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Therfollowing can(fit forrmany/sedras of the Torah, ‘but/the opening topic of
Matot/lendsritself torreiteratingral point that has'been made ofteniiniTorah
Tidbitsiover(the years.

The'Mishna’in'Yomalspends many chaptersipresentingthe procedures(forithe
Yom(Kippur'service(in/the/Beit(HaMikdash. Theropening chapteritellsus/that
theKohen/Gadol ' was takenfromrhis/private’homerandrisolatedin the(Beit
HaMikdashi complex for( seven/days: before ' Yom Kippur.r Among'the many
thingsthatioccupyrhis/timerduring thelpre YKIweek, is[alseeminglystrange
event/thatthe mishnaldescribes. Representatives from the Sanhedrin/teach
and/or(review the/details’ofAvodat'Yom HaKippurim/with/the/Kohen/Gadol,
whowillibe/doing/mostiofithe day's/serviceion hisiown.

The representatives/of[Sanhedrinfadministerran/oath to/the/Kohen 'Gadolthat
hewillfaithfullycarryroutiall the ' myriadof details'of the Yom Kippuriservice
as(theyrhaveltaughtthim. When(theyparticompany, says'the mishna, theyrcry
and(theKohen'Gadolicries. Whyidoitheyicry? ‘And why(did theyhaveto'make
theKohein/Gadol'swear?

During(the timerofl the second  BeitrHaMikdash, there/were times whenla
KohenGadol was anl appointeel ofl the Greek authorities, ratheri thanone
selected/by(the"proper" methods ofiselection. Often, the’appointed [ KGIwas
suspectedof being a’ Tzedokil (al sect that most often( follows! thel literal
meaning ofthe Torah, (rejecting the definitions, explanations and rulings of
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suggestion[Wwas[tejected[1TifCany[imonth
needs(@Bracha,itisMenachem[Av.

WTiR NOW DN T N DM R wNY
..-::m‘a oNn 53 ‘7;:1 why N3

TheoladWill BeonFriday[@h20mA0p
P n*wwy Spias ‘WW m*: mm 151&'!

That'sEl0.00am [llsrael Bummerl]ime
Rambam[nbotation:[Shishi,A5h(370p
Actualholad:[FRIBIMTAUGIIB:05amIST

thel Oral Law). These appointmentsiwere made[tol causel frictionbetween’the Sanhedrin and thel BeitrHaMikdash
leadership. By requiringlanroath, the/Sanhedrin'were guaranteed that the KGIwill performitheAvodalas'should be
done. Would notla/Tzedokiimake/changesaccording torhisisect'sirulings? ‘Not/if ‘he took'an(oath. ' Without/a’commitment

www.radiou.org

& OTHER
JZ'MANIM

Correct for Jerusalem

Ranges are THU THU 21 28 Tamuz (Jul 28 Aug 4)

EarliestiTaliti& T filin04:5605:02am
Sunriselll5:5205:57am
SoflZ'maniK.Sh'malli9:1819:20ami(8:2608:30am)
SofliZ'maniTfilali10:27110:28am(9:5319:55am)

Candic Li”&’ﬁai"iﬁc

' 1 Correctifor(TT(678[¢ [Rabbeinu D]amLU m)[18: 59pm

Thel OUL Israelll Centerl) andl Torah( TidbitsO dol not
necessarilylendorselthelboliticallorthalachiclbositions[bf
itsll editor,0 columnists, orll advertisers,l norll doll we
guaranteelthelfualitylbflhdvertisedIserviceslbriproducts

1

1

1

1

1

1

1

1
:7.03']“][ (6:12)  Jerusalem 8.18|]II]: Chatzoti(halachicinoon)112:45Y4112:45%pm
17:20pmi(6:15) GushXatif 8:19pm 1 1 MinchalGedolal(earliestiMincha)iit:2101:20pm
:7:20pm[(6:15) Raanana 8:20pm: PlagiMinchani6:1306:09pm
1 7:18pmi(6:13) Beit[3hemesh 8:18pm | ! Sunsetllli7:4417:38pmi(7:3907:33pm)
17:20pmi(6:15) Netanya 8:20pm 1
1 7:19pmi(6:14) Rehovot 8:19pm | InfheWolinetzBamily Shul
17:19pmi(6:14) Modi'in 8:19pm 1 " - " .
'7:18pmi(6:13)  Be'erBheva  8:18pm![| "Early[Shabbat”Davening
17:17pmi6:12)  Gush[Etzion  8:17pm, |[Minchal3:57pm (15hin.BeforelBlag)
17:19pmi(6:14) GinotC3homron  8:19pm ! SHABBATON
17:03pmi(6:12) MaalelAdumim  8:17pm ||l JoinMsEbrdavening@ndEShiurim
17:18pm (6:13) K4[&[Hevron 8:17pm seeBackPagesfbrschedule
17:14pmi(6:13) Tzfat 8:19pm !

OU ISRAELCENTER

Seymour(J.[Abrams[*OrthodoxiUnion

JerusalemWorldiCenter
YitzchakiFund,iPresident
RabbilEmanuellQuint,1SeniorlVicelPresident
Prof.0MenilKoslowsky,1VicelPresident
RabbilDovidiCohen,Vaadimember
MoshelKempinski,'Vaadimember
SandylKestenbaum,lVaadimember
SimchalRock,Vaadimember
ZvilSand,)Vaadimember
HarveyiWolinetz,)Vaadimember
MenachemiPersoff,DirectoriofiPrograms,lisraeliCenter
PhiliChernofsky,IEducationaliDirectoriandiT Tleditor

221KerenlHaYesodix1POBI370150<0Jerusalemi91370

phone:1(02)15661778710fax:0(02)156 117432

email:itt@ou.orgl«lwebsite:lwww.ou.org/torah/tt

OrthodoxiUnionl<INationaliConferencelofiSynagoguelYouth

Thislpublicationlandimanylofithelprogramsliof

thelllsraeliCenterlandINCSYlinlIsraellarelassisted
byigrantsifromiThelJewishiAgencyiforilsrael

Producediandiprinted"inthouse"latithellsraeliCenter

lIsrael Center T #677® [page 1@ MRINCHASI5765(Issue



to'thelOraliLaw, and followingtheliteral'wordingofithe Written Torah, therelismowaylout/ofian/oath. Even/ifithe/oath
was/madelunder(duress. Evenrifithe"heartrand the lips"'were neverriniagreement. [Even'withiregret. Forrall of 'the
problemsiwithi Tzedokim'in/general, 'and a TzedokilKoheinGadol(in particular, (ifthersaysithe 'words of an/oath, heris
duty’bounditorkeepithem. TherSanhedrincould rest easythat the Kohein Gadol ' would faithfully follow the exacting
demands/ofthalachalinitheperformancelofithe(Avodaon Yom Kippur.

Helcriedrand(theyicried becausehewas suspectediofibeingra/ Tzedoki, ‘evelifrherwasn't. It'wasavery'sad situationthat
existedat/the/time.

But/thepointrofithisiexamplerisithis: Torahrisicomprisedofitwolequal partsiiithe Written/Word, Torahshe'bichtav, ‘and
therOral’Law, Torah(she'b'alpeh. 1f-oneracceptithe formerrandreject the latter, grossidistortions/of the Truthrof Torah
result.(Inthisfexample, it(isimportant/tokeeprone'siword randnot(violate arvow. lt[says/that/in/the Written Torah. 1t(is
equallytruethatonercan,lin[certain’ circumstances, nullifyhisivows. 1t says(this(in’the Oral Law. Neitheris more
important'than(theiother. Thefirstidoesn'tworkwithout the/second.

We(men)are:commanded to/bind Tfilin‘onlourrarms/andplace/themonour heads, between oureyes. Tfilin[are/made
of Teather. Theyareitorbeblack. Theylcontain/four'specific’portions fromthe Torah. Theareitoibepositioned/onithelarm
and headinveryspecific'ways. Howdo we knowanything more'than"Wear Tfilin"? Thelanswer(is the(Oral Law.

The'mishnalin'Chagiga'states/that'Hatarat Nedarim"floats inithe/air"'andrhasmotextual'support. But/it/isnoless partiof
the/body ofihalachabecauseiof thelack/ofaichaperiandiversetoianchoriitto.

Acceptance, (belief,in/thetwin/aspects/of Torahiis/crucial torauthentic Torah Judaism.

Itrisprohibited by Torahrlaw to make Beef/Stroganoffiwithreal sour creamrand real beef. Thisis/soreven/if thecow
whose milkiwas usedto make the creamris totallylunrelated to'the cow'whose beefris/being used forithe recipe. The
Written'Wordsays, "infitscownmother'smilk". The/Oral Law(teaches(us that/the prohibition/isimorerinclusive. This/is INOT
aTalmudicrorRabbiniciextension of the Torah Law. This/is'DEFINITION of the/TorahrLaw courtesy of the  Talmud, the
embodimentiofithe Oral'Law/as/given by G/dto/MoshelandfromMoshe to hisiand the/next/generation, andso/onlalong
the(Chainlof Tradition/that/teaches/usitodayrand(will/continueto teachiourichildrenrand children'sichildren forever. The
Talmud isthis, [andalotimore.

