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Therelaretwopossible reactionsiwe can'havertorthe  Torah'sfaccounts of the
people'sicomplaininglinitheiMidbar.(We canishake/ourrheadsiandthink, "How
couldithoseipeoplehave said those terrible things/to'Mosheandto/G(d, @about
takingusiouriof [Egypttorkillrus/initheMidbar, loriin‘complaintiabout food ‘and
water, [etc.""And[possibly torthink/that(ifr'we were there thingsiwould have
beenidifferent. Afteriall, Took/at/all the miraclesiand wonders 'theywitnessed.

1f'Grdtold them not/torworrylaboutithe Sea, and as’it turnedout, theyrdidn't

haveltorworry, then'whyshould theyhave worried ‘about any ofi the other

things? Theyknewwhat/G d/isicapableof. Whythe terrible/complaints, tothe

point/that/Gldicountedten(times/thatthe people vexed Him(({so to/Speak) in

theiMidbar?

That'slone/way toreact/tothe secondhalfof B'haralolt'cha,fand muchrofithe
following(sedras. Not/alhealthy or constructiveway torlook at/ things. Far
betterrwouldbethis kind/of reaction:

Realize, firstrofrall, (that/welare talkingaboutia’special generation ofiJews.
Peoplerwhowitnessed Y'tzi'at/Mitzrayim, and the Splittinglofthe Searand/the
events/ of Matan/Torahrat/ Sinai. They were[ notistupid and they were not
unaware/of the/greatness/theywereexperiencing.

Butl they werelhungry. And ! thirsty. Andiscared. And[ they were subject to
suggestioniandcorruptionby/individ (uals/and(byipeerpressure.

Andisolare we.(Wewouldliketo/think/that'wewouldbe 'theNachsonsiand(the
Kalevs, Yehoshuas, [Leviyim,retc.[But/the’odds more favor that'we'would fail
many/ofithe tests, ‘asithey'seemtorhave.

the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehLachem...

Between[] last[] Motza"Sh,
Mota'eil] YomO Tov,[] and
Tuesday[Inight,JtheOKid
dushL'vanall period[] for
thisCmonthhas[begun(¥or
allCtustoms.[For[those[Who[missed[the
firstOopportunitiesCforCJKL,Oyou'vellgot
until( Tuesday[1 night[d (actually,] early
Wednesdayorning),[2:53am,June[22.

FYI,[thereCareCotherCopinionsforthe
deadline[for[KL,[buttherelisCalstrong
p'sakthatConelshouldClnotCOmakethe
brachalCbeyond[14d[1 8h[(R22m[hfterthe
molad,lthisClbeingtheCearliestCofthe
various[Clopinions.OTheOreasonfortthat
p'sak(ds[that[after(thattime,[therelis[a
SAFEIK{doubt)Cas[Io[Wwhether[albracha
shouldbelkaid;0in[tasebf(doubtCwith
brachot,WweloptHFor(NOTSayinghem.[So
thel[deadline[should[belstrictlyCadhered
to.[This,[éventhoughtherelareldifferent
starting[] pointsCIfor] differentC] opinions
(without@[SAFEK[problem,@pparently).

Rather, wemust'draw(from these partsiofithe Torah, the strength/torhandletoday's situations correctly. Qurlives/are
filled 'withivexingrissues. Parnasa, family, health, current’events... Enoughltol keepusibusy. Everysituation/isia
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challengelto'maintain/properibehavior'andattitude."Good"(stories!AND 'bad"(stories can bothlinspire us/torthe Good.

Userhindsightitoserveyouwell/in‘allthat'happensmow.

B'HAALOMMCHAISTATS

36thlbflthelb4[sedras;[Brdlof(i OlGn[B'midbar
Writtenlbn[P400ineslinfalSeferlorah,fanks Oth
16[Parshiyot;i 1lbpen,bltlosed

Oneloflthelparshiyotl{alS'TUMA)lis[separated
fromhelparshiyotlbeforelandlafterlitibylimore
thanlblankispacel{aslislusual)llhamely,
backwardsINUNs.[Consequently,thislparshalis
thelostlisolatedloflalllparshiyotlinihellorah.

136[p'sukim,fanksil 1th,[4thin[B'midbar
18400wvords,tanks 2th,[BrdinB'midbar
7055etters,fanks 2th,[4thn[B'midbar
MITZVOT:

5lmitzvot;[Blpositives,[Blprohibitions

Aliya by Aliya Sedra Summary

Numbers[in[[squarebrackets] Carel the[ Mitzvaldount[ofSefer "HaChinuchTAND
Rambam'’sSeferHaMitzvot. A=ASE|{positive mitzva); [L=LAV{prohibition). X:Y[is[the
perekland(pasukfrom which lthe mitzvalcomes.

[P>IX:YL({Z)] Cand[{S>[X:Y(Z)] Cindicate[ start[of Calparshalp'tuchalor[s'tuma
respectively. X:Y[is[Perek:Pasuk[df thebeginning af the [parsha; [(Z) [i5 [the number [of
p'sukimlintheparsha.

KohenFirstiAlivar14n'sukim18:114

[P> 8:104)] Aharon(isCinstructed toltend the lamps_of
theMenora.

SD']‘ Rashi explains the connection between this portion and
that of the gifts of the N'S'IM at the end of Parshat
Naso. Aharon, as leader of the tribe of Levi, was embarrassed
that he had not offered gifts for the dedication of the Mishkan as
did the other leaders. G-d is telling him that his gift - daily
service in the Mishkan - is far greater than the other gifts.
Theirs are material and transitory; his is spiritual and
permanent.
TheMITZVAOodendAdndight(@he[Menoralis[tecorded
and[dountedldlsewherelihfheorah.Thisfactlthakesthe
DRASHOTI[Explainingfheldonnectionfb[ParshatHaN'si'im
standCbut@lICTheCmore, Csince[the(P'SHATOsbort[bf
redundantnotlduite).[(Ramban8eeslihhis[portionan
allusiond toOd a futured generationd whend Aharon's
descendantsd (thed Hasmoneans) (re)dedicatedd the
MikdashBydightingfheMenora.

IflWebokatdhedwoopicshatankM@amidbarZ,0ive
find[fhelfwo@emplelpracticesfhat[Survivellntillthislday
(asUopposedto[theOshortOived CnatureCofCkheCgifts
describedih[dhapter(Z)IIBirkat®ohanim, [Still(practiced
dailyCasCeéommandedbythe[Torah,CAndhe[Menora,
commemoratedbydhelYyearly[dbservanceldf[Chanuka.
This[@erhaps[is(part@f{GLd's[thessageblBharon.

AlIThI31l,hisCbpeningCparshalsCh$trong['REMEZ o
Chanukalfrom[he[Torah”.

TheMenoraris describedagainwithispecificreference(to
thetwicks{flames)of(thelampsfacingthe[face {central
stalk) ofthe/Menora".

[P> 8:5m18)] NextG.d.commandsMoshetoseparatethe
Leviyim_fromCamong_thePeople_and topurifythem.
Ritualiwaters, shaving(their‘hair(Rashiexplains thatlas
anCJatonementOforthe DfirstbornsCwhomOthe I Leviyim
replaced, theywere(considered(torhave a(ritual dimpurity
akin[tolthatloftM'TZORA, (hence the[shavingloflallibodily
hairlas(partiofitheir purificationprocess),cleansing their
clothes, (1 and(] various/| sacrifices/’ and(l ceremonies
accomplishithisccommandof("separationofitheleviyim".

LeviTSecond Aliya 12 n'sukim4:3849

Afterthe aboveprocedures,thelleviyim[are qualified to
perform(theirCholy tasksCintheMikdashras aides torthe
Kohanim. They, linstead [of(thefirstTbornsof lsrael, shall
functioninthe Mikdash.

TheJTorahJexplainsithatJthesacred i functions were
originallyCtoCbe performed by firstborns Jwholwere
sanctified @saresultioftheir(beingsparedinEgypt. (The
specialposition_of _the firstbornCactually_predates.the
Egyptlexperience.) As alresultrof thelsin of the Golden
Calf, (thelleviyim, whorunilaterallyreactedrin defense of
G[d'sthonor, were(takenbyHim(intieulofithefirstbornsof
allithe Tribes.

Moshe,Aharonrand thePeoplerof(israeldidto/withthe
Leviyim[as Moshe[wasCinstructed. [After purification, (the
Leviyimweretocometothe Mishkan(to["reportfor duty".

[S> 8:23mu)] Fromiage25until(50,theleviwas/eligible
for'Mishkan'service. (From 2530/ the Levi/ studied and
trained for[Temple(service, [at(30rhe beganiserving.(Age
50was(the retirementagefor thecarrying.chores",but
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the(singingandiguarding(functionsiof/the Levi'continued
beyond thatiage).

Shlishi Third Rliya 14 p'sukim19:114

[P>m:1ms)] GldspoketolMoshelinithe Sinaiwilderness
during Nissan’ofl thersecondyear from'the Exodus. He
commanded ! (reminded) him(tortell thePeople/torbring
theKorban(Pesach. TheTorahrecords thationthe(14thof
Nissan(in(thelafternoon, the(firsttannual Korban Pesach
waslindeedbroughtiasiwasicommanded.

[This[Resach[@nd[Resach[JhenildpisodeldccurredBefore
therountingCbf[the[PeopletecordedOnthelbpening
portion[df(Bamidbar.ItWasMot[placed@tfheBeginning
offhe[Book[Becauselitisl@mbarrassingfofhe[Peopleldf
Israellthattheywe)onlyCbrought[thisCbne[Korban
Pesachlihfhel@ntireWildernesslderiod.]

Then(the(Torahrtellsius/that/there/were(people'who/were
ritually uncleanand( thus unable( to participateinithe
Korban(Pesach. TheyrapproachediMosheandcomplained
thatritrwaslunfair that they were unable torjoinlin this
mitzvawiththerestiof thePeople.

Moshe/calledupon(Giditoanswer(their"complaint".

