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ThePackage Deallof Judaism

We’'verdone thisibefore mimorethanionce butlit’bears repetition, sorthatiwe
can‘hopefullyrenewlour’commitmentitothe’idea...[and'evenispreaditiaround.
Orlat/leastmake/itia/topicioficonversation.

JewishiLaw involves/a/package consistinglof the Written/Word, 'the Oral/Law,
and( Rabbinic’legislation. Not only[arel thesel components(all important/ to
livinga/Torahlife, lbut/the(distinctionrandinterplaybetween Torah/Law and
Rabbinic Law is alsolessential. Let’s use food tolillustrate, specifically the
topicrofiBasar/B’Chalav, (renderedrinto Englishiinaccurately, butnonetheless
instructive, as Milki & Meat.[Question:[Can’alJew(cook babyrgoat milkinrits
own mother’s milk? "Of/ coursenot. By  whatauthority? Torahlaw. Correct.
Next:(CaniaJew eatthedishidescribed inithe first'question TTbaby goat/meat
pouchedinjits'mother’s/milk? 0fcourse not. By'whatauthority?

Ifryouanswered Rabbinic, youlwould be  mistaken. Although'the Written
Torah(uses the(term[LOT'VASHEIL, thou shalt'noticook...,(weraretaught/ by
therOralLaw(that'the/Torah’s[prohibitions’include eatingBasarB’Chalav. Can
you(feed therabovedescribed dish tolyour(cat? No.[AndIthis toolis al Torah
prohibition. 1flonewereto/objectto this/statementbecause/itiisnot written/in
the(Torah, thenloneris'missing(the(significancelofthe relationship be Ttween
the 'Written'WordJand itheOral 'Law. 'BOTHare( jpart/of(/Torah. /Eating
Meatlin(Milkrisnolless alprohibition/thanicookingit, 'because the former(is
taughtrin‘the Talmudrand the latter(fitsithe literalimeaningof the Written
Word. When(theSages/teach/us 'that'eating/Basar/B’Chalavris/forbidden, 'they
arenotrinterpretingthe/Torah, norrareitheylegislating Torahrinspiredlaws.

Theylare/DEFININGGd’swords'torus, as/G d explained themto/Moshe Rabeinu.

Word of
the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

Firstlopportunity ForKidush '/
L’'vanaforlhe3lday@fterihe >
moladminhag,WasWed. 1 \
night,[Sep.[Zth. 2R

KLdhishonth[@or[7[days[afterhelmolad
people,ds[¢complicated.[Somelhold 7 Full
daysinder[allCtircumstances.For[them,
first(KL@his(Mhonth[is[(Motza”Sh,[Sep.[10,
from[10:43pm[lon.[Some[Wwill($ay[KL[bn
the[ZthMight,[évenBeforefheleéxactime
of (7 Fullldays.[Some[WwillCHoXhatlin[the
winter,] when[ frequent clouds[] might
makeKLdifficult(ko['catch”.[Bome[Wwill
dolSo[onMotza’ei(Shabbat.[Somewillldo
soldnMotza”ShlihfheWwintertimednly.

Tachlis:[0Say[1KLIthis[1 Motza”Sh[] after
MaarivOunlessClyouJareJallstrict(17 [day
minhagholexception[person.[Thenjjou
mustivaitiintil(10:43pm.

[OrCunlessCyou’velkaidCitChlready[from
Wed.[Sep.[7,[Following[the[Blday[after
themoladMinhagYerushalayim.]

How about cookingcubes/ofl lambImeatinicowmilk? Forbidden, of course. By whatrauthority? Again, the’answer'is
Biblical. Torah/Law. D’Oraita. But'the/lambrand the cowrare notirelated 1Tand the  Torahrsays, G'DI/(the young ofia
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domesticated’animal)/in'the milkof/its'mother? (Orallaw teachesus that'G/d defined the prohibition forrMoshe andtold
him torteachithe/peoplerHis'intended guidelines for the mitzva. The/meatioficow, goat,'andsheepis/forbidden tobe
cooked with/the milkrof cow, (goat, andsheep. By Torah/law. We'are forbidden(toreat such mixtures or derive any

benefit fromithem. By/Torah/Law.

Canioneleat/aisalamii(glattikosher)andicheese(chalav(Yisrael) sandwich? No. By'whatiauthority? Rabbinic. The'salami
and cheeselare/not cooked together. The  makingof suchrarsandwichris not forbidden ({evenrby/ Rabbinic/law). The
eating ofiitiisiaRabbiniciprohibition. There/isimuch/moreto'sayonthisispecific/topic, and moreisoonthe/generaliidea.
Letiusisufficeritthere(to/say/that/G'digave the/Sages/the awesome responsi bilityof transmitting Torahtothe/successive
generations/ofiJews, to/protectiandpromote(Torah/observance by carefullylegislating'a'widevariety of Rabbinic/laws.
Helcommandedus/inD’varim17:11tofaithfullylive byitherwhole package of TorahiJudaism.

SHOMF’TIMISTATS
48thloflthelb4lsedras;[bthlof(il 10Gn[D'varim
Writtenlbn[il 91 .60ineslinlalMorahl{rank:[27th)
18[Parshiyot;[Blopen,H 5ltlosed

97[p'sukimlltanks[B6th{tiedlWwith[Tzav,but
larger)

1523Wordsllltranks[28th
55900ettersltanks[B31st
7thlin[D'varimlinlallitategories
Relativelyllargelp'sukim,likelinostlbf(D'varim

MITZVOT:

410mitzvotli 4positive,[R7[prohibitions;
ranks[Bthlinlmitzvotlamonglthelsedras
TheselloplBlmitzvalsedraslcontain(b5%[bflthe
Torah’slinitzvot.[Bixsedraslmakelliplonly 1%
oflthelsedraslinithellorah.[Mhelbsedrasvith
morelmitzvotithanBhoFtimlareKilT eitzei,[Emor,
R’ei,Mishpatim,[AndK’doshim.

Aliya by Aliya Sedra Summary

Numbers[in[[squarebrackets] Carel the Mitzvalcountof Sefer "HaChinuchTAND
Rambam'’s SeferHaMitzvot. A=ASE|[{positive mitzva); [L=LAV{prohibition).X:Y[is[the
perekland(pasukfromwhich lthe mitzvalcomes.

[P>IXYL(Z)] Cand[{S>[X:Y{(Z)] Cindicate[ startCof Calparshalp'tuchalor[s'tuma
respectively. (X:Y[is[Perek:Pasuk[df theBeginningaf the parsha; [(Z) (i3 the Mumber [of
p'sukimlintheparsha.

Kohen _FirstAliyar
18 p'sukim16:18 17:13

[S> 16:18m3)]Judgesitorclarifytherlawi{and try cases)
andCagentsof( the court_toenforce thelawlare to be
appointed throughoutrthe’Land [491,[A176 16:18],land
theyraretorcarryCout theirduties fairly.[.Theyrmustnot
slantithe(law, morishow favoritism, nortakebribeswhich
blindandpervertreven(thefairesttandmostrighteous of
people.Justiceristobeardentlypursuedsothat wewill
beworthyofiliving @nd flourishingin EretzYisrael.

What[@dGudgeWaslgoingbMotelhfavorldfltheBriber,
evenWithout[Mhe®ribe.Oustice[s[StillBeing8erved. s
theBribeldnydessd@Herious[dffense?TheldnswersMO.
ABribels[@Bribe.@nekadsb@nother, @ndGusticeWill
belderverted.

SD TZEDEK TZEDEK TIRDOF - Justice you shall surely

pursue. The doubling of the word TZEDEK can be seen
as a reminder that not only shall justice be pursued, but the
means employed in the pursuit of justice shall also be just. We
do not subscribe to the concept that the end justifies the means.
Perpetrating a mockery of justice and claiming that it isjustice,
isthe greatest offense of all. TZEDEK (B')TZEDEK, justice with
justice...

[S> 16:2102)][Planting trees in the courtyard Cof the
Mikdash((ormeartheMizbei'ach)isforbidden [492,L13
16:21]ritlistanlidolatrouspractice. (Thisprohibition(still
appliesitoday.)

