TORAM
Tidbils

Gl

"YNIU'A 1990A

nenslhavw

T

vewnitoawlis

February(17018,1'06

Shabbat[Parshat¥itroEfhed38thday[(of(354); fhe20th[Shabbatl(of(30)[df(3766

nolhiow TR TIPD oioN -ist

It'seemsisoimpossible, yet...

In[DAYEINUwe[sing:'HadyoulbroughtiusineartorHar(Sinai’and motigivenus
the[ Torah, DAYEINU. There/would bersufficient reason toracknowledgerand
thank/GId. Is'thatireally’so?Arperson/who needs alife saving/vaccine would
notisay, HadryouljustCbroughtimertorthercliniccbutthadnotivaccinatedme,
therewouldbe cause(to'thank/you. ' Whatis'the big/deal ofibeing broughtto

the(clinic, lexceptitoireceivelthelivelsavingandsustaining/medicine?

Theranswerlis, [ that if somethingspecial and significant happenedrat the
clinic, ‘let's’say, (whilelyoulwere(waiting(for/the vaccination, thenyourwould
belappreciativeroficomingto/the clinic, lonritsiown, without/even'mentioning
theisubsequentishot/in/thearm.

This(isi'what’commentators/pointioutlaboutthe experiencerofiarriving(at'the
mountain,even/ not(takinginto accountMatan[ Torah. They( point( tol the
descriptionof( Jewishr Unity symbolized by the uselof the[signulari term
VAYICHAN, (not(rtheycamped, but'HEcamped, [all of( Israel as one[person
withronerheart, lone purpose. 1t'was armoment to cherish, tolbe proud of...
and(tolstrive[tolrecapture, however(elusivelit has been/throughoutiJewish
History,how(elusive/it[remains/today, and ‘howimpossiblelitlooks whenwe
takelarealitycheckoftheJewishicommunitylinIsrael.and@roundthe world.

Wemightisaythat(RabbilTarfon hadthe task,challenge, andgoallof Jewish
Unityinmind when(hesaid:[LOALECHA...Itlsmotyourdutytocompletethe
work, (butmneither@areyoulfreetordesistfromiit.

ItowouldCberterrificCifcwecouldsuggestthewayto[achieveJewish Unity.
Sadly,[t'sjustmotthatsimple. ButiwelcanworkinthatdirectionandaskGd

the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

Not[éxactly@rhonth
topic,But...

Therelis[alveryCwide D
spread[practiceforthe,
congregationto[stand &
for[ﬂhemeadlngBf[ﬂheﬂseret[ﬂlalerotBn
Shabbat[ParshatlYitro,[Shavuotimorning,
and] Shabbat[l Parshat] Va'etchanan.

Therelis[@lsolstrongldbjection[inHabbinic
literatureCJthoughout[thecenturies[Jto
standingforhe[10[Commandments,Test
anlignorant[personloranCapostatethink
that[Was[Onlyfhe[Aseret[HaDibrotXhat
welreceivedJat]SinaiCJand OthatOitOis
thereforeCalCimore[importantCpart[of(the
Torahdhan[3llEhePest.
Onelshouldnot[Obe[1"allsitterClamong
standers",[@specially(BecauselSitting[in[a
shullWwhereléveryonelstands[¢can[appear
aslinsulting[®othis[portionof[the[Torah.
It[As[a[good[ideatol$stand[atdeast¥rom
theBeginningdfthelAliya...

forthelpralongtheway.Butwelhavetolexpendsomeseriousieffortitoo. First, [itiwillthelptorealizelandlinternalize that
theilcommonidenominatorofibeingdewishisi(should be) greaterithan@anythingthatdividesus.
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YITROISTATS
17thlbfb4lsedras;[bthof( 10nBh'mot
Writtenlbn[l 38[ineslin[alBefer(Torah,lfanks[#6th
15[Parshiyot;#bpen, 1[closed
75*[p'sukimtanks47th
(only¥sedraslhavelewerp'sukim)
11050Words,[#022(etterslfanks#6th
Yitrolislthelsmallestlsedralin[Bh'mot

*Traditionlis@hatlYitrolhasV2b'sukim,thot¥5.MT his
islindicatedlfightlafterithellastiivordlbflthelsedralin
manylChumashim.fliveiakelthel 3[p'sukimlbfithe
AseretlHaDibrotlandlcountihemlas O{thelWway
theylarelteadisometimeslas[Commandments
ratherithanip'sukim),thelhumberivilllvorklout.

MITZVOT:
Yitrolcontains 7[bfthel613Mmitzvot;

3lpositivelandi 4prohibitions;
(14bftheld 7lareWwithinthelAseretlHaDibrot)

Aliya by Aliya Sedra Summary

Numberslin[[square brackets] [are[the Mitzva [dount(ofSefer[HaChinuch AND
Rambam’s[Sefer[HaMitzvot.[A=ASEl((positive mitzva); l=LAV[{prohibition).
X:Y(islthe [perek(and [pasuk from which the (mitzvalcomes.

[P>X:YL(Z)] @nd ]S> [X:Y[(Z)] lindicate[startof[alparshalp'tuchaldr('tuma
respectively. (X:Y[is[Perek:Pasuklof(the[beginning[of(the[parsha;[(Z)i5[the
number lof p'sukimlin thelparsha.

Kohen _FirstAliya™
12 p'sukim18:118

[P> 18:1027)] Yitro,_Moshe's fatherTinlaw, ‘hearsall
thatthasthappened"toitheChildreniofIsraellandicomesto
MoshewithTziporaCandMoshe's(actually, Tzipora's 1
that’sthowthe(Torahidescribesthem!)twosons, [Gershom
andCEliezer.CMoshe, Aharon, Jand theElders welcome
Yitrotwithrgreatrhonor. YitroCpraises.Gldforrall that'He
hasdonefor the[People.

SD The straight reading of this portion indicates that Yitro

heard about the Crossing of the Sea and of the battle
with Amalek. These are the events recorded in the previous
sedra. Other commentaries point to certain textual references
about Snai and are of the opinion that Yitro came after Matan
Torah, sometime during the almost one year that the People
remained camped near Snai. If this is so, then we have an
example of "thereisno set order in the Torah's account of what
happen(ed/s)". And we can add the events of Snai to the list of
what Yitro "heard and came”.

VAYICHADLYITRO, [YitroCWas[delighted Cwith (&l Cof(Ehe
good[that[G[d[Radldonelfbrthelpeopleldfllsrael.[That’s
the™plain”OmeaningCofdtheword.ORashiCdmentions
another[possibleCmeaningCof(theCword O3-Cofthe[$kin
breakingOoutOin[T*goosebumps”,COperhapsCalsubcond
sciousTeelingCbfCmortificationForXheCdownfallCbfChis
former[dolleagues.[@nelhasHoBe8ensitive[and[dareful
withWhatldneldays[Eb@[donvertldridotentialldonvert.

LeviriSecond Aliya !
11 p'sukim18:13:23

ontthefollowing day, Yitrolobserves[Moshejudgingithe
Peoplefromimorn(iinguntilmight. Heloffersisuggestions
forCaCmoreCefficientsystem._Mosheshould _teachthe
Peoplewhat(Gld[requires_of them, and‘hershouldalso
handlethemostdifficultquestionsiandidisputes. Butthe
bulkofitheldailyjudgingshould (be@assigned tolqualified
individuals'whowill belinicharge ofigroupsiofiten, fifty, @
hundred, [and(athousandpeople. Yitrolexplainsthat this
new(systemwillinotronly'make(thingsreasierfor(Moshe,
butithe peopletoowillbebenefited.

(This[portionCbf[(thekedraldefinitely[(keems[tohave
occurred@fterMatanorah,[@ven(ifiyjouantibldayfhat
Yitro's[driginal@rrivallWas[Before.)

SD']‘ "On the following day..." The plain meaning would be,
on the day following Yitro's arrival. Rashi, however,
guotes the Midrash in saying that the day was the morrow of
Yom Kippur, that first Yom Kippur when Moshe came down
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from the mountain with the second set of Luchot. This makes an
important statement, that not only is building the Mishkan an
essential part of the "getting back to life following the Golden
Calf disaster" period, but so is the every day social and civil
functioning of the people.

In the big picture, we see that Parshat Yitro with the main
description of Matan Torah precedes Mishpatim with its
mundane, everyday, down-to-earth laws. Yet at the beginning of
Yitro, we find this out-of- sequence portion of the Mishpatim
idea. And at the end of Mishpatim, we have the rest of the story
of Maamad Har Snai. So which really comes first - the lofty,
spiritual dimensions of Judaism, or everyday life? We can (and
should) look at it asa package deal.

Howeveryoulook@At[theTirstCpartCof(the[$edra,[the
storydf¥itrol[deemsHoBe@nihterruptionBetweenihe
events[dfffthe[Bxodus@ndfheSplittingdffthe[Sealdnthe
onelhand,And[Matan[TorahConEhelother.dtOsn'tCan
interruptionMNtOsChCpreldequisiteCforCMatanCrorah.
Moshe'sltiew[dfhe[udging[process, [@sheléxplainsfo
Yitrolwho[dsks[himQWhat[he's[doing, (kHhathelpeople
comeXoChimLIDROSHLCETCHA'ELOKIM, To[keek[GId.
Yitro's[PointOsdhatBhere[s[@Ohckdfldivility[@mongthe
disputinglindividualsCWwhichCmust[behandledCBEFORE
they[dan[gursuel®nowledgeldf[G[d.TMhisOhterludedbout
civildjusticeOcanOteachOusOthatCdgoodOinterpersonal
relations@llowsis[HolfeallyBenefittiromMatanTorah.
Similarly,[DERECHERETZKODMAMATORAH.

