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K'doshim/in'Holocaust Terms

Yom[HaSho'aV'haG'vuralisiusuallyron 27 Nissan. Becauselthatris Fridaythis
year, (thelofficiallcommemoration/of Yom/HaSho'aris/pulled (back to'Wednesday
nightland Thursday. Infadifferent/wayoflookingat/things, theHolocaustis
still recent enough, andi wel alll know survivors, or[ are[ survivors, or their
childreniorigrandchildren=—tomakeleveryiday, YomHaSho'a.

Theterm(K'doshimis/appliedto'people ' who'died sanctifying'G'd's name, and
thisrincludes any Jew whol died because he waslalJew. Alllvictims ofl the
Holocaustrare K'doshim. Butlet'srapply theterm/K'doshim rin/thelcontext of
thisiweek's/ sedrali1torpeople’whobehaved insuchrarway, duringthemost
terrible of'dark times/ for ithe Jewishpeople, ithat 'welican(Iseeltheir
superhuman/efforts torstrive forholiness, 'when'they hadramplereason/ to
abandon(thatiquest....and(allot/more.

Rabbil EphraimOshry z"liwas(alrav in/thelKovnolghetto. HelsurvivedIthe
Holocaustiandpublished many(Sh'eilot/& T'shuvot fromthose terrifying years,
and stories/offalspiritual heroismithat/givesusia’glimpse as/torwhat/it/means
tobepartiof(G/d's "Kingdom of/(Kohanim'and 'HolyNation".

Theselare/some/ofithepeople who'show s whatK'doshim(Tihyumeans:

TheJewslofrarforced labor detaili'whorslaved from/pre/dawnitoo dark and
asked forrhalachic/permission/to/put Tfilinfon/atnightmat’great risk/totheir
lives. TheJewiwho! repeatedly smug(Tglediflourrintor the ghettorand/ was
mercilesslybeaten'when! caught, 'wholdid Hatarat Nedarim[torberablel to
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softenrhisimatza/withiwater'sincerall’his teethihad been kicked/inby'the'Nazi'guards. TheJewsiwhoiaskedif/theycould
make alSukka with/lumberistolen/from'a/German workstation, ratherithanraskingto'berexcused/from/Sukkaunderithe
circumstances. Jewswhorisked theirlives to'save others, to'maintain'someisemblance of religious practicelin/the most
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difficultioficircumstances. TheselareourK'doshimiand ourlinspirations.

RabbiOshry's fulllworkicontains’hundreds/of(Responsa fromithe/ghettoiprioritoland iduringthe Holocaust. Each/question
is/altestimentito/the remark/7ableicharacteriofithe/individualJewrand the Jewish/People, whowould not'abandon'their
belief, faith, @and icomImitmentto(G.d, nomatter'what wasthappeningto'them.

Thisdoesnot/atiallmegate the status/of(K'doshim/ofranyvictims ofithe'Sho'ah'who'behaved differently. But/thepoint of
this/LeadTidbitwas(tollink'YomHaSho'awithParshat K'doshim, because they arejuxtaposedithis year.

3 ’j’ ’”N

K'DOSHIMISTATS

30thibf(b4[sedras;[Tth(bfl1 0inlVayikra
Writtenlbn[f 09(lineslin(a[SeferTorah,tanks#9th
4[Parshiyot;[Blbpen,d tlosed
64[p'sukim,tanks#9th;BthinVayikra
868ords, fanks#9th;BthinVayikra
32290etters,tanks#9th;OthinVayikra

K'doshimlisfalVerylShortbedrallbnlybsedrasiarebhorter.Butlitlisithe
mostlinitzvaldenselSedralintheT orah.ltlevenlhasinanylimorelinitzvot
thaniitsargethumbersfndicate.

MITZVOT:
51[bflthe613[iitzvot,{ 3[bositive[+B3[brohibitions

Aliya by Aliya Sedra Summary

Numbers[in[[squarebrackets] Carel the[ Mitzvaldount[ofSefer "HaChinuchTAND
Rambam'sSeferHaMitzvot. A=ASE|{positive mitzva); [L=LAV{prohibition). X:Y[is[the
perekland(pasukfrom which lthe mitzvalcomes.

[P>IX:YL(Z)] Cand[{S>[X:Y(Z)] Cindicate[ start[of [al parshalp'tuchalor[s'tuma
respectively. (X:Y[i$[Perek:Pasuk[df the beginning af the [parsha; [(Z) [i5 the number [of
p'sukimlintheparsha.

