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Fiery  Furnace Revisited

TherMishnarin PirkeilAvot tellsius'that AvrahamAvinulwas/ testedwith(ten
testslof faith, and herwithstood themrall. Rashi’ defines/ withstandingsuch
testsas/ notl challenging’ GId's( 'traits", notl becoming(ar skeptic/ (noreven
entertainingisceptism). /Commentaries’ jon(the /Mishnaridiffer in 'whatis
includedrinr thel listriof Avraham's/ tests.” Rambam states’ that/ all ten are

specified inrthe textrof( thel Torah. He theniproceeds to emunerate’ them.

Others, including/Bartenura, [includeleventsithat/are/onlyrecordedinithe(Oral

Tradition. Let/usitake/as/an/example, thefirst/testiof faithronBartenura'siist
beingthrownrintolthe fiery furnace by Nimrod, for preaching/beliefin/One

G(d. Thel fact thatr Avrahammiraculously! survived' that experience’is not

relevantto/thenatureiofithetest. Beingthrownlintoiafiery furnaceis the test;

the(resultiinfAvraham's/case/mightibeviewed asia teward forrhis/faith... or

not. Avraham( Avinu’was’ by nol means’the onlyl Jew! thrown[into al fiery

furnace, lliterallylandfiguratively,throughout/Jewishrhistory. Theiquestionis,

whatidoes'eachpersonithink wheniconfronted byafieryfurnace. Onewill'say

Sh'maYisrael'withrwhatrhelthinks/isthis/dying/breath.(Anotheriwilllaskiwhere

isiG/diorthow(can(GIdallow(suchiaterrible/thing./Another will waverbetween

thertwol options. Whetheror noti the person(survivesithe experiencerisinot

necessarilyrindicativerof hisisuccess or failurerin/thertest. Infact,/'we might

even/say thatiaicontradictoryorpuzzlingresultiofianiordealbecomesatestiof

faithrofiitsiown.

Whatdoes/thatmean?Here's/the point. Withall of the prayers’and chessed

Word of
the Month

Alweeklyfeaturelof Torah Eﬁdbits [folhelp[dlarify[practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

It(is[Bare@hat(d[hazallstays
withdhisBoxForfiveWweeks
inChCrow,(but[suchlis[the
fate[Jof(1Snagglepuss,lour
standlin[for(HaAri,lLeo,dhe
mazaldf(MenachemI[Av.

21[Av[IB7thyahrzeitlof[R'[ChaimHalLevi
Soloveitchik,[alsoCknown[Cas[Reb[Chaim
andthe[Brisker[Rav,Cwas[AlfrabbiCand
TalmudicScholar(¢onsideredXhefounder
of(khe[I'BriskerCmethod",[CfalCmethodof
highly[eéxacting@nd@nalyticalTalmudical
study[that[focusesCon[preciseldefinition
andClcategorizationOof(0JewishCllawas
commandedliniheTorah,With(particular
emphasis] on] thed legalC] writings of
Rambam.

His[primaryCWwork[Wwas[Chidushei[Rebbe
Chaim[Halevi,[AlvolumebflinsightsCon
Maimonides'Mishna[TTorahCwhich[Cbften
would[suggest[hovellinderstandingsof
theTalmud@siwell...

andjustnessiiof( the[ residence of(IGush Katif, 'Aza, "andmorth 'Shomron(yishuvim, “howis(itCjpossible that(the
disengagementiplan/went through? Howris it possible/ that G/d allows Hamas to assign[ credit/for their("victory"ito
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suicidebombersiandto/Islam. Therquestion’itselfiisnot/arproblem. 1f ‘one finds'G/d orrhis/faith(in'G'dlacking Tithatis

the(problem. That'isthefailure of thetest.

Wemusthavetotal'confidence’in'G'd that'Heknowswhat Helis/doing. We use/our finitethumani/intellect tofigure/things
outlasbestiwelcan, dowhatwe(believetobetherightithing,landhopelandpray'that/GId will(help thingsialongthe way
we'd(like them(tolgo. Buttotknowtoo, that'He 'sometimesisays/"no".

Wecan/beldisappointed in/therbehavioriof peoplemhow truelthisthas'beenrofilate mbut notidisappointed in/Grd. Our
livesthave theirishareof fiery/furnaces. Letiusthopethat, with/G/d'shelp Twe maketheright decisions, and 'He rewards

our efforts.
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EIKEVISTATS
46thloflthelb4lsedras;[Brdlof( 1ln[D'varim
Writtenlbn[231.83lineslin[alSeferMorah;fank:14
10[Parshiyot;Blopen,dclosed

111[p'sukimlIlfanks[26th{4th0nD'varim)
Samelhumberlbflp'sukimlasVayikra,butllarger

1747Wordslranks 6th[{3rdlinD'varim)
SamelhumberlbfiivordslasKilTavo;KilTavolhas
morelp'sukim;Ekevihaslimorelletters

6865etterslIlranksi 4th[{3rdlin[D'varim)

Ekev'slp'sukimlarellongllBrdlongestlinthe
TorahlnlWordslandlettersiperlpasuk. his
accounts[forlriselinlfankinglinthelwordsland
lettersitategories.

MITZVOT:
8loflthel613[Mmitzvot,
6[positiveland[Rlprohibitions

Aliya by Aliya Sedra Summary

Numbers[in[[square[brackets] Care[ the[ MitzvalcountofSefer HaChinuchCAND
Rambam'sSeferHaMitzvot. [A=ASE|{positive mitzva); [L=LAV{prohibition). X:Y[is[the
perekland(pasukfromwhich lthe mitzvalcomes.

[P>IXYL({Z)] Cand[{S>[X:Y{(Z)] Cindicate[ start[of [al parshalp'tuchalor[s'tuma
respectively. (X:Y[is[Perek:Pasuk[df the beginning df the [parsha; [(Z) (5 the (number [of
p'sukimlintheparsha.

Kohen1stAliya 25 p'sukim7:12(8:10

[P> 7:12005)]Moshe[Rabeinulreiter(Tates the'simple"
dealthatCHaShem [offers_us: [ 1f(welobserve the mitzvot
thenCHeOwill_keepthepromises_that_Hemade to our
ancestors.He(willlloveus, (blessus, and see(tolit thattwe
flourish.CWewill_be the_mostblessed “amongallthe
nations.

Itthehooves usitorconsiderthisfact that'Gd repeatedly
presentsuswith(the@lternativeresultsiofiourfaithfulness
toHimandtheopposite. Thisistwhatmakesthesecond
passagelJoftheDSh'mali(seelaterdinOthissedra) 0so
importantto-our_dailyrroutine.Althoughtherelistmuch
overlapbetween the(firstitwopassages, itfis'thesecond
onelthatistates"theDeal",[andit{isSupposedtobeadaily
reminderand warning.

Following this, ] Mosheissues 1 another ofJ the many
warnings@againstidolatry.

SD In the context of the opening p'sukim of the sedra, the
word EKEV means "in the wake of..." (following G-d's
words).

Rashi takes the word to indicate mitzvot that people belittle and
crush under their heel. With the careful observance of these
mitzvot, G-d will keep His side of the deal.

Baal HaTurim presents a mini-mussar lesson based on the
choice of the word EKEV. The heel represents humility, in that
it always follows the toes and the rest of the foot (and body).
Since it does not initiate action*, it does not run the risk of
becoming arrogant. We must realize that humility is an
important key in our following G-d's words. Thus, the opening
words of the sedra can be saying: "If you are humble and follow
G-d's commands, then..." (Note also that the heels support the
entire body.)

*This does not suggest that initiative is a negative character
trait. Done properly, while safegaurding against arrogance
(shall we say), it isadmirable and very positive.

[S> 7:17m10)]Domotiwonder howl(itwilltbepossible to
prevaillagainst.the(manynationsiin‘theLand(and domnot
fearthem.[Themiracleswitnessedrin(Egypt(andCin[the
Midbar) willlberepeatedwith[other mations.[Conquest of
Eretz(Yisraelwill belslowisorthat thelLandwill[not/be
overrunbywild@nimals.

lIsraelCenter TT#682(T® [[page 2(T®EIKEVI5765Issue



Ponder}his... CommentatorsCask,touldChot[Gd
WhoOsplitOtheOseaOandOperformed CcountlessCother
miracles,Cprevent[theproblemOwithCnimalsCwithout
drawinglout@helperiod[dfldonquest.[TheylexplainOhat
thelperiod[fromMetziatMitzrayim[Untill@nteringfheand
was[Bupernatural, [Filled Owvith Ciniracles, CbutOtCvasCan
unnaturalXime.Food (FfromCheaven, CmiraculousCivelld
water, [dlothesfhatideldid[@ot[dutdgrow, [Shoeshatldid
notWearlout, @nd[protection@romIhelTlouds[af[Glory,
allClemonstrated[G[d's[$pecial(telationdI$hip Cvith[the
PeopleldndBelpedldevelopMithinthem[dSpecialfhithih
G[d, ButhdasbotIEbBefheiray[dflife. dust@shelfetus
is[protected@nd[providedforlduringdestation@ndihen
emergesfromtheCwomblintotheOessOperfectCbut
"natural"World, [SofooOkraellis[SoonEb[@mergelfroml[is
womb[oacetheteality[df(khe[hatural, Treal"Cvorld.
Hence,[fhearning@boutfhel@nimals.@neldan[Sayfhat
bywarningCusCaboutCOtheOlengthDofCtheOperiod Clof
conquest, [(GIAOs[tellingCusCthat[the[beriodCbfCbpen
miraclesi$l@nding{hotldompletely), Butldthoreldxciting,
morel(dlivelperiodi$Ibldome.
Nolonewillibeabletolstandbefore(lsrael. Theridols ofithe
nationcshallcbe destroyed fand (welshallnotdesiretheir
rich(tfrappings.tlisforbidden tolderive benefit from the
adornments_iof idolatry, JevenLif Jthey have not[been
worshiped [428,L22 7:25].[Nor'may/welhavelanything(to
doowithidolatry, [directlyCorCeven(peripherally..Wemay
notCbenefit fromthatCwhichCisCconsecratedtoCidolatry
[429,L25 7:26].

