosphere.

3) The Meshech Chachma explains this based on the Gemara
(Eruvin 54) which teaches that had the first LUCHOT not been
broken, then no nation would have ever had power over the
Jawish people. Therefore, in Parshat Mishpatim which was
before the sin of the golden calf, there was no fear of an enemy
coveting and attacking our land. Therefore, there was no need
for a promise that our land would not be coveted. However, in
our Parsha, after the LUCHOT were broken because of the sin,
the possibility existed that our enemies could invade. Thus, this
Divine promise was necessary.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman
Mashgiach Ruchani, Yeshivat Yesodei HaTorah in Bet
Shemesh, author of "DISCOVER: Answers for Teenagers (and
adults) to Questions about the Jewish Faith", soon to be
republished by Fel dheim - ppp@i srael center.co.il

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

TheHoly Anointing Oil

In continuing with the details about the Mishkan, this week's
parsha describes the anointing oil (Sh'mot 30:22-31). Maoshe
was to take the finest fragrances (bsamim rosh - the top, the
best) and turn them into a sacred oil used to anoint the holiest
pieces of Ohel Mo'ed; the Ark, Table, Menora, Altars, and
Aharon and sons for the Kehuna. These all became holy
through theact of anointing.

The anointing oil consisted of 500 shekels (about 25 pounds) of
digtilled myrrh, [two] half portions, each consisting of 250
shekels of fragrant cinnamon, 250 shekels of fragrant cane, and
500 shekels of cassia - a total of 1750 shekel. These were
ground and mixed and then softened in water until ther
essences were extracted. Then a HIN (.97 gallon, 3.6 liters) of
olive oil was poured on top of the water. The entire mixture was
heated over fire till the water steamed away and the essences
mixed with theail.

The Midrash relates that Mashe had difficulty making the
anointing oil and so HaShem showed him exactly how to make
it. He didn't only tell him how to make it He showed him how
to make it. We learn this from the word ZEH - this. In three
other places this word is used to signify that HaShem actually
pointed to something so Maoshe would know what to do. Thisis
an important lesson for teachers and parents. Sometimes just
saying something isn't enough. Sometimes we have to show our
children or our students so they will really learn how to do
something.

The Gemara relates that there was a miracle with this oil. The
amount of oil that was made was enough to anoint the vessels
of the Mishkan, Aharon and his sons, Kohanim and Kings
through- out the generations and still it remained forever as we
learn from the verse - "this shall be the sacred anointing oil for
Mefor al generations' (Li I'dorotei- chem).

The oil could not be used for any other purpose and it is
forbidden for anyone to copy the recipe of the anointing ail.
The punishment for these offenses is to be spiritually cut off
(kareit). When the Aron-Ark was hidden away, so was a flask
of theanointing ail.

One of the ingredients in the anointing oil is aromatic
cinnamon. Fill your house with the smell of cinnamon if you
makethese cinnamon rolls.

CINNAMON ROLLS

Use any of your favorite sweet bread or roll dough or the recipe
bel ow.

1%2-3 tsp. yeast
1 cup warm water
1-4 Thsp. honey or sugar
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2 Thsp. -% cup margarineor ail
Yatsp. salt

up to 2 eggs
3 cupsflour

Dissolve yeast in liquid with honey. When bubbly, add oil, salt,
eggs and half the flour. Mix. Add remaining flour and knead
5-10 minutes. Let rise until doubled.

Filling:
2 Thsp. melted margarine
Y cup honey or sugar
1tsp. cinnamon
% cup ground nuts

On floured surface, roll dough out into an 18 by 12 inch
rectangle. Brush with margarine. spread other filling ingredients
over the dough. Roll up lengthwise, pinch to seal and cut in 1
inch dlices. Place cut side down on pan. Let rise till doubled.
Bake at 375°F. for 25-30 minutes. Cool before removing from
pan.

7] Torah from Nature ¢« Some COWS facts

With the EIGEL HAZAHAYV in the sedra and the PARA
ADUMA in the maftir, let'slook at some cow facts...

Cows can see color « Cows can detect odors up to 5 miles away
* A 1000 pound cow produces an average of 10 tons of manure
a year » Per day, a cow spends 6 hours eating and 8 hours
chewing cud ¢ The average cow drinks about 30 galons of
water and eats about 95 pounds of feed per day « Cows can hear
lower and higher frequencies better than humans ¢ A cow gives
nearly 200,000 glasses of milk in her lifetime ¢ a calf who lost
its mother is called a dogie » cows produce milk for about 6
years; they are milked twice a day, every day ¢ It takes 340
squirts of milk to fill amilk pail « It is possible to lead a cow
upstairs but not downstairs, because a cow's knees cannot bend
properly to walk down...