KohenFirstilivar14n'sukim19:1114

[S> 19:10(22)] BELHOLY!JmHOW? UInClightOofthe
exceptionallylargernumberrof mitzvotrin this'sedra, one
can'fairlyfassume thatitheranswer tothatiquestion/is by
thelobservanceof mitzvot. This means more than("just
going/through'the motions". 1t'means(a Torah'way/of(life,
mitzvotforithe right/motivesand/withthe right KAVANA
andlenthusiasm.

Onelmustrevererhisiparents [212,[A211 19:3],[yet’keep
the’Shabbat, ' meaning{amongother things) that’if‘one's
parents tell him[ tol violate the Shabbat (oranyl other
mitzvalliTorah/ordainedorrabbinic),(hemaymotilisten to
them.[(Neither'mayrhelbeldisrespectfullin‘his/refusal to
obey(] them.) ] Parents(] and( their(’ children( are(’ all
commanded(1by G d[tol keepthel Shabbat/I(and(all
mitzvot).

Welmaynot("turn/towards"ridolatryrinthoughtroriwords
[213,L10 19:4]Mmormaywemakeridols [214,L3 19:4].
Thiscspecifically prohibits_makingidols_for Lothers.[Both
thesemitzvotiarefamongthemanythatlare designedto
keepithelew fariawayfromidolatry.

Korbanot must_beloffered in the Beit_tHaMikdash_ inLa
properand pleasingmanner.Specifically,[lonemustkeep
toCtheJtimeOlimitsJpresented Cfor Ceating Csacred Jmeat
[215,L131 19:8].[ViolaItion_carries_adeathpenalty
fromheaven.

Watch thisinextsetrofimitzvot:[Leavelthe cornerrofyour
fielduncut, Csorthatpoor_people might_comerandcfind
grainitoreap [216,A120 19:10];(donotreap your(entire
field [217,A210 19:9].0 A0 positivel mitzvallandJ a
prohibitionthatCbasicallyCsaythe “samething. Here's
another(pair:Leavethegleaningsofithefield forithepoor
[218,A121 19:10];C doO notD take thel gleanings
[219,L211 19:9].CAnd[then[thesetwolpairsCof mitzvot
aredoubled CagainCeachOpair—ofCmitzvotCisCcounted
separately(] as( applied(’ to(1 al’ vineyard [220[223;
A123[124[1212[213 19:900].
OneldensesthatfheTorahlisdsingfhisldompoundingdf
mitzvotCto[CemphasizeChtOeast[IwolChAspects[bf[these
mitzot: [J1 ] Ehatel@rel@ottheldealldwnersdfthedand I
GldO$[E@ndWeldrefhedand's[duardians.(WelthustldoHis
biddingCwithout™'cuttingCtorners" [ PunOntended, Cbut
don'tOetOyourgroanCblockCbutCtheCmessagelbf[the
mitzvot.) 2] Hhat[PoorpeoplehavellioBeHakenPBroper
care[df, (Bydollowing@hednitzvot[And[Beinglihspiredfo
dol@venlthorelforhem.

Stealing [224,L244 19:11],[denying holding thatwhich
belongs( toll someonell else [225,L248 19:11],0Jand
swearingJtol thatDeffect [226,L249 19:11] arelall
forbidden.) SwearingO falsely [227,L61 19:12] is
forbidden.
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Twoldbservations:[MA"Iént[B"His[dameraldndlaterB
denieslthat[Be[Has[A's[damera,@ndfhenSwearsfhatfAe
doesn'tChavellit.[OneCmightthinkhat[thereChredwo
violationsChere.[ButCactually,(XhereCare[three.[Mitzva
[226][@verlaps@othR225]1@ndIR27].

Second[bbservation:Swearing[falselyOs[different
fromCSwearingOnVain.[BothCare[Serious[prohibitions.
Takelfhebllowingl@xample@s@nlihterestingldistinction
betweenfhelwo.df[domeonelSwears(with[G[d's[dame)
that[@Mananals@n@pple, fhat$MNOTE@IRIseldath; [t
an[dathihMain.[Of[dourse, [t0s[MotfruefhatfheBanana
isl@n@pple, Butléveryonenowsfhat[@nd[danlSeelitIbr
himself.[Mheldathldid[Bot{alselyldonvincel@nyonefhat[it
waslanCapple.BuchCan[bathOsCafrivolousOmisuse[bf
G[d's[dameldndfheldanctityldfldnldathl@ndisd@Miolation
of@Thouldhalt[MotFhkeGld's[BamelihMain".[Afalseldath
islonedhatpeopleldcceptldshruth,8incedheyhavelho
firstthandknowl[Médge[of(iheldssue.(WhentheieCde
ceivesldthers, fhenthereli$falsehood.

