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A'Limptor'Remember

The Torah tells'usiof therbattlerbetween(Yaakoviand/the(1SH, the Man, that
Traditiontellsius'was 'the guardian/angel of Eisav. Although/Yaakoviseems to
have/wonibya/TKO, heiwalksaway from thelincident/withra’limp. Thatlimp
wasl caused/byranlinjuryrtorhishiprorithigh, ‘orrtorhisrsciatic nerve iwhich
mostidefinitelyican/cause/onetolimp.

This(limprisfimmortalized bythe Torah's/ prohibition(TTthe onlylonelcounted
fromithe book/of B'reishit/Tiforbiddingrus/toreat the/GID'IHANASHEH. In fact,
therwordingrof theWritten Torah makes it'seem as/if thisi'was a voluntary
undertakingbythe sons of Yaakov Tlin orderto remember(Yaakov's/injury(at
therhands of Eisav'srangel. The Oral 'Law(explains that/this’is‘onerofthe365
prohibitionsiof theTorah, noiless/so/that’had/it’'said: Thoushaltnot eat...

Rememberingthe limpimeansitemem(ibering thatYaakoviwas(injured. But/it
alsomeans( tolremember( that/ Yaakovi was/not killed, that he survived the
encounter, 'thatthe'subsequentlyrecovered fromrhis‘injury.Commemor iating
the(limp helpsiusmnotito/forgetithelinjury, northewvictory, morithe'encounteriin
thefirst place.

Traditiontells usithat[ Eisav, 'When(helrealized[thathel could not vanquish
Yaakov, instructed hisigrandsonitokeeplonitrying. As'the Torahtells us(in this
week'ssedra, his'son(Elifaz'had’a'concubinemamed Timna. Rashi'tellsusthe
Midrash that Timna'was/fromalroyal family, buti'wanted [sormuchtobe part
of/Avraham'sifamily that'she consented to Pilegeshstatus/toraccomplish that
goal. Their'son, Eisav's/grandson'was'Amalek. He has/con(Ttinued the fight

Word of
the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby

better fulfilling fhemitzvalafHaChodeshHaZehachem...

Even[though[DitOsConly[for
onelmorelissue,Welhavela
new[Robin[Hood[TTArcher
tolepresenttheCimazallCof
Kislev.[] This[ is[] duel] to
comments[] from[] readers
aboutCcharacterflaws[and
reputedlantifSemiticChaturelof(thelactor
whose[tole[as[Robin(Hoodhas(appeared
indhedast3lissues.

Did[youlhotice[on[thel¢talendarhat[ive
arelscheduledXodightthe(last[¢andle[on
January[list?[How[bften[does[IChanuka
makelit[Opast[1December?DHowImany
timesldoWe(ight[dandlesinJanuary?

Looking[at¥he[58th[¢ent.(Since[Creation,
thesellyears[havelldays[lof(IChanukalin
January:[5701[({1),[5709(3),[5720(2),
5728((3),[5739(1),[5747((3),[5766{2),
577711),[5785[(2),[5788[(1),[5796{2).
11(00yearsClin[thelcurrentCcentury(have
Chanukaldays(Cin[January.[ICandles?[110
nights0f[800Fhis[dent.[Mowyouknow!

againstYaakov'sidescendants; he(fails/to/defeatus, but we'occasionallywalkiaway/limping.
TheiclashrofYaakoviand Eisav, the'battlesragainst/Eisav, are/perennial./QOuriultimatecomplete victoryis'to/comeronly

withithe/Complete Geula.
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VAYISHLACHISTATS
8thlbf(b4[sedras;Bthlof1 2[in[B'reishit
Writtenlbn[237lineslin[alSeferlorah;anks 1

9[Parshi'otll6P'tuchot;[BE"tumot

153[p'sukimI4th{1stlinB'reishit),[Bame
numberlasiNo'ach,butiimoreiWordslandlletters

1976Words[lI6th{4thlinB'reishit)
7458ettersIBth{4thin[B'reishit)

Theldroplinlrank[forlWwords[andletterslis
becauselitslp'sukimlarewelllbelowlaveragelin
numberloflivordslandletters{butlhotlaslowlas
No'ach).lOnlotherlivords,Vayishlachthaslimany
relativelyshortlp'sukim

MITZVOT:
1[lofthel613,Ghelirstiprohibitionloflthe

Torah's[B65;thelonlylbnelin(B'reishitl]
GIDIHaNASHEH

The Board and Staff of the | srael Center
extend our deepfelt condolencesto
Harvey Wolinetz and family upon the passing of
his beloved father,

Mr. Leonard Wolinetz v+
DIYIP 1PN YDAN INY TINA DINN DNY OPNHN

Aliya by Aliya Sedra Summary

Numberslin[[square brackets] [are[the Mitzva [dount[of(Sefer[HaChinuch AND
Rambam’s[SeferHaMitzvot.[A=ASEl((positive mitzva); l=LAV[{prohibition).
X:Y(islthe [perek(and [pasuk from which the (mitzvalcomes.

[P>X:YL(Z)] @nd ]S> [X:Y[(Z)] lindicate[startof[alparshalp'tuchaldr('tuma
respectively. (X:Y[is[Perek:Pasuklof(the[beginning[of(the[parsha;[(Z)[i5[the
number lof p'sukimlin thelparsha.

Kohen _FirstAliya
10p'sukim32:413

[P> 32:4[7)] Yaakovsendsmessen(gerstohisbrother
Eisaviwithiames1sageoficonciliation{and warning?).

Onkeles seems to consider the messengers that Yaakov
SD sent to be human (IZGADIN are runners or
messengers); Rashi states that the word MAL'ACHIM is to be
taken literally, as heavenly angels. Commentaries point to the
end of last week's sedra (which tells of Yaakov's encountering
the "camps' of angels upon his return to Eretz Yisrael) as
support for Rashi's point of view. Bartenura further explains
that Biblical references to angels always include something
they said or a prophetic message. When Yaakov encountered
the angels, nothing is said. It could be argued, that the Torah
mentioned the angelsin connection with Yaakov's sending them
to Eisav. Other commentaries say that Yaakov sent angels
because humans might be affected by Eisav and angels would
be ableto "read" the situation accurately.

One Chassidic Master put it this way: When a Jew is facing a
threat from an Eisav-type and needs help, he may even bother
heavenly angelsfor their support.

SD One of Yaakov's statements was that he had been living

with Lavan and was delayed until now. Rashi learns,
that "he lived with Lavan but did not learn from his evil ways".
Some see this as a compliment to Yaakov, that he was able to
maintain his complete adherence to the Torah in such an alien
atmosphere. Others see an implied criticism: All those yearsin
Lavan's home, and he did not learn form Lavan's evil ways...
how to channel the cunning and enthusiasm he witnessed
towards his own service of G-d. There are lessonsto be learned
even by negative example.

YaakovLannounces to[Eisav_that he has["oxen, donkeys,
sheep, servants".
SD Why does Yaakov tell this to Eisav? Is he boasting
about wealth that he has amassed in Lavan's house?
No, just the opposite. Yaakov is telling Eisav that although he
has much material wealth and large flocks and herds, he does
not have land. He has not (yet) benefited from the blessing (that
Eisav felt should have been his) of "from the dew of the heavens
and the fertility of the ground..." Therefore, Yaakov hoped that
Eisav would not be angry with him.

Sideldote:Yaakov(s, [Holfar, Blessed Wwith[@he[$hehakol
typeldfiealth.Theldther@[dffhe@Brachotfbrfbod(dre
allldtelatedodhatOivhichCLeéomesdromheground, the
blessingsGf[TALHASHAMAYIMESH'MANEIHA'ARETZ,
whichMaakov[Bas[dotetreceived.

Thelreport_of JEisav'sCpendingCarrival Cwith£J400 Jmen
promptsYaakovintothreeJmodesofCaction. He[first
dividesrhis camplintortwo, sol that onelwill(belable’to
escapelifitheotherrisiattacked. ThenrhelpraystoGid for
Histhelprandthefulfillmentiof (promisesimade.(the third
phaselisiin'themextportion.)
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SD Commentaries point out that he asks G-d to save him
"from my brother - from Eisav'. This is not a
redundancy. The Jew faces two enemies. The Eisavs of the
world who would destroy the Jewish people, and the "friendly
brothers" who would gladly permit us to assimilate into their
cultures - thereby also bringing about the destruction of the
Jewish People. Yaakov praysfor salvation from both threats.

Smilarly, in the very first pasuk of the sedra, Yaakov sends the
angels (or messengers) to his BROTHER EISAV. Yaakov is
always aware that Eisav is both, and he must be weary of both
persona.

The Beit Halevi putsit this way. Danger #1 iswar. Danger #2
isa treaty with Eisav that can also be disastrous. Does this say
anything to ustoday?

LeviziSecond Aliya 1
17 p'sukim732:14:30

Yaakovinextipreparesielaborate(gifts/from his flocks and
herdsfor Eisavtobe'deliverediwithiaigood willmessage
ofappeasement.

SD']‘ Baal HaTurim points out that there are two p'sukimin
the Torah in which every word ends with a "final
mem"'. Here in Vayishlach (32:15): 200 she-goats, 20
he-goats... and BaMidbar (29:33): And their (referring to
sacrifices) flour-oil offerings, their wine of libation, for the
oxen... Is there a connection? Yaakov sent 550 animals as an
appeasement to Eisav, even though G-d had assured him that
He would protect him. Yaakov's descendants were destined to
offer 550 animals per year as Musaf sacrifices. (The numbers
need work, and years differ from one another in number of
days, but the final results bear out the Baal HaTurim's
remarkabl e observation.)

Helnstructsthisiservants:whattosaywhentheymeetup
with(Eisav.

DuringthemightbeforerhisiencounterwithEisav, Yaakov
findsChimselfralone. (ThisCisConerof thesourcesfor the
rulethat@personshould motigooutaloneatmight.)

SD Commentaries tell us that Yaakov had returned across

the Yabok River to retrieve small flasks of oil that had
been left behind. Some say that this was the oil with which he
anointed the altar and monument he built in G-d's honor, and
that this flask of oil was the antecedent of the sole flask of oil
found by the Hashmona'im many centurieslater. Thisis another
of many examples of MAASEI AVOT SSMAN L'BANIM.

Yaakovibattleswitha"man"(whom(we aretaught(is/the
guardianiangel(of(Eisav). Yaakoviprevailsinthisistruggle
butlisrinjured.Helreceivesanunusualiblessingfrom(the
angellinithe formoflanadditional nameYisrael.

SD Yaakov asks the angel who has wrestled with him to

give him a bracha. Rashi says that he was asking that
the angel acknowledge the brachot that Yaakov had received
from Yitzchak, which Yitzchak had intended to give to Eisav.
Perhaps what prompts Rashi to this explanation rather than the
situation being simply that Yaakov was asking for a new
bracha, is the unusual word BEIRACHTANI (which relates to
the past) and not BOR'CHEINI (bless me now).

Notelfhatfheldngelldoes[dotldeclarefhat¥aakoviWillldo
longerBeBisdame,ButltatherNisrael.[Heldoes[Sayfhat
ithwillldodbngerBe[SaidfhatRelik[@[[Yaakov"[JonelWho

holdsContoChisCbrother'sCheelXoCholdChimback) Cbut
ratherCheOwillCreferred CkoChas[Yisrael, C(xtheConeCwho
prevailedBefore[Gld@ndhan.Wnlike[Avraham,Whose
previous[hame[k[ho[ongerllised(after[hels[tenamed
Avraham,Yaakov[karriesCboth[Chames.In[Fact,[khe
secondord@fter(the@ngel'sCdeclarationbf(EheChew
nameli$Maakov.Similarly, MhenG[d[donfirmsthe[@ame
Yisraelllponaakov, Rel{Yaakov)[k[Still[dalled[Yaakov,
and5ometimesYisrael.[ThisOs[the[flavorCbf[Rashi's
commentaryLOn[OOLCYAAKOV, Which[hel&xplains[thus:
PeoplewilllmobongerC¢alllyouthedneOivhoheldyour
brotherBack", Butfheyillldcknowledgelould@s[Baving
justly[prevailed.

Shlishi Third Rliya |
8n'sukim32:3133:5

MITZva WATCH

ThelperennialBattle®BetweenEisav@ndYaakov,Which
this( battle[ typifies, O isCd "commemorated"d by the
prohibition[bf(1'Gid(CHaNasheh"[13,L183 32:33].CEven
thoughhel[Torahlhtroduces(fhisltitzvalih[fheldontext
of(Xhe[ktory, (kheCOmitzvallis[konsideredCpartCof[Cthe
Revelation[@t[Jinai, @s[f(ithivouldhavel3aid: DAnd[G[d
spoke[fbMoshelsayingdIbommandfhePeopledotibldat
thel[Gid..."[Thelbdnly[Tnegative"nitzvalin[thebook[bf
B'reishitClis[dthisCprohibitionJagainstCleating Cthe[1'Gid
HaNasheh".[Removallof(fhegid"@nd0Oks[hnerating
brancheslih(fhelfhighl@ndOkgdflthe@nimal,@sOiellEs
thefats[@ndHeshhIheldrea, Edequired, @nddifficult.
Furtherl[droblems(tesultfromBloodMesselsthatthustBe
removed[fromthatCpartCofCtheCanimal'sCbody.[OThe
processbfCtemovalCbf(the[GIDAndCbther[vesselsOs
known[&sOINikur"[drOtreibering".Odtlk, (n[Mnost[tases,
notCleconomically[Teasible[(Xo[removelXhe['gid".[0The
wholelhind$ectionbf(the@nimalOsCgenerally[$old[as
non[kosher[{therebydemovingfhel[GID[fromIheldestdf
theldow’s[Body).Thisli$fhelstandard[dracticelihfthe(D.S.
InOsrael,Chowever,Ciwhere(therelsChot[aEolteadily
available[don[Rosherlarket, [@ikurlis[done.[This[theans
thatBome[fancyfind[duts[dfltheat@re@vailablefohe
kosherldonsumer.[(Irenderloin, Sirloin, [porterhouse...)