ErectingCmonuments_{as is_.donelinidolworship)to G[d
(even[ with("proper"'motives) iis forbidden [493,L11
16:22]

SD Perverson of judtice is juxtaposed to idolatry to

emphasize how serious is the former sin. Pirkei Avot
states that "the sword comes to the world because of perversion
of justice... exile comes because of idolatry." Both sins cause us
to lose our hold on Eretz Yisrael. And conversely, remaining
faithful to G-d and dealing with each other with honesty and
justice will secure us our hold on our Land. The Gemara states
that "appointing inap- propriate judges is tantamount to
planting a tree near the Altar". Planting a tree in an attempt to
beautify the Temple, isa com- pletely misguided act. The beauty
of the Beit HaMikdash flows from itself and its spiritual
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essence. To think that external decoration can contribute to the
beauty is to lack understanding of what the Beit HaMikdash is.
So too, to appoint a judge because of personal appearance,
wealth, stature, etc. (and not because of scholarship and
worthiness to judge) is equally "missing the point".

[S> 17:1m)]Sacrificingblemished@nimalsisforbidden

[494,L95 17:1].[(Elsewherethe Torahlenumerated types
ofiblemishes; the Gemaraidealswithithedetails.)

[S> 17:2m6)](The Torahnextistresses thatidolatryrisia
most(serious sin. 1f'wefindramong usiafellow Jewwho
worshipsianyone{orthing)rotherthan/G/d, we mustmost
scrupulously’investigate thecaselagainst'him(orrher). 1f
therpersonrisiconvicted by the court,[thepunishment(is
deathbyistoning, therebyuprootingevil fromourmidst.

Itfis'theleye/witness testimonyofraiminimum of twothat
shallibenecessarytoiconvict. No/one'can'beisentencedto
die(orbe’otherwise 'punished) by thetestimony ofionlya
solitarywitness. The/witnesses/themiselves/are often/to
belinvolvedinithelcarryingoutiofithe/sentence.

[P> 17:80(6)]C The Torah next(l estab(1l lishes(] the
mechanismforthelperpetuliation/ofiJudaism throughout
thelgenerations  (by emphasizing, amongother( things,
thatr1 if" disputes( ariserl ori1 al halachici point/I needs
clarification, that'werarertol consult/the judges INTOUR
TIME) and! therdynamicrapplicability of Halachal forrall
times (bygiving(the Sages/theimechanismtolenactlaws
for1 thel protection( of( the(] Torah] and( its'| proper
observance).

Welare(Irequired(tolidol all ithat(ithe1Sanhedrin(i(the
Supreme(HalachicAuthority) 'teacheslandicommands
[495,A174 17:10]..Welmustnotveerfrom(theirrulings
"neithertotherightnoritotheleft' [496,L312 17:11].

NMITZYVAYWATCH

Rambam'sBookdfMitzvotldontains[A4[rules"ByWhich
RambamldountsfhelTorah's[@13thitzvot.[Rule[# 1[States
thatabbinicnitzvotSuchlds[Chanukaland[PurimZhall
notCbeltountedCamongthe[Taryag.[ThisCmightCseem
obvious,ButRambamfeelsldompelled Ho[Statefhisdule
in[dppositionbitzvaddountersiwho[MIDIhcludeldome
"rabbinicltitzvot"@mongaryag.

WhyWoulddomeoneldonsiderfheldostBiblicalthitzvotlaf
ChanukalandPurimEs[Torahaw? Bimilarly, Qvhy sk
that[the[brachadorCmitzvot, Qivhich[$tates]...Who[has
sanctifiedithBisthitzvot@nd[dommandeds..." [ $EIso
recitedfor(B[dabbiniccdommandments?[{Shabbat[&Y¥Yom
Tov[dandles,[Chanukaldandles,MegilatEstherfandthe
other[Megilot,[(NetilatCYadayim,[Hallel,CAnd[thethree
types[dfBiruv.)

Thel@nswerbBoth[questions[isBaseddnfhel@'sukimh
thebeginningldfihisCiveek's[3edralivhich[3peak@bout
theChuthorityCof(the[Banhedrindmitzvot#95CR[H96
above.nléssence, fhe[Torah[dommands[dsHoldbserve
rabbinicaw. [Therefore, Ok[d¢anBeldrgued@hattabbinic
lawOdS[Torahlaw.OtollowsthatConeOnightCtonsider
countingCChanukalCandPurimCamongthe[®13,Chnd Ot
makes[kense[tousekhe[dmitzvaBrachaformulafor
Rabbinicthitzvot.[Rambamldoes[@ot@rgueldgainstthis.
He[nsists,Chowever,[(XhatCwelkannot[bossibly Ccount
Rabbiniclinitzvot[deparatelyldmongihe613.This[dould
leadfbfhellintenableldituation@ffAavingdblre[@djustthe

mitzvaldount[@ach@imeld[SanhedrinkouldEhakeld[Mew
rabbiniclthitzva.
OnelholdoesMotdight[@hanukaldandles, fbrl@xample, [i$
atOtheOsameCtimeOinOnonulfillmentCofaOrabbinic
command[@nd[doubleltiolationldffthe[Torah’stitzvotdf
TAASEH@ndIOLTASUR. Moes(fhisthean[hatQliolations
ofldabbinicdhw@rel@quivalentdo[{orldventore[devere)
thanQtiolations[df(TorahMaw?[Thelgeneralllnderstanding
isffhatfheTorahMputlts@uthority"Behinddabbiniclaw,
butlthbbinicldwremains[oneldotch"”, [SoblSpeak, Below
TorahObw.[Without[Dhis[distinction,[Rabbinic[llawiight
have®eenForbiddenBecause[df(BALTOSIF[{addingfo
thel[Torah).

Included[ih(3anhedrin[@dictsiWhich[Weldreldbligatedo
follow,dareOtheirOpresentationdofdJOralCdLaw,Otheir
derivation[df(TorahMawByfhed3OTalmudic"Principles
ofJanalysis,dbothOofdwhichCOwouldbe[Oconsidered
"D'O'rayta"{Torahaw),CAndXhe¥arious[decreesand
measures[thatXhe[Fanhedrin[&nacts@sCprotectionfor
Torahaws, [dr[BecauseldfldimilarityfbTorah@Maw, [drfbr
whateverldther[teasondheyhaveordheir[dulings.[(We
who[stoodCat[dSinai, Caccepted Ca[1'packageddeal " Clof
Judaism[(keelleadidbit).

AOTorahscholarCwithOauthoritydto renderJ Halachic
decisionsCwhodefiesJtheJSanhedrinCand Jencourages
othersJtodisregard JtheirJruling, UcanJ(underCicertain
circumstances)  beput(to death. Suchlanlindividuallis
known[as(ZAKENCMAMREILandLis ultimately judged(by
thelGreatSanhedrin. This/shall’servelas(aideterrent(toithe
People not_tobehave similarly.(The average JewLis not
similarlysubjecttopossibleexecution, (butstill[is warned
of theseriousness_of. flouting Rabbinic authority. [It(is
likely(thattherenever_actuallytwasLanLindividualowho
was_executedas_a Zaken_Mamrei, Lyet the idea adds
tremendous/weightitothe seriousness of Rabbinic/Law.]
Wemightsaythat[Gd's_PlanCandhisCTorahCincluded
Rabbiniclawn(thetotalpictureof whatHewantsofus.

LevizSecond Aliya 1
Tn'sukim17:14:20

[S> 17:1407)] When( the Peoplerwill enterthe[Land,
conquerfit, andrsettlerdown, randtheywillrask foraking
(likethe nationsraround them1Tthis phrase contains‘an
implicittwarning@gainstaskingforthe wrongreasons), it
iscarmitzvartorlplaceroverrus"rarking [{of(Grd'scchoosing)
from-amongtheJewish People [497,A173 17:15];[We
may[not_choose arnonJewas king [498,L362 17:15].
Thekingmustnotpossess.toormany_horses [499,L363
17:16] (i.e.l[infexcessofithosemecessaryforthisarmy, etc.)
normayrhelead thePeoplebacktoEgyptTitisforbidden
forcusto_dwellCinCEgypt [500,L46 17:16].C(VisitsCare
permitted.)Akingmaymothavelanlexcessivemumberof
wives{morethan18) [501,L364 17:17],(norCmay_Che
amassexcessive wealth [502,L365 17:17].{referring[to
wealthforfitstown sake; anyfundsmecessaryforrunning
thetkingdomareexcludedfromtheprohibition.)

