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Wearenot teferringto/people who'wear masks onPurim, as/per the’popular
custom(for Purim.[Welarenot/talking about'the'play on'the'name ESTHER,

refer(iring tor HESTER PANIM, GId's hidden[ face (sol tol speak) when/ He
operates'behind the’scenes of world ‘and Jewishlhistory. G/d's/'wearing of a
mask, (so’tolspeak, isralclassiciimagelofithe Purim story. Thelabsencerof His

name’ini Megilat Esther(is/ thelclassic' symbol of ' HESTER PANIM, and( the

custom(ofrdisguisingroneselfiwithrarPurim/costume partiallyralludes/to/that

aspectiofithe/Purimstory.

No, welare not(referringto/thatieither.'We'might'say, ‘as'theltitlelof this Lead
Tidbit'does, thatPurim/itselflis'wearing‘a mask, lor'perhaps/that PURIMis a
mask. Takelyour(pickofititles; here's'what we mean.

Purim/isithe(joyous celebration/ofvictory'overiour'wouldrbeloppressors/inithe
Persian kingdom. Purimris'the celebration’of the vanquishing'of'Hamanland
hisisons perse, andlas/ descendants’ of Amalek, theiri demise isialsol the
fulfillmentof 'the ' Torah's'icommand( tol lerase’ /Amalek "from[under the
heavens".[(In/fact, welcan(say/that'our'Sages/ordained thereadingofiZachor,
whichcontains/the mitzvarof TIMCHEH(to/ wipeout Amalek) torbelonIthe
Shabbatibeforethe/day thatmarks:afulfillmentiof thatmitzva.)

Whatlisthidingbehind(the(Purim[Mask, (the Mask that(is(Purim, is(the(where
and when/ofithe/Purim story, andthesignificance of the whereandwhen.

First Beit('HaMikdash[ was(destroyed( byl Nevuchadnetzar(iin(13338( from

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

Feb.28,[at[R2:08am,Isr.
time.[14[days,[18[hours, &
and22[minuteslaters gk
theOastCopportunityfor |
Kiddush L'vana.l That g5 S8y
comes[Ito[18: 30meonDTuesdameght
MarchJ14th,OwhichOis[(OMegilaClnightClin
Yerushalayim.[For[North[America,Tastop
forKL[is[@hemightldfHegularPurim,[Mon[}
day,[March13th

TaanitCEstherllis(113[Adar,[IMonday,['13
March.[Theast(begins(atldawn,[4:40am
inJerusalem.[The(fast[énds[at[6:10pm.
For[thoseCiwvho[hear[MegilaCbn[Monday
evening,it[is[preferable[@otXoBreakfast
until(@fterMegilalfeading.[Onelvho(feels
weak[fromOJthelfast(land[fears[Jthat
his/her[toncentrationfor[Megila[will(be
compromised,Cmay[eatCland/orCdrink(Ch
littleO bitOafterCJthed timeJand O before
Megila.[Taanit[EstherCis[ChotCalsadday
likehe[Four(Fasts,[Butlis[d[Serious[day.

Creation. There were severaliwaves'ofiexile  thatpreceded the Churban.(More than 50 yearsafterithe Churbanrand
longerrafter Exile forrmany, Nevuchadnetzarand his‘evil sons/were goneland a new king, Koresh, came[to power.
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Koresh, thinkingthat'the70years ofiprophe(isied iexile for/the Jewswaslover, decreed thatthe Jews/ofthisiempire/could

returntoEretzYisraeliandrebuild theBeittHaMikdash.

Arpitifullyrsmallinumberrofipeoplecame backito Eretz Yisrael.[Many of the Jews that temained in exile(enjoyed their
lives.toolmuch(to think of(returning. Andthen(there is thelissue of [Achashveirosh's_partyland chow(the Jews enjoyed
themselves, [inspite(ofithe factithat’Achashveiroshiwaslarrogantlyparadingiaroundin'the/garments/ofithe Kohen/Gadol
andshowing offiother/plunderiofithe Beit'HaMikdash Tias/asigniofthissuperioritytoithe Gidlof/Israel.

That's'somerof ' what's'hiding/behind the Purim Mask. Byrall'means, enjoy Purim. But'don't/forget to'look behind the
maskandseeriflanythingfits'today's/situationthe Jewishworld finds'itself in./Andresolve tordo'somethingraboutit, so
thatiweican/proceed tolthe/Geula'Sh'leima withitheJews returningtoTorah/andZion.

T'TZAVEHISTATS
20thloflb4[sedras;Bthlof 1GnEBh'mot

Writtenlbnl 79.20ineslin[alBeferMorah,fank:[B3rd
10[Parshiot;Rlbpen,Blclosed
101[p'sukimltanks[B5th{8th{nBh’mot)
14120ords(ltanksB5th[{8thn[Bh’'mot)
54300etterslltanks[B2stl{7thin[Bh’'mot)

MITZVOT:
Contains7mitzvot;#positivel@andBlprohibitions

Aslbftenthappenslinlthellorah,herelarelbther
mitzvotlin[alsedralbesideslihelbnesthatlare
countedlamonglthelaryag.Mhislisisolin[Ttzaveh.
Thelhumbersldon'tlalwayslgiveluslanlaccurate
"MitzvalPicture"lbflalbarticularisedra

Aliya by Aliya Sedra Summary

Numberslin[[square brackets] [are[the Mitzva [dount(of Sefer[(HaChinuch AND
Rambam’s[Sefer(HaMitzvot.[A=ASEl((positive mitzva); l=LAV[{prohibition).
X:Y(islthe [perek(and [pasuk from which the (mitzvalcomes.

[P>X:YL(Z)] @nd ]S> [X:Y[(Z)] lindicate[start(of[alparshalp'tuchaldr('tuma
respectively. (X:Y[is[Perek:Pasuk[of(the[beginning[of(the[parsha;[(Z)[i5[the
number lof p'sukimlin thelparsha.

Kohen _FirstAliyai
14 p'sukim127:20128:12

[S> 27:20002)] Moshel(hisiname[conspicuouslylmissing
from(this(sedra)is‘told by G dtorcommand thepeopleto
take pureroliveroilfinordertorlight the(Menora's.lamps.
ThelMenora, tobellocatedrinrthe  main‘sectionrof the
Mishkan, outsideitheParochet, “shall(betendediland
kindledon@dailybasis [98,A25 27:21].Thelightsishall
shinefromeveninguntilmorning, thistbeingaperpetual
lawthroughoutithelgenerations.

SD The People of Israel are likened to the Olive - just asthe

olive shows its greatness (its oil) only after being
crushed and sgqueezed, so too does Israel show its special
qualities after being subjected to the trials and tribulations of
Jewish History. And Israel is compared to the oil of the olive -
just as oil does not mix with other liquids, but rather floats
above them, so too Israel does not (should not) mix with the
nations of the world. And if we remain faithful to G-d, we will
rise above the nations (or groups) who seek to hurt us.

[S> 28:1m5)] Mosheisnextitold tobring(Aharonandhis
sons"frontand (center"toserve[G d as Kohanim.Special
garmentsaretolbemadeforthelKohenGadol's/gloryand
honor [99,A33 28:2].

SD Some say that glory and honor refer to G-d's and the
Peopl€'s, not (just) the Kohen Gadol's.

There are different meanings to the Torah's phrase "for honor
and splendor". Ramban gives it a straight- forward meaning -
that the garments of the Kohen Gadol were for his glory. They
were royal garments befitting the position of the Kohen Gadol,
who was like royalty. With his special garments, the Kohen
Gadol projected a perfect image. The garments helped present
the Kohen Gadol to the People with great and appropriate
dignity. This would help the People understand and relate to
the Kohen Gadol as the vehicle of the Divine Presence among
them.

On a different level, we can say that the objects of glory were
G-d and the People themselves. When the Kohen Gadol wore
his special garments, and the people see him in his splendor,
then there isan increase in honor to G-d. The special garments
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also increase our awareness of the Sanctity of the Beit
HaMikdash, and we areinspired to repent.

"Clothes make the man." In the context of the Beit HaMikdash,
the Kohen in general, and the Kohen Gadol in particular, is
himself filled with awe and will take his responsbilities more
seriously. Inaddition, each specific garment reminds the Kohen
(Gadol), and us, of a different aspect of Jewish Law and Life.
ThustheKohen'sthoughts and intentionsincreasein purity.

Even without a Beit HaMikdash, we are affected by the lessons
of many Mikdash- related mitzvot. One should dress especially
nicely for Shabbat and Yom Tov. One's own clothes, even
during the week, should reflect the dignity of a Torah way of
life. Modesty and neatness, plusthe positive message we project
to othersare all part of our daily deportment.

Talented(artisansiare[tordolthe ' work. Thergarments are:
therfCHOSHEN{Breastplate), [EIFOD[(decorative apron/or
cloak), (ME’IL({robelor poncho), KUTONET((linen(tunic),
MITZNEFET((turban),landthe/AVNEIT((belt/orsash).

Note:theTZITZ{forehead[plate) Cand[MICHNASAYIM
(shortCpantsCivornflinder[theKutonet) Ere[among[ihe
garmentsbutCareChotCnentioned @thisChointOnthe
Torah.OThisOcanObeOexplained.OTheOpantsCareCfor
modesty, [Hot[dloryldndBonor.[And, [Herhaps, fhezitz[i$
for[G[d's[honor@nddohumbledheKohen[Gadol, 8oLk
toolsn't[fartdffhelistldffheldarmentsthat@rebrithe
K.G.'s[Honor@ndIglory.

Theartisanswereto takethegold, dyed wools,[andlinen
(forithepurposelofimakingtheigarments).

[P> 28:6007)] The(Eifodristotbe wovenfromiyarnmade
of threadsCofgold, Cthreecolors Cof Cdyed bwool C(blue,
purple, icrimson(ithelcolorsiandishadesarethe(subjectof
centuriesCoffdebate)andlinenrinfanrintricate style..The
EifodhastworshoulderCstraps. The beltrof the Eifodris
maderinithersamermanner as/the Eifodritself,/andrisian
integralCpartCofOitO(notDalseparate Jpiece JthatCiwas
attached).

ItOE[OhterestingMo[@oteMhat[SomeldfHhefurnishingsof
theMishkan[@ndSomeldffhelgarmentsWerel@xplicitlyfb
befoffaldinglelPiece", Matherhan@ttached.Mot@lIhe
itemsCbf[(XheMishkan,Chor[allthegarments,[butthe
pointOsCemphasizedOnhe[Torahforthoselitems[to
whichheltulethust@pply.

Twolonyx(stones (Shoham) Wwereseton[theshoulders,
uponCwhichwere“engraved thenames_ofthe[tribes.
Thesestones JwithOtheJnamesJserveJasCanC eternal
reminderfortheKohenGadol.

SD Talmud Yerushalmi states that the name of Binyamin

was engraved on both shoulder-stones, BIN on one and
YAMIN on the other. Thisidea is supported by the language of
the Torah - "From six of their names..." rather than "six of their
names'. In V'ZOT HABRACHA, when Moshe is blessing the
tribes, the Torah says of Binyamin that "he will dwell between
the shoulders, "U'Vein K'teifav Shachen".

LevizSecond Aliya !
18 p'sukim1128:13/30

[S> 28:13m2)] Goldsettingsiand.chainsiaretobemade
forithe(Eifod.

[S> 28:150x16)] ThelIChoshen(is/imadellin(ithelsame
intricatelsylefandmannerrof the(Eifod.1tlisrectangular
(doublesquare) which'when(folded (whichiwas theway
ittwasworn) made(asquaremeasuring 1(ZERET({aSpan,
which(isChalfCanCAma)ConCalside. Gold _settings_were
wovenLinto the Choshen(to recieve the twelve precious
stonesCinfour_rows_of threelstones each. StrapsCand
fastenersiweremade(to firmly attachthe[Choshen(to(the
Eifod. JTheyUmustnotCbeJdetached DfromeachCiother
[100,L87 28:28]..The Urim VTumim{{parchment with
the/Divine/Names'on'it) was/inserted/into'the fold of'the
Choshen,andigaveltheChoshenitsmiraculous(powers.