Yaakovisees Eisav_andhisCmenCcoming; hepushesChis
familyrbehindhimrandrepeatedlycbowstorhisCbrother.
Eisavruns‘towardschimembraces‘him, k*i*s*s*e*s him,
andweeps.

SD Mishlel 24:16 says: For a righteous person will fall
seven times and rise up... Baal HaTurim relates this
pasuk to Yaakov's bowing 7 times before Eisav.

Finally, Maakov[@nd[BisavIBrothers, fwins! [Idrefaceib
face,[@ndHisavtunsibwardsMaakov[@ndl@mbracesHim,
hugshim, JandCkissesChim. CAsterisksConCtheCword
VAYISHAKEIHU.OThedScribalOcustomOisCcallingClour
attentiondo[83omething[mportant.[AnessageWeldare
notldverlookldrignore.RashifkllslUsfhatldurBagesih(@
Midrashic[B’raitaldlebate[themessagedf[thel$ix[dots
writtenCBbovetheOvord.[I5omelkxplain[the[Hots[by
saying[thatfhe®issWas[dotldincere.Hisav(stillldesented
(hated)aakov,[@nd[@bsenceldid[(NOT[Makehelheart
grow([fbnder.[RabbiSBhimonHBarNMochaildisagrees.[ButlBe
doeslmot@akefheldpposite[point[df¥iew.MNot[éxactly.
He[8ays[{las[Rashilquoteshim)hat[kOk @ Oivell(Rnown
truismQalhalacha, [ih[HheWording[df[Rashi)dhat[Eisav
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(andChisCHescendants, CandChisCepiritualCheirs) Chates
Yaakov.[FactCof[life. CAtRhisCinoment[of(Eheir(feunion
afterC3onanyyears[aof[3eparation,[Says[R'TShimon(h.
Yochai,[EisavWasldverwhelmedwith[Brotherlyfeelings
andBelKissedMaakovwith[dllHis[Heart”.

That's[Mice.dk[feally[i$. ButBisav(still[BatesMaakov.[And
theOdescendants[bf[EisavktillChate[khe[childrenof
Yaakov.[AndDdther[peopledhroughoutheldenerations,
up@ol@ndhcludingfoday,@ndprobablydbrid[doupleldf
tomorrowsCasCvell, CstillChatetheOewish[People.CANd
evenCWhentheylCare[pressuredCAndCblackmailedDnto
condemning[erroristlacts, fheyProclaimdhatduchdcts
are[hotOn[THEIRbestOnterest, (butCdoChotCtondemn
terrorCoutCofCaCdesireForCpeaceWithOsrael.[{JustCan
example.)

OrtheyZ3aylonelthing[tothe[English3peaking[edia

andWorld, [@nd@Mery[differentfhingfbheirl[dwnlgeople
in[Arabic[(Xodseldnother@xample).

Eisaviasks'about thelwomenrand childrenand Yaakov
preparestolintroducehis familyto/Eisav.

Rv'i FourthAliva
1o n'sukim133:6 20

Yaakovihumbles((humiliates?) himself(before Eisavas.he
presents_his familyto him, LallCoftwhom[bow toLEisav.
Yaakovpresented hiswivesand11children.

SD Why did Yaakov hide Dina from Eisav? Some explain

that Yaakov did not want Eisav to take Dina as a wife
and thereby subject her to hiswickedness. For this, Yaakov was
punished, because Dina might have been (probably?) a posi-
tive influencein Eisav'slife. (The very next portion of the Torah
tells us of the kidnap and rape of Dina and the subsequent
debacle of the revenge exacted by Shimon and Levi.)
Commentaries ask whether Yaakov should be praised, rather
than punished, for protecting Dina. Bartenura says that
Yaakov's reason for hiding Dina was not the fear of anything
negative happening to her, but the fear that she would succeed
in reforming Eisav, which would make him worthy of the
blessing that he would dominate his brother.

Eisaviasksraboutthe groups‘offanimalsthat'he meton
hisCtway. CEisavCatrfirst refuses tolacceptithegifts, but
eventuallytakes them. Then(Eisavisuggeststhat heand
Yaakovljointogether. Yaakoviadamantlyrefuses.

NOTE: DAt Tirst, Ovaakovdseemsto Owant ko Cavoid
antagonizing[Eisav,CeventoOthe OpointClofChumbling
himself(d befored his[d brother.0 However, 0O when the
possibility[of[$ubjectinghisdamily lohelnfluences[of
EisavOs[htOssue,Yaakovboldly [Fisks[Ckonfrontation.
Lessonfbléarn.

[S> 33:18003)] Yaakoviitravels/tol'the'Sh'chem(jarea
wherehepurchasesland@andbuildsiaMizbei'ach.

Therland that[Yaakovipurchasedwas(laterrused forthe
burial/of Yosef's remains.

ChamishiFifth Aliva
42 p'sukim1:34:1:35:11

The[SDTlan the [previous pagelaboutdlconnectionbetween [Yaakov's(hiding
Dinaland(the episodelofHer [@bductionlisborne [dut by the juxtaposition of

thetwolportions, (butmoreSo by the fact that VATZEITZEIDINATs @[S'tuma,
aldosed parsha, whichmeansmoredf(alconnection [to the[previous(parsha
than(aR'tuchawouldindicate. Andladd tothisthat(the [parshalafterthe Dina
episode/isp'tucha.

[S> 34:1p31)] Dinaf{whorhadibeenrhiddenfrom(Eisav)
nowlgoes_outto explore theI'local attractions"..She(is
kidnapped(andiraped by Sh'chemwho(thenfallsiin(love
withrher.[Hisfatherproposes anialliance[withYaakov's
familyfor_thepurposelofCintermarriage andfusingof
their_cultures..Shimon_andLeviltrick_ Sh'chemand_his
peopleLintoLcircumcising_themselves.(When(the people
are'weakened, Shimonand [Levi kill themtoavenge what
was_donelto[Dina. YaakovLis_upset_at-what they have
donel{perhapsinotiIsome comImentaries.say_hewas
upsetatmotibeingconsultedin‘thefirst.place), (butthey
defendtheiractions.

[P> 35:1008)] Gldltells'Yaakov tormove[to[BeitElland
buildrancaltarthere. Yaakov(ridsthisthouseholdrofridols.
Gldprevents(thelocalsfrompursuingYaakoviandfamily
tolavengethekillinglofithepeopleofiSh'chem.

Rivka'sCnurseDevoraldiesCandLisburied. (TherelisCa
Tradition(thatRivkadied(atthispointtoo. [Some[suggest
that the TorahCwasCsilentCaboutRivka's_deathbecause
Yaakoviwas[notaround toltend(to‘herlburial,(only Eisav
was.)

WholasD'vora, fhedursemaidldfRivka?[Why[does[she
ratethentionBy@ame?[Whylis[Herldeaththentioned? Ik
has(Been[duggested[ihatShelWasldneldf[Avraham[dnd
Sara'sCconverts", Butfhatdheypurposelydidbot[fake
herCWhenthey[Went[Ro[Eretz[Yisrael, Cvith(Tthe[$ouls
theyhadlihadelfhere".[Rather, Theydeft[her(ds@Hutor
for[Rivkameinu,3omeoneo@eachher@ndlnfluence
herfloBecomelWorthy@ndittingMo[BeYitzchak'sWife
and[dneldffftheMatriarchsldfftheIewish[Beople.

[P> 35:90014)] GLdlappears_once,againtoYaakovLand
blesses him. Helconfirms(the mew mameYisrael (whichiis
usedlalongsidethename(Yaakov, leachrhaving_different
connotations).

ShishiSixthAliya 11
31m'sukim35:12(36:19

Grd(reiteratesHisipromiseoftheland toYaakoviandrhis
descendants. YaakovLerects_.anotherimonument_tomark
theplaceLatwhich(Gdlappearedto him. Rachel gives
birthOtoOBinyamin(11thCof 2 Cheshvan) DandCdiesCin
childbirth.(Shethanks(Gdwith(heridying breathforther
havingasecondson.Shelis buriedonthe"road toEfrata"
andherburialplacelismarked"evenuntothisday".

Reuven| UNTRANSLATED |withBilha...

SD The Gemara states. Anyone who thinks that Reuven

actually dept with Bilha, as the literal trandation of
the pasuk would indicate, is grossly mistaken. Some say that
Reuven moved Yaakov's bed from the tent of Bilha - where
Yaakov had placed it after Rachel's death - into his mother's
(Leah's) tent. The Torah's cryptic description of what he did is
considered a sharp rebuke of his actions, which were
disrespectful to his father. Nonetheless, he was motivated by
protective jealousy for his mother Leah. The Mishna states that
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when the Torah was trandated into Aramaic during public
Torah reading, this pasuk was not translated. It wasread, but it
was left without TIRGUM so as not to mislead and confuse the
people. This is a glaring example (of which there are many
more, aswell as more subtle ones) of the inability to understand
the Written Word without its inseparable partner, the Oral
Torah. This is so for "story" parts of the Torah, as well as
Halachic texts. This is the tragedy of the nations of the world
clutching their bibles and thinking that they hold in their hands
the Word of G-d. They hold only part of the Word of G-d which
is so easily misunder- stood and perverted in the absence of its
Oral part.

[P> 35:23)] ...thesonsof Yaakoviare12.

SD This statement is part of the same pasuk (although it

begins a new parsha) as the statement about Reuven's
deed. This is considered proof of the Talmudic statement
mentioned above. Had Reuven actually sinned, he would not
immediately be acknowiedged as one of the sons of Yaakov, he
would have been ostracized, or worse. Additionally, he is
identified as Yaakov's B'.CHOR in the very next pasuk.

Yaakov'sCisonsareenumerated. Yaakovireturnstorhis
father'sChome.[Yitzchak(dies at[180andCis buried by
YaakovandEisav.

[P> 36:1m19)] Eisav'sidescendants@are/enumerated.

Thefact[hat[thisOsCdoneat[thisCpointntheTorah,
beforehe[TorahCtontinueswith[theCAccountsCofCthe
family@fMaakovdeemsiblSay: Met'sfinishpith Hisav
first, CbeforeCvetontinueCwith(theOmportantOineCbf
descent.[Eisav(s[@[dbrcelhhisiworld, ButBelkbothe
reason[fbrits[@xistence.dlsaystheTorah, SoblSpeak)
am[@otetfradydbldontinuelfelling@boutkrael; Mllget
tot[3fterthisBusinessisdutldffftheWay.

Another[deason[dfferedforfheldetailed[presentation[df
Eisav'sOlineageOisCalrebukeCofOsortsCOforCYaakov's
humbling[Bimself[BeforeBisav.allBimourthaster@nd
youlhisCservant, Bays[GIA[{soFo[Epeak), thenICWill
establish(himandhisOine[dffoyalty [ihdheirfdwnTand
manylears[Beforeoul@ndjourldescendants(drelfeady
for[Mationhood@ndtheir[dwnKings.

ShviirSeventhAliyat
24 p'sukim 136:20 43

[S> 36:200(11)] TheOTorahcontinuesnamingCithe
descendants(ofiSe'iritheChori. Thesearethepeople who
livedin‘thelandrof.tEdombefore Eisav'siclanteceivedit.
EisavimarriedOholivama of(Se'ircand Eisav'sCeldestson
Elifazimarried{actually, took@s@aconcubine) Timnafrom
Se'ir.CEisav'hadallife"finCCanaan, andthen.whenrthe
clanfmovedto(Se'ir(there areotheriwives.and_children
whoibecomefamilytheads.

[P> 36:31m13)] Finally, theTorahlenumeratesthekings
thatOruled CtheOcitylstates Jof DEisav/Edom/Se'ir, (1"even
beforelthere ruleda‘kinglinisrael".(Israel mustrstill.go
throughCmany(stagesrof refinementCandpass_through
manytrialsandtribulationsbeforetheyaretolemerge(as
ThePeopleofisrael. Thelast @ p'sukimiarereread forithe
Maftir.

Haftara 21p'sukim
The hook(let) of Ovadya

SomeltommunitieslteadidifferentHaftarot

Theongoingbattle _between[Yaakov_ and_Eisav_is_the
mainthemeof the prophecyrofCOvadya. The prophecy
focuses onCJ thelJ ultimate) judgment thatD Eisav's
descendants(face; G[d willlemergeas(thetrue Kingofall.
TheHaftaraManswers"thequestionraisedlin/thesedralas
tolwhatiareltherealfeelingsiof(Eisavto Yaakov.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson # 311

Lawsof Informers

We come now to a topic that is frequently used by
governmental authorities to obtain information about its
citizens, such as offering rewards for information leading to the
arrest of awanted person.