ItOsOmportantdoflinderstand@hathedaws[of[Pesach
Shenil@rel@[PartldfftheldriginalMorahlmiSinai.[However,
theyOvere[hot[tevealedtohePeoplelintilCkhisChoint.
And[iWas[done@tfhis[pointdoMonorfhoseWhofcomO
plained".[BTW, [dontrastfhisind[dfldomplainingithfhe
otherRindMhatnfortunatelyldccursoolmhany@imeslih
theBookdfB'midbar.

[P>m:9m6)] Alpersoniwhoris tamei"ror farraway from
theiMikdashrand/isiunable(tobring K.P.shallbring @ K.P.
on(the@afternoon(ofithe14thloflyar [380,[A57 9:11]land
eatltithatmight [381,[A58 9:11]withimatzalandmaror.
Nothing( of(Jit(I may( bellleftover( for(ithe ' morning
[382,L119 9:12] and_nolbone oflitCmay_belbroken
[383,L122 9:12];lalllruleslof K.P.apply tothis Pesach
Shenirl (actually there( are’l differencesi ' concerning
peripheralidetails, (but/the korbanot/themselves are the
same). Intentionally(not/bringing (K.P.(is punishable by
"karet"[{excision).

Note:[Thislis[potentiallyldonfusing;
read(darefully:

AldersonWholmissedP1[(Korban[Resachldnfhe[A4thdf
Nissan)BecauselfhelWas[TAMEIorDfarfaway”[{in[other
words, fheorah’s@Ewolstatedfexcuses”), is[dotdiableb
KARETCeven[DfChelntentionally Onisses[P2[{KPCon[the
14thdfTyar).

Alperson[who[Omissed[P10nadvertently, Cbecauseof
illness, (Forgetfulness, [accident, CAnd[@ariety[ofCbther
reasons[{lotherfhanlihtentional),is[MotMablefbr(KARET
(ofldourse), [@ndsBequiredHoBring[B2. dfRe[hisses[R2
also,hadvertently Ao (KRARET, Butlflihtentionally,[Belis
subject@b[KARET.

If[d[gerson[thissed[P1[ihtentially, Beli$[QubjectEbKARET,
butlffBeBringsP2,fheRARETIsMemoved, [Holfbld9peak.
However, Of(heinisses[P2[{havinglnhtentionallyMnissed
P1),dhenhelkiableoKARET, (évenifheMas@[dgood
excuselfbrithissing@2.

Another[@ote:[Althoughhe[TorahthentionsEwoldpecific
"excuses"dorChot[bringing[K.P.,CAnyone[Wholdid[hot

bringCK.P.ForChnyreasondMncludingCsomeonenvho
intentionally[did[@otBring[[Tis[&ligible[dnd[dbligated b
bringCPesach[Sheni.OThis[Divine[I'second kthance”[s
available[BVEN[Eb[fhelihtentionalMiolator.

The Torahloncelagain_emphasizes[that therelislonelaw
forithe born/Jewiand theconvert.

NMITZYVAYWATCH

¢[RAMBAM[3ays[{seems[o8ay)dhatl@moyldrldirllivho
reaches[theChge[bfCmitzvotChfter[Pesach[but[before
Pesach[3heni,[Should[preferablyMot[particillpatelihfhe
first[Pesach{las[d[dhild) ButBatherShouldBring[Resach
Shenil{asCalChalachicChdult).[Of, Chowever, (TheyCivere
includedh[dandldid(&at)Pesach[Rishon,EhenZheyldo
not@ring[B2.

e[AlMonOewlWholdonvertsBetweenfhePesachs,Would
notChavel®een[partfoffiheirst[(Pesach.MHelmustbring
Pesach[3Bhenil@s@[(new)Jew.This[hightBelSurprising,
ifldnelfhinks[df(R2[@s[@hakepdbrB1.[Rambam’s[point
isfhat@2[$0ts[dwn(detdfmhitzvot.
e[AlWoman(s(dbligated@nKorban[Resach[(theirstdne,
onfhed4th[dfMissan), Just@s[d[hanlis[dbligated.Bven
though[itisimeldelated, [tis[Pfartldffheldackageldealldf
Pesach[mitzvot, CwhichOncludesthe[brohibitionsCbf
Chametz, [Andel@reldealingith[THE[Set[dfthitzvot[dt
theBubldfJewishife[Teverything"[is[delated o [¥'tzi'at
MitzrayimOdwomenOare[Dobligated.PesachOShenillis
different.OtOsOmore@heclassic"ime[delated [positive
mitzva,@ndMomen@rel@xempt.[However, @MWomanidho
wants[EbBring[B2 [{IffftheldonditionsEbrP2[Erelgresent, [df
course),[hayldol[do.But@otldnBhabbat.Thatlis, [dnHer
own[driwith[@[groupdfidomendnly.Butlif[dhes[Partdf
aldCHAVURAOthatOincludesOalman,OthenOshelcan
participateih[B2[dnShabbatindhich[daseliti$[datenldn
Motza”Sh).Thisis[So[Becausel@n(dptionaldorbanldannot
push(dside[Bhabbat; [dnly@dequiredldneldan[(thelthan's
P2is@[rkquiredhent; ftheMomen'sis[dot).

R'vi'i (4m Aliva 19 p'sukim 19:15/10:10

[S>moe:150009)] FromOthedaythattheOMishkanwas
erected, [ittwas_covered(byLa heavenly_Cloudduring(the
dayrandraCfiery_cloud CatCnight.COnlyCwhen[thecloud
woulddifttwouldthePeoplertravel./Andwhen(thelcloud
rested, [/the( 1 PeopleIwould(camp.(1t(Thappened(ithat
sometimes(the[Peopletraveledafewhoursafteritheyhad
camped;some(Ttimes_they_stayedin_one_place forCa
period ofidaysorimonths oryears. By(G[d'sccommandithe
Peoplecampedand by(G.d's.commandthePeoplewould

travel.
SD The pasuk (9:18) says: "AL Pl HASHEM (by the word
of G-d) the People of Israel shall travel, and by G-d's
word they shall camp." The SHLA"H HAKADOSH writes that
this is the source for the concept that a person should use the
phrases Im Yirtzeh HaShem, Baruch HaShem, B'ezrat HaShem,
and the like whenever he speaks of doing something. Our travels
and every activity should also be AL Pl HASHEM.

[P>mo0:10410)] GidrcommandedrMoshertofashionrtwo
silverrtrumpetsitobelused torassemble the Peoplel{or
theirfleaders)andtoCsignal theircmovement. The T'KI'A
soundonbothitrumpetswasarcallforreveryonetogather
torMoshe. The TKI'AConlone trumpet(was alcall(tothe
leadersrofrthe people.[The TRU'Arsoundlindicatedthat
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traveling/was torcommence Tone TRU'A forleachicamp
(of "threel tribes each). Kohanim[are’ charged/ with the
mitzvalofisoundingthe tfrumpets when@ppropriate.

Therabovelmentioned purposes/ofi the trumpetsapplied
torthergeneration of the/wildernessronly, but/the mitzva
for  futurer/generations’ concerning the  trumpetsiisas
follows:

When(thePeoplelenterithe Landrof(1srael, the trumpets
are(tolbelusedduringtimes oftroubles and on(festive
occasionsiduringTemple(service [384,[A59 10:9,10].

NMITZYVAYWATCH

Let'sCikclarifyCOthelissueCOofCOthe Capplicalbility CofCkhe
CHATZOTZROTitzva.MThellsesdffheSilverdrumpets
in(theMidbarCivereforthat[generationConly, Andare
therefore[hot[part[odf[Rhe[Mitzva.[{Altequirement[ofla
mitzvalBeingldounted[@mong[Taryagl(theB813)0sIhatlit
bel@[dommandh[perpetuity.[Gd's[dommand@oMo'ach
toObuildOtheOTEIVAOisOanOobviousOexampledofCda
non[mitzva.dffthe[CTHATZOTZROTWerednlyHorMidbar
purposes,[thenTheyWwouldChot[CtonstituteCACimitzva
either.ButfheyldoRaveldtherfunctionsIflunctionshat
theOpeopleOareCdcommandedOtoOperform.OAndOthis
commandisforever.Mitzva.

WhenOdoes[theOmitzvaOapply?OrheOblowing CofCthe
CHATZOTZROTOn¥he[BeittHaMikdash,ko[Chccompany
certainOkorbanot, OobviouslyOappliesOOwhenOtheOBeit
HaMikdashli$[Standing.

What@bouthe®lowinglduring[@imesLofldrises?[Some
authorities[holddhat@heitzvaldoesChot@pplylnCour
timednly@thedimeléfheMikdash.[JSomel3ay[dhat
this@spectldffthelthitzvalould@pplydhdurfimel@xcept
thatlweldo[motRnow[howHoMhake@he[CHATZOTZROT,
andfhereforeWeldandotfulfillEhisthitzvaldn@echnid
cality".[Others[HisagreeCandholdthat[themitzvaCbf
blowingOintimesCofkroubleCDOESCapply ChndCvellise
CHATZOTZROThadelfbdayEbfheBestldf[durnowledge
and[dbility.

Rabbidd.[MDavid[BleichOnChisCContemIporaryMHalachic
Problems[inentions[@@ascinatinglopinionConthis[opic.
Ratherfhan[Eretz[¥israellperdedrfheMikdashBeing[d
preldequisite[ForthisCmitzval{the[blowingOntimes[of
nationalOcrisisOaspectCofCOtheOmitzva), OitOis(Jewish
sovereignty[n[Eretz[Yisrael(Xhat[Cactivatestheliitzva.
Therefore,[dccording@bthis@pinion, Weldreldealingith
alhitzvallhaybefheldnlydnefhatldeactivatedForlls
in[1948.