[8] G'matriyaMatch AT
R PigTob | g HEbn {f 35?’1;
P w5 D MATCH
STEN) TONTET BIEN N

fiba TPRD rNh INT D 11tz ot

The first pasuk is from our sedra, telling us of G-d's "fresh
start" with Bnel Yisragl following the terrible episode of
Eigel HaZahav. The latter pasuk from No'ach tells of G-d's
"fresh start" with humanity following the devastation of the
Mabul. Significant differences, but a G'matriya Match to
think about.

9 SDT

The Torah thrice forbids " cooking meat in milk". In Mishpatim,
we are taught that it means the prohibition of cooking M&M
together. In Ki Tisa, it is eating cooked mixtures that is

forbidden. In R'é, the prohibition is to derive any benefit from
milk and meat mixtures that were cooked together. By Rabbinic
law, we are not allowed to eat mixtures of M&M even if they
weren't cooked together.

o MicroUlpan
sequinsare NATZNATZIM
thumbtacksareNA'ATZIM

1y Divrei M enachem

In one of the most dramatic parshiot of the Torah, Ki Tisa, we
learn of the instructions to conduct a census and of the
shattering events of the sin of the Golden Calf. In many ways,
these two events are a contradiction in terms.

By using an equa contribution of the Half-shekel, both the
individual and the collective were eevated spiritually, as
indicated by the expressions, "when you raise the head of Bnel
Yisrad" and, "that there not be a plague among them when
counting them" (Sh'mot 30:12). There was also an underlying
unity of purpose conveyed by the matching treatment of both
theediteand therank andfile.

The initial events surrounding the Golden Calf also appear to
have bound the people. For the entire people, seeking a
substitute for the vanished mediator with Hashem, acceded to
Aharon's request and, "removed the gold rings in their ears..."
(ibid. 32:2).

Consequently, however, the House of Levi sided with Moshe
and, horrifically, was to daughter 3,000 of the key instigators,
including the Egyptian rabble that had declared of the Golden
Calf, "These are your godsl" Now, in practice, each had
opposed his son and his brother (ibid. 32:29). Now, al that was
left was for Moshe to seek pardon. Had there been real unity, as
represented by the Machazit Hashekel, this tragedy may never
have occurred.

Shabbat Shalom, M enachem Per soff

Towards Better Davening and Torah Reading
D'VEIKIM

Let's have another look at this topic. There are a few different
categories of D'VEIKIM. First type two words that stick
together because the first ends with the same letter the second
one begins with. B'CHOL L'VAVCHEM. Easy to swallow the
second LAMED and merge the two words into
B'CHOL'VAVCHEM. VAAVADTEM M'HEIRA. The MEMs
will fuse and combine the two words if we are not careful to
pause dightly between words. These are SH'MA examples, but
this type of D'VEIKIM is found everywhere. YITGADAL
V'YITKADASH SH'MEH RABA. The SHINs will fuse if you
are not careful. A little pause will do it. M'SAMEI'ACH
CHATAN V'CHALA. Second part of ALEINU - AL KEIN
N'KAVEH. In Ashrei - ZECHER RAV and many, many more.
Easily solved by remembering to pause (and go slower).
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SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

From the Mikdash Mailbag -
Honoring the Kohein Gadol

Dear Catriel, Shalom from snowy New York! | was wondering,
since the Kohein Gadol WAS the High Priest, did he rate extra
honor? Was he treated differently than the other Kohanim?
...Be'tzpi'a LeGe'ula... - Chavatzelet Hasharon