Reuven, ether voluntarily or under threat from a brigand,
informs the brigand of the location of Shimon's assets (his real
or personal property, or money). As aresult of the information
provided by Reuven, the brigand seizes Shimon's assets. There
are times when Reuven is liable to Shimon and there are times
when heisnaot.

The halacha regarding informers differentiates two typesthreats
by brigands, i.e. physical or monetary.

The character of Shimonisirrelevant

The bad or wicked character of Shimon is of no significancein
the defense of Reuven the informer, even if Shimon is deemed
wicked by the community or if he is one who sins for personal
satisfaction. Even if Shimon was mean to Reuven, Reuven may
not inform against, him to the brigand.

Furthermore it is a tradition that anyone who is an informer
without having been physically threatened has no part in the
World to Come. He goesto Hell and never emerges from there.

The community, according to the instruction of Beth Din, may
punish whoever is presumed to be an informer, (except onewho
is physicaly threatened). He may be punished even before he
actually informs, if he only threatens to do so. After proper
warnings, such punishments may include beatings, ostracisms,
requesting punishment by the secular non-Jewish courts, and
other methodsthat Beth Din deems proper.

Although ordinarily Beth Din may not hear testimony if a party
is not present, in the case of an informer, they may accept
testimony about him even if he is not present, and may be less
gtrict in deciding a case against him. The informer is not
permitted to take any oath in Beth Din that would be beneficial
tohim.

Whatever sanctions may be taken against an informer may also
be taken against one who hired, encouraged, or instructed him
to do such an act.

Shimon may employ any means available to save himself from
Reuven including causing damage to Reuven's property and
inflicting injury on Reuven.
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All of the foregoing sanctions against Reuven apply only if he
is not physically threatened. If the brigand physically threatens
Reuven, he is not liable to these sanctions, although there are
times that he has monetary liability to Shimon. Similarly, if
Reuven admits to being an informer he is not subject to the
sanctions described above, but he must still make the necessary
payments to Shimon. In all situations Reuven should consult a
competent Rabbi to discuss how he can gain forgiveness from
Shimon and the community. Only then can God forgive him.
There are times when Reuven the informer is not liable to
Shimon. Reuven is free of liability under the following
circumstances:

1. If Reuven is threatened by a brigand with physical harm or
death to disclose Shimon's assets, and he does so. Reuven must
reasonably conclude that if he does not comply with the
demands of the brigand to discl ose the whereabouts of Shimon's
assets, then he risks physical injury or even death at the hands
of the brigand. Although one may not save himself by using the
assets of his fellow, in this situation the brigand has already
fixed hisintent to forcibly obtain Shimon's assets; Reuven is not
the proximate cause of the loss to Shimon.

2. Shimon seeks to flee paying his debts to his creditors and
Reuven informs the creditors who then stop Shimon. Reuven is
not an informer since Shimon isindebted to his creditors.

However, if as a result of Reuven informing the creditors,
Shimon pays more than his debts, Reuven must compensate
Shimon for hisloss. Some of the Codes speak of the practice of
Beth Din or community leaders to advise merchants regarding
those who seek to purchase on credit and do not pay their bills
or borrow and do not repay the loans. This extends to al types
of business practices, naming those who adulterate company
products. Or those who pass off gold plate for solid gold. The
Codes speak of this as a commendable practice to be instituted
in al communities. It is also maintained that when the Gentiles
observe such practice they will respect Jewish beliefs.

Reuven is liable to Shimon for the value of the property or
money seized under the following circumstances:

1. Reuven voluntarily informs about Shimon's assets without
threat of physical harm to disclose Shimon's assets.

2. As a result of Reuven's actions the brigand knows of
Shimon's assets. For example, Shimon retains Reuven to sl a
precious stone for him. Reuven decides not to sell the stone and
returns the stone to Shimon in the presence of a brigand. The
brigand then forcibly takes the stone from Shimon. Another
exampleisif two partners, Reuven and Shimon, loan money to
the ruler. The ruler forces Reuven to forgive the entire debt,
which he does. In this case Reuven is free of liability to Shimon
for his half of the debt.

3. A brigand threatens Reuven with monetary lossif he does not
disclose where Shimon is and/or where Shimon has his assets,
and Reuven informs the brigand. Reuven isliableto Shimon for
the value of the assets and he is liable to Shimon for al of
Shimon'ssuffering.

Thereisaview that holds that if the brigand threatens Reuven
with monetary loss unless Reuven supplies a product such as
liquor, without specifying Shimon's liquor, and Reuven tellsthe
brigand where Shimon's liquor is found, Reuven is liable if he
has liquor of his own. But if he has no liquor of his own and he
tellsthebrigand of Shimon'sliquor, Reuven isnot liable.

4. If a brigand threatens Reuven, even with physical harm, to

disclose his own assets, and he shows the brigand Shimon's
assets, or if he shows the brigand both his own and Shimon's
assets.

5. If the brigand threatens Reuven, even with physical harm, to
bring him provisions, without specifying Shimon's provisions,
and Reuven tells the brigand that Shimon has such provisions;
the brigand takes Shimon'sprovisions.

6. Reuven physically touches the asset that he hands over to a
brigand. This applies even if he was forced by the brigand to do
so0. For example, Reuven and Shimon are in dispute as to
ownership of property, real or personal, each one claiming sole
ownership. Reuven turns the property over to a brigand or a
government official. Beth Din will compel Reuven to retrieve
the property that he handed over and Beth Din will then
determine ownership. However, technically Reuven is not an
informer, since he had not intended that the brigand would keep
the property but would only hold it to preserve it for Reuven.
There is authority that Reuven is deemed to be an informer in
this situation and isthereforeliable to Shimon for theloss.

Weshall I'YH completethistopicin the next lesson.

The subject matter of this lesson is more fully discussed in
volume X chapter 388 of A Restatement of Rabbinic Civil Law
by E. Quint. Copies of all volumes can be purchased via email:
order s@gefenpublishing.com and via website:
www.israelbooks.com and at local Judaica bookstores.
Questionsto quint@inter.net.il

Meaning in Mitzvot

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir's Meaning in Mitzvot on Kitzur Shulchan Arukh by

Rabbi Asher Mair
Wisdom of Secretsll|

The last two weeks we have been studying the blessing "the
wise One of secrets’, CHACHAM HARAZIM, blessing God
Who knows the secret thoughts and views of each individual.
We make this blessing when we see "multitudes’ of Isradl; then
we are specially aware of God's presence and wisdom as each
person's unique view- point reflects one aspect of His holiness,
just as each color in the spectrum makes up one essential aspect
of the white light of the sun (SA OC 224:5, based on Berakhot
584).

The gemara continues: "Ulla said, we hold that there are no
multitudesin Bavel [Babylonia). It istaught [in ab'raita]: There
isno multitude lessthan 600,000."

The significance of the number 600,000 is that this is the
number of adult males counted among the children of Isragl at
the time of the Exodus. So this number represents a number of
souls sufficient to encompass the entire scope of views and
characters of the Jewish people. A common theme in Chasidic
writings is that at all times the Jewish people comprises this
number of individual souls, which are like the primal elements
or building blocks from which all subsequent, "compound”
souls are created. And indeed the Shulchan Arukh rulesthat the
blessing isonly said on 600,000 individuals.

The statement of Ulla regarding Bavel is more controversial.
Rambam (B'rakhot 10:11) writesthat theblessing issaid only in
the land of Isradl. Although Ulla mentions only Bavel, Bavd is
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often the synechdochic term for the entire Diaspora, whose
center was therefor many centuries.

Rav Kook explains that these two characteristics, number and
place, teach us that the unique status of the Jewish people is
evident only when we are a nation, not when our multitudes
represent only "a party or a faction". [An appropriate thought
for this election season.] Nationhood in turn has two conditions:
a sufficient number of people, specifically the same number
which saw the "birth of a nation" in Egypt, and in addition the
land of Israel, which isthe only place our national character can
flourish. (Olat Rayah 1:387.)

However, the Shulchan Arukh, following the Tur, does not rule
out making the blessing in the Diaspora. The Beit Y osef
mentions a number of possible reasons why the Tur does not
rule like the Rambam. One possibility is that Ulla was merely
making a factual statement: There aren't enough Jews in Bavel
to assemble a multitude of 600,000, so even if you see a huge
crowd, don't make the blessing. Ancther possibility is that Ulla
doesrulethat the blessing can't be madein Bavel, but hisruling
is contradicted by the practice of Rav Chanina son of Rav lka
who made the blessing on seeing two Torah scholars in Bavel,
as we mentioned in last week's column. We saw last week that
the Tur rules in accordance with Rav Chanina that the blessing
can in principle be made on an outstanding Torah figure who
embodies the many-faceted wisdom of Torah.

However, we also pointed out last week that the Tur himself
states that practically speaking there are no Torah scholars of
this stature, so the blessing is not made on scholars today. We
also explained, based on Rav Kook, that the blessing can't be
made on scholars because it acknowledges not only that "their
views differ" but also that "their faces differ” in other words, we
wonder not only at the amazing variety of personalities but also
at the remarkable combination of practical talents. Based on this
explanation, we can partialy reconcile Ullas view with the
ruling of the Tur and the Shulchan Arukh. There is no actual
prohibition on reciting the blessing abroad, but practicaly
speaking "There are no multitudes in Bavel" the unique
character of the Jewish people, combining spiritual outlook and
practical talents, are destined to be realized only here in the
Land of Isradl.

Rabbi Asher Meir has two wonderful books in print - Meaning
in Mitzvot (ask for it at your local sfarim store) and The Jewish
Ethicist, available at some bookstores and through the Business
Ethics Center of Jerusalem, (02) 632-0222. Both works are
highly recommended

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIES by Dr. Meir Tamari

Avraham, Lot, and Sdom [2]

The two angels, one to save Lot and the other to destroy the
cities, came to Sdom in the evening. Their timing was not
accidental but explainsthe different sequencesin their welcome
by Lot and Avraham. The latter thinking them to be idolaters
who worshipped the dust of their feet, first asked them to wash
their feet and then to enter his camp. Lot, however, was not
concerned with their religious beliefs but rather was worried
about the risk of transgressing the laws of Sdom that forbade
giving shelter to strangers. Such and alied legidation making

immorality and evil legal, digtinguished Sdom from the other
nations and made its destruction inevitable. It being evening,
Lot could rely on their appearing to be way- farers just passing
through which violated no law. However, for such wayfarers to
have clean feet would arouse suspicion, so he bade them enter
quickly, closed the door and only then bade them wash their
feet. Yet no sooner had they entered his home than the whole
city gathered there, from young to old, even from the furthest
corners of Sdom to demand that the strangers that he had dared
take into his house contrary to their laws, should be handed
over to them.

The whole subsequent story immediately calls to mind the
incident of the mass rape of the concubine in the city of Giv'a
that led to a civil war between the Tribes of |sragl and thetribe
of Binyamin (Shoftim 19). At the outset it should be noted that
verse 22 in that story tells us that the evil men of the city
gathered around the home that had given hospitality to the
stranger and his concubine, whereas in Sdom we are told that
all the people, young and old, demanded that Lot hand over his
guests; in the former it was an act of some evil individuals,
whereasin the latter it was the result of public policy supported
unanimously. However, the commentators see further basic
differences between the two stories, differences that highlight
the under- lying idea behind the evil that was Sdom.

"The Torah tells us that Sdom was rich and prosperous. They
lived in constant fear that the poor of the neighboring tribes
would come and settle in their city and thus detract from its
wealth, so they made laws to keep out the strangers' (Malbim).
Even today, rich countries limit emigration not only for
nationalistic, racial or cultural reasons but aso to limit
competition for jobs or for natural resources. Halakhically, the
entry of non-residents was conditional on their paying their
share of the taxes; however, in medieval Franco-Germany the
right of the autonomous self-governing Jewish communities to
restrict free entry was recognized through the Cherem
HaYishuv. Refugees have, unfortunately, been a congtant in
Jewish history, but although the question of alowing them
refuge in the Jewish communities on the grounds of the
economic competition they posed did arise, halakhic authorities
never allowed denial of entry; the restriction on entry by the
community of Romeisthe one glaring exception.

"The people of Giv'a had no intention of keeping strangers or
poor people out of their town. However, the powerful ones
among their leaders were driven by sexual desire to demand
that the stranger and his concubine be handed over to them.
They had consideration and respect for the old man who had
sheltered the stranger and his concubine, and did nothing to his
daughter even though she was offered to them together with the
concubine. However, when the stranger offered his concubine
to placate them, they permitted themselves to rape her as she
was not considered a wife and therefore there was no adultery;
furthermore, as the text in Shoftim tells us, she had acted
promiscuoudy. So Giv'adid not warrant destruction and all that
the Tribes of |sragl wanted was that Binyamin should hand over
the criminals since they had not fulfilled their obligation as a
tribe to judge them. The aim was to make a fence to prevent
sexual immorality and this in accordance with the halakha that
Bet Din has the power and obligation to beat and prosecute
whenever they see that public moral and spiritual wefare is
threatened (Yevamot 90b). In their starting war, the Tribes
sinned only in not protesting equally theidol of Micah, but later
recognized their error and repented of the killing of most of
Binyamin.
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Sdom was different. There the whole population gathered in
front of Lot's house to demand that he hand over the strangers
to them as they did not permit entry to strangers. The
motivation here however, was not sexual immorality but rather
the desire to prevent the entry and settlement of poor strangers,
since they considered that it was harmful to their wealth that
was equal to the plenty symbolized by Egypt. They had
permitted Lot to dwell in Sdom either because he was wealthy
[the equivalent of the modern capitalist visas that make entry
into al countries easier] or out of respect to Avraham; in both
cases he represented no economic danger to them™" (Ramban).