SD The letters of CHOSHEN rearrange to spell NACHASH,

meaning "snake" but also meaning divination through
the occult and black magic, powers in this world which are
anathma to Torah and Judaism. L'havdil, the Choshen is one of
our legitimate toolsfor revealing hidden things. Sgnificant that
these opposite "forces" are actually two sides of the same coin.
(Or anagrams of each other.)

CLARIFICATION

TheyarnOorhelEifod[dnd[Choshenivas[produced@ds
follows: Six[sktandsdfM'cheilet[dyedool{blue,[dpinions
vary[@sblthelshade)Were@wistedith[d[Strand [dfldold
toOproduceOaOthread.dTheOsameOwasOdonewith
Argamanldyedd woold (purple,d blue purple,d other
opinions)@ndidold,BhanildyedWool[{red, [drimson)[@nd
gold,Bheish[Qwhiteinen)@ndgold.Each[threadvas
made[df[2[StrandsB+1[df[dold.[Mhenfhedburfhreads
werefwisted@ogetherfoformhelarnfromwhichfhe
Eifod[@ndhe@hoshenWereWoven.

Another CLARIFICATION

NoteXhat[xhese[arments[dand[kome[bthers)wvere
Shaatnez.MetldatherfthanBelfbrbidden, [Was[d[thitzva
forCthe[KohendGadoloOvear[Thesegarliments.[(No
contradiction[Rere.[Me[Who[Said[dotHoWear[$haatnez,
cominanded®helK.G.[MolWeardheselgarinents.He
who[Baid@hatt[kForbidden@o8laughter@n@nimalldn
Shabbat,[dommandedhat@heldaily[korbanot[andEhe
Musaflbeldone[dnZShabbat.HelikHheBoss.Forbidding
somethinglhldenerall@ndldommandingfhel3amelhing
in[@3$pecificC3ituationlinder8cores[thelldeaof[GLA's
mastery[@f@ll.

Here's[@nlidealdbout[SBhaatnezlih[deneral,[@nd[itsdselih
thelBohen's[darmentsih[particular.Thisis[dot[@deason
forfhelprohibition[df(Shaatnez, [DordbrlitsiiseihBigdei
K'huna.Ot'sQustCalCpointRo[ponder.[(Wool[s[Ehelthief
fiberfromhe@nimalRingdom. [Blax[s[{or[@tOkastbas)
thelthief(iberdrom@heplantlkingdom.[Garmentslare
theldhiefldse[dffibers.If(do, Weldan[daythatldneldflthe
manifestationsl@fflhiumanfdominanceldver@aturelkOur
ability(to[takeFibers(dfrom[both[plantsCandChnimals,
processthemOJandOuseCthem CforClourClown Cbhenefit,
comfort,d andd adornment.d And taking[d the[d most
prestigiousJofJeachJkingdom,Janddweavingthem
together,JandOwearingCdgarmentsCdmadeOfromOthe
combinationCodfCivoolCandinenOsConeCdf[(thelliltimate
signs[df[durfop[positionldnthe@aturelpyramid.[Tomes
theorahl@ndIkllsisIhatiWweRaveldimits. Mes, ielthay
takefrom[@aturebldiotheldurselves.Butl@otdimitlessly.
NotEheldltimateldemonstrationldf[domplete[dominance.
Because[WE[Ho[hot[tompletelyCHominate.[Dnly[15[d
does.[Perhaps,dhelprohibition[df[(Fhaatnezlik[ddnitzva
meantdbBHumblelds, @ndkindsih, [Gust@ittle.
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ButiWhen[Gldldommandsdsibfashionlgarmentsibrithe
Kohen[GadolfbrGld's[fandfhelKG's)[Splendor, fhenlthe
oppositelis[3een.[GdHoldis(Ro[purposelyCgoTalllEhe
way".

ItihightBedimilarEb@otBuilding@ldrivate[dwellinghat
matches[drlSurpassestheBeautydfltheBeitHaMikdash.
Itmightbel3$imilarfnCessagefolgiving BikurimCand
T'ruma, [@tc.Mhink[@boutlit.

Thereldreldifferentldpinions@sbHowIhe[dames[dfthe
tribesQreally,[0t'sdhe3ons[df[Yaakov, [tather(hanOhe
tribes, [[inceevil@ndMosef[@ppear, [atherfhanBfrayim
andMenashe)Werelé@ngraved@dnfhe[Choshen{andihe
Eifod’s[shoulder(skones).

o | 2 hbmb | X fENe
m ot | S | o

iy i | =g | pb R s
2732 1 qor =7 R

ThisCdrrangementk@heldpinion[df[Chizkuni, @ [Rishon
fromFranceCWholivedCinorethan[700years[ago.[He
wrote[@[dommentarydnfheTorahBasedldon[Rashi.[He
says(that@ll[df[leah’s[SonsWerelfrst,fhenBilha’s, hen
Zilpa's,Candinally[Rachel’s.[Rashi,Choweverarranges
the[mameslhdrderlof[birth,[SoReuven,[Zhimon, devi,
andYehudaldre[bnhe[3amel3tonesCas[TChizkunilhas
them,ChsChreYosefCAnd[Binyamin.[RashilCputs[Dan,
Naftali,[Gad,@ndAsherBeforeMissacharl@ndZevulun.

Rambam[Hasheldameldrrangement@sChizkuni,Butfe
putsfhe@ames[Avraham, Yitzchak,[dndYaakovdnthe
Reuvenstone,JandOtheOwords[OShivteildKahCon[Clthe
Binyamin[Skone.

Notelfhath@dditionHo@hemMames[dffhelribes, Hhere
are[additionalOettersXhatC$pellheChamesCAvraham,
Yitzchak,Maakov, [RShivteideshurun(anotherdamelfor
BneilMisrael).@Mheselddditionallktters@reldddedEbldach
successiveldtone[dofhatldach[StoneWill[@nd[dpWith[Six
lettersl@ngravedldnit[(bccording®bThizkuni).

Furthermore,OallOlettersOofdthedAlef(BetCarednow
represented, [Sofhatfhe®ohen[GadollGanlreceiveDivine
communicationMialtheMrimQM'Tumim@ndiheléttersidn
thelStones@flfthe[Choshen,WhichWerelluminated@nd
thenlihterpretedByfhelK.G.

Shlishi Third Aliva
14 p'sukim128:3143

[S> 28:3105)] The[Me'illwas madelof T'cheilettwool
(somelshadel of skyiblue). 1ts'neck 'was especially
reinforced " tol I prevent(] tearing, [Iwhich1is(I prohibited
[101,L88 28:32]. This prohibition appliesitoralllKohen
garments, (butiisccommanded(inthe context of the Me'il.
Therhemrofrthe Me'ili'was adorned (with goldbells and
multircoloredpomeigranatesof'wool:andlinen.

[S> 28:36018)] The TZITZwas!tolbemadelofpure(gold
withithe1words ' KODESH[JLASHEM, [ 1HolyJunto[1G/d,
hammered outias raised letters from the(Tzitz.[ The Tzitz
was( secured( tol thel Kohen Gadol's head byl bands/ of
T'cheiletwool.

TheKutonet I tunicLandthe Mitznefet (orCMigba'at)
turbanweremadeof (purellinen.

ThelAvneit, beltitwasiwoven fromthe woolsandlinen.
Therelisaldisputelastofwhetherronlythe KohenGadol's
beltwas/Sha'atnezorithoseoflalliKohanimraswell.

SD The Avneit was 32 Amot long, approx. 16m of belt. It

took a long time to put on and it produced a large bulge
that the Kohen always felt when he put his arms at his sides.
Smilarly, the Kohen's turban was wound from 16 Amot of linen
strip and probably "sat heavy" on the kohen's head. Sources say
that a kohen saw his turban whenever he raised his eyes.
Smilarly, the Kutonet was long sleeved and almost floor length,
so the kohen always noticed his garments during Avoda. This
"guaranteed" that the kohen would have proper Kavana during
hissacred service.

ForrAharon'ssons((andralllactive kohanim), therewere
fourCgarments_iTtunic,[turban,belt, (pants. The reqular
kohen'sigarmentswerelalso for honoriand glory./Aharon
andrhiscsonswere tolbeldressed intheircgarmentstand
anointed[tolserve as kohanim. Thellinenpants_of the
kohanim, fromwaisttoknees, wasforrmodesty.[Rambam
says(therewereloopsiatithe waistfor(aroperbelt.[Rashi
says_the Michnasayim_resembledboxer_shorts_in_that
theyweremottightfitting.

Rv'iFourthliya
18 p'sukim129:118

[S> 29:1037)] Thelconsecrationcere Imony for Aharon
andChisCsonsCisCdescribed Cin OthisOportion. DSacrificial
offeringscincludedrarbull(this(very(firstofferinglin‘the
Mikdashris_the symbolicifatherrofi the Golden Calfrand
camel as/an’atonement! for his son(/that’ sin) and[ two
rams, (various typesiofimatzalicrackersimadefrom(flour
andoil(andwater({almostalways.anlingredient, (butmot
mentioned (inithetext). Thekohanim(tobeimmersediinia
mikve, wereldressed in(theirspecial [garments,and were
anointed withispecialioil.

Thel[Torah[doesfoldonsiderableldetaillih[describingfhe
dressing[dffAharon[@ndBis[Sonsbrfhe®ehuna.Rarlier
infhe[SedralWasfhe[dommandblthakelfheldarmentsI
and[fhatiWasldounted[@s[d[thitzvaldmonglthel813.[Here
isfthel[dommandbbllowkhroughWithfheldarmentsBy
dressing[dhe&ohanimOhdhem.[Although@hisOkalso[a
command, DitCisCNOTOnumberedCamongCkhedTaryag
Mitzvot.[And[CheitherOstheCtommandtoChnointCthe
kohanim.[Fometimes, [dertain[commandsl@andlhelacts
thatObllowlwhenheldommands@reldompliedWith,[@re
consideredbBepartldffthelthain[thitzva@bbllow.Here,
thattightBelthelServicelhfheMishkan.The[dommand
tolthakelfheldarments,[dnfheldtherBand, [Standsldnlis
own[ihSuch@Mayfhatiti$[@Dumbered@monglfhel@13.

ChamishiFifth Aliyay
19 p'sukim129:19:317

Thelintricate[detailsCof theseven(day_ceremony for.the
Mishkan(are(presented. TheKohanim(aretequiredtoleat
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the meat of thelsinloffering and guiltioffering/ (Chatat

and(Asham).[Thisfcommandappliesinotionlyrduringthe

consecration’iceremony, 1butlisilarmitzvaliforireqular

Templel] service [102,A89 29:33].0J Many[ of(] the

procedures/of the firstrweek oflofferings'were"onelshot
deals".[10ther practices( becameIstan(Tdard loperating

procedurelinitheMikdash.

Shishi Sixth&liya 1
8m'sukim129:38 46

[S> 29:38009)] Daily_procedures_on[the Altar areto
includelthe sacrificinglof twollambs as'Burnt Offerings,
onel in(the morningand( the second( one’inthellate
afternoon. Thesel daily’ sacrifices are accompanied by
flourtandoil"mincha"and(wine(for libation. [Thehitzva
offhe'midims#401From[ParshatBinchas.]

In[responsetoiouriconsecration/ofithe Kohanim, HaShem
Himselfrwill sanctify thel Mishkan, [Altar, and Kohanim.
"And1iwillldwelllamong thePeople of/Israel'and (be their
G(d"((29:45). This/pasuklis'the[companion ofithe pasuk
thatrbegan the whole portion of Mikdash. In"that( first
pasuk, (the’idealof(Grdlivingramongus, (solto'speak, and
not'merely/in/the Sanctuarythatiwe construct/for(Him, is
alluded(torby the grammarrof the ' word in/the pasuk/ ]
BTOCHAM. In! this pasuk at the end/ (almost) of the
instructions/forrmakingthe ' Mikdashrand everythinginrit
and(about/it, the/matter(is'spelledout.

