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Calendric Proximity

Sometimes, topics for'Lead Tidbitsiare chosen becauselofithe title. 'Well, not
really, ‘butritiis/fun/sometimes coming up:withrarcatchyrtitle like this/week's.
You havetoladmit'thatiCalendric(Proximityhasiaringtorit.

What(the titlermeans(is'that/events/that'haveinothingtordowithreachiother,
thatthappenedicenturiesiapart,can/beviewed almostiasirelated toleachiother
becausel they[are neareachother(onlthel Jewish/ Calendar. Having(just
finished withr thelenjoyableholiday’ of Chanuka, with( the taste ofi latkes
and/or( sufganiyot( (or  Herby'si Chanukal donuts)still-withrus,(it(is hardto
approach/the’commemorations’of the8th, 9th,land 10th of Tevet ' with/Tout
makingal connection. Sortool fori thel events of Parshat HaShavua, which
occurred11001years before the Babylo/Tnianisiege, 1200 years'before Ezra
and Nechemiabrought'theearly/Nefeshib'Nefeshigroups toEretz Yisrael, and
1400 beforeChanukathappened.

When(you’putithemlall togetherbecausel of the smalll partiof the calendar
theyishare, a/varietyofithoughts/poplinto/yourrhead. How could brothers'do
whatitheyrdidtorarbrother? 'How can/their(tearful reunionrin/Vayigash not
havel been(the end(tol strife’1between  brothers i 11Jewish  history( has
demonstrated/thatiwelare tooloften our'worst'enemy? How can/the people
sink(tolsuchbetrayal of G/d that Herallowed theMikdash to be destroyed?
How come(so few(responded to'Ezra's/call toreturnito/Eretz Yisrael?

Chanukaris(filledrwith hope. Hope that/did not'bearreverlasting fruitrat'the
time, "but whoselmessage( icontinues(itor/give us/hope. 1Solitool does( the

Word of
the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

EarliestKiddush@'vana(for
the3[dayla@fterfheMolad
opinionWwas(this[pastTUE
night. FirstlOp@ndfavored
byldther@pinions[isFhis
Motza'eil[Shabbat,[éveof
8@evet,(an.[7.

Fastlof[fheTenth{tenthInonth, that[is[]
Tevet),[d.k.a.[ASARA[B'TEVET[is[Tuesday,
10(Tevet/January.Fast(Begins@t(5:23am
andCéndsCat[5:20pm.[This[Os[alHdawn[to
dark¥astlécommemorating[the[beginning
of[] the[ siege[ of ] Jerusalem[] by[1 the
Babylonians[thatOedtolthe[destruction
of[(xheFfirstCBeitt HaMikdash.[TTragedies
associatedWwithdhe[Bth[@and9thdf(Tevet
arel[alsolincludedin*heXhoughts[ofthe
10th[MheTargumShiv'im{forceddrans]
lation[of(*he[TorahlOnto[Greek) and[the
yahrzeits[of[(EzraCand[(Nechemia.[(InCour
own[time,[10[Tevet[has[been[tHeclared
Yom[KaddishK'laliTforCvictimsCof(ithe
Sho'alWwhoselyahrzeits@relinknown.

reconciliationiof the(brothers/pointiusiinithat/gooddirection, leventhoughwe continuetostray from/ourigoals. We'lliget

itrightionelofthese(days. (cont.Roplbfihextpage)
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This/week's'haftara/gives/us'the/promise,the hope, and the/challengeTJewishiunity, totallacceptancerofTorah, return

tollsrael, everlasting/Mikdash.

VAYIGASHISTATS
11thlof[b4[sedras; 1[0fH 2[n[B'reishit
Writtenlonl 78.070ineslin[aBSeferlorah, rank[B4

Vayigashlislcomposed[of(Blparshiot,[alllclosed,

onelWVERYIclosed.[Actually,lit's[2.89parshiot;
Vayigashlisithelbnlylsedralthatldoeslhotlend
withlalparshalbreak.

106p'sukimlllranks[28th;iedvith[lo'l'dot[&[Bo.

ActuallyltiisltonsiderablylsmallerthanBo,lAndla
bitllargerithan(To'l'dot

14800vords[IIB0th;[56800ettersIIP9th
9th[{oflH 2)lin[B'reishitlinalllBlcategories

MITZVOT:

containshonelofltheTARYAGL{(613)lmitzvot

FYI:[AsaraB'Tevetldan(ihllldn...
Sunday[(29.9%)
Tuesdayl(27.9%)
Friday[(20.1%)
Thursday[(18.1%)
Wednesday[(B3.9%).
And,0nh[durixed[dalendar,)heverfon[Monday[dr
Shabbat.
(Withfhelmhorelflexible[Kiddush[HaChodesh
ofBanhedrin, fhelstatson'tE@pplyfhen.)

Aliya by Aliya Sedra Summary

[P>X:YL(Z)] @nd ]S> [X:Y[(Z)] lindicate[startof[alparshalp'tuchaldr('tuma
respectively. (X:Y(is[Perek:Pasuk[of(the[beginning[of(the[parsha;[(Z)[i5[the
number lof p'sukimlin thelparsha.

Kohen _FirstAliya
13 p'sukim44:18 30

[S> 44:180052)] ThelsedralbeginsOwith(thedramatic
confrontation betweeniYehudarand Yosef. Yehuda risks
histlifer'whenrhelapproaches the"Egyptian/leader"iin‘an
attempt tosave Binyamin. The(firstAliyacends with the
emotion(Tfilledidescription. by’ Yehudal of( thel feelings
between(Yaakoviland [ Binyamin'—1"V'nafshok'shura
v'nafsho", . andhisisouliisibound withhis'soul.

SD Yehuda confronted the as-yet- unrevealed Yosef as an

equal, It can be said, that whenever one approaches a
confrontational situation, it is best to think in terms of facing
one's adversary on equal footing. Thinking oneself inferior will
often create a self-fulfilling disadvantage. One will tend not to
fight with sufficient determination because of the expectation of
defeat. Feeling superior to one's adversary will often lead to
over-confidence. Remem- ber not to under-estimate your
enemy... or yourself.

ThelTorahhoteslondheldpeninglwordsofltheSedraléxplain
whatlWwas[going[on.[KADMAV'AZLAR'VI'], ZARKAIMUNACH
SEGOLOseetopfowlbf[theParshaPix,[hbove).[Orhe[#th
(son)OwventForward{totonfrontYosef), CbecauseChelhad
thrownChwayChis[CplaceClamongtheIChosen(Nation) by
guaranteeing[Binyamin's[safe[return)Iattributed[to[the
GR"A
SD The Alshich asks: At the end of Parshat Mikeitz,
Yehuda is com pletely resolved to his (and his
brothers)) fate. The Egyptian ruler has accused them of stealing
his special chalice. Yehuda offers that the one in whose
possession the cup is found shall be put to death and that the
others would be slaves. When the cup is "found" in Binyamin's
possession, Yehuda meekly submits (to the slavery suggestion).
Yosef (as yet unrevealed) nobly refuses Yehuda's offer and
announces that he will take only the "culprit" as a dave - the
rest are free to return in peace to their father. That is the
"cliff-hanger" ending of Mikeitz. At the beginning of Vayigash,
Yehuda changes from the lamb awaiting slaughter, to the lion
which becomes the hallmark of histribe, risking his life in his
confrontation with the enigmatic Egyptian leader. What caused
the change in Yehuda's demeanor ?

As long as Yehuda expected all the brothers to be endaved, he
viewed the events as G-d's punishment for the sale of Yosef.
This he could accept. When it turned out that only Binyamin
would be enslaved - the only one not involved in Mechirat
Yosef, Yehuda realized that this was not punishment for what
they had done. Now his protective instincts and his promise to
Yaakov take over. Yehuda boldly faces this "Egyptian" at the
beginning of Vayigash and is prepared to risk all to save
Binyamin.

Yosef[BeardRisfhther[deferredEb[@slyourldervantlihy
father"dendimes{50romYehudal@nd@nother[bHrom
thelihterpreter)[@nd[Beldid[dotldbjectldnd/orldevealis
identity@blgreventhelumiliation[dfHisfather.Borlthis,
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commentators3ay, Yosef[Ibst[10Gtearsdfdife[@nd[died
at110,Before@nyldffis[@rothers.

SDT Chassdic masters see a "layer of messages' for us
beneath the wording of Yehuda's plea. "...and (if) he
leaves his father, he will die." If a person abandons his Father
(G-d), forsakes the Torah, then hewill die a spiritual death.