D N MATOTISTATS
42ndlbflthelb4[sedras;[Othlof Olin[Bamidbar
Writtenlbn 900ineslin[alSeferlorahl{rank:[(29)
9[Parshiyot;#bpen,bltlosed
1120psukimranks24th[{7thln[B'midbar)

1484 Wwordslllranks[29th{6thinB'midbar)
5652(etters(lltanks[BOth[{7thlin[B'midbar)

OflfheZ [pairs[df[dedras[that@re[dometimesidom[]
bined@nd3ometimes[itead3eparately,[Matot[and
Mas'eil@refheldnostdften[dombinedpair.[All[dver
thelorld, dheyarel3eparated[only[10.5% [6f[he
time, dhelbstdimeBeing21¥ears[dgo.dnsrael,
they[@reldeparated@ni@dditional (10%dffhefimell
when[ResachBeginsldn[ShabbatlandfhelYearRas
2[Adars.IhatdastBappenedd0yearsidgo.

Aliya by Aliya Sedra Summary

Numbers[in[[square[brackets] Care[ the MitzvalcountofSefer HaChinuchTCAND
Rambam'sSeferHaMitzvot. [A=ASE|{positive mitzva); [L=LAV{prohibition). X:Y[is[the
perekland(pasukfrom which lthe mitzvalcomes.

[P>IX:YL(Z)] Cand[{S>[X:Y(Z)] Cindicate[ start[of [al parshalp'tuchalor[s'tuma
respectively. (X:Y[is[Rerek:Pasuk[df thebeginning af the [parsha; [(Z) [i5 [the (number [of
p'sukimlintheparsha.

LR CPR PP ER PP ACRAR | KohenFirstAliva16 n'sukim30:2(17

[P> 30:2m016)] "And(Moshelspoke to theleaders of the

TribesCofClIsrael..."CThefirst _principle Cof Jthe _topicof

U\ A WY A
MITZVOT: Nedarim{vows & oaths)risthatlapersonmustfulfill.the
Contains[20bflthe[513mitzvot, i [pos. [prohibition terms-of a vowandCitCis prohibited to 'profane one's

word" [407,L157 30:3].
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Oonritheotherithand, (built linto ithe Torah'silaws lare
procedures for release from/vows. These proceduresialso
constitutel 1 arl mitzva, 1 known( as(1 HAFARAT( I N'DARIM
[406,A95 30:3].1Agirl(12112%:(yrs.oldmofficially called
a’NAARA)who(vows canlhave her'vows nullified by her
fatheri(onlyron'therdayrherhearsofithem). Similarly (but
withrdifferences), arwife's vows/ can'be nullified by her
husband. [ (In’this( case, ‘onlyl some[ vows, those which
affectithe’husbandare subjecttorhisnullificaition.)

MITTZVAWATCH

In[@dditionHo[MAFARATMI'DARIM, Hhe@ullification
of @Wife's[dr[daughter'show By Husbandldrfather,
therelklanother[aspectloffhislinitzva, (knownlas
HATARATN'DARIM. Mhissfheullificationldfldne's
vows[{thosefhat[Balachically[CANDBeldullified) By
a[Ravléxperthdhebwsof[N'darim[drdpanel[df
threeldayanim[(evenladymen).

Hatarat[N'darim[is[ddareldxampleldf@thitzvalthat
isldonsidered@Morahaw, [dlthoughlthereli[doldlear
supportingextihfheWrittenWord.TheMishnalih
Chagigal@ssureslilsfhatHatarat[N'darim[is[dodéss
aldorah[donceptBecauseldffhelack[of[aOiritten
source.[ThisOs[butCanotherOnCalonglseriesCof
demonstrationsdof[dthedabsoluted necessity[dof
defining[Morah[@s(BOTHIhe[Written[Word[@nd[the
Oralaw@nd@radition.

Anliimportant[pointdbXeeplih[thindisfhatHatarat
Nedarims[Motdhelihferiordtep[Sisterldffheldom]
mandbReepldne'sidord@nd@otXolprofaneldne's
word.[dt[3ometimeslakes[$econdplace, Butliklils
sometimeslpreferred.

Forl@dxample,if[d[derson[gromisesbMisitfhelKotel
onceldMeek,fhenitMoulddeemhatfhelpgersonlis
obligatedtoCldo[Clexactly[fthat.[(HeCpromisedChe
would.SolRelthust.[Theorah[SaysHelthustdo[[all
thatCéamelbutCofChisChnouth".[The[TorahMorbids
himOoprofanehisWords.[Atdhe[3ameime,he
halachal3dllowsfhelpersonfol@dppearBeforeldBeit
Din[Xor[CRavOwvhoOsCanCexpertCOnCktheOdaws[Cbf
Nedarim)[CandCask®hatChebellinbounddrom[his
promise.Heldeeds(d[dationalepon¥hich[HATARA
(unbinding)[danBelHased.[@kay, Heléxplainsblthe
Beit[Din[dr[Ravhatlwhenhelinadedhelpromise,
helivedldloseofhe@Id[Tity[@nd[HRadléasy[dccess
tolfheKotel.Mow[HAelhovedldway[dnd/orldhanged
jobswith[differentChoursdfromChisCpreviousCone,
andtisMerydifficult@EbMeepHis[@romise.MheBeit
Din[orhe[Rav@skshimfCheOivouldhavelinade
suchl@[promise,lfheforesaw@heldifficul dHiesn
keeping(it.[Heldayfhat[HeoulddotBave.[Dnfhat
basis,[(he[dan[belteleaseddromhis[jpromise.[The
nullificationOsFetro[dctive[(To[theXime[hel[first
madethepromise.[Df[tourse,Cheltan[goltolthe
KotelAs[bftends[heikes.[(But[heldsChodonger
boundB@y@[Aromiselfblgoldnceldeek.

IfCxhepbromisevasCotivatedby[a[tragedybr
difficultSituation,@henfhelpersonishoulddryBard
to[maintainhedermsCof(thepromise@ndbreak
theNeder.OfGk[(becomesdifficultdoldontinuehe

deedlih[question,[@henldnelshouldBeMatir[Meder
butlfty Ebldontinueltheldeed[ds[dften@s[dossible.

IfCdtheOpromiseldinvolveddaldmitzvalmatterd
commitmentdtoOalcertaindamountOofCtextCof

learning,OspecificCactsOofCchessed, JaldChumra

perhaps[dIlthen[Hatarat[Nedarim[&houldChot[be

useddbldtopldoingfhelthitzva,Butldnlyoldemove

theBurdenldfthe[Meder.

IfCxtheCmatterClhtChandOsCmundane, (XhenCOtOs
praiseworthyto[lindoXthe[Neder[{ifCpossible) o
avoid[@nlinnecessaryOsinrap".[Madellipderm.
Welhavel&nough[bpportunlties[To[&inCithout
violatingldurldwnNeder[Being@dddedfbfhelist.

Levir'Second Aliya 112 p'sukim 131:112

[P> 31:1012)] GidnexticommandsMoshe[toldolbattle
against(Midyan, and then to/preparetotake/leavelofithis
world.[Moshe[drafts. 1000 men_from_Ceach(tribe for the

task.
SD Commentaries point out that the People were reluctant
to comply because they knew that Moshe would die
shortly after successful completion of the battle. Moshe, on the
other hand, enthusiastically complies with G-d's command, his
personal interests to the contrary, notwithstanding. The Chatam
Sofer notes that when G-d commands the battle against Midyan,
He callsit NIKMAT BNEI YISRAEL, arevengefor Israel's sake.
When Moshe calls the people to battle, he refers to revenge for
G-d's honor. If the people would be fighting for their own
honor, they might forgo the battle, not to hasten Moshe's end.
But to avenge G-d'shonor, they dare not refuse.

Pinchas(is/ sentras("chaplain".. The 12,000 strong army
succeeded(lin[ killing["all male‘Midyanites(including 15
kingsiandBil'am. The:'women, ‘children, herds, flocks, and
possessions of Midyan/ were!takenrasbooty. The'cities
and(palaces/were( destroyed. Thelarmy returned to’the
Israelitelcamp/at/Arvot(Moav.

Note:[Therelis[éonfusion[admongldominentaries[asfo
whetherheribeldflevildentd[dontingentodighthis
warlbrChot.dfCthey[did, (Hid[CMenasheCBndCEfrayim
combine[dsthelfribeldfMosef, [fherebyKeepingfhebtal
number&t[12000,CbrCveretherelactually[130000who
fought.evi's[probablelihvolvedientis[duefodhefact
thatheOlvarCvas[NOTor(he[purposeldf[donquest[df
territory; OhadOitObeen, OLeviCwould OnotCbeCdirectly
involved.[If[So, Menashe@ndEfrayim[grobablyfbughtlds
thelfribeldfMoseflihfhisWar@gainstMidyan.