Absolutdy! Similar to the conventions governing the conduct
of aking of Israel, a Kohein Gadol had to be constantly aware
of his exalted position. (This is derived from Vayikra 21:10.)
The Kohein Gadol was not to be seen in a state of undress or in
a bathhouse. He was expected to trim his hair "every Erev
Shabbat" and there were to be no witnesses. (These rulings of
the Rambam, found in Hilchot Klei Hamikdash, are based on
Tosefta, Sanhedrin, Ch. 4. The Gemara relates how R. Y ehuda
HaNasi, the redactor of the Mishna, was once asked how the
Kohein Gadol wore his hair. "He answered, 'go and observe the
haircut of Ben Eleasa. It was taught, 'Not for nothing did Ben
Eleasa expend money so lavishly upon his hairdressing, but
only to display the high priestly fashion!" Sanhedrin 22b.) The
Mishna reads, "When he (the Kohein Gadol) comforts others,
the custom is that all the people would pass by, one after the
other, while the Memuneh (Segan, assistant Kohein Gadol)
places him between himself and the people (the Memuneh stood
on the right of the Kohein Gadol and the people stood on his
left). And when he (the Kohein Gadol) receives comfort from
others, all the people say to him, 'May we be your atonement.'
and he answers, 'May you be blessed from Heaven.' When they
prepare the funeral meal for him (the Biblical source for a
‘funeral meal' is |l Shemu'e 12:17,21), al the people sit on the
ground and he sits on astool" (Sanhedrin 2:1).

The Kohein Gadol was not to participate in public banquets, not
even a Se'uda Shel Mitzva (banquet marking a religious event).
These rulings were derived from the Biblical passage, "Neither
shal he go out of the Sanctuary" (Vayikra 21:12, "Min
HaMikdash Lo Yeitzei.") The Sages interpreted this to mean
that he shouldn't depart from his holy status' (Sanhedrin 19a).
Rambam writes, "It isto his glory and honor if he stayed in the
Mikdash all day and not leave it except to go home at night or
perhaps an hour or two during the day. And his house should be
in Jerusalem and he should not go forth from there" i.e. he
should never leave the city of Jerusalem which is also caled
"Mikdash" - Sanctuary (Hilchot Klei HaMikdash 5:7). These
Halachot were formulated to heighten the aura of holiness
surrounding the Kohein Gadol. Unfortunately, it is highly
guestion- able whether these ordinances were actually observed
by the transitory, unworthy Sadducee Kohanim Gedolim,
imposed by the Romans and their Herodian stooges, in the latter
days of Bayit Sheini.

The Kohein Gadol was accorded great honor when he entered
the Mikdash. The Segan and chief treasurer of the Mikdash
always accompanied him. (A great scholar himsef, the most
prominent of the Seganim was R. Chanina and he is frequently
quoted in the rabbinical literature as a reliable source of correct
Mikdash procedure. The Segan's role was to ensure the smooth

functioning of the Mikdash Avoda on a day-to-day basis. One
may conjecture that one of his duties was to ensure that the
Avoda in the Mikdash was conducted according to the
ordinances of the Sages. When the Kohein Gadol entered the
Sanctuary, three Kohanim "supported” him; "one held him by
his right hand, one by hisleft and one by the 'precious stones™
(Tamid 7:1). "One went behind the Kohein Gadol and held the
two 'Shoham stones' (usually thought to be onyx - note Sh'mot
28:9) which were on the top of the shoulder straps of the Eifod.
They did al this to honor him, to help him and to support him
as he walked. Then all the Kohanim would enter the Sanctuary
to bow down. They did this to demonstrate that the Kohein
Gadol was greater and more important than the other Kohanim™
(Tif'eret Yisrad 2). (The Eifod wasakind of apron that covered
the Kohein Gadol's back and had an opening in thefront. "They
shall make the Eifod of gold, blue, purple, and scarlet wool and
twisted linen; skillful work." A belt that was also made of the
same material was snugly tied around the Eifod to close it. In
addition, there were two attached shoulder straps, also similarly
fashioned, which supported the Eifod. On the top of each
shoulder strap was a gold setting containing an onyx stone
carved with the names of six of the sons of Jacob in order of
age, twelve names, six on each stone.)