Did[youléverChotice(thattWhen[Yoseflinteregatedthe
Brothers,[Be@skedfheml[iftheyHad@FatherldrBrother.
Not[OfCtheyhadCaCinother.BaalHaTurim$aysCit[vas
because[he[knew[that[kheird(andChis)COmotherChad
alreadyOdied.OLet'sOcallOthisOevenOalCsubconscious
omission.OTheOTorahtellsCOusOofdJRachel'sCIpassing.
According@o[Tradition,dleah[died[@bout[8ix[Years[@fter
Rachelldid.By[fheimeldf(fhedaledf[Yosef, Both[Were
longlgone.
Here's[Calthought...[(When[they[CWere[younger,Cand
whenlthey[perceivedfhatNaakovIbved Mosefl@boveldll,
thelbrothersCivere[dangerously3Jealous.[Here,[Yehuda
speaksCoflthe$pecialdovelbondbetweenYaakovland
Binyamin,@nd[does[Aot[SeemoBefkalous, Butlbather
protective[dand[Fond)[bf[the[bther[kon[bf[Rachell1]
Yehuda'sChother'sCtival.[O'shuva?MMaturity?[(Bome[bf
both?

LeviziSecond Aliya 1
1 'sukim44:3143:1

YehudartellstYosef that-Yaakov(isClikely todie ifthe
brothersireturnwithout Binyamin. He adds that‘he has
personallytguaranteed Binyamin'sreturnand"howcanl
returnctormy(fatherrwithoutrtherlad..."[(Rememberrthat
Yehudathadpreviouslyreturned torhisfather withoutthe
otherrlad,Yosef.[ The currentisituation.with(Binyamin(is
Yehuda'stopportunityfor ‘completerepentancefor-what
he’had/donetoYosef.)

Yosefrcannoticontainthimselfranylongerrandrordersithe
room/( cleared ofrall"outsiders". He bursts'withremotion
andrannounces(tol hisfdumbstruckibrothersthat heris
Yosef.(Immediately, Yosefrasks, "lscmyfather(stillalive?"
Yosefrepeatsihisishockingrevelation, withidetails, sothe
brotherswillCbelieve whattheyarehearing.He then
admonishesthemmottobeangrywithfeachother,since
ittwasG[d'sCplan‘thatishouldbeproperlypositioned to
savehisfamilyfromthe famine.

SD Torah T'mima brings the Gemara in Chagiga in the

name of Rabbi Elazar who makes the following
powerful observation: If the children of Israel were not able to
respond to Yosef's short statement of reproach, imagine how
more so it will be difficult for us to respond to G-d's reproach
for the myriad wrong- doings as individuals and as a
community.

Thel3ale[df[Yosef[Was[a[Monstrous[3in,[(tegardlessCof
how[GdPBlannedfhingsMofurndut.[Mherelk[dFidrash
that[Says: [G[d[Said[[MNouldoldMourBrotherihtol(Slavery.
ICwearCbyOyourOives[thatCeveryCyearCyoulwillCay,
AVADIMHAYINUM'FAR'OB'MITZRAYIM, Welkereldlaves
to[Par'oih[Egypt.

SD When Yosef finally reveals himself to his brothers, he

makes the following compound statement: "1 am Yosef -
Is my father still alive?" Many commen- taries ask why Yosef
would ask that ques- tion at this dramatic moment - especially

since he has been hearing about Yaakov from the brothers all
along.

Some seein it a short but powerful reproach to the brothers, as
if to say, "is it possible that my father can still be alive after
what you've put him through?" If thisis indeed the meaning of
his question, then Yosef too must bear some of the burden and
shame, since he also caused Yaakov suffer- ing by not having
communicated with him that he was alive during his years as
prime minister in Egypt. (Although there are various reasons
given in the sources as to why Yosef did not inform Yaakov of
his well-being, it is difficult not to throw some criticism in
Yosef'sdirection.)

Another interpretation suggests that Yosef might have assumed
that his brothers had been lying to him about their father. They
might have told him that Yaakov was alive to élicit sympathy,
but he might have been dead. Therefore, now that he has told
his brothers who he really is, Yosef asks the most important
question on hismind - Ismy father really still alive?

Shilishi Third Aliya
20 p'sukim45:8 27

Yosefragainitellsithebrothersthatitiwasn'tithey whosent
him(to(Egypt, (butratheriit:was(G(d. Hethensendsthem
tobringtheirfatheridowntoEgypti(toGoshen) wherethe
familywilllbewellcared for duringtheremaining years
ofthefamine. The(brotherstembracelandcry.(Onlythen
are(the'brothersiableto talk'to/Yosef.

Meanwhile, Par'ol becomes aware( of( the  reunioniand
offersthisgenerousthospitalitytorthe family. Yosefgives
hisCbrothersclothing, Cbut_gives_Binyamin_even_more
(specifically,5setsiofclothingland300silverpieces).
Observation... Notice(thatCbnceChgainChon[bf
RachelOis[beingfavored Dby being CgivenCaCspecial
garment.[Thedlrstdime, fheldesultsWereldisastrousfbr
Yosefl@ndBisBrothers.(WhyQould¥osef[@ven[donsider
doingfthis?
The™solution"IoXhelproblemCof(thebrothersis[hot
reached®y@voiding[difficultSituations. df(fhereis[Hrue
repentance,dhenOheBrothers[danbelgivendhel&xact
circumstances[fo[3how[theirCthangel[bf[heart.[(Beeing
thingsUOinCaOproperOperspective, (theOextraCgiftsCto
BinyaminCdo[hot[évoke[theGealousybf[thelbrothers;
theyRavelrepented.

This@Bameldealdanbel$eenlinWVaychi.[Yaakov[flavors
Efrayim[dverMenashe.NMosef[detsMerylpset.[Againwe
canl[day[fhatfhelilealis[@otEbldvoid@nythingfhatMould
makeldneBrother(ealous,fheldther@rrogant.Menashe
and[EfrayimShowed[praiseworthyldharacteristics[ihfhe
way[fheyBandledfheirldifferent(Statuses.Thiss[dneldf
theldeasonsthatwelBless[durdons[may[Gldhakeldou
like[Bfrayim@ndike[Menashe..."

YosefrsendsChis_brothers back to-YaakovwithCwagons
(which(isJaCpersonalCcoded _message betweenson_ &
fatherbased onithertopicitheywerestudyingatithetime
ofctheSaleof Yosef) Landgifts. Therbrothers tell'Yaakov
allthat’hasthappened.HemefusesrtobelievethatYosefris
reallyralive, untilche sees the[wagons. Yaakov's spirit(is
revived.
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Rv'iFourthAliya
8 n'sukim 149:28 46:1

Yaakovitells hisisons/to hurrywith(theirpreparations/so
that'helcan(getitolseeYosef before he(Yaakov) dies. On
therwaytoEgypt, theystoplat/Be'er(Sheva'where Yaakov
offersisacrifices/tolGd. (G/dlappears/torhim andassures
him(thatHewill protectthim/andaccom(Tpanyrhimion'his
sojourn.[ The family[continues(its tripand jarrives in
Goshen.

Rashilalso[pointsCoutthat[GIdbromisedthat[Yaakov
would[®eBroughtback@olEretz[Yisrael(orBurial.[The
promiseldf[Becomingl@[dreatMationvasbotlénougho
calmMaakov.

[SDT] In explanation of why Yosef never communicated with
his father in all the years of separation, one commentary
suggests that had Yaakov known about the sale of Yosef, he
would have considered his sons in violation of the Torah's
prohibition against kidnapping. Therefore, Yosef had not told
his father what had happened.

Chamishi_Fifth Aliya
20 p'sukim46:8 27

[S> 46:8m20)] TheTorahmowilistsithe mames ofithe"70
souls"((including(Yosefrand hissons) whowentidown(to
Egyptwith(Yaakov. (The[seed(is/ planted;  thelharvest
many(yearshence will'bethe Nation/of Israel.)

THESEVENTY[SOULS...

Note[the[htypicalChnention[andtounting) Cbf[(female
offspringlIIIDinaCand (Berachthe[HaughterCbfCAsher.
Tradition[@ttributesfo[Serach[greatIbngevityllBhelWas
theldldestpersonodeavelBEgypt, [divingAerhelinique
statusOdasOanOeyewitnessOtoOtheentire[dEgyptian
experience.[(¥ocheved[fbo,[perhaps.)

NoticefheOhbel@fB'CHORfirstborn)for[Reuven,Bere
andlhldther[@lacesihfheorah.Althoughevi,Mehuda,
andYosefldachl@ndeddpMith@feature"IhateMould
identifyWithherstHorn, fheseltblesBeingfhken@way
fromd Reuvend becaused of O his(d shortcomings, he
nonethelessidlrepeatedlyidentified@sMaakov'sB'CHOR.