Shlishir3ra Aliya 112 p'sukim131:13 24

[S> 31:13018)]Moshe, Elazar, Candthetriballeaders
wentlouttogreetthereturningarmy.(Moshewasangry
thattheofficerskeptthelwomenrofiMidyanalivelsincerit
wastheywhowerelinstrumentalin(thedownfallof(Israel
inithePe'oraffairianditheconsequentiplague. Thefwomen
andOmale childrenOJwerekilled; DtheIgirls D remained
captive.The(soldiersOweretold to remain_outsidethe
campforsevenidaysibecauseloftheir ritualimpurityasa
resultCoftheCwar.Sotooweretheir Jgar’ments_and
certainvessels Tamei.

[S> 31:2104)] ElazarrHaKohen[setscdown[the laws of
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purification/ofivessels. Many of/thedetails of"kashering"
and "toveling"of vesselsiare derived/fromhere.

Rl 4w Rliya 117 p'sukim 131:25 41

[S> 31:25m30)] (G d tellstMoshe(toorderralcountingof
the( spoils of war. The booty(is to be divided equally
between(thersoldiersion/the’onerhandiandthe Peopleion
thelother. Taxes0f'1/500 wereimposed upon/thesoldiers.
The'tax'was/to'be given(to/the kohanim. Thetax fromthe
share(that'thelpeople receivelisi1/50. Their tax/was tolgo
tothe(Leviyim.

The(Torah(tellsfusthattMosheland(Elazar/did(as/Gd had
commanded.

The(tallylcomes(to[675,000sheep{and/orgoats).(72,000
cattle.61,000donkeys.

Thelcountiofiyoung(girlswas32,000.

The Torahnow!tellsius/the tallyrofithe half that'wentito
therarmy. (If fanyonerhasranlidearas torwhy the Torah
spellsiiall[ thistout, "pleasellet us know.[Consider(ithis
another(Parsha/Point/to/Ponder.)

Because! the  Torahl gives/ the numbers, theylarelbeing
includedrin[ ther Sedrar Summary( here. And(seeing! the
numbers will underscore( the ‘question/as/ tor why( the
Torahiincluded allithese(details.

Therarmy's'halfr'wasi337,500(sheep(andigoats). Thetax
(1/50) from/the TZON/was(675animals. 36,000 cattle; tax
of 72 /animals.30,500/donkeys; tax/of 61/donkeys.

And(16,000young girls(forrwhatipurpose?); taxof 32 (for
what/purpose)

Wlazar( received] all(1 of () the(1 MECHES, [ as(] Gid( ] had
commanded.

ChamishiGwAliya 183 p'sukim 131:42 54

Andthenithe half'that'went'to/thepeopleisiitemized. The
question/still(oriagain) is'why(repeatthe numbers.

337,500(TZON, 36,000/ BAKAR,(30,500(donkeys.(16,000
peoplel{young(girls).
Artaxiof1/50was/given/tothe(Leviyim. (Another/question:

Whyt this/timelarethe(1/50 /amounts not'spellediout like
the(1/500 wereabove?)

Thel officers approach Moshe with more gifts of igold
(vessels, jewelry)inithanksto G dfor notlosing‘evenione
person(inbattle. Thetotallamountiofigoldicame(to(16,700
shekel.

ShishiSixth Aliva 19 p'sukim 132:119

[P> 32:104)]Next(the Torah(tells usithat the tribes of
Reuven’and/Gad/were heavilyladenwith(flocks andthat
they noticed that/thelands of Ya’zeirrand( Gil'ad were
particularlysuitedfor(raisinglivestock. The came before
Moshe, Elazar,_and the(leadersiof the People and they
“mentioned” (thatthe territory'was'good foranimals;and
thattheythappened tothave many@nimals.

Note[ the unusualpasuk, 32:3,Cin whicheachrof(its/ 9
wordsisthemameofacity.

[S> 32:50mp11)](Theythenirequested ‘permission(tosettle
on(the[east bankof the JordanI River, Moshe's initial
reactionfislintenseanger, fearing[thattherequestofithe
twortribesiwoulddiscouragethePeoplerofCisrael from
wantingJ to proceed into) theD Land, 0 repeating 0 the
experienceJof _the"spies"CofJalmost 40 yearsearlier.
Moshe(lisOveryCdescriptive Cand Jpassionatein_retelling
whathappenedd0iyearsearlier.

[S> 32:16004)]Thelkeylobjectionfon’Moshe's partiseems
toCbe the potentialCnegativeeffectCon the rest of(the
People. Tol this, ‘thetribesreplied thatCthey-wouldbe
preparedrtorsettletheirfanimalsfandfamilies“here” and
theywouldsurelyfaccompany(theircbrethrenrintoCEretz
Yisraellandnotireturntothereast/bankuntilrallrissettled
initheland.

SD']‘ In addition to the main "dressng down" that Moshe
gives Reuven and Gad, there is a more subtle rebuke on
another issue. The tribes offer to build corrals for their flocks
and homes for their children. Later, when Moshe gives them
permission to establish themselves on the east bank, he tells
them to build homes for their children and accommodations for
their animals. Your children gofirst. Then your property.

Sh'wi'i ThniRliva 23 p'sukim 132:20142

[P> 32:20m23)]Moshe'sresponselis the[administration
of anlJ oathJ (many( detailsC of J the D proper form0) of
"conditions"[are derivedfrom thisfamous oathof(the 2%
tribes)@greeingtolthe requesttoisettlelonitheeastsideof
thedJordan’iff {iffand fonlyif) (the 2% tribes fightiside by
sidewithithelother tribes(ofIsrael.

TheTorahCidescribesJthel cities Jthatthe]12%[tribes
establishedtoCsettle their familiesCandflocks priorto
theiricrossing(theJordan.

Perhapsfhe[3eeminglyinnecessaryldetails[divells[ihe

messagefhatWeldreldealinglWith(Partdf(Eretz¥israel,
and[@ot{ust[domething@xtraterritorial.

Haftara 22 p'sukim Yirmiyahu1:12:3

Thelfirst(of (the three [HAFTAROTIOFTRAGEDY.When [Matot(and (Mas eilare
combined, thislis [the (haftaralfor[ParshatBinchas.When they dre separated 1]
asltheydre this lyear [Tit is [the hiaftara for Matot.

Therhaftaralconsistsiof thelopeningwords of(thebook of
Yirmiyahu. Aside from(the personal_exchange between
GdOandYirmiyahu, Owearetold Dofhisvisions Jof Can
almond(tree{which(blooms earlylin(thelyear, @ sign that
Gld's_judgment’is_coming_soon)_and[the'boiling pot",
representingthelenemyfrom themorth(Bavel) whowill
come(toldestroyJerusalem. This(prophecyofidestruction,
becauserofridolatrytandunfaithfulness, (sets.the tone(for
the3(Weekmourningperiodforthe BeittHaMikdashland
forC theJmainC partCofJ the book of 0 Yirmiyahu. The
concludingpasukrofitherhaftaraltelllof the promise that
Gdwillpunishithosewholriselagainstilsrael, forIsrael 1
despiteitssins(mistholyland(specialto(HaShem.
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THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson # 294 « part two

Dina D’Malchuta Dina
Abiding by the Laws of the Land

In the last lesson | wrote that there were several sources in the
Talmud for the concept of Abiding by the Law of the Land,
DinaD’Malchuta Dina. That lesson had one source, amishnain
Nedarim 3:3.

Source #2:

A Mishnain Tractate Gitin, 1:5 states that all legal documents
entered in the registries of non-Jews are valid even if their
signatories are non-Jews, except divorce documents and writs
freeing slaves. The Talmud (Gitin 10b) questions how deeds of
gift can be valid since there has not been a valid act of
acquisition to acquire the gift. The Talmud answers that Shmue
(first generation Babylonian Amora; born about 180, died in
257) has said that Dina D’ Malchuta Dina, the law of the land
must be foll owed.

Source #3:

A Mishna (Baba Kama 10: 1) states that no money may be taken
in change from the box of custom callectors. (It is assumed that
the money in these boxes are ill-gotten.) The Talmud (Baba
Kama 113a) askswhy is it assumed that the money isill-gotten;
has not Shmud enunciated Dina D’Malchuta Dina must be
followed, and obviously the money in their boxes islegitimately
there. It isanswered in the Talmud that these customs collectors
had no limit and were not acting lawfully. As stated by R.
Menachem Maeiri; Provence, (France 1249-1306; Meiri Beit
HaBechira on Baba Kama 113), the inference is that had they
been acting lawfully, one could take change from them.

Source #4.