Arkingmust-writeaSefer[Torahforchimself [503,A17
17:18]infaddition tothelonerhelisccommanded folwrite
asfadewTImitzva#613). ThisTorahristorbercopied from
THE Sefer TorahoftheBeittHaMikdash.
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Arkingrofrisraelrhasrawesomepowers over his/ subjects.
Hel thereforel requires the 'humbling' force" and moral
restraints/of the Torah'constantlybeforerhim. The Torahiis
hisiguide forproper rule./A’kingwho(is'guided by Torah
lawland(values/isiargreatiasset/to'the/Peoplelofiisrael.’A
king wholisn't, [isiourworst liability.

Shlishi Third Aliva 1
9 p'sukim18:19

[S> 18:1q2)]TheKohanim[LeviyimLarenotto receive
landrin(Eretz(Yisrael [504,L169 18:1] (otherthan/the
cities'whichlare(given/to'them by the Tribes) morishare’in
the(spoilsiofiwar [505,M170 18:1]theirtholyservicelin
theiMikdashrisiconsidereditheirishare.

[S> 18:333)](Among_other gifts_ to the kohen,) the

kohenris/toreceive specific/partsiofieveryranimalislaughri
tered( for: food 11the forelimb, tongue andi surrounding

cheeks, stomachlandisurrounding(fat [506,A143 18:3],

Trumal from( produce [507,A126 18:4],C) andC the

first'shearingrofithe/sheep [508,A144 18:4].These(gifts

are/dueithekohen(becauseof his/sacred(service.

Note:[Whereas['rumaldndldther(giftswhich[3re[Sacred,
cannotBeldiven@tfheldresentimeBecauseldfli$suesldf
ritualO0mpurity, Cboth[Ygifts"[J 506]Cand [CReishitCHaGeiz
[508]@pplyHoday@ndidanBeldiven. df(fhisBecomes@
practicalli$suefbriyou, [donsult@Ravibridetails.
Firstldhearing[@pplies@nlydhEretzY¥israel,[@venfhough
itOsChottelatedokheand.ThisOsearned romCits
partnern®hepasuk,[T'RUMA, and by thellise[df[Ehe
word[REISHIT.

R'WT'l Fourth Aliya
8m'sukim18:613

[S> 1s:6003)] KohanimiandLeviyim(are supposed(to
distribute their'workloadsiat'Holiday timerequallylamong
thedifferentfamilymnits [509,A36 18:6].

[S> 18:9m14)] Anotheriwarningfollows, tobelonguard
against(| learning[ from(1 and(’ adopting( any(’ of(! the
abominable( practices( of(1 the  nations( that1wer will
encounter(in(Eretz Yisrael. Thelimplicationhere(is/thatiwe
mustnot"learn(toldo" the terrible things, (butwelmay
learniabout/them(inforder torunderstanditheiriwaysiand
torbetterinstructrour fellow Jews'in thisiarea. (TurShulchan
Aruch, (basedan the [Gemara)

Onbhe[practicalSide@dfBhis[duling, [oneBasHoMeNery
well[@stablishedihAis[dwnOudaismBDeforedeadingldnd
learningl@boutldtherorldreligions(@nd@aganldractices.
Such@Btudyl83hould[beldonellinderhel3upervision[of
one'slthentor.

Shun(thelpractices ofpassingone'sichildren throughfire
(aCvividexample_ofJa_reprehensible Jpagan_practice,
countedlelsewhere], IdivinationJandicertain_itypes(iof
meditationsimeant(toread thefuture" [510,L3 18:10],
astrological predictions.[counted ‘elsewhere; some other
aspectsiofiastrologylare notrhalachicallylobjec(itionable,
but one must_bel careful), reliance on_omens[counted
else[Twhere],(conjuring & witchcraft [511,0L.34 18:10],
incantations [512,L35 18:10],[1 mediums [513,L36

18:11],0J oracles [514,L37 18:11],0 andl necromancy

(seances,contactingthe’dead) [515,L38 18:11].[Allthe

above’mentioned “practices Tand [there aredifferent

opinionsLas‘to’exactlycwhateach Torah[term refersto
pullDazlewawayOfromChisOstraight mforward, 2"pure"

relationshipCwithCGld.“WemustCstrive for thatCdirect,

honestrelationship.

Chamishi_FifthRliya
22 p'sukim18:1419:13

Itfistherothernationsiwhotlistenrto thepractitionersof
theloccultiarts. Grddid notmakerusiso. Werhaveprophets
(likerMoshe) wholarise fromrour midst, "andritris/ their
propheciestoriwhichiiwe'musthearken [516,A172
18:15].

Thisiwas(partrofithe"deal"‘madewith[Gd@at Sinai, ' when

welasked thatCwemotChearGd's'voice"directly. [G[d

agreedwithrourrequestionithe conditionthattwerwould

listen_totrueprophets-wholwould _communicate tous

whatGldrasksCofrus.(Anyonewhordoesnot(listentorthe

Word of (Gdthroughtheprophetwill(beanswerTableto

Him".[(ButaprophetidaresmotspeakinGid'smametinder

falsepretenses [517,L27 18:20],0rSpeaklinithemame(of
anfidolatry [518,L26 18:20].[Howlareweto’knowwhat
isand whatisn'tGd's'word? (A prophetmustthave@a100%

"trackrecord"ITanythinglessCiscanrindication ofla false

prophet.(Prophecies‘of badthingstorbefall.the People

canCbelreversedthroughisincererepentanceand therer
foredomoticastidoubtmpon(theprophet.)

Wemustnotbelafraidtoldefyafalse[prophetrandbring
him[JtojusticeJ(and Uexecution) [519,L29 18:22].00f
course, (welare[not_supposedto_be afraid toCdoany
mitzvalinthe Torah.Inthecaseoflafalseprophet,weare
often_dealingCwith archarismaticCindividualcwhormight
havelaveryiargefollowing. Defyingthimmightbe@very
unpopularthingtoido.TheTorahisbolstering lourresolve
toridrourselves ofifalseprophetsibylcommandingus ot
tolberafraid.(Perhaps‘welcancdrawfrom[thisCmitzvara
lesson(torapplytorallimitzvot. (Do not be afraid to keep
ther'Shabbat, "belkosher, "daven Mincha, avoidiLashon
HaRa, [etc.etc.Letc.CevenWhen[doing[so[will_meet with
scoffinglofrothers.(Adhere(torhalachalandidon't(be afraid
orfembarrassedtoldo(so.

[S> 19:1m10)] Whenmattersiare(settled(in/Eretz(Yisrael,
wellare required ftoCdesignate Janotherthree(lcities of
refuge [520,A182 19:3].[Roads(to[thelcities_are to be
preparedrandlidentified(so that the killerccanleasilyfind
refuge. The(cities(willprotectthelinadvertentrkiller from
the(bloodavengingrelative of the the victim.1f (when)
welwillimeritiexpansionoffour(Land,another(threecities
willibeselected. This(isto@void unnecessarybloodshed.

[P> 19:1103)] AnlintentionalmurTdererralsorflees tora
citylofrefuge, butisremovedtherefromtostand frial. We
mustnotlignore(thesesituations 1landthose.concerning
assault [521,L279 19:13],0so0thatCwelCwillJthereby
eliminatethesheddingof innocent blood_and meritCa
good life.

lIsraelCenter TT#684 T®[[page 4[7¢ SHOIFF'TIM5765/ssue



RashiltaisesChnOnterestingChrgumentChgainst[tapital
punishment, OwhichCheltejects.[OnthelWwords,[Dolhot
havepityl[dnAim[{thekiller),[Rashildays,[don't[Sayhat
thevictimOis[deadCany[way, CwhykhouldCwe[kake
anotherOifeChndtherewillCbedwopeopleHead.[The
implication[sdlearhatldespite[@hatl@rgument, [dapital
punishment[Stands.[(OneldanBeldpposedbldapital[@un
ishmentlnoday’s[$ocietyithout[k[being[¢éonsidered
clashingithorah.)

Shishi SixthAliya
11p'sukim19:14/20:9

[S> 19:14071)] Onelmayl notlencroach upon’another's
territory [522,L246 19:14].[This[literally refersitolthe
prohibitionfof'movinglarboundaryimarker between your
landrand your neighbor's’ thereby stealing some of( his
property.Although(stealing is already( forbidden  (and
counted/Jamong!(the(1613),Ithis( prohibition/icomes(to
emphasizethe(seriousness/ofstealingland, specificallyin
EretzYisrael.

ThisO prohibitiond extendsd tol otherd formsO of

encroachment,Ce.g.CunfairCcompetillXion[khat[steals
someone'sHusiness.