Reuven[{1)ChndChisCkons Chanoch(12), Palull3),
Chetzron[(4), Carmil(b);

Shimon[(6)CAnd[his[ons Y'mu'ell{7), Yamin8),
Ohad[{9), Yachin[{10), Tzochar({11), Shaul({12);
(Rashil8ays[ihatFhaullWasDina's[dhildrom3h'chem,
raised[ByShimonld@sHisldwn);

Levi({13)CAnd[ChisCkons Gershon[{14), K'hat[{15),
M'raril(16);

Yehudal({l17)[@ndBisHonsBirl@nd@nan{bothdfihom
wholdied[n[Tanaan, (but[@re[entioned[tere,@hough
not[dounted[@mongthe[70), Sheilal{18), Peretz[{19),
Zerach[J(20),0andOPeretz'sC0sons Chetzrond(21),
ChamullR2);

Yissachar[(23)[@ndHislSons Tolal(24), Puval®5), Yov
(26), Shimron((R27);

Z'vulun(28)CandChis[sons Sered[{29), Eilon{30),
Yachl'eill[(B1);

TheseldreMeah's[dhildren(glus Dinal(32).

The[Torah3aysdhe@otaldromleahIs[B3.[Rashil(3ays
thatthe[B3rd[of[lleah'schildren"[ls Yocheved[{33),
daughterdfllevi,WholWwasBorn[d@s[fhey@ntered[Egypt.
That's[33Soulsfromeah.

Gad[([B4)@ndHis[Hons Tzifyon(35), Chagil(36), Shuni
(37), Etzbon[(38), Eiri[(39), Arodil(40), Areili[(41);
Asher([(42)@ndAis[dhildren Yimnal{(43), Yishval((44),
Yishvil({45), B'ri'al{46),Iheir(Sister Serach({47),[dnd
thelSons[df(B'ri'a, Chever[(48), Malki'el[(#9);

ThelSoulsfromQilpa@red6.
Yosef[(50)[@nd Binyamin[(51);

Yosef's(dsonsCOwhoOwereObornOinOEgyptO(theyOare
nonethelessCincludedOnthe[¥0Bouls) HFrom[CALS nat[d]
Menashel(52), Efrayim[(53);

Binyamin's[dons Belal{54), Becher[{55), Ashbel({56),

Geiral{57), Naaman[l58), Eichi(l59), Rosh[{60),
Mupim[(b1), Chupim[(b2), Ard[(H3)
SoulsldescendantfromRachelldre4.
Dan([(64)@ndlis[Son(s) Chushim[(b5);
Naftali({66)[@nd[his(Sons Yachtz'eil({67), Gunil{(68),
Yeitzer((K9), Shileim[{70);
ThoseldescendantfromBilhaE@re[2.
TheldTorah's[(kotalCis[066 Cwho CwentCdown Cto CEgy pt
(actually@7[dountingl¥ocheved)@ndMoseflandHis[Sons

who[Owere[OalreadyinCEgypt, Cbring Cthe Ckotal Cnot
countingldaughtersih[Iaw[IIfb[20.

RememberkhatCkhe[T'wholeCworld"khatChcamefrom
No'achWas[Z0[{hations).We@ow[{ind[fhe[Same@umber
inYaakov's[descendants.[Their[(Z0[BecamefheDlations
of(fheWorld.[OurZ0MBecamelfhedewish[People.[Think
about(it.

Alternate[duggestion:[@ountMaakov@mongthel[Z20Souls
and[hotYocheved?[Total[ik[3till[(Z0QWVith@IIHhehames
actuallyientionedihfhelfext.

ShishiSixthAliyan
17n'sukim 146:28 47:10

[S> 46:280(34)] Yaakoviisends(Yehudallahead, to
completepreparations. Yosefsendsaroyalchariotfor his
father.

WhenYaakoviand Yosef( meet, Yosefl embraces Yaakov
andcries.

Yosefrthenipreparesi{someof) thistbrothersrtomeetPar'o.
ItCisCarsensitiveissue becauseYaakov_and familyare
shepherdsC(sheepbeingCtheJdeityDof CEgypt).Yosef
presentsrhisfatherrand fiverofrhisbrothersrtoPar'o.[Par'o
again‘offersithebestrof(thelandtoYosef's family.[Par'o
asksYaakov how(oldrhelis. Yaakov replies thatrhelhas
lived130bitter(yearsandthathedoesmotexpecttollive
asflong@asthisfatheriorigrandfather. YaakoviblessesPar'o
(havingdone sowhen(firstCpresentedto Par'o ITRashi
says(thatthese werelcourtesy greetings to royalty) ;and
Yaakov(takes his(leave.

Rashil@rings@MidrashfhatldaysfhatMaakov’sBrachalfb
Par'olas[thatfheMile[Sshould(fdseldbovelits(Bankshen
hel@pproacheslit.[AndHo[itas, fromEhenldn.
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Sh'vi'izSeventhRliyar:
11n'sukim47:11:21

Yosefi sets up(his/ family withrthelbest theland has to
offer.r Meanwhile, the/faminerintensifies in(Egypt. Yosef
carefullycontrols'the food supplies'and/beforelong has
amassed for Par'orall the wealth, possessions and/land
(exceptiforthat of thelclergy) ofthe people. Finally, the
peoplesiof (Egyptbecomeslaves toPar'olinexchange for
sustenance.

Yaakov's/family flourishesgreatly.

As/mentioned earlier, 'this(is/the only'sedraithat'doesinot
end/withralparsha break {in arprinted Chumash,that
means nol PEIPELPEI or SAMACH TSAMACHISAMACH.
Thersignificance/ofithisiisiexplained bythe/commentaries
of the'opening/pasukofinextiweek’s'sedra. 3 p'sukimare
reread forMaftir.

Haftara 14 p'sukim
Yechezkeil 37:1528

Therantagonism(in/the beginning/ of Parshat/ Vayigash
betweeniYehuda'and Yosefris theforerunnerrof thersplit
of thel Jewish/ Peoplelinto’the kingdoms of Judahland
Israel (represented byl Efrayim, Yosef's ison). In[this
portion  from(the[ Prophets, G/d tells' Yechezkeil to  take
twolIsticks I (TJone Imarked(for'Yehudalland onel for
Yosef/Efrayim Tandhold (them together until/they merge
intorone. When(therpeopleraskithe meaning of this, the
prophetisitortelll themabout/ the reunification of the
tribes. (This/reconciliation, 'whichrisralso the theme(ofithe
sedra, (willlproduce/the One[Nation that/will'oncelagain
bethe"dwellingplace"of(G/d. Wewill know that, ras/will
themations/ofithe world./As'happyasisithereconciliation
of therbrothersrin/the sedra,both/the’sedrarand haftara
remind[ us’of rough( times tor come, throughout Jewish
History. Thepotiofigold"fisrat therend of the perverbial
rainbow, (the(time[ of( the iComplete'Geula, when(the
peoplewillibe(united, thepeople(willall'keep Torahland
mitzvot,(the people/will(returnto/Eretz(Yisrael from/the
far‘flung places’ of I their’I dispersion, and( the ] Beit
HaMikdashwillstandiinJerusalemforever, NX"aa.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson # 314 (part two)

Theforewar ned ox

Up to this point we have been discussing animals that caused
damage “with its foot” or “with its tooth” or “with itshorn”. In
all of these situations there was property damage and Reuven,
the owner of the ox was liable to Shimon the owner of the
property that was damaged.

We come now to a different situation where Reuven’s ox gores
Shimon. It is stated in the Torah “If an ox shall gore a man or
woman and he shall die, the ox shall be surely stoned” (Sh'mot

21:28). The verses go on to say that if it was an ox that gores
habitually then the ox is stoned to death and in addition thereto,
the owner makes compensation to the victim of the goring; the
payment iscalled “ransom”.

The place of goring isimportant

1. Assuming that Reuven’s ox isafore- warned ox and it killed
Shimon in Reuven’s yard, the ox is put to death but Reuven
does not pay the ransom and does not make monetary
payments. This holds true if Shimon is in Reuven's yard
without permission. If Shimon is there with permission, then
Reuven isliablefor the goring.

2. If the ox kills Shimon in Shimon’ syard, the ox is put to death
and Reuven makes payment to Shimon’ s estate.

3. If the ox kills Shimon in a pubic street, the ox is put to death
and Reuven paysthe ransom.

The goring ox is put to death whether the person who is killed
by itisan adult or minor, male or female, dave or freeman.

The method by which the ox killsis not important. The ox isto
be stoned to death whether it has killed by goring, hiting,
pushing, kicking or any other method that causes death. The
result isthe same whether the ox isinnocuous or forewarned - it
is put to death. The question arises, if the ox has already killed a
person and must be put to death, how doesit kill a second time
and a third time to become a forewarned ox? Various answers
aregiven including that the ox after goring a person to death ran
away and repeated such fatal injuries twice again and was
finally caught after thelast goring.