Here's another way of looking at the "Yitro intro" to Matan
Torah. Perhaps the Torah is telling us how to relive the
experience of Matan Torah in our own lives. Its suggestion is
"be like a convert”. Take a fresh view of Jewish life. Marvel at
all the things that G-d has done for Bnei Yisrael. Don't take
things for granted. Approach your Judaismlike Yitro did. Even
if you are a Jew by birth, work on being a Jew by choice. G-d
put the dramatic stories of the birth of the nation on hold, to let
us take a close look at someone who doesn't have the Mountain
poised above his head. Matan Torah was the mass conversion
of a family-based group that is attaining nation- hood. But the
individual still counts. This we can learn from Yitro, the
individual.

Shlishi Third Aliva
4p'sukim18:24 27

Moshelaccepts(Yitro'sisuggestionsiandiselectsithe judges.
Commentaries pointroutithatitheractualqualificationsof
thejudgesthattMoshe(selected weremore"modest"than
YitroJhadCrecommended. CInCtheory, Cthe Overyhighest
caliberpersonshouldbesoughtiafteriasjudge.nreality,
weloftenrhave tolsettle forithe bestiwelcanfind in our
society.

MosheCsendsYitrodoff DonChisjourneytoCMidyan[(to
convertrhisfamily, saysRashi).

Notice[@hat@heirsthreelAliyot[dre@llI[partdf@LSingle
parsha,heparshalofYitro[{not[ko[bel[tonfusedWith
weekly[RarshatYitro).[Bullthat[Parshaldutldflthe[Torah
forl@Onoment{don'tWorry, We'll[putfkback),@nddhe
nextlfhingWelrkad@boutlisOkraelftravelingfromRefidim
towards[Binai.[This[Follows[Emoothlydfromthel[battle
with[BmalekWhichfbok[glacelih[Refidim.[Sequentally,
thelrtemoved[garshaldflftheMitrol@pisodeli$[dotltissed[dt

all.[Theredfore, [it[deems[dbviousfhat@heYitro[portion
is(thereforlitsessonialue@lone.(Whichixine, @nd 0k
how we[ understand thed EINO] SEDERC] MUKDAM
U'M'UCHARBATORAHphenomenon.[Thel[TorahOsChot
justldoingb[putfhingsldutldfldhonologicalldrderorido
goodlrceason.

R'vi'l CFourthAliya:
6p'sukim19:16

Herelbeginsthe Torah reading for'Shavuot morning.

[P> 19:1y25)] ThelTorahinow returnsitothesequence
ofY'tzi'atCMitzrayim[to[Matan_Torah.COnRosh_Chodesh
SivanC(sixiweeks[after_leavingEgypt)_the Children_of
Israel@rrive(atSinai.

Afamous(point,Worthrepeating...

InBhehirdMnonthFollowing@heExodus,[dn[THISday,
theyO(theOChildrenOofIsrael) Carrived OatCtheOSinai
Wilderness.(Why[THIS[day; [(THAT[daylsHowyoufelld
story.d The Torahd isn't] a
oncellipon@Oime@Obngdimel@go storyd book.0 The
TorahOisOaOlivingOguideOforOus, OtoObeCconstantly
rediscovered.[JEveryday, Ceach[ewdshouldCimagine
him/herself@t[Sinailteceivingfheorah@new.[TodayWe
haveldomeldutldffEgyptian(Bondage; fbdayelstand[3dt
the[dbotldfMt.Sinail@éagerly[@waiting[Divine[Revelation
and[todayveltommitCdurselves[to[GIdAndvhat[He
asks[dffds.Moday[isfhelfirst[day[dflthe[destdf[durlives.
The[Owords[CbfTorahCWwhichCWweOearnChndOiveC$should
never[(becomel[3tale.[They[3houldbelhdurléyeslaslif
TODAY[WeRaveldeceivedhem.[WelshouldOearnTorah
and[dolitzvotWith[fhefreshnessldndl@nthusiasm4f[3
firstimeléxperience.[ThisHooitsOvellOvith(fheTYitro
model".[Mheldhallenge: Bel@XrueMorahdewdllMourife,
forChs[manyyearsChs[G[d[givesyou,[butChavelhn
enthusiasmhatOsCmoreCtommonithCtonvertsCand
Baalei@'shuva.

AfterCsettlinginCatOthe DfootDofJMountCSinai, D1Moshe
ascendsto(GLd(whateverthatreallyimeans)andGdtells
himwhatrhelistosaytother'women and men({sequence
isfintentionallandbasedronthe@nalysisiofithe termsBeit
YaakoviandthenrBneil Yisrael). "Alclear connection[is
madelbetween(Grd'schavingtaken usroutrof(Egyptrand
HistakingustoCHimas_HisCChosenPeople ITwith the
condition/that'we(follow Himrand His Torah. 1tris true
thatradewlsaewregardlessiofthiskeepingthe Torahlor
not,(butfitriscclearthat'Grdrhasralwaysidemandedrofrus
that'webe'committed to/Torahland Mitzvotiinforder for
ourLrelationshipCwithCHimtoCbeOmutual Cand Cactively
positivefrommothsides.

ChamishiFifth Aliya
13 p'sukim19:719

Moshe(presents G d's'words to theJElders(and(Ithe
People), who@nswerwith@resounding "AllthatGdsays
wewillfdo".CMoshelthen tells'thepeoplertorpreparefor
three days([to[receive the Torah. During[this_time, the
Mountainwasofflimits. (Onthemorningofithethirdday,
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thePeople_gather_at the foot of the mountain_to the
accompanimentiofithe/supernatural'soundsiand sights of
the(Shofar, thunder, lightning, andsmoke. G'd will[speak
toMoshel in( suchila  manner( that/ the People will be
witness(tolthis directrcommunication.lWhenMoshe will
speak, (GId willlanswer(withral"voice" (andnot/justiviala
vision/or(spiritualtelepathy).

SD G-d tells Moshe that the People should "sanctify

themselves today AND tomorrow”. It is relatively easy
to sanctify oneself on the day of the great miraculous events of
Matan Torah. The challenge to each of us is to sanctify
ourselves on the many tomorrows that follow. The days after
the wondrous events, the magnificent spiritual experiences. The
days when our lives return to "normal”. This is what being
Jewish is about. We sanctify the mundane. Therefore, there
really isnothing that ismundane for us.

Shishi Sixth&liya 11
20m'sukim19:20120:14

Gldrdescends ontolHar(Sinail(soltolspeak)randlcalls/to
MoshetojoinHim. G'd(tellsiMoshe torepeat/the warning
againstapproaching(the mountain.[ Moshe[thenigoes
downtotheipeopletotell them Gid's'words.

[S> 20:101)] Grdr(Elokim)ispeaksalll thel following
things, saying...

What( follows | is/are’ Aseret’] HaDibrot,1 thell Ten
Commandments. Theylareicomprised0f13 p'sukimwhich
contain 14/ mitzvot out of the Torah's(613. The Aseret
HaDibrot can/beviewedas'bothspecificimitzvotiasiwell
as!!'chapterrheadings" forr manyofi the  Torah's mitzvot
(e.g.01LOCITIGNOV(1is( specificallyri the prohibition ] of
kidnapping, 1 and(] generally, [’ the() category( of( all
prohibitions(related "to[stealing( (T robbing, Tburglary,
cheatingCinCbusiIness, pressuring someoneclintorselling
yousomethingthat'heidoesn'treally'wantto'sell, moving
aboundarymarker...@ndmanyothers).

[S> 20:2mp5)] Whatiwelcallthe firstitwocommandments
(orUsayings, Cstate ments) Care Jcombined CinCaCsingle
parshaof/5p'sukim. Theyican'be'seenas/twosides/ofthe
same(coin. Youmustibelievein[G[d; youmaymnotbelieve
inothergods...

NMITZYVAYWATCH

Thelrstldommandment[Soundslike[d[StatementBy[GLd
d@n[ihtroductory@emark,[Perhaps, HoWwhatdbllows,[But
ishliewedByRambam, [Chinuch, @nd[dthers[3s[@[thitzva
toBelievelih[G[d [25,[A1 20:2].0k0s[Es[FEheTorahBad
said:OThouB3halt[believe[Oh[GLA".[Following[lRambam's
approach,his(premiertitzvaldffheTorahdequireslis
toObelievedinOGId, dtodwork[don that[ belief(d by
strengtheningk[@nd&liminatdlihg[anyLdoubtsihatlive
mightBave.Theitzvai$@fulldime,[dynamicldhallenge
toldontinuallymprovehelquality@nd[ihtensity [dfCour
belief.

Theldecond[dommandmentldontains[deverall@rohibitions
relatedolHolatry.[$pecifically, (hotHo [believeih[dther
gods [26,L1 20:3]{this[hitzvalihcludes[@helprohibition
of(havinghobelief(@t@IIIMatheism),(hot[MakingOdols
[27,L2 20:4],0norObowingtoCOthemO(evenCwithout
believingihfhem) [28,L5 20:5],[MorWorshipingidols[ih
anylhanner [29,L6 20:5].[Notefhatfhis[dommandment
dealsWithBothfhedhoughtl@nd@ctions[df[AvodalZara
(idolatry).

[S> 20:70(1)] ThelkhirdCcommandlimentCprohibits
swearinghQOlain [30,L62 20:7].ThisOk[defined[as[{1)
swearingfbfhelfruthldflSomethingfhatisldbviouslyfrue
andWellEnownIE.q.fhatfheSunisBot; [{[2)EolSwear
in[deniall@flan@bviousfruthMfhatfheMoons[hadeldf
cheese[{interestingly, dhis[is[hot[donsidered @ ielor(a
false[dath,$incel&veryonel{hopefully)knows[thatthe
Moon(k[hotihadeldfldheese.[@nlylWhenDheruth6f[@
matterOs[linknownCdoWwellisehe[termieChnd false
oath.[Aly¥ain[dath[kGust[@s[3erious[@s@falseldne, [So
thisCdistinction[sdargelyCacademic, [(but(dtCémphasizes
thed seriousness[] of d being flippant in regard ] to
swearing.); [(3)foEwearibMiolatefhe[MorahlE.g.[fhat
one[WillC&éat[pork.[Buch[CAnCbathOsOmmediately[¥oid
since[Weldreldonsidered@oRavelfaken@[prior[dath{at
Sinai)folAot[@atlpork.Hence,Theldathls0hMain@nd s
aldisrespectfulllise[df(G[d's[mame; [(4)Ho8wearioldo
something@hatEimpossibleld.g.folStay[@wake{or[a
fullliveek.[Theldommonldenominator[dffheselypes[af
vainldathslkdhathey[@lICcheapen"hellise(of[GLA's
namelandhreatenthelsmoothunctioningCof[3ociety
which[bftenOnustrely Con[Ehe$eriousMhess[ofCalteal
oath.