[S> s:1m18)]AllthatiGrdccommandsiustin‘the Torahs

forithelpurposeofiliving...[inEretz(Yisrael.

SD This is an oft-repeated theme of Moshe's words to the
new genera- tion that is soon to crossthe Jordan River.

It emphasi zes the inter dependence and insepar able nature of the

three fundamental events that define the Jewish People - the

Exodus, Matan Torah, and entry into Eretz Yisrael.

Moshernextrasksustolremembertherexperiences of the
years of J wandering, [ theJ miracles asC1wellC asC the
tribulations.ThatCwasCatesting Operiod CwhichCsetthe
stageforreallifelin(Eretz(Yisrael.

Therlandlisbeautifullyrdescribed ‘and theSeven[Species
arelenumerated.

ThisCgivesprominencetograinproductsc{bread, pastry,
etc.)linlthelrealmrofrbrachotfand gives priority to[wine
and(theffiveispecialfruits.

TheTorahrcommandsrusto"bench"rafterrmeals [430,A19
8:10].

NMITZYVAYWATCH

Chazal@ugmentedfhisltuleWith[@Widelfangeldf@rachot
to[beltecited[beforeCandlafterCpartakingCbf(food, by
whichWeldxpress[durldppreciation@ndfhanksibGLdfor
thedountyBf[HisWorld.[$oMoo, Bhe[$agesdequiredls
toSay[brachot[beforelmitzvot, Cs[vell@s[blessings[df
praise,[Bequest,[@nd@cknowledgmentMib[thakelds[don]
stantly[aware[6f[G[d[And His[folelh@heTreationland
continuingMainte[Rance[d@fftheWorld.

Based[bn[the[OwvordsCbfCtheCtommandTolkay[Birkat
HaMazon, We@redotdnlyfhanking[GLdfbrthelfbod,[ds
wouldCbeexpected, CbutChlso[for[the[OLand.OrhisCs
reflectedOinOtheOtextsOofOBirkatClHaMazonOand " Al
HaMichya"[Since[BirkatCHaMazonOs[hCmitzvalCwhich

appliesfhlallplacesnotHustlinOsrael), [dommentaries
ponder[fhelsigRificanceldffhelteferencebfheand.
RambanOsaysOthatCOwhenOoneOlooksObackOatthe
oppressionnEgypt@ndtememberstheharshnesslof
the[Wilderness,[@ndsow[@njoying@he®ounty[dffhe
Land[dfIkrael, Thereli$[dpecialldausefbfhank[G[d.[Hven
duringdimes[dfleéxile, Mhel3ignificanceldffhelland{and
the[Torah)odhelfeldfMhedewish[Peopledhustbotbe
over[lboked.Tol[faraphraseldldhassidiclihterpretation[df
the[pasukWhichldommandsisdb[lbench":[Mneldanléat
anywheredandObesatisfieddphysically, ObutCOtobe
spirituallyBatisfied CasvellThathappensonlyOn[THE
naturall@nvironmentldffthedew[@ndRis[Morahih[Eretz
Yisrael.[Perhaps[hisiklwhy[3efer[MaChinuch83peaks[df
the®rachotor[Torahearning[ihdhe3ameldontext[@s
BirkatCHaMazon.[I'AndCyouCwillCeatCBnd CyouCvillCbe
satisfied..."[dMhis[fefersRo[®oth[physical(dndS$piritual
food[fboddfffheBody@ndEbodFbrEhemhind@ndSoul.

Thelimplication[@f[(Ramban'stWordss[Hhatonlyih[Eretz
Yisraelldan[@nelBeldenuinelyfllfilledihfhelpgerformance
ofOmitzvot.[(Dneltankeep{many)CmitzvotCbutsideCbf
Israel,ButlhereliE[3omething¥italdhckingnderfhose
circumstances.
In[the[Midbar,[Moshe[taught[lis[(Ro[khank G [dForldur
sustenanceheanna. [ThisOsMhehemebf(heirst
brachaldfBirkat(HlaMazon.(When¥ehoshuaBroughtlthe
Peoplelinto[Eretz[Yisrael, (helnspired (khe[2nd[bracha,
acknowledgingfhatfherelisthuchthorebfhank[GldFbr
xhe.and,thelTorah,(the[XovenantCwithCHaShem.
These[Chdd[thel[kpiritualCdimensionko[the[btherwise
physicall@ctldfldating.

Levi2na Aliya 113 p'sukim18:11/9:3

Untiltnow, (thePeoplerhaveperiodicallydisplayed dack of
faithlinGrdintroubled timesithunger, thirst, fear).Atthis
point, C(MosheCissues_arverydifferent_kind “ofCwarning.
WhenthePeoplewillrentertheland, successfullydefeat
themations(therein, andbegintobenefitfromtherspoils
of warrandtherbountyrofitherLand, thepotentiallexiststo
discountGd'srolerintheirigood fortune. Moshe warns:be
carefultorremembertheOneWhortook us-outrofCEgypt
andfedrusCin‘the wilderness. Dornotrsay: ook whatrl
accomplished -withCmyCown[powers. Always_ remember
thatitdsGdwhorcontinuouslykeepshis(promises torour
ancestors.

[P> s:1902)] KnowwellthatturningfromGidtowards
idolatrywillresultin‘annihilation, @swith[othermations.
[PerhapsweldanOhferdhis[@dditionalPoint: Mon'tEhink
thatfheldpecialnessldfltheldelationship[G[dHaddithhe
Avot[@nddhel8pecialldelationship[Mehaswithis@llows
us[oturnCawaydrom[GLd EndCémbracelidolatryOvith
impunity.]

[P> 9:1m26)] Notwithstandingthemightrofithenations
welarelabout(toface, havelconfidence that G diwill(lead
ustolvictory.

Note®hatheWords[(that[Moshel[lises[foldescribe[the
nationsthatiweldillfacelih[BretzMisrael@reMerydimilar
tolfheWordsisedBytheMeraglim/henfheypanicked
the[PeoplelWith@heirlévil(deport[dn@helland. Moshelik
notCglossingCdverthedifficulties(thatie[(@head.[MHells
rather[ihstillingldon[Ifidencelihfhe[Reoplefhatlwillldome
from{aithih[G[d[@nd Hisl@romisebfightldnldurB@ehalf.

Shlishi Third Aliya 726 p'sukim19:429
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Moshemext"putithingsiin/perspective".'Wemustnotithink
thatiweldeservelalllthatiGidris'giving us, buttatheriwe
mustrememberithe many(times/welangered G/d in[the
wilderness/ANDeven/at/Sinai!

[Some[dmitzvaldounters[tonsider[thisCZEACHORXo[be
among[fhel813;Rambam@ndIhelChinuchldolbot.This
doeslChot,Chowever,Cminimize[the&ignificanceCbf[this
command.[$omelpeople(havedheldustomdfltdeciting[d
list[df[@[A@rd0[Remembrances[daily@fter[SBhacharit.]

Moshe now recountsforithe Peoplethe/devastatingevent
of'the’Golden(Calf. ' How(glorious/thereventsishouldhave
beeniwhen Moshedescended! the Mount/ withr the( first
Luchot./Moshe tellsthow(Gid wanted todestroy thePeople
andrhowrhe({Moshe) smashedthelLuchot, linterceded on
behalfiof the/People, and returnedto'the mountainforian
additional'40/daysiand40nightsiof fastingand prayer.

Aharon[toowasisubjectito/GId'sianger.

Rashilexplains/that G'd'was angry atiAharon for('going
along"with(therPeopleras/farras’herdid. Therimplication,
isthat’Aharon(lostrhis'sons/asaresultiof(G/d's[angerwith
him.[1Moshe's Iprayers on( behalf of hisi brother were
partially’successfulmAharon's/othertwolsons lived.

Interralia,(Moshe/mentions/otherplacesiandevents where
the(PeopleiangeredGid.

Moshe(tells/the(People that'hesmashed the Luchot'when
hesawithe/GoldenCalf.(Helalso tellsthem/ofithe different
“arguments”The(lputbefore1HaShem(ito lobtain His
forgiveness.

R'UI'l TFourthRliya (i1 p'sukim 10:1(11

[P> 10:10711)] Moshel continues( by tellinglabout the
secondsetofLluchotiandthelARON constructed [tocontain
them.

Rashil@xplainsfhatfhistBRONWas[AotfheldnelthadeBy
BetzalelorheMishkan.[Thatléame[bkter.Bpecifically,
theldonstructionfofheMishkan@nd[itsfurnishingsldid
notbkeldlacedntil@fterMomKippur.[Mosheldameldown
with[he3econdBetlof[LuchotCon[Yom[Kippur.[(Where
wasHeblHutfhem?@hisBRONWasthadefbldontainthe
LUCHOTMntil(THELARONould BeBuilt. Rashildaysthat
thiswas@he[ARONsed Mo@ccompanydhelpeoplelinto
battle[Mfhe[ARONIdffheMishkanldidMot[go b arldntil
theime[@f(ElilHaKohen.Ot3houldhot[have,[@nd&@s[@
Divine[punishment, Ok[Was[daptured By dhelénemy@nd
keptfromUsEbrithanyMears.