The defendant in a criminal case must be present in the
courtroom when he is being judged. So too the owner of the
goring ox, whether a man or woman must be present in the
courtroom when Beth Din judges whether or not the ox is put
be put to death and determines the amount of the ransom. If the
ox has no private owner, such as an ox that comes from an
uninhabited place, or from the desert; or an ox that belongs to
the Holy Temple (may it be rebuilt, speedily in our days) or an
ox that belongs to a convert who has died without heirs, then
the trial is held without the presence of the owner. (Every Jew
has heirs, except a convert who has yet no child conceived after
he converted.) An ox that belongs to a legally incompetent
person, such as a minor, or mentally deficient, is treated as an
ox that has no owner. The ox is put to death only if caused
Shimon's death by itself without outside intervention. If a
human was also a contributing factor, the ox isnot put to death.
Thus, if Reuven provoked the ox to gore Shimon, the ox is not
put to death and Reuven is aso free of the death penalty at the
hands of Beth Din but is guilty to the judgments of Heaven. The
same holds true if a person provokes a dog to kill a person.
However, if Reuven opens the dog's mouth and places
Shimon's hand into the dog’s mouth and the dog bites Shimon
causing his death, Reuven is liable to the death penalty for
murder. The same holds true if Reuven shoves the ox and as a
result thereof the ox shoves Shimon, causing his death.

The owner of the killing ox pays the ransom. If the killing ox
belongs to two persons, Reuven and Levi, each pays the full
ransom to Shimon’s heirs, since each requires afull atonement.
Those persons who are deemed to be legally incompetent to be
responsible for their actions or the action of their animal, such
asaminor, or mentally deficient, do not have to pay the ransom
even if they have a guardian. The ransom isfor atonement and
these persons are not required to make atonement. If an ox
intending to attack another ox instead killed Shimon, the ox is
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not put to death. However Reuven must pay the ransom for the
death of Shimon. All that has been said about the forewarned ox
that causes death “with its horn” also applies if the ox that
causes death of a person "with itsfoot”. For example, Reuven's
ox enters Shimon's yard and while walking, crushes a baby in
the yard. Reuven must pay the ransom to the baby’s heirs. The
ox isnot put to death sinceit did not have intent to injure. If the
occurrencewas in apublic street, thereisnoliability for ransom
since the owner of the ox has no liability for damage caused by
hisox “with itsfoot” in apublic street.

The ransom is paid to Shimon’'s heirs. If the victim was a
married woman, the ransom is paid to her descendants or to her
paternal heirs. Thisis a departure from the halacha that holds
that a hushand is the sole heir of his wife. The woman’'s
husband is her heir to the assets on hand at the time of the death
but not to collectibles. (At the time of her death the ransom was
not part of her estate. Beth Din determines the amount of the
ransom, taking into account the earning capacity of the victim,
the expenses that the estate has as a result of his death, and any
other factors that Beth Din deems appropriate. Beth Din has
wide latitudein setting the amount. (The ransom that is paid for
killing Shimon’ s heathen dave or heathen mai dservant, whether
aminor or adult, is always 30 shekels of fine silver, regardless
of the actual value of the dave or maidservant.)

A payment for wrongful death differs from a ransom in the
following ways:

(1) Ransom affords atonement while the monetary payment
does nat;

(2) If Reuven has no funds he must make every effort to pay the
ransom, but he does not have to make the monetary payment
except if hehasthe funds.

The subject matter of this lesson is more fully discussed in
volume X chapter 405 of A Restatement of Rabbinic Civil Law
by E. Quint. Copies of all volumes can be purchased via email:
orders@gefenpublishing.com and via website:
www.israelbooks.com and at local Judaica bookstores.
Questionsto quint@inter.net.il

Meaning in Mitzvot

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir's Meaning in Mitzvot on Kitzur Shulchan Arukh by

Rabbi Asher Meir
Adjoining Geulato T'fila

The gemaratellsusthat thereis special merit in adjoining geula
(the blessing gaal yisrad following the shema) to tfila (the
amida prayer), meaning that he makes no interruption in
between (B'rakhot 4b,9b). And thisisthe ruling of the Shulchan
Arukh (OC 66:8, 111:1, 235).

The Zohar mentionsthis rule in our parsha (I 205b), and while
the passage there doesn't connect it to the events of our parsha,
anumber of commentators do.

In the commentary cited by Yedid Nefesh, Yehuda represents
geula. Thisislogical because geula or redemption is naturally
associated with kingship, as the essence of our redemption is
the restoration of Jewish sovereignty. This in turn is identified
with Y ehuda, who was promised kingship by Yaakov (B'reshit
49:10) and was the progenitor of King David, from whose line

will arisethe Moshiach.

Y ehuda's approach to Yosef is paralel to the approach of the
blessing of redemption to prayer. His appeas and pleadings
before Y osef represent the need to justify and defend the Jewish
people prior to standing before Hashem in prayer. The
implication is that this is accomplished by the recitation of
shema and its blessings, which augment and recount the merits
of the Jewish people particularly at the time of the Exodus.

The Sefat Emet has a smilar commentary, but the roles are
different. Yehuda and the house of David represent prayer,
which is the service of the heart (as we find in Taanit 2a). This
is presumably because we find Yehuda and David being
emotional and open in their actions. By contrast, Y osef
represents the brain, or rational thought. This may be because
Y osef appearsin the Torah to be more cerebral and calculating,
or perhaps because in the encounter in our parsha Yosef isin a
position of superiority, just asthe brain ultimately rules over the
emotions. This in turn corresponds to the recitation of shema,
which the Sefat Emet describesas "hearing in thebrain®.

The approach of Yehudato Yosef is thus understood as follows:
The heart or emotions is in some sense intermediate between
the body, or lower faculties, and the brain. On the one hand we
fee emotionaly the pains and sorrows of the body. On the
other hand, our emotions are also capable of finding joy in the
deeper understanding of our mental faculties.

As a moral lesson, this means that while our emotions need to
be connected to our material experience, we also have to
elevate them and teach them to appreciate the higher joys which
are detached from our material existence and connected to our
higher faculties, particularly our Torah learning. (While the
Sefat Emet doesn't say this explicitly, it seems clear to me that
when he refers to our mental faculties and identifies them with
shema and with "hearing in the brain” he means our Torah
insights.)

In the context of adjoining geula to t'fila, this would mean that
while our prayers have to express our wants and needs, the
many sorrows we fedl, it has to approach also our higher
faculties, in particular our Torah learning, represented by kri'at
shema. Thiswill bring usto the highest level of prayer with joy,
which we can particularly attain on Shabbat. (Sefat Emet,
V ayigash 5665)

Rabbi Asher Meir has two wonderful books in print - Meaning
in Mitzvot (ask for it at your local sfarimstore) and The Jewish
Ethicist, available at some bookstores and through the Business
Ethics Center of Jerusalem, (02) 632-0222. Both works are
highly recommended

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

"To SacrificeYour Son" [2]

At the very outset Avraham istold: "Get your-sdf to the Land
of Moriah" (22:2), in order to teach us that the place of the
Akeida is of the greatest significance to the test, and to whole
future mission of the Abrahamic Nation to do acts of
Righteousness and Justice. The connection between the place
and the Akeida is a direct consequence of the choosing of the
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Holy Land simultaneoudy with that of the Chosen Nation
(B'reishit 12:1-2); both preceding Hashem's promise to be our
G-d (B'reishit 14:7). This connection is not an accident nor the
effect of chance but rather an essential part of the Land-Nation
unity. Everything has a core, a center or a specific inner point
that exemplifies and motivates it to fulfill its special function or
to redlize its full potential. So, Har HaMoriah is all of these to
the Holy Land, a Land destined to be the framework within
which the Chosen Nation can become a Holy Nation and a
Kingdom of Priests.

"On the 3rd day Avraham saw the place from afar" (22:4);
HaMakom, The designated place. Makom, this is one of the
Names of G-d [symboalic of His Omnipresence]. Avraham saw a
cloud of Glory signifying the Divine Presence" (Pirkel Rabbi
Eliezer). "This Cloud of Glory was not meant as a guide as to
which mountain Avraham was to go but rather as a sign of
Avraham's reward for his devotion and love of Hashem. In the
same way, the Clouds of Glory were not meant to guide the
Children of Isradl in the desert, since Hashem Himself led them;
rather they were the sign of G-d'sreward for the faith that Israel
showed by going into an unknown and uncharted land merely in
accordance with His Command” (Shem Mi Shmuel). "The place
known to him (Ramban); he saw that it was the place of the
sacrifice’ (Abarbanel). However we explain this verse, to
Chazal its historic connection to sanctity and worship is quite
clear. "HaKadosh Baruch Hu pointed out with a finger to
Avraham the place of the Mizbei'ach there. Hashem said: "On
this spot Adam used to sacrifice, here Kayin and Hevel brought
their offerings, and here No'ach and his sons sacrificed” (Pirkei
Rabbi Eliezer 31). Here lived Malki-tzedek, [ Shem ben No'ach
(N'darim 32b)] who was king of Salem, and the priest of G-d,
the Most High (B'reishit 14:18), in the days of Avraham's war
with the 4 kings. "Hashem called it Yerushalayim in deference
to the name YIR'EH which Avraham named it after the Akeida,
and SHALEM which Shem had called it" (B'reishit Rabba
56:16-22). "He was a "melech" over a place known for its
"tzedek" [Ibn Ezra]; as it was a place that does not tolerate any
form of injustice or alack of holiness (Radak); because heruled
over the place of the future Bet HaMikdash that was known
even then to be a sacred site (Ramban).