[S> 19:15007)] Itrisforbidden(to renderjudgments (in
mosticases) basedron the testimonyrofialsingle witness
[523,L288 19:15];Calminimumof twolwitnesses_ are
required. {Some Ttimes, (whatone personsays/will(point
thejjudgesriniaricertain direction, butnot as formal
testimony.)

If false/witnesses shall plotitovictimizetheraccused(and
theirCplotisiuncoviTered inial specificiway and at'a
specific/pointrin‘the trial) (theyrare tobe punished in/the
manner thatthey plotted @gainstitheirfellow [524,A180
19:19].
ThisCtopicOisCknownOasCOEIDIMOZOM’MIMODplotting
witnesses.t0Ok[A[8ubset[df[falseWitnesses[@hatldiffers
fromOregular’falselitnesseslih[Sdeverallihteresting@nd
sometimeslé@nigmaticWays.

[S> 20:1m9)] Whenwe(golouttolbattle/our.enemiesand
seetheirChorsescandivehicles, Larmaments, Cetc.Cand (we
might_tendtopanic....welare forbidden_to be_afraid,
because(Gidiisionour(side [525,L58 20:1,3].

Atkoheinisanointedaschaplain((sortiof) and deliversithe
pre(battle(speechtolthe potentialiarmy [526,A191 20:3]
He@andtheShot'rimspeaktothepeoplerandsendhome
thoserthatrhave(tecentlyibuiltachouse,(becomeengaged
tormarry, land/or(plantediavineyard. {Inallthreercases,
thelpointisthatreachipursuitiisiasiyetunfinished”.Such
aCperson.facesCseriTousdistraction_from thegoals_of
battle.) Theyialsodismissfrom/service[someonewhofears
thatrherhasrinsufficientrmerit torsurvivebattle. (This(is
onelofiseveralwaysoflooking @tthistopic.)

Sh'vi'izSeventhRliyar:
20 p'sukim20:10:21:19

[S> 20:10m9)] Beforerattackinglanenemyicity, ‘anoffer
of’peacemustibersent [527,A190 20:10]. (Thisrapplies
torallCenemiesCincluding “Amalek!, CbutexcludingCAmon

andMoav.) Thisrofferrisiconditionalupon(thelacceptance
ofrther7rNoahiderLaws and other restriciTtions. 1f these
termsaremotmet, welattacklanddestroythemalepopul
lation.[Femalelcaptives and spoilsofiwarimay‘be taken,
exceptiforCthe)"7Onations" [528,L49 20:16].0These
nationsiare(tobetotally eradicatedinfordertoreliminate
theirrevilinfluence.

[S> 20:1902)] Whenilaying(siege(toalcity, ‘care'mustibe
takennottoCdestroyfruittrees [529,L57 20:19].C0nly
shadertreesmayrbecutidown[so that(siege equipment
canCObeObuilt. 0ThisC prohibitionJof DBALOTASHCHIT O is
expandedbyChazal tolinclude many[typesCofcwanton
wastefulness.

[P> 21:1m9)] dffalcorpselisifoundlinarfield,@nditlismot
known(wholhas committed thefmurder, measurements
are[made(toldetermine/the nearest town. Therelders of
thattown[perform_arceremonywhichrincludesckillingra
calf [530,A181 21:1]tolemphasizethe(senselessness of
bloodshed. The areawhererthe ceremonyris‘performed
maymeverbeplantednorworked [531,M309 21:4].The
eldersiproclaimthattheyaremotresponsiblefortheloss
oflife.[Therwhole procedurerhas‘arsobering effectronall
involved, andrhopefullytherelisisinceremendingofiways
andCatonementCgranted by Gldbecauserall thePeople
nowtake"life"imoreseriously. [3 pasukMaftir.]

Haftara 24 p'sukim
"Yeshayahu51:1252:12

4thlof the 7 Chaftarotof consolation. The predominant
messagellof Jthe haftaraCisCthatCGldJhasJalspecial
relationship_with[ thePeopleof Israel(an_appropriate
reminderforthe beginningof Elul) fand that-welhave
nothingtobeafraidiof, (because theendtodifficulttimes
isCcoming. This_can_be_summed up_Cbythe endCof( the
famousCsaying _(song) “of JRabbiCNachman1"Andithe
essentialthinglismottobeafraidatall".

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson # 300

Robbing Real Estate

The Trespasser Enrichesthe Real Estate

Onlyd09MLB[PlayersBavebit(300drithore[Aomelduns.
Only22pitchersOhMLBHistoryhavelWon3000drmhore
games.[Only[4[quarterbacksh@FLARistory[Bavelfhrown
3000[drthoredbuchdownpasses.@nlydgersonBasléver
written[3000dr[MoreldolumnsionCewishOlaw@or[Torah
Tidbits.[Kol(HaKavod, [(Rabbi[Quint,CbnthisCmilestone
achievement.

Shimon, the owner of real estate, the (“field”), protests and
demands that Reuven not enter onto his field and not to do any
work there. Reuven nevertheless enters. He has no claims
whatsoever against Shimon for the plantings, construction or
repairsthat he does.

Reuven, without authorization from Shimon, enters upon
Shimon's real estate and plants trees thereon. Assume that the
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real estate was worth $100 without the trees thereon and is
worth $130 with the trees thereon and that the expense to
Reuven in planting the treesis $20.

Shimon has several options: (1) He may demand that Reuven
remove the trees. (Reuven does not have the option to remove
the treesif Shimon demands that they remain.) (2) Shimon may
state that the trees should remain on the real estate. (3) Shimon
may do nothing. (4) Shimon may complete the plantings started
by Reuven.

Assume that the field planted by Reuven is usually not planted
by Shimon. (1) If Shimon demands that Reuven remove the
trees he must do so and failing to do so Shimon can have the
trees removed at Reuven's expense.; this holds true even if
Shimon saw Reuven do the planting and did not protest. (2) If
Shimon says that the trees can remain on the field, and Shimon
was not aware of the planting that Reuven was doing, then
Shimon must pay Reuven the lower of Reuven’s expenses or the
enhancement of thefield (in the above case $20). (3) If Shimon
does nothing, Reuven can collect $20 from Shimon, (4) If
Shimon completes the plantings or in any other way shows that
he is pleased with the plantings, then Shimon must pay to
Reuven the higher of the expenses or the enhancement of the
field (in the above case $30). Once Shimon has shown that heis
pleased with the plantings that Reuven made, he can no longer
demand that Reuven remove the plantings. Conversdly, Once
Shimon has demanded that Reuven remove the trees, he may
not change his mind and demand that the trees remain there.
Thereis a difference of opinion asto whether or not the demand
by Shimon to remove the trees must be made in Beth Din to
bind him so that he may no longer change his mind, or if it can
be done even by demand made outside of Beth Din.

All that has been said regarding Reuven planting trees in
Shimon's field applies to a structure built by Reuven on
Shimon'’s land. For example, Shimon bought real estateto place
bungal ows thereon and Reuven built a bungalow thereon. It is
stated above that Reuven does not have the option of uprooting
his plantings. There is an opinion that if Reuven builds a
structure on Shimon's field that can be removed without
damage to the field then he may do so, although he may not do
so regarding plantings. In the case of the structure, this holds
trueif thereis no foundation or anything else that will leave the
field in worse condition that it was before Reuven placed the
structure thereon. In the case of plantings, the field will always
be in worse condition than before if he removes the plantings.
Even regarding plantings, he may do so if they have not yet
taken root.

Assume that the field where Reuven planted the trees is usualy
planted by Shimon. (1) If Shimon demands that Reuven remove
the trees, he must do so, and failing to do so, Shimon can have
the trees removed at Reuven's expensg; this holds true even if
Shimon saw Reuven do the planting and he did not protest. (2)
If Shimon says that the trees can remain on the field, then
Shimon must pay to Reuven the higher of Reuven’s expenses or
the enhancement of the field (in the above case $30). (3) If
Shimon does nothing, Reuven can (in the case above) collect
$30 from Shimon, (4) If Shimon completes the planting or in
any other way shows that he is pleased with the plantings, then
Shimon must pay to Reuven the higher of the expenses or the
enhancement of thefield ($30 in the above case).

If Reuven plansin Shimon’sfield with Shimon’s authority, then
Shimon must pay to Reuven the higher of the expenses or the
enrichment of the field. In the above example, always $30. This
holdstrue even if thefield isonethat is not usually planted.

Assume that Levi possesses Shimon's field as a sharecropper.
Reuven plants or does other work in the field. Shimon has no
liability to Reuven. Levi does. The amount of the compensation
that Levi owes to Reuven is the sum that a sharecropper would
pay to have the work done that Reuven did.