May[welbel[brivileged[to[theteactivation[bfCthe[Full
mitzvalof(CHATZOTZROT,@ndnayWel3oonhearheir
happyHlastsihfheBeitHaMikdash, N 1210 799N

Chamishi SmRliva 24 p'sukim10:11:34

[P> 10:11q18)] OnC(20Clyarrinthelyearfollowing the
Exodus, the[Clouddifted from theMishkan. ThePeople of
Israeltravelled Cthroughthe“SinaiCwildernessandthe
CloudrrestedrinrtheParan/ Desert. (Firstrin(line totravel
was(theflagicamp"ofiYehudarconsistingrofithe Tribesof
Yehuda, 7 Yissachar(and(1Zevulun.[1 The(] Mishkan(1was
dismantledrand theLevifamilies of Gershon and M'rari
followed with(their(fadened, covered wagons. Thenicame
thergroupingrofiReuven, Shimontand Gad. Then(thelevi

familylofiK'hatlcarryingthesacred vessels followed. Next
came Efrayim,[Menashe,[andBinyamin‘followed(byrthe
"camp_ collectors",0] Dan,J Asher] and Naftali.O (This
description_conformsto the simple readingof the text
andoneof the Talmudicopinions.)

[S> 10:29016)] MoshelinformsChis fatherrindawL¥itro
(herelcalled[CHOVAV) of(Israel'stravelingplansandasks
himOtoJcomealong. CYitroCdeclines thelinvitationCand
returnsitohisthome.

TherPeople(travel from Sinailfor3days, led by thelAron
whichOwassearching “forCalrestingplace, Csotolspeak.
GLd'sCloudiaccompaniedandprotected ithem.
Atrthis(pointiin‘the(Torah, welare[13monthsloutiof Egypt
and(neither_the peoplenor.Moshe Rabeinurhave done
whatlater(caused them(tobebarred fromentrylintoEretz
Yisrael. AfteritMoshe(talksto Yitro, [ittwassupposedtobea
three day!trip{condensedlintolone(day)tobring usWITH
Moshe, [into’ thel Land of Israel.  But( then westarted
messingthingsmup.

Shishi6mRliya 131 p'sukim1110:39 11:29

[*S*> 10:3502)] Theltwolspecial _p'sukim_about.the
movingJandresting Cof Jthe DAronCareJquoted JinCour
davening.when(the Torahlis taken_out_and(returned to
therArk.In[the[Torah[this 2 (pasukCportion‘isflanked by
theetters'/nun"writtenbackwards. Thisserves[to(split
theJBooklofJBaMidbarCintoseparate1books".JRashi
indicatesthatthis(portiondoesnot belong here and the
unusual"scribal 0 parentheses"indicateJitsJ abnormal
placement.

[P> 11:1mu5)] Nextifollowsanother"blackiperiod"iinithe
earlyrhistorylof.the(Nation1Ithe Complaints.(The People
complainedand ‘were[punishedby(fire.[Moshe pleaded
forithepeoplerand G distopped thepunishing(fire.[They
complainedaboutithe(Mannaanddemanded meat. With
greatichutzpa, theyrememberedthefishiandlother"fine
foods"OtheyDateinOEgypt.JAnd Otheyidisparagedithe
wonderful, miraculoussustenancefrom(G.d. Thisiangered
GLdgreatly.CEven_Moshe Rabeinu_com(Iplained _about
Grd'scangerwiththe[People andexpressed his difficulty
inChandlingthePeoplelalone. Moshealsoquestioned
wherehewould(possiblybe able to getlenoughmeat(to
satisfythe(People'sddemands.

[P> 11:167)] Gldtold(Moshe(to gather(70 eldersiwho
wouldhelpreasethe burdenCofleadership. Gid-would
instilllinthemtheDivineInsightsothattMoshe wouldmot
havetoleadthem(alone.

Tolthe(People, GId promised meat (quail) which(would
descendinisuchigreatiquantitiesiforiasustainediperiodof
timer(armonth)until'the People would become"sick of
them". Moshe(expresseddoubtasitolhowsomanypeople
couldbe(thusfed.

[P> 11:23013)] Grdireproaches Moshelfor the doubt.
Moshe(speaks(tothePeopleland gathers the Eldersiwho
were(given(the(giftiofiprophecybyGid.

Twol of (] these ] "new( ] prophets"] (Eldad (] and ] Medad)
remained(withinthe campandprophesied.amongst.the
People.
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[Theld'matriyallnumeric¥alue) Cof(ELDADU'MEIDADObL
103, fhelSame@sN'VI'IM, [@rophets.]

(Commentaries/tellusithat/theyprophesied Moshe'sideath
and(Yehoshua's/Jaccession/ to 1leadership.) 1Yehoshua,
protective[ of his' mentor’ Moshe, pleads/ with Mosheto
punish/them.Moshelassures'Yehoshua that(it(is/G d'siwill
thattheyshouldprophesy.
About[d8ximeslinXhelTanach,lt3ays[TAndGA[Hot
angrylWith..."¥israellAMneilYisrael A is[people.(When
the[Beople[domplained@boutfheManna, [8tc.,fhelTorah
says[VAYICHARIBAF[HASHEMIM'OD, [G[d[dot\NERY[@ngry.
Why?[RedushatleviléxplainsfhatlsuallylWhen[Gld[got
angry[@thePeople, MoshelWouldMisefodheirldefense
and[fursuadelG[d, [Sofbldpeak, [@otEbl[Punishfhem.This
time,dheTorahBayshatCandh[Moshe's[éyes[it[Was
bad".Moshe[RabeinulWas[inoreipsetith(Bhelpeople
thanldsual.MhisCangered"[GA&ElIEhefhore,[dndMoshe
did[MotldefuselG[d’sldnger@slihfheldtherihstances.

Sh'wi'i T ThniRliva 123 p'sukim 111:3012:16

Mosherandithe Eldersigather(therPeople. GId sends the
quail,fas/Herhas/promised, carried (by'a Divine/wind. The
supplylisioverwhelming. The/Peoplespendidayandmight
collectingthelquail.[Norsooner ‘hadrthey(started eating,
then G/d'sranger wasimanifest'in‘ardevastatingplague
thatistruckithe People. Thellocation'becamelknown(as
Kivrot'Ha'ta'a'va, (becauseithat/isiwhere(the"complainers"
wereburied.

[P> 12:1003)] Miriam(speaks(criticallyfagainstiMoshe(to
Aharon( byl belittling'Moshe's lunique(stature(Jamong
prophetsiandipeople.

[S> 12:4m10)] Gdrebukesithemandiclearlystatesthow
unique Moshelis_amongall prophets, pastiand( future.
Miriams(strickenwith(Tzora'at.[(Moshe(offers(ashortbut
eloquentiprayerionbehalfiofthissister.

[P> 12:14q3)] ThelPeople/delaytheir travels for the
weekof(Miriam'siisolation.

[810yearsCpreviously,[(Miriam[had[ktood Cby[the[Nile
protectivelyivatching[overCherbabybrotherMosheldn

theBasket.Her[OrewardhXind"[$Fhis[A[dayldelay.The
Mishnaldoints[dutfhatldood[deedslarelthuslyfewarded.]

On[fheldtherBand,fhelTorahihD'varim24:9iellsdsib
rememberChat[G[A[HidXo[MiriamConCourCivay From
Egypt.OThisObecomesOalwarninglagainstCspeaking
LASHONBHARA.

ThePeoplemovetothe Paranidesert.
Theselast(3 p’sukim@re Maftir.

Haftarar21p'sukimZecharya2:14 4:1

Asliftoroffsettheldepressing sequenceofieventsfromthe
sedra,@andtolanswerthequestion(astothowitispossible
for'thePeoplerof israelto rise from the depthsroftheir
iniquity, Othehaftara Oprovides usC-with Othe Doptimistic
propheciesiofimessianictimes, when[Gidwilllonceagain
becompletelyinourmidst.

TheChaftaraCcontains_Zecharya'sCvisionCofJthe CGolden
Menoraflanked CbyColive branches. ThisCservesas_an
appropriatecounterpoint(tolthe descriptionofitheMenora

inCtheMishkan[atthebeginIningCof the sedra. The
HaftararalsortellsraboutrarKoheniGadol{Yehoshuarinthe
haftara;/Aharonfinithelsedra).

Thistvisionrofthe[Menorawas borrowed bylthe State of
Israeltobethemationallemblem [{notlexactly, (buticlose).
Wouldn'tfitrberwonderfulrifrourrleaders'wouldheed the
wordsrof(the prophetrinexplainingrthatrvision: "Not by
mightmorbypower, butbyMyspirit..." Onlywhenwe@ct
properly, 0 which also) means( differently fromD other
nations, thenwill wemeritredemption.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson # 288« NOt to Buy Objects from a Thief

One may not buy objects from a notorious thief. If Levi
purchased an object from Reuven a notorious thief, who stole it
from Shimon, Levi must restore the object to Shimon without
compensation. The fact that Levi did not know that this
particular object was stolen by Reuven does not change the
situation. Levi should have suspected that it was a stolen object.

There are certain objects that the purchaser may presume do not
belong to the sdller and are being sold without authority of the
owner. It is prohibited to purchase such objects. Even if the
purchaser does not suspect that this particular object being
offered for sale is stolen by the sdler, if it isin one of such
classes, he may not purchase the object. If the sdller sdlls the
object in a concealed manner the purchaser should suspect that
it may be stolen. If the purchaser is not sure whether the object
is stolen he should obtain advice from Beth Din. The following
classes of sdle are set forth to show the Talmudic and halachic
background. We may learn how to apply these examplesin our
own days when purchasing objects from individuas as
distinguished from purchasing in most stores.

Shepherds If a shepherd sells an object that the owner will likely
know if it is missing, then it may be purchased. If it is the type
of object that is naoticeable if missing, it is assumed that the
shepherd will not sell it if the owner will noticeit is missng and
realize that the shepherd is the cause of its loss. Thus one may
purchase four goats or sheep or fleeces of wool from a small
flock or five from alarger flock, since the owner will notice that
they are missing, it is unlikely that they will be stolen without
the owner knowing. Except as stated above, one should not
purchase goats, sheep, wool or milk from shepherds even if the
shepherds also own sheep of their own. However, if the sale
takes place in a desert or some other faraway place where the
owner realizes that the milk or cheese cannot be sent to market
quickly, and be spoiled then they may be purchased since it is
presumed that the shepherd isselling on behalf of the owner.