That specific place reflects the Akeida not only because of its
historical connections but because it was destined to be the
realization of Avraham's prophetic words after the Akeida
"Hashem Yireh as it is said this day, 'on the Mount of G-d
Hashem is seen". This was the place that Yaakov Avinu
acknowledged as being none other than the House of G-d and
the Gate to Heaven, when he received there the vision of the
Ladder (B'reishit 28:18). Here "Shlomo HaMeech built a
House for G-d at Yerushalayim, on Har HaMoriah (Divre
HaY amim bet 3:1); at the threshing field of Arona (Shmuel bet
24:18)" (Ibn Ezra). Chaza taught: "It is named Moriah since
from there teaching - horaah goes out to the whole world"
(Tdanit 17a); the seat of the Sanhedrin was in the Lishkat
HaGazit of the Temple on Har HaMoriah (Rashi, there), and
"From Zion goes forth Torah and the Word of G-d from
Yerushalayim (Y eshayahu 20:3). "Har HaMoriah, the Land in
which they will worship G-d [as Onkedos trandates], with
Moriah derived from Morah - Fear" (Ramban). When Shlomo
HaMelech prayed at Chanukat HaBayit, hefirst said: "And You
Hashem will hearken to the prayers of Your servant and Your
people Israel that they will pray to this place” (Melachim Alef
8:36). But as that Place is not meant only for the People of
Israel, he continued: "And the nations that are not of Your
people shall come from afar land... and You shall hear all the

prayers in order that al the nations shall know and fear Y our
name" (8:41). This resonates in our prayers on every fast day
and during the 10 days of T'shuva: "For My House shall be
called aHouse of prayer for all the nations' (Y eshayahu 56:7).

"In the desert, the Mishkan was constructed out of materials
from the plant and animal worlds; in Shilo they erected walls of
the inanimate world - of stone, using as the roof the animal and
plant materialsfrom the Mishkan while Shlomo HaMelech built
the Bet HaMikdash entirely from stone. Isragl in the desert had
the spiritual strength and ability to sanctify only the worlds of
plant and animal kingdoms. Their entry and settlement in the
Holy Land gave them the additional power to partially sanctify
even the inanimate world. With Kingship the People gained the
spirituality and holiness that enabled them to sanctify even the
inanimate world, so Shlomo HaMelech was able to build
entirdy of ston€" (Shem Mi Shmud).

That the Akeida was in that special place does not mean that it
was the center and innermost point of the Land-Nation to serve
only as a place of altars and Temples, for pilgrimages and the
rituals of priests. Rather that whole Land was intended as the
physical body within which that Nation would perfect all the
acts of life subject to the guidance and law of Hashem; the
spiritual, the communal and national, the palitical and social,
war and economics. Therefore Har HaMamoriah was to be the
core of that life. The inspiration for its development was to be
the integrated Torah that would go forth from Zion and
Y erushalayim.

Thisisthe 110th installment in Dr. Tamari’s series on “ Tanach
and its messages for our times’

M1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] Parsha Points to Ponder

[6] Micro Ulpan

[7] Portion from the Portion

[8] From the desk of the director

[1] From the virtual desk of theOU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all
typesin areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmd and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisradi zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Isradl and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Isradl Center. The following is a Q&A from
Eretz Hemdah...

What b'racha should | make on sprouted grain breads?
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77 It is difficult to rule on this matter for a few reasons.
@ | Firstly, we have not found written halachic rulings on this
relatively unknown topic, which hinges on complicated
questions. Also, different people may prepare the bread
differently, to the extent that the halacha may vary. Finally, we
should better understand the botanical, chemical processes that
accompany sprouting. We, therefore, propose a joint project
with our readers. We will describe what we know and ask the
public to add their insights. After compiling information and
discussing the matter among ourselves and with cther rabbis,
we will share our findings. Let's show how the information age
can help further theworld of halacha.

We received the following information (and samples of grain
and bread) from alocal producer of sprouted wheat bread. One
soaks organic wheat kernels for several hours in water, which
causes the kernelsto sprout (into roots and stalks) over the next
few days. When the roots are somewhat longer (but much
thinner) than the kernels (which still ook much the same), one
grinds the whole thing. One bakes the moaist "flour" without
water or yeast. The result is a loaf with a color similar to
whole-wheat bread and a moister and somewhat coarser texture
(presumably because of the sprouts). It tastes quite sweet (like
honey cake), to the extent that one would not guessthat it isthe
product of only wheat and water. This bread is reported to be
extremely healthful because of the chemical processes involved
in the sprouting. We would like to know of significantly
different processes that may be used.

Now let us briefly raise some of the pertinent halachic sources
and deliberations.

The b'racha on edible sprouts is ha'adama. When one makes
bread out of grain-like foods (kitniyot) that are not from the
five, magjor forms of grain, its beracha is shehakol (Shulchan
Aruch, Orach Chayim 208:8). These halachot should apply
even to sprouts attached to wheat because they in no way
resemble wheat's taste. However, the Shulchan Aruch (ibid.:9)
rules that bread made from a mixture of wheat flour and other
flour is halachic bread if it contains a reasonabl e percentage of
wheat (a sixth or an eighth). Our case easily meets that
requirement.

The question is asfollows.

A wheat kerndl, if planted, breaks down and is replaced by a
stalk, formed by the grain and other nutrients from the ground.
There are various opinions on how long it takes for grain to be
considered rooted in the ground, as the beginning of a new
entity. (See T'rumat HaDeshen 191 and Shaagat Aryeh,
Chadashot 7, in regard to stalks that become permitted when the
omer is brought, who rule three days and two weeks,
respectively. See aso, N'darim 57-59, regarding t'ruma and
other halachic entities that lose their status after being planted.)
However, one can distinguish between being rooted in the
ground and maintaining wheat'scharacteristics.

At what point of the kernel's decomposition does it lose the
status of wheat? Does it depend on its outer appearance or
perhaps the taste of its product? Is the process uniform
throughout the kernel or do certain sections change chemically
more quickly?If it isnot uniform, what is the halacha when part
of the kernel is significantly altered, while other parts remain
intact?

Thereare four arguable approaches:

1) The kernel remains wheat, and the bread made from it is
regular bread (including regarding taking challah, which our

local producer does);

2) Although the kernel is wheat, its unique taste makes it
deserve the bracha of mezonot (see Shulchan Aruch, OC
168:7); 3) It is not wheat, but the bread is a normal use of
sprouted grains which warrants ha’adama (see Mishna Berura
208:33);

4) 1t is like corn bread, upon which we make shehakol
(Shulchan Aruch 208:8). The main choices seem to be #1 and
#4; our present inclination is#4.

Our readers input on any of the related issuesis
welcome at: info@er etizhemdah.org.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day

We sometimes mistake a statement for the truth because what is
said "applies’ so well. We must be aware, however, that almost
anything can be made to apply to anything. Remembering this
we might be better able to judge what is only made to apply,
and what, indeed does apply.

From A Candle by Day by Rabbi Shraga Silver stein

A Candle by Day ¢ The Antidote « The World Of Chazal by
Rabbi Shraga Silverstein, Now available at 054-209-9200

3 CHIZUK and IDUD
(for Olim & not-yet-Olim respectively)

In this week's Haftara, the prophet Yechezkel outlines the
stages of the Geula scenario that has given the Jewish People
hope throughout the dark Galut. He describes the extra
ordinary renewal of our relationship with God, followed by the
climax of this great prophecy - the promise of the rebuilding of
the Beit HaMikdash and the return of God's presence: "l will
establish my sanctuary among them in their midst forever."

The process begins, however, with the in gathering of Klal
Yisrael, with Yechezkd's words thundering forth: "Behold, |
will takethe children of Isragl from amongst the nations... and |
will gather them and bring them hometo their Land."

Isit too much to imagine that the extraordinary influx of Jews
from all over the world, fast making Isragl the home of the
world's largest Jewish population, is the beginning of the
realization of this prophecy of Kibbutz Galuyot? s this not the
"in gathering" preceding the Redemption?