Assumethat Levi isthe husband of a minor girl and possess her
field in what we call a NICHSAlI MELOG arrangement. In
essence he works her fiddd and keeps the profits, he is
recognized in the law as a person who enters upon the owner’s
field with authority and is compensated the higher of the
expenses or the enhancement of the field. The Sages of the
Talmud instituted this rule so that a husband would take better
care of hiswife's property.

Assume that Levi and Shimon are partners in the ownership of
the field. If Levi makes repairs to the field or plants there, heis
deemed a person who enters someon€e's field with authority.
Reuven enters upon Shimon’s house and makes repairs and the
rents the house to Aharon. The rent that heis paid is deducted
from the money owed by Shimon to Reuven for the repairs. To
hold otherwise would permit Reuven to do business with
Shimon's property. This holds true even if Shimon does not
hold out hishousefor lease.

If Shimon, the owner of a structure that is in danger of collapse,
instructs Reuven not to enter upon the structure and not to make
any repairs, then if Reuven makes repairs, Reuven will not be
compensated and he may not undo therepairs.

Whenever it isheld that Shimon must pay to Reuven the amount
of his expenditures, Reuven must first take an oath holding a
sacred object stating how much he expended. If Shimon is to
pay for the enhancement, Beth Din may fix the amount,
including asking for expert testimony; in this situation, Reuven
need not take an oath.

Assumethat Shimon isrequired to make payments to Reuven as
above stated and Shimon pleads that he paid Reuven and
Reuven pleadsthat he was not paid. Reuven will win the lawsuit
if he takes an oath that he was not paid. This holdstrue if there
was not sufficient time for Shimon to pay Reuven after the
amount of payment was fixed by Beth Din. The best practice
would be for Shimon to obtain a receipt when he pays Reuven
or to pay himin front of witnesses.

With this lesson we compl ete the laws of Robbery. 1'YH the next
lessonswill return to Dina D’ MalchutaDina.

The subject matter of this lesson is more fully discussed in
volume IX chapter 375 of A Restatement of Rabbinic Civil Law
by E. Quint. Copies of al volumes can be purchased via email:
orders@gefenpublishing.com and via website:
www.isradbooks.com and a local Judaica bookstores.
Questionstoquint@inter.net.il

Meaning in Mitzvot

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir's Meaning in Mitzvot on Kitzur Shulchan Arukh by

Rabbi Asher Meir
Confusing the Accuser - part one

A theme which we encounter repeatedly in the mitzva of Shofar
is"confusing the accuser" (Satan). For instance:

1. The gemaratells usthat we blow the shofar on Rosh HaShana
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both sitting and standing "in order to confuse the accuser” (Rosh
HaShana 16b).

2. Inthe siddur of Rav Amram Gaon and in Machzor Vitry, this
is given as one reason for the wide variety of different shofar
calls we sound on the holiday.

3. The Tur (OC 581) gives it as one reason for blowing the
shofar every day in Elul;

4. While the Maharil givesit as areason why we stop sounding
the shofar on the last day before Rosh HaShana.

Let us study the smple meaning and some deeper insights of
this concept.

The word satan in the Bible seems to mean merely "opponent”.
For instance, the angel who obstructs Bilaam's progress is
described as a satan (Bamidbar 22:22), and the captains of the
Philistinesare afraid that if David fights by their side he will not
be an aly but rather a satan, an opponent (Shmuel | 29:4).

But many times we find it has a more specific meaning: an
angel who is specially designated by God to act as a prosecuting
attorney when He judges men (Zekharya 3:2, lyov 1,2).
Although God already knows all of our thoughts and actions,
Divine judgment is described to us in Scripture as following
equitable and transparent procedures, with advocates making
claims and counterclaims, in order to educate us that this
judgment it isnot arbitrary but rather fair and balanced.

In the Talmud, we find an additional dimension: Satan is
sometimes presented not merely as an accuser, but aso as a
tempter, someone who confronts our righteousness with trialsin
order to test us.

While we certainly try to avoid Satan and his judgment and
adhere stead- fastly to the mitzvot, the Gemara also teaches us
that we have to respect hismission which is after all a necessary
part of the administration of justice in the world. When the sage
Palemo cursed Satan, Satan came to embarrass him and then
rebuked him for his curses. It's enough to ask Hashem to keep
Satan far away; it's not necessary to curse him (Kidushin 81b).

Let's return to confusing Satan by blowing the shofar. The Ran
brings an explanation related to the idea of Satan as tempter,
identified with "the evil urge": The stirring sound of the shofar
ingtills awe in the listeners and subdues their urges and
temptations.

But most commentators seem to associate "confusng Satan”
with theidea of Satan as accuser. For example, Rashi writesthat
sounding the shofar when the congregation is both sitting and
standing impresses him with our devotion to the mitzvot; the
result isthat heistimidin hisaccusations. Tosafot explainsthat
when he hears the persistence of the shofar (because it is blown
so often) he will think that he is hearing the shofar of the final
Redemption, when his job comes to an end (because
righteousness will reign) (Rashi, Tosafot and Ran on Rosh
HaShana 17b). The Maharil (a Rishon who wrote a
compendium of customs) gives a dightly different explanation:
The shofar announces the day of judgment, which enables Satan
to know when he is summoned to "court" to present his case
against men. But when the shofar is blown so many times, he
may become confused and "miss his court date'. Of course
Satan is a loyal public servant and will keep coming back each
time the shofar is blown in Elul, but then the shofar is omitted
on Rosh HaShana eve and he may conclude that the case is over
and he can just pack up.

Satan has shown himsdf to be a remarkably devoted and
resourceful functionary, and it is probably not so easy to fool

him. But we also must remember that his function is not to
cause us suffering, but rather to create accountability in the
world in order to motivate us to righteousness. When we hear
the shofar in Elul, it's not only Satan who remembers that
judgment day is approaching; we oursdves are reminded. We
allow ourselves to be fooled into seeing the Prosecutor right
away; thus we subdue our urges (as the Ran states) and are
gtirred to repentance. When we hear the shofar blast numerous
times and ways on Rosh HaShana, staying in shul hours beyond
what we are accustomed yet without impatience, we are
astounded at our own devotion to mitzvot; thistruly silencesthe
accuser. (As we find in Rashi.) When we reach Rosh HaShana
in a state of perfect repentance, we may find that our
righteousness is so complete that we don't win our case, we
actually find it dismissed "for lack of public concern”. After all,
the purpose of the judgment itsdf is only to give an incentive
for right conduct; when we find ourselves independently
motivated to act rightly the trial is superfluous and the
prosecutor can go home. (As we find in Tosafot and the
Maharil.)

The various customs of blowing the shofar have the effect of
"tricking" usinto preparing for judgment well in advance; thus
we find ourselves well prepared on the Days of Awe and the
prosecution will be muted and confused.
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[1] From the virtual desk of the OU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all
typesin areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Ingtitute for Advanced
Jewish Sudies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisradi zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Israel and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

Q = |t bothers me that at the shul where | usually daven, we
* often miss Sof Z'man Kri'at Sh'ma (SZKS) (the end of
the time by which Kri’at Sh'ma (=K S) should properly be said).
What can | do about this problem, and is it proper for me to
continue davening in that shul?

A- In many shuls during certain times of the year, the
* congregation does not reach KS by SZKS, which is half
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way between the beginning of the morning and the middle of
the day. (We will have to ignore the discussion as to how to
calculate when this time is) This is an issue primarily on
Shabbat and the late minyan on Sunday (in the Diaspora). Even
if one missed KS at the proper time, he can reciteit normally for
at least ancther full halachic hour, with a qualitatively lower
fulfillment of the mitzva (Shulchan Aruch Orach, Chayim 58:6).

We will mention solutions to this problem, in a descending
order of preference. If the congregation will miss SZKS by a
matter of minutes, you can go ahead (inconspicuously) and
recite KS at theright time and wait during the following portion
of the tefila, which is the long b'racha after KS. During that
time, you should answer only "Amen, Y'hel Sh'mel Rabba...,"
Amen a the end of Kaddish and Borchu. When the
congregation gets up to KS, you should cover your eyes and
make believe you are saying it with everyone elsg, as it is
generally important not to look like one who doesn't join in
saying KS (Shulchan Aruch, OC 65:3). According to most
opinions, one can wait at that point in thetefilafor along time,
but it may be preferable to say a sentence every few minutes
(MishnaBerura65:4).