The Talmud (Baba Batra 54b) discusses an interesting situation:
A Gentile sdlls a fidd to a Jew, who pays money to the Gentile
but did yet receive the deed to the field. Shmue stated that
during the hiatus between the payment of the money and the
receipt of the deed, the field is owner less and if any Jew
performs an act of acquisition to the field, such asplowinginiit,
he acquiresit. The reason isthat according to halacha the field
is not acquired by the payment of money alone, so that the field
does not yet belong to the Jew until he recelves the deed; on the
other hand, once the Gentile has been paid, he no longer
considers himself to be the owner of the fidd. The Talmud
guestions this ruling since it was assumed that under Persian
law at the time when the discussion took place, a person could
not acquire land except by deed and the Jew who performs the
act of plowing the land would not acquire it, although he would
under Jewish law. And as the Talmud continues, there is the
statement of Shmuel that the law of the land must be followed,
DinaD’MalchutaDina.

What emerges is that the doctrine of Dina D’Malchuta Dina is
not questioned by anyone in the Talmud. As stated by R.Yom
Tov b. Abraham Ishbili (Ritva; Seville Spain; 1250-1330; on
Nedarim 28a) there is no one who disputes the doctrine.

Political theories of Dina D’ M alchuta Dina

There are several political theories why Dina D’ Malchuta Dina
is binding on all Jews regardless of the land where they reside.
(What is set forth under political theories were enunciated

hundreds of years before some of the great Gentile political
scientists of note who helped shape Western democracy. Also
most of these theories of the Rabbis were spelled out in one or
two sentences rather in volumes.

Theory 1:

R. Samuel b. Mer (Rashbam; Germany 1080-1174;
commentary to Baba Batra 54) in his commentary states that the
underlying theory of why one must abide by the law of the land
in which he lives is that al the inhabitants of the land have
entered into a social compact to do so. “All of the inhabitants of
the kingdom have taken upon themselves by their own free will
the statutes of the king and hislaws. Thisis aso theview of R.
Isaac b. Moses of Vienna (Germany 1180-1250; Or Zarua,
volume 1, response 745.) This is aso the view of R. Moses b.
Nachman (Spain, Israel; 1194-1270, Ramban response46.)

Theory 2:

Building on theory #1, R. Israel Isserlein (Germany 1390-1460;
Terumat haDeshen response #341) says that in most situations
the citizens do not actually enter into a formal agreement
agreeing to be bound by the laws of the land. Instead such
agreement isimplied in all countries; by residing within the land
it is presumed that the citizens agree to be bound by the laws of
theland.

Theory 3:

A singular opinion is expressed by R. Eliezer of Metz (a
Tosafist; Germany, 1115-1198): The king ownsthe land and he
may deport anyone who does not abide by hislaws. The citizens
are therefore required to obey the laws or leave the country.
Although thisisasingular theory it is cited by many others such
as R. Solomon b. Adret (Barcelona, Spain; 1245-1310; Rashba
commentary on Nedarim 28.) and R. Nissin b. Gerondi (Spain,
1310-1375; Ron commentary on Nedarim 28a.) Aswill 1YH be
explained in a future lesson, this theory has application in our
own timesin the State of Isradl.

Theory #4:

As explained by R. Solomon b. Adret: (Rashba commentary on
Y ebamot 46a), when theruler of theland conquered the land, he
also conquered all of the citizensthere as his prisoners, and they
are thus obligated to follow the laws of the land. This is based
on a Tamudic passage (Gitin 38a) that showsthat a Gentile can
acquire a Jew by an act of possession based on the verse “And
he took them a captive’” (B'midbar 21:1). R. Yosef Habiba
(Spain beg. 15th century; Nemukai Yosef on Alfas Y ebamot
46h) takes it even further by sating that the Jew who is
punished for not paying his taxes may be sold as a dave, and
must therefore abide by the laws of the land. Asfor the question
raised that the laws of slaves are not applicable nowadays, he
answers that there is ill a vestige of the laws of davery
applicable today (in his time, i.e. 15th cent.). Whether the
doctrine of Dina D’ Malchuta Dina applies to acquiring persons
today is the basis of a discussion by the Tosafists. (See Tosafot
Y ebamot 26a.) R. Joshua Falk explains that this holds true even
if the citizen owns his own piece of land. (Poland; 1555-1614;
Sma on Choshen haMishpat 369: 12).

I'YH the next lesson will continue with other palitical theories
that form the basis of the doctrine of Dina D’ Mal chuta Dina.

The subject matter of this lesson is more fully discussed in volume 1X
chapter 369 of A Restatement of Rabbinic Civil Law by E. Quint.
Copies of al wvolumes can be purchased via email:
orders@gefenpublishing.com and via website: www.israelbooks.com
and at local Judaica bookstores. Questionsto quint@inter.net.il
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Meaning in Mitzvot

Each week we discuss one familiar halakhic practice and try to show
its beauty and meaning. The columns are based on Rabbi Meir's
Meaning in Mitzvot on Kitzur Shulchan Arukh by

Rabbi Asher Mair

Choosing a Spouse

Last week we discussed the first chapter in Even Haezer, the
section of the Tur and Shulchan Arukh dealing with the laws of
marriage. That chapter dealt with the obligation to marry and
have children. This week we discuss the second chapter, which
discussestheideal spouse whom we should marry.

Seemingly, the main consideration mentioned in the Tur is
family back- ground, or yichus. The chapter opens. "A man
should only marry awoman who is appropriate to him, one who
has no disqualification, for anyone who marriesawoman who is
inappropriate to him, when the Holy One blessed be He testifies
to the tribes [that they belong entirely to the people of Isradl],
Hewon't testify to him".

Of course thisin no way contradicts the importance of finding a
spouse with a good character and with compatible traits. It just
means that the search begins with those with a good family
background. Afterwards the quality of the match is determined
by personal qualities. Indeed the Tashbetz writes that when
Chazal state that "From Hashem a woman to a man" (Moed
Katan 18b), it refers to this kind of compatibility: "insofar as
thiswoman is suitable for this man in manifestations and humor
[today we would say "chemistry"] between them, according to
thedivinedecree'. (Tashbetz 11:1.)

But when we look more deeply we find that the idea of good
background is itself intimately connected with good character.
When the Tur goes on to describe how we gauge a person's
pedigree, he doesn't discuss how many generations we check
their descent. Rather: "And what is the sign of pedigree?
Someone who hears an insult and doesn't respond, as Rav Ada
stated, "The pedigree of Bavel issilence."

Later on, the Tur cites Rambam, who writes that in general all
Jewish families can be assumed to have yichus, a kasher
background. The exceptions: someone from a family which is
very quarrelsome, and "someone who is insolent and cruel and
misanthropic, and doesn't do acts of loving kindness, we suspect
that he is a Givonite [symbolizing lowly background], for the
signs of the holy nation of Israd is that they are bashful,
merciful, and kind" (Isurei Biah 19).

So the insistence on family background comes to focus not on
pedigree, but rather on character traits and the educationa
environment of the prospective spouse. Even the mandate to
seek the daughter of a Torah scholar is given a perspective
which ties it to the traits of the spouse: "A person should always
try to marry the daughter of a Torah scholar and to marry his
daughter to a Torah scholar, for if he dies or is exiled, his
children will be Torah scholars'. The emphasisis switched from
the technical fact of the wife's background to the practica
consideration of the educational environment she will create for
thechildren.

(I have heard that the Chazon Ish ruled that any woman who
was educated in a reputable Torah seminary should be
considered a "daughter of a Torah scholar” for the purposes of
marriage, for thisvery reason.)

We learn from the Tur that much of the distinction between

family background and character is redly artificia. The
importance of family background in Jewish law and tradition is
itself bound up with the idea that our nation as a whole is
naturally displays and esteems elevated character traits:
forbearance, modesty, kindness. This doesn't mean that a
distinguished pedigree is not impressive or importance; it just
means that ultimately we are trying to find a partner who will
have an enlightened soul and wonderful characteristics, and the
family background is one, but only one, corrdate for these
humanqualities.

TANACH

SPIRITUAL AND ETHICAL ISSUESIN THE
BEREISHIT STORIESw Dr. Melr Tamari

" Shem, Cham, and Y efet;

from thesethe World was spread"

The Dduge passed and all living creatures were wiped out.
Noah, as Hashem commanded, leaves the Ark, together with his
family and all that was in it. Never again would the world be
destroyed by a natural catastrophe like the Flood, and Hashem
planted the rainbow as a sign of His promise. Now from the
three sons of Noah were to come the generations of Mankind
that would repopulate the world. "They had different characters,
yet al three were considered worthy to be saved, so too down
the ages, despite the often vast spiritual, cultural and social
differences between their descendants, no one could say to
another, 'you are less human thanl'; al are equally created in
G-d'sImage. To emphasize thisimportant truth, their names are
repeated here." (Rabbi S. R. Hirsch). And the Torah tells of the
ten generationsthat followed from Noah until Avraham, and the
various nations and peoples that flowed from them. They were
the second experiment, as it were, to see whether individuals
could create a spiritual and moral future, according to Hashem's
law. As the basis for all civilized society they were given the
Seven Noachide Laws: prohibitions of idolatry, cursing G-d,
adultery, robbery, eating flesh from aliving animal, murder and
the positive command of establishment of a just legal system -
all asaDivine commandment.