Thathel[Torah3ays[onelvhoSwearsfalsely[disgraces
G[d's[dame@yldoing[So,is[dchoedBy[RambamldhenBe
distinguishes[between'serious"$insCand Mlight"&ins.
Rambam[putsCintothel$eriousCtategorylallCsins[that
carryfalldeathOpenalty...OandOswearingCfalsely.[0So
destructive@refalseldndMaindathsEbfhelunderpinnings
of$ociety, that[it[ds[blaced Cith (ktheCtapitalCoffenses,
evenlfhough(fhlseldathsdre(dot, [Her(se, [dapitaldffenses.
Withholdingisomeone's property [228,001.247 19:13],
robbery [229,L245 19:13],/and[delaying paymentrofia
laborer [230,L238 19:13](are(pro(Thibited.Mostpeople
wouldprobablyrationalizethe(situationfandmotconsider
delayingpaymentrasCaformrof(theft. . TheTorahrimplies
that/oneis/(can’be?)as/serious/as/the/other.
Something[ro[tonsiderCkoncerningCtheCprohibition[bf
delaying[payment@o@Worker[{and@hepositiveldnitzva
toCbay[bn[time).OThereCbreCmanyCituationsCinCbur
everydayOlifeCwheredthisOOmitzvaOpairOareCpresent,
usuallywithout[CourTealizing[t. [Youtake[Ch[FaxiCtide.
Payingfhefhare@thel@énddfYourldidels@mitzva.[The
taxildriver[BasWorkedObrjtoul@ndyouldreldbligatedio
payhimCondimeland hotMoldelaypayment.Odn8uch@
mundane[Situation,[dneBardlyfhinksdffhefhitzva,[@or
doesldnedunfafoulldf(Bhese[dommandmentslido[have
KAVANAObrfheselMitzvotWhenGloulpayfheldriver.[So
too,WhenyoufhkeldRaircuthotEbhentionfhatlduring
S'fira),Hire[d@abysitter, [8tc.

Itfisforbidden torcurserarfellowJew [231,L317 19:14];
andConemaynot_placeastumblingCblockbefore the
blind [232,L299 19:14],/meaning([notexclusively]that
onemay[notmislead CorCentrap Cothers.CareCmustCbe
takeninottomisleadanyone,CevenlinadIvertently. This
canfinclude(stretchingthe truthlorsaying somethingthat
istnotCactuallyCaClie, CbutCitOwill_conveytoCothersthat
whichiisnotreallyso.{Helpingsomeonedothewrong
thingispartofithisprohibition revenifitherother knows
whathe'sidoing andwants(todolitanyway.)

Levir’Second Aliva 8 p'sukim19:15/22

Domot(pervertjustice [233,L273 19:15],morishowhonor
tolalprominent/personduringaltrial [234,L275 19:15].
Welmustlalways/carryout/true/justice [235,A177 19:15].
Oncelagain, moticelthatwehavela positivemitzvawhich,
inCessence, [is the'flip(side" ofseveralprohibitions, ‘the

violationCof CwhichrresultsCinCdistorting_and perverting
justice.

Technically,khis[positiveCtommandOsCdirected kothe
judgesCandltourts.[However,thelindividualOewmnust
drawdromtheselitzvot[theOmportance[of[beingfair
and[@pply[Bomedffiheseldulesldn@nhformalBasis, o
everydaylife.[Rarents, feachers,[@mployers,[@nd[dthers
are[bftenOnCalCposition[to'judge" CbtherCbeopleCand
situations.

Neithergossipnorislanderr(regardlesscofctwhetherrwhat
yoursaylisitruerorfalse) [236,L301 19:16];[domotistand
bywhileyourfellowisinidangerofilife, limb, or property
[237,L297 19:16].[Donot hate yourfellowJewLin your
heart [238,L302 19:17];CreproachCSENSITIVELY your
fellow [239,A205 19:17]0 beingJ carefuld tod avoid
embarrassing him [240,L303 19:17]C (evenl while
reproachinghim).