Helthen(tellsCof thertravelsrofthe People, thedeath of
Aharon,[andthe'succession ofrhis’son, [Elazar./Moshealso
tellsCof thespecialrolegivento thertribe of[Leviras a
resultiofithe{improper)behaviorofithemestiof the People.
SD']‘ The juxtaposition of the breaking of the Luchot and the

death of Aharon teaches us (among other things) that
an irreparable, invalid Sefer Torah is to be buried next to a
Talmid Chacham. (Baal HaTurim)

Chamishi 5w Aliya 120 psukim [10:12(11:9

[S> 10:12q20)] "Andnow, Peoplerofiisrael, (whatdoes
Gdwantfrom(you? (ONLYtorevereHim, followHisways,
love Him, [@andserveHimwithalliyourtheartiandsoul.To
fulfillallthatMecommands forourownigood."

MoshetellsithePeoplethatieventhoughGrdisithe Master
ofrall,C(Herhaslalspecial relationshipwith ourrancestors
and(theiridescendantsi{us). ' Weimustmot/bestubborn;we
mustbergood, forGidistrulyCgreatandnotrsubjectto
bribery.

Welare(required torespeciallyloveitherconvert [431,A207
10:19]Mweknow thow it(is tobe@stranger@mongothers.

RevereGid [432,A4 10:20],[servelHim [433,A5 10:20],
clingtorHim(byadheringtol Torah scholars) [434,A6
10:20],Candswearrin His 'Name [435,A7 10:20] when
necessarytolswear.

NMITZYVAYWATCH

Rambam[tountsltheCtommandmenttolhraydailyChs
Biblical, Based[dnMandHimoulshallServe"@ndMband b
serve[MimQkith[@lIyourCheart", Cdefining[Service[df(lhe
heart@s[prayer.[Ramban,@dnheldtherBand,Holdsthat
prayer(is[@[dabbiniclhitzvaldltogether, dlbeithspired By
the®'sukimhdhe[Torahand$toriesCofihe[Avot, lvho
prayed[dniarious[dccasions.

At[FirstOook, OtCkeemsproblematicCthat[therefsCho
specificC@ommandlindheTorahOThoul3haltldaven"[{or
words[tothat[Caffect).[TheliseCof(thelndirect(form [
serve[Him, [ServeHimMith[dlIourBeart, Whati$[Service
offfhe[Meart?[Answer: [PrayerleadsHoldifferent@iews
onl@xactlyWhati$[dommanded(BHere.

Iffoulthink@boutt, [SERVEHIMIWITHRALLMOURMEEART
isfheBestWayfbldommandUsibldaven,Becauselittells
usklearlyCxheChighCpremiumCplacedCon[CKAVANALCN
respectoldavening.[Of[¢ourse,@llOMmitzvotCshouldbe
perfbrmedWith[groperlihtention,fhought,@nd[feeling.
But[ffoneallsC3horthhe[XavanallDepartment, nost
mitzvot[@rel[3till[@cceptable@hatlvay.[(With[daven[ihg,
kavanalis[fhelWhole[Story,MotGust[@[domponentdflthe
mitzva.[ThisOs[$0, &pecificallybecause[heTorah[did
NOTIdommanddsfopray, Butlbatherfo[ServelGLdWith
allldur@earts.

HelisCourCGldand[He formedarmighty nation from_a
familyrof(70:souls.Love Himanddo[Hismitzvot{(do His
mitzvotout/of love for(Him). Learn/the lessons/of Jewish
historyIrthe miracles_and-wondersCof the Exodus, the
crossingrof theSea, andthe punishment of Datancand
Aviram[(heresingledroutifortheiriarrogant, unforgivable
insultto(EretzYisrael, @as/opposed to/Korachiwhom/Moshe
waslabletoforgive,sortof.

OncelJagain, JMosheJemphasizesthatJthepurposeriof
mitzvotrandthe properrenvironment for Torah(is Eretz
Yisrael.
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ShishiSixthAliva 12 p'sukim11:10(21

[S> 11:100q3)] Thellandrthatthe Peoplelarelabout’to
enter(is‘alland(thatris"accountable tor G'd" in[obvious
(and less/obvious) ways. G disidemanding ofitiandofiits
soon'torbelinhabitantsi(us). The'mainiphysical distinction
mentioned is/Israel'srelianceuponrainfall.

G/diisifdemanding ofithe/Land of Israelland of the People
of(IsraellTalways, fromionerend of theyeartotheother.

[S> 11:139)] ThisrAliyarconcludes withralrestatinglof
ther"deal"( that openedthe sedra. This/ parshalis’ the
second/passage of(Shma.(lfiwelkeep(the mitzvot/theniwe
willThavel bountiful rain and abundant yields; if not,
then...

TheQuxtapositionof@hemitzvaloffdavening@nd[GA's
promiselofCbountifulfainteaches[usXolincludethe

mentiondflGld[@sRainmaker@ndfhelfequestoritainlih
thelAmida.

Tfilin,[Torah(learning,/and Mezuzalare testated as/is'the
correlation between mitzvotrandrlongliferin/the land.
Thissecond portionof( 'the 'Shmalisi lonelof( the two
passages’iniarMezuza andonel of the four portionsrin
Tfilin.

Sh'vi'i 7 Aliya 4 p'sukim (11:22 .25

[S> 11:2204)] Oncelagain, theI'deal" that thelsedra
beganwith(isrepeatedatritsiconclusion mifrwe(will keep
allthemitzvot, (motivated byalove ofiGd; ifiwe follow/in
histfootsteps((by performing acts of kindness) ‘and cling
torHim...[theniwelwill[prevail against mightier nations
thanlourselves. Every(placelin(Eretz(Yisraelthat'we walk
upon,willlberours. Nolonewill stand 'upragainstius. The
sedrarconcludes with promisesofisuccessful conquestiof
thelLand(1Tifr'we keeprour sidelof the deal. That's allrit
takes.

Thesed(p'sukimareMaftiritoo.

Haftara 127 p'sukim
'Yeshayahu49:11/51:3

2ndofithe(7Consolation/Haftarasreadbetween 9'Aviand
RoshCHaShana. Gd's_message_through[the prophet,Cis
that(He(hasmotforgotten(Zionmorforsaken(HisPeople. 1t
mightseem(that Herhasabandoned HisPeople;and His
Land, (butctherewill_comeatime when(thePeoplewill
returntoitheirrootsiand berestored to'their/Land. Exileis
notpermanent;thereiwasmeveradivorce"betweenGid
andthePeoplerof(israel.CGrdwillChelpCin‘thebattles
againstithemightymationsthatroppress HisPeople. Gd
hasi(will) [ comforted(Zion; the'desolatedareas will
flourish; joyrandigladness, thanks:and(song willlbefound
inZion.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson # 298

Rabbinic-Declared Robbery

We shall 1Y"H revert to the topic of Dina D’Malchuta Dinain
future lessons.

There are many actions that a person may take that are not
categorized as robbery according to Torah law, but since this
conduct verges on robbery, the Rabbis of the Talmud prohibited
these types of behavior. They became classfied as
Rabbinic-declared robbery.

Thislesson sets forth the actions so declared and the underlying
reasons for the Rabbis so acting.

The Reasons for the Rabbinic Enactments

All of these decrees were made for the welfare and peace of
society, so that people will not get into quarres with others. In
the case of gamblers, the decree was made since they are busy
gambling, therefore do nothing to enhance the well-being of
society. None of my friends or acquaintances raise or fly
pigeons. So why do | devote so much time to the topic of
pigeons? First of all, the halacha does, and equally important, it
shows how meticulous the halacha is so as not to take things
that don’'t belong to us, even when actual robbery or theft is not
involved.

Examples of Rabbinic-Declared Robbery
Gamblers

If individuals play with cards, dice or similar devices, and agree
among themselves that the winner of the gamereceivesacertain
amount of money from the others, this is deemed Rabbinic-
declared robbery. It also applies to racing animals, birds or any
other similar wager. This holds true though the winner obtains
the winningswith the consent of theloser.

Gambling with a Gentile does not involve robbery, but entails
the prohibition of wasting time in useless pursuits, for it is not
fitting for a person to spend any part of his life other than on
gaining knowledge and furthering civilization. There are those
who say that gambling with Gentilesis permitted only if the Jew
has a gainful employment, but if he earns hislivelihood through
gambling, it isalso prohibited.

Seizing from traps

If aperson laid trapsfor wild animals, birds or fish and the traps
have prey and someone takes them, he is liable for
Rabbinic-decreed robbery. If the traps have a receptacle and fish
are caught therein, then it is actual robbery. As soon as the fish
or animal enters the receptacle, it was acquired for the owner of
thetrap.

Robbing swarms of bees

Bees are ordinarily not under human control. Yet by decree of
the Rabbis of the Talmud, one can acquire ownership of them.
Thus if one obtains a swarm of bees by robbery and keeps it
from the owner when it enters his premises, this is
Rabbinic-declared robbery. Accordingly, if a swarm of bees |eft
one person’sdomain and cameto rest in his neighbor’s domain,
the owner of the swarm has the right to walk across his
neighbor’s field until he has recovered his swarm. If he does
damage he must pay for it, but he may not cut off a branch even
though heintendsto pay for it.

lIsraelCenter TT#682(® [[page 5(T®EIKEVI5765 Issue



Unowned fruit from trees

If a poor person is lopping off forgotten olives from the top of
an dlive tree and another poor person comes and picks them up
from the ground, this is deemed Rabbinic-declared robbery.
However, if the person on top of the tree after holding them in
his hands throws them to the ground, the other commits robbery
according to Torah law, for as soon as the person on top of the
tree holds the olivesin his hands, he acquired ownership of the
olives.