RabbildYaakovOAuerbachz"IOpointsCoutCthatUthe
G'matriyaldflthatidhole[asuk(is[2449,fheMearfifom
CreationihWhichheMishkanWaslfirstidedicated.

ShviirSeventhAliyat
10m'sukim:30:110

[P> 30:1m@10)] Thelncense(Altar(istolbeconstructed of
acacialwood, 1famawideby1lamarlongby2ramottall.
Itiis/torbe platedwithigoldlandladornedibyia/decorative
borderofigold. Twoigold rings'were@attached to/opposite
edges(forthelcarryingipoles, themselves madelofiwood
covered/withrgold. ThisrAltarfwasplaced’in/frontiofithe
Parochetiand was/used primarilyforthe dailyroffering of
incense [103,A28 30:7](and(forpartiofithe Yom Kippur
Avoda), [infthe morningwhen’the Menoralwas/ tended.
Incensewas/offered towardsievening(too. No/otheruse of
theGoldenAltarwaspermitted [104,L82 30:9].

There[s[@Mispute[@sfolWhetherfhelGoldenMizbei'ach
was[Hollow[dr[Solid.[Allldgreefhatfhe@opperMizbei'ach
was[Hollow.TtMasHlledWith[@arth[dachfimefhelgeople
encamped.[Mot[€Ho, fhelGoldAltar.[Someldayfhatitas
al3olidblockbfCAdcacialivood, [éovered ith[gold.This
gavel[it[A3tability[dnd8trengthOkwouldhot[dtherwise
have.[@thers[ihsistfhatfheldescriptiondfthefbpdflthe
Mizbei'achl@s[@GAG, [tbof, inpliesitWasHollow.

Maftir isecond Torah
3 p’'sukim _D'varim25:1719

Generally, (themitzva‘torhearTorahreadingrisrabbinic.
ParshatCZACHORLis theonly_portion_of the TTorah the
hearingCoffwhich{with[Kavana)Cis_thefulfillmentCofra
mitzvafromthe(Torah. The3(pasukiportion[containsithe
mitzvottolRemembertwhatCAmalek did, ‘toCdestroy the
remnant/offAmalek fromMunderithe’heavens", andnever
toforget.

Therelisidebatelastowhoisrequiredtofulfill TIMCHEH
individual, ccommuInity, land Cotheroptions Iland ‘when.

ButlthelreadingroflZACHOR relates tortheLcommands[to

remember@nd never forget. Weknowwellthatithere was

AmalekJandCtherewere, Cand Care, CitsCspiritual Cheirs.

RememberingshouldnotCbeaCgoal, CbutfaCmeansto

behavingrinsuchiways thatrhistorywillmotrepeatritself
and(that’Amalekwill never(succeed.

Haftara 133 p'sukim
ShmuelAlef15:2/34

S'faradimbegin (ane [pasuk earlier

The HaftaraJconsistsC of ithed command CthroughCthe
prophetiShmueltoKingShaultodestroy/Amalek, and of
Shaul'sincompleteicompliancewiththisorders.

TherMaftiritellsrusrwhat'wermustrdo. TheHaftara shows
uswhathappenswhenitlisn'tidoneproperly. Purimland
Megilat(Esther;shows usiwhat happenswhen(it(is.done
right.

But(thelbattlecgoes on...[until(the time of(Mashiach. Gd
too“fights”, sotolspeak.[And wemust/doour part.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson 323

Assaults(part 1)

Reuven transgresses a Torah commandment when he assaults
Shimon. Thisis derived as follows: Regarding the person who
is to be punished by Beth Din by lashing, the Torah states,
“Forty shall he strike him, he shall not add” (D'varim 25:3). If a
person who is being punished cannot be struck in excess of the
prescribed amount of lashes, how much more so does the verse
apply to the person who strikes an innocent person. (See
Maimonides Sefer haMitzvot, negative commandment 300.)

It is forbidden for a Jew to wound himself or another Jew. |
would think that because of the laws of living in tranquility
with our neighbors, this prohibition would extend to not striking
non-Jews. The prohibition not to strike another person is true
not only if the assault results in Reuven wounding Shimon, but
even if there is no resulting wound. It is forbidden for Reuven
to even lift up a hand againgt Shimon. If he does, heis deemed
wicked, even if he does not actually strike him.
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If a person strikes his wife his punishment in the eyes of
Heaven is greater than when he strikes Shimon, for a person is
commanded to honor his wife. If Reuven strikes his wife, in
addition to making all of the payments that any other victim
would be entitled to, the husband - after one warning- is to be
beaten by the officers of the Beth Din and at the request of the
wife, Beth Din can order him to divorce his wife. (In a future
lesson I'Y"H we shall discussif the husband and wife physically
beat each other. We shall 1Y"H also discuss in the future, the
situation where Reuven may be guilty of a punishment in
addition to the monetary payment to be made.) Ordinarily, if a
person is flogged by Beth Din, he does not make a monetary
payment; in the case of assault the Torah instructs that he pay
the victim instead of being flogged. If Reuven strikes Shimon,
but the compensation as determined by Beth Din isless than a
peruta (the smallest coin in circulation), there is no
compensation to be paid. However, Reuven is to be flogged.
Generally, if one transgresses certain types of negative Torah
commandments he may be relieved of the punishment of
flogging, if the victim can be made whole by the payment of
money. The money payment undoes, as it were, the effects of
the assault of Reuven on Shimon. Since there is no monetary
payment to be madeif the amount isless than a peruta, thereis
no undoing of theinitial assault by Reuven on Shimon. Reuven
isthus flogged by Beth Din.

Although it is prohibited, Shimon beats himself. Seeing this
Reuven beats Shimon. Reuven isliable for the blow.

Reuven throws a stone and Shimon is nowhere to be seen. After
the stone leaves Reuven’s hand Shimon puts his head out of a
window and the stone strikes Shimon. Reuven has noliability.

We now come to the famous Mishna that almost every child
learnsin school.

Reuven strikes Shimon. Reuven is liable to Shimon for up to
five different categories of payment:

1. permanent injury (to be called injury in these lessons.) This
category does not include injury that isnot permanent;

2. pain and suffering (to be referred to as pain);
3. medical expenses (to bereferred to as healing);

4. loss of wages during the healing period (to be referred to as
“loss of income’);

5.humiliation.

There are times when Reuven is liable to Shimon for all five
categories, times when heisliable for only four, three or two or
one of the categories and timeswhen heisnot liable at all.

For example, Reuven inflicts a non— permanent type of injury
on Shimon. Reuven need not pay for injury but may be required
to pay for up to four of the other categories. Reuven does not
have to pay for pain if Shimon, because of a disorder, does not
suffer pain. Reuven need not pay for medical expenses if
Shimon belongs to a medical plan that does not charge Shimon
for healing. Reuven need not pay for loss of income if Shimon
is retired and does not lose income because of the injury.
Reuven need not pay for humiliation if Reuven did not intend
the act that caused the injury. Thus, in many of the cases, some
of the categories of payment may be present and other
categories not.

Some examples of liability are:
Reuven cuts off Shimon's hand, foot or even a finger; or

Reuven blinds his eye or deprives him of any limb that will not
grow again. Reuven must pay for up to al five categories of
compensation. The law is the same if Reuven knocks out
Shimon's tooth. Reuven must pay for up to al of the five
categories. The reason is that the mouth is certain to be sore for
some time. Although the tooth is beyond treatment, the gums
require treatment. The law is the same if Reuven tears the skin
of Shimon or wounds him so that there isa break in the skin on
Shimon and blood flows; he is liable for up to all five
categories. The skin may not grow again and |eaves a scar.

If Reuven strikes Shimon on his hand so that it swells but will
eventually return to its normal size, or to his eye so that it
becomes inflamed but will eventually heal, Reuven must pay
for up to four categories, namely, pain, healing, loss of income,
and humiliation. Reuven does not pay for injury since it is not
permanent and when the swelling goes down Shimon will be
the same as he was before.

If Reuven strikes Shimon on the head so that it swells but will
eventually return to its normal size, Reuven must pay for three
categories, namely, pain, healing, and humiliation.

If Reuven strikes Shimon on a spot that is not exposed, such as
the knee or back, Shimon does not lose any income and no
person witnessed the assault, Reuven must pay for up to two
categories, namely pain and healing.

Reuven strikes Shimon with his handkerchief, or with a
document, or the like. Reuven must pay only for humiliation, if
it is present. There is an opinion that this holds true only if a
third party witnessesthe assault.

Next lesson will I'YH continue with other examples of liability
and begin adiscussion of appraising theinjury.

The subject matter of this lesson is more fully discussed in
volume X chapter 420 of A Restatement of Rabbinic Civil Law
by E. Quint. Copies of all volumes can be purchased via email:
order s@gefenpublishing.com and via website:
www.israelbooks.com and at local Judaica bookstores.
Questionsto quint@inter.net.il

Meaning in Mitzvot

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir's Meaning in Mitzvot on Kitzur Shulchan Arukh by

Rabbi Asher Mair

Please note that in past years, Rabbi Meir's pre-Purim column
consisted of "Purim Torah", light-hearted spoof in the Purim
spirit. The following column, although on a Purim topic, is
totally serious.

Dressing Up on Purim

One of the most prominent customs practiced today on Purim
isto dress up in costumes, and this custom is mentioned already
in the Rishonim. The Rema mentions that it is acceptable even
for men to dress up as women (athough there are dissenting
opinions), even though this seemingly violates the prohibition
of "A man's clothes shall not be on a woman, and a man shall
not wear women's clothes' (D'varim 22:8). Others mention that
is customary to dress up as non-Jews, although this seemingly
violates the prohibition "don't goin their ways' (Vayikra 18:3).

Hereis one explanation of this custom.
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The prohibition to be likened to non- Jews exists at severa
levels. In general, this prohibition, like other Torah
prohibitions, should not stand in the way of danger, and indeed
the Shulchan Arukh writes that a person may dress up like a
non-Jew to avoid being identified as a Jew if Jews are being
attacked (YD 157:2). However, if there is a decree for Jews to
dresslike non-Jewsin order to make us lose our distinctiveness,
then we are forbidden to change our dress even in the face of
danger (YD 157:1).

Likewise, entering a place of idolatrous worship is normally
forbidden; however, it is permissible in order to escape danger,
but forbidden if the danger arises from a decree against Jewish
worship.

In other words, the degree of prohibition depends on the
motivation of hostile non-Jews. If their objective is to make us
give up our traditions, then we must resist at all costs. But if
their enmity isirrespective of our customs, then we can be more
lenient. | heard from a prominent Rav that in the time of the
Holocaust the rabbis were particularly lenient, because the
object of the Nazis was not at al to make us give up our
customs; on the contrary, they explicitly included in their mass
killings people of Jewish background who did not even identify
themselves as Jews.

At the time of Purim, the decree of Haman was directed against
all Jews. It is true that the stated reason behind the decree was
Haman's claim that we were a people who didn't keep the king's
laws (Esther 3:8), but this was not Haman'strue motivation, and
in any case the decree applied to all Jews.

In this case, dressing up as a non-Jew would have been
permissible. So the custom to dress up as non-Jews reminds us
that this practice would have been permissible at the time of the
original miracle, dueto the unique nature of Haman's decree.

Another possible explanation is that the non-Jews at that time
likened them- selvesto Jews, as the Megila states 'And many of
the common people Judaized themselves' (Esther 8:17). We
commemorate and mock this insincere, purely externa
adherence to Judaism by adopting a purely external likeness to
non-Jews whileinternally remaining fully devoted to our faith.

Rabbi Asher Meir has two wonderful books in print - Meaning
in Mitzvot (ask for it at your local sfarim store) and The Jewish
Ethicist, available at some bookstores and through the Business
Ethics Center of Jerusalem, (02) 632-0222. Both works are
highly recommended

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

"Tofind a wife for my son, for Yitzchak" [5]

This search for a wife, expresses the essence of the first two
Matriarchs of the Abrahamic Family-Nation, superficialy so
different from each other yet in reality so similar, that indeed
Rivka could be brought into the tent and it was Sara’s.