Normally the priestly duties in the Mikdash were assigned by
"lot" (Payis), but if the Kohein Gadol chose to perform any
Avoda, he had theright to overrule the results of the lottery and
perform it himsdf (Yoma 1:2, Tamid 7:3). Frequently, he
performed the Avoda on Shabbat, Rosh Chodesh, Chagim, and
especially on Sukkot (Josephus, Wars, Bk 5; ch. 5). The Avoda
of Yom Kippur was valid only when performed by the Kohein
Gadol (Yoma 73a). "On the seven days before Y om Kippur, the
Kohein Gadol was required to toss the blood, offer the incense
and trim the wicks of the oil lamps of the Menora and offer the
head and hind leg" to accustom him to the routine of the Avoda.
On Shabbat, the Kohein Gadol could claim up to half of the
twelve Lechem HaPanim (“showbread") when they were
removed from the Golden Table in the Sanctuary and
digtributed among the Kohanim. (The source for this ruling is
Vayikra 24:9 where the Kohein Gadol Aaron is equated with
his sons. Note Yoma 17b.) Also, "The Kohein Gadol isfirst in
offering a portion and taking a portion" i.e. whatever sacrificial
portion he might desire (Yoma 1:2). A special meal offering
was sacrificed in the name of the Kohein Gadol every day with
the T'midim - "atenth Eifa of fine flour as a meal offering; half
of it the morning and half of it in the afternoon” (Vayikra 6:13).
This mea offering was presented in the form of twelve
unleavened loaves - half accompanying the morning Tamid and
half accompanying the afternoon Tamid (Menachot 76a). These
Chavitin (unleavened loaves) of the Kohein Gadol, were baked
in a special chamber inthe Ezrat Yisrael located to the south of
the Nicanor Gate (Vayikra 6:12-16, Tamid 1:3). The Chavitin
of the Kohein Gadol were much smaller than the Lechem
Hapanim laid out each Shabbat on the Shulchan in the
Sanctuary. Once every seven years - on the first day of the
intermediate days of the Sukkot festival that followed a
Sabbatical year (Vayikra 25:1-7) - the people gathered in the
Mikdash Courts to hear specific readings from the Torah. This
public assemblage, Hak-heil (Devarim 31:10-13), was viewed
as a reenactment of the revelation on Har Sinai. By tradition,
the king was obligated to read the required Pesukim, but in the
absence of a king, the Kohein Gadol substituted (Josephus,
Antiquities, bk.4: 209). According to the Mishnaic sources, the
Kohein Gadol participated in the burning of the Para Aduma,
the Red Heifer (Bamidbar 19: 1-22) although his participation
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was not strictly required. | hopethishelps.

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAKIX

The sedra begins with the command to count the people. The
abacus is for keeping tally, and the half-shekel (NIS) coin
represents the half-silver- shekel that was used for the count.
(At today's price of silver and the NIS value rdative to the
dadllar, theoriginal half silver shekel wasworth about 15NIS.)

The faucet stands for the washing basin and the kohein's
requirement to wash hands and feet before doing service in the
Mikdash

Totheright of the faucet isa mortar & pestle, used to grind the
spicesfor theincense (K’ TORET) and the specia anointing ail

In the upper-right isabottle of olive oil for that same SHEMEN
HAMISHCHA

The two fellows checking the blueprints represent Betzald and
Ahdliav, the two chief craftsmen in charge of the construction
of theMishkan

Finally completing the topics of the first Aliya of Ki Tisa, we
have Shabbat candles, representing the reminder of the
command to keep the Shabbat

Lower-right is an edited verson of Davka's Golden Calf
graphic, and to its left is another Davka graphic of Moshe
holding the Luchot high (perhaps just before he smashed them
and/or upon his return to the people with the second pair)

The hatchet can be that which Moshe used to destroy the Eigd,
or the tool used to fulfill the commands at the end of the sedra
to destroy the Avoda Zara in the Land of Isragl upon our entry
and conquest

Above Moshe and the Luchot is a graphic of a dab of meat
together with an ice cream pop in a frying pan over a camping
stove. This, of course, stands for the prohibition of
MEAT-IN-MILK

Below the bottle of il is awelder’'s mask, which might be the
most appropriate method of shielding the people from Moshe's
radiance

The quill and feather remind us of the command of G-d to
Maoshe to write the Written Torah down for the people

Matzais matza, asin areiteration of the command to eat matza
on Pesach

The ear with the gold earring refers to the stalling tactic of
Aharon which resulted in the Golden Calf

The eraser, below the abacus, stands for Moshe's powerful
statement to G-d: If you don't forgive the people then erase me
from the Book which Y ou wrote

The black goblet was used to give the people the Golden Calf
potion that Maoshe prepared from the remains of the destroyed
calf. But that isn't redly it. Look again at the goblet. It is a
famous optical illusion. Focus on the white on either side of the

stem of the goblet and you will see two face-to-face profiles, as
in PANIM EL PANIM, the description of the direct
communication between G-d and Moshe Rabeinu.