A person with a Legal Disability Finds an Object

If a deaf-mute or mentally deficient person or minor find an
object, the object would not legally belong to them under Torah
law. They do not have the capacity to acquire athing unlessthe
sdller or the employer or donor gives it to them or to some
qualified person enable them to acquire the object. But in the
case of found objects that have been abandoned by the owner,
thereisno one to aid them to acquire the object. Thusif an adult
were to take the objects they found, the taker would not be
robbing them since legally it did not belong to them. The Rabbis
of the Tamud, to protect the peace of society decreed that
objects found by these classes of people should not be taken
away from them and that they may keep that which they find.

Remedies of the Victim

If one has in his possession anything obtained by what is
Rabbinic declared robbery, it cannot be extracted from him by a
Beth Din. However, such robber is disqualified from taking
oathsin Beth Din and as acting as awitnessin Beth din.

Pigeon-Related Activities

No one may fly a pigeon in an inhabited area because it may
come back attracting non-owned pigeons together with owned
pigeons. This is taking other peopl€'s property. It is not
technically robbery, because the owner of the attracted pigeons
is not really the owner unless he raises them in his home or his
barn. (The attracted pigeons that he hasin his dovecote feed in
the fields of othersor in public places and the “owner” does not
usualy have full control over them. However, if the pigeons
return to the same dovecote every day and are fed by the owner
who trains them and raises them, then if anyone takes such
pigeons he is arobber according to Torah law.) If one sends out
a male pigeon it may attract female pigeons from someone
else's dovecote, or if he sends out female pigeons it may attract
male pigeons from someone else’'s dovecote. All that is said
about pigeons applies to any other bird or wild or domestic
animal.

Similarly the Rabbis prohibited the catching of pigeons in
inhabited areas because they probably belong to someone e se.
Traps for pigeons may not be set except at a distance of four
mils (2.65 miles) from an inhabited area. However, in aregion
where vines are cultivated, traps may not be set even a at
distance of one hundred miles, because the pigeons belong to
the owners of the vines. Also a person may not set traps among
dovecotes even if they are his own, unless they are a hundred
miles away from any inhabited region, since other doves are
likely to come to any collection of dovecotes.

A dovecote must be at least 100 feet from a town.

A person may not set up a dovecote even in his own field unless
there are at least 100 feet of his own field on each side of the
dovecote, so that the young birds will not cause any damagein
nearby fields and eat from another’s property. However, if
someone buys a dovecote, athough it does not meet the
requirement of the last sentence, he does not have to move it

since the prior owner acquired a prescriptive right to keep it
there,

The subject matter of this lesson is more fully discussed in
volume I X chapter 370 of A Restatement of Rabbinic Civil Law
by E. Quint. Copies of all volumes can be purchased via email:
orders@gefenpublishing.com and via website:
www.israglbooks.com and a local Judaica bookstores.
Questionstoquint@inter.net.il

Meaning in Mitzvot

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir's Meaning in Mitzvot on Kitzur Shulchan Arukh by

Rabbi Asher Mair

Plowing in theLand of | srael

The Mishna in Shabbat enumerates 39 distinct archetypical
labors, or melakhot, according to a number of series. Thefirstis
the series of making bread, which begins with sowing and is
followed by plowing (Shabbat 73a).

The gemara objects that in practice plowing precedes sowing;
why does the Mishna reverse the order? The answer: the sage
who taught this Mishna "was in the Land of Isradl, where one
sows and then plows'. Rashi explains that the earth in the Land
of Israel isunusually hard; thus, even after theinitia plowing to
enable the seeds to go into the earth, an additional plowing is
needed to cover them up properly. The Mishna needs to tell us
that even this kind of plowing falls under the rubric of the
melakha of plowing.

While Rashi does not say so explicitly, it is fairly clear that
without this hint in the Mishna, we would think that this second
plowing would be considered an extension of the melakha of
sowing, which includes any action done to help seeds sprout or
plants grow. The gemara at the beginning of Moed Katan
records a dispute between Raba and Rav Yosef regarding the
liability of weeding and watering; Raba states that they are a
kind of plowing because they incidentally soften the earth,
whereas Rav Yosef considers them a kind of sowing because
they are primarily intended to help the seeds grow. (See Tosafot
MK 2b, d.h. ka.) But in the case of actual plowing, both agree
that plowing isthe more appropriate category.

Perhaps we can find an interesting hint here regarding the
unique nature of cultivating theland of Isradl. Theland of Isragl
isagood land, as we say in the Grace after Meals, it isa"land
of delight, good and broad".

Yet it is aso a hard land, making unique demands on its
inhabitants.

Thereis a certain measure of preparation that we assume, based
on our experience in exile, is sufficient. We plow the land,
preparing the earth, or the human environment, for a new kind
of growth and taking root. We perceive that our preparations are
sufficient and we move on to plow a new row, or build a new
community. But we are not aware that the land of Israel is hard,;
we can't just sow and move on; we have to continue the work of
plowing, of softening and preparing the environment, even after
sowing takes place. Though we have every reason to think that a
new planting, a new community, is completely ready to grow on
its own, we need to redlize that in the land of Isragl we need to
cultivate the natural and human environment more intensdly in
order to guaranteethat our plantstruly takeroot.
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However, when we do take these steps then the very hardness of
the earth is our aly. The hard and stubborn earth of the land of
Israel holds fast to any plant which isfirmly rooted in it, and the
sometimes hard and stubborn Jews who live here are well
accustomed to holding fast to any part of their country which is
adequately prepared, and which they have been properly
educated to appreciate.

This doesn't mean we need to apologize for the way we have
plowed and sown in the past, as our efforts were based on the
best knowledge of cultivation from our experience among the
nations. But we do need to learn from our recent experience, as
well as from the message of our sages, and adjust our approach
to the unique character of theland and the people of Isradl.

TANACH

SPIRITUAL AND ETHICAL ISSUES IN THE
BEREISHIT STORIES by Dr. Meir Tamari

"UNTO YOUR SEED WIIL | GIVE THISLAND"

Instead of the very first revelation vouchsafed to Avraham being
a spiritual one as befits the chosen of a new religion, we find
two apparently materialistic promises; that of becoming a great
nation and that of a special land. Indeed, it is only much later,
after going down to Egypt, separating from Lot, the war against
the 4 kings, and the hirth of Ishmaegl to Hagar that Avraham
received the first intimations of a specia religious relationship
when heistold: "And | will betheir G-d". Thiswas part of the
Covenant wherein Hashem spoke to Avraham of the 400 years
of galut and the redemption of his descendants. By the time that
covenant was made, the designation of the Promised Land was
known and its borders detailed and specific. Furthermore, only
with the promise of a son to Sarah and Avraham, when Ishmael
was dready 13 years old, came the first reigious
commandment, the Brit Mila.

The promise of nation was made when Ahraham and Sarah were
already old, and both childless; the promise of the land that was
made at the same time was vague and nameless, only "The land
that | will show you". Then when Lot, his nephew and
presumptive spiritual and material heir, separated from him, a
revelation came negating the possibility of Eliezer, Avraham's
disciple, inheriting, but specifically promising a son. That
revelation, while still leaving the actual borders vague, for the
first time al so specifically promised, "All the land that you see |
will give to you and your children for ever. Walk through the
land, in the length and breadth of it, for to you | have given it"
(B'reishit 12: 14-15). For aslong as Lot was with him, there was
no such revelation since Hashem had commanded Avraham
'‘Lech Lecha, go alone without Lot" (B'reishit Rabba 41:8; also
Rashi). Later, after the birth of Ishmael, came Brit Bein
HaBitarim, the covenant that made the borders of the Promised
Land clear, defined and unequivocal. Yet there was ill
something missing from the nation, land and religious equation,
there were no mitzvot and Sarah, wife of Avraham was till
barren, so then there came the first mitzva, that of circumcision,
the promise to be the G-d of this nation aswell asforetelling the
birth of a son to Sarah and Avraham who aone would inherit
Torah, Land and Abrahamic Nation.

So these 3 elements - land, nation and faith - were intertwined
right from the outset, to form something new and specific only
to Judaism. All three possess an individual sanctity that was
merged together and exquisitely balanced into an integral unity;

nevertheless, they continue to be holy even when they are
separated. All three did not originate from the desires, actions,
experiences or thoughts of human beings but rather were the
workings of Divine Wisdom. The Torah, Israd's Law, was
revealed externally from on High, the Nation of Priests did not
evolve but was chosen - "Has G-d proved Himself, to come to
take a nation unto Himself from the midst of another nation, as
G-d, your G-d did before your very eyes' (D'varim 4:34), and
the Holy Land was not acquired by them but rather "When the
Most High directed the nations to their inheritance, He set the
boundaries of the nations, for G-d's portion is His people
Y aakov, Hisinheritance (Dvarim 32:8-9)." (S. R. Hirsch).