Watchmen One may not purchase wood or produce from a
watchman unless they sit and sdll it and have the basket and
scalein front of them. The transaction must be open and public
and the objects are thus assumed to be owned by the seller and
not stolen. If it issold in this manner it is assumed that the seller
owns or is the authorized agent for the owner. However, if he
sdllsit surreptitioudy, one my not purchase from him.

Sharecropper One may purchase from a sharecropper since he
has a share in the produce. This holds true only if the
sharecropper has already made a division of the crops, for the
sharecropper ownsthe sharethat ishis. But prior to thedivision
one may not purchase from the share- cropper for he may be
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sdlling a part that belongs to the owner and not give the owner
his share of the proceeds. If one does not know if the
sharecropper has aready divided the crops, it isassumed that he
has divided them. Similarly, if the sharecropper sells from his
property, if it isassumed that he sells hisown.

Host Assume that Reuven comes to the home of Shimon.
Shimon is not home and Levi invites Reuven in and serves
Reuven some refreshments or a meal. Reuven should not eat
what Levi offers to him because he may be doing so without
authorization of Shimon. This holds true even if Reuven knows
that Shimon will be pleased when he comes home and finds that
Levi has served Reuven his food and liquor. However, if Levi is
accustomed to acting as Shimon's host when he is not present,
then Reuven may partake of what is offered to him.

Wives A person may not purchase objects from awoman in her
house in her hushand’s absence because the possihility exists
that the husband owns all or part of the object. If it is the type of
object that one knows belongs to the wife or women generally
own such things, he may buy the object from her. If a wife
works in a husband's store and sells merchandise, there is no
such fear that she is sdling his merchandise without
authorization since he set her up in the business.

Processed foods It is permissible to buy olives or olive ail from
olive press operators. This holds true only if the operator has a
substantial amount; if the amount is small, it is suspected that
perhaps he stole this from the owner. The foregoing is one
example of many. The purchaser should examine each case.

Kidnapping Whoever kidnaps a human being transgresses one
of the Ten Commandments where it states, Thou shall not steal
(Sh'mot 20:13). The mode of execution is by strangulation. A
kidnapper, a man or a woman, becomes liable to the death
penalty if he (1) kidnaps a Jew or proselyte, male or female,
regardless of age; (2) takes him into his own property; (3) uses
him for work; and (4) sdls him to a non-relative. If the
kidnapped person is still on his own property, there is no death
penalty. Or if the kidnapper uses the victim and does not sdll
him or sdlls him without using him, there is no death penalty.
There is no death penalty if he sells him to a relative of the
victim, such asto hisfather or brother. Thereis no death penalty
if one kidnaps his own son or his minor brother; or a guardian
who abducts his ward; or a teacher who abducts his student.
These are al prohibited and Beth Din should mete out proper
punishment, but the automatic death penalty isnot present.

Residue situations Local custom is controlling as to what
bel ongs to the owner and what bel ongsto the craftsman. A tailor
is given fabric to sew clothes for the owner of the fabric. After
he finishes the clothes there is enough fabric left to equal three
by three finger breadths or large enough to draw a needle
through it; he must return such residue to the owner. If lessthan
that, he may keep it.

A carpenter is given wood to manufacture furniture. The wood
fragments that he planes off with an adze belong to him; those
that he removes with an axe belong to the owner. If the
carpenter isworking at the owner’ s home, everything belongsto
the owner. Most often local knowledge will prevail. The
populace knows who the thieves are and which merchants are
suspect of sdling stolen merchandise. | was told of the
following incident that happened in New York, in a Jewish
neighborhood. A lady was walking past a silver shop and saw
what looked like her stolen candlesticks in the window. She
entered the shop and told the store owner that those candlesticks
looked like the ones stolen from her and she wanted to examine

them. The store owner said “Lady take them and please leave.”

The subject matter of this lesson is more fully discussed in volume 1X
chapters 358 of A Restatement of Rabbinic Civil Law by E. Quint.
Copies of al wvolumes can be purchased via email:
orders@gefenpublishing.com and via website: www.israelbooks.com
and at local Judaica bookstores. Questionsto quint@inter.net.il

Meaning in Mitzvot

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir's Meaning in Mitzvot on Kitzur Shulchan Arukh by

Rabbi Asher Meir
Money Worries

In a number of places in halakha, we find either leniencies or
strictures based on the psychological assumption that "a person
is panicked over his possessions'. For example, normally it is
permissible to move food on Shabbat without limit. Yet if there
isafirein the house, a person is allowed to remove only enough
food for hisfamily and his guestsfor the rest of the Shabbat. We
are worried that if a person becomes absorbed in saving his
possessions, he will get into a panic and extinguish the fire
(Shabbat 117b, SA OC 334).

Conversely, normally a person is not allowed to ask a non-Jew
to labor for him on Shabbat. But there is a leniency allowing
someone who got delayed on the road to ask a non-Jew to carry
his money. The reason is that "a person can't control himself
when it comes to his possessions’ and he would other- wise be
tempted to carry it himsdf, involving a Torah prohibition.
(Shabbat 153a, SA OC 266. This expression seems very similar
to the expression "a person is panicked over his possessions.)

The same principle applies to the assumption that "apersonisin
panic over his [relative's] corpse”’, and this principle also leads
to both stringencies and leniencies. A paralel principle is that
medical treatment for a minor ailment is forbidden because we
are concerned that a person will become preoccupied with this
health and prepare medicine in a forbidden way (See MB
303:49).

In a previous column (as well as in the forthcoming book) we
suggested that behind the concern for Shabbat desecration is
another consideration: that Shabbat, a day of cam and ddlight,
shouldn't become a day of panic or of preoccupation with
worries. The object is not only to keep panic from leading to
prohibitions, but also to avoid panic in thefirst place by creating
clear guidelines as to what we may worry about.

Here we will elaborate on this idea specifically regarding panic
over money and possessions. The underlying idea is that the
prohibition on saving food, as well as the leniency to ask a
non-Jews help with a purse, are meant not only to prevent
Shabbat desecration but also to kegp a person from becoming
preoccupied with his possessions on Shabbat, a day when we
should must be free from money worries. Indeed, we learn from
the words of Yishayahu (58:13) who blesses one who guards
himself "from seeking his objects’ on Shabbat that a person
must avoid all such concerns on the holy day (SA OC 306).

By permitting saving only as much food as a person needs for
Shabbat meals, he is reminded that the true purpose is our
possessions is enjoyment, not accumulation. Accumulating
wealth is not forbidden or discouraged, but it is a weekday
pursuit, that is - a means toward an end. Shabbat, which is
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likened to the world to come, is the end itsdf, and we are
supposead to put accumulation out of our consciousness.

In this way we can understand the view of Rebbe Yos bar
Y ehuda who provides aloophol e that a person may invite guests
purposely in order to be able to save more food (See MB
335:11). It's hard to see how this will make a person less
preoccupied with saving his possessions, but it does remind him
that the proper use of his possessionsis the sanctified enjoyment
of Shabbat delight.

This can aso explain an apparent anomaly in the above
approach. If the idea of all the specia rulings made because a
person is panicked or pre- occupied isto maintain Shabbat as a
day of calm, we wouldn't expect to find this principle applied on
a weekday. It is true that aimost al the applications of this
principleare on Shabbat or Yom Tov, but one (at least) is on
weekdays as well. The gemara in Pesachim (11a) discusses the
case of a first-born animal (bekhor). Such an anima is
designated for a sacrifice, and so may not be saughtered for
eating unless it develops a blemish (SA YD 306); vyet it is
forbidden to deliberately cause a blemish (SA YD 313).
According to Rebbe Yehuda, it is forbidden to leech a bekhor
even when necessary to save its life; the concern is that out of
panic to heal the animal the owner may induce a blemish. The
Sages, by contrast, are concerned that if we do not permit saving
the animal, panic over the loss will cause him to induce a
blemish. In any case, all agree that the consideration of "money
panic" applies aso to a bekhor.

Although it is not forbidden to be occupied, even a little
preoccupied, with money matters on weekdays, this is
inappropriate regarding a bekhor. The commandment to sanctify
the first-born animal is intimately connected to the idea of the
sanctified use of our possessions. (This aso was discussed at
length in a previous column and in the book, based on the
explanation of Rav Natan of Bredav.) Animals are the primary
symbol of wealth; our sages say that even the name for cattleis
cognate with the word for wealth (Chullin 84b). The idea that
the beginning of this productive process is specially sanctified
creates a precedent to remind us that al productive economic
activity is meant to be elevated and sanctified. So the laws of
bekhor, like those of Shabbat, are an appropriate place to
remind us that we should not be overly panicked over are
possessions, and should always keep in mind that wealth is not
an end in itsalf but rather the means to the end of sanctified
enjoyment of our possessions.

TANACH

Spiritual and Ethical Issuesin the Bereishit Stories
by Dr. Meir Tamari
What isthe M essage of Sefer B'reishit?

Not only are there no mitzvot in B'reishit, but it is completely
different in content, persona and style from the rest of the
Chumash. There would thus seem to be other reasons over and
above the morality of our claim to Eretz Yisrael that the first
Rashi sees as the reason for B'reishit. It also cannot be the
Creation, since that is described in only a few verses, while
there are 67 verses telling of the shidduch of Yitzchak and
Rivka; as many as the telling of the Creation, Adam and Chava,
Gan Eden, and their sin and expulsion. There is also nothing
about the nature of G-d in the book, so the reason cannot be

theol ogy.