InChddition[ko[ChctualClvain[Cbaths, CXhis[CprohibitionCs
consideredBy[domel[duthoritiesohcludefheldaying[df
a[BRACHA'VATALA, @nd[itspartnerdh(Sin, ABRACHA
SHE[EINOLOTZ'RICHA. (5aying[(0G[d'sChameldnvains
forbiddend butd isJ notd considered part[] of[d this
Commandment(3# 3.OtFallsClinderConeCbrCmorelbther
prohibitions.

[P> 20:8004)] Commandment#4[dealsCivith($habbat
anddcontainskXheJpositive[dmitzvalto[rememberkhe
ShabbatOwith(OKiddush [31,A155 20:8],andCthe
prohibition[df@lllthannerldfMelacha, [Specificldategories
of[Ctreativeactivities [32,L320 20:10].[Thelmitzvalof
ZACHORU[ncludes$aying[KiddushCas[Bhabbat[énters,
and[Havdala@s[[Bhabbatléaves. [Officially, K&H[Erel[daid
in[davening@s@ulfillmentldffthe@Torahldommand,@nd
againQvithQWine, hulfillmentBf[a[RabbinicCdommand.
It'sCabitCmore[complicatedthan[that, (butthis[s[the
basiclilea.)[Mhelgrohibitions[dflMelachal@reldivided(ihto
39[tategories,Ckach[bfCwhich[tontains[bther[Telated
activities, dsuallyWithfheldameldoal.[B.g.,[BLANTINGO$
onel[dflthe39[dategories; Watering, [Bruning, Eertil(iking
allChelpCdhegrowth[bfCblantsCandCAreOTOLADOTbf
PLANTING, @nd[@rel[adlsoldonsidered[TorahQliolations[of
equallderiousbfhelparentthelachallPlanting.

[S> 20:12001)] TheifthCeommandinentisfohonor
one's(parents [33,A210 20:12].0Grand[parents,din]
laws, [older{orOpossibly[bldest) (brother[{maybelSister
too),dandJteachersOarelincluded CO(with Cdifferences).
Honorldf[parentsOklisuallyldonsideredHo[deferodhat
which[oneldoesfor[bne's[parents{provide Ehem[vith
food@ndIldrink,[@scortfhem, [dothelfhem), ih[dontrastib
reverencel{fear)CbfCparentsChichCnclude[thatCwhich
should[dotBeldoneBecauselitlwouldBeldisrespectdiul
(sittingdinkheirCkeat, CcallingCkhemCby[firstChames,
contradictingfthem...).
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[S> 20:1302/110bfCalpasuk)] #60sthelprohibitionCof
MURDER [34,L289 20:13],CwhichCstonsideredthe
antithesis[dfBeliefih[G[d, [Sincethurderldirectly[degates
creationldfflumanBeinghHisiinage.

[S> 20:1300 (2/11)] Commandmentd #70 against
ADULTERY [35,L347 20:13]0sThe@rohibitionldflRAaving
relationsCwithChCmarriedCwoman, CbutChsCad'chapter
heading"[t[d@lsol[dointsEbfheldtherfbrbidden(relations.

[S> 20:13m2/11)] #80MOLTIGNOV [36,L243 20:13],
which,@s[inentioned&arlier, Os[3$pecificallyCdefined s
kidnapping,[butCsCalso[the[tategoryCheader[dfCimany
mitzvotihfhedorah.Maybelfheyldan@lIBe[Summedlp
aslihdicating[fhatfhelpersonWholliolatesfheseRinddf
mitzvot[putsChimselffabovelother[humanbeings.dtlis
obviousChow[thisOOsCharmfulXoCkociety, CAndCkoCthe
individual's[strivingfbrKedusha.

[S> 20:1305/110bfCaCpasuk)] #90s[thelprohibitionCdf
"bearing[falseWitness" [37,L285 20:13].[Weldan[Seelih
thistitzva, @sWell[@sthany[dthers, [Bowimportant(itis
to[GId,[BoHo8Speak, dhativee@ble@oMunction[as@
society.[Both[daths,[AndHo@[greaterléxtent,[(perhaps,
testimony, OarenecessaryforCtheCestablishmentCof
TRUTH, h[fhel@bsenceldffRavingldirectnowledgeldflthe
truthCourselves. 0SoOmuchDof[(khe[OdealingsCbetween
peoplelihvolvesthefrustiWelplacelih[@achldther'siWord,
especiallyOOwhenObackedObyanOoath,dandOinOthe
confidenceCwe[placednthetestimony[CbfCwitnesses.
WithoutO these elements ofd ourd inter personal
relationships, WelWouldBelihcapableldfflinctioning[ds(3d
society.

[S> 20:14m4/150f@Masuk)] #100kEheldommandment
against[COVETING [38,L265 20:14][Hortldf[Sumslthings
upln@hatxOocusesConheEhoughtlprocessthatl[dan
leadol&lICtypesCofCsins.[(Being[CpartCofIThe[Big10"
points[tothelEignificance[bfCthoughtsCin[thelwhole
picture,Whichsually[donsists(dfldeeds.

This(0th[dommandmentiz[dontainedih[Ewolparshiyot,
theirstCprohibitsCéovetingheDhousedfyourellow",
andthelSecond(dne...

[S> 20:13m11/15] specifiesfhelgrodRibition[dfldoveting
one's[fellow'sWife, AisthaleldrfemalelServant, Bisdx[dr
donkey, [@r@nythingthati$MAis.

Notice[fhatldnel8ingle[pasuk,20:13,[dontains[4[af(Hhe
10Commandments,Qvhile(Rhe4th[dcommandment, (or
example, Ehkes[dpEburl@'sukim.

ThereOaredtwoOsetsCof(dTorahMotes[forCdthe[[JAseret
HaDibrot,OknownOasOTaameiOHaElyonOandTaamei
HaTachton[upperl@ndbwer[dotes).MTaameilaTachton
treats(the[Aseret[HaDibrotChs[Ch[ket[bflp'sukim,ho
differentfromdllEheldther[@'sukimihfheorah.Taamei
HaElyond"disregards" [ the p'sukimd ofd thed Aseret
HaDibrot,@nd[PresentsEhe[AseretMaDibrot[dsld[det[df
Ten[Commandinents{whichOhey@redbut®heyEre
also[p'sukimbhhe@orah).Mostdews[droundhelWorld
and[hsrael,[fead[Aseret[@aDibrotldn[Shabbat[Parshat
Yitro,OShabbatJParshatOValétchanan,JanddShavuot
morning,d usingd Taameil HaElyon.O It isCd Minhag
Yerushalayim{followed[by[MnanyOerusalem3huls, (but
not(dll,[@ndBySomelShulsih[dtherldities)IbllseTaamei
HaElyon[bn[BhavuotCmorning[only, CandXouselthe
quieter,Oplainer,d0TaameildHaTachtonOforOdYitroOand
Valétchanan.

Sh'viirSeventhAliyat
9m'sukim120:1923

[S> 20:15004)] ThelPeoplelareJawe(lstruck_by_the
supernatural_phenomenalof the SinaiCexperienceand
theylkeep(theirCdistance. Theylask[ Moshe to tell them
what(Gldwants ratherthan‘hearingHis Voice directly.
Somelcommentatorssay[that(thisrequesticame afterthe
first twol statements, I'l' Am..." and [ 'There( shall bel no
other...".0)OthersJsuggestithat ) GLd 1 "spoke"all 1 "Ten
Sayings"cfirstlinfanCincomprehensiblermannercand‘then
began!"spellingthemout"loneatatime. After thesecond
statement,(1thel1Peoplelpanicked(land(requested that
Moshe(tell'them what (G dwants, So thatthey would ot
hear'GLd'svoice"[directly. Gldagreed, on the condition
(sortorspeak)thatiwellistenrtothewordofrtheprophet,
withtMoshelas the['chief'[amongtheprophets,and his
prophecy(ithe Torah(mhavingthehighestiauthority.

[S> 20:1905)] GidItellsrMoshel tol remindthe People
that(they heard _Gdspeak; that they_shall_make no
graventhumanlmagesi(even(foriart) [39,L4 20:20];they
shallimakeanraltarrandroffer sacrificescuponf(it;ifr the
altar berofistone, its'stonelshall not/ bel cut'with metal
tools [40,L79 20:22]. Metallimplements/represent/the
sword, "which(Ishortenslife; ithe DAltar[representsithe
lengtheningroflife..From this(rule[comesthe custom(to
remove(oricoverthebreadknife[during"benching", since
our_tablelislikened[to the[Altar.C{Someauthorities say
that(this_minhaglapplies_only_duringtheweek, (not_on
Shabbat.) O The AltarCDmayCnotU belapproachedCwith
immodestisteps [41,@80 20:23] butrathervialitsiramp.

RashiOpointsCoutCJthatCwithConeDofCJtheCOkohein’s 4
garments[beingpants, @herelteallyouldn’tbe@ctual
immodestyihWalkingldn(steps; [@oneltheless, [[t[Hashe
appearance[bffdmmodesty[bnds[thereforednapprod
priatefas@n@pproachtodheMizbei‘ach[{Altar).[Rashi
adds[thatOfthedrorah3howed[toncernForCinapprod
priateCbehaviorvis[AQOtis[stones, ChowmuchCimore[5o
mustCwebeltarefulChot[rotreatCburFellowhuman
beings,wvhoereltreatedOnthe[0magef[GMd, OnCa
deprecatingthanner.