Dolnottakelirevenge [241,L304 19:18]norCbear_a
grudge [242,L305 19:18];(1 "Lovel] thy(] neighbor..."
[243,A206 19:18](Noticelthe constantreminder:'I_.am
G[d",fortwords(to thatreffect.(Beingnice tolothers is(not
justinice;[itrisCpartlof Torahrandthe(fulfillment of G[d's
commandments.

Itisforbidden(tolcrosscbreed animals ofidifferentispecies
[244,L217 19:19],0tolsowmixedseeds [245,L215
19:19],[and towear Shaatnez, imixturesof woolandlinen
inCaCgarment._Note[thatlin[ thisCone_pasuk, therelisa
forbiddenranimalranimalmix, [@a‘plantplantimix, andran
animal/plantmix, imaking the[point({amonglothers) that
GldallowsJusalldominancel over naturebutwith
restrictions@and limits.

Nextwe find (the complicated issue of the[atonementfor
improper_relations.with[almaidservant-wholis partially
freediandpartiallyistillaslave.

Shlishi3rd Aliya 10 p'sukim19:2332

[P> 19:23m@10)] Fruitsiofithefirstithree yearsiofiartree's
lifeCareforbidden, i.e. ORLA [246,L192 19:23].CThe
fourthlyear'siyieldis;sacred [247,[A119 19:24][@ndmust
beleatenConlyCin[Yerushalayim, _or_ redeemed_and[the
moneyused forfood @nddrinklinYerushalayim. From(the
fifthlyearron, thefruitsfare[permitted. One may notreat
gluttonously [248,L195 19:26].0 Onelmay[ not(iconsult
and(relyConComens, _divination, _conjuring, _or_astrology
predictionsfor Cthefuture [249,250;132,33 19:26].
Shaving(thetemplelarealoftherheadlisforbidden [251,
L43 19:27]aslisshavingthefacewithlarazor [252,L44
19:27]. TheseR[@rohibitions@pplydbthenldnly.They(dre
uniquelhhat@lIOtherprohibitions@pply HoBothinen
andWomen.[(Actually,fhereldrelSsomeldtherléxceptions,
buthisOsdheldlassicCéxample.) Permanent tatooingLis
forbidden [253,L41 19:28].Protectiyourdaughtersifrom
loosebehavior. Keepithe Shabbatand(respectithe place
of theMikdash{eveniwhen[no[Beit_HaMikdashCstands
there) [254,A21 19:30].LOviandLYid'oniL{mediumsLand
wizards) Careforbidden [255,256;18,9 19:31].010ne
mustLrise_andotherwise respectthe elderly_and Torah
scholars [257,A209 19:32].

This(bst[parshalhas(Beenlpurposelypresentedferelds
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oneltundnldaragraphibldivefheflavorldfftheayfhese
mitzvot'flyCatCyou"CwithoutktheCparshaBreaksyou
mightOexpect.dOneOgets[theOfeelingCOthatCthereDis
somethingOholdingOthesediverseOmitzvot[together.
K'doshim[@ih'yu,BeHoly, [@erhaps.

R'vi'i CFourth Aliya 75 p'sukim 119:33317

[S> 19:3315)] One must not take advantage_ of_ the
newcomer( tol the Land(convert and/or( stranger).[ The
convert.shall be treated (with[love;(we must(learn.from
ourEgyptianiexperience.It/is forbidden to/cheat withiany
falselmeasures [258,L271 19:35];/0onemust(behonestin
weightsCand (measures [259,A208 19:36]. The[parsha
finisheswithranother'summarytypeofipasukmKeepall'of
Gld'sstatutesianddaws. This,[@simentioned earlier, isthow
onestrivesitorheightsiofiholiness/andspirituality.

Chamishi FifthRliyar7Tp'sukim120:17

[P> 20:1927)] Thelpunishment/forrMolechiworship/(a
perverselidolatrous/ practicel involving' child sacrifice)is
deathrbyrstoning. Grdrwillr cutroff therone whol serves
Molech. 1frsocietyldoes not/punishthe violator, Grdwill.
Sotooforithepractice/ofiOviand Yid'oni.

Herelagainiwefind [a’'summarypasuk, thistimefocusing
onK'dusha, tholiness, ratherthanthekeepingofimitzvot.

Sanctifylyourselfiandbe holy, says(G(d, (for 1lam/HaShem
yourGd.

ShishiSixth Aliya 15 p'sukim 120:8:22

Preserveltherstatutesianddo them, [foriGrdrsanctifies us
becauseofiourideeds.

Cursing(]one's’] parents, (] even(after(] their( deaths,[1is
forbidden [260,L318 20:9], alcapitalloffense.