"And Noah began to be the man of the earth" - he devel oped the
plough, the wisdom of agriculture and the sciences associated
with it. That was beneficial and praise worthy. Yet "he was
supposed to correct the world spiritually as well, so he should
have planted olives or figs from which people have a benfit,
instead "and he planted avine", which isdetrimental to mankind
in addition to the pleasure and benefitsit brings. [Furthermoreg],
Noah who at first was an Ish Tzadik, ended being called ' aman
of the earth, whereas Moshe who was at first called an Egyptian
man [by the daughters of Yitro], ended as 'the man of G-d"
(B'reishit Rabba33:3).

What was so wrong with the vine and wine? After all, the
drinking of wine forms an integral part of our ritual: Kiddush on
Shabbat and Chagim, havdala, the 4 cups at the Seder, and
celebrating weddings and britot. [Not to mention wine of
libation in the Mikdash - Ed.] | doubt thereis a religion or a
faith so wine-orientated, but there is a profound spiritual
difference between Noah's world and ours. This is the concept
that permeates Judaism, of sanctifying onesdf in those things
that are permitted to one. Sex, food, war, business, earning
money, social communication and political organization are all
essential for human life. However, nothing is unlimited and so
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all the permitted actions are made KADOSH, that is, set aside.
So there is kosher, that is proper or befitting, food, sex,
government and money and speech. What prevents sinin all of
them is that we sanctify everything. So in the Vidui we
recognize that gluttony of permitted food is asin and our whole
Ashamnu deals with unkosher wealth formation. Marriage is
Kiddushin, and what transforms eating are the altars that our
tables are while the Kiddush we recite over wine makes our
drinking sanctified. Whereas the Midrash tells us that Noah
planted the vine, gathered the grapes, made them into wine and
got drunk all in the same day.

What followed in the story was inevitable; Noah fdl into a
drunken stupor and while he dlept his grandson Canaan
castrated or sodomized him. Perhaps this was caused to prevent
Noah having a fourth son when they left the Ark and so reduce
Cham'sinheritance; thisissimilar to ascribing Hevel's murder to
Kayin's refusal to share the world with him. Irrespective,
Canaan was born out of Cham's violation of the ban on sex
relations while in the Ark as it is written only in his case, that
when they left the Ark, "And Cham was the father of Canaan".
Thissexual depravity that Canaan inherited he bequeathed to his
children, so that the land of Canaan was steeped in sexua
immorality: "For the inhabitants of the Land who were before
you committed all these abominations and the Land became
contaminated" (Vayikra 18:24-30). Upon awaking, Noah cursed
Canaan to be a dave to his brothers; from this we learn the
halacha that an eved Canaani goes free if his master causes the
loss of an eye or atooth since these two organs sinned here by
seeing theact and telling of it.

Cham gleefully told his brothers of their father's abasement, but
Shem and Y efet, walking backwards so as not to see his shame,
then covered their father's nakedness. For that Noah blessed
them, a blessing that re-echoesin history and world civilization.

"Blessed is Hashem, the G-d of Shem"; G-d is the striving of
Shem and intrinsically bound to his nature, while his descendant
Israel is destined to be ralying point for the service and
knowledge of Hashem; when He is blessed, so are they.
"Though Israd, the descendants of Shem, are the most devoted
servants of Hashem, Heis a universal G-d; Heis called the G-d
of lsrael because He is revedled in their history and because
they are the ones who recognized and proclaimed His Unity and
Hisgreatness' (Rabbi S. R. Hirsch).

"G-d will open the mind of Yefet, but he will dwdll in the tents
of Shem". The Midrash tellsusthat this refers to Cyrus, king of
Persia who called himself the servant of Hashem and therefore
granted permission for the Jews to rebuild His Temple. From
the descendants of Yefet the world has gained much of its
science, mathematics, philosophy, artistic concepts and beauty;
they have taken Mankind out of the culture of the caveman. Y et
we have witnessed in our own times how Yefet's civilization
can lead to evil or to hedonism. "There is indeed beauty and
wisdom in Greece that prepares mankind for the mission of
Shem. Yet the education of spiritually unrefined humanity to a
sense of the mind and beauty does not, of its own, reach its full
potential, as it gives only the satisfaction of one's own standards
as the criterion for one's actions. It needs the additional
recognition of an external truth, the Torah of Shem, to achieve
the wellbeing and happiness of Mankind. That is the greatest
beauty since it achieves a harmonious joining of all aspects of
life under the single idea of devotion to G-d" (Rabbi S. R.
Hirsch, B'reishit 9:27).

Thisisthe 92nd installment in Dr. Tamari’s series on “ Tanach and its
messages for our times’

M1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] Torah from Nature

[6] MicroUlpan

[7] Pirkei Avot

[8] G'matriya Match

[9] Parsha Points to Ponder

[10] Calendar Stats

[11] From the desk of the director

[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all typesin
areas of kashrut, Jewish law and values. Some of them are answered by
Eretz Hemdah, the Institute for Advanced Jewish Sudies, Jerusalem,
headed by Rav Yosef Carmd and Rav Moshe Ehrenreich, founded by
HaRav Shaul Yisradi zt"l, to prepare rabbanim and dayanim to serve
the National Religious community in Israel and abroad. Ask the Rabbi
is a joint venture of the OU, Yerushalayim Network, Eretz Hemdah...
and thelsrael Center. Thefollowing is a Q& A from Eretz Hemdah...

Q | livein Israel but have a business in America. | speak
* with some of my managers after work hours. May | call
non-Jewish workers on Saturday night, which is still Shabbat in
America?

A = |t is correct to ask only about non-Jewish workers, as

* gpeaking to Jewish workers clearly violates, LIFNEI
IVEIR LO TITEIN MICHSHOL" (not causing another to sin).
A non-Jew is obvioudly not doing anything wrong, but would
you violate the rabbinic prohibition against enlisting a non-Jew
to do work for you on Shabbat (AMIRAL'NOCHRI)?

One might claim that since at the time you want to talk to the
non-Jew, it is not Shabbat for you, the laws of Shabbat,
including AMIRA L'NOCHRI, do not bind you. However, we
find that it is forbidden to ask a non-Jew before Shabbat to do
work for you on Shabbat (Shulchan Aruch, Orach Chayim
307:2).

In Bemareh Habazak (V, 43) we dealt with this issue by
breaking AMIRA L'NOCHRI down into its components. There
are three basic reasons brought to forbid AMIRA L'NOCHRI.
Oneisthat it violates the rule that one may not discuss matters
that pertain to activities that are inappropriate on Shabbat,
including melachot (forbidden activities on Shabbat) (Rashi,
Avoda Zara 15a). This dement stresses the Jew's involvement
and is thus not an issue in our case. After all, your call, which
you make after Shabbat, is appropriate for you.

Another rationadle for AMIRA L'NOCHRI is that when a
non-Jew does work at a Jew's behest, it is, on acertain level, as
if the Jew is daing it through his agent (Rashi, Shabbat 153a).
This also should not be a problem, as even if you were to do the
melacha yoursdf at the time that the non-Jew does it on your
behalf, it would be permitted, as Shabbat isfinished.
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Rambam (Shabbat 6:1) has another opinion regarding the idea
of AMIRA L'NOCHRI. He says that it is "so that Shabbat will
not be light in their eyes, and they [the Jews] will come to do it
themselves." This also seems to not apply, as one who waits
until after Shabbat to ask a non-Jew is not treating Shabbat
lightly.

Despiteall of this, Rav Zilberstein (Meachim Omnayich 3:(15))
entertains the possibility that it is forbidden for a Jew to ask a
non-Jew to do melacha for him when it is Shabbat only in the
non-Jew's place. He tries to prove that a non-Jew's work on
Shabbat is considered a (permitted) violation of Shabbat. His
proof is from the halacha (Shulchan Aruch, OC 298:5) that one
cannot make a b'racha at Havdala on a candle that a non-Jew lit
on Shabbat, becauseit isa"light that did not rest." He does not
fully explain his reasoning, but one could explain the stringency
in two ways. First of al, the Rabhis forbade asking a non-Jew,
even before Shabbat, to do melacha on Shabbat. Our case may
fit under that prohibition's parameters, and it may not make a
difference whether or not the prohibition's logic applies. (One of
the most complicated issuesin halachaisif and when arabbinic
injunction that was made under certain circumstances appliesto
cases where the origina logic doesn't apply.) Another
explanation may be based on the Rambam, that treating Shabbat
lightly, by having a non-Jew do work on one's behalf, can lead
to real violations. It is possible that as long as it is Shabbat in
the non-Jew's place, thereis an element of taking lightly.

