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SometimesiHe[justisays No!

Although(KiTeitzeilis thelquintessential/mitzva sedra, with(74 of the Torah’s
6131(12%)(in/less'than2%[ofthe ' whole Torah, thererarelissues/of 'Hashkafaiand
Elulitimeintrospection/that.commandeeredthe Lead Tidbitithis week.
The'titlerof thisipieceris the“punchline” fof the'well ’known story of the little
girlwhofollowed herK'ri’at'Sh’maleachmight withiarequest ofiG'd for anew
doll./Notibeinglas(silent/with'her[prayersiasiChanarhadibeen, heriolderrand
skeptical brother overheardhernightlypetition. He teased her, asiolder
brothersiarewont( toldo, saying( thingslike, *Hey, where’s/ the[ doll; GId
doesn’tllisten/tolyou”. Undaunted, eveniafterrweeksiand weeks/of herfervent
pleas, shereplieditorheribrother:“Yes,He does listen to/myiprayers; He just
keepsisaying/No!”

Over'thelastihefty(chunklofitime, many/lewsfervently/beseeched (G dtostop
the/Disengagement. Large/groups/gathered, not'onlyfor protestirallies, but
forrearthishaking, skyrending.communal'/davening. We/must/believe'that'He
always/listensitorour prayers, 'andthat'sometimes, (for reasonsof (His/own that
willioften‘eludeus, Hejust/says/No.(Wemust remainunwavering/iniour'belief
in'thepowerofprayer,andwemustiacceptidecrees/from Heaven/that'might
not'bertorourliking.(We maybeldeeplysaddened bywhatrhasioccurred, (but
wemustalwaysiacceptithatithis(is/Gd’s'worldlandHe["calls'thelshots”, (or(at
leastioverseeswhat(takes place.

Ourlimmediate challengerisitorhelp ouridisplacedibrothersrand sistersiinithe
myriadof waysithatiaremeeded. 1t’/behooves usitoiactivelyseek waystoibelof
service mphysically, socially, finan(icially, to/ACHEINUKOLBEITYISRA'EL.

-

.

. .

.
.
*
.
.
.
-

P

Word of

the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

WithihefholaddnMotza”Sh '/
Sep.3rd@t10:43pm,The b
deadlineforKiddushdl'vanag ‘.:/
isSun.Sep.18thEt 2R
5:05pm.[WhichCmeans[the[Freal(last[bp
forKL(is[Motza"ei[ShabbatKilTeitzei,[@ny
timeCuntilCdawn.OTryChot[toCwait[that
long.
Shabbat[{13[Elul)ls[¥he@6thyahrzeitlof
the[Ben[Ish[Chai,[R’'[IYosef(IChayim[b.
Eliyahu,[a[ChachamCand[Kabbalist(from
Bagdad.His(BookdnHalachal{called[Ben
Ish[Chaifand[teferredolin[Ssomelcircles
as[lhe[$’faradiKitzur(Shulchan[Aruch)is
wellD known,JevenJin[Jthe] Ashkenazi
world.[HeOWroteMmanylother[(temarkable
s’farim.

18 ElulTis[the1396th[lyahrzeitClofthe
Maharal[bf[Prague,[R'[¥ehudalloew[h.
Bezalel,[WwellCknownOewish[philosopher
andOmystic.OProlificClwriter.OInfluential
defenderClof(JewsandJudaismClinChis
time.

Arstrengtheninglofiour’commitmentito mitzvotiithe (74 'of Ki Teitzei'and the'other(539 Tinterpersonalland (between the
JewlandG(d, iis'thelorderiofibusi/messforiany Elul, howmuchmore soforithisicurrentone.
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KITTEITZEIISTATS
49thloflthelb4lsedras;[Bthlof(il 10Gn[D'varim
Writtenlbn[212.8[ineslinlalTorahl{rank:[21)
44[Parshiyot;[Rlbpen,[d42(closed{rank:l)
1100p'sukimIlfanks[28th{5thnD'varim)
1582Words(llranks23rd[{5thln[D'varim)
58560ettersilltanks26th[{6thn[D'varim)

Slightlyllargeriihanlaveragelp'sukim;below
averagelforD'varim.[Overall,[anlaveragelsized
sedra.But...

MITZVOT:
74[6f[613Imitzvot[R7positives,@7prohibitions
Kill eitzeilhaslthelmostimitzvot,imostlpositive

mitzvot,limostliprohibitions,[andimostlparshiyot
oflanylsedralinithelTorah.

Aliya by Aliya Sedra Summary

Numberslin[[square[brackets] Care[ the MitzvalcountofSefer “HaChinuchCAND
Rambam'’sSeferHaMitzvot. A=ASE|{positive mitzva); [L=LAV{prohibition). X:Y[is[the
perekland(pasukfromwhich lthe mitzvalcomes.

[P>IXYL(Z)] Cand[{S>[X:Y(Z)] Cindicate[ start[of al parshalp'tuchalor[s'tuma
respectively. (X:Y[is[Perek:Pasuk[df the beginning df the [parsha; [(Z) [i5 [the (number [of
p'sukimlin theparsha.

KohenFirstliyar:
12 p'sukim21:10:21

[S>21:1005)] The'beautifulcaptive":CAJewish soldier
must resist the "normal"  temptations’ of battle, "butris
permittedtoltake alcaptivelwoman onlyaccording to the

approved(Torah/procedures [532,A22121:11].

Looking[@thishitzvalfromBoth@nds, Welfrst[Hee[ds
alconcession@odheBaselihclinationsdffdhan",Ghthe
heat[df(Battle.[Onheldther[hand, [t [demandslinore[df
theOew@hanlk[dommon[af[3oldiers@llIldverhelWorld,
whol@reldotoriousfborimmorall@nd@trociousBehaviorldf
alllSorts.

Iftheldecides after.the one/month(waiting_period (not(to
marryCher, CheOmustOrelease JherOwithout Jabusing Cor
humiliatingther [533,534;[0263,264 21:14].

[S>21:15003)] ACmanCmayCnotfavorCthesonoflhis
beloved wiferoverrhisfirstbornfromralessloved"wife.
(Implicationfrom(thejuxtapositionofithesetwo topics(is
thatCmarryingfortheOwrong motivelikelyleads toa
"hated wife".)

This[Passagelis[fheldourceldflthelfirstborn'sihheritance.
RambanOcountsOtwoOmitzvotOhered thepositive
commandbldivefhelirstborn@[double[Portion@ndhe
prohibitionCofChot[givingOtCtoThim.[RambamCandthe
Chinuchlihcludefhelfules(@dfffthefirst0Born@sPartdflthe
laws[dflihheritance[from[Parshat®inchas[@nd@ot€epall
ratelyChere.OThisOOsCjustCbne[ofCOmany Cexamples[Cbf
differentfdountings@mongheSagesWholdttemptedio
identify fhefraditional[@13[mhitzvot.

SDT The Vilna Gaon sees a hint to the double portion of

the B'chor in the letters of the word B'CHOR:
BET-KAF- RESH. Each letter is double the letter before it -
BET (2) is double ALEF (1), KAF (20) is double YUD (10),
REISH (200) is double KUF (100). (No other consecutive
letter-pairsarelikethat.)

[S>21:1804)] The(I'rebelliousCson"is_warned _byhis
parents‘tormendrhisiways. (1fche continues to defy them,
violates_certainimitzvot,Lengages’in[alspecificisequence
of Cactions, Dand Uif CheCisCof CaUspecificCageand Cata
particularistagelofphysicalidevelopment,andhisparents
arethealthy, mormal, andideemed(tobelonequallevelsof
character,then, andConlythen, - wouldLit[be[possible to
execute_himas_aI'Ben_Sorer_U'moreh".CAlthoughLitLis
(almost) Cimpossible toLreach that ultimate _point I rand
sourceslindicate thatthereneveractually'was a case of
"the(rebellious(son"IIthisportioniofithe Torahservesiasia
sternwarningtolwayward childrenCAND(their parents!
Somemitzvotseem(tolbelintendedprimarily as.deterent
andMussar.

LevirSecond Aliya 1
9p'sukim121:22122:1

[S>21:2202)] Thoselexecutedbystoningwere_hung
afterfdeath [535,A23021:22]foralbrief periodbefore
sunset.[Theywere(then(buried [536,L6621:23] With(the
hanging(posttolavoid extralembarrassmentitotheDivine
imagelinwhichwewereallicreated.

The[BangingldfftheBody@fterldxecution{in[Someldases,

not(@ll)[8erves[ds@[deterrentorlothers[andOs[part[of
thel@tonementlgrocessfbritheldoulldfthelduilty[party.

Using"KalCVaChomer",welaretaughtthat"burial, Cin
general,[andMassoon(as(is feasible", [in(particular, [is the
properprocedureforitheldead [537,A231D1:23].