It seems that the idea that economic and social oppression asin
Sdom was consdered a more onerous sin than the sexual
immorality that existed there and in Giv'a, may find its parallel
in the halakhic ruling brought by Rambam (Mishne Torah,
Hilkhot G'neiva 7:12) that the sin of false weights and measures
is more serious than sexual immorality; the former being a sin
both between Man and G-d and between Man and Man,
whereas the latter is between Man and G-d only. "For the latter
it is possible to repent and do teshuva, however, the former
requires that restitution be made in order to do teshuva. False
welghts and measures injure many and often unknown parties,
so such restitution may prove to be difficult if not impossible. It
isthisdifficulty of true teshuva that makes them more onerous'
(Mei'ir Einayim, Choshen Mishpat 131:19).

Nevertheless, the Torah sees sexual transgressing as a cause for
galut fromEretz Yisrad.

"This seems strange since sexual morality is not one of the
mitzvot ha'teluyot baaretz. However, when Hashem took us to
be His Chosen People, He announced His Kingship over us, to
be fulfilled by our keeping His commandments in the Land
chosen by Him for our settlement. So the Torah foretells galut
from that Land should thelist of forbidden sexual relationships
be transgressed” (Ramban, Vayikra 18)

Thisisthe 107th installment in Dr. Tamari’ s series on “ Tanach
and its messages for our times”
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[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Institute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and

Rav Moshe Ehrenreich, founded by HaRav Shaul Yisraeli zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from

EretzHemdah...

Q o We have a mesh Parochet (curtain) in front of our
* Aron Kodesh. Some congregants have been

questioning whether it isvalid since you can seethrough it. Are

there halachot or firm minhagim on the opaqueness required?

Please provide sources.

A, This is the type of public question which is the loca
* rabbi's clear domain. However, sincethe answer is that

it isvalid and you want sources to clarify the topic, we assume

we are not getting involved improperly. Let usfirst understand

the Parochet's function and status.

The gemara (Megila 26b) reports that Rava used to think that a
PERISA (our Parochet or close to it) is not imbued with
kedusha (sanctity). This is because it is only a tashmish
d'tashmish (something that serves an object (e.g., the aron
kodesh) that serves a holy object (e.g., the Sefer Torah)). Rava
changed his mind when he noticed that people sometimes
folded the PERISA under the Sefer Torah. That contact makes
the PERISA a tashmish kedusha (something that directly serves
a holy object), giving it more restrictions. The Beit Y osef
(Orach Chayim 154) and Rama (ad loc.:6) point out that in our
times, we never usethe Parochet in away that it comesin direct
contact with a Sefer Torah. Therefore, they say that our
Parochet is a tashmish d'tashmish and has only the lower status
of objects that are set aside for synagogue use.

What does the Parochet serve and how? The Maharam Padova
(#82) and others say that it serves the Aron Kodesh. It is
appropriate to separate between the holy and the mundane. Just
as we put a cloth on the Bima where the Sefer Torah dits to
separate between them, so too we put the Parochet to separate
between the Aron Kodesh and us.

The Terumat Hadeshen (1, 68) points out that a Parochet is used
primarily with the door of the Aron Kodesh closed. Thus, not
only does it not touch the Sefrei Torah but does not even
directly separate between them and us. Thisis important in his
context, the question whether one can hang a Parochet before
the Aron Kodesh on Shabbat. We rule (see Shulchan Aruch,
Orach Chayim 315:1) that it is forbidden to erect a vertical
partition only when it serves a defined, halachic function (e.g.,
thewall of asukka). The Terumat Hadeshen demonstratesthat a
Parochet lacks a defined, halachic function but just serves
I'tzeni'uta. Tzeni'uta usually means modesty, in such contexts as
being properly dressed. In that context, clothes that are
see-through are insufficient. However, in our context, thereis
no prohibition to see the Aron's door or the Sifrei Torah (in
shuls that keep the doors open). Rather, the separation
demonstrates our reverence for that which is behind the curtain.
Although at some point, transparency makes a Parochet
meaninglessin thisregard, we doubt that the onein question is
thattransparent.

Some say that the Parochet honors the Sifrel Torah, rather than
the Aron Kodesh. Still, they are not a tashmish kedusha. Not
only do they not touch the Sefer Torah, but they hang before it,
not as a layer on top of it (see Machatzit Hashekd to 154:8).
Regarding honoring the Sifrei Torah, the aesthetics are more of
afactor than the opaqueness.
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Another explanation of a Parochet's function is that it is
modeled after the Parochet that separated between the area of
the Mishkan (Tabernacle) that housed the Aron and therest of
the Mishkan (Perisha, OC 154:5). When adivision is necessary
and its main purpose is to separate rather than prevent seeing,
transparency isnot afactor (Berachaot 25h).

As we have seen, a mesh Parochet can serve its various,
possible functions, certainly when it significantly distorts the
view. In general, we should adorn and thus honor our
synagogues and their sacred objects. The Parochet may also
serve to cover and/or separate. If it is in proper taste and
generally findsfavor in the eyes of the congregation, it need not
be the center of controversy.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please |eave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day

When threatened with being roped into things or tied up in
knots, rather than cut the rope, one should keep an eye open to
see if he may not be able to make some good use of it.

From A Candle by Day by Rabbi Shraga Silver stein

A Candle by Day * The Antidote « The World Of Chazal
by Rabbi Shraga Slverstein, Now available at 054-209-9200

13 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

Ibn Ezra explains the reason that the Torah mentions that
Yaakov Aveinu purchased a portion of the field in Shechem for
100 kesitawas to inform us of the importance of owning land in
Eretz Yisrod. That one who has a portion in Eretz Yisrod is as
if he has a portion in the World to Come. Perhaps the intention
is as follows. The Medrash relates that before G-d commanded
Avraham to go to Eretz Yisrod he visited various places to see
a good place to settle. He came to Aram Naharayim and saw
idol worshippers eating, drinking and partying and beseeched
G-d not to give him that land. He then went to Eretz Yisroel and
saw idol worshippers planting, plowing and harvesting and he
beseeched G-d that this be the land that he would be given.
There are two philosophies of life. The secular philosophy is
that thisworld is an end in itself that one should enjoy while he
can - eat, drink and be merry for tomorrow we die. However,
the Torah philosophy is that this world is a means to reach an
end, the place to invest effort in order to earn a share in the
World to Come. This is the fundamental difference between
Eisav and Y aakov. Eisav was a hunter, someone interested only
to seek out a mature anima and capture it and kill it for
immediate gratification. Whereas, Yaakov Aveinu was a
shepherd who put in effort in raising the animal for future
benefit. The Meri saysthat Olom Haba and Olam Hazeh are
not two different worlds but rather, Olom Haba is the fruit of
this world. In this world one plants the seeds by living and

learning Torah and then in the world to come one reaps the
results. Avraham Aveinu saw that the environment and
atmosphere of Chutz LaAretz is conducive to the philosophy of
immediate gratification which would not promote a proper
lifestyle. Eretz Yisroed, on the other hand provides an
environment and atmosphere conducive to the philosophy toil
now for a future benefit. Yes, it is possible to go against the
influence of chutz I'aaretz and live a fine Torah lifestyle there
and it ispossibleto resist the influence of Eretz Yisroel and live
asecular lifestylein Eretz Yisroel. However, one who wants to
live a proper lifestyle will be aided in Eretz Yisroel and
hindered in chutz I'aaretz. Hence, one who owns a portion in
Eretz Yisrod is connected and attached to its environment and
is as if he purchased a portion in the world to come. His
connection and attachment to Eretz Yisroel will aid himto live
a life focused on producing the fruit of Olom Habaa from the
seeds and tail of thisworld.

Rabbi Zev L eff, Moshav Mattityahu

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat Ha' Shavuah

(41 A Touch of Wisdom, A Touch of Wit

Once the mashgiach of the yeshiva cameto R' Yosef Leib, the
Rosh Yeshiva of Telshe, and complained that a certain student
was not praying with kavana, the proper concentration.

"And who", R Yosef Leib asked him, "does pray with kavana?
If we REALLY prayed with kavana, how would we possibly
remember to add Yaaleh V'yavo on Rosh Chodesh or Al
HaNisim on Chanuka?'

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and "Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

[5] Par sha Pointsto Ponder - VAYISHLACH

1) Why does the Torah give us such a precise description
regarding where Eisav was located geographically when
Y aakov sent his messengersto him? (See 32:4)

2) Considering the fact that Y aakov had only one brother, why
did he use seemingly superfluous words in praying PLEASE
SAVE ME FROM THE HAND OF MY BROTHER, FROM
THE HAND OF EISAV?(32:12)

3) Why with regards to the death of Avraham is his name
mentioned after the description of his death (see 25:8) while
regarding Yitzchak the Torah states AND YITZCHAK DIED,
with his name coming first? (35:29)

Parsha Points to Ponder is prepared by Rabbi Dov Lipman
Mashgiach Ruchani, Yeshivat Yesode HaTorah in Bet
Shemesh, author of "DISCOVER: Answers for Teenagers (and
adults) to Questions about the Jewish Faith", soon to be
republished by Feldheim - ppp@israd center.co.il
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THESE ARE THE ANSWERS
Ponder the questionsfirst, then read here

1) The Ohr HaChayim teaches that the three descriptive terms
regarding Eisav's location represent the three different
relationships the Jewish people will have with Esav through
world history. From the time we established ourselves in Isradl
until the destruction of the Beit HaMikdash the relationship was
HIS BROTHER - there was peace between the Jews and Edom.
From thetime of the destruction until the time of Mashiach, itis
THE LAND OF SAIR - we essentidly in their land and are
under their control. Once Mashiach comes, the land of Sair will
no longer be significant and it will ssmply be THE FIELD OF
EDOM which will be plowed and replanted in accordance with
the new worldwide beliefs that will come with the Mashiach.

2) The Beis HalLevi answers that Yaakov was praying for
salvation from two dangerous aspects of Eisav. One was the
fact that he was Eisav - a violent and angry person who could
hurt him. There was also the possibility that Eisav would try to
befriend Y aakov as aloving brother. Thistoo is very dangerous
since Eisav's negative character could influence Yaakov and his
family.

3) R' Moshe Feingtein explained after Avraham died he was
alive for al of his descendants since even Yishmad, who
repented, accepted Avraham's teachings. Thus, his name truly
continued on even after he died. However, Yitzchak's life
teachings did not fully continue after his death since they were
rejected by Eisav. Thus, his name is mentioned before his death
but not after since he was partially forgotten.

e MicroUlpan

In Hebrew, names for cardinal and ordinal numbers differ only
up to 10. ACHAT, RISHON, ASARA, ASIRI. From 11 up, the
cardinal and ordinal number isthe same (unlike 11, 11th)

& [7]

Poryion From |
rue Porrfon

by Rakel Berenbaum
FEEDDback to berenbau@actcom.net.il

"Then Jacob remained alone". Why was Y aakov alone?

Many are familiar with Rashi on this verse, that Yaakov went
back for little vessels, PACHIM K'TANIM, that he had I€ft.
Me'am Lo'ez relates that he went back for a special vessd of
oil, PACH SHEMEN. It was the flask of oil that he had
received miraculoudy when he awoke from his dream of the
angels going up and down. He used this flask to anoint the
pillar that he set up at the place of his dream. Then by amiracle
the flask was refilled with oil. Yaakov realized that this flask
was blessed and he carried it everywhere with him. He knew
that with this flask of oil the vessdls of the Temple would be
anointed, and Elisha HaNavi would perform a miracle. (I
wonder if this was even the same flask of oil found in the
Temple for the miracle of Chanuka). Even though thiswas such

a special flask, because of al the turmoil around him, Yaakov
forgot it and had to go back by himsdf to retrieve it. That is
why he was alone. From here R' Chiya and R' Shimon learned
that a person should always go back to check that he didn't
forget anything. Thisis a good lesson for all of us who might
forget things (to turn off the lights, to take an umbrella, to turn
off the gas)/ We should always give a second check around in
order not to forget. Our forefather Y aakov taught us this simple
lesson in "memory improvement".

While Yaakov was alone, a "stranger” wrestled with him and
touched him at the upper joint of his thigh (loins) thereby
didocating Yaakov's hip joint. Therefore Jews don't eat the
displaced nerve on the hip joint, the GID HANASHE. One of
many explanations (Daas Z'keinim) for the meaning behind this
prohibition is that it acts as a KNAS, punishment for the
children of Yisrad because they left their father alone -
L'VADO The whole family had been there together. They
should not have left Yaakov by himsef, someone should have
gonewith him.

It is possible to remove the sciatic nerve in order to eat the rest
of the piece of meat, but it is a very complicated procedure that
can only be done by someone trained specifically for this task (
treiben in Yiddish, NIKUR in Hebrew). In some communities,
since it was easier to sell the whole back part of the animal to
non-Jews, Jews did not eat this piece of meat at al. Hereis a
recipefor sirloin steak, for those who do eat it. The samerecipe
can be used for Minute or End steak.