The founder of thisHoly Nation is of a spiritual caliber different
from the rest of the nations. "Avraham is called Halvri; heison
one side and the nations on the other" (B'reishit Rabba 41) [-
‘avar' being past or other side]. "Those who follow after
righteousness, that seek the Lord, look to your father Avraham
and to Sarah who bore you; for when he the only one [who
would listen] | called him and blessed him" (Isaiah 51:2). "The
children of Heth said to Avraham, You are a Prince of G-d in
our midgt" (B'reishit 23:5). "He will command his children and
his household after him that they shall keep the way of G-d to
do righteousness asa duty and justice" (B'reishit 18:19).

So too, this Land is spiritualy different from any other in that it
has a religious and a G-d-orientated soul. "The earth is called
‘eretz' because it runs after the Heavens. These in turn rgject the
materialism and earthiness of the earth. We know that the more
intense the rgection is, the stronger is the desire of the rejected
one to pursue the loved one. The power of this rgection and the
equally powerful pursuit keeps the earth-heaven relationship in
equilibrium. Now Eretz Yisrad is the closest point to the
heavens and so its yearning is strongest” (Shem Mi Shmud). It
is, "the land which the Lord, your G-d cares for; His eyes are
upon that land from the beginning of the year until the end of
the year" (D'varim 11:12). "There are 10 levels of Holiness,
each higher than the other, and Eretz Yisradl isthe Holiest of al
lands. Wherein lies its exceptional holiness? In that we bring
from its produce the Omer, the Bikurim and the Two Loaves on
Shavuot; these are all brought only from that land' (Mishna
Keilim 1:6). Because of its heightened Kedusha, thereis also a
greater susceptibility to impurity and tum'ah. " You shall not
take any ransom for the life of a murderer that is guilty of death
so you shall not defile the Land, for | the Lord dwell in the
midst of the Children of Isragl" (B'midbar 35:21-34). "So that
the Land does not vomit you out as it did to the nations that
dwelt there before you" (Vayikra 18:27-28).

This is the 96th installment in Dr. Tamari’s series on “ Tanach and its
messages for our times’
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[1] From thevirtual desk of theoU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all typesin
areas of kashrut, Jewish law and values. Some of them are answered by
Eretz Hemdah, the Institute for Advanced Jewish Sudies, Jerusalem,
headed by Rav Yosef Carme and Rav Moshe Ehrenreich, founded by
HaRav Shaul Yisradi zt"l, to prepare rabbanim and dayanim to serve
the National Religious community in Israel and abroad. Ask the Rabbi
is a joint venture of the OU, Yerushalayim Network, Eretz Hemdah...
and thelsrael Center. Thefollowing is a Q& A from Eretz Hemdah...

There is no question this week, just an announcement and an
invitation, which we hope will interest our readers. We have
been sharing "Ask the Rabbi" questions for more than five years
(along with the rest of Hemdat Yamim) and have received very
positive reactions from our readers. The questions we have been
asked have included many varied and interesting ones. We have
tried not only to give answers that instruct people what to do but
also to explain the background and give perspective on the
hal achic process.

We have decided to take the opportunity to gather and re-edit
some 250 questions and answers into a book. For one, this will
make our exigting literature more readily accessible. However,
we would like to do more than that. We want the sefer to serve
as asignificant learning tool. We hope that this can be done on
different levels and with different styles to broaden the
opportunity for readers to gain according to their needs. Of
course, in the learning process, the teacher, the student, and the
subject matter al contribute to determining the style of
teaching. Since our readership differs in orientation,
background, and Torah experience but shares intellectual
maturity, we now take the opportunity to ask your advice. How
can we re-edit our Ask the Rabbi columns into book form and
add to it in order to makeit a better educational tool for you and
your peers?

In order to give you a point of reference, we will share some of
our own existing ideas. One is to help the relative beginner in
the world of halachic scholarship in the following manner. We
propose including a smple but significant introduction to the
development of halachic literature over the centuries. This can
highlight the place of the Talmud, Rishonim, Acharonim, etc.
We plan to include a glossary, which highlights key terms.
Footnotes in the text of the responses can aert the reader to
certain noteworthy phenomena. An extensive bibliography,
similar to the one found in our Hebrew series, Bemareh
Habazak, can be of service to beginner and advanced learner
aike.

We have another idea for the more advanced learner, which isa
unique idea that modern technology affords us. In order for such
areader/learner to more fully appreciate the topics discussed, it
is worthwhile to be able to study the key sources upon which
the conclusons are based. This enables the learner to
understand the matter better and to draw his own conclusions
and compare and contrast them with ours. This writer used this
system to study several of these topics with semicha students,
and they found the experience very rewarding.

How do we do bring whole texts in the context of a book
without making it monstrous? The answer issimple. We hopeto
transcribe several sources per response on an accompanying CD
that will be attached. An index system will connect source
sheets to a given response. These source sheets cannot only be
of value to the individual learner but can be a wonderful
resource for group learning. A rabbi can use it for an adult
education class, downloading and photocopying for participants.
A school- teacher for various ages and levels of students can

choose a topic appropriate for his forum. These are a few of our
ideas. We invite your reaction to them and your own idess, as
well. Y ou can send them to info@eretzhemdah.org

We invite your input in the following matters as well. If you
recall an answer with which you had an issue but thought it
would not be of value to point it out, you are now invited to do
s0. This could be a learned comment by those with learning
experience. It could also be a report of a custom or a loca
ruling, to which we did not refer. (Of course, we cannot refer to
every, even legitimate, opinion and custom, but we would be
happy to hear your reports) We also would like to hear
examples where you feel we did not deal with an issue with the
proper sensitivity, even if you have no argument with theruling
and analys's. Wethank our readersin advancefor their input.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly par sha sheet
published by Eretz Hemdah. You can read this section or the entire
Hemdat Yamim at www.ou.org or www.eretzhemdah.org. And/or you
can recelve Hemdat Yamim by email weekly, by sending an email to
info@eretzhemdah.org with the message: Subscribe/English (for the
English version) or Subscribe/Hebrew (for the hebrew version). Please
leave the subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day

We must be stubborn enough to give a plan a fighting chance,
but not so stubborn as to cling to it when it has clearly proved
itself unworkable.

From A Candle by Day by Rabbi Shraga Silver stein

131 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

A basic natural instinct of every human being isto strive to live
as long as possible. Since the beginning of time, people have
channeled much of their energies into discovering the secret
formula for long life. According to Jewish tradition, living in
the land of Isradl is a key to longevity. The verse at the end of
Parshat Eikev states (Devarim 11:21): "That your days may be
multiplied, and the days of your children, in the land which God
has promised to give them, as the days of heaven upon the
earth." Longevity is promised to thosewho livein Eretz |srad.

Itisfor thisreason that R. Yochanan could not understand how
there could be people outside the land of Isradl who merited
long life. He asked his studentsin disbelief whether it wasreally
true that there were elderly Jews in Chutz LaAretz. When they
answered in the affirmative, he questioned how could that be
since the Torah promises long life only to those who live in
Eretz Israel. When R. Yochanan heard that the Jews in Chutz
LaAretz wake up early in the morning to go to shul and come
home only late at night after having compl eted their prayers, he
understood. R. Yochanan said that these Jews merit long life
because they attend shul.

Why does living in Eretz Isragl lead to long life? Residents of
Eretz Israd who experience the Shechina every moment find it
easier to maximizetheir spiritual potential. One who maximizes
spiritual potential merits longevity. People living outside Eretz
Isradl who want long life must also strive to live a spiritual
exigence. Thisis much more difficult outside the land of Israel
where the Divine Presenceis not felt as strongly. Only by going
to shul twice a day are they able to boost their spiritua
existence and merit long life.
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Rav Chayim Soloveichik, Ramat Beit Shemesh

TORAH THOUGHTS as contributed by Aloh Naaleh members for
publication in the Orthodox Union's 'Torah Insights, a weekly Torah
publication on Parshat Ha' Shavuah

4] A Touch of Wisdom, A Touch of Wit

When R' Naftali became the rabbi of Ropshitz, thefirst question
that was asked of him was one where he would have to rule that
the matter was forbidden. He was loathe to begin with a
negative ruling, so he answered asfollows:

"Had the circumstances been as follows' - and here he spelled
out the conditions that would be necessary - "it would have been
permitted. Now that the circumstances are not such, you may
draw your own conclusions as to what the halachais."

The Chafetz Chayim would say: One who is haughty is not a
sinner, but afool.

Shmuel Himelstein has written a wonderful series for ArtScroll: Words
of Wisdom, Words of Wit; A Touch of Wisdom, A Touch of Wit; and"
Wisdom and Wit" — available at your local Jewish bookstore (or
should be). Excerpted with the permission of the copyright holder

151 Some Special P'sukim

The pasuk with the mitzva of Birkat HaMazon (D'varim 8:10)
and the pasuk telling us to remember Jerusalem (T'hilim 137:6)
have the same g'matriya (3824). Think Ps. 126 or 137 before
benching.

Remember: If you are present when there is Birkat Zimun
(Rabotai N'vareich), you should answer Y'HI SHEIM
HASHEM... whether you are male or female, whether you have
eaten or not.

Takealook at these p'sukim (D'varim 8:7-10):

The question is asked: A Land of wheat and barley... plenty of
bread... lack for nothing... [A Land whose stones are iron and
from whose mountains you will quarry copper.] When you eat
and are satisfied, you shall bless G-d for the Land... Food
(Seven Species), food (bread), food (no lack), [iron and copper],
food (eat, be satisfied, Birkat HaMazon). What are iron and
copper doing within the food sequence? One commentator says
that the iron and copper represent the vessels and utensils for
food - part of the "no lack" and the "satisfied". Got another
answer? Let us know. tt@ou.org

Hereis an elaboration of an answer suggest by MEY ...