Note[®hat[@lthough[ihe[Torahhere$peaks[onlyldflEhe
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executedMfelon",thelmitzvalfromtheTorahCncludes
burialCofallllewishCOdead. OThisCisCINOTCaCRabbinic
deduction,@xtension, [drkgislationdit[k[Part[dfTorah
Law([dtheOral@aw.

[S>22:103)] Onelisirequireditoreturniidentifiable lost
objects(toltheirrightfuliowners [538,A204 22:1],even!if
doingsolis/difficult./Oneicannotiignore(thisresponsibility
[539,L269 22:3]levenlif(itlis easier tojustleavelthe
objectialone.

Technically, OtheOlaws OofOLOSTO&OFOUND Oapply Clto
possessions[dflellowdews. However, ith[Thel[potential
forKiddushMaShem[andOts[opposite, [dependinglipon
whatldneldoes, [ts0mportantdbldoldutldfldne'sidayfo
return[@0bsttem@oldMonOew@slWell.[ThisHoolis[Part
ofHalacha, [@otGust@Micefhingibldo.

[S>22:4q1)] Norimayone ignorelal fellow's beastl of
burdenthatChasCcollapsedunderCitsCload [540,L270
22:4]./0nelisrequiredtorhelprhisifellowload hisranimals
[541,A2032:4].

SeferaChinuchPoints[dutfhathisthitzvalpairdpplies
toCbtherCanimals, ChotGustCHonkey, CandOtChpplies[to
peoplelashwell, By[deasoning @ KALWVACHOMER. Ofyou
see[@[fellowhumanCbverbadedWwithCWwhat[he/shelds
carryinglbrityingibldarry), [tis[EmhitzvalfbHelpdut.

Furthermore, OifdyouOareCapproached ObyOfriend Cor
neighborCiWhobfferstoChelpyoultarry[Somelbfyour
packages,[youlshouldCtonsider[ettingChim/her, father
than@heltypical, O1t'sCokay, (OICgotOt. "OtCallowsSyour
burden[To[beasedwhileCthebther[Cperson[Hoes[h
mitzva.[BveryOne[Henefits.

Train[of(hought{Personalléomment):[(When3omeone
doesBomethingforyou,[t[k[@ppropriatedo83ay[Thank
Youlih[ddditiondbMizkeh@'mitzvot.ManyPeopleldeglect
theOpersonalCkhanks, CkhinkingCthatOgivingCaOyasher
Ko’achlk[Qufficient.[MneldoesAot[Megatefheldther; [it’s
sortldfllikeldoveringBothfheBEIN[ADAMIAMAKOMIEnd
thelihterpersonalldspectsiaflthitzvot.

[S>22:5005)] Menrand women may[ notinterchange
apparel [542,543;1.39,[4022:5]morldocertainthings
thatrarespecificitotheoppositesex.

TargumYonatanl@nDhis[pasukldefineslthale[@pparellds
thelnitzvot[afTalitCand T filin.Pincehese[dnitzvot[dre
WORN, CandChot[justCperformed, ChelkonsidersCthem
specificlinalednhitzvotMhatWomen[dnay ot Hulfill. Many
otherCauthoritiesCdlisagreeCand CtonsiderCwomentolbe
exemptdromhesewolmitzvot, (butChotForbidden o
them.OTheOviewOofdTargumOYonatan,devenOifCdnot
consideredfheldefinitive[p’sak[@nfheliksue, iE[probably
responsibleortheOewishfactsCofdife[MThamely, that
althoughhanyWomen[@cceptdponfhemselves[OTHER
timedelated Cposiltive[mitzvotCfromOwhichtheyChre
officially[@xempt, Thisi$[@otfhe[dommonldaseWith[Talit
andOTfilin.OThereDisOanOadditionalCfactorCagainstCla
woman’sOwearingOT filinOthatOinvolvesOtheOintrinsic
Kedushaldffthefilin[[WifferentfromGustBeingl@ndbject
withvhich[@[nitzvalk[performed, @slis(HheldaseWith
many[dtheritems.

[P>22:6002)] Whenlone happensuponial(kosher)bird's
nesti(in/the(wild), itlis forbidden totake the motheribird
aloneloriwithiherteggs/chicks [544,L30622:6], butione
mayL(must? OthisisOtheDsubject Cof DaCdispute DwithCa
decidedlykabalistic(flavorion(the(side[that(suggestsIitIis
anlimperative) take(theleggs/chicks(ifione(first'sendsithe

motherbirdiaway [545,A14812:7]. Thislis.anenigmatic
mitzvathatidefieslogic.Itlisishrouded inmysticism, more
so/than/most/mitzvot.

AlthoughldurBages@ttributeMindnessbl@nimals@sthe
reason{or[partlof(fhedeason)Hor(Somednitzvot[le.g.
notCmuzzlingCanOanimalCkhatCisCworking Cwith[CFood,
helpingfblinload@BeastldfBurden, [Mot@lowingith[@n
ox[@nd[@[donkeyfbgetherIlfhey[our(Sages)Merelthore
cautiousWithhisnitzva f(SHILU’ACHHAKEN. Ot[dan
bel@rguedfhatii$fhrMinderEodtavelddestldlonelfhan
toldhase@way[fhelhother@ird[whichis[Simultaneously
kind[@nd[druel[Mdne hay[dfIboking[3t[it). This[thitzvalis
more[@HOKkethan@therthitzvotihvolving@nimals.

Shilishi Third Aliya
29 p'sukim1122:8123:1

[S>22:8m2)] Onelisitequired torbuildaprotectivefence
aroundone's(habitable) Croof [546,A184p2:8].Clt(is
forbiddentoleave Jsafety'hazards on_one'sCiproperty
[547,L2982:8].

Oralaw[defines(fheselMitzvot@s[iorelinclusivefhan
justldne's[doof.[Rabbinicdhw, Otakingdhe[Torah'skad",
extendssafety[R[Health"fulesfurtherlihtothanydreas,
e.g.[3econdary$moking.[Rambam[3aysXhat[@person
may[Dotkelldthers: [Don'tellhehatXoldo; GfdWant
toiskdnyhealthorife, [iX's[ony (Business".[$aying [fhis
canlinake@[Personiabledodhepunishment[dfMAKAT
MARDUT.[ThisOk[3omethingMokeeplihmindQivhenou
decide[o[kalkfb" Mourfavoriteldmoker.[With[Secondary
smoking, [kOs[Mostldefilhitelyyour[®usinessoo.But
evenlivhen[k's[hot, kO TAIIOsrael@reteponsibleHor
eachlather.

OnelJ mayL notJ plant mixed( grainsC inC alJ vineyard
[548,L21612:9],norimayloneeattheesulting products
[549,L19322:9].

"Strangely",hesetwolimitzvot[(ITTMAAKEHAnd[Mixed
GrainI8harel@dingle[parsha.[BememberfhatKilTeitzei
has[the[mostCparshiyot[1llbnemoreCvouldChotChave
surprised(Us.

[S>22:10002)] Plowingiwithlox and_donkey(togetherLis
forbidden, @sfisthetyingtogetheroflanymonrcompatible
animals{orthumans)for@nypurpose [550,L2182:10].

Rambam holds that the Torah prohibits any combination
of a kosher and non- kosher animal, based on the fact that
the Torah's example is one of each. Rambam says that
combinations of two kosher or two non-kosher animals is
forbidden by Rabbinic law. Many authorities challenge
Rambam's distinc- tion and say that it is all Torah law.

DoCnotCwear_Shaatnez(garments_of CwoolJand[linen)
[551,L4222:11]

[S>22:12m1)] ...putitzitziton@all fourccornered [garments
thatlyouwear. [countedElsewhere]

[S>22:1307)] ltlisCaCmitzvatoOmarryCaccording OJto
JewishLlawand forthethusband towritera (K TUBAforthis
wife withrvarious'promisesrandrassurances [552,A213
22:13].

IfClaCmanChad falselyCaccused ChisC(betrothed) “wife Cof
infidelity, (hermaymot divorceher{unlessshelsordesires)
[553,554;A219,L35922:19].[Penal(Ttiesarelalsopaid
toithergirl'sfamilyfor thernsult.
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[S>22:20002)] Ifithelbetrothed - maidencdid, infact,
willfully, fintentionallyhave relations withranotherman,
and(there(arel kosher(witnessesiiand | properly ad(]
ministeredwarning, [andlall’therother(rules/ofievidence.
then(shelisian/adulTteressiand isiexecutedi(stoning).

[S>22:220(1)] 1fUalmanCandC married Jwoman(has
relations/ (knowing( full'well the  married( status’ of( the
woman), and/ neither was/ forced, theni theyarerboth
subject(| tol] the(| death’ penalty( for(] adultery. [This
prohibitioni$[dountedfromommandment# 7]

[S>22:2302)] Thersamelapplies(ifithefwomanris just”
betrothed((thisris'morelthanlengagement in our time).
Thel specificincident/ of stoningis generalized! tol the
mitzvarupon( thelcourt/tol carry out/ the punishment of
"stoning"Wwhentequired [555,[A2202:24].