"This is the Book of the generations of Man" (Gen. 5:1); said
Ben Zoma, "Thisis a greater principle in Torah" (Yerushami
Nedarim 9:4). "This is the only place in Tanach where the
generations are spoken about, as a book" (Ramban); and that is
what B'reishit is about, men and women. According to Rambam,
originally Hashem considered Mankind to be a suitable vesse
for His Haliness, and only when they were not capable of this
did He narrow it done to the family of Avraham. B'reishit then
is the story of that narrowing down to one specia nation.
Ramban argues that a priori Israel was chosen to be the vessel
for the world to learn of Hashem and to keep His ways. The
purpose of B'reishit was to show that Israel came from a pure
and holy seed; so it is the story of how they came from Seth,
Noah, Avraham, Yitzchak, Yaakov and his12 sons.

Irrespective, both Rambam and Ramban agree that B'reishit is
an introduction to the other four books in which the central
player is Am Yisradl, their meetings with Hashem, and their
historical experienceswhich become spiritual revelations.

In B'reishit we are told of pious and saintly personalities whose
lives, stories and meetings with G-d have inspired and served as
religious models for millions of people, Jewish and others, for
thousands of years. They have sons and daughters, populate a
physical world and earn their livelihood. These are spiritua
giants and even their wrongdoings are those of people on ahigh
spiritual level. They are exposed to severe and trying moral and
spiritual dilemmas, yet overcome them. Hashem guides and
teaches them, doing acts of Chesed to them, but also judges
them, albeit always in love. They in turn have spiritual and
religious experiences, pray to Him and He speaks with them and
grants them glimpses of His Glory. All this demonsrates
conclusively and repetitively that human men and women can
reach the highest ethical and moral levels through being in
contact with HaShem, directly, without an intermediary in any
form, celestial, natural or human.

However, they are all individuals and their spirituality, morality
and religious experiences are those of individuals; individuals
who are obligated by the Seven Noachide Laws only, laws that
are the basis for any human society. Even when those of them
like the Patriarchs and the sons of Yaakov kept al the mitzvot
of the Torah, that was done voluntary, the results of their own
individual intelligence and morality. Our Sages taught,
however, "One who is commanded and observesis preferable to
onethat hasno such command".

The rdigiosity and spirituality of individuals that is a need and
an achievement sufficient for all mankind, is not the purpose
and mission of Judaism. Therefore, B'reishit is only an
introduction, a necessary condition yet an insufficient one for
Jews. For usthereis,” And | shall take you to Me [G-d] to be a
nation" (Exodus 6:7). Rabbi S. R. Hirsch explains that in
Judaism we do find also what is understood normally as
religion; gods have temples, churches, priesthood and
congregations, while the nations are built on utilitarian
rel ati onshi ps between peopl e and kings, rulers and governments.
However, only in Judaism do we find religion as expressed
through the social, political and commercial activities of a
whole people. Judaism envisages an 'Am’' creating on its
destined Land a complete social structure devoted to G-d,
beyond what 'Goyim', a callection of individuals, can achievein
their spiritual and moral strivings.

Usually a faith is continued through disciples or through
relatives but here it was to be carried on through children who
would constitute a biological basis for Avraham's faith - 'Am'.
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That 'Am’, like any other nation required a land. However,
unlike al other nations, their chosen land preceded the
formation of the people; "Hashem said to Avraham, 'Go unto a
land that | will show you. And there | will make of you a great
nation" (Gen.12:1-2). At first the promise was a vague one but
gradually, the specific country and its boundaries were
identified step by step with the definition of the Abrahamic
family-nation. When his nephew Lot separated from him,
Avraham was told, "Look northward, southward, eastward and
westward. All the land that you can see to you and your
descendants | shall give it". When his disciple Eliezer was
discarded, the boundaries of the land were given and Avraham
was promised a son. A further refinement was made by the
exclusion of Ishmael, the son of Hagar in favor of a son to be
born to Sarah and to Avraham. Later, Eisav, envisaged by the
mystics as the dross of Avraham and Yitschak, was cast off, and
theland became the inheritance of the 12 sons of Jacob.

In all other religions and spiritual movements the founders are
given the teachings of that religion and then the faith is spread
to others. However, as befits the nation to G-d, our Torah was
only revealed to Am Yisradl after leaving Egypt and not to the
Founder Patriarchs. Even the promise "And | shall be a G-d to
you" (Gen. 17:7) was only revealed to Avraham, after the
promises of a clearly defined land and of the offspring that
would congtitute a nation.

The story of the redlization of those promises is the story of
B'reishit.

This is the 86th installment in Dr. Tamari’s series on “ Tanach and its
messages for our times’

M1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] A Touch of Wisdom, A Touch of Wit
[5] Parsha Points to Ponder

[6] MicroUlpan

[7] Pirkei Avot

[8] Torah from Nature

[9] From the desk of the director

[1] From thevirtual desk of theoU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all typesin
areas of kashrut, Jewish law and values. Some of them are answered by
Eretz Hemdah, the Institute for Advanced Jewish Sudies, Jerusalem,
headed by Rav Yosef Carmd and Rav Moshe Ehrenreich, founded by
HaRav Shaul Yisradi zt"l, to prepare rabbanim and dayanim to serve
the National Religious community in Israel and abroad. Ask the Rabbi
is a joint venture of the OU, Yerushalayim Network, Eretz Hemdah...
and thelsrael Center. Thefollowing is a Q& A from Eretz Hemdah...

= Itisimportant for my small children that we make “early
* Shabbos’ (daven Ma ariv an hour or so before sunset). |
fed funny doing so, because it compromises the correct time of
davening, which | am careful about. What should | do? Is it
better to accept Shabbat early, make Kiddush, eat, and catch

Ma ariv with the late minyan?

= There is a machloket among Tannaim whether the

= cut-off between the times of Mincha and Maariv is
nightfall or Plag haMincha (=PLAG - a proportional hour and a
guarter before night) (Berachot 26a). There is also a
post-Talmudic machloket whether night begins basically at
sunset (G'ra) with bein hash’mashot (halachic twilight) or
around an hour later (Rabbeinu Tam). Our communities
primarily follow the G'ra that sunset is the main cut-off time.
Weregularly daven Mincha until sunset and Ma ariv somewhat
afterward.

The gemara (ibid. 27a) isflexible regarding the earliest time for
Ma ariv, saying that one can follow ether opinion in the
machloket of whether the cut-off is night or PLAG. The
Shulchan Aruch (OC 233:1) says that one should be consistent
about which opinion he follows. Places that daven Mincha until
night, should not daven Maariv at that time, barring a situation
of specific need (sh’'at had’ chak). We admire that you try to
avoid using a leniency that was accepted only in a sh'at
had’ chak. However, let us discuss your specific question.

The Shulchan Aruch (267:2) saysthat at Shabbat’s entrance, we
daven M@ ariv earlier than during the week. The MishnaBerura
(=MB) (ad loc.:2) explains that we rely on the lenient opinion
regarding the earliest time for Ma ariv to gain the halachic
benefits of accepting Shabbat early. The Magen Avraham (ad
loc.:1) suggests that because of changes on Shabbat in the
service in the Beit HaMikdash that Ma ariv mirrors, thereis an
inherent reason to daven Maariv earlier. If we accept the
concept that it can be done before halachic night, it should be
permitted from PLAG. The MB (233:11) does warn that on a
day that we allow Ma ariv to be done from PLAG, we should be
careful to daven Mincha before PLAG to avoid an internal
contradiction (tarti d' satri). Even though he raisesthe possibility
of allowing tarti d'satri in certain cases of need, especially on
Shabbat, he objects to it being as early as we are discussing
(MB 267:3).

Let us move on to practical halacha. We believe that if starting
on€'s Shabbat early during the summer brings significant
enhancement, this is sufficient grounds to make “early
Shabbos.” If this is the only practical way to meaningfully
include one's children, this is reason to prefer, if not require,
doing so. Every father, or probably better, mother, should
decide what works for the family. Furthermore, realize that
thereis an old minhag to make Shabbat Ma ariv relatively early
and a wide- spread minhag in many communities to do so from
PLAG. Just as we take a minhag of strictness serioudy, so too
we take one of leniency (or one with eements of leniency)
serioudly.

Y our idea of accepting Shabbat (after having davened Mincha),
eating, and joining a late minyan for Ma ariv will solve some
time problems. (Why Kiddush can be done early is beyond our
present scope). The MB (271:11) says that one may do this, if
he starts eating a half-hour before night, as otherwise he should
wait to daven Ma'ariv. (There is an issue for standard “early
Shabbos,” of eating a half-hour before the time for Kri'at
Shema, which one recited too early. However, there may be
relatively more room for leniency there - see Shemirat Shabbat
K’ hilchata 47:(106). Other ideas for leniency in the matter are
beyond our scope). Kaf HaChayim272:3 does cite the Ari’s
kabbalistically-based objection to switching the order of
Ma ariv and Kiddush. To us, a greater issue is that the minhag
in our communities is to do early Shabbat one way, and going
out of one's way to do it differently can potentially be divisive.
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If you want to use your system discretely, you have the right to
do so, but we should not be the on€' s to teach new minhagim.

Ed. note: One taking Shabbat early should be meticulousin the
saying of the Sh'main its proper time. We recommend saying it
during the meal (after Tzeit HaKochavim) or at least right
before benching, rather than waiting for later, risking forgetting
it.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly par sha sheet
published by Eretz Hemdah. You can read this section or the entire
Hemdat Yamim at wwww.ou.org or www.eretzhemdah.org. And/or you
can recelve Hemdat Yamim by email weekly, by sending an email to
info@eretzhemdah.org with the message: Subscribe/English (for the
English version) or Subscribe/Hebrew (for the hebrew version). Please
leave the subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

[2] Candle by Day

The hardest and easiest things about having ajob is being forced
to work.

From A Candle by Day by Rabbi Shraga Silver stein

3l CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

Parshat B'haaot'cha contains much optimism and
disappointment. As Bnel Yisragl prepare for travel, Moshe
Rabeinu entreats his father-in-law to participate in their journey
to Eretz Yisrael which is bound to be "good" (mentioned five
times by Moshe). Yet, the ideal journey is quickly offset by
complaints, highlighted by the word "ra", bad (also mentioned
fivetimesin ch.11). The story of Kivrot Hata'ava highlights the
nature of the challenges the people will pose to Moshe Rabeinu
over the next 39 years. As Bnel Yisrad complain for meat,
Moshe explains that he is meant to be a nursemaid for them - he
can providefor milk, but not meat.