That sequence of p'sukim is about the Land that G-d is about to
bring the people to. "For G-d is bringing you to a good land, a
land of flowing streams and underground springs, flowing from
valley and mountains. A land of wheat and barley... A land
where you will not eat bread in poverty (different
understandings of this phrase), and you will lack nothing, aland
whose stones are iron... When you eat and are satisfied, you
must therefore (Rav Aryeh Kaplan's wording in The Living
Torah) bless G-d for the good land which He has given you."

The command is NOT to bless G-d for the food He has given
you, even though eating is the specific experience to which the

blessing is attached. We do call it Birkat HaMazon - the
blessing of the food - but it should be clear from the pasuk - and
from the text of the "benching" that our blessing of G-d and our
acknowledge of Him goes way beyond food.

The first bracha of Birkat HaMazon does a very good job of
thanking G-d for the food which He provides for us. The second
bracha - no less a part of Birkat HaMazon than the first -
continues the fulfillment of the command of D'varim 8:10 by
acknowledging and thanking G-d for the Land of Israel and for
Torah and Mitzvot. The third bracha focuses on Jerusalem and
the Beit HaMikdash.

The fourth bracha - officially a Rabbinic addition to the
Torah-required three brachot - extends the scope of
acknowledging an thanking G-d to just about EVERY THING.

U-VEI-RACH-TA (and you shall bless) is not restricted to the
ERETZ CHITA US-ORA pasuk (8:8) and the reference to not
eating bread B'MIS-KEINUT (8:9), but for the good land with
streams and springs described in 8:7 and the iron and copper of
8:9.

Furthermore, the p'sukim that follow our selection contain a
variation of the now familiar phrase, but couched in awarning -
PEN TOCHAL V'SAVATA... perhaps you will eat and be
satisfied and build and live in good houses, and herds and flocks
will proliferate, and gold and silver will increase... and this will
lead to a haughtiness that will cause you to forget G-d and
forget to acknowledge Him as the source of all blessing.

Food does not stand alone. The promise of agood land mentions
grain and fruit and bread, but goes way beyond that. Birkat
HaMazon is specifically linked to eating a satisfying meal (by
Rabbinic decree, we even say it for less), but includes so much
more. A good meal has a context. That context is a comfortable
life, Torah and Mitzvot, and Eretz Yisradl. All of thisis part of
the mitzva of UVEIRACHTA.

[The invitation in the box on page 32 is still open. If you find
other explanations for the inclusion of iron and copper in the
"food sequence’, please let us know (tt@ou.org) and we will
shareyour find with our TTreaders.]

e MicroUlpan

Here's another useful, everyday, word for your vast store of
Hebrew-English. Useit well. Speed trap - MICHMONET

The natural force of attraction between any two massive bodies,
which is directly proportional to the product of their masses and
inversely proportional to the square of the distance between
them. Gravity or Gravitation - K'VIDA

(71 Par sha Pointsto Ponder - EIKEV

1) Why does the Parsha only refer to MISHPATIM, laws which
have reasons, when teaching that G-D will reward us for our
observing His laws?
2) Why does 8:1 begin ALL THE LAW WHICH | COMMAND
YOU in the singular form and end SO THAT YOU WILL
LIVE?in theplura?

3) The Torah teaches (10:17) that G-d is the only Divine being
and that He DOES NOT TAKE BRIBES. How could anyone
have possibly thought that there is a way to bribe G-D thereby
necessitating the Torah to teach usthis point?
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THESE ARE THE ANSWERS

Ponder the questionsfirst, then read here

1) The Meshech Chachma answers by pointing to the fact that
Maoshe was speaking to the generation who lived in the desert.
They were on a high level where there was no digtinction in
their minds between laws with reasons and laws without
reasons. Thus, all laws were essentially MISHPATIM for them.

2) The Kli Yakar explains that the first part of the verseiis, in
fact, addressed to even one person and the last part of the verse
is specificaly in the plural. This teaches us that just one
righteous person choosing to do the right thing has the power to
provide sustenance and merit for the entire world.

3) The Ktav Sofer explains that many think they can transgress
aspects of the Torah but the large sums of charity they give will
save the day in their final judgment. This is the bribery which
does not work in G-d's court.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman of
Beit Shemesh ppp@israel center.co.il

gl Torah from Nature - Caracal

Another mammal of |srael (we've had several in recent weeks),
is found in many natural areas around the country - Lachish,
north- western Negev, northern part of the Arava... resembles
the Lynx in having characteristic dark tufts on itslarge, pointed
ears... the name is pronounced MILRA, cara-CAL... often
referred to as the Desert Lynx, however the caracal is not
closely related to the true lynx... the caracal is slimmer and less
stocky, its legs are thinner and its tail longer... up to a meter
long... generally yellowish brown to a darker red/brown, with
the undersides of the cat, areas around the eyes and under the
chin being white. The backs of its ears are black (its name is
from the Turkish for "black eared")... Caracals ears are each
controlled by about 20 muscles to help these hunters better
determine where prey is hiding. The tufts of fur offer an added
advantagein pinpointing prey... in hunting, the caracal ismainly
nocturnal, but will also use the twilight hours to search out its
prey... strong and fast... prey include jerboas, sand rat, ground
squirrel rock hyrax, it can aso bring down a small antelope...
also uses its agility and superior jumping ability to catch birds
just after take-off... pigeons and guinea fowl... fasted "cats' of
their size.. mostly terrestrial, also excelent climber and
jumper... no set breeding period ... litter is usually between 1-6
kittens after a gestation period of approx. 71 days... reach
maturity at about 16-18 months...

9 Divrei M enachem

Sometimes the words of the Torah and the Prophets need no
explanation. In their clarity, they make known to us exactly
what we, the Jewish people, are expected to do: "And now
Israd, what does Hashem, your G-d, ask of you? Only to fear
Hashem your G-d, to go in al his ways and to love Him, and to
serve Hashem, your G-d, with all your heart and with al your
soul..." (D'varim 10:12).

And they inform us clearly that there is ultimately only one
authority to whom the Jew owes allegiance. "For Hashem, your
G-d, He is the G-d of the powers and the Lord of lords, the
great, mighty and awesome G-d - Who does not show favor and
who does not accept abribe" (ibid 10:17).

From everything written in this week's parsha we can be sure
that if we maintain the relationship of subject to King and take
heed of these concepts then the nations will be driven from us.
However, if we declare that, "My strength and the strength of
my hand made me all this wealth," and follow a trend that puts
usin league with the nations, the oppositeistrue.

Like recent events, this week's haftara forces us to confront
these notions head on. We can but take solace from the words of
the prophet: "For Hashem shall comfort Zion, He shall comfort
al her ruins. He shall make her wilderness like Eden and her
wasteland like a garden of Hashem. Joy and gladness shall be
found there, thanksgiving and the sound of music" (Isaiah
54:11).

Shabbat Shalom, M enachem Per soff

TowardsBetter Davening and L earning

Let's revisit the topic that inspired this column in the first place:
the prefixed VAV that switches the tense of a verb from past to
future (or command).

Let's sing the words from Parshat Eikev that are quoted in
Birkat HaMazon. Here is a representation of the way it sounds,
with loads of misplaced accents.

ka-a-KA-tuv v'a-CHAL-tav'sa-VA-tau'vei- RACH-ta...

Let's gtart with the first word and get it out of the way. The
correct pronunciation is ka-ka-TUV. The extra -a comes from
singing and | don't know if we need get rid of those extra
syllables that always come into singing the davening, benching,
etc. Reader feedback on that is welcome. The singing of a
MIL-RA word as MIL'EIL in this case does not change the
meaning of the word, but we should (maybe) try to sing words
correctly, in all cases.

But now let's look at the other three words - three verbs. All
second person, singular. Each, without the VAV in front of it,
would be past tense, and accented MIL'EIL (next-to- the-last
syllable). aCHAL-ta (you ate), sa=VA-ta (you were satisfied),
bel-RACH-ta (you benched). The tenseflipping VAV aso
(usually) sends the accent to the last syllable. v'a-chal-TA, and
you shall/will eat. Not v'a-CHAL-ta, like most of ussing it (and
probably say it). And this time, the meaning of the word
changes. v'a-CHAL-ta means "and you ate" - not what the pasuk
is saying. We need to learn to accent these words correctly. As
we've said in this column many times in the past, it is hard to
change habits that have been reinforced over years of davening
and benching, etc. But v'a-CHAL-ta is just as wrong as
V'aTAL-cha would be. Let's get into the habit of saying
V'a-chal-TA -- even when we sing it! The same goes for the
fourth word above. u'vel (the DAGESH drops out of the BET
with the VAV prefixed to the word) rach-TA ET ha-SHEM
elo-KE-cha.... And you shall (mitzva) bless G-d... Not "and you
blessed", u-vei-RACH-ta.

What about the third word - v'sa-VA-ta? That one stays
MIL'EIL. The accent does not shift to the last syllable when the
word is at the end of a pasuk or at an ETNACHTA (strong stop,
like a semi-colon). Also, if the three-letter root of the word ends
with an ALEF or HEI, then the accent stays put when a
tense-flipping VAV is attached. u'an-NI-ta (and you will build -
root BET-NUN-HEI), stays MIL'EIL. So does v'ka-RA-ta (and
you shall cal his name Yitzchak, for example). ka-ka-TUV
V'a-chal-TA v'sa-VA-ta, u'vei-rach- TA... It'sreally important to
get these kind of words right. The SH'MA has many too.
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SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catrie
Sugarman intended to increase the knowledge interest, and
anticipation of the reader, thereby hastening the realization of our
hopes and prayers for the rebuilding of Jerusalem and the Beit
HaMikdash.