Dijon Crusted Sirloin Steak 6 servings
1tsp. oliveail

1 kiloboneless (sirloin) steak cut 1%2inch thick
2 thsp. Dijon-style mustard

1 clove garlic minced

1 tsp. ground pepper

1 cup fresh bread crumbs

1 cup fresh pardey

Brown steak 2 minutes per side in oil. Place steak on rack in
shallow roasting pan.

Combine mustard, garlic and pepper and spread on steak.
Toss bread crumbs and pardey and pat evenly over mustard.

Bake 30-40 minutes for medium rare to medium doneness at
350°F (180°C).

Carveinto dlices cutting against thegrain.

Rakel Berenbaum, our Portion from the Portion columnist, will
be talking at the Nefesh conference (Heb.), Jan.18-19
[www.nefeshisrael.com]on Memory Improvement Techniques:
from Jewish sources and professional literature. She can also
give lectures and workshop son memory improvement.
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gl Torah from Nature

Kangaroos are the largest marsupias ,_i
(pouched animals), among them, the Great
Red Kangaroo can be over 2m tall (7') and
weigh up to 100 kg.

The reatively recently discovered shrew- like ningauis is
possibly the smallest, some weighing less than a sheet of A4

paper.
Over 250 species of marsupials between.

Ningauis are nocturnal ... have a short lifespan of 12-18 months
and breed only once in their lives, producing a litter of 5-7
offspring. They are carnivorous, feeding on insects, sometimes
larger than themselves.

9 Divrei M enachem

Parshat Vayishlach offers the Jewish people additional
ammunition against detractors from within and without. From
within are those who would say that on€'s fulfillment asaJew is
not predicate on living in the Land of Israel. And from without
are those who say that we, as Jews, do not have any ancient
rightstoEretz Yisradl.

We refer to Yaakov's return to Eretz Yisrad after his long
sojourn with Lavan and his rapprochement with Esav. The
Torah relates that Yaakov arrived "intact" (Shalem) at the city
of Shechem, which isin the land of Canaan. There- after, "He
bought the parcel of land upon which he pitched his tent from
the children of Hamor, Shechem's father, for one hundred
kesitas' (B'reishit 33:18-19).

The word Shalem is indicative of bodily completeness, in the
sense of having overcome physical hurdles, and spiritua
harmony, insofar as having spent years in a Diaspora setting,
Y aakov was not found faulty in his Torah knowledge (cf. Rashi
on v.18). However, it is this return to Eretz Yisrad that
represents the closing of the circle of Yaakov's vow that if he
returned "Shalem" to hisfather's house, "Hashem will bea G-d
tome" (ibid 28:22).

Yaakov's state of mind is a prototype for further generations.
Only in Eretz Yisrael could that ultimate state of fulfillment be
reached. Yaakov's purchase of land, like the acquisition of the
Cave of Machpda and the site of the Beit Hamikdash,
reaffirmed this inalienable connection between Eretz Yisrad,
Am Yisrael and the G-d of Isradl.

Shabbat Shalom, M enachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A seriesof articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

The Impurity of the Parturient (Y oledet)

"And G-d spoke to Moses as follows: Speak to the Children of
Israel, saying, 'When a woman conceives and gives birth to a
male child, she shall be impure for a seven day period... as
during the days of her separation shall she be impure... For

thirty-three days shall she remain in blood of purity; she may
not touch anything sacred and she may not enter the Sanctuary
until the completion of her days of impurity. If she gives birth
to a female child, she shall be impure for two weeks, as during
her separation; and for sixty-six days, she shall remain in blood
of purity... (Vayikra 12:1-5). After theinitial seven-day period
for amale child (fourteen days for a female child), the Y oledet
immersed in a Mikveh and was then permitted to her husband,
but an additional "waiting" period of thirty-three days for a
male child (forty total), and sixty-six days (eighty total) for a
female child followed. During this supplementary period,
though she was permitted to her husband, she was till banned
from Mikdash grounds or from eating Kodashim or "coming in
contact" with "anything holy". Rashi notes that during this
supplementary period, Biblically, even if she experienced her
menstrual flow, she was not considered a Nida. (However
today, the Halacha does in fact regard a woman experiencing
her menstrual flow during this period as a Nida [Yoreh Deah
194:1]). At nightfall of the forty-first or eighty-first day (the
supplementary period actually ended at sunset) she became pure
and, if the wife of a Kohein, was permitted to eat Teruma. On
the morning of the forty-first day (or the eighty-first day), the
Y oledet brought a male sheep and a turtle dove or pigeon to the
Mikdash for an Olah and a Chatat. If she was poor, she might
substitute an additional turtle dove or pigeon in place of the
sheep (Vayikra 12:1-5). Upon offering her required Korbanot,
she was permitted to eat Kodashim. The sage R. Simeon ben
Yocha explained that the sin offering effected atonement for
the Y oledet, not because she gave birth - children are ablessing
from G-d - but because of the possibility that in the pain of
birthing, she might have sworn never to cohabit with her
husband again (Nida 31b). Ibn Ezra posited that the parturient's
Olah atoned for blasphemous thoughts she might have
entertained because of her pain. (If an Israglite had "forbidden
thoughts' - Avon Machshevet Hal elv - and contemplated such
prohibited behavior as blasphemy, the worship of idals,
apostasy, etc., after atoning for hissin, he brought an Olah. The
concept of bringing an Olah to expiate forbidden thoughts was
derived from lyov (Job) who brought Olot saying, "It may be
that my sons have sinned and blasphemed G-d in their hearts"
(lyov 1:5). Rabeinu Bechai suggests that the Chatat brought by
the Yoledet expiates for the sin of Eve who, because of her
disobedience, brought death into theworld.

Why does the hirth of a male child engender impurity for only
forty days (7+33) while the birth of a female child engenders
impurity for eighty days (14+66)? Does this not show "the
cultic inferiority of the female sex"? The surprising answer is
"no"; this "extra impurity" does not suggest "cultic inferiority”
at all. In fact, it indicates the exact opposite because "extra
impurity" is usually a sign of greater deference and esteem.
Redolent of Kabalistic imagery, the Or Hachayim Hakadosh
illugtrates the "origin" of "extra impurity" in a wonderful
parable. "Let us assume that we have two containers inside a
house, one filled with honey, the other full of refuse. If you take
both of these containers outside, you will observe that the
container of honey attracts swarms of flies whereas the
container of refuse attracts an insignificant number of flies by
comparison." Similarly, holiness "attracts all kind of negative
spiritual elements. These are the forces of impurity that always
attempt to attach themselves to anything sacred because they
wish to benefit from the... sweetness of holiness' (Chukat). Far
fetched? Consider this Mishna. "The Sadducees (who denied
the validity of Torah She'lb'a Peh) say, 'We cry out against you
O Pharisees (a.k.a. "Chaza") because you declare that the Holy
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Scriptures (i.e. hand-written parchment scrolls) render the
handsimpure, but thewritings of Hamiram (i.e., heretical books
or the works of Homer) do not render the hands impure.” R
Y ochanan ben Zakkai reminded the Sadducees that even they
would agree, "the bones of an ass are pure but the bones of
Y ochanan Kohein Gadol render impure.” They replied, "As our
love for them increases), greater is their (power to engender)
impurity.... Using the same principle which the Sadducees
themsedves accepted, R' Y ochanan ben Zakkai responded, 'So it
is with the Holy Scriptures. our (greater) love for them is
(reflected) in their (greater) ability to generate impurity,
whereas the writings of Hamiram which are not precious to us
do not engender impurity. (Since we have no love for the
writings of Hamiram), "they do not render the hands impure'
(Yadayim 4:6).

If we apply this principle, "the more impurity, the more
respect”, it would seem that the "extra" impurity engendered by
the birth of afemale child, if anything, demonstrates the "cultic
superiority” of the female sex! With the exception of the eight
small "unclean creeping things' specified in Vayikra 11:29-38,
the Torah considers carrion of only the larger mammals
"worthy" of having the ability of generate impurity. Moreover,
the dead human being is the most defiling source of impurity of
al! (Water-creatures [and birds] do not contaminate, perhaps
because their origin is water [B'reishit 1:20], the very element
which engenderspurity.)

However, there is something else. The whole cycle of birth and
death, which can easily provide the basis of an "aternative
spirituality”, was banned from the Beit Mikdash - the earthly
house of the Eternal One. The religions of the ancient world,
Egypt, Canaan, Babylonia, €tc., al revolved around the birth
and death cycle. Nature came to life in the spring and "died"
when the growing season was over; gods were born, died and
were "resurrected”. "Mother-earth" was so intimately connected
with the life, fertility, and death of its inhabitants that
earth-cults were inevitable. A widespread ancient myth with
hundreds of local variations, told how the goddess Ishtar (or
Osiris, Demeter, Attis, etc.) descended to the nether world to
seek her lover. The disappearance of Ishtar threatened to end all
life on earth because with her departure, all procreation ceased.
Many frenzied spring festivals throughout the ancient world
celebrated her "return”. If man died like the nature gods did,
could not away be found to enable him to return to lifeagain as
they appeared to do? These myths and hopes formed the basis
of the mystery religions, which were so popular in the latter
days of Bayit Sheini. "The female more than the male is
involved in the birth-death cycle, and therefore, is a greater
focus of impurity, just because she represents a greater
potentiality for a different religiousorientation.”

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAK IX

Silhouettes of the animals Yaakov sent as gifts to Eisav. Each
animal has the number of males and females sent. The second
30 on the camel is not mentioned in the text, but is based on
Rashi, that there were an equal number of males that
accompanied the "nursing camels’.

The ribbon bow among the silhouettes represents the gift aspect
of theanimals.

The two ancient-looking jugs are the small vessdls that Y aakov
went back for after he brought his family across the YABOK
river.

Notice between the SOLD sign and the tree is the emblem of
the WWF. We do not know if Yaakov and/or the Sar shel Eisav
were members, but seeif your kids can identify the emblem and
make the connection.

The SOLD sign over the FOR SALE sign isfor the purchase of
theland in the Sh'chem area by Y aakov Avinu for 100 K'sita.

D'vora (the bee) was buried under the crying tree.
The baby carriageisfor Binyamin.
Kever Rachel is Kever Rachel.

The sword was used by Shimon and Levi to avenge what
happened to Dina.

The die with six dots, for the six dots over VAYISHAKEINU.
(In past years it was a visual TTriddle - but now we give it
away. You can still use it on your children and guests (if they
don't read TT) and seeif they can figureit out.

That leaves a soda can with a straw and a knife with a blade.
Forget the can. It'sthe STRAW we're after. And the blade of the
knife. KASH and LEHAVA. Asin the pasuk from the haftara
that compares Beit EWisav to straw and Beit Y osef to the flame
of thefirethat is Beit Y aakov.

LB DDLES,

are Torah Tidbitsstyle riddles on Parshat HaShavua
(sometimes on the calendar). They are found in the hard-copy
of TT scattered throughout, usually at the bottom of different
columns. In the electronic versions of TT, they are found all
together at the end of the ParshaPix-TTriddles section. The best
solution set submitted each week (there isn't always a best) wins
a double prize a CD from Noam Productions and/or a gift
(game, puzze, book, etc.) fromBig Deal

Last issu€’'s (VAYEITZEI) TTriddles:

[1] Who = No'ach + Lavan, childwise?

[2] Rachdl, Yonatan b. Evyatar, an angel

[3] Why Bet-El isreluctant to field sportsteams

[4] Going and returning is common to these two sedras
[5] first 4 here; 1st & 4th with last 2 in last

[6] plus 3 elements from the ParshaPix, one of which is the
T-shirt TTriddle:seefurther

And theenvelope, please...

[1] Childwise, No'ach is the one person in Tanach identified as
having had three sons. (Others had three sons, but with No'ach
it specifically sayss VAYOLED NOACH SHLOSHA
VANIM... And No'ach bore three sons.) Lavan is specifically
identified as having had two daughters. (So was Lat, but let's
stay with Lavan so that this TTriddle can belong to Vayeitzei.)
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One person is identified as having had three sons and two
daughters, and that is Chana. Therefore Chana = No'ach +
Lavan, childwise.

[2] Thisis one of those TTriddles born of an unusual phrase.
This time, it is ODENU M'DABEIR... he was still talking...
(Yaakov to the shepherds), and Rachel came... In Meachim
Alef it is Yoav still saying some- thing to Adoniyahu, when
Yonatan b. Avyatar comes... In Melachim Bet, it is Elisha who
istalking to the elders gathered to him, which an angel comes...

[3] Yaakov named the place Bet El, but it had been previoudy
known as LUZ. It is possible that no sports team would want to
play for a city called LOSE. [The one possible exception is
mentioned in [6] below.]

[4] And Yaakov went out from Beer Sheva and he WENT to
Charan. True, at the end of the sedra Y aakov returns, but there
is aso the command in the haftara of T'SHUVA, return -
SHUVA YISRAEL AD HASHEM ELOKECHA... In those
years when Rosh HaShana falls on Monday or Tuesday (like
this year, 5766), we read Parshat Vayeilechon Shabbat Shuva.
So there is also GOING in the beginning of the sedra, and
RETURNING inthe haftara.