This system works well halachically but is not appropriate for
every situation. It is too complicated for some people. Other
people are not good at being inconspicuous and/or arein a shul
where their neighbors would be upset if they caught him doing
such a thing. It may be wrong for people to be so sensitive to
that which strikes them as "holier than thou" behavior.
However, thisreaction is such acommon human reaction and its
results are so negative that scores of halachot are based on
avoiding thesefedlings.

A simpler ideaistorecite the three sections of KS prior to tefila
at their proper time to fulfill the main mitzva and repeat them
along with their b'rachot as part of tefila. There are opinions
that this is a serious problem, as the KS that leads into
Shemoneh Esrei should be the one that fulfills that mitzva.
However, classical poskim seem to deal with this situation as a
reasonable one (Rama 46:9 and Mishna Berura, 46:32). If oneis
not sure if the congregation will make SZKS, then some say it is
possible to have in mind to fulfill the mitzva of KS only if it
ends up that the congregation doesn't make it on time (notes of
R. Akiva Eiger, ad loc). (There is a fascinating discussion
whether or not this works; see Yalkut Y osef, Kriat Shema 4 and
elsawhere). If the congregation will not even make it to Sof
Z'man Tefila (a halachic hour later), it is halachically better to
daven without aminyan at theright time (MishnaBerura 46:32)

The question whether it is okay to daven in a shul that misses
SZKS is one that cannot be answered in a vacuum and one that
cannot be ignored. Many shuls have a hashkama minyan, and
SZKS can properly be afactor in favor of attending it. It isalso
proper to consider it when picking a minyan on Sunday
mornings. Redlize that it is a rabbi's responsbility to
realistically determine what is best for his congregation, in this
regard as well. Once he has done so, it is important for the
"religioudy stronger" membersto consider the needs of thek'lal
as something that binds them to make some compromises on
that which is halachically preferable. If one cannot do so with a
smile, then he might do more harm than good by staying in the
shul. One can discuss the matter with the local rabbi, assuming
that he can do so in a way that is not only intended to be
respectful but isreceived that way aswell.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or

www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version)
or Subscribe/Hebrew (for the hebrew version). Please leave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael

(21 Candle by Day

We find out who our real friends are when we forget to send
themaninvitation.

From A Candle by Day by Rabbi Shraga Silver stein

13 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

The Talmud (Makot 7) derives from our parsha that outside
Israel, courts must be established only in the major population
centers, whereas in Isragl, they must be set up even in smaller
towns. If the role of judges is to adjudicate disputes between
litigants, why don't courts have to be set up even in the smaller
towns outside |srael ?

At the end of our parshathe Torah describesthe EGLA ARUFA
ceremony. When a murdered person's body is found outside a
town and it is not known who caused his death, judges from the
nearest town must bring a calf, break its neck and declare that
they are not guilty. Who would have thought that the judges
were involved in the homicide? The Talmud (Sota 45) explains
that the judges do bear some responsibility, for they acted with
insufficient generosity when they failed to provide the murder
victim with ample provisions upon his departure from town.
Judges do not only resolve legal disputes; they must set a high
standard for inter- personal conduct so that the public will learn
from their example.

Why then is there a distinction between Israd and Chutz
Laaretz? The Torah seems to be hinting at one of the basic
underpinnings of Isragli society unique to Eretz Israel. The
charge to perform generous acts of chesed is not merely to alter
an individual's behavior. Instead its purpose is to inculcate
chesed into the very fiber of every hamlet in the Land of Isradl.
Since Isradl isthe shared home of the Jewish people and of God
we must not only learn the language of our roommate but also
establish an environment where we can coexist. The only realm
where we can find common ground with God is in the area of
chesed. For this reason the Torah stresses the import of
establishing courts (whose job goes beyond adjudicating
disputes) even in the smallest towns of Israel to help facilitate
an atmosphere of chesed and concern for our fellow man so that
we can approach God on histerms.

Chana Tannenbaum,
Dean and Director of Shaalvim for Women

41 A Touch of Wisdom, A Touch of Wit

A freethinker, out to provoke R' Elazar Moshe of Pinsk, asked
therabbi a seemingly innocent question.

"Rebbe," he said, "isthere any way that smoking is permitted on
Shabbos?'

"Indeed thereis," answered R' Elazar Moshe.
"Andwhat isit?' the man asked him.
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"Have the action carried out by a non-Jew," replied R' Elazar
Moshe with asmile.

(Another version of this story, perhaps a similar but different
episode, has the rabbi answering, “Perform the action with a
shinui (achange), put thelighted end in your mouth.”)

[Of course, thereal answer should be that you are not allowed to
smokeat all.]

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and" Wisdomand Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

5] Review

The name of this week's sedra is typical of many words that
begin with a consonant vowded with a CHOLAM followed by
aletter with a SH'VA. Many people pronounce the SH'VA asa
NACH and attach the SH'VAed letter to the opening syllable -
in error. In fact, the CHOLAMed letter isits own syllable and
the SH'VA is NA and leads the second syllable. The syllables
ae SHO and FTIM, not SHOF and TIM. SHO-FTIM
V'SHO-T'RIM...

[6] Par sha Points to Ponder -SHO-F'TIM

1) The Parsha begins by teaching Judges and Policemen you
should give LECHA ? to you. Why does Moshe use the
superfluous words TO YOU?

2) Why does the Torah use the superfluous language of
RIGHTEOUS- NESS, RIGHTEOUSNESS YOU SHALL
PURSUE? (16:20)

3) Why is the Egla Arufa slaughtered specifically from the back
of the neck, forwards?

THESE ARE THE ANSWERS
Ponder the questions firgt, then read here

1) Rav Moshe Feinstein answers that this teaches that aside
from the need for society to have judges and officers,
individuals must be both a judge and officer over themselves as
well.

2) Rav Elya Meir Bloch answered that this comes to teach that
when we pursue righteousness, we must do so with
righteousness. We should not fell prey to rationalizations and
justifications while pursuing a righteous goal and do so in an
inappropriate and unjust way.

3) The Seforno answers that this act, performed by the elders of

the city, symbolizes that this murder was done privately and,
therefore, could not have been prevented.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman of
Beit Shemesh ppp@i srael center.co.il

71 Torah from Nature

Last week, the MRMH column on the Egyptian Fruit Bat got a
little messed up. The dectronic versions were more presentable.
Without repeating everything, we leaveit at this: E. Fruit Bat is
one of 32 species of bats found in Israel... 900-1000 species

worldwide... two major types - larger fruit bats and smaller
insect-eating bats... 3 species of vampire bats who feed on blood
of birds, mammals (and even humans)... local to Central and
South America; none here. Vampire bats are the only true
parasites among mammas (maybe some humans too).
I nsect-eating bats are very helpful to the ecology...

GECKOFEET

Thefollowing isfrom arecent New Y ork Times science report:

Geckas, lizards that are notorious for their sticky feet, can run
up walls and across ceilings, and hang tauntingly by one toe.
They have no suction cups, hooks or glue on their feet, so how
dothey doit?

5 years ago, researchers at the U. of C., Berkeley; Stanford; and
Lewis and Clark College found the secret: 500,000 minute hairs
cover the sole of each foot, and the tip of each hair splits into
hundreds more. The hairs are so elagtic that they can bend or
sguish to conform to microscopic nooks and crannies under the
creature's feet, even on the glass walls of an aquarium. As a
result, the tiny hairs touch so much surface area so closely that
weak forces of attraction between molecules in the hairsand in
whatever surface the animal iswalking on add up and become
sufficient to et the gecko hang on. The connection breaks when
the gecko shiftsits foot enough to change the angle between the
hairs and the surface. The discovery intrigued scientists, who
immediately realized that if synthetic gecko-foot hairs could be
made, they might be a great adhesive - strong, glue-free, dry,
reusable and capable of working in a vacuum like outer space...
recent issue of the journal Chemical Communications...
produced synthetic hairs, with 200 times the sticking power of
the ones made by nature... "Think of it aimost like nano-Ve cro*
...synthetic hairs- 1/10000 the width of a human hair - are made
of highly flexible carbon cylinders, or nanotubes, embedded in a
plagtic base like bristles in a hairbrush... strong, practically

unbreakable...

(8] by I
Porrion Faomﬁ i [

Rakel Berenbaum s Porron é 6

Every Shabbat |

must prepare meals
for my family that
they will enjoy, but cooking is not one of my favorite activities.
One way | have found to motivate mysdlf to cook isto look into
the weekly Torah portion to find a recipe that is related ( in
some way ) to the parsha. The family hasto find the connection
tothe parsha and if they can't at least they are more interested in
hearing the Dvar Torah. Here I'll start with the Dvar Torah and
end with therecipe.