Judaism is an exquisite balance between spirituality and
materialism, between prescribed acts and grace or faith,
between Justice and Mercy, between ritual and inner feelings,
between Nationalism and Universalism, between Olam HaZeh
and Olam HaBa, between Heart and Brain, between truth and
chesed. These two Matriarchs provide such baance to the

merits of the Patriarchs.

"All the years that Sara was alive, there was a cloud at the
entrance of her tent... the doors of the tent stood wide open...
there was blessing in the dough of the bread... There wasa light
burning from one Shabbat eve to the next" (B'reishit Rabba
60:10). That tent Sara had made into a place of sanctity, so that
the Shechinarested on it. Thisis as, "and when Moshe came to
the tent [the Mishkan] to speak with G-d the cloud of glory
stood at the entrance" (Sh'mot 33:9), and as, "And Avraham
saw the place from afar - he saw a cloud hovering over the
mountain" (Pirkel d'Rabbi Eliezer B'reishit 22:4). All threewere
expressions of a religious dialogue between human beings and
G-d. The tent that spoke of hospitality to wayfarers is often
considered a characteristic of Avraham only, yet it wasto Sara's
tent that he hurried and said : "Make ready quickly and three
measures of fine meal, knead it and make cakes', so it was her
zealousnessin feeding the hungry and the strangersthat brought
the blessingsin the dough.

Eishet Chayil that was Avraham's eulogy for Sara, speaks of:
"she opened her mouth in wisdom and Torat Chesed is on her
tongue; she possessed the wisdom to balance her and Avraham's
chesed when needed. "Why did the destruction of Sodom have
to be in Avraham's time and not in Yitschak's whose Mida is
Din and Gevura? To teach him that sometimes Chesed hasto be
limited by Din" (Shem Mi Shmuel). Digtinguishing that there
could be no shaatnez in the Abrahamic Nation, she demanded
that Ishmael ben Hagar bat Ham be sent away despite
Avraham's love; and Hashem agreed. Her wisdom was not
relegated to spiritual or religious matters. Chazal learn
from,"she planned to buy afield", that hers was the plan to buy
Marat HaMachpela, the eternal possession of Jews in the
Promised Land.

Avraham's mission was to bring the knowledge of Hashem to
thewholeworld, and Sara shared in that mission; "the soulsthat
they created in Haran - Avraham converted the men and Sara
the women" (B'reishit Rabba 39:14). Y et she has two attributes
that balance Avraham in that mission. The idea that Sara was
greater than Avraham in prophecy is an often-quoted one, but
the Netziv sees her rather as having an additional dimension to
that prophecy. "It is difficult to see how Sara was greater that
Avraham in prophecy when she received only one, whereas all
the others were given to him and only relayed to her.
Nevertheless, she had the Ru'ach HaKodesh to believe in the
visions that were granted to him; therein lies her greatness'
(Haameik Davar, B'reishit 23:1). Furthermore, Avraham had ten
tests, yet had no real suffering, whereas Sarah did. Twice she
was threatened by the abduction of kings, she had to suffer the
ignominy of giving her handmaiden to Avraham, it was she that
suffered the arrogance of Hagar, it was her life that was the
shorter of the two, and she suffered al the anxiety and
uncertainty of the Akeida. She added to the Abrahamic Nation
the strength to withstanding suffering (Siach Sarfel Kodesh).

Although like Sara, Rivka made her way from the pagan world
of Aram Naharaim and the Abrahamic family to Eretz Yisrad,
yet shedid it alone, without a husband; showing the appropriate
strength when she answered her family's question: "Will you go
with this man?' with: "I will go"; this even though she was at
the most 14 years old coming to a husband who was 40 years
old, whilethere were only 10 years between Avraham and Sara.
Like Sara, Rivka too, was a Baalat Teshuva, yet she had to join
a husband who was not one, but a tzaddik ben tzaddik, thereby
balancing his spiritual inheritance with her own free discovery,
zeal, passion and wonderment. At home she had been familiar
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with evil and idolatrous people, so she had the wisdom to
recognize the evil that was Eisav and not be blinded by his
hunting of hisfather.

Yitschak, the embodiment of Din and of Gevura needed the
balancing Chesed of Rivka. Yet she knew that Chesed needs to
be balanced therefore she had the wisdom to redlize, as had
Sara, that the Abrahamic mission of Torah, Land and Nation
was not divisible. She also had the strength and initiative to
make sure that its future remained unified, so could plan and
execute the trick that would reveal the shaatnez that was Eisav,
so that the blessings of Avraham would descend only on the
tzaddik, on Y aakov.

"And Yitschak brought her into the tent of Sara his mother. He
married Rivka, she became hiswife, and he loved her. And thus
was Yitschak consoled after his mother" (B'reishit 24:67). "Itis
normal for most men to love their wives, but when Yitschak
saw her spiritual merits, he loved her with a greater love
because of them. They were indeed the merits of Sara, so when
he brought Rivka into her tent [all four Matriarchs had their
separate independent ones from their husbands' tents], lo and
behold it was in reality the tent of Sara' (Radak). "Why tell us
that it was Sara's tent? To teach that while Sara's tent was | eft
empty for the three years after her death as a mark of the Kibud
Eim of Yitzchak, now he saw that when Rivka cameto that tent
it became Sarah's again [since al four blessings that had been
there now returned]” (Ramban). "He mourned his mother for
three years but when he saw that Rivka was like Sara he was
comforted" (Radak); "A peace came to him from that love and
so he was comforted" (Netziv). "So that, in the specific Jewish
attitude to marriage, Yitschak could first be married and then
grow to love the wifewho was so like Sara" (S. R. Hirsch).

Thisisthe 119th installment in Dr. Tamari’s series on “ Tanach
and its messages for our times”

MISC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] Parsha Pointsto Ponder

[6] Portion from the Portion

[7] Torah from Nature

[8] G'matriya Match

[9] Consider This...

[10] MicroUlpan

[11] From the desk of the director

[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,

to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

| may have to be out of town on Shabbat Zachor in a
Q place where there is no shul to hear the reading of

Parshat Zachor. Is it sufficient that | heard the same
p'sukim on Parshat Ki Teitzel and will read about the actions of
Amalek on Purim morning?

Torah to read Parshat Zachor from a Sefer Torah,
from the end of Ki Teitzei (D'varim 25:17-19).
Rishonim (including Tosafot, Megila 17b; Rosh, Berachot 7:20)
base them- sdves on the gemara (Megila 18a), which derives
that Megilat Esther must beread from a proper scroll. It does so
by means of a scriptural comparison to the mitzva to remember
the actions of Amalek, which Hashem commanded Moshe to
write down in a "book". The gemara continues that although
one can fulfill the mitzva not to forget what Amalek did by
reading silently, we must read it aloud because the Torah also
says to remember, which indicates a further action. The
Terumat Hadeshen (I, 108) understands from the Rosh (ibid.)
that the Torah requirement includes the need for a minyan.
Therefore, the Shulchan Aruch (Orach Chayim 685:7) saysthat
because of the mitzva from the Torah, people should go to a
place with a minyan for Shabbat Zachor to hear the Torah
reading. This seemsto beyour situation.

H Many sources indicate that there is a mitzva from the

Let us seeif there are mitigating circumstances that lessen the
obligation or provide aternatives. Not al the Rishonim who
mention the Torah-level obligation to read Parshat Zachor
indicate that the obligation can only be met at the time and in
the manner that we normally do. The Sefer Hachinuch (#603)
says that the Torah law can possibly be fulfilled by reading
every couple of years, before one comes to forget the story.
Others explain that Chazal felt it necessary to institute the
reading once a year because one forgets things after twelve
months (based on Berachot 58b). (See the Chatam Sofer's
solution for the problem that in a leap year there are thirteen
months between readings of Zachor in Maharam Shick, Sefer
Hamitzvot 605.)

The Magen Avraham (685:1) notes that, in his times, people
were not so careful to hear Parshat Zachor. He justifies that
based on the fact that they heard the story of Amalek in the
Kri'at HaT orah on Purim morning (Sh'mot 16: 8-16). Many take
issue on him because that reading does not connect the story to
themitzvato fight Amalek (see Mishna B'rura 685:16). If thisis
the only issue, one can solve the problem by hearing the
p'sukim of Zachor in Parshat Ki Teitzei. However, this solution
has complications. Firstly, one probably has to have in mind to
fulfill the specific mitzvato remember Amalek at that time and
likely even has to inform the baal korei (see Mikra'el Kodesh
(Frank), Arba Parshiyot 6). (The Taz (685:2) says that the
berachot are al so an absol ute requirement, so, according to him,
the oleh might also have to have him in mind.) If you plan to
use this method this coming year but did not do so last year, 18
months will go by in between readings, which we saw is
problematic.

The Rama (OC 685:7) saysthat if one was unable to make it to
a public reading of Zachor, he should read it by himsdlf. This
should ideally be done from a Sefer Torah (Mishna B'rura
685:17), which is probably not available to you. However, one
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should at least accomplish the mitzva not to forget Amalek's
actions by any clear review of the subject matter. Although
Chazal established a specific time and manner to fulfill the
positive mitzva, it is likely that one can fulfill the Torah
obligation by individually reading the p'sukim from a Sefer
Torah before or after your visit (see Sha'ar HaTziyun ad loc.:5).

Despite the mitigating factors and aternatives, the Shulchan
Aruch's simple ruling still seems to require you to make every
reasonable effort to bein a place where you can hear the public
reading of Parshat Zachor at its time. There are circumstances
where a person cannot arrange to fulfill a mitzva. It is hard to
give exact guiddines; we can address your situation if you send
us more details.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day

We must sometimes permit ourselves to begin things badly, just
so that we begin them. Those who spend too much time
preparing graceful entrances, often never get to make them.

From " A Candle by Day" by Rabbi Shraga Silver stein

A Candle by Day » The Antidote « The World Of Chazal
by Rabbi Shraga Silverstein « Now available at 054-209-9200

13 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

One of the special garments worn by the Kohen Gadol was the
Choshen Mishpat, the "breastplate of judgment". It was called
by this name because it was used to present questions to God
and the Kohen had to use his own judgment to under- stand the
answer.

The Choshen contained twelve stones each inscribed with the
name of a different tribe. Inside the Choshen was the Urim
V'Tumim, a parchment containing Divine name that caused the
letters to shine in response to a query by the Kohen. Ramban
(Sh'mot 28:30) explains how it worked. Shof'tim 1:1 states that
an inquiry was made "who shall go up for us first against the
Canaanites," i.e. which of the twelve tribes was to fight first.
The Ramban says that the Kohen Gadal fixed his thoughts on
the Divine names and the name Y ehudal lit up, together with the
letters Yod, Ayin, Lamed, Hei, spelling the word Yaaleh - he
shall goup.

Of course the four letters could have formed other words but the

Kohen was operating with Ruach HaKodesh and thus
understood the message as Y ehuda Y a'aleh.

Jews ask themsdves today "Me yaaleh," who will go up? Who
will make Aliya? As people say: "Aliya and death are two of
the most talked about topics but it always happens to someone
ese"

When Y ehuda went up first to fight the Canaanites, this did not

exempt the other tribes from fighting, but made it easier for the
others to follow. So too today, many have already made Aliya
making it so much easier for othersto follow.

If we consult our own personal Urim and ask, "Me Yaaleh,"
thereis no doubt the lights will shine and say "Yehudi Ta'aeh"
- Jew go up.

If only we would see the light.
Rabbi Y erachmiel Roness, Jer usalem

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat Ha' Shavuah

(41 A Touch of Wisdom, A Touch of Wit

R Moshe Landau of Uman, a descendant of the Noda
BiYehuda, became involved in the haskala movement, and
would often address meetings of Jews, where he would try to
stress theimportance of learning the language of the country.

Once, in an effort to prove his point, he noted that Mordechai,
by knowing the language of the country, was able to foil the
plot of Bigsan and Teresh. This, he said, proved that the Jews of
the time knew other languagesin addition to their own.