[S>22:250173)] Bothiconsentingl parties toralforbidden
relationshiprareculTpable. However, if(itlis possible to
consider(therwoman(anunwillingpartner, (then/she must
notbe’punished. Welmustnot'punishranyone whormight
notCbelresponsible for theiractions [556,L29422:26].
This(is/ the sourcel of giving/ peoplel the benefit of the
doubt.1Thisi/does/ not 'mean(ithat/ithe Iperson(always
deserves/ thebenefit of the doubt.[ Maybeltheyractually
sinned. Theanswer, [ittwillthavetobeleft to/G d to/punish
them; welarelobligated torexplain/the(situation aslin/this
example(Ticertainly thelgirliscreamed butithererwasino
one(tolsaverher.

[S>22:2800(2)] AJmanCwhollforces 1 himselfllonCan
unmarried ' maidenimust’pay alfinertorher father. 1f the
girliwants to’be marriedto/theman, he must marry‘her
and mever!initiate/divorce(she, of ‘course, may/insist'that
shewantsnothingtordowithrhimand thenithecourt/will
forcechimrto divorce her‘had(they married) [557,558;
A218,L358122:29].

[S>23:101)] Atmanimay[notmarryLhis father's former
wifel(evenafterthisfather'sdeath).

[S>23:2001)] CastratedCmen{itrdepends_onChow(their
situationhappened) have marriage restrictions/[559,L360
23:2]

[S$>23:301)] A'mamzer"ChasCmar(Lriage[Trestrictions
[560,L354 23:3]..Mamzer(istheoffspringoflaunionthat
isC prohibited by the  Torah, ‘witha death penalty.[ This
includes(lincestuous/]and(ladulterous(relationships.(1A
mamzer[hasmarriage restrictions. Hel may, howTever,
marrylalmamzeretiorialfemale convert'torJudaism.'And
vicewversaforamamzeret.

[S>23:41)] AmonitelandMoabitemalesmaymnotimarry
intolthe"Congregationof G[d" [561,L53 23:4],[because
of thercruel,‘inhospitablebehavior of those two nations
towards(Israel. Andlalso becausel theyhired( Bil'am(to
“bless”us. Nor. mayl wel ever. offerthose twol nations
peace’as anlalternative towar, aslis(required of other
enemies [562,L56 23:7].
Note[that[the[TorahOsCgivingChlteasonforCalmitzva,
something®hatlkt[tarely[does.Mowever, Ok [precisely
thedeason[dhatldlloweddur$agesoldeclare[Ruth[he
Moabiteldble@olmarrylintodheOewishNation.{ItOWas
theOMoaviteOmenOwhoOdisplayedOthatCunforgivable
behavior, [DotEheMomen.)

R'UT'l Fourth Rliya !
17n'sukim23:824

[S>23:82)] OTOH, [converts fromEdom/and Egyptiare
nottorberdiscriminatedragainst, cbutcancfullyintegrate
onlyCfromthe3rdJgenerationCion [563,564(154,55
23:8].

[S>23:10006)] Armilitaryrcamp mustbekeptispiritually
andphysicallyclean. Sanitaryfacilities mustbeprovided
outsidethecampandisoldiersCmustCbe equippedwith
appropriate( toolsC forC maintaining D proper sanitation
[566,867;A192,19323:13,14].

An[offshootiof(thismitzva: entrytoHar(HaBayit{referring
totherareawheretheBeittHaMikdashrandrits_courtyard
DIDCNOTCstand) Chypeoplerwith[certain_typesrofiritual
impurityisforbidden [565,L7823:11].
Conceptually,OweOmustOrealize[dthatG[A'sCpresence
among[usis@ffected@ydurlthoralBehavior.Thus, fhese
mitzvotBaveldamifications[ibdewish[Society[@s@hole,
and[Dotherelyih@[military[detting.

[S>23:160R)] Aslavewhorunsfromrhismastertousfor
protection, Cmaynotbelreturned. NorCmaywelabusela
slavel whoO seeksd havend in EretzD Yisrael
[568,569;L254,25523:16,17].

[S$>23:180(2)] Prostitutionis‘Iforbidden [570,L355
23:18]CandLitsrevenues may_not_be used[for_sacred
matters [571,L100223:19].[(Some(sources con(Isiderisex
betweenmnmarried (partnerspartofmitzva#570.)

[S>23:2002)] Althoughlinterestionipersonaltloansmay
notibetakenfrom(alew,(itlisacceptable{andLcorrect)to
lend tol mon[Jews[ with[interest [572,573;L236,A198
23:20,21].ThisLis[so becausel[societyin[general accepts
the(reasonablenessiofimoderate inter(Testionloans. Since
amonJew(canichargelalJewlinterest, theTorah[gives(us
permissionJtotakeinterest_fromJthem. JUsury, Jloan
sharking, (wouldbe(recognizedas_a 'universal"wrong_
doing; theCbanlagainst_any_interest at all is_aspecial
spiritualrequirementofithe Jew.

[S>23:22003)] PledgesitortheMikdashimustibe fulfilled
withinthelcyclelofithethree(festivals [574,L15523:22].

Itiisladvisabletorefrainfrommakingpromises, butionce
made, Dalperson_must_keepthem [575,A94[123:24].
(Hatarat[N'darim[providesanout"forcertainfillcadvised
promises, within(limits. ConsultiaRavforspecificicases.)

Chamishi FifthRliya 1
6 p'sukim123:2524:4

[S>23:25071)] Workersrareentitled toreat of the food
theyrareworking with [576,A20123:25],[butCmaynot
takeextral (home) withoutpermission [577,00L268
23:25].

[S>23:26m1)] Workersmustn'tireduce(theirrefficiencyby
eatinglon[theljob [578,0L267(23:26].LIn[otherCwords,
theirrightsitoleat[576]/isrestricted to'their breaks.

Weldeel@BeautifulBalancelih[fhedrealdfMorahMaw@sit
relates@fo[BossIWworkerldelations.nfheldnelhand, {he
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workerk[adlloweddoéatromOhatlvhichhelpicks.[On
theldtherChand, heldannotCdoRhisQWhile[heOkActually
working,Cas[ThisCvouldCreduceChisCefficiency, (thereby
shortléhanginghis[boss.[Ontheldther[hand,Ehelboss
mustlgrovideBreakslduringfhelday,Whenfheldorker[is
allowed@ol@at.[@nfheldtherRand,BhelWorkerthay[dot
takeOanyOofdthedfruitsCOhomeOwithOhim, Owithout
permission.Talmudiclaw@ddsbthisOistEbrBoth[Sides.
Boss[may[hot[takeCadvantageCofCivorker, CandCworker
mayMotEbke@dvantageldfltheirBoss.

[S>24:104)] lfCalmarried _couple wants toend their
marriage, it must bel donel] with(]all proper( "get"
[579,A2224:1]. If(ardivorcee has remarried, and(is
subsequently widowed roridivorced, shelcannot/ remarry
herfirstthusband [580,@356 24:4].

Shishi 'SixthiRliya 11
9p'sukim24:913

[S>24:502)] Armanlis exempt from military service
during(the(firstiyearrofrhisrmarriage [581,L31124:5],
during/which'timerheristosee tolit/that his'wifelisthappy
[582,A214124:5].

Onelmay notltake vessels used for preparing foodrasia
securityfagainstCalloan [583,L24224:6].[Welmustbe
sensitiveto/the needs/ofitheborrower.

Here'sCanotherCéxamplebfEwoldifferentCinitzvot[that
share[@[parsha.[ThisOs[hoteworthy[because[KilTeitzei
has[dolmhany[Parshiyot@s[it(is,[dnelWondersiwhyfhese
werelMdotldachlihEheirl[dwnldarsha.See ParshalfointsHofonder

[S>24:7001)] Kidnappingand(selling the[victim(isia
capitalroffense. Kidnappingiwasl already! prohibited by
Commandment #8, LOTIGNOV(stealingalperson). That
was(the"warning"; this(isthe"punishment". Bothneeded.

[S>24:8002)] WelLmustinot removelsigns_ofI'Tzora'at"
[584,L308 24:8].

ABlemishi$[MZORAATf[(if[@nd @nly[if)[declared[SoBy@
kohen.OffthisBappens, fhenllsingthedicines[dr[Surgery
tod removel theO afflictiond isO forbiddenOd and
counter[productive.[ACbherson'sCEpiritualCAnd[Cfeligious
growth(i$friggeredByfhe[NEGA. Tt [Meeds@ot[durgeryldr
medication, Butlththerihtrospection@ndlrepentance.

Always remember what happened to Miriam. [Although
RambamCandCOChinuchCdoOnotCcountJthis"remember"
among( the(1 613, other ) mitzva counters'] do.]. What
happenedtor MiriamCisOthatsheJwasCpunished CDfor
speaking illlofCherbrotherctMosheandshewasrafflicted
with[Tzoraat;hence, (theconnectionbetweenthese two
p’sukimthatsharelaparsha.