TheTorah nextreiterates'the forbidden(relationshipsithat
wereltaughtrattherend of ParshatiAcharei. Theyrarerall
capitalioffenses. Thespecific'deathipenalties vary, butrit
isfinrthelcontext that'Rambam(learns/the commandito
Sanhedrin(itolcarryJoutthe punishment(of "internal
burning"-whentcalled for [261,A208 20:14]. Rambam
holdsOhat[éach[dfheMourldeathpenaltiesfsdounted
separatelyl@mongthel@13[mitzvot.

Again,the TorahCcommandsusto preservelallCof the
mitzvot, thuspreventingtheLand fromrexpellingws. This
raises‘thestakes, solto[speak.(Welare presented withia
negative resultrifitwe fail(toremainfaithful to[G[d. Gd's
planforthe Peoplelof lsraelwas/istobringusrtoEretz
Yisraelrand therewe will live lives/of TorahrandMitzvot.
Wereallycannot(saytoHim, [thanksfortheland,butmo
thanksrasfaras/commit Tmentitomitzvotisiconcern. (Nor
doesiitiworkviceversa.)

Sh'w'iTTth Rliva 1 p'sukim120:23 27

ItCisforbiddentofollow the practicesofithe mations
amongstiwhomwe(find (ourselves [262,L30 20:23].[This
ISURC appliesC toCJ idolatrous practices, C immoralC and
immodestracts, fandthat'whichthastno‘apparentreason.

10W, therelis(no_prohibition of followingarnonewish
practicethatiisireasonableandconstructive.

Inforder tolinherit/theland ofisrael, we'mustnot/behave
inthefabominableways(ofnationsiwhoprecededus.(We
mustdistinguishbetweenkosheriand monkosher@nimals
(and(liferstyles); sweOmustbeholyJand Cdistinct from
others.[(Werare notrautomatically different fromCanyone
else. Torahmakesmus(different. Torahgivesusourunique
identities.

Everydewmustplayadualrole. Welareeachiindividuals
andwearepartofKlalYisrael.(Welareexhorted tolkeep
the(Torahrasrindividuals, (butiwelare alsoadvised"tobe
faithfulto Grdrsorthattragedies willrnotchappen(torthe
Peoplelofilsrael@sawhole.

MaftirCisCthefinal 03 Op'sukim. They_make“apowerful
summary‘offallthemitzvotiof’AchareiK'doshim.Therelis
amepeatioftheicommandtorberholy, and thereason:that
Grdristholy.[Andwelfind [G(d's (promise that Hewill keep
usfapartfromtherothermations, tobe(His.

Haftara 9 p'sukim /Amos 9:115

Very(short haftaraThight bethe shortest

TheChaftaraCbasicallyCclarifies Cthe"deal Cpart"Jofthe
commandtoberholy.[Amos(stresses thatiwewill(be just
likealliotheriof G d's childrenfon(Earth, noldifferent/from
the(Ethiopians,the[Philistines, etc.[That(is, (of_course, [if
weldon't remain(faithful toG/d. Because’ifi'weldo, and
keepthemitzvotCsincerely, “thenthe promisesiiofithe
Torahwill(be(realized [and (we will(beuniqueamong(the
nations. It'sreallymuptous. That'siourchallenge.

THE JERUSALEM INSTITUTE OF
JEWISH LAW - Rabbi Emanuel Quint, Dean

Lesson # 282 (part five) s BORROWING

The borrower hiresthe owner (2)

We finished the last lesson by stating that there were many laws
regarding the specia relationship between the lender-employee
and the borrower-employer. If the employer -employee
relationship existed at the time that the lender loaned the object
to the borrower, then the borrower would not be liable in most
instances if the object became damaged or destroyed while in
the possession of the borrower. (In the prior lesson we stated
laws[a] through [h]; we now continue with laws(i] thru[q].)

[i] If the lender told his agent to work for the borrower, the
lender is not deemed a lender/employee. His agent is the
employee of the borrower.