"That's very poor proof," one of the Chasidim present called
out. "Had the Jews of the country al known its language,
Bigsan and Teresh would never have dared to talk openly in
front of Mordechai. This proves that Mordechai was the
exception, not therule."

R' Yisrad, the Maggid of Kozhnitz, would say: If al the Jews
would make peace among themselves and link hands, the hands
would reach all the way up to G-d's Throne of Glory.

Shmuel Himelstein has written a wonderful seriesfor ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

(5] Par sha Pointsto Ponder - T'TZAVEH

1) Why does G-D tell Maoshe that the Jews should bring oil TO
YOU?(27:20) It is quite obvious that the materials gathered for
the Mishkan would be brought to Moshe and then established in
its proper placein the Mishkan!

2) G-D commands that the Kohein wear pants TO COVER
THE FLESH OF HIS NAKEDNESS. (29:1) How are we to
understand this considering the fact that he was already wearing
arobe which covered hislegs down to hisfeet?

3) Why does the Torah teach about the incense atar in this
week's Parsha (see 30:1-7) after the laws of the clothing of the
Kohanim and not with the rest of the vessels of the Mishkan
which weretaught in last week's Parsha?
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THESE ARE THE ANSWERS

Ponder the questionsfirst, then read here

1) The Baal HaTurim answers that G-D was clarifying that the
light of the Menora was not needed to simply illuminate the
Mishkan. Rather, it represented the light and inspiration of G-D
which each person was to tap into and use at a spiritual guide
throughout life.

2) Rav Shternbuch teaches that this comes to teach that true
TZNIUT isinternal and something which a person should fed
and a way a person should act regardiess of whether other
people around to see.

3) Rav Moshe Feingtein explains that the incense altar being
taught after Aharon was established as a spiritual leader teaches
that the symbolism of the service on this altar relates directly to
spiritual leadership. What is this symbolism? Rav Moshe
explains that the service on this altar was creating the smell of
the incense. All smells are unique in that they travel long
distances, they come upon a person by force, and they can serve
as an early warning for dangerous things such as spoiled food.
So, too, a Jewish leader like the Kohein Gadol must be able to
influence those who are far away, must be able to influence
those who are not specifically looking to be influenced, and he
must be alert and aware of spiritual dangersin theworld.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman
Mashgiach Ruchani, Yeshivat Yesodei HaTorah in Bet
Shemesh, author of "DISCOVER: Answers for Teenagers (and
adults) to Questions about the Jewish Faith", soon to be
republished by Feldheim - ppp@i srael center.co.il

i 5 6]

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

Dressing the Kohen Gadol
and dressing up on Purim

A whole chapter - almost 40 verses - is used to describe the
commandments regarding the clothes of the Kohen Gadol and
the kohanim, and we hear about them in this parsha as well as
in Vayak-hel & Pekudel. What is the significance of these
clothes specifically, and clothesin general ?

Ramban in his pshat (more superficial) explanation, compared
the KG's vestments to those worn, in those days, by royalty. We
see thisin the story of Yosef's colorful coat, and in the Megila
where Mordechai goes out in the clothes of the king" (8:15).
The same colors mentioned in the KG's garments are mentioned
there. These clothes acted to enhance the dignity and prestige of
thewearer and his sacred officein the eyes of the people.

The Kohanim in the Mikdash do not serve Hashem in their
everyday clothes. The service in the Temple is not a
spontaneous "natural" activity, but planned and deliberate. God
wanted a distinction between the sacred and the profane. He

therefore commanded Moshe to make them holy garments for
"splendor and beauty".

Nechama Leibowitz a'h points out that just as the kohanim
were consecrated for their holy mission by their clothes, so too
the human race was raised up for their mission by clothes. God
Himself clothed Adam and Chava "Hashem made for Adam and
his wife garments of skin and clothed them" (B'reishit 3:21).
Clothing is not merely an ornament or a protection against cold.
It is the primary and necessary distinguishing mark of human
society. It sets man above the animals. The status and glory of
man are reflected in the character of his attire ("L'habit ne fait
pas le moine." "Kleren maken de man"). The fact that Hashem
Himsdlf clothed Adam and Chava shows that clothing is not
just a sociad convention but an extension of the work of
creation.

A few words on one specific garment that the Kohein Gadol
wore. The robe (meil) was made completely out of sky-blue
wool. The bottom of the robe had 36 or 72 sky blue, dark red
and crimson wool pomegranates (pom- poms) and 36 or 72
golden bells. The bells were placed either inside the hollow
pomegranates (Ramban) or were aternated between
pomegranates (Rashi). The bells actually made noise when the
Kohen walked.

The bells ringing audibly reminded the Kohen before whom he
was about to enter and from whom he was taking leave. It also
announced his presence in the Mikdash. Rabbi Yochanan
learned from this that one should always knock on the door
even of hisown house, before entering. Thisis one of the seven
directives that Rabbi Akiva gave to his son Rabbi Yehoshua,
"Don't enter your own house suddenly; al the more so, the
house of your neighbor (Psachim 112a).

And what about Purim, why do we change our clothes on
Purim? Why do we "dress up"? One reason we dress up is we
dress like Goyim to be able to accomplish "not knowing the
difference between Haman and Mordechai". When people
change their clothes we won't know who they redly are, a
Haman type or a Mordechai type.

Here's arecipe that has Bell peppers and pomegranates like the
robe of the Kohein Gadol.

Pomegranate and Roasted Bell Pepper Salsa
3 pomegranates, peeled and seeded
6 red peppers
1 medium red onion, diced very small
1 tablespoon finely chopped mint
2 tablespoons dlive oil
2limes, juiced
Salt and pepper

Cut pomegranate in quarters and remove seeds. Extract the
juice from the pomegranate seeds by placing the seeds on a
strainer or bowl and pressing down with aladle or mallet.

Roast the red peppers, place in a bowl, cover with plastic for 8
minutes, and then ped, seed, and dice the roasted red pepper
into very small pieces.

In amixing bowl, combine the pomegranate juice, diced roasted
red pepper, diced red onion, chopped mint, olive ail, and lime
juice. Season with salt and pepper.
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71 Torah from Nature
TT Reader Feedback - Tachash

MK wrote: My own pet theory as to the identity of the Tachash
isatype of fish known in Hawaii as"Mahimahi" (a.k.a. Dorado
and dolphin fish - it'sa fish, not amammal like a dolphin is)...
Because Some Torah trandations render "Tachash" as sedl,
manatee, etc. [as you pointed out], which is what first got me
thinking along the lines of sea life... Rashi comments that the
Tachash was amulti-hued creature; the Mahimahi goes through
arapid series of color changes after it's hauled out of the water.
And it isafact that in various cultures fish skins are used as a
type of "leather"... some Artic culture... Dorado are found in the
Mediterranean and Red Sea. Ed. note: 2m long, kosher! fish.

18 G'matriya Match ~PIR,
Here'sa niqe G'matriya Match that you can (" 3 ‘;
say something about on you're own. Want MATCH

to work it into a Shabbat table Dvar Torah,
please, be our guests. We start with the opening pasuk in this
week's sedra:

PRty TN MR DR tiT TN | mkT oEN
IR T2 TRbER iNER D At

And you shall command the people of Israd, that they bring
you pure beaten oil olive for the light, for the lamp to burn
always.

One other pasuk in the Torah shares its G'matriya of 5288.
Vayikra26:42.

i = B T o R R A
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Then will | remember my covenant with Jacob, and also my
covenant with Isaac, and also my covenant with Abraham will |
remember; and | will remember theland.

9 TT Reader Feedback

Last week's Consider this... column (can we call it a column
after only one appearance?) raised the issue of important
reasons for not crossing against a red light, beyond the legal
issue and that of personal safety. The focus was on the fact that
others waiting to cross the street often will do so in "follow the
leader” style, without paying proper intention themsel ves.

Here's what MA wrote: Apropos to the idea that others are
watching... Since | have become a parent, | have made a
concerted effort not to cross the street on red. ...if we tell kids
that something is forbidden, and we nonchalantly continueto do
it, they will notice; they are very good at catching
inconsistencies. So to ingrain in mysef this idea of being
consistent, | just about never cross against the light whether
with my kids or not. More related to your anecdote, | tell myself
that even if my kids aren't around, maybe some other kid will
watch me and learn that it is really safe to cross on the red. |
wouldn't want the faintest possibility that an accident would
occur because of something | did...

Similarly, MK wrote: good point; | would also add the
following -- Whether you're aware of it at the time or not, the

kids are watching -- yours, or someone else's, doesn't matter.
The point is, kids learn by watching the grownups in action.
Better that they should see us adults carrying out good safety
habits [crossing only on green, using seatbelts, etc] so that
they, too, will adopt the good habits.

Ed. comment: The saying, "Do as | say, not as | do" first
appeared in print in 1654. Despite the fact that people have
been using it for over 350 years, it just doesn't work. No matter
how many times a person makes it safely across the street
against thered, it only takes once... We have enough to worry
about when crossing on the green...

1100 MicroUlpan hirdA)
Online = Connected to a computer or computer network. How
do you say online in Hebrew? MEKUVAN, Offline? LO
MEKUVAN

1y Divrei M enachem

One of the most significant symbols of Jewish life is the
Menora that recalls the seven-branched candelabrum that was
situated in the south side of the Sanctuary. Based on the
opening verse of our parsha we know that the clear and beaten
oliveoil of the Menora burned continually.

As understood from the following verse, the lamps were lit
from evening until morning. For Rashi, the concept of
continuity meant that the Menora was lit every day, even on
Shabbat. This can also beindicative of the center flame that, of
all the seven lights, was traditionally left burning all day. In the
First Book of Shmuel (3:3) there is a reference to the Ner
Elokim (the Lamp of G-d), which evokesthisidea. Anditisto
the memory of this continuous light that we kindle a Ner Tamid
in synagogues today.

Another interpretation offered by Rashi of the act of causing the
light to burn continually is that, "[the Kohen] must kindle the
light until the flame ascends by itself" (cf. Shabbat 12a). There
is, of course, a distinctive lesson to be learned here: Every day
the kohen had to painstakingly clean out the residue left after
the night's burning. And then, when the pure oil had been
prepared in its place, it took but a fleeting act of kindling to set
theflamealight.

In this context, the Sefat Emet poignantly reminds us that after
years of dedicated physical effort it can take just one second to
bring light intotheworld.

Shabbat Shalom, M enachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

"Order and Method" in the Mikdash - cont.

Standing behind a lectern in the Beit HaMokeid, Meir began to
speak to the hundreds of Kohanel Beit Bilgawho were sittingin
front of him. "The Olah precedes the Asham (the guilt-offering)
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which in turn precedes the offering of Shelamim" (Zevachim
10:2). Asthe Bilga-ites nodded, Meir continued, "We all know
that when daughtering a sacrificial animal, both the Shocheit
and the ministering Kohanim must have Kavana, proper intent.
They must be mindful that the sacrifice is according to G-d's
will, a "pleasing, sweet savor" (Vayikra 1:9). Since Shechita,
daughter, is not an Avoda per se, a Kohein is not required to
daughter the sacrificial animal. That we Kohanim slaughter the
Korbanot Tzibur (public Korbanot) is merely a matter of
custom. Moreover, ideally, a private person who brings a
Korban should daughter it himself. However, not every person
is able to do so. He may lack the necessary prerequisite
knowledge or simply be squeamish. You may remember how
we trained hundreds of Leviyim as Shochtim to help the Ba'aei
Korban who were unable to daughter their own Korbanot."
Meir quoted, "If a man slaughtered the sacrifice (e.g. Sh'lamim)
with the intention of sprinkling the blood outside (of the Azara)
or even if he intended to sprinkle only some of the blood
application outside, or to burn its sacrificial portions or even to
burn only some of the sacrificial portions outside... or to eat of
its meat or only an olive's bulk of its meat outside (the
designated area), the sacrifice becomes invalid... But if he had
in mind to sprinkle the blood (on the Mizbei'ach) the next day -
after the permitted time... or to burn its sacrificial portions...
the next day, or to eat the meat... on the next day (after the
permitted time), the sacrifice becomes Pigul - an abomination -
and entails Kareit for those who eat of the meat' (Zevachim
2:2). A mere thought can invalidate the Korban and cause
someone who eats of the sacrificial meat to be subject to
Karet!"