[S>24:10004)] Welmustinotbe overlyforcefulCin_the
takingCofJadsecurityCfromCaCpoor personwho(Jhas
borrowed Ofromus [585,L2390124:10].JWelimustinot
withholdthatiwhichhaslalreadybeenrtakenfromhim;if
hemeeds’it, 'wemustreturnfititorhim [586,587;[.240,
A1991D4:12,13].Another(positive proThibition pairof
mitzvot.

YehonatanBenMalka, inorehand 9[YearsinPrison
(103438habbatot)forsavingewishidives

Let us hold him in our hearts and minds, pray for him continually,
and seek ways to bring about his freedom ¢ www.JonathanPollard.org

Sh'viizSeventhAliya
28 p'sukim124:14125:19

[S>24:14m2)] We'may nottake unfairradvantagerofrour
lessifortunateworkers. ACdaylaborercmust_bepaidon
time [588,A20004:15]. Theprohibilition/of delayinghis
wageslsicounted elsewhere.{Another2sidedmitzva.)

[S>24:1601)] Close telatives'may not testifyragainst{or
for)Coneanotherrincriminal cases [589,L28724:16].
Therelis(alsotheimplication‘herethatfapersonwilltnot
belpunishedfordeedsrofrhisCparentsrorichildren. This[is
anexample{oneofimany) ofapasukteachingustworor
more[quiterdifferentthings.In(this[case,(onelisiamitzva
amongTaryag, _theCotherris‘ateaching(for_lackofCa
betterword).

[S>24:17002)] Onemust not pervertjustice evenion
behalfroffanforphan [590,L28024:17]. Securitiesforra
loanCmustCnotCbetakenfrom-arwidow [591,[1241
24:17].[0urlexperiencein(Eqyptlstolbe rememberedias
themotive(formanyofithese"sensitizing"mitzvot.

[S>24:19m1)] Thattwhichdsforgottenrinithefields after
harvestingmustbelleftfor_the poor; one_should not
returniforitthimself [592,593;A122,L21424:19].

[S>24:200B)] Thelpreviousparshalset'down therulesiof
SHICH'CHA; OthisOparshaCaddsOrulesifor Jproper_kind
behaviortwhen(pickingfolivestandgrapes.Againwelare
remindedoflour(Egyptianiexperience. EventhoughEgypt
was_unspeakablycruel tous, CourCexperience there(is
supposedtomakemskinder@and more(sensitive.

[S>25:114)] Therpunishmentrofimakot {whipping)isito
beradministered byl the courts to those found quiltyrof
sinspunishable thusly, (butlcare must be exercisednotto
exceedtherequired mumber oflashes [594,595;A224,
L30025:2,3].

Do notmuzzleran animalwhen(it(istworkingwithfood
[596,L21925:4].

[S>25:5006)] Therwidowlofrarmaniwithoutchildrenris
forbidden(tormarrylanyonelelse [597,L35725:5]until...
She!] either(] "marries"(] her] brotherinlaw(] (Yibum)
[598,A2160125:5] JorJthelrelationshipLisCsevered by
chalitza [599,A21725:9],[in'which case shemaymarry
anyone/else.(Notakohen.)

[S>25:1102)] Iffperson’A"Cis pursuing"B"torkillchim,
wellmustsave1B'sClifeCevenDif0it O meansCkilling A
[600,A247025:12].0WellcannotJshow mercy_itoIthe
pursuer(A) [601,L2935:12]. Iflit/is possible to/stop "A"
without(killinghim, (we must_dolsolI1tockillChim(in[this
case/wouldbeaniactiofimurder.

[S>25:13m)] (Notionlyimayonemotuse false measures,
but) merepossesiIsion ofifalsedryrorliquid measuresior
weightsiisforbidden [602,L27225:13].[Honestweights
andmeasureslisione(of(thepillarsiofisociety; G ddespises
those wholcheatin/business.

[P>25:1703)] Thelfinalportion‘ofithesedraris'Zachor".
Weare.commanded torememberwhat/Amalekdidtorus
on(our'wayloutiof [Egypt [603,A18925:17]. TheJewish
PeoplelasCaCwholeare commandedtol destroythe
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remnantof(Amalekfrom(thisworld[604,A18825:18].(We
mustneverforgetwhat/Amalekidid [605,L5925:19].

Technically,@heselitzvotldpplyHodhe3pecificCAmalek
nation.[Thelldea,Chowever,Cmust[be&xtendedtolthe
AmalekypeshathavelplaguedisdhroughoutOewish
history.

Thesel( final 3 p'sukim(of( the sedrararel reread for’the
Maftir.

Haftara 10 p'sukim rYeshayahu
94:110

This(is'ther15thiiofithe 17 haftarot/lofl iconsolation. 11t
prophesiesianiendtothe Exile, alreconciliation/between
the[ Peopleof Israel landG/d. Gidl s/ likened( tol the
husband of His estranged’ wife, Israel.[ Thel couplerwill
reconcile, (soltolspeak. (Gidsays that/the Exile(is to Israel
as(the(Flood was/torNo'ach. Helpromises nolmore/exile.
Nol more[anger.  Thel Exile[wasl temporary.[ His Love[is
everlasting.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson # 301

Dina D’Malchuta Dina

Abiding by the Laws of the Land

WEe're back to “Dina’. The last lesson on this topic (TT 681)
concluded by saying that the next lesson (on Dina) would have
some examples of the Doctrine of Dina D” Malchuta Dina.

We shall begin with individual subjects to which the Doctrine
applies.Real Property

There is unanimity that Dina D’ Malchuta Dina applies to land
within the country. Thus a government may permit or prohibit
people crossing over its territory; or that all those entering the
country pay atax; or that one may not farm until he pays a land
tax, or that the government may confiscate the land, or that the
government officials may enter upon the land of individuals in
furtherance of government functions, or amost any things
dealing with land. However, as explained by Rabbeinu Yona
Gerondi  (Spain; 1200-1263) this applies only to the
government’s control of the land but not as to the ways the land
is acquired or sold which is still controlled by halacha, with
exceptions, depending upon the custom of the community as to
how land is conveyed.

On Kristalknacht November 9/10, 1938, a pogrom was launched
by the Nazis against the Jews of Germany. Without provocation
or warning, the Germans sent hordes of soldiers and civilians
into the streets of every city or community where Jews were
living. They had orders to murder, plunder, destroy and maim
anything Jewish. Approximately 100 Jews were murdered and
30,000 adult Jews were arrested and sent to three major
concentration camps - Dachau, Buchenwald, and Sachsnhausen,
where up to 1000 died. About 1395 synagogues were destroyed,
thousands of Jewish homes were attacked, and 7500 shops were
ransacked and destroyed. During Kristalknacht, a Vienna
synagogue was destroyed by the Nazis. Nowadays, the
neighborhood where the synagogue stood is no longer Jewish.
The land where the synagogue stood cannot be sold under

Austrian law, but can be rented for a parking lot. May the
synagogue so lease it? R. Ovadya Y osef answered that since it
cannot be sold under Austrian law, it was binding on the
community under Dina D’Malchuta Dina. Furthermore the
synagogue lost its holiness when it was destroyed by heathens.
R. Y osef advised the Jewish community to get the rent payment
in advance. (See Yabi'a Omer, volume 8, Orach Chayim
response 16.)

Reuven held a promissory note that was due from Levi and was
a lien on Levi's real estate. When Levi defaulted to pay the
amount due under the note, Reuven fore- closed the lien by
having the civil authorities sell Levi's rea estate. Reuven
purchased the real edtate at the sadle. The foreclosure sale
followed all of the laws regarding such sales and there were
proper announcements made in the public square inviting one
and all to purchase the real estate. Shimon, who had a prior note
against Levi according to halacha also had a prior lien. When
Levi thereafter failed to repay his loan to Shimon, Shimon
brought a lawsuit in Beth Din to have Reuven transfer the Levi
real estate to Shimon, who had the prior note. R. Asher, held
that since Reuven had complied with al local laws regarding
foreclosure sale including giving public announcements to all
those who had any interest in Levi'sreal estate to come forward
and since Shimon failed to come forward, he is precluded from
now asserting his priority of lien. This was a case where the
local laws of foreclosure were part of Dina D’ Malchuta Dina.
(See R. Asher b. Yehiel, Germany Spain, 1250-1327, Rosh
18:16) The holding of R. Asher is quoted by his son R. Yaakov
Tur, Germany, Spain 1270-1340, Tur Hoshen haMishpat 104
3).

A well known rabbi owned and dwelt in a two-family dwelling
in New York City that was governed under the Rent Control
Laws of New Y ork. The other apartment was leased to a tenant.
The rabbi wished to evict the tenant so that the rabbi’ s son could
move in there, a situation governed by the rent control laws of
the state of New York. Were the parties halachically bound by
the rent-control laws? R. Feinstein was asked to decide this
guestion. He advised both the rabbi and the tenant that Dina
D’Malchuta Dina was applicable and they must abide by these
laws, especialy since the lease for the apartment was signed
after the rent-control laws were already in effect, although the
law stated that it also applied to prior leases. (R. Moshe
Feinstein, Russia, United States; 1895-1986; Igress Moshe,
Hoshen haMishpat 1:72).