Thellast5p'sukim/arereread(asMaftir.

' -
Haftara 21 p'sukimYeshayahu
6:117:6,9:56

Parallel | tol] the( ] Torah's( 1 account( of(| the'] awesome
experiencel] at( Sinai, 0 thisC passage from( Yeshayahu
describes( hisC firstC) awelinspiring J vision of_ angels
proclaimingKadosh, Kadosh, Kadosh. Both[sedra‘and
haftararpresentuswithvisions"Cof (GId'scawe, (majesty,
andCholiness. JAdditionally, CwesenseJsomeCparallels
between[Moshe[RabeinurandYeshayahuHaNavi. ({Andrif

notralparallel,'thenrat(leastithe reminder that therelis'a
continuitylofiprophetsafterMoshe.)

Anotherrcommon’themebetweenisedra and haftaralis
therconceptofrholiness.In‘thelsedra, Grdrtellstusthatwe
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willlberto/Him a kingdom'ofiKohanimrand arholynation.
As/Rabbiacobs pointsiout/inthis“AHaftara/Companion”,
itrisfimportant’to'remember(therdifferencebetweenithe
perfectrholiness oflangelsiand the Jews'striving towards
holiness, withitheir/Free Will'and imperfections.

Helalsopointsioutthat'smokelisusedtochide the Divine
Presence! from/ mortal eyeslin/both the sedraland the
haftara.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson # 320 (Damages, part 8; PIT part 6, STREET, part 2)

Damages caused by placing objects
in astreet (BOR)

With this lesson we conclude the popular topic of “pit”, that is,
injuries or damage caused by Reuven placing an object in a
public place and Shimon tripping over the object.

At the present time there are usually laws and regulations
dealing with all of the matters in these lessons. Under the
doctrine of following the law of the land, halacha demands that
these laws and regul ations be followed.

Assume that Reuven places or throws thorns, glass, or some
other hazardous material into the public street. Or Reuven
covers up thorns or pieces of glass in a public street. Or he
makes a fence of thorn bushes and they protrude into the public
street. In all of these situations if Shimon or his animal is
injured thereby, Reuven must pay compensation to Shimon. If
the fence isentirely on Reuven’s property and does not protrude
beyond his property line into the street, then heis not liable to
Shimon because heis not responsibleif Shimon brushes against
the fence or wall on Reuven’s property.

It is the practice of pious individuals to place hazardous
materials in the walls in such places that could not cause
subsequent injury, even when the entire wall is inside the
property line of its owner. In disposing of hazardous material
the pious person does so in a place or fashion that will not cause
injury to others, such asburying it degp underground, burning it
or sinking it deep in the sea. In every generation and in every
environment the piousindividual will determine the best wasto
dispose of hazardous materials.

Assume that Reuven’s non-defective wall or tree falls into a
public street and cause injuries to Shimon while falling or after
it falls. Reuven is exempt from paying for the injuries. The
reason for thisisthat these objects are not smilar to apit in that
their original form of creation deems them unlikely to cause
damage. This holds true whether or not Reuven abandoned
ownership of the wall. If the wall or tree falls because Reuven
dug around thewall or thetree, then Reuvenisliable.

Assume that Reuven has on his property a defective tree or wall
that becomes defective. Beth Din upon discovering this fact
should determine a time for Reuven to cut down the tree or
demolish or repair the wall. Under ordinary circumstances the
time should not exceed 30 days. In case of emergency, Beth Din
may order the tree or wall to be cut down or repaired
immediately. A warning by a private individual is not
considered ample warning to make Reuven liable for injuriesif
the tree or wall falls. After the determined time, Reuven is

liable for injuries caused to Shimon while the tree or wall is
falling or after it hasfallen. If prior to the expiration of thetime
fixed by Beth Din, or if no warning was given to Reuven, the
tree or wall falls down and causes injuries to Shimon while
falling or afterwards, Reuven is exempt from liability. This
exemption only holds true if Reuven is not aware of the
occurrence or if he becomes aware but does not abandon or
remove the fallen object. However, if he becomes aware and
does not abandon or remove the object, he is liable. There is
also an opinion that holds if there was no warning given to
Reuven, heis not liable even if he becomes aware of the latter
condition and does not abandon the fallen objects. This opinion
holds that since the tree or wall was not created to cause
damage, it not like ordinary pit, and thus there is no liability
without a warning from Beth Din. If the wall was built
defectively and falls down, Reuven is liable for injuries to
Shimon even without warning.

Reuven may not throw stones cleared from his domain onto a
public domain or street. If he does and Shimon and/or his
animal are injured thereby, while the stones are in the air or
after they have rested on the ground, Reuven is liable for
damages. The Talmud relates a story (Baba Kama 50b): Reuven
was throwing stones from his property into a public street. A
pious man asked him why he was throwing stones from
property that did not belong to him onto property that did
belong to him? Reuven scoffed at the pious man. Sometimes
later Reuven became poor and was compeled to sdl his
property. He was walking in the public street and tripped over
one of the stones that he had thrown there. Reuven was then
heard to say, “How well did that pious man say to me ‘Why did
you remove stones from ground that did not belong to you to
ground that isyours.”

Reuven may not dig a cavity under a public street. Nor may he
dig cisternsor trenches or other openings, even if atruck loaded
with stonesis able to pass over them. The reason isthat sinceit
is not visible from above ground the cavities may become
defective without Reuven’s knowledge. Reuven may not do so
even if one of the openingsis on his own domain. He may not
do so even if he agrees to compensate the person who is hurt
thereby. He is not liable if the cavity is covered with such
strong material that it isunlikely to collapse under the weight of
a heavy truck carrying a heavy load, and neverthel ess someone
isinjured.

It is stated in chapter 410 of Shulhan Aruch, Choshen Mishpat,
“Reuven, as agood citizen digs a pit in an area on the side of a
public street so that it will be filled with rainwater, so that
passersby will have water to drink or to water their animals.
Once he advises Beth Din of what he has done or if he gives it
the cover to the cistern, heis no longer liable for the pit. If he
digs apit in the same location for his own uses and then grants
it to the public and he natifies Beth Din of the fact and/or gives
it the cover, heis no longer liable for the damage that the pit
causes. This assumesthat Beth Din acceptsthe cistern on behal f
of the community. If Reuven digs the cistern with the
permission or request of Beth Din, he may dig it in the middle
of the public street and is not liable unless he leaves it
uncovered without notifying Beth Din.

Reuven is constructing a house on his property that abuts on a
public street. Construction materials are ddivered to the site
and placed in a public street. Reuven, unless he has permission
from the local authorities, must remove the materials from the
street. If left on the street and they cause injury, he is liable
even if he received permission. If Reuven is building a house
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and the foundations are being dug on Reuven's domain but
close to a public street and Shimon's ox falls into the hole, all
hold that Reuven is not liable. There is authority that if while
building a foundation the hole extends into the public street,
Reuven isnot liableif Shimon’sanimal fallsinto the hole.

Halacha provides for specia rules regarding the mixing of
concrete and the making of bricks on the street.

The subject matter of this lesson is more fully discussed in
volume X chapters 415, 416, 471 of A Restatement of Rabbinic
Civil Lawby E. Quint. Copies of all volumes can be purchased
via email: orders@gefenpublishing.com and via website:
www.israelbooks.com and at local Judaica bookstores.
Questionsto quint@inter.net.il

Meaning in Mitzvot

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir's Meaning in Mitzvot on Kitzur Shulchan Arukh by

Rabbi Asher Meir
Bringing Joy tothe Brideand Groom

The Tur (EHE 65) writes: "It is a great mitzva to bring joy to
the bride and groom, and dance before her... And it saysin the
Midrash: "Why didn't the dogs eat the feet of |zevel (Jezebel)?
Because she used to dance with them before the bride and
groom".

The source for the Tur isin Pirkel deRebbe Eliezer (ch. 17).
There it adds that her hands also merited burial because she
used them to clap them in sorrow when a funeral procession
passed by, and her head because she used towail in mourning.

The story of 1zevel's burial is a topsy-turvy one. Of course one
would expect that like anyone else she would be buried.
However, Eliahu prophesied that "Of lzevel Hashem spoke,
saying, the dogs will eat I1zevel in the stronghold of Yizred"
(Melakhim alef 21:23). lzevdl meets her death as she
encounters the rebel Yehu, who has just assassinated her son,
Y ehoram. She prepared her- sef for his arrival by dressing up
and waiting at the window; yet her own guards listened to
Yehu's order and threw her out the window to her death
(Melakhim bet 9:30-37). It seems that Yehu was aso in no
hurry to bury her, as he then went into the palace to eat and
drink. Evidently he preferred she should be cast in disgrace. But
on second thought he ordered to have her buried, "for sheis a
king'sdaughter".

This is now a reason she should be buried. However, Yehu's
men informed him that the dogs had eaten her; Yehu
understood that this was a fulfillment of Eliahu's prophecy, for
which he then gives a reason: "The corpse of I1zevel should be
like dung in the field in the portion of Yizred, so that no one
should say, This islzevel". A grave is aso a monument, yet
|zevel's memory is not worthy of preservation.

Y et despite the prophecy, the feet, hands and head were brought
to burial, in merit of |zevel's acts of kindness.

There is a direct connection between the reason these limbs
were buried and the prophecy of Eliahu asinterpreted by Y ehu.
Izevel was eaten by dogs because her amazing cruelty effaced
even her more basic human dignity; she was not worthy of any
memorial that people should say "Thisis|zevel".

Yet in her acts of kindness to newly- weds and mourners, she
overcame this quality; she transcended herself, and was no
longer the"lzevel" cursed by the prophecy.