[i1 A schoolteacher, doctor, scribe, lawyer, gardener, and the
like who work for the community are deemed to be in the
employ of al of the members of the community. If any of these
workers loans an object to any member of the community, this
is acase of special relationship since the worker isalender and
an employee of the borrower. If the worker isnot required to put
in a set amount of hours but may come at his pleasure, he isnot
deemed to be in the employ of the members of the community.
Conversdly, if the worker borrowed from a member of the
community, the lender is not considered in the employ of the
worker.
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[K] A craftsman who is hired by Reuven to manufacture or
repair an object for Reuven is deemed to be in his employ until
the object is completed. Thus, if the craftsman lends an object to
Reuven, this is a case of specia relationship. However, if
Reuven engages an independent contractor to manufacture or to
repair an object, and the independent contractor lends an object
to Reuven, this is a case of special reationship if the
independent contractor happened to be working on the object
when he loaned a different object to Reuven. If he was not
working on Reuven's object when he loaned an object to
Reuven, heis not considered to be in the employ of Reuven for
the purposes of special relationship.

[1] The appointed rabhi, judge, or sexton of a community whois
on cal at al timesto officiate at events and to answer questions
of ritual is considered to be an employee of every member of the
community If he lends an object to any member of the
community, it isacase of special relationship. However, if heis
not required to be on call at al times but rather at specific times,
he is In the employ of the members of the community only
during those hours, and only if he lends an object during those
hours to a member of the community is this a case of specia
relationship. Conversdy, if he borrows from a member of the
community, such member is not deemed to bein his employ and
the laws of special relationship do not apply.

[m] The cantor of the community is deemed to work for al of
the members of the community during the time that he is
engaged in performing his duties at the synagogue.

[n] A housekeeper, maid, servant, butler, and the like are
deemed to be in the employ of their employer at all times and
thus if the housekeeper lends an object to the master of the
houseit isacase of special relationship.

[o] The lender of the object was in the employ of the borrower
when he borrowed the object for 30 days and Ieft the employ of
the borrower prior to the termination of the 30-day period. As
seen in item [b] (last issue), this does not affect the special
relationship. At the end of the 30 days, when the lender was no
longer in the employ of the borrower, the borrower continued to
hold on to the object that he borrowed, thus becoming a lessee.
The relationship continues as one of special relationship. (The
law is the same if the object is leased to the lessee while the
lessor was employed by the lessee, or if the object is given to a
bailorto watch while the owner of the object isin the employ of
the bailee. Even if the owner of the object is no longer in the
employ of the lessee when the term of the lease or the bailment
terminates, the special relationship continues if the object
continues to be held by the lessee or the bailee) This assumes
that there is no interruption of the holding of the object and the
holding continues uninterrupted from the borrowing to the
lease; it is true athough the owner of the object was not in the
employ of the borrower turned lessee when the borrowing
changed into alease. Thisholdstrue even if the intended second
holding was for 30 days and then the borrower continued to
hold the object for another 30 days; the special relationship is
still present based on the original special relationship, since
there has been no interruption in the holding of the object. This
istrue even if the object was loaned by the lender for the 30-day
period and the borrower continues to hold the object as a lessee.
However, if the change was from a lessee to that of a borrower,
then there is a minority opinion that the special relationship
does not continue beyond the first 30-day period since the
owner was not then in the employ of the lessee turned lender.
Alsoif the original holding of the object was that of a borrower
and then as alessee and the third holding isalso that of alessee,

then the third holding cannot be attached to thefirst holding, so
that the third holding does not have the status of special
relationship.

The first borrowing for 30 days was made without the lender
being in the employ of the borrower. When the 30 days were
terminated, the lender was hired by the borrower or was already
in the employ of the borrower; the second borrowing qualifies
as a specia relationship although there was no interruption of
the holding of the object by the borrower.

[p] All of the laws dealing with special relationship apply if the
borrower does not use the borrowed object other than in the
manner for which it was borrowed. If used in another manner,
the special relationship does not exist and the borrower isliable
as if he willfully destroyed the object, for which he is always
liable.

[a] A robber or thief lends a stolen object to a borrower and isin
the employ of the borrower; the special reationship does not
exist between borrower and the real owner since the object does
not belong to the lender.

In the marriage relationship, ordinarily a husband has the use,
but not the owner- ship, of assets, both real estate and personal
property, belonging to his wife. The husband who has the use of
the wife's assets during their marriage is considered to be in a
special relationship regarding these assets. But if she borrows
from him, it is not deemed to be a special relationship.