In the words of Rav Kook ZT"L "...It is clear that the eventual
Geula is dependent upon the increase of Jews living in Eretz
Yisrad, 'ahaly nationin theholy land'."

When God tells us unequivocally, "I will return them to their
Land...", Heisrevealing His desire - which is incumbent upon
us to carry out by encouraging and fostering a massive Aliya
effort.
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As such, we depend upon our co-religionists to join us and be
part of this great process of Geula that our Prophets have
outlined for us and of which we have so long wished to be a
part. L'hitraot b'artzeinu hakedosha.

Rabbi Meyer Fendel, Har Nof, Jerusalem

4] A Touch of Wisdom, A Touch of Wit

R' Eliyahu Chaim of Lomza accepted the invitation to become
the rabbi of Lodz. On the day he was expected to arrive in the
city, all got dressed up in their Shabbat clothes and went to the
train station to honor their new rabbi and to escort him to his
new home. Thetrain arrived, and afew passengers descended -
but not R' Eliyahu Chaim. People began debating what had
happened: could he have been hurt? But then he would have
informed them of the delay. They finally decided that he must
have changed hismind and remained in Lomza.

The next day, without any fanfare, R' Eliyahu Chaim got off the
train and made his way to the Bels Medrash. When the
community leaders found out that the new rabbi was in town,
all rushed to welcome him; they found him deeply involved in
learning.

"Rebbe, why did you act this way?' they asked him.
"Yesterday, we all went out to greet you, and today you arrived
without anyone even being present to welcome you."

"You all went out yesterday in my honor, although | had done
absolutely nothing yet on behalf of the city," said R Eliyahu
Chaim. "Honor must be earned, and | don't like being paid in
advance for something | have not done."

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

[5] Parsha Points to Ponder - VAYIGASH

1) Why is the word CHALIFOT referring to the clothing Y osef
gave his brothers written with a VAV while the same word is
written without a VAV regarding the clothing he gave to
Binyamin? (See 45:22)

2) Why does the Torah describe Yaakov's offering in Beer
Sheva as being offered to the G-D OF HIS FATHER YITZ-
CHAK specifically? (46:1)

3) The Torah already established in a few places that Goshen
was in the land of Egypt so so why does it teach the seemingly

superfluous AND ISRAEL SETTLED IN THE LAND OF
EGYPT IN THE LAND OF GOSHEN? (47:27)

THESE ARE THE ANSWERS
Ponder the questions firgt, then read here

1) The Gemara in Megila (16) questions how Y osef could give
Binyamin more clothing than the other brothers considering that
the brother's sold Yosef because he was favored by Yaakov.
The Gemara answers that Y osef gave Binyamin five articles of
clothing to hint that in the future his descendant, Mordechai,

would be blessed to wear five garments of royalty. The obvious
guestion isthat the brothers had no awareness about this hint so
how does this in any way answer the question? The Vilna Gaon
answers that we learn from the missing VAV in the description
of Binyamin's clothing that each of his articles of clothing was
less valuable than the ones he gave the brothers whose clothing
includes the VAV in the speling. All five of what Binyamin
received collectively equaled what each brother was given. Our
Sages mentioned the hint regarding Binyamin to explain why
Y osef gave Binyamin five items and not one but the issue was
not a differencein values.

2) The Meshech Chochma teaches that Yitzchak brought this
offering because of a specific fear that he had. Yosef was
removed from Yaakov for 22 years as a punishment for the fact
that Yaakov stayed away from his father, Yitzchak, for that
period of time. Yaakov was concerned that Yosef would not
offer him proper respect as result as is indicated by the
mentioning of hisfather in connection with this offering.

3) Rav Moshe Feingtein answers that the Torah is teaching us
that while the Jews were geographically within the borders of
Egypt, they remained in the region of Goshen. They were
deliberately isolated to shiled themselves from the decadence of
Egyptian society.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman
Mashgiach Ruchani, Yeshivat Yesodei HaTorah in Bet
Shemesh, author of "DISCOVER: Answers for Teenagers (and
adults) to Questions about the Jewish Faith", soon to be
republished by Fel dheim - ppp@i srael center.co.il

e MicroUlpan
How do you say kite-shaped in Hebrew? DALTON

Anyone know an English word for this particular type of
quadrilateral? (2 pairs of adjacent sides equal; opposite angles
equal.

& [7]

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDback to berenbau@actcom.net.il

In Parshat Miketz we find Yosef basically running the whole
Egyptian empire. And yet in seven different places in Miketz,
VaYigash, and Vayechi (B'reishit 42:24, 43:30, 45:2, 45:15,
45:16, 46:29, 50:17), the Torah makes a point of telling us that
Yosef cried. This doesn't seem to be the behavior we would
expect of such a powerful leader. It doesn't seem so
"masculine”. What is the Torah trying to teach us about Y osef
and about crying in general?

What are some of the emotions that Yosef exhibited with his
tears? Yosef brought up tears of happiness (42:24) when he
realized that his brothers were on the path of teshuva for their
having sold him into davery (Rashi).

When Binyamin is brought down to Egypt and is presented to
Yosef (43:30), Rashi says that Yosef asked him about his
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family. Binyamin told him that he had a brother who was lost
and he himself had ten children. He gave each of his children a
name related to the story of his lost brother (i.e. 'CHUPIM
because my brother never saw my CHUPA, my wedding). This
answer made Y osef cry out of sadness realizing that his brother
and father were never able to stop mourning his disappearance.
All these instances of crying were done privately because he
still didn't want his brothers to know that he was their lost
brother Y osef.

When he finaly (45:2-3) revealed himself to his brothers, he
was filled with emation, yet he was careful not to embarrass his
brothers in front of others. Therefore he sent al the Egyptians
out of the room so he could discuss the events of the past with
his brothers fredly. Then he was able to shed tears of mercy for
his brothers in front of them and cry so loud that all of Egypt
heardhim.

Before sending his brothers back to bring Yaakov to Egypt
(45:15) he shed tears of lovefor his brother, Binyamin. Then he
kissed each one of his brothers and cried on their shoulders as
well.

In verse 46:29 we see his tears of remorse that his father
actually bowed down to him. Maybe these tears were Yosef's
own process of repentance for having caused his father anguish
for the 22 years he had been in Egypt and hadn't sent a message
to hisfamily.

Throughout we see Y osef as a strong ruler, but full of emotions
that he is not embarrassed to express. The underlying feeling
we see from his tearsis a concern for other people, in this case,
his brothers. He cried because he was able to fed their pain.
Although they had hurt him personally, he still cared for them
as abrother and was able to think about their feelings and treat
them with mercy. For example, his tears on each one of his
brother's shoul ders hel ped break the barrier they might have felt
toward him, or they feared he might have toward them. As
Rashi explains after the brothers saw him cry and understood
that Y osef's heart was with them, they were able to talk to him
and were no longer embarrassed.

And how did Yosef develop this trait of caring for others,
putting others before himself? He inherited it from his mother,
Rachel Imenu, who let her sister Leah marry Y aakov before she
hersdlf did. And she is the one who cries for the whole Jewish
nation throughout time - she feels the pain and suffering of all
the generations KOL B'RAMA NISHMA N'HI BE'CHI
TAMRURIM RACHEL M'VA'KA AL BA'NEHA.

We should follow in the path of our ancestors Rachel and Y osef
and not be afraid to shed tears if they bring us closer to other
people and awaken G-d's mercy for his people.

Y ou can make a salad with tear drop tomatoes or make any type
of tear shaped cookies. If you use only yellow or white candies
for the following recipe the cookies will really look like tear
drops.

Stained glass teardrop cookies

1 ¢. margarine (softened)
1Y%4c. sugar
2 egg yolks
2tsp. vanilla
3c. flour
Yatsp. salt
2 Thsp. soymilk

6 ounces hard candies
Big and small tear-shaped cookie cutters

Beat margarine and sugar, until smooth and creamy. Mix in egg
and vanilla. Sift flour and salt together. Add half to margarine
mixture. Add soymilk and remaining flour mixture. Crush the
hard candies. Roll dough ¥ inch thick. Cut out cookie with
large cookie cutter, and cut out the center of this cookie with
the small cookie cutter. Use the small piece to make a small
cookie sprinkled with (colored) sugar. Put Y21 tsp. crushed
candy in center (cut out part) of each big cookie. Bake 13
minutesat 375°F.

Rakel Berenbaum, our Portion from the Portion columnist, will
be talking at the Nefesh conference (Heb.), Jan.18-19
[www.nefeshisrael.com] on Memory Improvement Techniques:
from Jewish sources and professional literature. She can also
give lectures and workshops on memory improvement.

g Divrel M enachem

Parshat Vayigash throws us again into that dramatic moment
when Y osef reveals himsdlf to his brothersin Egypt. Y osef had
been consigtently acting to actualize the dreamsthat he revealed
to hisfamily years earlier. And insofar as he had to extract from
his brothers an admission of their wrongdoing, Y osef dealt with
them- and hisfather - in aharsh way.