The Kli Yakar explains that the prophecy that she should be
like dung is related to her name, lzevel, which is like the
Hebrew word "zevel", meaning dung. This reinforces the idea
that thelimbs, which gainsaid her character and her name, were
not really her; they were not zevel. Thus, they were not subject
to the prophecy that was meant to deny her amemorial.

There is another thematic connection in the story. The
description of Izevel "glancing out the window" in this story
echoes the description of Michal, the daughter of Shaul,
"glancing out the window" at King David dancing before the
ark (Shmuel bet 6:16). Michal disapproved of David's rgoicing,
thinking it unbecoming for a king. However, 1zevel used her
palace window to await newlyweds to do them kindness. (The
Midrash doesn't say this explicitly, but mentions that she had
her house next to the marketplace and awaited them; the image
of her waiting at the window is thus appropriate.) She thus
overcame her regal reserve to rgoice in God's service. Thus
those limbs which over- came Izevel's crudty and haughtiness
were no longer the same "lzevel" referred to by the prophecy.

Rabbi Asher Meir has two wonderful books in print - Meaning
in Mitzvot (ask for it at your local sfarim store) and The Jewish
Ethicist, available at some bookstores and through the Business
Ethics Center of Jerusalem, (02) 632-0222. Both works are
highly recommended

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

"Tofind a wife for my son, for Yitzchak" [2]

The shiddduch for Yitschak is reported in the Torah with the
same respect to detail and ethical behavior as the negotiations
for the sepulcher for Sarah, the first Matriarch, as befits Rivka
the second of the Matriarchs.

Fird, there is the oath that Avraham requires of Eliezer who is
his disciple but also major domo of all his household and
affairs. In it he was to go to Avraham's family to bring back a
wife for Yitschak but also to promise that he would not send his
son there on any count. The oath was taken by placing his hand
under the thigh of Avraham, either as Rashi explains because an
oath requires an article of mitzva like the Mila (Sh'vuot 38b)
which was observed both by Avraham and Eliezer with much
physical pain, or as |bn Ezraand Abarbanel teach was a sign of
submission to his master. In contrast, Yosef, when asked by
Yaakov to swear not to bury him in Egypt, never placed his
hand beneath Y a'akov's thigh, both because it isimmodest for a
son to witness his father's nudity and because the submission
did not befit aking, and therefore his promise alone sufficed.

Nowhere in the story is Eliezer mentioned by name.
Accordingly, Chazal see this as evidence of his devotion to
Avraham, a devotion that led to the sublimation of his whole
being to merdy be his servant; so reflecting his master's
learning and his ways that his features even resembled those of
Avraham. In that case why was an oath necessary? "Everybody
has within them- salves strengths and power of which they are
often unaware, that they can draw upon in times of crisis to

lIsraelCenterTT#704[®Ipage 7[#[¥ITROI5766(issue



overcome them. Avraham knew that Eliezer's task would be
beset by great difficulties and pitfalls so that he could in good
faith and sincerity decide that he had no chance of success. The
oath would provide Eliezer with the spiritua strength,
selflessness and power to overcome his doubts and succeed in
his task" (Shem Mi Shmuel). Perhaps, there was the potential
danger of greed? "Avraham feared that after his death, perhaps
a Canaanite, coveting Avraham's great wealth and status would
bribe Eliezer to agree and marry his daughter to Yitschak"
(Abarbandl). Thereisin al peopletherationalizing away of our
sdf interest, so, "There was the danger that Eliezer, himsdf a
scion of Canaan, would desire after Avraham'’s death to arrange
a marriage between his own daughter and Yitschak" (Or
Hachaim).

If there were good reasons for imposing an oath on Eliezer, the
question of why Avraham was so determined that his son
Yitschak should not marry one of the daughters of Canaan till
remains. We continue to be puzzled as to why the wife of the
heir to the spiritual and national Divine Promise of the
Abrahamic Mission should have to come from Aram Naariim -
Mesopotamia but not from Canaan.

"Avraham's descendants were to inherit the Land as a result of
the Divine promise that Yitschak would inherit him. Now
should Yitschak marry adaughter from Canaan it would appear
instead that the Land came to them as an inheritance from
Canaan" (Chizkuni). Furthermore, "Bnei Canaan were accursed
stock (B'reishit 9:25)and it was not fitting to merge blessed seed
with them, for the descendants of Avraham were to inherit the
Holy Land and how could accursed seed be partners in that
inheritance?' (Abarbandl).

Avraham himself, in accordance with Hashem's commandment,
left Ur of the Chaldeeswhere he had been born, and from Haran
where, together with hisfather Terach and Nahor hisbrother, he
had settled before going to Eretz Yisrael. "In the verse (7),
describing how Hashem had taken him from his home,
Avraham refers to Hashem as " G-d of heaven” rather than of
heaven and earth, since before Avraham appeared men had
forgotten about His sovereignty over earth as well. That is why
in the first b'racha of Shemonel Esrei we do not say "Master of
the World but immediately G-d of our fathers' (Chizkuni). So
why should he now instruct Eliezer under oath to go back to
Haran and find awife for Yitschak there? Perhaps, the question
would not have existed had the people of Haran and the
Abrahamic family there not been idolaters just like the
Canaanites, yet they were, so why were they more suitable for
Yitschak? However, we find that despite the seeming similarity
between them, the Canaanites were substantially different from
Avraham's family, and it was those differences that made them
unsuitablefor Yitschak.

Ham and his descendant Canaan were immoral and perverted
(B'reishit 9:22). We know how evil and sinful, both socially and
sexually, the people of Sodom and her neighbors were, so that
they merited destruction. Canaanites, especialy those
conquered by the Tribes of Isragl were far more corrupt than the
any other nation (Vayikra 18:3, Rashi). In contrast, the people
of Haran, the descendants of Shem despite their idolatry had
moral and social merits.

"You should know that the mitzvot and the aveirot that are
written in the Torah are of two kinds, one the deeds and midot
that are reflected in both the body and the nefesh, whereas the
other like beliefs and ideologies that are reflected only in the
nefesh. Now the effects of the former are easily transferred to

the future generations whereas those that affect the nefesh only
remain with each generation. So the evil traits of Ham and
Canaan weretransmitted from generation to generation whereas
the philosophy of idolatry of Bethud and Lavan were not
passed on to their children but their good midot were"
(Rabbeinu Yona). Of al the good midot to be found in
Avraham's family, that of chesed pre-dominated. Indeed, we
find even in Sodom, his nephew Lot, at risk to his safety and
that of his family, concerns himsdf with the wefare of
strangers, an inheritance passed on to Ruth of Moav. "Idolatry
is an error of the intellect and the mind; as such it can be
corrected by logic and wisdom. However, chesed and other
good midot cannot be taught by scholarly study, but rather they
are something inbred in us through the generations, a spiritual
inheritance from our mothers and fathers. So while Rivkacould
unlearn the idolatry of Beit Betud, the chesed of Avraham and
Sara she brought to Yitschak from her inheritance' (Shem Mi
Shmudl).

It isfitting to Avraham, whose merit is chesed, that his servant's
test of the suitability of the bride should be an act of chesed. It
is equally fitting that he should pray: "Hashem do chesed with
my master Avraham".

Thisisthe 116th installment in Dr. Tamari’s series on “ Tanach
and its messages for our times’

M1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] Parsha Points to Ponder

[6] Portion from the Portion

[7] Micro Ulpan

[8] Torah from Nature

[9] From the desk of the director

[1] From thevirtual desk of the OU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Sudies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisradi zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

Q | had friends over; | didn't notice that one of them

brought a music CD, which sheleft in my CD player.
A week later she inquired about its whereabouts. We
found it outside its case, among an assortment of family CDs. |
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might have taken her CD out, thinking it was one of the kids'’;
perhaps my kids (under bar mitzva) did so. My friend later told
me that it was scratched and ruined. She did not ask me to pay

her, but should | offer?
‘ A cannot tell you for sure that you are exempt without

formally hearing your friend's version of the story.
We will give our thoughts according to your perspective. This
is sufficient since your friend has not demanded payment, and
you want to know if you should volunteer it.

As we aways preface such monetary questions, we

There are two issues to consider. One is whether you are
obligated to pay for failing to watch the CD properly. The other
iswhether you are obligated as one who might have damaged it.

In general, a person is not obligated to watch something and
pay for damages stemming from negligence unless she
consented on some level to accept that responsibility (see Bava
Kama 47b). Since you were unaware that your friend’s CD was
in your possession, that certainly did not happen.

This case, though, is more complicated because this may be a
case where the laws of HASHAVAT AVEIDA (returning alost
object) apply. It is unclear from your description whether your
friend realized quickly that the CD was by you (and thusit was
not lost) or whether she wasn't sure where it was, and it was an
AVEIDA .Let usassumethelatter. The Torah obligates onewho
finds an AVEIDA in the laws of awatchman even if he did not
intend to become responsible (Shulchan Aruch, Choshen
Mishpat 267:16). The question of whether heislike apaid or a
volunteer watchman (ibid.) isirrelevant here because either way
itis negligent not to put a CD in its case, and all watchmen are
obligated to pay for negligence.

One usually becomes obligated in the laws of HASHAVAT
AVEIDA, including the obligation of a watchman, at the time
he lifts up the object (see Bava Metzia 26b; Pitchel Choshen,
Metzia 4:(2)). What happens, though, if one picks up an object
without realizing that it is an AVEIDA? There are related
discussions on whether one who physically had control of an
AVEIDA without fully understanding the scope of his
obligation becomes a full-fledged watchman. The Ketzot
HaChoshen (291:4) was unsure whether one who found
something he thought was cheap is obligated in its full value
when it turned out to be more expensive. Theimplication isthat
if he had not even realized that the object was a lost one, he
would not have been obligated. Similarly, the Machane Efrayim
(Chatzer 5) proves from the Rambam that one who
unknowingly has an AVEIDA on his property is not yet
considered one who found an AVEIDA. Therefore, in your
case, you did not have awatchman’s obligation.