Meir continued, "When a Kohein or a private individual
daughters a sacrificial animal (Menachot 110a): [1] He must
remember what Korban heis sacrificing. Isthe Korban an Olah,
a Chatat or Sh'lamim?[2] If the Korban in question is a Chatat
or an Asham, the Shocheit must aware of the nature of the
transgression that necessitated bringing it. [3] If the Baa
Korban does not daughter his own sacrificial animal, the
Shocheit who takes his place must be aware of the Baal
Korban's identity. [4] The Shocheit must be mindful that the
daughtered animal is being offered as a Korban on the
Mizbe'ach and is not going to be used for ordinary human
consumption." Getting up from his seat, a young Kohein
objected, "lsn't all this obvious? If | daughter an animal in the
Azara, the anima could only be used as a Korban." Meir
answered that people, even Kohanim during Avoda, can get
disoriented. "Remember, a stray thought can invalidate a
Korban." Satisfied, the Kohein sat down. Meir continued, "[5]
A Kohein - or any Shocheit - must remember that the Emurim
(innards of sacrificial animal burnt on altar) must to be burnt
completely on the Mizbei'ach and not ssimply roasted. [6] He
must recall that Korbanot are burnt on the Mizbei‘ach and not
somewhere ese (Zevachim 2:2). How- ever, the Sanhedrin
ruled that these intentions should not be audibly voiced so to
prevent the possibility of error and the resultant invalidation of
the Korban. Y ou know that the Azara can be a very noisy place
and people can get confused. It is the wrong intention of the
ministering Kohein that can invalidate the Korban, not awrong
intention of the Baa HaKorban. Who knows how many
Korbanot are inadvertently invalidated? Realizing the problem,
the Sanhedrin set up a standing committee to study the matter
and make practical recommendations to ameliorate the
Situation. The committee consisted of members of the
Sanhedrin, experienced Kohanim, and efficiency experts. At the
urging of my Rosh Mishmeret, | had the honor of serving on the

committee. The findings of this committee formed the basis of
the new regulations laid down by the Sanhedrin governing
sacrificial procedure. All private Chatot would be offered first
and only when the Kohanim finished offering the Chatot, they
would offer the Ashamot followed by the Shelamim. Korbanot
would no longer be offered haphazardly, and as a result, the
Baae Hakorban would not be held up unnecessarily. Our
committee recommended that anyone who wanted to bring a
Korban would pre-register by email and be given a number.
Leviyim would verify the details of the Ba'a Hakorban (name,
Te'udat Zehut, type of Korban to be offered etc.), enter them
into the Mikdash computer, and then by return email inform the
Baa Hakorban exactly when he was to appear in the Beit
HaMikdash with his Korban. Though the Halacha demanded
that the Shocheit and the officiating Kohein know the nature of
the transgression that necessitated the bringing of a Chatat or
Asham, the Mikdash authorities took precautions to spare the
Ba'al Hakorban any unnecessary embarrassment.

As he spoke, Mér's enthusiasm was palpable. "Imagine", he
said, "at the specified time, the pre-registered Baal Korban
appears at the Eastern Gate with his Olah and presents his
computer printout (his "dectronic ticket") to the waiting
Leviyim. Without further ado, they verify his name and T€urah
Zechut number and direct him to the quickly moving "Olah
ling'. After immersing in one of the Mikvaot in the Lishkat
HaMetzoraim, he enters the Azara where he is met by a
friendly Kohein who explains the procedure. While escorting
the Baa Hakorban to the Beit HaMitbachayim north of the
Mizbei'ach where Olot (and all sacrifices of a higher level of
sanctity) are daughtered, he puts the Baa Hakorban at ease.
After explaining the symbolism of the Olah and what it
represents, the specially trained "greeter-Kohein" (with a warm
smile) gently helps the Ba'al Hakorban organize his thoughts
and verbalize any words of praise or confession of sin that he
wishes to say over his sacrifice. We have found that the vast
majority of Ba'alei Korban appreciate this added attention very
much. When the Baa Hakorban approaches the Beit
Hamitbachayim with his sacrificial animal, he presents his
computer printout to the ministering Kohanim. That way, they
have all the pertinent information in front of them when they
perform the Avoda. (The printout even notes that the Emurim
were to be burnt completely on the Mizbei'ach and not
somewhere dse) If the Baa Hakorban would rather not
daughter his Korban himsdf, a Levite will immediately be
summoned. In either case, a Kohein will be on hand to receive
the blood from the daughtered animal, take it to the Mizbei'ach
and "toss the blood". In addition, a pre-designated team of
Kohanim will be available to flay and wash down the sacrificial
animal, dismember it, and take the Netachim to the Mizbei‘ach.
Every Mishmeret will have a "floor captain” who will ensure
the Kohanim's efficiently. However, Kohanim by nature are
Zarizim - agile, quick, conscientious, and most of all,
enthusiastic!"

Who would have believed it? The Kohanim of problematic Beit
Bilga stood up and gave Meir a standing ovation. Meir smiled
modestly.

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

lIsraelCenter TT#707(®(lpage 12 TTZAVEHITZACHORI5766(issue



from page 3

ARSHAKIX

The sedra begins with the command to take pure olive cil and
use it to light the Menora daily in the Mikdash, so that it will
burn (at least) from evening until morning. (Upper-left and
upper-right.)

The shell to the left of the Menorais Murex Trunculus, the snail
which is thought, by a growing number of scholars and rabbis,
to be the source of T'CHEILET, mentioned often (8 times) in
our sedra in connection with the garments of the Kohen Gadoal.

The gemstones under the olive il are for the CHOSHEN. 3 of
the 12 are shown here.

The chain (below the crossword puzzle) is for connecting the
CHOSHEN to the EIFOD.

Of course, that's the Kohen Gadol on the bottom-left. This is
one of Davka's Judaica Graphics. So is the Menora and the
Mizbei'ach HaZahav.

The silhouettes (middle-bottom) of the bull and two adult male
sheep (ak.a. rams) aretheinaugural korbanot of the kohanim.

The matza represents the Mincha offerings that accompanied
the animal sacrifices. Most, but not al, Menachot were
hal achically matza.

At the Kohein Gadal's elbow are two lambs for the twice-daily
T'MIDIM. Although the mitzvato bring the T'midim islearned
from Parshat Pinchas, the T'midim are also mentioned here in
T'tzaveh.

We can also consider the lambs and sheep to represent the
animals of Amalek that Shaul brought back with him,
supposedly to offer korbanot to G-d. Shmuel made it very clear
to him that hewas greatly mistaken in what he did.

Besides the sheep, Shaul also made the fatal error of keeping
the king of Amalek alive. AGAG was his name, and he is
represented by the roof (top- middle) which in Hebrew is A
GAG.

Between the lambs and the knotted elephant is the Golden
Altar, ak.a the Incense Mizbei'ach and the Inner Altar. The
command to make this Mizbe'ach does not appear in T'rumah
with the rest of the main items of the Mishkan, but rather in
T'tzaveh.

The heart with the graduation cap (upper-left) represents the
CHACHMEI LEIV, the skilled weavers, etc. who did the work
on thegarments and other Mikdash requirements.

The pomegranate and bell (lower-right) are for the bottom of
the ME'IL of the Kohein Gadol.

The book marked with a4 is section 4 of the Shulchan Oreich,
known as CHOSHEN MISHPAT.

The crossword is TASHBEITZ in Hebrew, the word in the
Torah for the weave of the linen garments.

The chest of drawers is a dresser, which is what Moshe was
during theweek of Mishkan inauguration.

The eephant with his trunk tied in a knot. The smple
explanation is ZACHOR, since it is well-known that elephants
never forget. But we can go a little further. Tying a knot is a

traditional way to give yourself a reminder of something. So if
elephants never forget and a knot is to remember, the elephant
with aknot in histrunk isa depiction of both mitzvot related to
Amalek - ZACHOR and LO TISHKACH.

Joining the other elements of this ParshaPix is Magilla Gorilla.
Hisfirst nameisin honor of Purim's main mitzva, the reading
of the Megila. (His second name could represent Chanuka and
the guerillawarfare tactics of the Chashmonaim.)

Andaremainingunexplainedvisua TTriddle.

TTRIDDLES...

are Torah Tidbitsstyle riddes on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't aways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issu€'s(T'RUMA) TTriddles:
[1] Bigger or further apart

This was less a TTriddle and more a question of figuring out
what it refers to. The first covering of the Mishkan, known as
the Mishkan, was made of 10 woven panels, five of which were
sewn together, as were the other five, and the two units were
joined with 50 loops and buttons. The second covering, called
the Ohd, was made of 11 panels of woven goat hair, sewn into
two units of five and six pands, and also joined by 50 loops and
buttons. The length of the connection formed was 28 amot for
the Mishkan and 30 amot for the Ohel. So the loops of the Ohel
were either bigger or further apart (or both) than those of the
Mishkan.

[2] they got along, but no fishing for them

The haftara tells us that there was peace between Shlomo
HaMelech and Chiram king of Tyre. So they obvioudy got
along. The word SHALOM, however, is spelled without the
VAV, so without a hook they couldn't go fishing. (This is a
TTriddleway of calling attention to the way the word Shalom is
spelled. Per- hapsthe absence of the VAV issignificant, in light
of the comments about the word Shalom in Parshat Pinchas,
with the broken VAV. Or maybe not.)

[3] Yehuin the Shomron lengthwise

28. Not the most common number in Torah or NACH. A search
turned up 128, 328, 628, 928, 28,600, but very few 28s. 28 was
the length of the woven pand s of the Mishkan. 28 was the years
that YEHU reigned in Shomron, hence Yehu in Shomron
length- wise. We should have also added sons of Rechav'am -
maybe next time.

[4] In Anatot of thethird millennium

In Anatot, in Hebrew, B ANATOT. Numeric value: 2 + 70 + 50
+ 400 +6 + 400 = 928. The year 928 of the third millennium
from Creation is 2928, the year that Shlomo HaMeech
commenced the building of the Beit HaMikdash, 480 years after
the Exodus (as stated in the haftara of Parshat T'ruma).

[5] Yosef's brothers, hungry Isradlites, anti Aliya ralyists, and
what in our sedra?
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The phrase ISH EL ACHIV occurs 13 times in Tanach. That's
usually too many occurrences for agood TTriddle. But only six
times are from the Torah, and three of those are in the same
context. Good TTriddle material. The phraseisused threetimes
to refer to conversations among Y osef's brothers. Once, it is
used to describe the peopl€'s reaction to the MN (manna). When
it first fell (they were hungry Isradlites), they said, a person to
his brother, hey look at thisinteresting and tasty stuff (or words
to that effect). In Parshat T'ruma, the phrase describes the
K'ruvim atop the Aron, facing each other. And those who were
discouraged by the Meraglim and joined the anti-Aliya call,
said to each other, let's choose a new leader who will take us
back to Egypt.

[6] kidswill have mixed feglings

This refers to the title of the Shabbat within the period of the
Four Parshiyot on which no special parsha is read, as a
HAFSAKA. School children know the word well for recess.
Something they get positively excited about. However, this
hafsaka refers to Shabbat, when there is no school. Hence the
mixed fedings of kids towards Shabbat being a Hafsaka.