In the final analysis there is an understandable consensus of
recent poskim that our caseis permitted (see Bemareh Habazak,
ibid.; Yisrael V'hazemanim 34:4) because the logic of the
prohibition of AMIRA L'NOCHRI does not apply. We offer one
proviso. If it is publicly known that it is a Jewish-owned
business, then even non-Jewish workers should not do work on
the premises when it is Shabbat locally, even if it is not Shabbat
for the owner (Chelkat Yaakov, OC 87). This is because the
problem of work being done at such a business (Shulchan
Aruch, OC 243) is based on the wrong impression to the public
(mar'it ha'ayin), and that dependson thelocal populace.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly par sha sheet
published by Eretz Hemdah. You can read this section or the entire
Hemdat Yamim at www.ou.org or www.eretzhemdah.org. And/or you
can recelve Hemdat Yamim by email weekly, by sending an email to
info@eretzhemdah.org with the message: Subscribe/English (for the
English version) or Subscribe/Hebrew (for the hebrew version). Please
leave the subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day

Sometimes we compliment ourselves on having chosen the
lesser of two evils, having completely overlooked the good that
was there for the choosing.

From A Candle by Day by Rabbi Shraga Silver stein

13 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

In chapter 31 of our parsha, there seems to be a contradiction
between what God commanded the Jewish people to do and the
instructionsthat Moshe actually gave them.

In 31:2, God commands Moshe: "Avenge the children of Israel
of the Midianites." But in 31:3, Moshe saysto Bnei |sradl: "Let
men be picked from among you for a campaign and let them fall

upon Midian to wreak the vengeance of God upon Midian."
Rashi explains that these two objectives are two sides of the
same coin, sating: "Whoever attacks Isragl is as though he
attacks the Holy One, blessed be He." This could be interpreted
as meaning that when Midian enticed |sradl to sin, they caused a
desecration of God's name. Nevertheless, the thrust of the
revenge upon Midian appearsto imply that we are dealing here
with more than just two sides of the same coin.

While al mitzvot are the fulfillment of God's command, some
are spiritually uplifting, while others - though right and just -
contain elements that are spiritually difficult or perhaps even
dangerous. On the joyous occasion of a Brit Mila we omit the
words "she-ha-simcha bi-me'ono” from birkat ha-mazon in
recognition of the fact that the child who has just entered
Avraham's covenant is at the same time in pain. Rabbi Y ehuda
Ha-Nas was punished for not relating to the pain of an animal
which was being sacrificed (Baba Metzia 85a). We do not recite
the complete Hallel on Pesach, because at the moment of our
joy and redemption the Egyptians were drowning.

God told Maoshe that the Midianites deserved punishment and
that the children of lsragd had His blessing to exact that
punishment. Moshe felt that this revenge should be tempered
with the idea that the revenge was intended to sanctify God's
name.

What an important message for out times. In our present
situation of great trouble and difficulty, when the very physical
and spiritual future of our beloved Eretz Israel isin danger, let
us keep in mind that as important as our physical survival may
be, our spiritual existenceis no lessthreatened.

May God grant that in both our struggles, the "war of Israd"
and the "war of God," we will emerge victorious and achieve
physical and spiritual peacein our beloved Eretz |sradl.

Rabbi Binyamin Walfish, Jer usalem

TORAH THOUGHTS as contributed by Aloh Naaleh members for
publication in the Orthodox Union's 'Torah Insights, a weekly Torah
publication on Parshat Ha' Shavua

4] A Touch of Wisdom, A Touch of Wit

A woman came to R' Yoshe Ber of Brisk just before the fast of
Tisha B'Av, and poured out her troubles. "Rebbe’, she said, "I
am an honest woman and keep all the commandments and
customs. Every year | make my husband noodles on the day
before the fast, but this year, while | was kneading the dough, |
somehow forgot mysdlf and made farfel. What can | do now?'

"That isaserious question," said R' Y oshe Ber gravely.

He took down a thick volume and began leafing through it. He
tugged at hisbeard and appeared deep in thought.

After some time, he looked up and said, "The farfd may be
eaten, but you must take care from now to make noodles for the
last meal beforethefast.”

When the woman had left, those who were there asked him,
"Rebbe, what was that all about? Why did you make such a big
to-do over something that was so unimportant?'

"From her question | could see that the woman was unlearned,"
said R Yoshe Ber. "l felt that | must show that | treated her
guestion serioudly. If | would have dismissed her out-of-hand
she would never come and ask me another question, even when
such a question might relate to a really important and serious
law."
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Shmud Himd stein has written a wonderful series for ArtScroll: Words
of Wisdom, Words of Wit; A Touch of Wisdom, A Touch of Wit; and"
Wisdom and Wit" — available at your local Jewish bookstore (or
should be). Excerpted with the permission of the copyright holder

5] Torah From Nature- Golden Jackal

Canis aureus, also called Asiatic or Common Jackal, in Hebrew,
TAN, are small jackals native to northen and central Africaand
southern Asia - including Israel... live 7-9 years in the wild, but
have been known to live up 16 years in captivity... golden
reddish-yellow fur with a white mark on the throat, but the color
can vary with age, region, season... 70-100cm long, 20-30cm
tail, 40-50cm tall, 8-15 kilo... males tend to be larger than the
females... Cooperative hunting is important to the jackals
because pairs are three times more likely to be successful than
individuals in hunting. Their diet varies, including birds,
rodents, fish, young gazelles, insects and fruit. They will often
follow lions and other big cats to scavenge their kills... live in
small family groups consisting of a mother, father and some of
their offspring, which serve as "helpers'. "Helpers' stay with
the parentsfor ayear after reaching sexual maturity, to help take
care of the next litter... mate for life... hunt, defend territory,
share food, and provide for the offspring together... gestation
period of 9 weeks, after which they give birth to 6-9 pups,
weighing 200-250g each at birth. During pregnancy, the male
will hunt and bring his mate food... prefer open country with
trees and brush, grass and copse... aso found in oases and
human settlements in the Israeli desert. Habitat can vary
immensely, including areas around human habitation... true
members of the dog family... can actually interbreed with both
domestic dogs and wolves. excellent hearing for finding small
prey... do not usually attack larger animals... eat alot of fruit for
carnivores... possible danger from rabies...

e MicroUlpan

MK s are members of Knesset.

In Hebrew, CHAVEIR KNESSET is abbreviated CHET-KAF
with a " (known as GEIRSHAYIM) between the letters.
CHET-KAF. The plural is CHAKIM with the " staying in its
place. CHAKOT female Knesset members, of which there are
18 or so.

ma'n od'N 3N

71 Pirkeli Avot

During an Emergency Conference on Peace in the Middle East
that took place in Washington D.C. in June '69, many of New
York's Representatives met with the New Yorker attending the
conference. Then U.S. Representative (later Mayor) Ed Koch
spoke to the assembled following 6 or 7 non-Jewish members of
the House, all of whom expressed their admiration and warm
support of lsrael. Koch thanked his colleagues for their kind
words and then turned to the audience of his fellow Jews. He
said, "My message to you is the words of Hillel, who said 2000
years ago - If | am not for myself, who will be for me."

U.S. financia (and other) support of Isragl has always been very
substantial and significant. But reliance on it has often put usin
the situation of not being able to do for ourselves what is in
OUR best interest.

5] G'matriyaMatch

The délicate balance between keeping vows and nullifying
them, between being obligated to keep them and being able to
nullify them, is symbolized by the following GM.

LO YACHEIL D'VARO (B'midbar 30:3), he (the one who make
avow) shal not profane hisword... is numericaly 30+1 (31) +
10+8+ 30 (48) + 4+2+200+6 (212) = 291.

V'HEIFEIR... (30:9), and he annuls (the vows)... 6+5+80+200 =
291.

19 Par sha Pointsto Ponder - MATOT

1) Why do the laws of vows begin with unusual words: AND
MOSHE SPOKE TO THE HEADS OF THE TRIBES OF BNEI
YISRAEL SAYING (30:2) instead of the usual AND G-D
SPOKE TO MOSHE SAYING?

2) G-D tells Moshe to avenge the Midianite people and then he
will die. (31:2) What isthe connection between the two?

3) How could Moshe alow the tribes of Reuven, Gad, and half
of Menashe to lose out on the spiritual benefits of living in
Israel for the physical benefits they desired on the eastern side
of the Jordan river?

THESE ARE THE ANSWERS

Ponder the questions firgt, then read here

In reaction to TTreader feedback, we have decided to put the
answers to Parsha Points to Ponder in the same issue that the
guestions are posed. This avoids, as one TTreader wrote, eating
old cholent. We hope that you will use the questions as jumping
off points for study of the sedra with family and guests, before
you read the answers.

1) Commentaries explain that vows show the power that a
human being has, the incredible power to make things
prohibited upon himself through his speech. It is only fitting
that the focus of the introduction to these laws be on the fact
that Moshe, a human being, is the one transmitting these laws
from G-d thereby showing the great heights that humans can
achieve,

2) Ramban explains that while Moshe was not given the
opportunity to perform the commandments of the Land of Isradl,
G-d was not going to deny him the chance to fulfill every
mitzva he could outside of Isragl. At this point, the only
outstanding mitzva was avenging what the Midianite people did
to the Jews and G-d's honor. Thus, after performing this last
mitzva, Moshe could die.