However, even without a watchman's responsibility, you may
be obligated for scratching the CD. In general, one who
physically damages an object, even with little persona blame,
must pay the damages (Bava Kama 26a). However, we do not
know for sure that you scratched the CD. Something could have
fallen on it when it was exposed. Your friend could have
scratched it, if not before someone in your house moved it, then
perhaps after she took it home. Your kids could have done it,
and minors and their parents are exempt from paying for the
minors’ damages (Shulchan Aruch, ibid. 424:8). Therefore, a
Beit Din could apparently not obligate you to pay because there
is a doubt if you damaged the CD. Poskim discuss whether
children who damage should pay when they grow up (see
Pitchei Choshen, Nezikin 10:(115)), and parents often pay for
their children's damages. However, a CD’s scratching is

common; even proper care does not aways prevent it.
Therefore, you do not even seem to have a strong moral
obligation. On the other hand, it is likely of value to offer your
friend at least partial payment and see what she says.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day

We find it difficult to keep from being swayed by amost
anyone who is fervently interested in almost anything; such is
theinspirational power of enthusiasm.

From " A Candle by Day" by Rabbi Shraga Silverstein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein « Now available at 054-209-9200

13 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

Why was the Torah given on Mount Sinai in the middle of the
desert? It may be suggested that this was done in order to
impress upon usthat the mitzvot are relevant and meaningful in
all geographical locationsin theworld.

The Sifrei, however, offers a diametricaly opposed
understanding. It calls our attention to the contiguity of two
passages in the book of Devarim. The end of verse 11:17 reads:
"And you will swiftly be banished from the goodly land that
God gives you." This is immediately followed by: "Put these
words of Mine upon your heart and upon your soul."

Expounds the Sifrei: "Even when | shall exile you from the
Land of Isragl tothe Diaspora, prepare yoursdf for the return to
Israel through observance of the mitzvot so that when you
return they shall not be new to you. This may be likened to a
mortal king who became angry with his wife and sent her back
to her father's house. Before her departure, he warned her. ‘Do
not remove your jewelry, so that when | send for you they shall
not be unfamiliar to you.' This is the meaning of the words of
Yirmiyahu 31:21 - 'Set up markersfor yoursdf."

This passage in the Sifrei led the Ramban, the arch-Zionist of
the Middle Ages, to formulate his revolutionary theory
concerning the observance of mitzvot, as he writes in his
commentary to Devarim 4:5 (and several other places): "Tohint
at the basic truth that the true observance of all mitzvot can only
be fulfilled in Eretz Isradl."

Those who live outside Isragl fulfill mitzvot only as practice for
their long-awaited journey home.

Rabbi Sender Shizgal, Ramat, Jerusalem

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat Ha' Shavuah
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4] A Touch of Wisdom, A Touch of Wit

When R' Yaakov David of Slutsk was the Rav of Bobroisk,
there were two other rabbis in town: R' Shemarya Noach, who
was the rabbi of the chasidim, and another rabbi, who had been
appointed by the government - without the peopl€e's approval -
and knew almost nothing. The government appointee, though,
dressed and acted like achasid.

R' Yaakov David used to say: "There are three rabbis in
Bobroisk: arabbi with a shtreimel, arabbi without a shtreime,
and a shtreimel without arabbi."”

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

151 Par sha Pointsto Ponder - YITRO

1) Moshe names hisfirst son, Gershom, connoting that hewas a
stranger in a foreign land and his second son, Eliezer, to
describe that G-D saved him from the sword of Paro (see
18:3-4). Given the fact that Moshe was saved first and then
became a stranger in aforeign land, shouldn't hisfirst son have
been named, Eliezer, and the second, Gershom?

2) Why does Moshe say LAHEM, in plural, referring to the
disputing parties but then say BA, in singular, when referring to
the two parties actually coming before him for judgment? (see
18:16)

3) Why does the Torah mention the Jews arriving in the desert
of Sinal prior to the description of their leaving from Refidim?
(see19:1-2)

THESE ARE THE ANSWERS
Ponder the questions first, then read here

1) The Chafetz Chayim explains that Moshe, sitting amidst the
pagan culture and immoral values of Midian, must have been
very concerned for the upbringing of his children. How was he
to shied them from theinfluences surrounding them? When his
first child was born thiswas on his mind and he took the step of
cementing into this son's name that they were strangers in a
foreign place and should fight against the influences around
them. Once that critical name was in place Moshe could focus
on the aspect of G-D having saved him from Egpyt in the name
of his second son.

2) The Meshech Chachma answers that this teaches us that
when Moshe judged a case, he had the presence of mind to
completely ignore who the two parties were to make sure this
did not impact his judgment. From Moshe's perspective, it was
the case that came before him and not the people. Thus, Moshe
used the singular, BA, to describe what came before hi,m
referring to the case, itself, which was the only thing he noticed
in front of him.

3) The Ohr HaChayim says that G-D wrote it this way to
demonstrate the anticipation that all of creation had for the
moment that the Jewish people would arrive a Sinai and
receive the Torah. This was the moment when all of creation
reached its fulfillment and purpose and the Torah jumped out of
order to demonstrate the anticipation and excitement for this
great event.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman
Mashgiach Ruchani, Yeshivat Yesodei HaTorah in Bet
Shemesh, author of "DISCOVER: Answers for Teenagers (and
adults) to Questions about the Jewish Faith", soon to be
republished by Feldheim - ppp@i srael center.co.il

E 6]

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

Eating Bread with Yitro -
Conversion Celebration or Thanksgiving Dinner

What is so specia about Yitro that he deserved to have a whole
parsha named after him? How did Yitro become the guest of
honor at a meal with Aharon, and all the eders of Israd
(18:12)?

Our sages teach that Yitro, a priest of Midyan, had tried all
types of idol worship. When he heard what Hashem had done
for Bnei Yisrael he decided to leaveit all and join Bnei Yisrael.
In this parsha he brings Tzipora and her children to Moshe in
the desert.

Some midrashim say that from these verses we see that Yitro
himself converted. The conversion process includes brit mila,
immersing in amikva, and akorban in atime when we are able
to bring sacrifices. (Bnei Yisrael did al these thingsto be ready
to get the Torah as well.) Here Yitro brought OLAH
V'ZVACHIM, "burnt offerings and other sacrifices'. The meda
that everyone ate with Yitro was in ceebration of his
conversion.

The sages say that Yitro was worthy of all these people eating
with him because he had offered food in the past. When his
daughters told him how Moshe rescued them from the shepards
and had watered their sheep for them, Yitro said "Why did you
abandon the stranger? Call him, and let him have something to
eat" (Sh'mot 2:19-20) VAYOCHAL LECHEM. There he had
given bread and here everyone eats bread with him. There we
see Yitro's quality of thankfulness. Moshe had done a kindness
for hisdaughters and hewanted to thank him.

We see this same quality of thankfulness in our parsha. The
Meshech Chochma says that Yitro's korban here was a Korban
of thankfulness, KORBAN TODAMH,. Yitro saw al Bnei
Yisragl alive and Moshe told him everything Hashem did to
Par'o, about the splitting of the sea and the war with Amalek
(Rashi). Yitro, who the Midrash says had been one of Par'o's
advisors and knew exactly Par'o's strength and what he wanted
to do to the Jews, realized the immense miracles that had been
performed. He (and not bnei Yisradl) blessed Hashem for these
miracless BARUCH HASHEM ASHER KITZIL ETCHEM
MIYAD MITZRAYIM (18:10). We learn from here that a
person should say a hlessing at the place where a miracle
happened (Sanhedrin 944). But sometimes the person who
receivesamiracle can't realize the extent of the miracle.

K1 EIN BAAL HANESMAKIR B'NEISO
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They need someone from the outside to bring to their awareness
the extent of the miracle that happened to them. That is what
Yitro did. He blessed Hashem for the miracles and he brought
thanksgiving sacrifices, SHALMEI TODAH, to thank Hashem
for al these miracles and to reawaken in Bnel Yisrad this
thankfulness. They joined him for this thanksgiving meal and
while they ate the meat and bread they were able to relate and
ponder the miracles of Hashem again.

[When there is a Beit HaMikdash, the Korban Toda is brought
with 40 breads LACHMEI TODA, consisting of 30 matzot (10
chalot baked in the oven, 10 r'kikin smeared with oil after
baking, 10 murbechot, deep fried in oil) and 10 chametz
loaves.]

The thanksgiving sacrifice had alot of food in it and had to be
eaten quickly so the person could invite others to share it with
him. They could sit together, eat and relate Hashem's miracles.
This Shabbat instead of concentrating on all the bad things
around uslet'stry to follow in Yitro's footsteps and relate all the
miracles.

Here'sarecipefor an "American Thanksgiving" bread.

Thanksgiving Pumpkin Bread

1 cup cooked mashed pumpkin

1/2 cup ail

1/2 cup honey

2 eggs

1 and 3/4 cupsflour

1 tsp. baking soda

1 tsp. baking powder

1/2tsp. st

1/2to 1 tsp. cinnamon

1/4t0 1/2 tsp. nutmeg

1/3 cup water

1/2 cup chopped nuts
Beat 0il & honey together. Add eggs. Mix well.
Combinedry ingredientsin another bowl.
Add dry ingredients and water to honey mixture.
Mix in pumpkin and nuts.
Bake 1 hour for loaf or 20-25 min. for cupcakes at 350°F

mMicro Ulpan

In automotive English, it's the CLUTCH, the device in a car
that engages and disengages the motor from the gears. Isradlis

call it the KLOTCH. But that's not Hebrew. 1”3 n

The"real" word is... MATZMEID

gl Torah from Nature

Although it is a member of the squirrel family and closely
related to the prairie dog, chipmunk, woodchuck, and ground
hog, this particular species - the Vancouver Idand Marmot is
possibly the rarest mammal in the world, numbering 29 known

individuals. It is a house-cat size burrowing rodent with a
diminishing habitat and numbers. It has rich chocolate brown
fur with white patches. These monogamous, herbivorous
mammals hibernate for about 8 months of the year. They are
obvioudly, critically endangered.