[7] carpet capital of the world # V'CHAFTOR # Tuesday #
1DH429 # Avrech # Mano'ach'swife's description of Pdli

These were six "sort of TTriddles" scattered around last week's
issue of Torah Tidbits, mostly in the footers. The separator in
the list above was purposely chosen to give a hint. That's the
SULAMIT, ak.a pound sign, hash, crosshatch, chicken scratch,
gridiet, octothorpe, and the number sign, a hint that each of
these dements refers to the issue number of Torah Tidbits
rather than the sedra. Although one of them points to the sedra
too. Let's begin. The carpet capital of the world is Dalton,
Georgia (USA). The area code for Dalton and other parts of
north and northeastern Georgia is 706. The word V'CHAFTOR,
and a KAFTOR (orb), one of the decorations on the Menora,
has a g'matriya of 706. The word is significant in that thereisa
pasuk in T'ruma (and in Vayakhel) that begins with
V'CHAFTOR, and repeats a five-word phrase three times in a
row. So that's a connection between the issue number and the
sedra. Which brings us to Divrei HaY amim Alef 4:29.A pasuk
with no connection to anything, except itstotal numeric valueis
706. Avrech, a term used for young married yeshiva and kollel
students, is a contraction of AV B'CHOCHMA RACH
B'SHANIM, mature in wisdom, soft in years. The g'matriya of
that phraseis... surprise - 706. Mano'ach's wife was the mother
of Shimshon HaGibor. An angel appeared to her a few times
and her husband was a little uptight about it. He did not take the
visits as smoothly as she did. He asked the angel his name. The
angel seems to have been annoyed by the request, but the NAVI
tells us that his name was PELI. Mano'ach's wife described the
angel asUMAREIHUK'MAR'El MAL'ACH HA'ELOKIM. His
appearance was like the appearance of an ange of G-d.
G'matriya: 706.

NachK westion of the Week

What isthe most often-paraphrased passage from the Talmud in
davening?

Approximately how many timesisit said in the course of 57667
Theanswer is(our answer is)...

Y'H RATZON MILFANECHA HASHEM ELOKEINU
V'ELOKEI AVOTEINU SHEYIBANEH BEIT HAMIKDASH

BIMHEIRA V'YAMEINU, CHELKEINU

B'TORATECHA.

This is from the fifth chapter of Pirkel Avot and is said at the
end of the Amida. With three times a day, four on Shabbat and
Yom Tov, five on Yom Kippur, and it is said at the end of
Korbanot (the prayers/recitations between the Morning Brachot
and P'sukel D'zimra), and some people say it after counting the
Omer, it is most probably the most often-quoted passage of
Talmud. And the original question was going to refer to this as
the most often-quoted passage. But that would be problematic.
We needed to change the wording in the Kwestion to most
often-paraphased, because the above words appear in the
Siddur's version of Pirkel Avot, but NOT in the actual Mishna
Avot. In several editions of Mishnayot, thisis what we found:

Y'H RATZON MILFANECHA HASHEM ELOKEINU
SHETIVNEH IRCHA BIMHEIRA V'YAMEINU, V'TEIN
CHELKEINU B'TORATECHA.

And how many times do we say it in 57667 Let's keep it to
Korbanot and each Amida. Start with 4 times each day of the
year, for 5766 with 354 days, that's 1416 times. Another time
for each Musaf of the year. That's 50 Shabbatot, 17 Yom Tov
and Chol HaMoed days that are not Shabbat, another 15 Rosh
Chodesh days that are not Shabbat, and one more for Neila
makes a total of 1499 times. Add two more for Chutz LaAretz
Yom Tov days that are not Shabbat - 1501 times. There till is
49 times more if you say it for Sfirat HaOmer, and one more
time for each Chazanut concert you go to (just kidding).

V'TEIN

So we say it approx. 1500 timesin this year 5766.

Interesting, though, how the wording in the Mishna was
changed for the use in davening. Best guessisthat it was taken
for the Siddur's version of Pirkei Avot from the davening, but
maybe it was vie versa.

And another interesting point. The Vilna Gaon was of the
opinion that this Y'HI RATZON was supposed to be at the end
of the fifth chapter of Avot, which is the end of the original
Masechet (the sixth chapter being a collection of Mishna-like
writings that were formed into a sixth chapter of Pirkel Avot to
facilitate the learning/recitation of Pirkei Avot on the six
Shabbatot between Pesach and Shavuot). In a real GR'A
siddur, Y'hi Ratzon isindeed found at the end of chapter five. If
anyone can shed morelight...

Re the old NachKwestion about three consecutive different
words in davening all with the sameroat... following the strong
petition of BT and others, we have decided to consider Birkat
HaMazon as part of davening, and therefore accept BAKOL,
MIKOL, KOL as one of the correct answers to the
NachKwestion.

Thisweek's TTriddles:
[1] Moshelthe people, Y ehoshua/K chanim - verbs please
[2] Question about or demonstration of ?

[3] 11 of this species and 14 hitters of a different species wore
three each; in Tanach, one of the former and two of the latter
species wore one each. Explain. (based on BT's submission)

[4] plus one e ement from the ParshaPix
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NachKwestion for Purim:

Find three consecutive words in davening, Tanach, or Shas,
where none of the three is between the other two.

Winner will receive a CD of Nachman Kay singing the
Moroccan National Anthem from the gate of Har HaBayit

Women&[Zachor

The@orahldommandslisfoldememberiWhatlAmalek
did@osOndurlwayQutlof(Egypt.[@OnrstEhought,
thisCtommand$houldCapplyXolWwomenCasivellCas
men.Weldll[dameldutldf(Bgypt; Weldereldll@ttacked
by[Amalek.[Wel3hould[allbel[dbligatedlo[hearhe
publiclteadingldfBarshatZachor.

OnOtheOotherOhand,dthedmitzvaldofdZachoris
specifically[dbserved[onEhe[Fhabbat[beforePurim,
makingt@Time[RelatedRositiveMitzvafromdhich
women[@reléxempt. [[AtdeasthanydffhoseXind[df
mitzvot.ThereCarel[&xceptions.)[BolmaybeWwomen
arelelxempt.

Firstldf{dll, dachori$[MNOT @I meldelatedmhitzvalihlits
originalpresentation.[TheTorahldoes[tot[daylWhen
toOdoOtheOmitzva.OOnlyOtoOdoOit.OThedSages
determinedthatCkheOmitzvaldshouldObeobserved
yearly, [@ndSpecificallyldnfheShabbatBefore[Burim,
inlorderdodink[Amalek@ndMaman. But@tlitsldore,
ZachorOs[hot[kimeldelatedCBndkhereforeClwomen
should[dotBel@xempt.

However,ThereOsCanotherOssueTolthisCfuestion.
ThereOsCh[kchoolbf(thought[ThatCthe Cmitzvalbf
ZachorOisOlinkedOtoOtheOpositivedcommandof
TIMCHEH, Toldestroy[Amalek.[Thisldpinionldonsiders
only®hoselWholareldbligated RoightOnOivars{i.e.
men)EbE@lsoBeldbligatedfb[Rememberihat[Amalek
did.@hereforeomenldrel@xempt.

OnthelotherChand, Eherelsthe$chool CoflEhought
thatCeéachOitzvalbfParshatCAmalek StandsConCts
own.drue, MIMCHEHOsOhEheldomainlaflthelthen, [But
Zachor[is[fbrl@veryone.

TheldisputeCaboutivhether[LZACHORGANATIMCHEH
arellinked[@drdot, mpactsldnl@dnotheri‘sue.Needldne
hearlZACHORfrom[fhel@ndGf[KiTeitzeiHoFulfilldhe
mitzva, [@rldanldne[Aear(WYAYAVO[AMALEK@tfhelénd
of[B'shalachlihstead.tHooServes[asiddeminderlof
Amalek.

Theldisputel@emains@nd@hankobligated@oBear
ZACHOR[andMotdely[dn[WAYAVOLAMALEK.Butfor[3d
woman,theisputeCvorksCbutCHifferently.df[the
mitzvotCaredinked, Donly CIZACHOR Cicounts, CbutCla
womans@xempt. IffheltitzvotStand@part, fhenld
womanOs[bbligated, CbutCkanChearCkitherCAmalek
readingfofLlfill Ehelmhitzva.

Bottomine:[ALWoman3houldmnake[@8eriousléffort
tod heard Parshatld ZachorO this[d Shabbat.OO If
circumstances[preventihat, fhenShelshoulddefocus
herléffortsldn[BurimhorningldhenYAYAVOIAMALEK
will[Beltkad.

Ashkenazim[@reldenerallyhorelhsistent[dn[hisfor
womenthan@'fardimidre.

But, CexemptCobrihot, Chearing[ZachorCstillFulfillsCa
mitzva.

InheOeritofldurfFulfillment[df(ZACHORMMay e
bel@rivilegediblSeefhelandldflAmalek@ndiisBattles
againstlfhedewishlpeople.

Taanit[Esther

Some[83aydhateMastlon[Taanit[Estherbecauselof
thefast[khatCEstherCdeclaredCuponkthe[Dews[of
ShushanlBeforelshel@pproachedihelXingiblpleadfor
her[people.IkOkkelydhatheMameldffhefastlday
comesfromhatlépisodelinfheMegila, ButhotZhe
fastlday/(itself.

Somel[dayfhatldnldaysiWwhenhedewish[Beoplelage
battles, (they[fastClandCpray (for[Divine[helpCand
guidance.SBuchld[dayWaslfthed3th[df[Adar, Theldate
ofMaanitEsther.

Some[8aydhathefastOs[dctually [hentionedOhdhe
Megila,O0whichOspeaksOofd...DIVREICOHATZOMOT
V'ZA'KATAMI..theOmattersCbf[(theFastsCand[the
wailing.

And[SomelsuggestihatfhelfbstlWaslihstituted@s@n
atonementOand OTIKUNO(repair) CforCthe[Jews Clof
Shushanlattending@helpartiesCof[Achashveirosh, @t
which[BeflauntedfhelplunderldffheBeitHaMikdash
andCBtOwvhichChelbelittled OG0, CTheDewsChad Cho
businessd0 enjoyingd those parties.O0 Therefore,
abstainingdfromOfooddandOdrinkOservesCasCan
atonement@ndIIKUN.

And, Oronically, 3o[CdoesEheéatingCanddrinking Cof
Purimlday.[There@redwoliaysfio[@toneHor[3Sins[af
eating@nddrinking.[Mnelikdofast, @nd@heldtherlik
tolihdulgelihfbod@nddrink, [Evenlfbl@niéxcess...fhat
isI'SHEIMSHAMALYIM, dbrfheldakedf(Heaven@nd
forEhefulfillmentdf@mitzva.

TaanitEstherServes[as@83oberingteminderlmotio
indulgelindood@ndvinedor(he lwrongliteasons[on
Purim.[TaanitCEstherCémbodies[thel$erious[$ideldf
Purim, WhichdefendEolgnoreldridverlook@nBurim
daylself.

Six(Mmitzvot" Gf[Purim...andmore

[1]oldeadheMegilallorHearlit[fead)dnceldtidight
andCbncelduringlhelday.[MTheldaytimelteadingls
considered[to[be[DIVREICKABALA,CBChigherCevel
obligationfhanfhelRabbiniciule[df(deading[it@Isoldt
night.[Dbviously,Céveryonedlinan,ivoman, Cchild
shouldBearMegiladight@ndday.

[2]BLIHANISIMkOhsertedih[@dach[Amidal@ndBirkat
HaMazon[of[(Purim.[OmittingCALCHANISIMCdoesChot
requiretepeating&itherheldaveninglorbenching,
butlih[8ach[daselfherelis[@[Hdecondplacedblihsert[AL
HANISIMF¥oulbrgotib[Sayit[ihitsHofficial “[place.
For(dthe(Amida,CbneOvouldsayCALCHANISIMtight
before MIHIYUL'RATZONOMREIMHI...[GoingBacklis[dot
anl[dptionldnceloulfinishfheBrachalithinwhich[AL
HANISIMOs$aid. Bimilarly dorbenching.[Once¥you
conclude[ALHAARETZN'ALHAMAZON, [don‘tldoBack,
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butSay[BALHANISIMEs@MHARACHAMAN, Ebwardsthe
end[dfftheBenching.dnhthis[dase, [@[hodifiedihtrolis
used.ItldoeslSomethingikefhis(textsMary):

nyw iep miNoEn ooy WD Ak Nn Ty
T VRIS DD DD DIoND

ThenldontinuelWith RADNY "2772 %3

[3]arorahteading.AfterCthe[AmidalCbfCBhacharit,
before[Megilalteading, (A9 pasukportion[{Sh'mot
17:806)fromEhel@nddfB'shalachisfead [(BAliyot),
beginninglith...