TTRIDDLES...

are Torah Tidbitsstyle riddles on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the electronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (there isn't always a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzze, book, etc.) fromBig Deal

Last issue's (T'TZAVEH) TTriddles:
[1] Moshe/the people, Y ehoshualK ohanim - verbs please

V'ATA T'TZAVEH... And you command... The phrase occurs
only twice in all of Tanach: The opening words of Parshat
T'tzaveh and in the book of Yehoshua. Perhaps, at least in the
first case, the unusual wording is a substitute for, And G-d said
to Moshe saying: Command the people of Israd... The use of
V'ATA T'TZAVEH keeps Moshe's name out of the sedra,
which is something commentaries point out and explain. The
verb in Maoshe's commanding the people is V'YIK-CHU, and
they shall take (bring). Yehoshua was to command the
Kohanim who were carrying the ARON to stand (stop) when
they got to the edge of the water of the Jordan River (Y ehoshua
3:8).

[2] Question about or demonstration of?

This is based on an old observation. In the haftara for Parshat
Zachor, Sh'muel approaches Sha'ul HaMe ech when he returns
from the battle with Amalek and asks him (sarcastically?) about
the sound of sheep (and cattle) that he hears (since there wasn't
supposed to be any animals of Amalek left alive). The phrase
U-MEH KOLHATZON, and what is the sound of sheep is
curious. First of al, the word for WHAT is usually MAH. It
usually changes to MEH (SEGOL under the MEM rather than
PATACH) before an AYIN, HEI, CHET - with certain vowels.
(Before ALEF and REISH, the PATACH changes to a
KAMATZ.) The point is, there are exceptions to the various
rules for the vowding of the MEM of MAH. The words from
the haftara that we are talking about have one of the exceptions.
The word MEH (which really should be MAH) sounds like the
sound that sheep make. Especially in this case because the
TROP-note is a T'VIR, which really makes the word MEH
sound like the sound of sheep. Hence, the TTriddle: was the
word U-MEH asking a question about the sound of sheep or
was it demonstrating that sound?

[3] 11 of this species and 14 hitters of a different species wore
three each; in Tanach, one of the former and two of the latter
species wore one each. Explain. (based on BT's submission)

This TTriddle as submitted by BT was a lot simpler than we
made it to be. But that's the way things happen with TTriddles.
We get carried away some- times. The TTriddle addresses the
Megila rather than the sedra, maftir, or haftara. It all revolves
around the word KETER, crown. The word only appears three
timesin al of Tanach, and all three occurrences arein the book
of Esther. And al three times, the phrase is KETER
MALCHUT. Onceit is Vashti's, onceit is Esther's, and once it
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seems to belong to the horse upon which the king rode. (At
least that's how the words COULD be understood). Only 11 of
this species (horse) have worn three crowns, by winning the
Triple Crown of Horse Racing (Kentucky Derby, Preakness,
Belmont Stakes). 14 baseball hitters of the human species have
won the Triple Crown (batting average, home runs, RBIs). Even
if you didn't get this TTriddle, we hope you enjoyed the answer.
Again, KETER only makes three appearancesin Tanach, al in
Megilat Esther. Any wonder it is probably the most popular
accessory for Purim costumes?

[4] plus one el ement from the ParshaPix

Thisgraphic wasruined in the printout for the hard copy; it was
corrected for the email versons and website. What was
supposed to be there were four double-6 dominoes, three
standing and one lying down. That would give eight sixes all
together. In Parshat T'tzaveh, the word SHEISH occurs six
times and SHISHA occurs twice. The six times for SHEISH are
very different from the SHISHA, since they don't refer to the
number 6, but rather to linen, which is called SHEISH. The
visual TTriddle was supposed to portray six SHEISH and two
SHISHA, differently.

NachKwestion of the Week

Find three consecutive words in davening, Tanach, or Shas,
where none of the three is between the other two. (Winner will
receive a CD of Nachman Kay singing the Moroccan National
Anthem from the gate of Har HaBayit)

We hope it was obvious that this was a Purim spoof at the
expense of in honor of Nachman Kupietzky, who got us started
on this feature with many suggested questions. He is one of our
top-notch guides, is currently advertising a trip to Morocco and
often takes people onto Har HaBayit, hence the prize offered for
thisPurimKwestion.

But serioudy folks... Several readers have submitted questions
and we are always looking for more. So please, keep them
coming.

Thisweek'sTTriddles:

[1] Named once in this Torah Tidbits and found
only once in Tanach - thisweek's sedra (based on
an ad in thehard copy of TT)

[2] Playground bosses. Main swing, head dide
and thetop teeter-totter, a.k.a. what?

[3] Monday was both typical and atypical

NachKwestion of the week

Find a chapter in Tanach in which all but
one pasuk begin with a VAV
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