9 Divrei M enachem

Parshat Yitro concludes dramatically the story of Yetzi'at
Mitzrayim, culminating with a freed nation of daves receiving
the Torah with all the attendant miracles. We must thus ask how
a parsha that contains such a momentous narrative could be
named for Yitro, an ex-high priest of Midyan.

The Hebrew name Yitro conveys the notion of addition. Our
rabbisteach usthat in honor of Yitro's far-reaching and fatherly
advice in the matter of Moshe's judgment of the people, the
Torah incorporated the episode as part of the unfolding drama
of the Exodus. Moreover, in recognition of his wise counsd
Yitro also gained the addition of the Hebrew letter 'vav' to his
former name of Y eter (see Shmot 4:18).

Like the wicked Amalek (who preyed on |sragl's weaknesses),
so did Yitro, "hear what G-d did for Moshe and his people
Israel." However, each heard his "own verson”. What Yitro
heard caused him to embrace Judaism and to be recognized
repeatedly in our parsha asthe father-in-law of Moshe.

The Ohr HaChayim understands that Yitro's greatness lay not
only in his recognition of G-d's role in punishing Egypt. From
Israel's victorious battle with Amalek, Yitro aso learned of and
internalized Hashem's direct intervention on behalf of Bnel
Yisrdd (see ibid, 17:8-16). This, no doubt, was Yitro's
long-lasting legacy for all of us.

Shabbat Shalom, M enachem Per soff

Towards Better Davening and Torah Reading

Towardsthe end of the sedra we find the prohibition of making
images - ...ELOHEI CHESEF VEILOHEI ZAHAV... This
phrase will help us review afew different DIKDUK rules. First,
notice that the DAGESH KAL in KESEF drops out, leaving
CHESEF, because the word follows a word ending with YUD
within the same phrase.

Second, natice that the word ELOHEI has a CHATAF-SEGOL
under the ALEF, which disappearswhen the VAV isprefixed to
it. Not V'ELOHEI, but VEI-LOHEI. No vowe! under the ALEF
and no contribution to the sound of the word from the ALEF.

Third, whereas ELOHEI is accented MILRA (lagt syllable),
when it precedes a word with two syllables that is MIL'EIL, it
too becomes MIL'EIL. el O-hei CHE-sef vei-lo-HEI za-HAV.
Doing this wrong does not change the meaning and therefore
need not be said over correctly by the BAAL KOREI, but listen
carefully on Shabbat to see if your BK is meticulous (and
knowledgeable) about such things.

This pasuk helps us seethings clearly.
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SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

The Chavitin of the Kohein Gadol

Like most other Menachot, meal offerings, the 12 Chavitin
("unleavened loaves') that the Kohein Gadol offered with the
daily morning and afternoon Temidim, were prepared from the
finest well-sifted wheat flour mixed with olive oil and
accompanied by frankincense. The Chavitin were baked in the
Lishkat Osei Chavitin - "Chamber of the Griddle-Cake Makers'
- which was located in the Ezrat Yisrad (the Court of the
Isradlites), to the south of the Nicanor Gate in the eastern side
of the Azara. Early every morning, "the Kohanim entered (into
the Azara) after him (the Segan - Deputy Kohein Gadol)
carrying two lighted torches and they separated into two groups,
one going along the colonnade eastward and the other going
along the colonnade westward. Asthey went, they kept diligent
watch until they cameto the Lishkat Osei Chavitin. When both
groups came there, they called [oneto the other] 'Isit well 7 'All
iswell' There they |eft them who made the Chavitin to make the
Chavitin" (Tamid 1:3). Tif'eret Yisragl (47) explains that these
Kohanim who "were |€eft there" were assigned to begin heating
up water necessary for the baking of the Chavitin. The amount
of flour required for the Chavitin was one ISARON, a tenth of
an Eifa. The Kohanim-bakersfirst placed thisamount flour in a
Mikdash- measuring vessd whose capacity was exactly 1
ISARON to ascertain that they had the correct amount. The
very act of placing the flour in a Mikdash vessel, Hakdasha,
sanctified the flour and permitted it to be utilized for an
offering. After the flour wasremoved from the measuring bowl,
the Kohanim divided it into two portions... enough for six
Chavitin. Then the Kohanim took three LOG of oil and divided
it into twelve, one quarter of a LOG for each loaf (Menachot
88b). They poured the flour into another vessel (a procedure
called Matan Solet) and proceeded to knead it with lukewarm
water (Lisha). Lisha was one of the unique features of the
Chavitin of the Kohein Gadol and the similar Minchat Chinuch
of the Kohein Hedyot. The resultant paste was mixed with ail.
The oil and the flour for each loaf was mixed separately
(Belila). The priestly bakers then poured boiling water on the
mixed flour and oil. This act is caled Chalita. The
commentaries vary widely as to the order and the exact
procedure of Chalita and the Rambam in his commentary on
Mishna Challa 1:6, differentiates between the process of adding
the dough to boiling water and adding the boiling water to the
dough. Thefirg is called Meisa and only the second processis
called Chalita. Unlikethe Chavitin, other Menachot required oil
to be placed in the pan before the placement of flour (Matan
Shemen). Then oil would be added a second time and mixed
with the flour and oil. Then oil was poured on the mixture yet a
third timeafter Belila.

However, oil was added only once to the Chavitin-"paste" (and
the Minchat Chinuch) and then mixed. Since the Torah
ordained that the Chavitin were to be unleavened, the Kohanim
had to be very careful that the dough did not begin the
leavening process (Vayikra 6:9). With the exception of one of a
variety of loaves offered with the Korban Toda (Vayikra 7:13)
and the Shtei Halechem brought on Shavu'ot (Vayikra 23:17),
all other Menachot were unleavened. The Kohanim then made
from the resulting mixture 12 loaves and placed them directly

on the floor of the metal oven located in Lishkat Osei Chavitin
(Zevachim 95b). No container or cooking utensil was used
(Tif'eret Yisrael, Chomer BaKodesh 2:42). The Chavitin were
not fully baked (Maase HaKorbanot 13:3). Quoting
"opposing" sources, R. Chiya bar Abba maintains that the
baking preceded the frying and R. Ass maintained the opposite
view. Rambam ruled that baking preceded frying but that the
baking should be minimal - perhaps only sufficient to insure
that the oily dough which had just been mixed with bailing
water would be solid enough not to splatter into the fire. Rashi
(Menachot 50b) maintains that the Chavitin were baked yet a
second time after frying.)

After baking, the Kohanim placed the Chavitin in a pan over an
open fire and fried them in oil. They removed the Chavitin from
the pan and placed them in the Mikdash vessdl that would be
used to convey them to the Mizbei'ach. The other Chavitin were
put aside until the time of the afternoon Tamid. They were
folded over twice but not broken. However, the Gemara asks,
"Does not the Mishna teach us that the Chavitin were not
folded? The Amora Rabba said that they were not folded into
four like other Menachot; they were only folded in two.
Moreover, neither the Chavitin of the Kohein Gadol nor any
Menachot of other Kohanim were broken into pieces'
(Menachot 75h). (Today Matzot are made very thin and cannot
be bent without breaking, but in Mikdash times, they could be
quite thick and could easily be folded without breaking. Even
today, traditional Yemenite Matzot are like that.) Granules of
frankincense were placed on the side of the Chavitin (Menachot
108h). Before taking the Chavitin to the top of the Mizbei'ach,
the Chavitin similar to all other Menachot, required Hagasha,
which meant that the Kohein first carried the vessel containing
the Chavitin to the southwest corner of the Mizbei'ach and
touched it with the vessd containing the Chavitin before
conveying it to the top of the altar. Hagasha completed, a
Kohein carried the Chavitin up the ramp to the top of the
Mizbei'ach at the same time that other Kohanim were carrying
the Netachim - dismembered parts of the sacrificial animal
(Tamid 3:1). One of the four "lotteries’ held in the Mikdash
among the Kohanim was to determine who would participatein
offering the Tamid and bring it to the Mizbei'ach. "The second
lot [was to determine] who should slaughter, who should toss
the blood... also [who should take up] the fine flour, the
Chavitin, and thewine..." (Yoma2:3). The Chavitin, similar to
all other Korbanot, needed to be salted. A pile of salt was
positioned at the southwest corner of the top of the Altar so that
Menachot (and bird offerings) could be sated. (Animal
sacrifices were salted from another pile of salt located on the
west side of the ramp leading up to the top of the Mizbei'ach.)
TheKohanim first cast the Netachim of the Tamid into thelarge
fire on the southeast corner of the Altar. The Chavitin were only
added to the flames (Haktara) after the casting of the Netachim.

Even though the Chavitin were the personal offering of the
Kohein Gadol and he even had to pay for the flour, he was not
required to participatein their preparation or convey them tothe
Mizbei'ach. He was not even required to be present when the
Kohanim consigned his Chavitin to the flames. Despite the fact
that these Chavitin was a personal Korban of the Kohein Gadal,
since the Chavitin had to be brought at a "fixed time" (i.e,
together with the Temidin), they were also brought on Shabbat.
Even the kneading and baking took place on Shabbat because
the Chavitin of the Kohein Gadol had to be crisp and fresh.

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service
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from page 3

ARSHAKIX

Upper-l¢eft isthe hearing ear of VAYISHMA YITRO, and Yitro
heard. You can ask and/or answer the famous question, what
did he hear that brought him to Judaism.

B"H in upper right was said by Yitro when he heard all the
thingsthat G-d had donefor Isragl. From that we are taught that
one makes a bracha on miracles. Who else said BARUCH
HASHEM in the Torah?

The scales represent the justice system, Yitro's suggestions,
Maoshe's response, €tc.