[5] Among the KRI-KTIVs, words written one way and read a
different way, we find "here" in Parshat Vayeitzei, a four-letter
word that is to be read as two separate two-letter words. BA
GAD (in the naming of GAD b. Zilpa by Leah). It isthefirst 4
letters of the Alef-Bet that areinvolved in BA GAD. The other
example of this type of KRI-KTIV isin the "last" sedra, V'zot
HaBracha. There, the letters involved are the first and fourth of
the Alef-Bet - ALEF and DALET, and the last two letters,
SHIN and TAV. The word(s) iSare read EISH DAT, as two
separate words, even though they are written together.

Which brings us to the unexplained elements of the ParshaPix.
Therearethree.

[6] Philadelphia Phillies cap. That team has the ignoble honor
of being the losingest team in Major League Baseball. And it
goes one step further. They are the losingest team in major
league sports (in the US, counting baseball, football, basketball,
and ice hockey.) Perhaps, then, they are the modern incarnation
of theteamsthat did play in LUZ.

To be fair to the town of LUZ (Beit El), it is only in
TTriddle-land that there is an association with the English word
LOSE. LUZ isthe hazel tree, one of the sticks that Y aakov used
in Vayeitzel at the behest of the angdl... LUZ is aso the name
of the vertebra at the top of the spinal column that is associated
with the starting point of T'CHIYAT HAMEITIM. Go Phillies!

[7] Staying with sports, we also have a South Park figure
playing dodgeball. (We know it's hard to tell what he's doing.)
This is smilar to the game MACHANAYIM, as in the
concluding word of Parshat Vayeitzei, referring to the twin
camps of angels that Yaakov saw upon his return to Eretz
Yisradl.

[8] And this brings us to the (unannounced) T-shirt TTriddle.
The first correct solution to this Visual TTriddle will get a
Torah Tidbits Visual TTriddles T-shirt from Not Just T's -
Rechov HaHistadrut, off Ben Y ehuda.

T-shirt TTriddle answers should be submitted to us at
tt@ou.org or 566-7787 ext. 207. But definitely check out Not
Just T's, whether or not you are a TTriddler. Tell them Torah
Tidbits sent you.

Wewill usually announce in advance what the T-shirt TTriddle

is. But readers are encouraged to submit solutions to any
TTriddles (don't be discouraged if you get just one - send it in).
You never know what wins prizes. Noam Production CDs, Big
Dedl thisand that, and Not Just T's T-shirts.

Thereisamatador waving hisred cape at - not abull, but apair
of lips. As in the haftara, UNSHALMA FARIM SFATEINU,
and our lips (voicesin prayer) will replace the bulls (sacrifices).
Old business — SD wrote for Parshat Vayeitzei: TT min
HaTorah minayin? Asit says. Tov TT (B'reishit 29:18). In the
same pasuk we also find mi-TT. Thanks for noticing, SD. FYI
(al TTreaders, not just SD), the TT and mi-TT in Vayeitze are
it for the Torah. In Shoftim and Melachim Alef there is one
mi-TT each and in Michatheir isa TT. And that's it for all of
Tanach.

Thisweek'sTTriddles:

[1] Vayishlach, B'shalach, Vayak-heiland even more
so, D'varim

[2] proof the middle door isalso called a back door

[3] Here it's both;
KRI-KTIV

[4] (early Chanuka TTriddle) What Bracha do you
say on a confused dreidel?

in Divrei HaYamim i'ts a

NEW! Nachman K's Jewish Trivia Question:
What |etter appearsonly oncein the regular weekday Amida?

STEPIBYISTE

ThisCwillCbeOalcombinationCofCalChalachicClreview, Opractical
suggestions, CusefulCinfordOmation, Cand COmore.C0DoChot[Ctake
anythingOwrittenChereChs[(I'theOastCvord”; Of CyouChaveChny
doubts, [dheckdhingsdutWithYourRav.[Thelaterial[BasBeen
presentedbefore, ObutChasCbeenCreviewed, Oreshaped, Cand
refreshed@or[Chanuka3766.[(AndOWel@drelhcludingthHEhedT
of(fthe[ShabbatBeforefhe[habbatBefore[@hanuka,SofhatMou
canlfeview(thislthaterial WithMourEamilyh@dvance.

RelevantTimes

ThefollowingOareCkhe[zmanim CthatCwillCbeOreferred ko
repeatedlydinOtheOreviewdtoOcome.OTheOchartOisOfor
Jerusalem. [FollowngtheCthartCare[SomelChotes[andthe
adjustmentdatafor[otherOocations.SignificanceCofCkhe
differentdfimeshwillBel@xplainedihfhelpagesfoldome.
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JERUSALEM PLAG | SET | DARK
Sunday, Dec.[25 3:39 | 4:47 | 5:07
Monday, Mec. (6 3:40 | 4:48 | 5:08
Muesday, Mec.[7 3:40 | 4:48 | 5:08
[Wednesday, [Dec.[28 3:41 4:49 5:09
[Mhursday, DMec.[29 3:41 4:49 5:09
[Briday,Dec.30 3:42 A B
[Motza"Sh,Mec.[31 C D E
Bunday, Han.00 3:43 | 4:52 | 5:12

There's[@Oot[of(toundingMo[Eheninute, [3ometimesdoihe
nearestCOminute, OsometimesdroppingOtheOsecondsand
sometimesoheMexttinute.

DARKanCearlyOshBtarsout@ime, [.e.[20Cinutes[after
sunset.
AB[B:ETEAndDARKRreltrelevantforErevShabbat; we'll
useldandleghtingfime, [Seelfurther.

CR[D:[BLAGEANdSET@reltrelevantdbrShabbat.

E:Onstead @f[DARK, We'llldse[Shabbat@utfime@sdnFront
Page.[Seelfurther.

FollowingOsCaOistCofocations[thatCappearCveekly OnCbur
Shabbat[tandleightingCandhavdalalCéhartConFront[Page.
AfterOeachOlocationOareCtwoOnumbers. OTheOfirstCisCan
adjustmentigureHor[PLAGMINCHA.[ThelSecond[dnelk[dn
adjustment@orCBET [{sunset) CAnd[DARK{Tzeit(HaKochavim
forCChanukaltandleOightingCTIINOT For[B5Habbat[dut, Cand
therefore[Chotfor[IChanukaltandlesCbn[Motza'eilBhabbat.
Seelfurther.

Raanana +1 5
Beit($hemesh +1 4
Netanya +1 5
Rehovot +2 4
Petach(Tikva +1 5
Modi'in +1 2
Be'er[Sheva +3 2
Gush[Etzion 0 5
Ginot[3homron 0 6
Maale[Adumim 53
K4 B ([Hevron +1 4
Tzfat 4
TellMond +1 1)
Examples:

When[ls[PLAGOn[Friday[in[Be'er[Sheva?Jerusalem[dhart
tothe(left[5ays[B:42.[AdjustmentFigure[abovelds[}3.
PLAGh[Be'er[Shevalon(FEriday[is[3:45.

WhenOisOitODARKOinCONetanyallonOTuesday[nightCof
Chanuka? Chartd says[]5:08.1 Adjustment( figure for
Netanyalis[5.[Answer:[(5:03pm.

Padding[somelof[the[XimesFor[safetylis(fecommended.
See(furtherforispecific[Suggestions.

SettinglupfhelChanukiya

ItOsCalCgoodhabit[totevelop, olsetClipyourCChanukiya
duringhe@fternoon$olthat[therewillChot[belaldelayln
lighting@t@helproperdime. Ofyoulliseldil, (Setting[lipLéarly
alsohllowskhe[billxo[koakOntotheCwicksCwell.OrhisOs
especiallyCsoConFriday,ErevdShabbat[Chanukalbecause
things[detfectic[ds[Shabbat@pproaches.

BetterOstill...O0SomeChavethe OcustomOofCpreparing Cithe
ChanukiyaOn[theCmorning(for[theCevening{thisCgoesTor
everylday, [@xcept[Shabbat,df[dourse).This[@otldnly[Serves
theOpracticalOpurposeCofCdbeingCready CtoClight ConCOtime

withoutCdlelaying (o$etCip yourloilCorCéandles, (butOkCalso
commemoratesthelpractice[in[the[BeitCHaMikdash[talled
Hatavat[HaNeirot, (Wherebyhe[Kohen[{Gadol)tendedthe
Menoral@ndpreparedit[nhe norning MorkindlingCOnEhe
lateOafternoon.dSinceOourOlightingConCOChanukaOdirectly
commemoratestheOlightingOofClthe[OMenoralinCOtheBeit
HaMikdash, thisC3uggestionprovidesCalhice[TaddedRouch"
tofheitzval@nd@Bymbolismdf[Chanukalighting.

Weekday(lighting:

Sunday, [Dec.A5Ifrstdandle
Monday, [Dec.@26II2ndldandle
Tuesday, Dec.270Brddandle
Wednesday, [Dec.28[IAth[dandle
Thursday,Dec.[29[8th[dandle
and

Sunday,dan.O008th[dandle

(seefurtherC¥or[CFriday Cand Motza"ShOighting, CwhichChave
differences[Becauseldf(Shabbat)

WHENTOMIGHT
There@re@wolpracticesldsHolWhensEhetealfimedodight
ChanukalghtsfduringhelQiveek{i.e.[(éxceptMorFriday[@nd
Motza'eilShabbat, Qvhendifferent@actorsCaffectihediming,
as[willCbepresented).Minhag[Yerushalayim{whichCiany,
butChoteveryoneOnerusalemFollows,CandOwvhichCsome
people[but[bflDJerusalemdoFollow)OstoOightCwith[khe
settingdffihe3un,dhatls, QvhenOhebodybfiheZundips
below®helhorizon.[SunsetlnOerusalem@orThanukallveek
ashjouldanBeefromiheldhartdnpagelAlsfrom4d:47pmio
4:52pmldverfhel8[days.

NotefhatforOerusalem, helSunsetdimesfiakelihto@dccount
Jerusalem's[@ltitude@f@boutB25m. [ThissWhydnostdther
placesAave@n@djustmentfiguredf[14 o [IB.

Theldther@pinion{thatoftheestdfltheWorld") s Eoght
whenheOlightffheSunhasOefthe83ky", e.[Btars[Out
a.k.a.OTzeitOOHaKochavim; Oalsod"thedend O of Odsunset").
Rememberthat[thereChreifferentCbpinionsChstolvhen
Stars[Out[dccurs. [ExceptforMotza'eil3habbat, host[people
willllse@nl@arlyOkhBtars[Outdime{20MinutesdrSoAdfter
sunset).ThisEimeldanBefbundihfheldhartlnderDARK.

ThoselwhoOightWwith[CBtars[Out[3houldCdavenMaariv{irst
(TADIR...),OunlessCktheyChaveCalfixed(ktimeOaterCinCthe
eveningbridaveninglwith@inyan.

ThoseCwhoOightwith[sunset$houldCHavenMaarivCat[the
appropriateime, [@fter[dandleighting.

HOWILONG
Candlesnhust®urn@teast[dbalfAour@fterStarsfdut.This
waslfheldriginal@imePeriod@fter[darkhatlpeopleWerestill
arounddutdoors@nd[defined[@he[PIRSUMEIMNISA@spectof
thelnitzva.[AlthoughOn[durlday,[peoplelaredutdaterdhan
thisCtime, (Xthehalachalbnlyrequires[theChalfChourChfter
starsfout.[Mowever, Ot0s[Mecommended@hatdoneisedbnger
candlesCorCnoreloil(RoCéxtend khis(@ime{one[heedhot[go
overboardOonCthisOissue, Obut...),OinOrecognitionCofCIthe
expansion[dfftheldurrentldayRirsumeilllisaimedrame.

TACHLIS: OfbneOightsCatthe[(BETCbrCDARKXime, Cor
earlierC{remember,CheverCbefore[PLAG)thenXheltandles
shouldCburnCuntilClatOeast[5:45pm [ padded), Cpreferably
somewhatlbnger.

(Since[RabbeinuTam's[tars[Outls@round®:00pmCduring
Chanukalweek[XthisOyear),OoneCmightCkry[koChaveChis
ChanukaOlights[CburnCatOeastCuntil(36: 300kh. COrhisCisChot
required, [But[t[doesldoverheldifferentdpinionsldoncerning
Stars[Out.)

ForMMotza'eil3habbat@nd@nytimel@lse[dneightsaterhan
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TzeitCtHaKochavim,[Xthen[theltandlesCmust[ast[Cat[eastCa
halfChour,OregardlessCof CwhatCtimeConedlit. C( Preferably
longer,@s[hentioned.)

Examples:
Jerusalem,Becondmightldf[Chanuka.

OnelholightsCat[4:48pm,theldandle[3houldast[@t[Teast
until(3:45pm.[Approx. O Hourninimum. Be@waredhathe
smallC2olorfullChanukaldéandlesOive ised Ho[get[n[Ehenail
from@nGrphanBome, QWithBheMhusicforMaoz[Tzurldnihe
side,@redoo[SmalldormMinhagYerushalayim,becausel@hey
won'tObst[@tMeast[@nhour.[Thedbngerldolorful[dandlesdhat
are[availableCherelinCplentiful Csupply, CareCdongCenough
(exceptibrBrevShabbat).

OnelhoMights[@t[%:08pm, thisCéandles[also[heedTast[aonly
toB3:45pm.

OnelWhoMights[@t[3:30pm, [fheldandleshavefodast@tdeast
untill6:00pm.

Ifiyoudight@t0:00pm, EheyRaveoMastintil(10:30pm.