When mentioning the gifts the people must give to the kohanim,
it states: "This shall be the law (of what the) kohanim (receive)
from the people: When any ox sheep or goat is daughtered as
food, you must give the kohein the shoulder, the jaw and the
maw. You must (also) give him the first portion of your grain,
wine, and oil and thefirst of your shearing." (18:3-4)

In order to remind ourseves that everything comes from
Hashem, we must give Terumato the Kohanim from the staples
of life. In the merit of separating Teruma, the produce of the
field is blessed. But what is the use of this blessing if the owner
isill and can't eat? Oznayim LaTorah says, therefore, the owner
of the animal is instructed to give the kohein the shoulder, jaw
and maw. This acts asa blessing insuring that the owner will be
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in good health and will be able to partake of his bounty. The
shoulder signifies the hand - to put the food in his mouth, the
mouth and jaw - that he is able to chew, and the stomach (maw)
that heis ableto digest hisfood.

| have prepared recipes from the parts mentioned in the priestly
gifts - shoulder and jaw (tongue).

Please send FEEDback (pun intended) on the Dvar Torah and
recipes and send in your own recipes related to this or other
parshiot.

Shoulder Steak Bake
4 shoulder steaks

1 pkg. dry onion soup mix
2 clovesgarlic minced

3 thsp. honey

3 thsp. applejuice (or any fruit juice)

3 thsp. soya sauce

1 thsp. vinegar

Yatsp. ginger

Yatsp. chili powder

Place meat in a single layer in a large roasting pan. Sprinkle
with onion soup. Mix remaining ingredients and pour over meat.

Cover and bake at 350°F for 2 hours, or until tender. Yied: 4
servings

Sweet and Sour Tongue

1 (3lb.) tongue, unpickled (1.360kg)

2 (8 0z.) canstomato sauce (450g total)

% cup brown sugar

Yalb. raisins (alittle more than 100g)

1% cups water

Y41b. dried apricots (alittle more than 100g)

Cook tongue for about 3 hours. Cool, pedl off skin and dice
thinly. Heat al other ingredientsin a pot. Bring to a boil. Place
diced tongue in this sauce. Simmer 45 minutes over low heat.
Yield: 12 servings

9 Divrei M enachem

Shoftim opens with the injunction that, "You shall appoint
judges and officersin all your cities... and they shall judge the
people with righteous judgment” (D'varim 16:18). This ruling
appears immediately after the command to Jewish males to
appear three times a year at the Bet HaMikdash in Jerusalem
where they would meet the highest judges in the country, the
rabbis of the Great Sanhedrin.

Despite the prestige of the Great Sanhedrin, local courts were to
be set up in every gate and a high court was to be established for
every tribe. The officers of the court would then be responsible
to enforce the decisions of the judges.

The Hebrew text indicates that the judges should be set up for
you (Lecha). Just asthat expression indicated to Avraham that it
wasfor hisbenefit to go to Eretz Yisragl (Rashi on Lech Lecha),
so the creation of a Torah-based judicia system is beneficia to
society. The Chassidic masters, however, understood this in a
different way: Before you become a judge of others, first

become a judge of yourself!

Not surprisingly, the Torah lays down stringent criteria for the
judges and demands that the courts be beyond reproach. Thisis
a timely and fitting preamble for a parsha that goes on to
describe the tasks of kings and prophets and others designated
to lead a mode Jewish society.

Shabbat Shalom, M enachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

Her od Refurbishesthe Mikdash

The next couple of Mikdash columns are in answer to a number
of emails | received requesting more details about Herod's
refurbishing of the Mikdash. Our readers aso wanted to know
why a "Rasha' like him would even want to restore the
Mikdash. The answer is not simple; Herod had an exceedingly
complex personality. In contradiginction to the Gemarads
narration, where, after consultation with Baba ben Buta, Herod
decided to refurbish the Mikdash as a "compensation" to Am
Yisrad for "killing the sages' (Baba Batra 4a, see last week's
TT), Josephus claims that master builder Herod embarked on
this grandiose project smply because he was amegalomaniac
and yearned for glory. Stunning in their beauty, size, brilliance,
strategic importance and originality, Herod's monumental
buildings changed the face of Eretz Yisrad and many Greek
cities abroad as well. His most magnificent showpiecesin Eretz
Yisad were the new (Greco-Roman) cities Caesarea
Maritimaand Sebaste. The noted scholar Peter Richardson
writes, "Caesarea Maritima... was a major outlet to the
Mediterranean, home for the Judean navy, the largest harbor in
the Mediterranean... it was a city where Hellenistic and Roman
ideals jostled with Jewish convictions (it) included a large
number of state-gponsored and royal structures: the harbor itself
with its installations and warehouses;, water and sewage
facilities; gates, streets, ...and the Temple of Roma and
Augustus hovering over the whole at the focal point of the
harbor. Sebaste... (was) symbolically valuable (and built on the
site of) the ancient capital of the Northern kingdom of Isradl.
The Temple of Roma and Augustusin Sebaste was built directly
over the old royal palaces of Ahab, perhaps intended to make
explicit the symbolic succession." The celebrated historian,
Joseph Klausner, wrote, "All that can truthfully be said, is (that)
he (Herod) sought honor and fame wherever he might get it; and
since he knew that it was more easily obtained abroad than at
home, from the Greeks rather from the Jews;, and since he
required abundant wedlth for the buildings and statues and
munificent acts which alone could ensure his fame and spread
his reputation, for this reason he forcibly raised the means from
his Jewish subjects and gave it to strangers..."

After the completion of these great projects, Josephus writes,
"...Herod ...undertook a very great work, that is to build of
himself the temple of G-d, and make it larger in boundary, and
to raise it to a most magnificent altitude, as esteeming it to be
the most glorious of al his actions... to bring it to perfection;
and this would be sufficient for an everlasting memorial...
(Antiquities b.15:11;1). Though Herod boasted of his close ties
with the ruling Romans, ("I am at amity with and well regarded
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by the Romans."), surprisingly enough, the Gemara conveys a
totally different impression. When Baba ben But a suggested
that Herod refurbish the Mikdash, he demurred, "I am afraid ...
(of Rome)." For al his haughty pretenses, bravado and
"administrative massacres', Herod the "Great" understood that
he was only a client king. He knew very well that he was not an
independent agent and he understood that his Roman masters
might not take kindly to his glorifying the Beit HaMikdash,
always a center of anti-Roman agitation. They knew that a
spectacular "world class' temple in Jerusalem would increase
the prestige and renown of the most rebelious city in the
Empire. Striving to overcome Herod's fears, Baba ben Buta
suggested, "Send an envoy, and let him take a year on the way
and staying Rome a year, and in the meantime you can pull
down the Temple and rebuild it. He did so and received the
following message (from Rome); 'If you have not pulled it
down, do not do so. If you have pulled it down, do not rebuild
it. If you pulled it down and already rebuilt it, you are one of
those bad servants who first do something and then ask
permission." Even though Herod was "their man" in Eretz
Yisrad and his extreme brutality served their interests, the
Gemara notes exactly what the Romans thought of him.
"Though you strut with your sword, your genealogy (lit. your
book) is here. You are neither a Reka (rex, king) nor the son of
a Reka. You are Herod the slave..." Rashi explains, "If you are
proud of your weapons of war by which you killed the house of
your masters (the Chashmona'im and the scores of thousands of
other murdered Jews), ...we know exactly what you are, a
dave..." (Baba Batra 4a). The mass murderer Herod's sudden
interest in the Beit HaMikdash terrified many people and his
public address outlining his proposals fell on deaf ears. "...for
they were afraid that he would pull down the whole edifice and
not be able to bring his intentions to perfection for its
rebuilding; and this danger appeared to them to be very great,
and the vastness of the undertaking to be such as hardly be
accomplished. But while they were in this disposition, the king
encouraged them and told them that he would not pull down
their temple until all things were gotten ready for building up
entirely again. And as he promised this beforehand, so he did
not break hisword with them, but got ready a 1000 wagons, that
were to bring stones for the building, and chose out 10,000 of
the most skillful workmen, and bought a 1000 sacerdotal
garments for as many of the priests, and had some of them (the
Kohanim) taught the art of stone cutters, and others of
carpenters, and then began to build: but not until everything was
well prepared for the work" (Antiquities b.15:11;2). Herod's
beautification of the Mikdash began in the fifteenth year of his
reign, 25BCE.