"He who sees the cities of Judah in their destruction must say
"Your haly cities become a wilderness and tears his clothes on
the | eft side and says 'Blessed be the Righteous Judge..."™

From theMikdash Mailbag
Challain ChutzLaAretz

We received this truly WONDERFUL email from Josh Hossein
of of New Jersey:

| read your article... regarding the Berachot the Kohanim say on
the various Mitzvot in the Beit HaMikdash and upon eating
T'rumaand other giftstothe Kohanim.

| had been researching a question about separating Challa —
Someone forgot to separate Challa from bread that they baked,
and wanted to know if it was too late to still separate the Challa
from the bread. | remembered that the Halacha outside of |srael
isthat we may even eat the bread before Challais separated, and
then just leave a little bit over at the end to be burnt as Challa
In Israd thisis not all owed.

"As | verified that | had remembered the Halacha correctly, |
stumbled across what is written in the Shulchan Aruch Yoreh
Deah 322:5. Here is my trandation: 'Challa outsde of Israd,
sinceit isonly a rabbinic Mitzva, is only prohibited to be eaten
by a Kohein that has Tum'a (impurity) coming out of higher
body such as a Baa Keri, a male or female Zav/ Zava, Nida,
and Yoledet (awoman after giving birth - 40 days for a boy, 80
days for a girl). But Kohanim "tainted" with other forms of
Tum'a, even Tum'at Meit (a Kohein who came into contact with
a corpse - the most severe form of impurity), are allowed to eat
Challa. Therefore, either in Syria, or other places outside Eretz
Yisrael, one may separate asingle Challa, by setting aside 1/48,
and this may be eaten by a minor who has not yet seen 'Keri' or
ayoung girl who has not yet become a Nida. One does not need
to take a second separation (to be burnt).™

"And even an adult Kohein who has been to the Mikveh during
the daytime, and nightfall has not yet arrived (normally the
purification of the Mikveh only applies after nightfall), may eat
this Challa, and a second separation of Challa does not need to
be taken outside of Israd." The Rema (Rav Moshe Isserles)
adds that the custom in Ashkenazic countriesisthat the Challa
is not eaten even by a child Kohein since Challais not eaten in
Israel, and the custom is to take just one separation of Challa
and burn that. The Shach (Siftei Kohen) distinguishes between
all year round and during Pesach, where on Pesach apparently
some do have the custom to give the Challato a child Kohein to
eat (perhaps out of a concern that burning it in the oven might
cause it to become Chametz). And according to the Chochmat
Adam Shaarel Tzedek 14:4 in Vilnathey in fact did have child
Kohanim eat the Challa on Pesach following the opinion of the
Vilna Gaon. | seem to recall hearing that among the North
African Jews (maybe Tunisia) their Kohanim did eat Challa. |
am curious to know if there is a record of Jews in any other
communities where the Challa was given to the Kohanim to eat.
The Yemenite Siddur "Tikla" still in usetoday liststhe Beracha
for a Kohein outsde of lsrad who is eating Chala
Accordingly, it would seem that Kohanim Sefardim in Chutz
Laaretz could eat Challa after reciting the special B'racha

associated with it, and even Ashkenazim could do so on Pesach,
but that would be extremely difficult to arrange. As a Kohein
who follows the Sefardic Minhag this interested me a lot, since
it meant thatl could fulfill this Mitzva outside of Isragl without
much difficulty. | live in New Jersey, and after checking with
my Rav (I put this in "bold" for a reason! CS.), | asked my
mother-in-law to bake a bread large enough to require
separation of Challa but to not burn the portion that was
separated. | went to the Mikveh and that night | recited the
Hamotzi and then the special B'racha ...Asher Kid'shanu
Bikdushato Shel Aharon V'tzivanu Leechol Teruma Then |
fulfilled the Mitzva by eating the Challa that my mother-in-law
had separated.”

Mourningin Moderation

"Our rabbis taught, 'When the Mikdash was destroyed for the
second time, large numbersin Isragl became ascetics, binding
themselves not to eat meat or drink wine. R. Yehoshua got into
conversation with them and said to them, "My sons, why do you
not eat meat and drink wine?' They replied, 'Shall we eat meat
which used to be brought as an offering on the altar, now that
the altar isin abeyance? Shall we drink wine which used to be
poured as a libation on the altar, but no longer? R. Yehoshua
said to them, "If that is so, we should not eat bread either,
because the meal offerings have ceased. They said, "That is so
and we can manage with fruit." He said, "We should not eat
fruit either because there is no longer an offering of first fruits."
They said, "We can manage with other fruits." He said "We
should not drink water either because there is no longer a water
libation." To this they could find no answer. He said to them,
"...not to mourn is impossible because the blow has fallen. To
mourn overmuch is also impossible, because we do not impose
on the community a hardship which the majority cannot
endure..." (Baba Batra 60b).

"They quoted R. Yehoshua ben Levy, 'The Kadosh Baruch Hu
called the ministering angdls and said to them, 'A king of flesh
of blood, when there is a death, and he mourns, what does he
do? They said to Him, 'He hangs sackcloth on his entrance.' He
said, 'l too shall doiit." Asit issaid, 'l clothe the heavens with
blackness and | make sackcloth their covering (Yeshiyahu
50:3). He asked them, 'What else does a king of flesh and
blood? They said, 'He extinguishes the lights,' He said 'l too
shall doit.' Asit is said, 'The sun and the moon are become
black, and the stars withdraw their shining" (Yod 4:15). He
asked, 'What else does a king of flesh and blood do? They said
to Him, 'He goes barefoot' He said, 'l too shall doit.' Asit is
said, "The Lord, in the whirlwind and in the storm is His way,
and the clouds are the dust of Hisfet" (Nachum 1:3). He asked
them, 'What else does a king of flesh and blood do? They said,
'He rends his purple garments.' He said, 'l too shall doit.' asit is
said, 'The Lord has done that what He devised, He has
performed His word" (Eicha 2:17). He asked them, "What else
does a king of flesh and blood do? They said to Him, 'He sits
and isdlent." Hesaid, 'l too shall doit.' asitissaid, 'Let him sit
alone and keep silent because He has laid upon him" (Eicha
3:28). (Eicha Rabbah)

Catriel'sbook in progress. The Temple of Jerusalem, A Pilgrims
Prospective; A Guided Tour through the Temple and the Divine
Service
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from page 3

ARSHAKIX

Dvarim 8:8 describesE. Yisradl and presents uswith the famous
list of the Seven Species. Wheat in the upper left; barley
between grenade and el ephant. Grapes. Pomegranate isthe hand
grenade, known as a RIMON in Hebrew. The olive is in the
martini glass, and there is a date (the 31st) on the calendar. No
fig.

The Land is also described as being aland whose rocks are iron
(Fe on the piece of rock), and from whose mountains you can
extract copper. Penny on thehill.

It isin Parshat Eikev that Moshe recounts for the people the
story of the Golden Calf, the breaking of the Luchot, and the
second Luchot. Pair of stone tablets and Davka Judaica Clip
Art's scene of the Golden Calf.

The second passage of the Sh'ma is in Eikev. It contains the
mitzva of Mezuza and a reminder of the "deal" we have with
G-d. If we listen to the Mitzvot (preserve them, keep them,
practice them), then we will receive rainfall in its proper time.
That's the cloud with drops of rain. But if we don't observe and
preserve the mitzvot, then G-d will "lock" the heavens and there
will not (G-d forbid) berainfall, and the ground will not give up
its bounty, and we will belost...

Elephant is a reminder of the many times (in this sedra and
elsawhere) that the Torah commands us to remember and warns
us never to forget.

Yellow jacket (wasp) is the TZIR'A that G-d says he will send
against our enemies.

Loaf of bread and a key below it. The key is not on the loaf, Kl
LOAL HALECHEM...

Baby and tomatoes. PRI VITN'CHA (the fruit of your womby)
UF-RI ADMATECHA, thefruit of your ground.

XL is Roman numerals for 40. ARBA'IM appears 136 timesin
Tanach, referring to days and nights or to years. 12 times in
Parshat Eikev.

TTRIDDLES...

are Torah Tidbits-styleriddles on Parshat HaShavua (sometimes
on the calendar). They are found in the hard-copy of TT
scattered throughout, usually at the bottom of different columns.
In the electronic versons of TT, they are found all together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double
prize a CD from Noam Productions and/or a gift (game, puzzle,
book, etc.) from Big Deal

Kol HaKavod to Big Deal - Lunz and Geula stores for

their donation of toys that were distributed by us to

children from Gush Katif who are staying at several
Jerusalem hotels and in Kfar Pines

Last issue' s(VA'ETCHANAN) TTriddles:
[1] A Litvak-Galitzianabovine misspelled reconciliation
[2] given, seen, called, begun, taught

[3] R Yehuda Hal evi's second connection to sedra & haftara
[4] that we were daves (5), the whole way, and ?

[5] not between 4 & 5, used sometimeswhen 3 isviolated

[6] Yisrael 147, Y osef 110, Moshe 120

[7] plustwo unexplained itemsin the ParshaPix

And the envelope, please...