3) Rav Desser explains that these tribes understood that
everything in their possession was given to them by G-d to use
in His service. Thus, their herds and flocks which could only be
cared for properly in Trans-Jordan were given to them by G-d.
They understood that for some reason they were to sacrifice
their portion in Isragl to tend to these flocks as their way of
serving G-d. Thus, it was not out of physical needs while
ignoring the spiritual that they requested to settle there and that
Moshe granted their wish.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman of
Beit Shemesh ppp@isradlcenter.co.il - Answers will now be
appearing in the sameissue
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10 Calendar Stats

This year, 5765, isyear type MEM-HEI-CHET, i.e. a 13-month
year (MEM), that begins on Thursday (HEI), and is missing the
30th of Kidev (CHET). It is a rare year-type (2nd rarest),
occurring only 3.9% of the time. The last year of this type was
5741, 24 years ago. There is ancther one scheduled for three
years from now, and then not for another 44 years! One of the
unique features of this year-typeisthat no sedras are combined.
In al other year-types, there is at least one double sedra. Not
this year. 54 sedras in the Torah. V'zot HaB'racha was read on
Thursday (or Friday) Simchat Torah. Not on a Shabbat. 53
sedras to go. Of the 55 Shabbatot of 5765, three were not for
reading Parshat HaShavua: Y om Kippur, Shabbat Chol HaM oed
Sukkot, and the 7th day of Pesach. That leaves 52 Shabbatot for
53 sedras, if there are no doubles. Vayeilech isnot read this year
at al. (It was before Rosh HaShana with Nitzavim and will be
alone on Shabbat Shuva after RH of 5766.) Voila

1y Divrei M enachem

Parshat Matot introduces the way in which the Torah relates to
vows and oaths. The Hebrew word "Neder", often trandated as
‘'vow', really has no equivalent in English. In essence, a Neder
has the effect of changing the status of the object upon which it
was conferred.

Through a Neder, one can prohibit to oneself something that the
Torah permits (such as eating an apple) or one may obligate
oneself to perform an optional Mitzva such as bringing an
offering or giving charity. How- ever, one cannot obligate
oneself to perform an act such as going to eep on time, for
such adeclaration is not binding under the terms of Neder.

In contrast, besides self-denial, an oath - or SH'VUA - aso
affords an individual the possibility of under- taking a specific
act, such as eating an apple a day. It changes the status of the
individual, not the object. Here the obligation is on the person;
hal achically, the status of the apple has not changed.

When Rosh HaShana comes around we may stand in front of a
Bet Din and annul (some of) our vows and oaths. On Yom
Kippur, we again declare our Nedarim as void. Clearly, we
often pledge without proper deliberation. So, no wonder the
Torah addresses the laws concerning oaths and vows first to the
heads of the tribes (B'midbar30:1-2)! Evidently, our leaders
should be the first to account for - or annul - their
proclamations.

Shabbat Shalom, M enachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-rel ated topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

The Sota - Suspected Adulteress (2)

The Minchat Kinaot or Minchat Sota brought" in an Egyptian
basket" and placed "in her hands in order to tire her out" (Sota
2:1). Woven of palm leaves, the use of an "Egyptian basket"
was also symbolic; Egypt was considered the very epitome of
immorality (Rambam, Hilchot Sota 3:11). The Kohein took a
half of LOG of "water that had been sanctified" from the Kiyor

(the laver) and poured it into a new earthenware cup. This
earthenware vessel would be used by the Kohein to administer
the Mayim HaMarim to the Sota (B'midbar 5:17, Sota 2:2.).

[Rashi cites a Midrash about the Kiyor, based on Sh'mot 38:8
which is preserved in the Midrash Tanchuma. When Moses
asked the people for donations to build the Mishkan, the
response was overwhelming. Wanting to contribute to the
Sanctuary on a more personal level, the women brought their
copper vanity mirrors. Appalled at such "frivolity", Moses
refused to accept them. Then G-d said to him, "Dearer to Me are
these mirrors than all the other gifts which have been brought,
because these mirrors increased the hosts of Isragl." When the
Israelite men in Egypt were exhausted from their dave labor,
their wives would go out to them with food and drink, show
their despairing husbands their reflections in their copper
mirrors and coo sweetly in their ears, '"Am | not more beautiful
than you? The men forgot their troubles; "united" with their
wives and brought many Jewish children into theworld. For this
reason Moses was commanded to accept the women's mirrors
and use them to condruct the Kiyor. The women's copper
mirrors were used in Egypt to increase love between husband
and wife and thereby "increase the hosts of Isradl”. Similarly
water from the Kiyor - fashioned from these same
"love-mirrors' - would be used to ascertain the purity of the
relationship between husband and wife.]

"The Kohein entered the Heichal and turned right where there
was a place (on the floor) 1 Amalong and 1 Amawide, having
a marble flagstone on which was fixed a ring. And when he
raised it, he took dust from underneath and put enough (in the
previoudy mentioned earthenware cup) to be visble on the
water, asit iswritten, 'And of the dust that is on the floor of the
Mishkan, the Kohein shall take and put it into the water..."
(B'midbar 5:17, Sota 2:2). With the newly prepared mixturein
hand, the Kohein exited the Heichal and rgjoined the Sota and
her husband. "The Kohein shall abjure her and say to the
woman, 'lIf a man has not lain with you, and you have not
strayed in defilement with someone who is not your husband,
then you shall be innocent of these hitter waters that cause a
curse. But if you have strayed with someone other than your
husband, and if you have become defiled, and a man other than
your husbhand has lain with you..." The Kohein shall abjure the
woman with the oath of the curse, and the Kohein shall say to
the woman, 'May G-d render you as a curse and an oath among
your people, when G-d causes your thigh to collapse and your
stomach to swell. These waters that cause the curse shall enter
your innards to cause your stomach to swell up and your thighs
to collapse. And the woman shall respond, 'Amen, Amen™
(B'midbar 5:19-22). "To what does she reply Amen, Amen?
Amen to theword "curse' and Amen to the word "oath” (in the
previously quoted curses). Amen, (that | have not defiled
mysdlf) because of this man; Amen (that | have not defiled
mysalf with) any other man. Amen in that | have not gone astray
after my betrothal or while | was married... Amen in that | have
not been defiled; and if | have indeed been defiled, (may all
these curses) come upon me..." (Sota 2:5). "The Kohein shall
write these curses (including the four letter Divine name) on a
scroll and then blot them out into the Mayim HaMarim'
(B'midbar 5:23). Until this point, the Sota could still back out;
she could confess, be divorced and simply forfeit her marriage
settlement. But once the haly four-letter name of G-d had been
erased and the parchment placed in the water, she had to go
through with it. If necessary, she was forced to. The Pasuk
could not be written on atablet, nor papyrus or unprepared skin;
it had to be inscribed on parchment. The curses had to be
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written with ink which could be erased (Sota 2: 2.)

It islikely that the Kohein, the Sota and her husband stood on
the semi-circular flat area at the top of the 15th stair in front of
the Nicanor Gate where they would be visible to spectators. We
can picture the Kohein facing east and standing somewhat to the
side so his back was not towards the Bayit. The disheveled Sota
stood on the other side facing north and holding the Minchat
Kinaot. Her husbhand faced her (Sota 1:6). Women were
"encouraged” to come and witness the proceedings. "Thus will |
cause lewdness to cease out of the land, that all women may be
taught not to do after your lewdness' (Y echezkel 23:48). "The
husband took her meal offering out of the 'Egyptian basket' and
put it into a Kli Shareit - a 'vessd of ministry' (i.e. a regular
Mikdash vessdl) and this he placed in her hand." All this time
the Kohein was holding the cup with the Mayim HaMarim in
full view of the Sota (B'midbar 5:18, Rambam, Hilchot Sota
3:14).

Once the Kohein had administered the Mayim Hamarim, "The
Kohein put his hand under hers and 'waved' (B'midbar 5:25) the
Minchat Sota' (Sota 3:1). This act of "waving" is called
TENUFA. He started "in the east like al other Menachot"
(Rambam, Hilchot Sota 3:15). The Kohein waved it "forward
and backward and upward and downward."(Menachot 62a,
“'Forward and backward - it is to Him to Whom the four
directions belong; 'Upwards and downwards - it is to Him to
Whom heaven and earth belong..." (Even though two different
words are used in the Torah, in a deliberation in Sukka 37b, the
"waving" of the "two loaves and the two lambs' offered on
Shavu'otare compared to the "waving" of the Lulav. [Menan'in
isused for the Lulav and Tenufafor the "two | caves and the two
lambs' and the Minchat Kinaot] While our sources do not
mention specifically the order of directions that the "two loaves
and the two lambs" were waved, we do have a tradition as how
the Lulav was (and is) "waved" during the Hallel service: east,
south, west, north, up and down. Since the Gemara does
compare them, it is likely that the "order of directions' of the
waving of the "two loaves and the two lambs' was done in the
same manner as the Lulav. And we probably can assume that
the Minchat Kinaot also was "waved'in a smilar fashion.)
Minchat Kinaot in hand, the Kohein left the Sota (no doubt in
the company of other Kohanim), passed through the Nicanor
Gate, and entered the Azara. He passed the northern side of the
Mizbe'ach, turned left and proceeded to walk between the
western side of the Mizbei'ach and the Bayit until he came to
the southwest corner of the altar. There he paused.