27z SN o o pled NEn

Note[®hatwithCAOminimumdtequirementCof(B[Aliyot
and@minimumGf3[P'sukimperAliya, This@[pasuk
readingsthel$hortest[possible.[INo[bther[teading
sufficeslith@heminimum.ThelplainMeasonkdhat
theportion[of(EheCAmalekDattledsConly D p'sukim
long.TheOextraltouch"[teasonlis[thatCAmalek[@nd
HamanOreceiveOnoOmoreOTorahOreadingCthanOis
absolutelynkcessary.

[4]Matanot[laEvyonimIIgifts[tothejpoor.[Giving
moneyfb@Mzedakafundihatill[dotBeldistributing
moneyfolpoorlpeopleldnBurimidaytself, (5[MNOTEn
idealDWay o Hulfillhismhitzva, @ndShouldBel@Obst
resort, (whenConehasCholaccess@olpoorpeopleldn
Purimlday.Theldequirementisdblgdivefo@hinimum
offwolpooripeople.dIfldneldiveslgifts[HoPoorlpeople
on[Buriml[dve, [drldven(dldoupleldfdaysBeforeBurim,
andEhepoorCpeopleWwillllisetheoneyLonPurim
day, [fhereldreldpinionsthathisfulfillsEhehitzvaldf
Matanot[laEvyonim.Odeally, thegiftsCko[thepoor
shouldBelgivenldarly fhfhethorningldffBurimlday, [So
thatfheltecipientsldanlusefhelthoney fortheir[Burim
Seudaldeeds.ThistitzvaldanBefulfilled Withthoney
orlfbod.Odeally,dnelShoulddiveldn@mountléqual b
theWaluelof[@meal, CévenEhough@nuchC3maller
amountechnicallyfulfillsEheltitzva.[SomelSay[fhat
thegiftsCshouldbe3ignificantCénoughIlorC$pecial
enough o ®ringGoyHodhedecipients.[Mnelshould
not[lise[IMaaseroney"HorMatanotlallEvyonim.
Sinceldomen@rel@lsoldbligatedldnthistitzva, fhey
should[do[it, [driffhey@reltelyingldnfheirBusbands,
theHusbandlShouldBavelihthindihatBelis[doingHis
mitzva, CAndForChisCife. ChildrenCshouldCHolthis
mitzvalonEheirCownC@ndChottelyConkheir(ather's
giving.[(When[bnelspends[ChlEignificantCamountCof
moneyfbrlisBurimSeudal@ndMishlo'achManot, [Be
should[hotQustCdo[Matanot[laEvyonimOnCaloken
fashion, Butshould[dolitlgenerously.

[5]MMishlo'ach[Manot.[Main[reasongivenFor[this
mitzvalis[fo[ShowIhatHaman's[dtatement@boutihe
Jewish[peoplelk@Terriblede.Heldaidfhatwel@reld
scatteredpeopleivholdon'tC¢éare[aboutléachlother.
Thatieacknity.[Mhisthitzvaldfldivinglgiftsdffbod
tolflellowews, [providinglhemwith[Purimdelights,
sharinglith@hem, @Il Dpoint[dut[(Haman'sdie.[Some
saydhatheOnitzvalof(Mishlo'ach[Manot[$Shouldbe
donedpecificallyfhrough@$HALI'ACH, [@n[agent.On
otherlWords, youldiveldifts[df(foodHo[domeoneWho
willOgivedthemOonOyourObehalfCtoClthe Cintended
recipient.[DthersCdo[hot[¢onsider[@$hali'ach[olbe

necessary.[$ender@ndteceiver3houldbe@warelof
wholWill[deceivel@ndWhol[Sent, [despectively.[Sounds
obvious, ObutthereCareDsituationsCthatCthisCrule
addresses.[Horl@xample, ouBringMishlo'achManot
to[SomeonelWholisn'ttBome. Mouleavelitldnfheldoor
handle.Oflyyouldon't[dentify @hepackage@s[doming
fromDQfou, [drifIhelpersonldoesiotidgetfhelpackage
until@fter[Purim, @herelsSomethingackinglinhis
particularldiving.@Msually,[peopleldivedolinoredhan
thehinimumdneldecipient, [Ho[iftherelis[Something
technicallyTdckinglihl[SomeldfftheMishlo'achManot, it
islinostikelyhathenitzvalkulfilledh[Somel[df
the[other[Mishlochot.[FomelbpinionsCholdthatthe
sender[@nd[tecipientheed®othBeldbserving[Purim
ondheldaylihlquestion.ThisOkparticularly@nlksue
forlYerushalmim3endingodpenldity Holk@ndWice
versa, WhenldnelsdbservingRurimdnfhed4thl@nd
thelbtherConhed 5thCofCAdar.(MakeSurethatlCat
leastConepersonyoulsendMishlo'ach[ManotXolis
observing[Purim@niheldameldayhatyoul@dre,[@nd
on[fheldameldayQjoulSenddhelgifts. ManotOsplural,
and[fhelpracticelis[ib[Send@tIkastEwoldifferentibod
items[dsMishlo'achManot. ThelfbodShouldBeldeady
tol@at, (tather@hantequiredookingCorCbaking, Cétc.
beforelfheldecipientldanlénjoyl[it.[Another[deasonfbr
twolgifts, [BesidesthelpluralnessldfitheWord MANOT,
islfoldommemoratedhe@wolgiftshat[Achashveirosh
gavelibBstherlBeittHaman@ndBisldoyalring.Most
opinionsC$ay[thatldrinkC(danbelcounted AsConel{or
both)@ftheldifts; [dthers[SayfhatldrinksEven&ine
OdoCnotOcountCforCthe Ctwo Ogifts. OInO"'normal ™
situations, [itik[donsidered@[properpractice@o€dend
Mishlo'achManotbackXothose[Whol$entthem[lo
you.OItOisOconsideredOpreferabledtodsendCOback
somethingifferentCdfromOvhatCbnelteceived.[This
way,[bne'soyOsOOncreasedCdnCthelfeceivingChnd
sending.[SomelRoldfhatldnelShouldiLlfillEhelthitzva
of[(Mishlo'ach[Manot[beforehel@ats[reakfast.[Right
afterCdaveningCinktheCmorningCisCideal,Cbecause
Shehecheyanulbefore[Megilallgoesfor(ltheCother
mitzvot@sWell.

[6][BeudatBurim.ThisOs@[RurimDayhitzva,[@nd(d
seudal@tnightlik[hot[donsidered@ulfillmentofihe
mitzva.Monetheless, [dnelShould@Isoldat[domething
special[dn[Purimhight.[Although[oneldanHulfilldhe
mitzvalof[(Beudat[PurimCinhelCmorning,fltOsCthe
widespread[practice[{exceptlihen[PurimOs[on[Erev
Shabbat)do[havellhel8eudal@fterCdaveningMincha.
ThelmainOulfillmentfofCFeudatPurimOsCduringthe
day, Butlthel[dommonlpracticelis[fbl@xtendfheldeuda
into(fheldight.HorA4th[df[Adarlpeople, This(haslihe
advantageldf(alsolncluding@hed 5th@spartofhe
Purim[geriod.Hord5thldflAdarldeople,it0sdessdlear
that[it[is[Praiseworthydbléxtendheirldeudalihtofhe
night.On[@itherldase, @here@reldiffering[dpinionsids
tolherelihBirkat(HaMazonblday[ALHANISIMMhen
onelis[Benchingl@tMightWheniti$dfficially @ot[Burim
anymore.[$omel8aydo8SayLiknlks[hormalbracha,
NODEH; Cbthers[holdthatOt[shouldbelkaidChs[Ch
HARAOICHAMAN. [@MnelshouldBlaveldomething[Special
toeat[onxhebtherdayof(Purim(Tuesday[for
Wednesday[people[dandice[Yersa).[Beudat[Purim
shouldCdefinitelyhave[HaMotzi[{eventhough3ome
sources[dlaimdhatlikOk[mot[d[dequirement).ddeally,
onel$hould[haveWine@&this[3eudal{morethanlhe
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usuallyChaslCbnbtherCbccasions).[WineOslkuchlh
significant[Feature[dofCthe[Megila, (fromkhe[wine
mentionedCat[Xhel&arlyCpartiesCof(theking[tolthe
parties[thatEstherlised[fopleadbeforethelking.
Some[8ayfhatheOmitzva"Bfldrinking[@pplies[dnly
tolWwine.[DthersCgivela3lightlydifferent[teasonfor
drinking,dand thatd can bed fulfilled O by I other
intoxicating[beverageslas[ell.CAccording[to[$ome
opinions, heat[shouldBeldnfhelthenu, Becausedflits
beinglpartldfithefraditionalldefinitionldf[Simcha.

Partldfffthelthitzvaldf[(eating@nd)drinkinglisfblreach
alpointCbfChot[beingCableTolHistinguish[between
Blessedi$[Mordechaildndldursedis[Haman.Somelshy
thatdhislis[@chieved@yBecominglihebriated.[@thers
holdOthatOdrowsinessOorOsleepOfromOtheOwine,
accomplishes[ADMD'LONYADA.

IMPORTANT: O IfdtheredisOanydfeardthatCone's
drunkennessOwillCdcauseOimproperfrivolityCorCa
disrespectlorlidisregard@orl@nydnitzvalorldauseldhe
person{odelihsulting[orldisrespectful Cof[dthers[ik
would[beJorbiddenRolgetdirunk. FarbetterXolgo
withthedrowsy[SleepbpinionTolktayCvithin[the
boundariesdof1SIMCHALOIMITZVA.OSpecialOfoods,
enjoyable[guests,Cand[Divrei[Torah@llCaddXolkhe
SIMCHAIhatis[BelgartdftheSeuda.

PeopleCWwholtloChotC&njoyéatingOneat, CshouldCéat
foods[thatfheyldolénjoy.Mhoseholdon'tl@njoyMine
should[@tI¢astHave@ittle.

OnelShouldOvear[BhabbatC&[YomLTovltlothes[bn
Purim, hBonorldf(fhelday. [{It[Seems[deasonablelfo
say[@hat[d[dostumelk[dlsolin[honorlafhelday, but
notlregulareekday(dothing.)

AccordingfoMinhag¥erushalayim, Therelis[d[Special
chapterldf@’hilimEblSay@n[Burim[day, ihstead[dfthe
“regular"[3ongloéfiheDay.Mtherswill[SayBothhe
regularConelandRhel3pecialldne.[FomeladdXolthe
specialldnel@notherldneldr@woldhapters{124[@nd/or
69).[WelincludeOherejustCAYELETCOHASHACHAR,
T'hilim22,vhichOshe3hir$hel MaYomDor[Purim.
This[PBsalmsHaidldnfhelday¥ouldbservelds[Burim.
Somelsayfhisdtdightibo.
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There@reldonlydwolditiesCnentionedndheMegila:
Shushan,d whered thed action took [ place,d and
Yerushalayim,OnentionedCastheblace[fromvhich
MordechailWas[éxiledHo[Shushan.Oerusalem@the
timeldfhe[Purim@ventsivaslh Muin.(Weldan[éven
sayfhatbhelWerellulnerabledoMaman'sthreats@nd
plotCBECAUSELitCwasCinOruinCland Cdevoid Cof Cits
inhabitants. OAlmostCasaOprayerCforCtheOfuture
CompleteOGeula,MerusalemwasgivenCalkpecial
prominencelindheldelebration[of(Purim.dtOsHoday
theOprimelcelebrantCofCdShushanPurim. OToCgive
JerusalemthatCktatusCAndChonor, (thefocusCwas
shifted@oMhedimeldflYehoshua, @heirst[dnelfoldo
battle[againstCAmalek.[AsOoyousAs[Purim s, [t s
sorelydackinglrebuiltderusalem, hayWelSkelit[Soon.
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