Maoshe understands the complaint about food as an attempt to
undermine his leadership, for the core is the same: the people
seek meat - a physically-based value system, more than ru'ach -
the spiritual, religious ideology presented by Moshe. Hashem
suggests to Moshe that he solve the problems of the "asafsuf"
("collection" of complainers) through two asefot ("collections")
- collecting elders for leadership, and collecting quail to satisfy
and ultimately to punish their craving. This story is meant to
teach us how leadership must act against a wild,
non-ideological, meat- craving nation. Both collections begin
through ru'ach (spirit, wind). A spirit shall rest upon the elders,
transforming them into leaders, and awind shall bring the quail
of punishment. "Ruach" (6x) must counter "basar" (8x). The
challenge for leadership is to recognize the power of "ru'ach"
and with it toinstill proper values and vision.

This week's haftara (Zecharya 2:14) tells of the revelation of a
golden menora to Zecharya who served as a prophet during the
period of Shivat Zion. The candelabra is surrounded by two
olive trees which symbolize the two models of leadership -
monarchy and priesthood. The connection with Parshat
B'haaot'cha seems to involve the Menora that Aharon is
commanded to light at the beginning of the parsha. Yet, the
message of the Menorais aso one of leadership that echoes the
story of Kivrot Hataava - "Lo bechayil velo beko'ach ki im
beruchi amar Hashem Tzevakot" - a message to Zerubabevel,
the leader then - and to the leadership of the future: Hashem's

strength isnot in the physical, but onceagain 'in theru'ach'.

As the State of Isradl was established, the Menora and its olive
branches became the symbol of what our state and leadership is
all about. No one can deny, in the spirit of the past few national
holidays (Yom Haatzmaut, Yom Yerushaayim), that we
survive not through 'basar' - physical strength - but through
"ru'ach Hashem." The parsha and haftara emphasize to the
leaders of the Jewish people that negative values must be
replaced with an ideology of ru'ach - one that today has been
embodied through the symbol of the State. May we merit proper
leadership to live up to these values.

Shani Taragin, Alon Shvut

[4] A Touch of Wisdom, A Touch of Wit

R' Yisrael of Ruzhin would say: "Why isthe law that if a person
gives up hope of recovering what he lost, and another
subsequently finds the object, then it belongsto the finder?

"That rule was meant as a penalty to the one who gave up hope.
Thisteaches us that a Jew may never give up hope."

R' Chaim of Brisk would say:

"We are told that Moshe reached the forty-ninth rung of
understanding. Why didn't hereach thelagt, fiftieth rung?

"So that he would till be able to fulfill the mitzva of having
faithin God."

Shmuel Himelstein has written a wonderful series for ArtScroll: Words
of Wisdom, Words of Wit; A Touch of Wisdom, A Touch of Wit; and"
Wisdom and Wit" — available at your local Jewish bookstore (or
should be). Excerpted with the permission of the copyright holder

[5] Par sha Points to Ponder B'HA-ALO-T'CHA

1) Rashi explains (8:2) that the command for Aharon to
maintain the Menora specifically follows the dedication
offerings of theleaders of each tribe since Aharon was saddened
that he and his tribe were not involved in the dedication
ceremony. Why was Aharon the one who was upset and not the
Nas of Levi, Elitzfon ben Uzid (according to the Midrash)?
Wasn't he the one who was actually deprived of participating in
the dedi cation ceremony?

2) Rashi comments that the section dealing with Pesach Sheni
(9:6-12) should in redlity have been initiated by Maoshe.
However, these men who came forward to ask to fulfill the
Pesach offering merited to have it taught through them instead
since they were the impetus for this mitzva. Why doesn't the
Torah actually mention their names to truly give them the merit
of having it taught "through their hands' in Rashi'swords?

3) The Torah describes a conversation between Moshe and
Yisro regarding whether Yisro would join the Jewish people on
their journey to Isragl. (10:29-32) Why doesn't the Torah
actually relate whether Yisro chose to join the Jewish people or
not at the end of this conversation?

L ast week's Parsha Points to Ponder (NASO)

(1) Why does the Torah mandate counting all those who COME
to the army for the count of the Leviyim (4:23) while stating to
count all who GO OUT to the army regarding the count of the
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entire nation in Parshas Bamidbar (1:3)?

Commentaries explain that the concept of going 'out’ to war in
the Torah refers not only to actual battles with our enemies, but
also, to our personal battles with the yeitzer hara. Therefore, the
notion of going out to war relatesto all Jews since all Jews must
do battle with their internal desires as well as the external
temptations. In fact, they have the obligation to go out and
confront them. The Leviyim, however, had ancther
responsibility. They were charged with forging a constant
connection to G-d, thereby serving as the spiritual spark for the
rest of the people. Thus, they had the additional internal battle.
Thisinner struggleis captured in the'coming' to fight thewar.

(2) Rashi (6:2) teaches that the laws regarding the Nazir and the
Sotah are placed adjacent to each other to teach that ONE WHO
SEES THE SOTAH IN HER DISGRACE SHOULD ABSTAIN
FROM WINE LIKE A NAZIR...

Rav Yaakov Yitzchak Ruderman explains that the message of
this Chazal isthat if people are inspired to change they should
not procrastinate assuming that at some future point they will
draw from thisinspiration. Instead, they must seize the moment
and immediately do something tangible. That is why Chaza
specify that the person who actually sees the sotah in her
disgrace should become anazir.

3) The Torah states simply ET KORBANO - HIS SACRIFICE
WAS, regarding the sacrifices of the Princes (see, for example,
7:25). Why, however, when describing the sacrifice of the
Prince of Yissaschar, does it add the extra word HIKRIV ET
KORBANO meaning HE BROUGHT HIS SACRIFICE
WHICH WAS... (7:19)?

Thetribe of Yisaschar represents Torah study. Chazal teach that
for a person to truly grow in Torah learning he must be
completely devoted to and immersed in this pursuit.
Commentaries teach that the Torah alludes to this when it states
HIKRIV connoting his completely giving himsdf over to his
sacrifice, which, for the tribe of Yissaschar, symbolically refers
tothelearning of Torah.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman of Beit

Shemesh ppp@israelcenter.co.il « Answerswill appear in the next issue
of TT

(6] MicroUlpan

Double micro-Ulpan again. The stalk by which aleaf is attached
toabranch: petiolein English, ,PTOTERET in Hebrew.

Rl

[71 Pirkel Avot

The original custom, it seems, was to read/learn a chapter of
Pirkel Avot on each Shabbat between Pesach and Shavuot.
Somewhere along the Chain of Tradition, many communities
took on the custom of recycling Pirkei Avot throughout the
summer months, with their long Shabbat afternoons with plenty
of time to nap AND to learn. And so, Pirkel Avot's 6 chapters
arereread/learned again, and again, and again, until the Shabbat
before Rosh HaShana.

The setting for each cycle is different, and each contributes to
the way the chaptersare studied.

Thefirst round, of course, is during the Omer, that period when
we should relive the spiritual growth of the People from dlave at

a deep level of Tum'a until able to stand a Har Sinai -
physically and spiritually - to receive the Torah. Pirkel Avot isa
perfect choice to help usduring that experience.

This Shabbat, we begin round two, made up of 6 "regular”
Shabbatot, when we can approach Avot asa text for learning for
its own sake - without the extra "baggage" of the calendar.

The following cycle will take us through the Three Weeks of
Mourning the Churban and the first weeks of the Nechama, the
comfort and the hopeful anticipation of the Geula. This setting
gives usyet afresh perspective with which to learn these specia
Mishnayot.

The fourth time around, we will be doubling up the chapters to
finish Avot before Rosh HaShana. Thistime, our setting is the
month of Elul and the imminent Days of Awe. Learning Perek
again will not just be repetition, but a new learning experience
because of the period of time - and mind set - in which we will
find ourselves.

Hillel did not only say to be a lover and pursuer of peace, one
who loves people and brings them closer to Torah. He said all
those things in the context of being a student of Aharon
HaKohen. Good qualities are easier to attain when you have a
role model.

[8] Torah from Nature

Bushy-Tailed Jird, In Hebrew, Y'FEI ZANAV

Included in alist of mammals of Isradl, the bouncy bushy tailed
jird (arodent) closely resembles a giant gerbil with a fluffy tail.
It is very inquisitive and playful... rarely bites or nips... live up
to five years in captivity but three years is the average life
expectancy... The single species of bushy tailed jird is found in
eastern Egypt, southern Israel and Jordan, and in central Saudi
Arabia. Adult jirds are of 3-5 inches in length (7%2-12%2 cm)
and another 5-6 inches of tail, and weigh an average of 45-859...
jirds gestation is 24-30 days and they can have 1-6 babies per
litter... are weaned at 20-30 days... eat fruits, seeds, vegetables,
some insects ...about twice as large as a gerhil... head is long
and dender, with extremdy long white and black whiskers,
round eyes and pretty big ears. The body is getting wider
towards the tail (broad hips). The hind legs are very long and
dender. The hind feet soles are bare. The nails are very light
colored. The fur is of a chamois leather colour, ydlowish, with
guite some black ticking. The hairs are bluish grey near the skin
followed by a yellow band and most hairs end with a black tip.
The bdly is clear white. There is a clear line between the top
colour and the bdly. ...hairs on the tail are brownish grey. The
tip of thetail is often white. More than half of the tail is covered
with long hairs which stand out in a feather like way, making
the tail bushy. Mostly the animals wear their tails curled up on
their backs... very good climbers. ...nocturnal ...sexually mature
at about 3 months old. They can produce their first litter when
they are 4 months old.