The question of observing Sh’mita (Sabbatical Year) is a real
guestion for observant Jews in the State of Isragl. The laws can
be followed by letting the fields lie fallow of the entire year; it
can be observed by the average farmer sdlling his land to a
non-Jew, a procedure that is arranged by the Chief Rabbinate.
The question arises by those farmers who wish to rely on this
procedure: How can they sl land in the State of Israd to a
Gentile, a transaction forbidden by the Torah. (See Vayikra
25:10) This question arose early in the history of the Jews who
were returning to live in what was then Palestine under Turkish
control before the establishment of the State of Israd. Could
they sdl the land to the Gentiles? Rabbi Avraham Kook, the
first chief rabbi of Palestine, was asked in 1909 to rule on the
guestion and he held that the land could be sold since under
Dina D’ Malchuta Dinathe land did not belong technically to the
Jaws who were working the land, but to the foreign powers.

The governmental authorities, in order to widen a strest,
expropriated land belonging to commercial owners along the
street. When the street widening was completed, it was found
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that not al of the expropriated land was used and the
government put such unused parcels up for sale. The question
presented is: Did the original owners have any claim to the land.
It was held by R. Berlin that since the land was expropriated
under Dina D’ Malchuta Dina, the original owners had no claim
to the land. (R. Nafali Zvi Berlin; Russia, Poland; 1817-1893;
Meshiv Davar 3:11).

IYH in the next lesson there will be other applications of Dina
D’MalchutaDina.

The subject matter of this lesson is more fully discussed in volume 1X
chapter 369 of A Restatement of Rabbinic Civil Law by E. Quint.
Copies of al wvolumes can be purchased via email:
orders@gefenpublishing.com and via website: www.israelbooks.com
and at local Judaica bookstores. Questionsto quint@inter.net.il

MEANINGLINLMITZVOT

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir's Meaning in Mitzvot on Kitzur Shulchan Arukh by

Rabbi Asher Mair

Confusing the Accuser (part two)

Last week we pointed out that Chazal and the Rishonim explain
quite a number of shofar customs based on the principle of
"confusing the Satan", the accuser. One approach we presented
was to explain that by blowing the shofar earlier (already in
Elul), more times (standing and sitting) and in more ways
(various kinds of calls), we "confuse ourselves'; we create a
sense of urgency to repentance already weeks before the Days
of Awe, and amaze ourselves with our ability to cleave to the
commandments.

This week we will focus on one specific mention of this
principle. As we wrote two weeks ago, the Midrash explains
that Chaza indtituted blowing the shofar in Elul as a
commemoration of the shofar which announced to the children
of Israel that Mashe ascended Mount Sinai on thefirst of Elul in
thefirst year in the desert, as he went up to obtain the second set
of tablets. The first tablets were broken after Moshe saw the
people bowing down to the golden calf. (Pirkei deRebbe Eliezer
46.) The Tur adds that this is "to confuse the Satan". (OC 581,
some commentators seem to indicate that the Tur is actualy
citing avariant of the Midrash.)

This expression is interesting because it exactly paralels an
expression that explains why this shofar was necessary. When
Moshe descended from the mountain with the first tablets, some
of the people were convinced that he had disappeared never to
return. Two weeks ago we explained that the shofar blast at the
second ascent was meant to reassure the people that Moshe did
not disappear; he merely ascended to receive the Torah again.
But how did the people make such a grave mistake the first
time? The Gemara, cited by Rashi, relates that " Satan came and
confused the world" (Rashi Shemot 32:1) First he created fog
and con- fusion; afterward she convinced them that Moshe was
dead.

So the sin of the calf after the first ascent to Sinai came about
because Satan confused the people; the shofar sounded at the
second ascent was meant above all to prevent a recurrence of
idol worship by preventing Satan from confusing us. But the
Tur addsthat it went beyond this and actually confused Satan!

We can explain this parallelism as follows: Satan confused the

world and convinced the people that Moshe was dead. But
seemingly thisimpression is not enough to induce them to bow
down toidols! Satan, the tempter, was aware of the low spiritual
level of the people, who had only recently escaped from the
gates of impurity they had been sunken in in Egypt. He knew
that to a great extent their worship of Hashem was dependent on
Moshe's leadership and example. As soon as they thought
Maoshe was dead, they would both need a substitute in the form
of an idol, and they would dare make one thinking they had
nothing to fear from Maoshe's rebuke.

The shofar blown at the second ascent seemed to be reconciled
to this level. According to many commentaries, the reason for
the shofar blast was to inform the people that Moshe didn't
disappear, that he was coming back; in this way they would be
neither motivated nor emboldened to worship idols. Thus far,
we have only prevented Satan from confusing us. But the Tur
then adds an additional reason for the shofar: to awaken the
people to repentance. The shofar not only helped the people
maintain good behavior in their previous low spiritua leve; it
actually went beyond this and inspired the Children of Israel to
a spiritual ascent, to a higher level of faith in God. This
confused and deterred Satan the accuser; presumably he thought
he could accuse the people not only with worshipping the calf
the first time, but also with being willing to do so the second
time, were it not for the shofar. But in fact as the Days of Awe
approached the first year of the exodus from Egypt, the people
had repented and purified their faith aided by the stirring call of
theshofar.

Thus, the shofar which was meant only to notify us that we had
to sill be in awe of Moshe, and not be confused by the
machinations of Satan, ultimately in- spired us to deepen our
awe of Hashem and thus enabled us to confuse and deter his
accusations.

M1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] G'matriya Match

[6] Parsha Points to Ponder

[7] Torah from Nature

[8] Portion from the Portion

[9] Torah & Nature

[10] From the desk of the director

[1] From thevirtual desk of the OU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all typesin
areas of kashrut, Jewish law and values. Some of them are answered by
Eretz Hemdah, the Institute for Advanced Jewish Sudies, Jerusalem,
headed by Rav Yosef Carmd and Rav Moshe Ehrenreich, founded by
HaRav Shaul Yisradi zt"l, to prepare rabbanim and dayanim to serve
the National Religious community in Israel and abroad. Ask the Rabbi
is a joint venture of the OU, Yerushalayim Network, Eretz Hemdah...
and thelsrael Center. Thefollowing isa Q&A from Eretz Hemdah...
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X follows. After a full fast of several hours, one drinks a
asteless powder dissolved in a cup of water. A few minutes
later, he breathes into a special machine that detects if various
organs are working healthily. Does one make a beracha before
and/or after drinking the water? Can he drink a little regular
water first to remove the doubt regarding the b'racha?

The gemara (B'rachot 35a) says that we must make a
. X b racha before eating, because one may not benefit from
the world before thanking Hashem. However, Chazal, who
instituted the specific rules and texts of b'rachot, did so
regarding specific types of benefit. For the type of benefits that
one receives from food, there are b'rachot. For medicinal
benefits, no b’ rachot wereinstituted (B’ rachot 36a).

The main benefit of food responsible for its b'rachot isits taste
(the poskim call it HANA'AT HACHEICH, benefit of the
palate). Because of the b'racha-related importance of taste, if
one eats a food for medicinal reasons but aso has taste
enjoyment from it, he recites the food's regular b'racha (ibid.).
Water is an exception to the rule in this regard, because it is
assumed to lack a positive taste. So why do we ever make a
b’'racha on water?

The mishna (ibid. 44a) says that one recites a b'racha on water
when he drinks it to quench his thirst. The gemara (ibid. 44b)
says that this is as opposed to a case where one drinks to rinse
down something that is caught in his throat. The gemara does
not say what happens if one drinks water not because of thirst
and not to get something out of histhroat but for another reason.
However, the poskim’s consensus is that only if the water acts
to quench thirst does one make a b'racha (Bi’ur Halacha on
Orach Chayim 204.7) Therefore, if one drinks water to swallow
a pill, he does not make a b'racha before or after drinking
(Pitchel Halacha, B'rachot p. 135). (We cannot get into all the
cases where poskim discuss whether the need to drink water fits
into the category of thirst or not.)

Generaly, quenching thirst regarding water is paralel to
providing taste for food. Therefore, it is logical that if one
drinks water for medicinal purposes but also is thirsty, then he
does make a b'racha, as the Mishna Berura (204:41) confirms.
However, the difference between water and atasty food or drink
isasfollows. When atasty food istaken for medicinal purposes,
our standard assumption is that he will have taste benefit as
well. However, the standard assumption is that if one is not
aware of being thirsty, the medicinal drinking of water will not
provide the type of thirst-benefit that warrants a b'racha (see
MishnaBeruraibid.:40).