The subject matter of this lesson is more fully discussed in
volume |IX chapters 346 of A Restatement of Rabbinic Civil
Law by E. Quint. Copies of all volumes can be purchased via
email: orders@gefenpublishing.com and via webste
www.isradbooks.com and a local Judaica bookstores.
Questionstoquint@inter.net.il

Meaning in Mitzvot

Each week we discuss one familiar halakhic practice and try to show
its beauty and meaning. The columns are based on Rabbi Meir's
Meaning in Mitzvot on Kitzur Shulchan Arukh

by Rabbi Asher Meir

"CHADASH" pronibition on Eati ng New Grain Crop

In the time of the Mikdash, on the night following the first day
of Pesach, a small amount of barley was harvested and brought
on the following day as a meal offering in the Temple. This
offering was called the OMER, which is the name of the
measure of barley required. All other grain from that year's crop
is forbidden until the OMER is brought; nowadays when there
isno Sanctuary, CHADASH, or new crop, isforbidden until the
end of the 16th of Nisan, the day on which the OMER offering
isobligatory in the Temple.

"Talk to the children of Isragl and say to them, when you come
into the land which | give you, and you reap its crop, bring an
OMER of thefirst of your reaping to the Kohen... And don't eat
bread, flour or wheat kernels until this very day, until you bring
the offering of your God, an eternal law for all your generations
in al of your settlements” (Vayikra 23:10,14).

The word "first" of your reaping reminds us of the same word
used to describe CHALLAH and TRUMAH, mitzvot where a
small amount of the dough or of the new crop are dedicated to
Hashem and thus make the entire remainder permissible to eat.
Here also on a national scale, the entire new crop of grain is
permitted until a small amount is dedicated to Hashem by
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bringing it asan offering in the Mikdash (Chinukh mitzva 303).

The OMER is made from barley flour, an inferior flour not
usually suitable for Temple offerings. Thereisapractical reason
for this, since the barley ripens early and the wheat is not yet
ripe at Pesach time. We explained in previous columns that the
mitzva to bring the OMER from barley, together with the
counting of the OMER which anticipates the offering of the two
wheat |oaves at Shavuot when the wheat isripe, carriesa unigque
message of balance in worship: On the one hand, Hashem is
willing to accept our service even if it islessthan perfect, if that
is al we are able to offer Him. But this is not an excuse for
complacency; such service is acceptable only if we
conspicuoudy display our eagerness to serve Him in the proper
and perfect way, by prominently showing our anticipation of the
day when we will overcome all obstacles to serving Him

properly.
"EVERYTHING NEW
TORAH"

The halakhic statement forbidding CHADASH, the new grain
crop, can be rendered, "Everything new is forbidden by the
Torah". The Chatam Sofer is said to have used this statement
polemically to oppose reforms and innovations in Torah
observance. Rav Kook likewise applies the legal rules of
CHADASH to such innovations, but deepens the message of
thislikeness.

Regarding some new customs which were ingtituted for the
purpose of outreach, he writes that while we are naturally
suspicious of anything new and unfamiliar, once we succeed in
elevating part of such an innovation to Hashem's service we
have shown that it can contribute to holiness, and we may
consider it permissible (Maamre HaRayah, "HaOmer v'Shtel
Halechem" pg. 474).

IS FORBIDDEN BY THE

TANACH

Spiritual and Ethical Issues in the Historical Books of Tanach;
JOSHUA, JUDGES SAMUEL, KINGS (Nevi'im Rishonim)

wyDr. Meir Tamari

Righteousness & Kingship [8] Why on Shavuot? [2]

Ruth gleaning in the fields of Bet Lechem has become
celebrated not only in Jewish sources but also in European art
and literature. But al these pictures are not true if sheis seen
merely as the unfortunate woman scavenging for food. Rather
they have to be seen as part of Judaism's social welfare system
for the poor ,the landless, the weak and the strangers. The
hal akha and hashkafa of this system have much to teach modern
welfare economics and thought.

Gleaning, 'Leket', isone of '‘Mat'not Aniyim' the gifts of the poor
that are part of Jewish agriculture and by implication, part of
our attitude and law to having and spending money. The aspect
of Shavuot as Chag HaBikurim is the foundation that makes
them more than elements of charity. This obligation to bring
Bikurim, the first fruits of the year, to the Temple is made by
the Viduy into something far more important spiritually and
religioudy than an agricultural thanksgiving, even more
important than an expression of gratitude for G-d's blessings.
The Jewish farmer is obligated at the moment of his economic
success to eradicate any feeling of ownership over the fruits of
his labor and capital, by the five verses describing who the rea
owner and source of hiswealth is. [The first four of these verses
form the kernel of the Pesach Hagada, teaches the same ideq].