Tristram's Jird is another jird found in Israd. In Hebrew it is
known asa MERYON MATZUY

[9] Divrei M enachem

In parshat B'haalotcha we find the following proclamation:
"And on the day of your regjoicing and your appointed days...
you shall blow on the trumpets' (B'midbar 10:10). Curiously,
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the commentators differ in their interpretation of the terms,
"Days of rejoicing" and "Appointed days."

For the Sifre, the days of rgoicing are the Shabbatot, clearly
different from the Mo'adim. The Vilna Gaon, however, singles
out the Shloshet Haregalim of Pesach, Shavu'ot and Sukkot and
sees the appointed days as Rosh HaShana and Y om Kippur.

In contrast, Ibn Ezra and many later Poskim citing Rabbeinu
Tam, connect the verse above with that which precedes it,
referring to the people going to war. Thus, for those rabbis,
these special days actually commemorate the miracul ous defeat
of our enemies - days like Purim and Chanuka. Harav Y ehoshua
Ehrenberg, a former Chief Rabbi of Td Aviv-Yaffa,
consequently saw in the injunction to blow the trumpet on the
days of reoicing and the appointed days, a precedent to say
Hallel, not only on these minor holidays but also on Yom
Ha'atzmaut (and Yom Y erushal ayim).

In our days we have been privileged to witness the overt hand of
G-d saving us from the hands of our enemies. May we be
blessed in the near future to have many more reasons to say
Halld for such occasions.

Shabbat Shalom, M enachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catrie
Sugarman intended to increase the knowledge interest, and
anticipation of the reader, thereby hastening the realization of our
hopes and prayers for the rebuilding of Jerusalem and the Beit
HaMikdash.

Back to Basics, a Brief Description

A "couple' of questions from Mike: "Do we know what was in
the Temple? | mean, wasit just a giant empty hall, or werethere
seats and benches to sit on like a shul, or carpets to prostrate
ourselves on like (Iehavdil!) a mosque? On Y om Kippur, we are
supposed to put something on the floor when we bow down,
right? Soin the Temple...? How long did the "service" lagt? Did
everyone just came in, the Kohanim did their job and everyone
filed out? The everyday bringing of sacrifices- where did it take
place? Was the "giant hall" used only during the Chagim?"

The "Mikdash Compound" was comprised of two large
courtyards with adjacent buildings and chambers. The courtyard
to the east was called the Ezrat Nashim, the "Court of the
Women" but the Mizbei'ach (the altar) and the Bayit, the main
Temple building (the "giant hall") were located in the larger
western courtyard, the Azarathe "Temple Court". The Azara
was divided into two parts. The much smaller part to the east
was called the Ezrat Yisradl, the "Court of the Isradlites’.
Unlessa Yisrael had avalid reason (e.g. to offer aKorban), that
was as far he could go. No one was permitted to enter the
Mikdash compound unless they were in a state of ritual purity.
The Ezrat Yisrad could be very crowded especially during the
Shalosh Regalim, the three festivals when untold numbers of
Am Yisraed came on pilgrimage. Masses of Ole Regd
(pilgrims) waited patiently (?) in the Ezrat Yisragl with their
sacrificial animals. There were no "seats and benches to sit on
like a shul" because no one, including the Kohanim, were
permitted to sit in the Azara, with the single exception of "kings
from the House of David." Nor were there "carpets to prostrate
on like, lehavdil, amosque". The entire Mikdash compound was
considered holy ground and everyone, Olei Regel and Kohanim
alike, went barefoot. The whole point of putting something on
the floor when we prostrate on Yom Kippur, is to differentiate

between the shul which is not holy ground and the Beit
HaMikdash which is holy ground. The Ezrat Yisrael was set off
from much the much larger western portion of the Azara, the
Ezrat Kohanim, the "Priest's Courtyard”, by the Duchan, a
step-like structure upon which the Levitical Choir stood. The
Mizbei'ach and the Bayit were located in the Ezrat Kohanim, to
thewest of the Ezrat Yisradl.

The Korbanot were offered from the early morning to the early
afternoon. The first and last Korbanot of the day were the
morning and afternoon Temidin which were completely burnt
on the Mizbei'ach. (Only Korban Pesach was after the afternoon
Tamid.) Once the morning Tamid was offered, the people were
able to offer their own Korbanot. The Korbanot were divided
into two groups, the Kodshel Kodashim, sacrifices of a higher
level of sanctity, and Kodashim Kalim, sacrifices of a lower
level of sanctity. The most well-known Kodshei Kodashim are
the Olah and the Chatat. The Olah, the "burnt offering" or
"devating offering”, was completely consumed on the altar. An
Olah could be offered as a thanksgiving offering but it could
also be offered as an atonement for inadvertently violating
Mitzvot Asei. The most important Avoda associated with the
Korbanot was the blood offering on the Mizbei'ach because that,
together with repentance, is what effected atonement. A
Chatat,a sin offering, expiated for sins committed inadvertently
which, had they been done purposely, would have entailed the
spiritual punishment of Kareit, "being cut off". Another Korban,
which atoned for specific sins, was the Asham, the "guilt
offering.” Only part of the Chata'ot and Ashamot were burnt on
the Mizbei'ach,the rest was given to the Kohanim to eat as part
of the atonement process. "The Kohanim eat and the Baalei
Hakorban, people who brought the Korban obtain forgiveness."
Sh'lamim and the Korban Pesach were Kodashim Kalim, and
unlike Kodshei Kodashim, could be daughtered anywherein the
Azara. (The Kodshei Kodashim could be slaughtered only north
of the Mizbe'- ach.) Sh'lamim were unique among all the
Korbanot; part was burned on the Mizbei'ach, part was given to
the Kohanim, and the rest was eaten by the Ba'alei Hakorban.
They took the sacrificial meat home (Jerusalem only) and made
a festive banquet inviting families and friends to join them.
Once the Oleh Regel's personal Korban was offered, therereally
was no reason for him to remain. And since it was so crowded,
it was in his interest to come early so he could leave relatively
early.

The Bayit had two floors. The first floor was divided into three
parts. The entrance, leading into the Ulam ("entrance hall"), was
in the eastern side of the building. Further to the west was the
Heichal, the sanctuary. Part of the daily Avoda took place there;
the Kohanim lit the Menorah, offered Ketoret (incense) on the
golden Mizbei'ach, as ordained in the Torah. On Shabbat, new
Lechem HaPanim, (the 12 loaves) were placed on the Shulchan;
what was removed was distributed among the Kohanim. With
the exception of Yom Kippur, the daily Avoda within the Bayit
never varied. Non-Kohanim were not permitted to enter the
Bayit to view the proceedings. To the west of the Heichal was
Kodesh Hakodashim where only the Kohein Gadol was allowed
to enter during the Avoda of Yom Kippur. The highlight of the
Avoda of Yom Kippur was when the Kohein Gadol offered
Ketoret in Kodesh HaKodashim. To summarize. The Beit
HaMikdash was just not a "big shul"; the Avoda of the Beit
HaMikdash was totally different from the "davening" in a Beit
K'nesset. Unlike the Avoda of the Mikdash, Kohanim had
almost no special role to play in the Beit Knesset service. And
even though there was a Beit Knesset in the Azarafor the use of
the Kohanim, and the Leviyim sang T'hilim while the communal
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Olot were offered, the Avoda of the Mikdash, unlike the service
of the Beit K'nesset, was not marked by prayer. The Kohein
sprinkling the Ketoret upon the glowing coals on the Mizbach
HaZahav did so in total silence; he did not audibly recite a
prayer of special supplication or even say words of praise
Similarly, the lamps of the Menora were trimmed, cleaned and
then lit in silence. When the sacrificial animalswere slaughtered
and the Kohanim received the blood, conveyed it to the
Mizbe'ach and performed the blood application, they chanted
no prayers or hymns. The Baade Korban confessed sin and
begged forgiveness but they did not pray in the sense that we do
today. While the Nisuch HaMayim - water libation poured on
the Mizbe'ach during Sukkot - was seen as a silent prayer for
rain, no onerecited an audible prayer for rain. Nor isit recorded
that Kohanim prayed on behalf of the farmer who brought his
Bikurim to the Mikdash. They read with them the required
P'sukim and afterwards silently placed the fruit by the side of
the Mizbei'ach. True, the Kohein Gadal did say a"short prayer"
on Yom Kippur but it was only after he had exited the Kodesh
Hakodashim. The author of the Letter of Aristeas, written some
150 years before the destruction, notes the extreme awe felt by
vigtors in the Mikdash because of the total silence of the
ministeringKohanim.

Catrid's book in progress. The Temple of Jerusalem, A Pilgrims
Prospective; A Guided Tour through the Templeand the Divine Service

Towards Better Davening and Torah Reading
DIIRT ¢ TPIRT) © TR © Tob
7oty - BoTam - pEi; - b,
T BT IUEY « DI
TRYY ¢ "FREN

Review within a review. These 14 words (and probably others
we missed, not to mention the ones in other sedras) are al
accented on their last syllable Not doing so changes the
meaning of the word and is therefore a serious error in Torah
reading. Each of these words without the VAV ispast tense. As
past tense verbs, they are correctly accented on the next to the
last syllable. With the VAV and a shift of the accent to the last
syllable, the word becomes future (or command) tense. Without
shifting the accent, the word stays past tense, thereby changing
the intended meaning of the word. E.g. di-BAR-ti, | spoke.
V'di-BAR-ti, and | spoke.v'di-bar-TI, (And) | will speak.

Call your attention to v'hik-hal-TA. It is very easy to swallow
the second HEI and say v'hikal-TA. It takes extra effort to pause
very briefly after v'hik and then to say hal-TA.

Call your attention to v'hamad-TA and v'ya-rad-Tl. The SH'VA
under the DALET in each is NACH, meaning it has no vowel
sound at al. mad, rad. It is very common to give the
DALET/SH'VA beforea TAV ashort vowe sound as if it were
a SH'VA NA, which it is not. Takes practice. And we've got
some of thesein davening too, so don't think thisis only a Baal
Kore problem. E.g. in Sh'ma, we haveva-a-vad-TEM.