In your case, the water with powder is drunk for medicina
purposes (it makes no difference whether it is therapeutic or
diagnogtic). However, since the people being tested fast for
several hours before drinking, one can assume that they are
thirsty as well. Thus, unless one notes that he is not thirsty, he
should make a b'racha before and after drinking the water. If
oneisnot sure about the matter, he cannot solve the problem by
your suggestion of drinking water before. Thisis because water
drunk in order to solve a halachic problem is not water for thirst
and does not get a b'racha (Bi'r Halacha, ibid.). This is, in
general, important to remember. Often, a person does not know
what b'racha to make on a food and wants to solve the problem
by making Shehakol on water and covering the food in question.
Based on what we have seen, if heisnot thirsty, that b’ racha on
the water is itsdf a B'RACHA L'VATALA (a valuedess
b'racha, which is forbidden to make). If those being tested are
allowed to eat a small amount of something else, that would be

@e have developed a diagnostic tool that works as
t

away of removing doubt. After the test, one can drink as much
as he wants to remove doubt about a b'racha afterward. How-
ever, in most cases, one can confidently make the b’ rachot.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly par sha sheet
published by Eretz Hemdah. You can read this section or the entire
Hemdat Yamim at www.ou.org or www.eretzhemdah.org. And/or you
can recelve Hemdat Yamim by email weekly, by sending an email to
info@eretzhemdah.org with the message: Subscribe/English (for the
English version) or Subscribe/Hebrew (for the hebrew version). Please
leave the subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day repested for Elul:

Did you ever say “Thank You” to G-d?
| don’t mean “Great isthe grandeur of Your glory”,
Or “Blessed bethe Keeper of thisclod”,
But simply “Thank You”, with no added story;
If you haven't, then reappraiseyour attitude,
For though you' ve paid Him praise,
Y ou owe Him gratitude.
From A Candle by Day by Rabbi Shraga Silver stein

13 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

Parshat Ki Teitzel isacomprehensive code of social justice. As
the people of Israel prepare to enter Eretz Yisrael, God reminds
them of the key elements of a moral and just society. They did
not have the privilege of living in such a society in the past and
therefore our parsha spells out the minutiae of such a society.

The term ZACHOR ("remember") appears prominently in our
parsha. It first appears in the context of the plague of tzaraat,
"Remember (zachor) what HaShem your God did to Miryam..."
(24:9) and then again in two verses (24:18 and 24:22) "But you
shall remember (V' zacharta) that you were a dave in Egypt",
and finally in the most famous verse in our parsha, "Remember
(zakhor) what Amalek did toyou..." (25:17).

As for remembering Miriam, Chazal see this as a reminder to
avoid danderous speech. It isthe virulence of LASHON HARA
that undermines a just society. All gossip erodes the spiritual
betterment of society. We need to remember that when someone
defames another, the entire nation suffers for it. (In Miriam's
case the entire nation lost seven travel days waiting for her to
recover and purify herself .)

As for remembering our save status in Egypt, it is the memory
that we were once downtrodden daves that will motivate us to
empathize with the poor and oppressed. As long as we
remember what it was liketo be victimized, we are less likely to
take advantage of others.

Finally, in Parshat "Zachor", Amaek symbolizes for us the
antithesis of a just and caring society. They didn't attack us
head on; instead, they attacked the tired, the weak, those who
had fallen behind. In the command to wipe out the "memory" of
Amalek, we are told to wipe out any memory of an unjust
society - so that we may build a world based on the Torah
values of protecting the weak, and being fair and kind to all.

Mrs. Shonny Solow isthe dean of Machon Gold
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4] A Touch of Wisdom, A Touch of Wit

R' Levi Yitzhak of Berdichev would often stop, when a prayer
moved him, and begin adebate, asit were, with Hashem.

Once, during musaf of Rosh HaShana, at the words "May Y our
throne be established in mercy, and may You sit on it in truth",
hesaid:

"Lord of the Universe! You want Your throne to be established
in mercy and You wish to sit on it in truth, so that You will
preside in a way appropriate to the King of Kings, so that You
will make decrees and they will be obeyed.

"I suggest that Y ou deal with Y our children in mercy and loving
kindness, and may Your decrees for us in the coming year be
good ones, with salvation and consolation. If, however, You
treat us with strict justice and decree evil decrees against us,
Heaven forbid, Your throne will not be established before You
and You will not sit in truth. The righteous men of the
generation will not permit You to sit on Your throne. You will
decree, and they will annul Your decree. | therefore beg of You,
O great Hashem, "May Y our throne be established in MERCY,
and may you sitonitin TRUTH."

Shmud Himelstein has written a wonderful series for ArtScroll: Words
of Wisdom, Words of Wit; A Touch of Wisdom, A Touch of Wit; and"

Wisdom and Wit" — available at your local Jewish bookstore (or
should be). Excerpted with the permission of the copyright holder

51 G'matriyaMatch

KAVEI EL HASHEM CHAZAK V'YAAMETZ
LIBECHA V'KAVEI EL HASHEM:

Thisfinal pasuk of Ps. 27, which we say 100 times, twice a day
from Rosh Chodesh Elul thru Hoshana Rabba, tell usto Hopeto
G-d (place our hope in HaShem), be strong and He will give our
hearts courage, hope to G-d. If we follow this advice, we can
atain an inner joy - SASSON, whose g matriya (656) equals
that of the above pasuk.

(6] Par sha Pointsto Ponder - KI TEITZEI

1) The Torah relates that the woman captive must cry for a
month before marrying her captor (see 21:13). The Zohar
teaches that her month of crying relates to to the month of Elul.
What isthe connection?

2) Why does the Torah specify a SIMLA - a shirt - as a lost
object which must be returned? (see 22:3)

3) The Torah teaches that a husband must remain with his wife
during the first year of marriage and that one may not use food
related items as collateral. These two commands are within a
single parsha (portion) in the sedra (see 24:5-6). What is the
connection between these very different laws?

ANSWERS FURTHER ALONG

Parsha Points to Ponder is prepared by Rabbi Dov Lipman of
Beit Shemesh ppp@israel center.co.il

mMicroUlpan

Know your bodies of water: Ocean is YAM OK'KI'YANU (a
more Hebrew Hebrew word) is also used for ocean, as well as
sea. Lake (alarge one) is YAMA, athough YAM is also used
for lakes, such as the Kinneret, Dead Sea, Black Sea (which are

all lakes). A smaller lake (or apond) isan AGAM. A puddieis
a,SHLULIT. <more to come>

Porr e 804 6y

BP‘AKE LﬁE RENBAUM

8]

We must do all mitzvot because they are G-d's command,
G'zerot HaMakom, but if one is looking for the reasons of
mitzvot, the TA’AM (taste [PI]) of the mitzva, then Shilu’ach
HaKen, sending away the mother bird - is singled out as one
whose theme is mercy - whether the mercy of the mother bird
for her young, our mercy toward the mother bird, or G-d's
mercy towards the mother bird or man.

Did you ever wonder why this mitzvais only for birds and not
other animals? Oznaim LaTorah says this is due to the unique
character of birds. They lay eggs (mentioned twicein the verse),
that don't look anything like themselves. They must sit for
weeks without much food or drink on these eggs that don't even
seem to be alive. It seems that G-d has put an extra ounce of
mercy in the mother bird so shewill go through this sacrifice for
her young. Because of this, her sorrow is greater than other
animalswould fed, if shewere to see ustake away these eggs.

Ramban says this is one of the mitzvot given to increase our
Jewish trait of mercy. There are so many people in need of
receiving care and kindness and yet merciful people don't
always have the force to accomplish the good deeds that they
fed are necessary. The Ktav Sofer says, therefore, G-d here
gives these people an added blessing of ARICHUT YAMIM,
long life, where they will YITAV LACH, be ableto do good for
others.

At atime when our nation isin need of G-d's mercy, we should
study this mitzva morein depth. The uprooted mother bird who
isexpelled from her nest, wanders full of sorrow, crying around
the world awakening mercy for hersdf and al others in a
similar predicament. May thisin turn awaken G-d's mercy on
His abandoned people and Beit HaMikdash and other holy sites.