Rectangular in shape with asymmetrical sides, Herod's
refurbished Temple Mount became the site of the largest
religious compound in the ancient world. Its unprecedented
massive retaining walls measured 485m on the west (the
"Kotel" is only a small part), 315m on the south, 460m on the
east and 280m on the south for a total length of 1540 meters.
Doubling the area of Har Habayit, Herod filled in a valley to the
north-east of Har HaBayit and erected a wall rising 38m above
bedrock. The valley at the south-west corner of Har HaBayit
was also closed in and a buttressing wall built to the height of
32m. Engraved with margins of 8to 15 centimetersaround aflat
central boss, the size of the average stone used by Herod's
stonecutters was 3m long and 1m high with many stones 12m
long and weighing 100 tons. The largest ashlarswerefound in a
sidetunnel including a giant stone about 60m long, 3m high and
4m wide. This mongter stone, the largest carved building block

uncovered anywhere in the world, weighs about 400 tons! In
order to withstand the soil pressure of the filling behind the
retaining walls, the rows of stones werelaid in a "terrace”, each
row being set back a few centimeters relative to the one beneath
it. Congructed of enormous ashlar stones with great precision
and without the use of cement, the walls thus dant dightly
inward. This factor, the incredible weight of the stones, and the
supreme accuracy of the cutting account for the extraordinary
stability of these retaining walls. It is likdy that the upper
exterior faces of these walls - no longer extant - were built with
pilagters- half columns- similar to those gtill visiblein the upper
courses of the origina Herodian structure covering Maarat
HaMachpeilain Hevron. <to be continued>

Catriel's book in progress. The Temple of Jerusalem, A
Pilgrim’s Perspective; A Guided Tour through the Temple and
the Divine Service

from page 3

ARSHAKIX

Upper-left are the symbols of SHO-FTIM (gavel) and
SHO-T'RIM (sheriff’ s star).

Negation circle over the planting of a sappling = prohibition of
planting treesin the Mikdash or Mizbei’ ach area

Tilted scales = perversion of justice - a recurring theme in the
sedra

Crown isfor the mitzva of appointing aking.
Hemust writea special Torah (quill & parchment).

He may not own an excessive number of horses (3 chess knights
istoo many).

Gift-wrapped present represents MATANOT, the gifts to a
kohein, specific- ally the parts of an daughtered animal.

Negation of veering to the right or left times 2 because all are
commanded so, and the king is additionally commanded the
samething.

Rabhit in hat stands for magic (but is not the same kind that the
Torah forbids- That'swhy it isnot in a negation circle.)

Ax handle detached from head - classic SHOGEG situation.

Bulldozer (earth mover, asit is caled today) (below gave and
above crown) is to prepare the roads to IR MIKLAT for better
access to the cities of refuge.

Bottom, from left. Three military deferments. Building new
house, engagement to marry, and vineyard.

Lower-right is KI HA’ADAM EITZ HASADEH, for manislike
thetree of thefield.

Home Sweet Home picture with the pyramids is negated
because we are not allowed to return to Egypt to live there.

There is an eye with the letter | in it, which isaplay on AYIN
B'AYIN. The phrase appears only three timesin all of Tanach.
Two of those times are Parshat Sho-f'tim and the haftara for
Parshat Sho-f'tim!

The dice are double-4, which is for the 4 double words in the
haftara- check them out.

The peace symbol in a speech bubble stands for the mitzva to
offer peace to an enemy before engaging it in battle.
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The recycling symbol reminds us to avoid the prohibition of
BAL TASHCHIT.

That leaves 2 unexplained items as visual TTriddles, one of
which isadouble.

TTRIDDLES...

are Torah Tidbits-styleriddles on Parshat HaShavua (sometimes
on the calendar). They are found in the hard-copy of TT
scattered throughout, usually at the bottom of different columns.
In the electronic versions of TT, they are found all together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double
prize a CD from Noam Productions and/or a gift (game, puzzle,
book, etc.) from Big Deal

Last issue' s(R’El) TTriddles:

[1] E.T., cane, cane, sort of all blue

[2] strong like a stone

[3] fal se prophets and witnesses

[4] Don't try Friday night's suggestion this Shabbat morning
[5] Shabbat and spring with, all the mitzvot without

[6] plustwo e ements from the Parsha Pix, and...

And the envelope, please...

[1] LO TAASUN... Do not do... appears four times in Tanach,
al in Chumash, twice in Parshat R'e. G-d says (in the end of
Yitro, after the Aseret HaDibrot), do not do “with me” (ITl, i.e.
E.T.) gods of silver... When Maoshe is speaking with the leaders
of Reuven and Gad, hesaysV'IM LO TAASUN KEIN... and if
you will not do thus... In R'El, we find KEIN (cane) again: Do
not do thusto G-d... and again, do not do K'CHOL, like al that
you have done until now... K’CHOL sounds like KACHOL,
blue.

[2] RAK (rock) CHAZAK... a strong rock, or strong like a
stone. Parshat R;e has 6 of the 41 RAKs in the Torah. When
you listen to the sedra, the word sort of jumps out at you. And
one of them said: Makea TTriddle out of me. Sowedid.

[3] In R'e, we find the expression KI YAKUM, if there arises
from your midst, a (false) prophet of dream dreamer... KI
YAKUM occurs only one other time in Chumash - in the
portion of the specific type of false witness known as EIDIM
ZOM’MIM, plotting witnesses and once more in the book of
IYOV. That'sit.

[4] In the Friday night davening, at the conclusion of the
BAMEH MADLIKIN “interlude between Kabbalat SHabbat
and Maariv, we find a quote from Y eshayahu 54:13, V' CHOL
BANAYICH LIMUDEI HASHEM... and we are told to read the

word BANAYICH (your sons) as BONAYICH (your builders).
This allows a DRASH on the pasuk. However, don't take that
suggestion on Shabbat morning of Parshat R'el, when we read
that pasuk in the haftara. If you read the word as BONAIY CH,
you will be instructed to reread it correctly - BANAY ICH.

[5] SHAMOR ET YOM HASHABBAT L'KAD'SHO...
Preserve the Shabbat... (from Va etchanan, second version of
the Aseret HaDibrot). SHAMOR ET CHODESH HA'AVIV...
Preserve the spring month - make sure it is spring when you
bring the Korban Pesach. Those are the only two times the
phrase SHAMOR ET occurs in Tanach. There is one other
occurrence with SHAMOR spelled without the VAV that it has
the two other times. In Ki Tavo, Moshe and the Elders
command the people to SHAMOR ET KOL HAMITZVA...
preserveall the mitzvot...

[6] At the top of R'e’s ParshaPix there were three arrows
crossed out. They represent the haftara of Machar Chodesh
which did not preempt the haftara of R'é as it ordinarily
preempts the weekly haftara of Shabbat Erev Rosh Chodesh.
And even those shuls that followed the haftara of R’ e with the
first and last pasuk of the Machar Chodesh haftara did not read
of the three arrows that were a signal between Yonatan and
David.

[7] The small photo is of actor Raymond Burr in his signature
role as Perry Mason. In 88 noves, 10 years worth of weekly TV
shows, and several movies (not to mention a radio series and
other media formats), Perry Mason proved himsdf worthy of
representing, in TTriddle form, the mitzva in R'e of
guestioning and cross-examining witnesses - V'DARASHTA,
V'CHAKARTA, V'SHALTA HEITEIV...

[8] And that leaves us with the unmentioned - but no less o -
TTriddle, namely the Word of the Month Mazal-Pic. Beginning
with the torus that replaced Taurus for lyar, we've had a
Minnesota Twins baseball cap for Sivan, a crab (apple) for
Tammuz, and Snagglepussrepresenting Av. To introduce Elul’s
mazal, here is the subject line of the email received from AW
(another CD isdue him), “yes, virginia, thereisasymbol for the
month” AW is correct that the symbol in the Word of the Month
box is the outline of the state of Virginia, which was named for
Queen Elizabeth the first, who was known asthe Virgin Queen.

Thisweek's TTriddles:

[1] 27 79-47 (8 with 29), 39 47-79, (1 with 29)

[2] Confused knowledge is surrounded by falsehood
[3] oaths one witness

[4] Besides righteous people, whose wor ds?

[5] plus 2 dements from the ParshaPixs, one of which
isadouble.
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