Here's another "heads up" with verbs and their tenses. In
Bamidbar 9, we have the

"report” of the first annual celebration of Pesach with the
bringing of the Korban

Pesach. Pasuk 2 says V'YA'ASU, and they (B'nel Yisrad) shall
dothePesach initstime.

Then in pasuk 5, the Torah tells us that they did it, V'Y'A'SU.
The word YAASU is future tense and means "they will/shall
do'. With a VAV/SH'VA prefixed to the word, it remains
future/command and means, "and they shall do". With a
VAV/PATACH (and a DAGESH in the YUD), va-ya-a'SU, the
word switches to past tense and means (and) they did. Therules
for the tense-switching-VAV are different for past-future and
future-past switches. For example, thereisno accent shift with a
future-past switch, as thereis (in most cases) for the past-future
switch.

Here'sanother B'HA-ALO-T'CHA pointer. The ASAFSUF were
the EIREV RAV, non-Jews who joined B'NEI YISRA'EL when
we left Egypt. This word appears only once in Tanach, in this
week's sedra. v'ha-saf-SUF. The ALEF isnot heard at al (it has
no vowe), so the word is pronounced v'ha-saf-SUF (not
V'ha-a-saf-SUF).

from page 3

ARSHAKIX

Menorafrom beginning of the sedra.
Lamb labeled 2 isfor Pesach Sheni.

Above the lamb is a box of Tide, so that the Leviyim can wash
their clothes. The Tideisalso for Y ehoshua Kohein HaGadol in
the haftara, who is described as having soiled clothes. Jeans,
ak.a. Levy'sfor the Leviyim.

Silver trumpets.

2nd row,"reading"right to left, you have: when the cloud lifts,
that isasignto travel. Hence the green light.

The next row pictures the result of the Cloud's lifting and the
go-ahead for traveling:

Thefour flag-camps are marching in the direction of the arrow.
Lower-left is an Aron Kodesh. Refer to the NUN-bracketed
p'sukim.

Smiling watermelon refersto Bamidbar 11:5.

Quail.

Snowflake is a reminder of Miriam's punishment for Lashon
HaRa.

The eyes are Yitro. That'swhat Moshe wanted him to be for us
on our journeys.

The candlelighting other candlesis an analogy to Moshe giving
of his Ru'ach HaKodesh to the 70 elders he gathered, to share
his burdens of leadership.

The X-ed out soldier is from the haftara, when it says, LO
B'CHAYIL.

TTRIDDLES...

are Torah Tidbits-styleriddles on Parshat HaShavua (sometimes
on the calendar). They are found in the hard-copy of TT
scattered throughout, usually at the bottom of different columns.
In the dectronic versions of TT, they are found all together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double
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prize a CD from Noam Productions and/or a gift (game, puzzle,
book, etc.) from Big Deal

Last issue's (NASO) TTriddles:

[1] Shavuot 2, N'si'im 12, Y om Kippur

[2] theanimal of the Galician future

[3] A namein Sh'mot, B'midbar has 7 of them

[4] 4.56% and 21.67% more

[5] Kehati, yes; Ger'shuni, no

[6] 830 timeswithout aVAV; only 3 with

[7] Double term common only to this week's readings
[8] zav, "blessing", sota, Pesach Sheni

And the envelope, please...

[1] SIR IZIM ECHAD, asingle goat. This exact phrase appears
15timesin Tanach, al in the Torah. 12 of those occurrences are
in Parshat Naso, in the description of the gifts of the N'si'im to
the dedication of the Mizbei'ach. And all 12 times, it isfollowed
by the word L'CHATAT. The phrase appears twice in the
context of the korbanot brought on Shavu'ot. Once in Vayikra
23, where it too is followed by L'CHATA. The other Shavuot
context is in Parshat Pinchas, where it is followed by
L'CHAPEIR ALEI- CHEM, to atone for you. The cther time the
phrase appears is also in Pinchas, among the korbanot of Yom
Kippur.

[2] ATUD, ATUDIM ig/are mae goat(s). Jews from Galicia
would pronounce the word ATID, ATIDIM, which means
future. Sothe animal of the Galician's futureisthe goat.

[3] The phrase EILEH FKUDEI appears 7 timesin Tanach, all
in the Torah. We aso find V'EILEH FKUDEI once. EILEH
FKUDEI is the name of the last sedra in Sh'mot. The other 7
timesthe phraseappearsareall in B'midbar.

[4] In Naso we have the counting of the Levite workforce, males
between 30-50 years old. Family unit Gershon was the smallest,
with 2630. K'hat counted in at 2750, which is 4.56% more than
Gershon.Merari was the largest family unit at 3200, 21.67%
morethan Gershon.

[5] Parshat Naso begins with, And G-d said to Moshe saying,
NASO ET ROSH B'NElI GEI-R'SHON... count the Gershon
family group... The phrase NASO ET ROSH B'NEIl appears
only one other time - 20 p'sukim earlier, when the command is
to count the K'hat family group. There, towards the end of
Parshat B'midbar, the words are preceded by, And G-d spoke to
Maoshe and Aharon saying, NASO... For Kehati, yes (Aharon is
mentioned); for Ger'shuni, no (heis not mentioned).

[6] ALEF-MEM-REISH with various vowel arrangements,
occurs in Tanach 830 times. With a VAV, ie
ALEF-MEM-VAV-REISH, occurs only 3 times. The word is
pronounced AMOR (aw-more) and occurs in NASO (the Pirkat
Kohanim portion), and in Shmuel Alef and Yirmiyahu.

[7] The term MIGEFEN HAYAYIN, from the wine vine,
sounds like a double term, with both GEFEN and YAYIN both
sort of referring to the same thing. The phraseisrarein Tanach,
appearing only twice - in Parshat Naso and in Shoftim 13:14, in
the haftarafor Parshat Naso.

[8] ISH ISH as a two-word phrase, occurs 18 times in Tanach.
Too many times for a smooth TTriddle. So the KEY to the

solution of this TTriddleis to add the word KI (KEY, KI - get
it?). The 3-word phrase ISH ISH KI occurs only four times -
with zav, one who "blesses’ G-d (the opposite isintended), sota
(from Parshat NASO), and Pesach Sheni.

Thisweek's TTriddles:
[1] Speaking of resuscitation
[2] Chananya, Y ehaoshua, Iyov,and whose son?

[3] For us, same date (sort of) as the first appearance of David
and Ricky on the Adventures of Ozzie & Harriet

[4] From Shavuot to Chanuka... twice

[5] 3 forms of the same word within 11 words- What does each
form mean?

Praying and Planting, Planting and Praying

Thelecisivethourthas(tome.(Thearmersbf[GushKatiflhrefacinghHifficult
decision,OperhapsQithelmostImomentousHofltheir{lives:OtolplantTfor{ithelnext
harvest,orfot.

LogicOsays0-0"It'sOridiculousOtolplant,0soonleverythingOwill Ofall Dapart, Dour
investment(willbellost. . .".

But(values, heartslandfaithSay[btherwise:

"WeMUSTplant,[ESPECIALLYhow,[olet[everyonelknow(thatOwvelwillthot
abandon[thelland, fhatliveltannotbebudged. Weltannotbeboughtlvff.

Aslveldolévery[year,welvilllbelievelandplant, believelandplant.”

But(-thow?[Thebanks and(partners(thatfisedtolextendtreditthavelvanished.
Nolbnelislbacking(thefarmers.[Theylrelalone.

With[this(situation(in{nind, [Gush[Katifltesidents(generatedthelidealbflturning
tolthelwiderpublicltolrequestDsupport.[ffevery[familyCmobilizestolfinance
loans(forlthe[farmers, [tolenablethem(tolplantlhs(theylhlways[Hol-[then, [iflthe
expulsionldegreellisTaverted, IGodOwilling,OtheDharvestOwillObeOsoldJandCthe
moneywilllbelreturned.lIf,[GodForbid,thelworstthappens,theloanswilllbe
reltlassified@sldonations.

KerenMa'amin[Vezorealislasking[families{fofjoin(thefarmers las['partners”, by
lending{ 000ru{$250).Remarkably, herehasbeenlanlbverwhelmingesponse.

Alkentleman(fromMa'ale[AdumimBavell 00,00080-Owhich, Gvelearned, isthis
pension!

"Takelit",Thelinsisted.0"Now!OTherelistnoltimeCtollose! "0A DwomanfromQa
lowlincome(Tel(Aviviheighborhood,Ihosel$olelincome[ds23005FromBitu'ach
Le'umi, (Favell 000ru.['ThissforimyldearbrothersinGushKatif", Bhel$aid.

Movingfrom{communityOtolcommunity,lwelsenselfaithJand[resoluteness
everywhere.[Peoplelsay,[TfltheyGtandfirm,therelstthancelthatlvelvillGvin;
but(iflthey{opple,[GodForbid,llisdost".
ThisOs(theltimefoletburlbrothersknowthatGvelhrebehindthem,thatOvelvill
notfhbandonthem[htlthisTominoustime.0AllDbfTus,together,[willtbelieveland
plant.

ThelOgovernmentlexpectsTustolgol-Obutlthat'slanlidealthatlgoesInowhere.
Instead,[GushKatifivillflowerfnd(growlgreen.

TolOmakelalrealOdifference,OtheDFundneeds0200millionOshekellasOsoonCas
possible.[5olfar, [thelpublicthaslziven[overBnillionlshekel; but(tollecting(the
restlslirgent.

This[pastiweek,[thelfirstdoansOwerelkiventolfarmersiwholzrowltomatoesand
peppers.INollessimportant[thanfinoney,theythavelteceivedthope.[Theyltan(ift
theirtheadsOwith[pridelandwith(the[faithTandTknowledgelthatOwelare[behind
them.

Please[joinmsn(this@normousiéndeavor!

Tol contribute,D pleasel phonel 11800202288.0 For( morell details,0 contact
NechemialKrakoweratD528990422brbylémail [Tkrakower @ walla.com
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