Please send FEEDback on the Dvar Torah and recipes and send
in your own recipes related to this or other parshiot.
berenbau@actcom.net.il

DafinaMiddle Eastern Stew(a.k.a. Chulent) - 6 to 8 servings
1v42 cups dried chickpeas soaked overnight

3 Thsp. ail

2 medium yellow onions, chopped (about 1 cup)

4 whole cloves garlic

1 pound beef or veal marrow bones (Y2 kilo)

3 pounds beef brisket, short ribs, or chuck roast, cut into four
piecesor 1Y% chickens

12-16 medium potatoes or %z cup bulgar wheat
5-6 pitted dates or 3 Thsp. honey

1 Thsp. paprika

1tsp. cumin

Y tsp. cinnamon
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Yatsp. turmeric or saffron threads, crumbled

2tsp. sat (approx.)
ground black pepper to taste

1 recipe kouclas (dumplings see bel ow)
6-8 large eggs, in shell
Sauté onions about 5-10 min. until soft & translucent

Add the next 11 ingredients, without mixing, Place the kouclas
in the center of the dafina & arrange the eggs around it. Add
enough water to cover, Bring to boil, cover, reduce heat &
simmer 1 hour, occasionally skimming foam, Tightly cover the
pot & put on blech, in crockpot, or in 225°F (110°C) oven
overnight

Dafina is traditionally separated into different dishes before
serving: a) chickpeas & liquid b) eggs, ¢) potatoes d) meat €)
dumpling

Kouclas bi Khobz (Bread dumpling)
1 cup bread crumbs

1 large yellow onion, chopped (%2 cup)
3largeeggs

Yacup fresh pardey

2 Thsp. flour

st totaste

Combine all ingredients. Wrap loosely in a piece of cheese cloth
or aluminum foil, and put it in the dafina.

[9] Peacock and other birdsin the same category (as will
be explained now. Keep reading)

This week’s sedra contains the mitzvot (there is a positive
command and a prohibition, each counted among the 613) of
SHILU' ACH HAKEN which applies only to kosher birds.

What birds are kosher? If you are asking for eating purposes,
then the answer is, those fowl that we have a Tradition for their
kashrut. Theseinclude chicken, duck, (European) goose, pigeon
& dove, quail, sparrow, (list is not necessarily exhaustive).
Turkey is accepted as kosher in amost al Jewish communities,
even though we don’t know where its Masoret (Tradition) came
from.

What about birds that are probably kosher, but for which we
have no Masoret? We cannot eat them, BUT the mitzva of
Shilu’ ach HaKen does apply. Aswell asits prohibition.

There are many birds that are probably kosher (since only 21
types of birds - which include many species - are named in the
Torah as non- kosher). Among them are Peafowl (that's the
inclusive term for the impressive, showy male, the peacock, and
the plain looking peahen), Swan, and Canadian Goose...

Let’s say a person wants peacock eggs for a science exhibit. The
rules of Shilu’ach HaKen apply. Even though we cannot eat
peacock.

If a person wants an ostrich egg, the rules do not apply. Just
watch out for the mother bird - her kick can be deadly.

Much, much material is absent from this column. To be cont.
some day...

(10 Divrei M enachem

Parshat Ki Teitzel aludes in its opening lines to an individua
going to war against his enemies who becomes enchanted by a
beautiful captive woman. The rabbis naturally compare the
enemies to the Satan whose wily ways ensnare us, and the
desire for the dave to the temptations that confront us in our
daily lives.

During the recital of psalm 27 that we say during the month of
Elul, David HaM e ech also refers to his conflict with the enemy,
"evil-doers who come upon me to eat of my flesh" (Ps. 27:2).
Kind David, however, offers us guidance as to how to overcome
adversaries, both human and spiritual.

In thefirst place, the psalmist places his trust in Hashem in the
face of all hardship. His desire is to be eternaly in G-d's
presence, such that he will be equipped to serve G-d with
sacrifice, the sound of trumpets and with song. But faith is not
enough. In the latter part of the psalm, the King prays that G-d
be cognizant of the false witnesses that rise up against him, that
G-d not forsake him.

It iseasy to give up. David HaMe ech reminds us, however, that
we should, "Wait for HaShem - Be strong and of good courage -
and wait for HaShem." Explains Rashi on the repetition of the
phrase that if your prayer is not accepted, pray again with
anticipation. For, ultimately, in King David's words, "HaShem
ismy light and my salvation" (ibid 27:1).

Shabbat Shalom, M enachem Per soff

THESE ARE THE ANSWERS to Parsha Pointsto Ponder
Ponder the questions firgt, then read here

1) Commentaries explain that this woman must spend a month
crying over her idolatrous life before she can begin her new life
married to this Jew. Otherwise, her previous life will always be
apart of her and will stunt her spiritual growth. So, too, before
we try to begin a new spiritually on Rosh HaShana, we must
spend a month crying over our past actions and lifestyle thereby
enabling usto succeed with our fresh start.

2) The Seforno answers that the Torah is coming to counter a
person thinking that since people don't usually lose their shirts,
this found shirt must have been discarded intentionally and is
not bound by the rules of lost objects.

3) | would like to humbly suggest that the connection liesin the
last words of this section - KI NEFESH HU CHOVEIL. A
person cannot use these items for collateral since it prevents
souls from having what they need to survive. Similarly, if a
husband would not be with his wife during the first year of
marriage, it is damaging a soul - the husbhand/wife unit which
needs to mergeinto one soul and one being.

Towards(Better[DaveninglandTorah[Reading

Here's an example from this week’s sedra of two amost
identical words - one has a MAPIK in the HEI and the other
doesn’t - that have different meanings. Which means that a BK
has to be extra careful to aspirate the MAPIK HEI and keep the
“empty HEI” silent.

BA-SHIVYA, in captivity, Dvarim 21:11. No MAPIK in the
HEI. SIMLAT SHIVYAHHH, the dress of her captivity.

Same thing again with the word INA, violated. 22:24 the HEI
hasno MAPIK. In 22:29 it has one, theword isINAHHH, and it
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means INA OTAHH, violated her.

On a different note... Concerning the passage from B'reishit
2:1-3 which we say in the silent Amida of Friday night Maariv,
then say it again with the TZIBUR right after the Amida, then
say it again as the intro to Friday night Kiddush, the first word
is vai-chu-LU. Two things to watch for with this word. The
accent is MILRA, on thelast syllable. and the first syllable gets
the YUD with its SH'VA NACH. vai. Not vay'. So too,
vai-CHAL. Not vay' CHAL. And vai- VA-rech. Same thing
with the YUD. But the word is MIL'EIL, accent on the
next-to-the-last syllable. This MIL'EIL has something to do
with the SEGOL under the DALET. Later in the samepasuk isa
similar verb-form, vai-ka-DEISH. With a TZEIREI under the
DALET, the accent stays MILRA. But al the VAV- YUD
words are vai, not va-y', as many of us say.

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

Her od Refurbishesthe Mikdash (2)

Once Herod cgjoled, persuaded, browbeat and bullied his
subjects and the Mikdash authorities into agreeing to his
grandiose proposal of refurbishing the Mikdash, the work could
begin. Herod promised the people "that he would not pull down
their temple until al things were gotten ready for building up
entirely again. And as he promised this beforehand, so he did
not break hisword with them, but got ready a thousand wagons,
that were to bring stones for the building, and chose out ten
thousand of the most skillful workmen, and bought a thousand
sacerdotal garments for as many of the priests, and had some of
them (the Kohanim) taught the art of stone cutters, and others of
carpenters, and then began to build: but not until everything was
well prepared for the work" (Antiquities b.15:11;2). But what
exactly was Herod's role? The historian Peter Richardson
(Herod, King of the Jews and Friend of the Romans, p.185,195)
comments, "The rebuilding's organization and careful
preparations, the quality and the enormous quantity of materials
used, the vast scale and drama of the Temple, itsinnovations, its
integration into the existing cityscape, the demand to continue
regular worship - al are truly staggering." Richardson
continues, "All of Herod's structures were up-to-date in both
materials and methods of construction. Some of the design
elements were ahead of their time; some of the innovations had
no earlier Roman antecedents... The organization needed to
gather the materials, obtain the technical experts, and coordinate
the work was prodigious. And early on, Herod imported other
innovations for wall, floor and roof construction... His designs
were innovative also. The building of the Temple in Jerusalem
best exemplifies this - not only its vast size, but such elements
as the retaining walls, the brilliantly varied entrances and exits
(including a bridge to the western hill, two pedestrian
overpasses at the southern corners, a dramatic pair of tunnels
and stairs to dramatize the holy place itsdlf...) ...and so on...
There remains an unanswerable question: Who was responsible
for this remarkable body of work? We do not know if it was
Herod or someone acting under him - and if the latter, was it
one person or a whole stable of architects? Several factors point
to Herod's important role: the combination of influences that

reflected Herod's own background, the wideranging
innovations, and the absence of references to architects when
there must have been popular comment on the structures. At the
least Herod must have been aremarkable patron...."

Having received the go-ahead (in one way or another), Herod
and his architectural staff spent the next eight years preparing
reams of technical drawings, gathering the requisite materials,
and putting thousands of quarry men and stone cutters to work
to ready the incredibly huge numbers of precisdy carved stones
necessary for execution of such an ambitious project. Armies of
workers attacked the quarry site, clearing away the soil and
other debris above the embedded limestone. Working in teams
of five or six, skilled quarriers cut "dits' 10 cm. wide using
especialy designed picks to hew out thin channels into the
newly exposed limestone. After completing the side, they also
cut additional channels underneath the stone. By placing iron
wedges in the newly carved channels and then driving them in
deeply with mauls - extremdy heavy dedgehammers - they
were able to "blast" the stone from the rock formation. Where
the limestone was in thinner layers, the quarriers were able to
drill holesinto the rock and insert wooden pegs and then added
water. The water caused the wooden pegs to dowly expand and
the resultant force cracked the stone along a rough line. Then
the quarriers loosened the thin layers of limestone and dressed
them. The thicker layers were used for building blocks; the
thinner sheets were used for paving stones. As years passed,
Herod's stone cutters prepared tens of thousands of carved
building blocks for the rebuilt Mikdash compound and the
associated adjacent buildings on Har HaBayit. Usually the large
blocks for maor construction projects were dressed at the
buildingsite, however Melachim Alef notes that the stones
destined for the Temple of Solomon were dressed at the quarry
instead.