While we are perturbed that during all the yearsthat Y osef was
viceroy in Egypt he did not maintain contact with his grieving
father, we are equally surprised that the first comment he makes
after exclaiming to his brothers, "l am Yosef!" is, "Is my father
gill aive?' This, especialy, since Yehuda had just so
eloquently alluded to Yaakov in his pleafor mercy.

Perhaps Yosef could not beieve that his father survived the
pain of so many years. Maybe, as the Ralbag suggests, he
wanted to know if everything said about his father was really
true. Alternatively, Yosef may have been implying that there
was a disparity of sympathy over his disappearance compared
with Binyamin's separation from hisfather?

Whatever the reason, the Chafetz Chaim explains that Y osef's
cal "l am Yosef!" is the precursor of the time when G-d will
declare, "I am Hashem!" At that time we will understand the
perplexing events that have befallen our people; at that time all
will become clear.

Shabbat Shalom, M enachem Per soff

Towards Better Davening and Torah Reading

Some people fallow the GR"A, Aruch Ha- Shulchan and others
and say only the three p'sukim of Kedusha and leave the
Chazan's parts to him. Others have the practice that the
KAHAL says the Chazan's parts too, either with him or right
before him. If one saysthe Chazan's parts, it should be the same
words that the Chazan uses in that particular shul. In other
words, if you personally daven Nusach Ashkenaz and you arein
a Nusach Sfard shul, you should say NAKDISHACH rather
than N'KADEISH, M'SHAB'CHIM V'O'M'RIM rather than
BARUCH YOMEIRU. KETER and YACHAD rather than
NAARITZ'CHA. And vice versa. Or just say the p'sukim,
which are the same in al Nuschaot. Private prayers can bein
your own Nusach, but one should not separate himself from the
TZIBUR for thingsthat requireaMinyan.
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Watch the Commas

Wesay it in Korbanot, in UVA L'TZIYON, in ATA KADOSH,
and in Havdala.

HASHEM TZVAKOT I"MANU, MISGAV LANU ELOKEI
YAAKOV, SELA.

The statement from T'hilim 46:8 and 12 is made of three parts.
HASHEM T'VAKOT (isacompound name of G-d, written here
the way it is referred to out of the context of prayer or Tanach
reading) IMANU - G-d is with us; MISGAV LANU ELOKEI
YAAKQV, a refuge (or stronghold) for us is the G-d of
Yaakov; and SELA, a separate ending word of 70 p'sukim in
T'hilim. We should say it with pauses at the commas, to help
our understanding.

SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

From the Mikdash Mailbag

Chaver Catriel, threepoints:

1. | think you should be more careful in quoting Josephus. You
should be even more careful in quoting Josephus when he
contradicts Chaza'l. Y ou know that Josephus had contempt for
Chazal and did what he could to undermine their authority and
blacken them. It is the equivalent of quoting a traitor to the
Jawish people in our generation and asking him to give his
expert opinion on something Jewish. A traitor always has his
own ax to grind and we should not give him a platform to
spread hiswarped ideas. There isno reason why should we give
a traitor prominence if he supports the enemies of the Jewish
people. | think we need more self-respect, or at the very least,
critically analyze what we quote and not accept everything that
Josephus says as fact just because he lived 2000 years ago.
Remember, there were Meshumadim (apostates) in those
generationstoo...

The credibility of Josephus is a subject that we have touched
upon many times. The brutal truth is that Josephus was a
Roman propagandist and therefore had his own political
agendg; i.e. justifying and white- washing Roman atrocities and
blackening the memory of the heroes of his own people. A
quiding, he is even less trustworthy when he talks about
himself and hisrolein thewar against Rome. After deserting to
the enemy, the turncoat proudly boasted, "When the city of
Jerusalem was taken by force (and destroyed), Titus Caesar
persuaded me frequently to take what | would of the ruins of
my country.” Following his master Titus to Romehe received
his reward; Roman citizenship, a spacious apartment in
Vespasian's former residence in Rome, and a yearly pension for
his literary endeavors. In fact, though it has not been
discovered, it is said that a statue of Josephus was erected in the
Roman forum "for services rendered'. Josephus was
exceedingly conceited, over-dramatic, credulous, and like most
ancient historians, totally unreliable when it came to numbers.
However, when Josephus describes what he saw, or information
that he was able to gather from primary sources or from reports
of eyewitnesses, though his accounts are not free of

discrepancies, he is surprisingly accurate. Scholars have
compared his descriptions of Caesarea, Gamla and in particular
the topography of Masada with the most recent archeological
findings and have found him to be generally reliable. Despite
his many faults, when one takes into allowances for his obvious
biases, Josephus is still by far the most authoritative source of
information of the history of Eretz Yisrad and Am Yisrad in
that tragicera.

2. Shelamim: When you discuss Shelamim, (" Peace-offerings’)
you should strengthen and complete your thought process by
explaining that this Korban was called Shelamim simply by
quoting Rashi (the second opinion based on Torat Kohanim in
Vayikra 3:1). Rashi writes, "Shalom Lamizbei'ach, Shalom
La-kohanim Ve'shalom La-b'aim. (Shelamim were divided into
three parts. The Emurim [the innards of the sacrificial animal]
were burnt on the atar; the Kohanim received some of the
sacrificial meat for their use; and the rest of the sacrificial
animal was given to those who brought the Korban.) According
to this Rashi, your emphasis should have been different: e.g.
"There was one Korban that was unique in that part was burnt
on the Mizbei'ach, part given to the Kohanim to eat and part
was eaten by the Ba'alel HaK orban. Because of this uniqueness,
this Korban was called Shelamim - from Shalom and Shaleim -
peace and "completion”. The Yisrae who offered Shelamimin
the Mikdash brought peace and completion into the world. Will
do.

3. | have a challenge for you. Write about the Taim ("cells") of
the Bayit. They were built in a unique way and they envel oped
the whole Heichal. It seems that it would not have been too
easy to get from one level to the other and yet in size and
volume, they comprised a large percentage of the Heichal
building and yet whose full useis not so clear. How much could
there have been to store? - KT - JE - Onondaga County

Okay, | will. Our main source for information about the Talim,
the "cells' that surrounded the outer walls of the Heichal and
Kodesh HaKodashim is Mishnat Midot 4:3,4. The Mishna
reads, "And there were 38 Taim there (in the Bayit), 15 to the
north (of the Heichal and Kodesh HaK odashim), 15 to the south
and 8 to the west. Those to the north and to the south were built
five over five, and five over them (i.e. three levels of five cells
each); and those to the west, three over three and two over
them." The two lower levels in the west had three Taim each
and the top leve only two. The Mishna goes on to note that the
Taim had passages in their ceilings, floors and sides. The
Kohanim ascended and descended between the floors by means
of ladders. Tif'eret Yisrad (26) commentsthat when the Mishna
writesthat ‘each Ta had three entrances), that did not mean that
they had them in the identical place or direction. "The Taimin
the upper level ...did not have openings (in their ceilings)
because there were no Taim above them." Unlike the upper
Taim, thelower Taim in the northeast corner and the southeast
corner had opening on the east side. These lower wickets
connected the Ulam (the entrance hall) to the Heichal. When it
was time for the Kohanim to open the Heichal, "The Great Gate
(which led from the Ulam to the Heichal) had two wickets, one
to the north and one to the south. No one ever entered the
southern wicket, because Ezekiel expressdy said, "And the Lord
said to me, "This gate shall be shut, it shall be not be opened,
neither shall any man enter by it, for the Lord, the G-d of Israd,
has entered through it ..." (44:2). He (the ministering Kohein)
took the key and opened the (northern) door. He entered into
(the lower northeast) Ta (and by turning left) entered the
Heichal and approaching the Great Gate (from the inside)"
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(Tamid 3:7). When he reached the Great Gate, he drew back the
bolt and opened thelocks... (Tamid 3:7). Thewidth of thethree
levels of Taim varied. "The lower level of Taim was 5 Amot
wide, and the floor above it, 6; and the upper (floor) was 7..."
(Midat 4:4). The outer walls of the lower levels were thinner
then that of the lower levels which made excellent architectural
sense. The Mishna does not specify their length, and this over
the years has led to serious disagreements. Our Mekorat do not
specify the precise use of the Taim but it is likely that they
were used to store Mikdash treasures. We can picture the Taim
in the dim light, lined with rows and rows of shelvesright up to
the celling stacked with gold vessels and chests of silver half
Sheke's contributed by all Am Yisragl. The Kohanim used them
for the Avoda as needed.