<to be continued>

Catrid's book in progress. The Temple of Jerusalem, A Pilgrims
Prospective; A Guided Tour through the Templeand the Divine Service

Towards Better Davening and Torah Reading

MAPIK HEI

Thefirgt Aliya of Parshat Matot has 35 MAPIK HEIs. In honor
of the largest concentration of MAPIK HEIs in the Torah,
perhapsin al of Tanach, wewill review theissue of the MAPIK
HEI in the TBDATR column of TT #678 for Parshat Matot
5765.

An unvoweled HEI at the end of a word is silent. It does not
have an H sound. That's why in Torah Tidbits, we prefer using
CHANUKA to CHANUKAH. There isa HEI at the end of the
word, which is why some people put an H at the end of the
English word, but when the HEI is silent, we leave the H off.

(Except for Torah. No good reason why.)

When the HEI at the end of the word has a dot in it (called a
MAPIK), the HEI is sounded.

Most (al?) words with MAPIK HEI are a feminine form of the
word, somehow. LO (LAMED-VAV) means "to him". LAHHH
(the 3 Hs are to emphasize that the HEI must be aspirated
(sounded) means "to her".

Among the 35 MAPIK HEI words in the first Aliya of Matot,
are 9 occurrences of the word
ALEF-YUD-SHIN-(MAPIK)HEI, meaning "her husband”. The
word is pronounced ISHAHHH. In contrast is the word
ALEF-SHIN-HEI meaning "woman". ISHA.

All MAPIK-HEIs should be sounded. Because that isthe correct
way to pronounce them. But some actually change the meaning
of the word (like ISHA and ISHAHHH above) if the HEI is
sounded or not. Especially watch out for those. [Look at
ELOKAI, N'SHAMA with which we thank G-d each morning
for the return of our soul. Practice proper pronunciation of the
many MAPIK-HEIs]

from page 3

ARSHAKIX

Of course, the ParshaPix is not on page 3 in the PDF file. But it
is aimost always on page 3 in the hard copy of Torah Tidbits.
Thereforeit ison page 3 even when it isnot on page 3.

Upper-right. Father and daughter; husband and wife. The two
pairsinvolved in HAFARAT NEDARIM.

Five crown plus one with a sword under it refers to the five
kings and Bil’am who saw their end during the battle against
Midyan.

The face-to-face sheep, cows, and donkeys represent the even
split of the spoils of war from Midyan, divided between the
army and therest of the people.

The pot of gold refers to the contribution of the officers of the
battlein thanksto G-d for the zero casualty rate.

The big rock under the sword is TZUR, the name of one of the
late Midyanitekings.

The mathematically incorrect statement, that a quarter is equal
to afifth. A quarter is REVA, one of the five kings (1/5) killed
in the Midyanite battle.

David's Citadd, Migdal David, with ears. Those ears be OZNEI
YERUSHALAY IM, mentioned towardsthe end of the haftara.

There are three new elements; they shall remain unexplained,
and so they becomevisual TTriddles.

TTRIDDLES...

are Torah Tidbits-styleriddles on Parshat HaShavua (sometimes
on the calendar). They are found in the hard-copy of TT
scattered throughout, usually at the bottom of different columns.
In the eectronic versions of TT, they are found all together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double
prize a CD from Noam Productions and/or a gift (game, puzzle,
book, etc.) from Big Deal
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Last issue's (PINCHAS) TTriddles:
[1] Shabbat - Sunday connection
[2] Daughters the same, sons 150 more

[3] It contributes to the pronunciation until family suffix is
added. For one of his sons, it is exactly the opposite

[4] Zula's Shevet?
[5] Follows the post-motana break

[6] When personal names became family names, theirs changed
theleast, his changed the most. Who they - who he?

[7] plusavisua TTriddlefrom the ParshaPix
[8] and another visual TTriddle - also from the PP

And the envelope, please...

[1] Thisisaserious and sad TTriddle. On Shabbat, we read in
the Torah about the mitzva of the T'MIDIM (the twice a day,
every day, sacrifices). On Sunday, the 17th of Tammuz, we
commemorated (among other tragedies) the cessation of the
T'MIDIM.

[2] Shirley bat So-and-so or Reggie ben So-and-so. BAT in
Hebrew is BAT in Aramaic (Targum). The same. BEN in
Hebrew is BAR in Aramaic. With a REISH (200) instead of a
NUN (50), we are talking about an increase in g'matriya of 150
for sons.

[3] The ALEF in REUVEN contributes to the pronunciation,
together with its SHURUK, the ALEF accounts for the U or
R'U-VEN. When a YUD is added to the end of RUVEN to
make the family name of those who come from Shevet R'uven,
the word is pronounced MISHPACHAT HA-RU-VEI-NI. The
ALEF istotaly silent and the SHURUK is pronounced with the
REISH. RU, not RU. It isasif the ALEF was not there. On the
other hand, the ALEF at the end of the name of one of
R'UVEIN's sons is totally silent. The ALEF of PALU adds
nothing to the pronunciation. Until the YUD is added for
MISHPACHAT HA-PA-LU-I. In this case, the ALEF with its
CHIRIK does contribute to the pronunciation of the name.

[4] Here's an example of a TTriddle which was not expected to
be solved by anyone (dill, there was always a possibility), but
was there for the educational purpose of its solution, as follows:
The OU Israel Center has a program that works (mostly) with
teens at risk, or teens on the edge. Known as the Zula, the
program attracts many kids that would be hanging out on Ben
Yehuda or in Kikar Tzion, and gives them a place to drop in,
trained, talented madrichim to lend them an ear and a shoulder,
aprogram to connect to. The Zulais now known as the Pearl &
Harold M. Jacobs Jerusalem Outreach Center. The dynamic,
off-beat, colorful director of the Zula program is a fellow known
as Chetzroni. He actually has a first name too, but just about
everyone calls him Chetztoni. There are two original family
names of the Bnel Yisrael that is preparing to enter Eretz
Yisrael. One Chetzron is a son of Ruvein; the other is a
grandson of Yehuda (son of Peretz). Both headed family units
Chetzroni.

[5] MM/BKlyn got this one, as well as some others. MOTANA
is Targum for MAGEIFA, plague. VAI-HI ACHAREI
HAMAGEIFA, and it came to pass after the plague (which
came in the wake of the Baal Por - Zimri fiasco). Before the
pasuk continues, we have arare "Parsha break in the middle of a
pasuk". After the post-motana (after the plague) break (in the

pasuk) comes the command from G-d to Moshe and Elazar to
count the people.

[6] Another TTriddle on the family names of Bnei Yisrad.
Aside from the names of the Sh'vatim themselves, there are
something like 57 family names, based on children and some
grandchildren of the Tribes. Most family names are made by
adding a YUD to the name of the progenitor of the family.
Sometimes the vowels change a little, sometimes they don't.
N'MUEL, NMUELI. SERED, SARDI. CHEIFER, CHEFRI.
Sometimes, the family name stays the same as that of the
progenitor. Usualy, it is because the name ends in a YUD
already. But not always. There are 9 names that stay the same -
they changed the least (not at al). KARMI, CHAGI, SHUNI,
OZNI, EIRI, AR-EILI (5 from Shimon), YIMNA, YISH-I,
GUNI. The one that changed the most was PUVA, whose
family name became PUNI. SH'FUFAM aso changed more
than most, to SHUFAMI.

[7] The broom stands for the ROTEM, a bush or tree under

which Eliyahu dept (in the haftara). That treeisalso known asa
broom.

[8] And then we have Simon and Garfunkle. The origina intent
of including them in the ParshaPix was a play on the word
appearing in the haftara several times- TZEMED, which means
a yoke of oxen, but also means a DUO, which Paul and Art
definitely were. Couldn't find a photo of the DUO RE'IM, so we
went with Simon and Garfunkle. However, H(SM and
MM/Bklyn found a much better solution to the presence of S& G
in the ParshaPix. There is afamous phrase in the haftara - KOL
D'MAMA DAKA. That's pretty close to the Sound of Silence,
thefirst number one hit of the duo.

[9] There really was no 9th TTriddle, but if there was, it would
have been the repeated small i in PINCHAS, because of the
small YUD in PINCHAS.

Thisweek's TTriddles:

[1] Its being dropped results in atouch of aliteration
[2] 79, 47, 29, 26, 50, 82 are red cowish

[3] gufa cup beans

[4] Pair below empty center

[5] Not for LizaDoolittle, pre-

[6] plus three elements from the ParshaPix

[9] And how about the month symbol?
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