One of the outcomes of Yitro's advice was the assignment of
"captains' of groups of 1000, 100, 50, and 10 - represented by
the Roman numeralsM,C,L,X.

When Bnel Yisrad arrived at Har Sinai,they displayed a unity
that is captured by theword VAYICHAN, and as Rashi putsit,
we were like one person with one heart. That's the graphic
under theear.

The Shofar is one of the symbals of the Sinai experience, as we
more than mention on Rosh HaShana.

The washing machine is for the people to clean their clothes
during the preparatory daysfor Matan Torah.

Wine cup is for Kiddush (ZACHOR) and the negation circleis
for the prohibition of Médacha, including writing, watering
plants, digging, sewing, building.

Do not steal (the Xed out thief) and do not go up to the
Mizbe'ach with steps (the negated ladder) are two other
prohibitionsin the sedra.

The volcano represents Har Sinai al smoking from the fire of
G-d's presence“upon” it.

The tongs are from the haftara. An angel flew to the Heavenly
Mizbe'ach and picked up a glowing coal in a pair of tongs. He
then touched the coal to Yeshayahu's lips, representing a
purifying process that would allow the prophet to speak on
behalf of G-d.

The MEM SOFIT, which is better called a "Closed" MEM,
appearsin the haftarain the middle of aword, rather than at the
end, where we are used to seeing that kind of MEM. Not a bad
idea to point it out to the Maftir in your shul before he readsthe
haftara, so hewon't mistakenly read it asa SAMACH.

We then have a former visual TTriddle: four dots (should be
only three dots) and a short vertical line. Graphically, these are
the additional marks needed for the 4-mitzva/commandment
pasuk to transition between the TAAMEI TACHTON form and
the TAAMEI ELYON.

Here's the pasuk (Sh'mot 20:13) as it looks in a Torah scroll.
Note that two words of the previous Commandment (parsha)
and the first word of the following one are added to show the
reader that each of the 4 commandmentsin the pasuk isits own
ParshaStuma.

N® mimT N =2 $578
N D345 N N3
N2 =R TP Tbna nibm

Here's the pasuk in TAAMEI TACHTON, then in TAAMEI
ELYON.

W73 T KD S35 NS ORIn NS nEnm N
mRY Y

mbm ND 3im ND oaNim NS omEnm ND
=RY b 9b=

Note that the first 3 parts change TROP and as a result, the
DAGESH KAL retuns to the TAVs. And the TZADI of
TIRZACH getsa KAMATZ instead of a PATACH, because the
word now is at a SOF-PASUK. Hence the three dots and short
vertical line. Note also that in Isradi Sfardit pronunciation,
there are no changes. In Ashkenazit, SSRTZAWCH becomes
TIRTZACH. SIN-AF/TIN-AF; SIGNOV/TIGNOV.

That leaves two new unexplained elements, which therefore are

visual TTriddles.
5,0004\'(% (am S o o 5,0004\'(%
".@? P& 7, ".@?
oy *5‘ lsonns oob s
> P+ +
¢
§  siel 2.
VQ:' JerusalemWorldICenter o's
ThirdlAnnual
(zala )inner
Honoring...
ChiefiRabbilYisraellMeiriLau
N"OMVY
Mr.[RubyiDavidman
Mrs./PearliBorow
Thursday,/May(25,/06
DYV OV DY
atithe
Jerusalem/Renaissance/Hotel
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TTRIDDLES...

are Torah Tidbitsstyle riddles on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the electronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (there isn't always a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzze, book, etc.) fromBig Deal

New format for TTriddles. Let us know if you like it thisway or
the "And the envel ope please" old way

Last issue's (B'SHALACH) TTriddles:

[1] XLXXLXXLXXLXXLV

Are these szes? XL, extra large and XXL, extra-extra large?
No. Someone went with that and actually tied it with something
in the sedra, even though the knot was so loose that it opened
by itsef. How about Roman numerals? Yes. So let's insert
spaces to make the numbers more obvious. XL (that's 40) then
X, which is10.Again XL, X, which is ancther 40 and 10. And
again. And again. And finaly, a V, which is 5. So we have
40,10,40,10,40,10,40,10,40,5. Now let's convert the Roman
numerals to Jewish ones. That gives us MEM, YUD, MEM,
YUD,MEM,YUD, MEM, YUD, MEM,HEI. Separatethisstring
of lettersinto two words that appear in the sedra and you get the
unusual phrase MIYAMIM YAMIMA. Which appears only
once in Tanach, in the book of Sh'mot, in Parshat Bo. So you
must be wondering what it's doing as a TTriddle for B'shalach.
Excellent question. We have no idea. Actually, we have a very
good idea. It was put in by mistake. Sorry. Still, it isan unusual
sequence of |etters. Maybe unique. We searched for HEI and
YUD alternating, but only found a smaller sequence.

[2] Lavan, Nevayot, Nachshon, Aharon; What and
who elsein NACH?

In Chumash, there are four people who identify their sisters.
That is, Rivkais called ACHOT LAVAN. One of Eisav's wives
was MACHALAT b. Yishmael, the sister of NEVAYOT.
Aharon married Elisheva b. Aminadac, ACHOT NACHSHON.
And Miriam is called ACHOT AHARON when she takes the
TOF in her hand to lead the women in songs of praise and
thanks to G-d for the splitting of the Sea. These four are the
WHO in Torah. The WHAT you just saw. The other WHO are
in Nach. The following are people in the rest of Tanach whose
names follow the word ACHOT. NACHAT, ACHAZYAHU,
TACHPNEIS, AVSHALOM, and TZ'RUYA. Of these 9 people
where were the sister of someone- all are brothers, except for
TZ'RUYA, who, herself was asister of David HaMelech.

[3] G-d/Chava, kings/Avraham, Yaakov/Lavan,
people/M oshe

WHAT DID YOU DO?? MA ZOT ASITA or ASIT? Gd
asked Chava, to which she answered that the NACHASH
enticed her to eat from the Tree. Both Par'o and Avimelech
asked Avraham what he did by saying that Sara was his sister.
What | amost did! Yaakov said it to Lavan when he realized it
wasn't Rachel he married. To which Lavan answered that in
these parts, it doesn't work to marry off the younger before the
older. And the people challenged Moshe with that same phrase
- why did you take us out of Egypt...

[4] Torah isnot the only thing it precedes [I'havdil]

We turn to Pirkel Avot for that which "precedes' the Torah.
DERECH ERETZ KODMA LATORAH. Manners, proper
behavior. Perhaps, earning a livelihood. The words DERECH
ERETZ aso come before the word PLISHTIM, I'havdil, in the
beginning of Parshat B'shalach. The words do not mean the
same thing in these two contexts, but that's the way TTriddles
work.

NachKay Jewish Trivia Question: What Brachot that
are said only once a year ? Prizes for the best lists.

Many solutions received to this question, but two individuals
stand out among the many, having gone above and beyond with
their solutions.

The original answer to this question consisted of four brachot
that are said once a year by Jews all over theworld. That means
making no digtinction between Eretz Yisrad and Chutz
LaAretz. After we present these four, we will mention other
brachot that are said once a year by the Jews of Israel, and twice
by the Jews outside of Isradl.

Lighting of candles for Yom Kippur is accompanied by a
bracha that is said only once a year: L'HADLIK NER SHEL
YOM HAKIPURIM.

Searching for Chametz, nullifying it, and burning it are covered
by the bracha we say right before we begin B'dikat Chametz on
the eve of the 14th of Nisan. AL BI'UR CHAMETZ.

Upon seeing fruit trees in bloom during the month of Nisan,
thereisabrachato recite. Thisis said only once ayear. SHELO
CHISAR BA'OLAMO DAVAR...

The Jerusalem bracha of the Amida has a different and unique
text for Mincha on Tish'a bAv. M'NACHEIM TZIYON
UVONEI YERUSHALAYIM.

Aside from these four, for Eretz Yisrad we add AL ACHILAT
MATZA and AL ACHILAT MAROR. These are said twice
each in Chutz LaAretz.

The Geula bracha at the Seder right before we drink the second
cup isasoaonceayear brachafor Jewsliving in Eretz Yisrad.
(Or, according to some poskim, for Jews celebrating Pesach in
Eretz Yisrad, regardless of wherethey usually live.)

Once we get past those brachot, the question cracks wide open.
One of this week's winners (HC) submitted a list of 105
brachot. Some can be argued away, but the vast majority have
to qualify.

Are we to count the first bracha of the repetition of the Amida
of Yom Kippur Shacharit, for example, because the PIYUT
makes it different (and once a year) from all other first brachot
of the Amida? If we allow it, then there are many, many more
likeit. And since we asked peopl e to be creative,

| guess we have to allow them. So HC and EB take this week's
honors. The question really needs to be reworded to prevent so
many technically correct answers.

Speaking of technicalities.. we should really disqualify
L'HADLIK NER SHEL YOM HAKIPURIM, since when YK is
Shabbat, the brachaismodified. So it is not said once ayear (on
average). It is said "no more than once a year". If the wording
of the question includesthat phrase, YK candlesarein.

A persona favorite is AL SFIRAT HA'OMER, when the
person forgot to count the second day. But of course, that oneis
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disqualified for obvious reasons.
Let'sleave mattersat that. Enough said... for now.

On another note, several people have already responded to our
request for more questions. Because this feature was initiated
by Nachman Kay, we will continue to call the question of the
week the NachKwestion, regardless of who submitted it.

Thisweek's TTriddles:

[1] All of oursin general, hersin particular

[2] Intheyear that who what?

[3] G-d, Yitro, Micha, David HaM elech

[4] The othersare Naomi, Machlon and Kilyon

[5] There is a hidden TTriddle hiding in plain
sight at theend of oneof the TT features

This week's NachKwegtion was submitted by
Shmaya - prizeto him,and to the best answers.

Find three different consecutive words in the
davening that have the same root (There are
several possible answers)
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