[1] One of those TTriddles that comes from a sequence of words
in the sedra that says: make us into a TTriddle. Cow in
Galitziana pronunciation of Yiddish is Kl (like key). KO is
closer to the way a Litvak would say cow. So KI IM KO from
the beginning of D'varim 7:5 indicates a bovine (cow)
reconciliation, except that the IM that would mean with is
spelled with an AYIN, not an ALEF. Get it?

[2] REI - see! Of 126 REISH-ALEF-HEIsin Tanach, 29 arein
Chumash. Of those, 8 are followed by a verb in first-person
singular past form. Four of them are REl NATATI, see, | have
given... the others are RA-ITI, KARATI, HACHILOTI, and
LIMADTI, thelast onebeingin Vaetchanan.

[3] Rabbi Yehuda Halevi is the composer of the Shabbat day
Z'mira- YOM SHABBATON. His second stanza contains the
line

CHAKUK BISHNEI LUCHOT AVANIM, MEIROV ONIM
V'AMITZ KOACH

The first half refers to SHAMOR, preserve Shabbat, as being
engraved on the Luchot, aswe read in the sedra of Vaetchanan.
The second half of the line is a straight quote from Y eshayahu
40:26, the last pasuk in the haftara of Nachamu.

[4] V'ZACHARTA - And you shall remember... appears 9 times
in Tanach, 7 of which are in the Chumash. 5 of those 7 are
either KI EVED HAYITA BMITZRAYIM or B'ERETZ
MITZRAYIM, that you (we) were saves in Egypt. One time,
the phrase is And you shall remember KOL HADERECH, the
whole way, the journey from Egypt to the Jordan River... And
the other one is V'ZACHARTA ET HASHEM... remember
G-d... Who gaveyou strength...

[5] BARUCH SHEIM K'VOD MALCHUTO L'OLAM VA'ED
is not between p'sukim 4 and 5 of D'varim 6 (SH'MA
YISRAEL...). But it is used after a BRACHA L'VATALA,
which is aviolation (opinions differ if it is actually a violation
of LO TISA, or something else) of Commandment #3.
Sometimes, because there are other violationsof LO TISA, such
as an oath in vain, which are not associated with BARUCH
SHEIM...

[6] It is not enough to say that these are the ages at which each
of the individuals died. What's TTriddly about that? The correct
solution is ANOCHI MEIT... Yaakov (as Yisrad), Yosef, and
Moshe each said those words. No one else did.

[7] One of the unexplained elements of the ParshaPix isa PEN.
There are 5 PENs in the sedra and another two U'FENS. Not so
remarkable, but they are associated with the remember - don't
forget things that Moshe talks about. Hence, the PEN near the
reminder string on thefinger imagein the ParshaPix.

[8] Which leaves the grasshopper. The word K'CHA- GAVIM,
like grasshoppers, appears only twice in Tanach. Back in
Parshat Shlach, the Meraglim told the people about the giantsin
the land, "we felt like grasshoppers (compared with them) and
so were we in their eyes'. Commentaries point critically to this
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statement. The other place the word appears is Y eshayahu 40 -
the haftara of Vaetchanan- Nachamu. In that context, the
inhabitants of Earth are called grasshoppersin perspective of the
"One Who sitsabove the circle of the earth”.

Thisweek's TTriddles:
[1] 2from 13 of 11 0of 5
[2] Moshe, Yirmiyahu, Shmuel, Nechemya

[3] Had it been the US instead of Canaan, then one thing that
was sent in would be humorousirony

[4] G-d told Moshe to take ancther two, G-d set aside Levi, and
one other who & what?

[5] wordwise matchup of the Land and the week

Gush Katif

POSTSCRIPT to Menachem Persoff's Reflections on a visit to
Gush Katif in last week's Torah Tidbits

It isnow aweek later. Now we can sit shiva for Gush Katif. The
last Sifrei Torah were taken out today. Today they also came to
remove the contents of Avi and Shira's house from what
remains of Neve Dekalim.

| am on my way to see the tent camp set up by the evacuees
from Atzmona: Jewish refugeesin a Jewish state. Their only sin
is that they want to stay together as a community. My children
are “safe” in a hotel in Upper Nazareth, that is, until they are
thrown out of the hotel with the rest of the yeshiva on Erev
Shabbat.

My daughter Dina recovered from her two-day ordeal in the Bet
Knesset in Neve Dekalim. Nowadays, sheis busy running to the
Kotd to meet the evacuees, entertaining some of their children
in a hotd in Yerushalayim, or visiting one of her summer
campers from Netzarim (who lost 4 family members by terror).

Now the recriminations, now the soul-searching, now the
wander at our youth, now the determination to rebuild shattered
dreams. Now the resolve to do a Tikkun, now the time to pray,
now the time to reach out, now the time to ask questions. Now
isthetimeto pick up the pieces. -- M.P.

FEEDBACK on FEEDBACK

Re Howie Kahn's letter (last week's TT) regarding on my
(second) article from Gush Kaitif, criticizing two statements... |
feel obliged to respond.

Mr. Kahn first challenges my reference to a "wave of looting
and burglary," during the standoff in Kefar Maimon, because
the government siphoned so many forces away from the major
cities that it knowingly left them with insufficient police to
maintain law and order. In fact, numerous news broadcasts and
newspapers corroborated what | stated. Channd 1 ("Mabbat")
even showed televised footage from various business

establishments, whose closed-circuit cameras captured theftsin
progress. Unfortunately, as the newscasters noted, despite
promptly alerting the police to the crimes as they were taking
place, there were no officers available to capture the criminals
in person.

Mr. Kahn's second criticism concerns my statement that the
people of Gush Katif "have aready buried, in the young and
unnaturally expanded cemetery of Gush Katif, their parents and
grandparents and siblings and spouses and children - victims of
Arab terror and government indifference” This is clearly an
emotionally charged issue. | certainly do not intend to "insult
our martyrs', as Mr. Kahn accuses me. However, nothing in my
statement could possibly justify his concluson. Undoubtedly,
even the present government occasionaly deemed military
actions unavoidable, because of the terror threat to Sederot and
other communities within the "GreenLine" or to communities
Israeli governments built over more than three decades in the
Gaza strip. This included posting soldiers in Gaza, to thwart
terrorist attacks inside and outside the "Green Line." Obvioudly,
we salute and revere every soldier who answered his people's
call and forfeited his life protecting them. But does our holy
soldiers sdlfless dedication excuse an officia policy that was
halfhearted or worse? More specifically, do occasiona
concessions to security considerations absolve this government
(or its predecessor) of ongoing indifference to the fate of Gush
Katif citizens, during a fiveyear reentless terror war
unilaterally waged against them? | personally witnessed endless
artillery shell barrages and even Qassam rockets raining down
on Neve Dekalim with nary a firecracker shot back by the IDF
in response, because the government forbade it to return fire. |
reiterate, too, what | reported in my first article from Gush
Katif: Even when two middle-aged grandparents were ruthlessy
murdered on the Kissufim road in a hail of bullets, the army
remained under orders to refrain from any response. The
terrorists were eiminated only by the swift intervention of the
local civilian security chief, who was wounded in the process.
Mr. Kahn, is there anymore charitable description of this deadly
program than "government indifference" - perhaps "crimina
negligence’ would be a more apt designation? Moreover,
having thoroughly compromised the IDF's role in combating
and deterring terror, did the government's decisions accomplish
anything other than emboldening theterrorists and exacerbating
their murderous campaign against us, with inevitable
consequences?

Indeed, if Mr. Kahn is truly animated by righteous indignation
over those who "insult our martyrs', there is manifestly one
address only to which he should direct his rage. This
government cynically converted the IDF into an instrument of
its palitical agenda. It isthe government's indifference, together
with its political machinations, that makes a mockery of our
holy, martyred soldiers supreme sacrifice and the bereaved
families they left behind. - Chaim Eisen (edited and shortened
by PC)
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Y OU can help Gush Katif Evacuees!

Pleasefill in the information below and send by email or fax to the Isragl Center. Y ou will be contacted after your formis processed
Name: Phone:
Cdlphone: Email:

Occupation: Town/Settlement:
Age-range (circleone): Teenager / Young Adult / Adult / Senior

In my professional capacity, | would liketo volunteer as (circle one or more):

Lawyer / Psychologist / Social Worker / Rabbi / Educator / Accountant

| would liketo volunteer in thefollowing areas (circle relevant items):

Ddliveries: open truck / small truck / largetruck « Transport: private car / commercial vehicle
Babysitting ¢ Children / youth activities » Storage: open area/ closed area

Text books (and other study materials) ¢ Tutoring/ study assistance ¢ Laundry / ironing
Food: private/ commercial / supplies/ produce

Temporary housing: number of rooms____ for periodof ___ location:

| am available on thefollowing days: SUN/MON/TUE/WED / THU/ FRI / Motza'Sh

| can volunteer in the: Morning/ afternoon / evening.

| havetransportation available: Yes/ no

| can volunteer in thefollowing region(s): North/ Center / South

| can help in thefollowing additiona way(s):
Send formsto one of thefollowing emails or faxes:

email: secy@israelcenter.co.il

Fax: Goldie, Israd Center: (02) 566-0156

For general information, call: Goldie, Israel Center: 02-5667787 ext. 242
To contribute funds (Isragli tax-deductible):

Join the OU International Campaign to assist the children evacuees from Gush Katif (Gaza) and North Shomron. These funds will be
applied to special spiritual and educational needs of the children and youth.

Send checksto the Isragl Center, P.O. Box 37015, Jerusalem 91370
The check should be made out to the Israel Center and marked “ Children”
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