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAK IX

Across the top of the ParshaPix, from right to left, are the
TRUP marks for the first six words of Vayigash. See the
comment in the Sedra Summary

The basketball player is labeled CHI for Chicago, as in the
Bulls. The football player islabeled DET, for the Detroit Lions.
Together they represent the clash between Yehuda(Lion) and
Y osef (Shor).

The square knot stands for V'NAFSHO K’SHURA V'NAF-
SHO, and his soul was tied up with his soul (Yaakov and
Binyamin).

To the right of the knot are five shirts, standing for the five
changes of clothes that Yosef gave to Binyamin. He also gave
him 300 silver pieces, represented by the money sacks marked
with the Egyptian hieroglyphics symbol for 100. 3 sacks, 300
silver pieces.

There are two of the wagons that Y osef sent to Y aakov, to bring
the family down to Egypt... and to remind him of the Torah
topic they last studied together.

The noble steed, ak.a. Donkey with 10+10 above him stands
for the donkeys (10 CHAMORIM and 10 ATONQT) that Y osef
sent to Yaakov with provisions for their trip to Mitzrayim. The
dreide, purposdly a Chutz LaAretz one, with SHIN. The letters
of the dreidel rearrange to spell GOSHNA, to Goshen. This,
from Vayigash, which is almost always the post-Chanuka
Shabbat.

Next we have the number 70, marked with an asterisk, and an
arrow pointing downward. This represents the 70 souls who
went down to Egypt. The asterisk reminds us that one had gone
down much earlier (Yosef) and two others were born in Egypt
(Efrayim and Menashe), but are still counted among the 70.

In the lower-left corner is a picture of Orde Wingate, British
general, ardent Zionist, trained Jewish youth military tactics.
Was removed from Palestine when the British decided he was
potentially acting against British interests. Anyway, his first
name was Orde, very similar (especialy in the Ashkenazic
pronunciation of a KAMATZ) to the name of Binyamin's
youngest son.

Next to Wingate is an albatross, a.k.a. gooney bird. Soundslike

GUNI, one of Naftali's sons.

Thetwo sticks arefrom the haftara.
ThisleavesaTTriddle, 25.6 fl. oz.

Have fun with this ParshaPix... and every week.

TTRIDDLES...

are Torah Tidbitsstyle riddes on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usualy at the bottom of different
columns. In the eectronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (thereisn't ways a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzzle, book, etc.) from Big Ded

Last issue€s(MIKEITZ-CHANUKA) TTriddles:
[1] The match, sort of, to Par'o's cows
[2] How many and what are homographs?

[3] They achieved strength and (different) royalty at the same
age

[4] 3for 2and 2 for 3and it'sthe sky chair (T-shirt TTriddle)

[5] Two alive trees, not two women

[6] Besides Beit Shammai and Beit Hillel, there are two other
opinions - Beit Fibonacci and Beit Lucas. How many more
candles does Beit Lucas require than Beit Fibonacci? Why do
Fibonacci candlestilt?

[7] If the first two nights were the same but the progression
were geometric, how many candles would there bein abox?

[8] So have ancther 34/49 of a latke - (Get this one and win a
separateprize)

Nachman K's Jewish Trivia Question:

24 wordsin arow in one of our T'filot ending with the
same | etter

And theenvelope, please...

[1] The words SHEVA PARQOT, 7 cows, occur four timesin the
Tanach - all in Parshat Mikeitz. Turns out that there are four
occurrences of SHIV'A PARIM, 7 bulls, a match - as in
SHIDDUCH - for the 7 cows. Would you not agree? Of course,
half of the cows are thin, emaciated ones, but we can match
them to the bulls of Bil'am and Balak. That is two occurrences,
the other two are in lyov and Divrel HaY amim. Note that the
TTriddle said "sort of". Because the 14 cows of Parshat Mikeitz
are from adream. They aren't real. So thereisno real potential
for a match. And the PARIM, for that matter, are sacrifices -
also not suitablefor amatch.

[2] Homographs (at least by one definition) are words that are
spelled the same but pronounced differently - like WIND (air
that flows) and WIND (as in to wind a watch - remember when
we used to do that regularly?) Borrowing the term for Hebrew
(which really doesn't work the same, because spelling doesn't
include vowels- but this is a TTriddle), we find SHEVA
SH'NEI HASAVA. There were seven years of plenty. How
many (SHEVA) and what (SAVA) are spelled the same -
homographs.
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[3] Asit saysin Pirkel Avot - BEN SHLOSHIM LAKO'ACH,
at the age of 30, one attains strength. In all of Tanach, the
phrase BEN SH'LOSHIM SHANA, 30 years old, is found only
twice. In Mikeitz, telling us that Y osef was 30 when he stood
before Par'o and achieved royalty - 2nd to Par'o. David
HaMeech began 40 years of reigning as king at the age of 30
(Shmue Bet). Different royalty, at the same age of strength.
Y osef and David.

[4] 3 for 2 and 2 for 3 refers to mixing up the readings in the
second and third Torah, this past Shabbat. There is a genera
rule that the haftara follows the last piece of Torah that was
read. The normal order of the three Torahs was Mikeitz, Rosh
Chodesh, Chanuka. Therefore, the haftaraisthe one for Shabbat
Chanuka. If Rosh Chodesh is read last, the haftara is switched
to the one for Shabbat Rosh Chodesh, which is known as
HASHAMAYIM KISI, the heavens are My chair (throne).
However, there is another opinion that we would stay with the
CHanuka haftara anyway, because of Pirsume Nisa,
publicizing the miracle, which would supersede that general
rule mentioned above.

[5] Two olive trees refers to the special haftara of Shabbat
Chanuka. The two babies of the story with Shlomo HaMelech is
in the"regular" haftara of Mikeitz. Last Shabbat, we read of the
two olive trees - not of the two women and their babies.
Mikeitz's haftarais RANI V'SIMCHI (with the Menora and two
olive trees) 71.5% of the time. We read of the two babies only
10.1% of the time. The other 18.4% of the time, Mikeitz goes
along with the haftara of the second Shabbat Chanuka,
VAYAAS CHIROM.

[6] Chanuka math. The basic Fibonacci series is 1,1,
2,3,5,8,13,21... After starting with 1 and 1, each successiveterm
in the series is the sum of the two previous terms. 1+1=2.
1+2=3. 2+3=5. And so0 on. The 9th term (which we are not
concerned with for the Chanuka question) would be 13+21=34.
The sum of the first 8 terms of the Fibonacci series is 54, to
which we add 8 more candles for the SHAMASH each night for
atotal of 62 candles. The Lucas series works the same (since it
is a Fibonacci sequence too), but begins specifically with 1 and
3 asthefirst two terms. The first 8 terms of the Lucas seriesare
1,3,4,7,11,18,29,47. The sum of these 8 terms is 120, plus 8
gives 128 candles, which is 66 more than the 62 for Beit
Fibonacci. Why do the candles of Beit Fibonacci tilt? Because
Fibonacci's real name (Fibonacci was his nickname) was
Leonardo of Pisa. (Asin the Leaning Tower of.) Several correct
answers were submitted for this one.

[7] The arithmetic sequence beginning with 1,2, is
1,2,3,4,5,6,7,8 for the nights of Chanuka. The geometric
sequence beginningwith 1,2is1,2,4,8, 16,32,64,128, which add
up to 255 candles, plus 8 gives 263 candlesall together.

[8] Based on an old gmatriya joke. We eat kugd on Shabbat
because the g'matriya of KUGEL equalsthat of SHABBAT. No
it doesn't, objects anyone who takes the time to calculate the
g'matriyas. Okay, so eat more kugel, is the wise-guy answer.
Similarly, we eat LATKES on CHANUKA because L'VIVA
has the same g'matriya as Chanuka. No it doesn't. So eat more
LATKES. How much more? L'VIVA is 49. Eating ancther
34/49 of a latke will bring the total to 83, the gmatriya of
Chanuka.

Thisweek's TTriddles:

[1] Name of more different people in the Chumash
than any other name

[2] Sad contrast of first and last of Sedra-trio

[3] number/word play mammal-bird link (A11-D3)

[4] Useful, strong, reliable, square (in Vayigash);fool's
variation (in Mishle)

[5] What's the haftara's choice for a snack?

[6] first cousins ¢ king and successor's father

[7] plus one element from the Par shaPix

Nachman K's Jewish Trivia Question

Last week'sNKJTQ was: 24 wordsin arow in one of our T'filot
ending with the same letter

No one sent in a correct answer to this question. Rather than
give you the answer and ask another question, we are giving a
hint and the question stands for this week. First correct answer
wins a CD from Noam Productions. The hint: We say it
monthly

See also the Israd Center webpages at
www.ou.or g/israel/ic

Some of the material on those pages is "fixed" (same each
week, occasionally modified) and some is new and fresh
each week
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