IfMought[@t[3:45(duelfio[@xtenuatingldircumstances), the
candlesfhustOastntil(3:45pmOfwoRours!

InCallhese[&xamples,OkOs[preferable[that®heyMastCéven
longer.OAsCimentionedkarlier, CkhisChsCbecause[PIRSUMEIL
NISAOsCtonsidered[folhaveléxtended[beyond[theloriginal
"halfChourCafterCdark".DoRhel[d¢andlesCheed Eo[burnChours
longer?No.MowuchOsOOsomewhatObnger"?Tonsultlwith
your[Rav.

EARLIEST

ForOhoselvholmustOightCearly, heléarliestimeloneinay
lightO5[PLAGMINCHA. [ThisQyear,3:45pmWilllivork (Al Bver
Israelland@hroughout[Chanuka.{ExceptnBe'er[($hevalon
theastmight[3:46pm.)

ThisOime[k[padded8BlightlyHo@void[Someone's[being[off[@
bitCandOlightingOtooCearly. OThoseOlighting Cearly Oshould
remember@hat@heldandles[dridillmustBel@bleHobstintil
thedninimumBalffhour@fterStars[Out.

OFFTIMES

If, (becausebfCbne's[WorkCbrXravel$chedule, CbneChas1o
chooseletweenightingCéarlyCor[ate, Cor(betweenighting
earlyfor@ppointing[Someoneodightforyoul@tdhelproper
time, CorbetweenightingMate[@ndappointingl3omeoneto
lightorQyou@tOheproperdimelidne3hould[donsult@[Rav
for[@[P'sakBased@Onfowearly[dndRowdate, @nd@ny[dther
relevant[factors.

Sometimes@Oesshanperfectperform@ncedfldmitzvals
alfine, CacceptableCIsecondBest".[Fometimes, Chot. [lighting
ChanukaltandlesCearlyCorOateOsCalCpoor$econd, Cat[best.
Lighting[@arlyTacks[@n[&lement[df[RirsumeiMisal@tIhedime
ofdightingOIwhichClisCwhen[khe OmitzvaCsCperformed O
becauseCJaldcandleflamellisChotCeyeldatchingCduring Cfull
daylight.OLightingOlateDis(OnotOsoCdgood CObecauseCofCthe
opinions[that[theXimelperiod For[PirsumeilNisa(from[the
daysléf(ihe[Gemaraltemainsheldptimumdimel{andS3ome
say[ltheOONLY time) Cfor Cthe Cfulfillment CofCithe OOmitzva.
AlthoughOweOfollow OotherCopinions, Cand Cbasically Clallow
lightingCany@imebfCtheChight, Gt Osfardess[thanCideal ko
lightOate.[ATgood"Céxcuselakest[okay, (butChot[great.
Onel8Shoulddonsult[@[RavéspeciallyfordecurringSituations,
such[CasCtomingChomeOatedromwvorkCorEchool, And[khe
like.[RememberfhatBaving[Someoneldightfbritoulis@Malid
alternative@oyourlighting dorGtourself, AndSometimes[it [
evenlthelpreferred@lternative.[Ask¥ourRav.

See[urther@ordtherPOINTSEhat@pplyHolChanukaldandle
lighting.

FRIDAY,Dec.30MBthdandle

MorningO(orOafternoon): OInOadditionOtoOsettingCup Cfor
Chanukaldandleighting@or[$habbat{i.e.(before[($habbat),
itlk[@[goodOdeafo@IsoprepareforheldandlesfoBeditlon
Motza'eildShabbat. OThisOwilldallow OlightingClonCOMotza”Sh
withoutd anyO unnecessaryd delay,d especiallyd sinced the
Motza”ShOightingOsCalreadytelayedCuntilCafterC5habbat.
(ThisOk[éasyRoldoOfyoulhavela3pare[Thanukiya,(And&
littleOtrickierOifCOyouOonly OhaveOone. ) dAlso, OOhaveOyour
Motza”Sh3hamash@ndfhatchesldeadyMearby.

SomethingOelseOthatOoneOshouldOtryOdtoO0doOonOErev
Shabbat[ChanukaOis tod daven Mincha befored candle
lighting.[Thislk[8oMecauseMinchallbelongs”Mo[Friday[and
candlelightinglbelongs”o[Fhabbat{eventhoughOiveladre
lightingWhenOk[ik38till[Friday).[Furthermore, @heighting [of
theMenoralhiheBeitMaMikdashWas[donel[3fterfhel[Tamid
sacrificeCbftheBfternoon. CAllCthis[kaid, Of (dtCmeans[Chot
davening[MinchalwithCa[Minyan, DtOsCbettertoOightCand
then[doo8hullforMinchal@ndXabbalat[ShabbatB[Maariv.
However,[bnekhouldkryko[davenChtCh[MinchadGedola
Minyan.

With@hatOhEhind, weWilllbedavening Minchalatlhe

Israel[Center[on(Friday,[December30th

at12:12pm,ihEheWolenitzlFamilyShul@helShmuel,
onthelCgroundFloorCof(theTenter.C{MenCAnd[Womenlare
invited.)

LIGHTING

WeltannotdollowEhel$tandard eekday@iming{sunset[or
starsfout) ConErevEhabbat, (because[of[theprohibitionCof
kindlingldndhandlingOireCdon$habbat.[FollveWilllhaveto
light[@arly.[Anddhiswillldequiredbnger{orfatter)dandlesdr
moreldil(Bhanllisual.[Furthermore, Bhedules@hat[Chanuka
candlesChareditCbefore[1Shabbat[kandles.[ShabbatCcandle
lightinghhost[placesiz1822minutesBeforeSunset.This
time8houldMotBe@amperedWith.[Chanukaldandles3hould
beOitCaCtoupleCbfCminutes[before[(Bhabbat[tandles[{even
when[different[people[@relighting).[Preferably,@hey$hould
notCbeitChOdot[before[(Fhabbat[tandles, (butCnlCallCtases,
never[Before[Blag.

JerusalemQandPetach[Tikva)dustomBorCévery$habbatlk
todightCéandles[40[minutesbefore[Sunset.[[Maale[Adumim
lightsO3500minutesCbeforesunset.) OTheredisCalCdcommon
customoldelay[BhabbatCtandles[1 5o [R20CminutesCafter
theposteddimerememberDerusalem@ndPetachTikva
onlydMaale[JAdumim, CmakeOt[1L 0 5Cminutes), CbrCbther
placesivherehe3amelpracticeOk[bbserved)83odhat[dne's
Chanukaldandles[do[Mot[RavefoBetSolarly.Thislohatter
shouldd bed explainedd welld tod theO familyd so that
misunderstandingsfdo[mot[@rise.

BelVery[darefulhotol[getooldloseolSunset.let[4:35pm
be@redline"MorOighting[éandles{Chanukalor[$habbat) ]
otherwise, [dnelfuns@heldisk[dfl@éncroachingCon[$habbat.If
youl@relbte, Beldbsolutely [Bure@heBunk8tilllhHheBky O
otherwiseOtOs[betterChot[koOight[(IChanukaCbrShabbat
candles.

TACHLIS: S$habbat[dandledighting@imeforOerusalemdn
ErevZhabbat[Chanukalk[4:10pm.[EitherReepohisdime
for[$habbatldandles, With[ChanukaldandlestightBefore, [or
waitOuntilJ4:2504:30CtoOlightCO0ChanukalCcandlesCfollowed
immediatelyBy[Shabbatldandles.

Remember, 0Flyou@reotihOerusalem{or...),Stickdohe
postedShabbatldandledighting@ime[[lidodotdelay[it.

In(3llI[dases, [domotight@ither[Chanukaldr3habbatldandles
before[RLAGMVincha,[Seeldhart, [@djust[@slOecessary.

Also,CAs[Cmentioned karlier[(ITand thisOsvery Omportant [
wheneverOyouOlightOChanukalOcandles, COtheyOmustChave
enoughfuel[{oilCdrvax) oOastCuntilGatdeastCaChalf(hour
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afterCktars[out, (thatOs, ChtOeast[lintilC5:45pmd padded),
preferablyd(somewhat)Olonger.OForOFridayOlighting, Cthis
couldCimeanl %22 hours.[Btandard{orCeventhelprettier,
longer)[Chanukaltandles[WillChotCmakellt.CRecommended
arethe# 16[br(#20Fhabbat[tandles, OwhichOill(FitCnost
ChanukiyasOandOwillOlastOlongOenough.OForOoilCusers,
experienceWilleachYouowhuch@illoudeed. IfRlouldo
notChavethelexperience, OdtCHoesntChurttoCexperiment[a
coupleldfldaysBefore[ShabbatSoMoulWill[Beldeady.

Suggestion:Of[many[Chanukiyot@retOhlourhome,[@nd
youllsuallyChaveleveryonegatherforCeachOighting,5you
mightQvanto8peed@hingstuplonFridayByhavingpeople
light[dlosefb€imultanDaously.[Just@[Suggestion.)

Suggestion:[HoldCMA'OZ[OZURdor[Xthe[Shabbattableas
onelof[fheX 'mirot, [Mather@han8ingOtwith[d¢andleighting,
soyoultangetRo$hulltightCafterighting. OtCalsoCmakes
Friday@ightfeelthoredike[Chanuka.

Many[khulsCwillCking[L'CHACDODITotheTune [bfCMA'OZ
TZURDbnEhabbat[Chanuka.[And,[bfCtourse, Cat[theltable,
especiallyd if0 you haved anyd GANCAge[ childrenO or
grandchildrenCpresent, thereCareCimany[Chanukal$ongsio
add@oYourCusualFridayChightrepertoireCbfCZ 'mirotCand
otherOsongs.ORemember,dalthoughCOChanukalddoes[OInot
requireCACSEUDATIMITZVA, CanyOnealith[$ongs, C$tories,
andrelevant[Divreillorah(especially, CbutChotConly, Con
Shabbat)Becomes[d8pecial[ChanukalSeudatMitzva.

MOTZA"SHDec31MZthGandle

Sunset[{Jerusalem)k[4:51pm.FhabbatOs[out[at[F:26pm.
Although5: 260isCconsidered OStars[Out(TzeitOHaKochaOl
vim)@sfar@s[Shabbatlit[doncerned, @hereldrel@arlier@imes
thatOqualifyCasOStars[OutOforCotherOpurposes, OsuchCas
reciting(3H'MA@tMAight. Mtk Hecommended{notléveryone
agrees)thativeCStartCdlaveningMaariv@t[b: 10pm$othat
weldanOinish[@tlor8hortlyEfter@heShabbat[outd@ime. This
willCkllowOightingOChanukakandleskarlierC{ soonerCafter
Stars[Out)thanOfCiveCdavenMaarivat[helisualRimedor
Motza"Sh.[ThoseWho[Say W'YITEN'CHAShould[Say it [@fter
Chanukaldandles@ret.

Okay,Oit'sCOMotza'eildShabbatdandO0Chanukald(anddORosh
Chodesh[this[year),Cve'reChomefrom$hulCasCSoonCafter
Shabbat[@s[possible, hatMow?

Twolmitzvot[ to[JperformuommHavdaladand
Chanukaldandles.By@hedule@f(TADIR{thatlwhichk[more
frequentShouldBeldoneirst), (Aavdalal3hould Bel3aidfirst.
And[byOogic,CbneBhouldfinish"Cwith[CBhabbatCandthen
lightCtandlesdorthehextCHay[bfCChanuka, CWwhichOs[Hat.
nightCR[Bunday.[Many[ChuthoritiesChold[thatCbn[CMotza'ei
Shabbat,OoneOshouldOsayOhavdalaOfirstCdand OthenOlight
Chanukaltandles.[ThisCopinionCsfollowed by thelimajority
of[(IChanukaldandledighting[Dews[&allICbvertheworld.OThe
MaharalllamongCdthers)Os[WehementOnhis[ihsistencedhat
weld cannot possibly (0 considerd doingd some[ thing[d so
"weekday[kh"CasOightingCChanukaltandlesCbn[Motza"Sh,
unlessiwehavelfirst[3aid[havdala.Meldejectsany@rgument
tolfheldontrary.

ONTHEOTHERIHAND... there@EStrong@rgument
forOightingCChanukaltandles[before[Chavdala.FirstCofCall,
ShabbatOsCoverCwhenDOtOs[5: 26pmOAND ConeChas[kaid
HavdalalinOdaveningCI(ATACOCHONANTANU CinCthe[Maariv
Amida)[DRAteast[8aid(BARUCHHAMAVDILBEINKODESH
L'CHOL.TheMavdalalwithWine, [Spices, [dandle, IEMOTMhat
ends[Bhabbat[dMhtOswhatChonorstheHepartingCEhabbat
(andpermitsf@ating[@nd[drinking).Even[3o,Bavdalal3hould
go[first, Céxcept@orConeeryOmportantdactor: (Thelprime
timeO(accordingOtoOsomeopinions, OtheOonly Ctime ) Cfor
ChanukaltandlesOs[tickingCaway.[Weltannot, [bfCtourse,
lightCOChanukalkandlesCWwhenDtCOsCktillCBhabbat. CButCwe
shouldCmaximizeOtheCamountOofCkimeCofCkhe ™ halffhour

after"CbonceCwelarebllowedkoOight.[(HavdalaCwillCOwait;
ChanukaldandlesOilllmot.[Therefore,Hhe OTHER®pinion[k
thatOChanukaOcandlesOgoCffirstCland COthenChavdala. OThis
procedureldomesWith[fhe@eminderotZoisefhelThanuka
candlesdorChavdala, CsinceCbneCmayChot[benefitCfrom[the
Chanukalights, CAndXhebrachalOnChavdalalisCkpecifically
uponlusing[theOight[{henceXhe&xamining Cbf[fingernails,
etc.).d'ChanukaltandlesTirst"Os[thebpinionCbf(theVilna
GaonOandOmanyOothers,OandOisCOMinhagYerushalayim.
(Remember:OnotCeveryonelin[DerusalemCfollows[OMinhag
Yerushalayim@nd[Somel[peoplelélsewhereldo.)