The Torah banned the use of iron tools in the Mizbe'ach's
construction. (Sh'mot 20:22, D’varim 27:5) The Gemara has a
detailed description as to how the Mizbe'ach was constructed
(Z'vachim 453). Iron was not even permitted to come in contact
with the altar stones. "For iron was created to shorten man's
days, while the altar was created to prolong man's days. What
shortens man's life may not be rightly lifted up against what
lengthens life." For this same reason, even an iron trowel was
not used for plastering (Midot 3:4). (Thistotal ban could lead to
complications in day to day "Mikdash logigtics'. The Mishnain
Tamid 2:5 notes that every morning the Kohanim had to clear
away unburned sacrificial meat from the top of the Mizbei'ach,
move it aside and then and add additional wood for the fire.
"Then they put back on the fire the limbs of the sacrificial
animals and fat that had not been consumed since the evening.
Tif'eret Yisradl 46 poses a fascinating question. "They (the
Kohanim used shovels and hooks. If you tell me that they were
made of copper, in any case, they still used iron knives. How
was it possible that these knives never touched the stones of the
Mizbei'ach?' His only answer was that the Kohanim had to be
very careful indeed!) Melachim Alef gives an account of the
building of Bayit Rishon. "For the house when it was in
building, was made of stone made ready at the quarry; and there
was neither hammer nor axe nor any tool of iron heard in the
house while it was being built." (Melachim Alef 6:7) Professor
Hanoch Albeck in his Introduction to the Mishna (Bialik
Institute and Devir Co. Tel Aviv 1967 p.5) points out that the
stones for Temple of Solomon were possibly hewn at the quarry
but certainly not at the actual building site because of the sound
of iron tools was not heard. "They chiseded the stones outside”
and then transported them to the building site. Professor Albeck
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continues, "The prohibition of the Torah forbidding the building
of the altar with (iron-) hewn stones was expanded to include
the entire Temple but only partially. It was forbidden for the
iron to comeinto contact with the stonesin the Templearea - (at
the building site) - but not outsde® And of course it was
forbidden for iron tools to come into contact with stones
destined for the altar at any time. It islikely that Herod, as much
as it was practical emulated King Solomon in having as much
work done at the quarry if only to reduce the noise and clutter
around the Mikdash. The Kohanim warned Herod, and he
understood perfectly, that the daily Avoda was not be disturbed.
(Incidentally one can only wonder at the skill of King
Solomon's - and Herod's - engineers and masons who shaped
the stones and were able to implement the specifications of the
architectural drawings and plans with such exactitude at the
quarry. "All" that remained was to fit the various € ements-
stone, wood, etc. - together at the building site like a gigantic
puzzle without recoursetoiron tools.)

Herod's preparations continued. <MTC>

Catrid's book in progress. The Temple of Jerusalem, A Pilgrim's
Perspective; A Guided Tour through the Temple and the Divine Service

Dr. Tamari’s Tanach column will
IY"H resumeinthenext issueof TT

from page 3

ARSHAKIX

Soldier in a tank, represents the many times "army" issues are
mentioned in the sedra - The Beautiful Captive, the cleanliness
of an army camp, exemption from service for a groom for the
first year of marriage...

Warning lights are to prevent someone getting injured from a
hazard in on€'s property. This is the flip side of the mitzva of
MAAKEH.

Boot isfor CHALITZA and the whole subject of YIBUM.

Nest with eggs is the scene immediately after someone has
fulfilled the mitzva to send away the mother bird.

Couple under the CHUPA stands for several topics related to
marriage.

Hands holding the wallet, taking out money is for the different
monetary mitzvot in the sedra - not to borrow with interest. To
pay alaborer on time. To fulfill on€'s pledges...

Cluster of grapes on top of a stalk of wheat to represent K'LAI
KEREM.

Toilet isfor requirement of having sanitary facilities outside an
army base.

The string around the finger is for the various mitzvot to
remember - what happened to Miriam, being in Mitzrayim,
Amalek.

The grave-marker is for the mitzva to bury our dead, and
reasonabl e quickly.

The donkey is for the many references to either donkey or other
animal. The donkey getslost, heisoverburdened, he cannot pull

aplow together with an ox...

The barbells with different weights on each end represents false
weights and measures. Forbidden to use to defraud someone,
and even forbidden to possess.

The aardvark and giraffe are tied together. That is a Torah
violation.

There is a time clock representing paying the worker on time,
and also the mitzvot related to workers' rights and employers
rights, aswell.

There's a Purim grogger in the lower right corner. Stands for
ZACHOR and especially wiping out Amalek. Thisisthe origin
of making noise when Haman's nameisread.

KEY = KI, the word that starts the sedra off and appears 48
timesin thesedra. That'salot.

The apple tree can be for the rules of SHICH'CHA or the
location of a nest, or for the rules to allow apple pickers to eat
during their breaks.

TTRIDDLES... ae Toran Tidbits-style riddles on

Parshat HaShavua (sometimes on the calendar). They are found
in the hard-copy of TT scattered throughout, usualy at the
bottom of different columns. In the eectronic versions of TT,
they arefound all together at the end of the ParshaPix-TTriddles
section. The best solution set submitted each week (there isn't
aways a best) wins a double prize a CD from Noam
Productions and/or a gift (game, puzzle, book, etc.) from Big
Deal

Last issue€s(SHO-F' TIM) TTriddles:

[1] 27 79-47 (8 with 29), 39 47-79, (1 with 29)

[2] Confused knowledgeis surrounded by fal sehood

[3] oaths one witness

[4] Besides righteous people, whose words?

[5] plus 2 elements from the ParshaPix, one of which isadouble

And theenvelope, please...

[1] Variation on atheme. 79 isthe atomic number of GOLD. 47
is the atomic number of SILVER. And 29 is the atomic number
of COPPER. This TTriddle was motivated by what seemed like
an unusual mention in the sedra of silver and gold, rather than
gold and silver. Turns out that only when copper is also
mentioned, do we find the metals in descending order of value
(and atomic number), namey, ZAHAV VACHESEF
UN-CHOSHET. The full stats for gold and silver are: 27 times
it isgold and then silver, 8 of which are followed by copper. But
there are 39 silver then gold, including one unusua silver, gold,
and copper. (Included in the above are the prefix letters BET,
HEI, LAMED.)

[2] In D'varim 19:18, the Torah is dedling with EIDIM
ZOM’MIM, a specific type of false withess. The words (v’ hinel
eid) SHEKER HA-EID SHEKER (ana V'achiv) appear. the
word HA-EID, the witness, is an anagram (confused) for
DEI'A, knowledge. Hence, Confused knowledge is surrounded
by falsehood, which sounds like a maxim of some sort, which
makesit afun TTriddle.

[3] This oneis a play on the different meanings of the phrase
LO YAKUM. It appears three times in the Chumash - twicein
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reference to vows that were annuls, and therefore shall not arise
into existence. In Sho-f'tim, it is used in reference to a single
witness, who shall not stand against someone, since at least two
Witnesses are necessary.

[4] Many TTriddles are born of a search in Tanach for other
occurrences of an unusual word in the sedra. The Torah tells us
that one may not take a bribe, for bribeswill blind the wise and
will pervert the words of the righteous - VISALEIF DIVREI
TZADIKIM. This phrase occursin Mishpatim and in Sho-f’tim.
The only other time the sequence of letters appears is in the
related word VAI-SALEIF (and he perverted) the words of
BOGEID, traitor.

[5] The negation of the snake is for the prohibition of
NICHUSH (play on words). The snake is a KING cobra, so it
also refers to the prohibition of choosing a king from another
nation (Cobraisn’'t a Jewish name.) Theking of heartsislying
down since the kings heart must not be raised above his
brothers.

Thisweek's TTriddles:

[1] grass, meat, grapes; but she?

[2] hisA or B; hisB or C - whose? what? what not?
[3] All boys, in Tanach, only OVEID and ?

[4] The mother bird and whose water?

[5] Samuel Irving - 1895-1979

[6] As a word, it appears only twice; as 5/7 of an acronym, it
completely pervades al scrolls

[7] Key man from a misspelled mourner
[8] NUN Ki Teitzei, CHET Rel
[9] Mitzva fringe benefit for army exemptee
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