This[disputelik[dnedf[Bhefew[ihMalacha@hatlkbesolvedlh
theollowingCmanner: IWhicheverCbpinionyouFollow, you
haveperformedOcorrectly".OEitherOprocedured0maybe
followed.OFamily Cand Ocommunity CcustomOshould Oplay Ca
decidingOroleOinOthisOissue.JAgain,dal0RavOshouldObe
consulted, CespeciallyDif ConeOisClconsideringCDalCchangeCof
his/her[practice.

Some[$ay[hat[@hosevholightCoutdoors3houldFollowihe
customdfdighting[®eforehavdala.[ThoseWhoMight[hdoors
canlfakelfheirlPick.

Rememberhat$habbatlk[paramount.dnldasedfldoubt@s
tolWhetherFhabbatls[beingléncroachedipon, [dne3hould
NOTOyetOight[Xhanukaltandles. dtChnustCbe CDEFINITELY
afterShabbatB®eforeighting. [Butldne3houldMot[linneces
sarilyOdelayOtheOfulfillmentOofOtheOmitzvaOofOChanuka
candles.
InShul,[t0s@heniversalpractice[@odight[Chanukaldandles
before[3ayinghavdala,dhisdonaximizePirsumeillNisaOdh[@
situationvhere[éveryone[presentWill(bedeavingdorChome
shortly.

At[home, [PeoplelillStillBedherefor@he[Chanukaldandles,
sotheresCholheedolightbeforeChavdalal{accordingto
thoseWhobllowIheirstdpinion).

ThoselWwho[Say[havdalairstfdanight[@he[$hamashordhe
Chanukal candlesOd withd thed havdalad candle before
extinguishinglit, hus[dovetailing[@wolmitzvot.

ThoselWhoollow@he3econddpiniondanight@hehavdala
candledromdhe$hamash{butChot@rom@nyloflhelnitzva
candles),@herebyldovetailingldnelitzvalihtoldnother.

On[Motza'eilEhabbat, henveOight@fter[Btars[Out, (it [s
sufficientfor@heldandles@oBurnforBalfl@nhour. [$till, Gtk
preferablefhatfheydastObnger.This(Ras{oldoWithfhelfact
thatOh[@urdime, Ppeople@reldutlihBhelStreetsObter@hanh
timesOpastOandOPirsumeilINisaC(publicizingCtheOmiracle)
applieslbterfhan@hedriginalChalffhour@fterStarsfout".

Alhotedor[RabeinuTam[people:[Thoselvholollow
the[Bhabbat[dut[imebf(RabeinuMTam{72CminutesCafter
sunset)hnd[konsiderOttobethelkorrectChalachic[time,
mustEeepk[dnMotza'eil3habbat[Thanuka, @venhoughlit
meansbsingCprimedime"for[Chanukaldandles.

ThoselWho[keep[RabeinuTamOdime@s@[CHUMRA{Jal3trict
measure, [butCaccept[ThelkarlierCtimeCasChalachic), Cimight
endJhabbatlearlierfon[Motza'eil$habbat[Thanuka,ih[drder
tofulfillfBhehitzvaldffChanukaldandles@tEheirBetterEime.
ItOs[E@dvised@oldheck fhisldutwith[@[Rav.

POINTS[fo(keeplihlrhind...

® Brachot{including[S3HE'HE'CHE'LYANU) 3houldbe[fecited
BEFORE[eginningoight[thel¢andles.ThisCécompliesCivith
theldeneraldule@orBrachotdf[Mitzva, @hat@hey[Deldecited
immediately (before[performancelofiheinitzva, OdfCpossible.
ThisCmeans, (khatCevenConkhekighthChight, Cdon'tCktart
lightingheldandleslintilyouinishBothBrachot.

® Opinionsdiffer, (butCaCdommonCpracticeis[tolplacetthe
first[dandleordil[dup) hEheldightSidedffhe[Thanukiya. If
onelights@ttheldoorpost, hendheirstCéandle3houldbe
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closesttotheHoorpost, CevenDfftOds[theOeft[sideCbfCthe
Chanukiya.Fromthe[3econdhightCon,Ehe[dustom{onelof
theldustoms)Ok@oMload"@he[ChanukiyadromtightHoleft,
butRoOight, Odeft(RoEight. CAtkheCdoorpost, Cbnedoads it
fromheldoorpostidut, @nddghtsit&tartingwith@heldandle
closest@bfheldoorpost.Moadingl@ndighting[directionk[M@ot
crucialCkotheperformancelbfCtheitzva, Cbut[ThereCare
reasons[forhellarious[Practices.

® ThelkssentialCperformancelbf(themitzvalbf(IThanuka
Lights[kMhedightingdf[asingle[déandlef@achhight, @ndOhe
customOhatOive[FollowLdfhcreasingdheumberloffdandles
eachightk[donSidered[HIDURMMITZVA{lenhancementlof
theOmitzva).[OnelpracticekhatChasCteveloped[becauseldf
this, Oso[begintecitingCHANEIROTHALALU Cafter[heirst
candleisit, Whileghting Bhedthers. [Alternatively,[dneldan
waithintillfhedightingOs[donefolSay (HANEIROTHALALU.

® OnelShouldotGustightEheThanukaldandles[@ndhen
golonolbusinessCaslisual, (buttatherCone3hould ook At
theldandlesfor@0ONhile, (ponderGLd'sriracles, Spend83ome
timeQwith@heFamily @alking@bouthefhessageldf[Chanuka
andhow[k[delatesolodurdime, [play[aittle[dreidel, [Sing[a
songldriwo,Maveld[E@nack,BaveldomelCThanukalfun.

® ItOs[tecommendedollearn3omelTorah, 3hareZDvar
Torah,ChaveCalfamilyCshiur, CorCsomethingOike[that, Cright
afterféandledighting.[Theldecrees[dfhe[Greekshcluded[a
banCon[Torahearning.[DurltelebrationCoffChanukaliarks
ourreedomromGreekCoppression, dhcludihg Ehelability
todkarnTorahhPublichdithoutfear.[Solet's[doFustEhat!

® Notice[on[theMChanukalTard"{partCoflihisCiveek's(TT)
thattheWord CBHELOInheirstCbrachalisCnCparentheses.
Therel@MAispute@soWhetherfheBrachalénds[MERISHEL
CHANUKADGrMERCCHANUKA. [@nel8houldHollowhisCdwn{or
family) thinhag, ffouBaveldne{and demembers[t). dfMot,
youlfnightOlvanto[askyourRavwhichWordingyou8hould
use.[IThoseWhol[day M ERICHANUKA[Rave@Dit[df[@Problem
if(ihey8ingdhe®rachot, utldon'tdet@hatdetermineyyour
choiceldflwording.)

Indoor/Outdoor

TheOoriginalOplaceOforOlightingCandOdisplaying OofCthe
ChanukiyalOwasOoutOdoorsOatOOtheOentrancedtoCdone's
courtyarddrhome.[@verinany[denerationsOhléxile, Lvhere
lightingCoutdoorswas[oftenCnconveniento[$ay theeast,
and[kometimes[dangerous,[thepractice[evolvedtoOight
indoors.OnsomeltircumI3tances, thedightingCivas[to[be
donel@t[@OWindow, BohatheldandlestWouldbeVisibledo
passersbyhfhel$Street. Onldther[dases, he[Thanukalights
werelditOnCACtonspicuousocationfor[theCattentionCofCthe
memberslaffftheAousehold.

Many[peopleivhohavedomeosrael, G3tilldightnside, @t
thelwindow, [As[heyBadlihfheirldountries[of[drigin.[Mthers
haveldone@ack@oheldriginalPracticeldflighting@utdoors.
It[SeemsthatfhisitThelpreferredhethodihMerushalayim.

Iffd0youdareOconsideringCdchangingCany OaspectCofCdyour
ChanukalcandleOlightingOroutine, C(candle CtoDoil Cor Civice
versa, dsunsetOtoOstars[dutCorCvicedversa, dindoors[Cto
outdoorslor¥iceNersa, Window Ho[doorldrNiceNersa,[éach
familyemberfoldnefbrihefamilydriticebtersa, [8tc.) 0t
advisable@o[donsult[@[Rav.

ALHANISIM istaddedMol@very[Amidal@ndallBirkat
HaMazonthroughdut[Thanuka.{Therels[holteferencello
ChanukalOnALCHAMICHYA'"'[.e.[Bracha[Mei'ein[Fhalosh.)
ForgettingCDALCOHANISIMOdoesCONOTDinvalidateCeitherCthe
AmidalorBirkatCHaMazon.[Thateans@hat[dneldoesNOT
repeatléither,[BecauselALHANISIMOWvas[dmitted.[MHowever,
ifldneldealizesfheldmissionBeforefhel@nddffthe[Amida, AL
HANISIM[Tan[Cbelkaidright[before Y IHYULCL'RATZON.In

BirkatCOHaMazon, JanCOomitted JALCOHANISIMObecomesda
HARACHAMAN, CtightCbeforeCHARACHAMANCHULY'ZAKEINU,
as[follows...
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(Youlhight@indWariant@extsforhiscHARACHAMANOh[dther
places.)

HALLEL

FulllHALLELOs$aidConCéachCof(fheCeightCdays[offChanuka
(becausehereWas@heldnanifestationof@Miracle[dnl&ach

day).

Torahl[deading

Day[1 DnelSefer[Torah.[Three[Aliyot.[Kohein[gets[the
introductionéf(lheedicationOf(heMishkanportion, drom
the@eginning@fBamidbarZ [{firstd 1[P'sukim).[3omel8huls
begintheteading[bp'sukimearlier, (toOncludeheBirkat
KohanimOparshiyotOwithOtheOChanukaOreading.OThisOis
appropriate[@ecauselfhe[Chashmona'imliere®ohanim.devi
andXisrael[Aliyot[@plithe@ccountOfEhelgifts[of(Bhedeader
of¥Yehuda, MachshonB.Aminadav,3[P'sukim@ach.

Days[2,3,4,500ne[Sefer[Torah.Three[peopletolthe
"Tribal(Leader"dfCkhelday{fromNaso,Bamidbar(Y).Each
day's[portionMasBP'sukim.Thelrsthree@redeaddbriihe
Kohen,theChext[three[ForXhellevi.[TheXhirdCAliyaOsCa
repeatCdfCthehole[portion.{Outside[bfdsrael, theXhird
Aliyas[dheMextlday's[portion.)

Day[6,[Shabbat,[andthel[first[Hay[bf[Rosh
ChodeshThis{ear, (THREESifreilTorah@reMakendut.
ParshatfHaShavuaIMIKEITZ(not[always, (but[inostoften,
including[khisyear)dsCread (From the[First, CkoEix Cheople
(Shishil@ndZh'vi'iGreldombined).Ondhel83econdTorahlive
readBh'vi'illMwhichOsheMusafimCbfCEhabbatCand (Rosh
Chodeshd(Bamidbard28:905).0ChatzidKaddishOisOsaid
betweenlfhelSecond@ndhird[Torahs.[WedeadMaftirlihfhe
thirdrorah, CwhichOs[@he[ChanukaCportion[TIthe [Cgifts[Cbf
Elyasaf[B.D'u'elfrom[Gad.

TorahteadingOs[ollowed by [Xhe$pecialC(ChanukalMHaftara,
which[Preempts@hedegularMaftaraldfMikeitz@nd @lsodhat
of(Bhabbat[Rosh[Thodesh.[ThelteadinglsfromZecharya,
andOncludesChisVisionCof(@CgoldenMenora.[{Morelbdnthe
SedralBummary@wolieeks[frommow.)

Day(7,[(2nd[day[Rosh[ChodeshOTwoSifreilTorah
arefakenCout.BpeopleCareltalled@otheirst[Torah,And
theO readingO is thed weekdayd Rosh[O Chodeshd portion
(includingltheHailyC$acrifices, the[MusafCbfCEhabbat, Cand
the[Musaf[bfCRosh[IChodesh).[dn[the¥kecondrorah,the
Chanukalportion[bfCElishamalb.[AmihudFfrom[EfrayimOs
read.

Day[8,[Z2ot[ChanukalneMorah. Kohein@etsfherst
halfld 30p'sukim) ofCkheOChanukaOportion[ofCd0Gamli'elCb.
P'datzurldfMenashe.dlevildets[fheSecondRalfof(theMay 3
Nasi.[OThekhird[Aliyalgets[Hays[®, 110,01 1,CBnd 112, (he
summary ofd allld theO gifts,d and thed beginning of
B'hal@'lod'cha,de.Ehelportion@flAharon@nd@heMenorah.

OnOtopOofOeverythingOelse, denjoyOtheOcelebrationCof
HaShem's[thiracles@ndMictories.
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