The tribes of Israg go down to endavement in Egypt, are
powerless to free themselves and only can be redeemed by
Hashem, who brings them to their Land and gives them its
fruits. The farmer bringing his first fruitsis taught thereby, that
in Judaism there is no such thing as a self-made individual and
that isthefirst defense against economicimmorality.

These gifts of the poor are in effect the rent or fee, or dividend
that is owed to Hashem the real owner. Rabbi S. R. Hirsch
explains the injunction against interest as recognition that part
of our wealth is granted to us as guardians to assist others, o
that it isimmoral to charge the debtors for the use of something
that Hashem meant for them.

The injunctions to the farmer not to gather Matnot Aniyim for
himself are regular prohibitions and so are subject to the same
disciplinary action by the Beit Din for their infringements, thus
making charity part of the coercive nature of Jewish welfare
policies. They, like tzedaka - the same grammatical root as
tzedek -justice - are not left to the kindheartedness or
philanthropy of the giver but rather to taxation, to their
obligatory payments, to G-d the owner and source of all our
wealth. In Pe'ah, the legally acquired and recognized property
rights of the farmer are temporaly waived; he is not even
permitted to harvest and then digtribute that part of the crop to
the poor according to hisown discretion.

Matnot Aniyim are the property of the poor and any
infringement of their rightsisgezel (theft). Y et they are not gifts
brought to the poor but rather something that they have to seek
out, gather and bring home them- selves; this would make work
by the poor while they are receiving welfare, part of the system.
This militates against the creation of a welfare mentality
whereby living on handouts and charity become a way of life
for the recipients. This mentality has immoral and unhealthy
consequences both for the recipients and society at large.
Leading to bread and circuses as part of national budgets, it
erodes the work ethic of a society, creates social tensions and is
often a cause of tax evasion by the rich and inflationary
pressures. The autonomous Jewish community of Padua [16th
century Italy], finding welfare payment excessive decided that
welfare recipients would be required to carry out the duties of
visiting the sick - communal services, otherwise they would be
struck off the welfareralls.

Judaism sees tzedaka as the obligation of the holders of wealth
but not the entitlement of the poor. "A person should flay a
carcassin public [considered the lowest of menial labors] rather
than depend on charity." At the same time, the giver has to
make sure that there is nothing in the manner of giving, that is
insulting or causes sorrow to the poor or that can only add to
their suffering. See how careful Boaz is to make Ruth's work of
gleaning free of sorrow and difficulties. He téells her to be sure
that she drinks of the water provided for the reapers [a common
courtesy granted in recognition of the heat of the lsradi
summer], to eat the food provided by custom to the workers and
not to fear the taunts and remarks of the reapers who he has
cautioned against misbehavior against the widow from Moav.
So we find in Rambam's Hiklkhot Matnot Aniyim, the hours for
gleaning, staggered according to the needs of the young
children, nursing mothers, and the elderly people who came to
gather them. He and all the Codes lay down the necessity of
giving tzedaka with respect, consideration and humility; our
precaution against the creation of a soulless and inhuman
bureaucracy dispensing welfare.

Shavuot is indeed a fitting time to read Megilat Rut with its
depiction of gathering in Matnot Aniyim. In the list of festivals
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in Parshat Emor we find that the laws of Peah are included even
though they do not relate to a festival. There they are placed
between Shavuot, Chag HaBikurim and Rosh HaShana, Day of
Judgment.Indeed, a person filled with pride and satisfaction at
reaping the results of his work and investments, needs to learn
through Pe'ah who the real owner of wealth is and to whom
success redly is due, before he can come to the Seat of
Judgment.

Thisis the 81st installment in Dr. Tamari’s series on “Tanach
and its messagesfor our times’

MI1SC section - contents:
[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] MicroUlpan

[5] A Touch of Wisdom, A Touch of Wit
[6] Parsha Pointsto Ponder
[7] Pirkei Avot
[8] G'matriya Match
[9] Torah from Nature
[

10] From the desk of the director

e

[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all typesin
areas of kashrut, Jewish law and values. Some of them are answered by
Eretz Hemdah, the Institute for Advanced Jewish Studies, Jerusalem,
headed by Rav Yosef Carme and Rav Moshe Ehrenreich, founded by
HaRav Shaul Yisradi zt"l, to prepare rabbanim and dayanim to serve
the National Religious community in Israel and abroad. Ask the Rabbi
is a joint venture of the OU, Yerushalayim Network, Eretz Hemdah...
and thelsrael Center. Thefollowing is a Q& A from Eretz Hemdah...

Q- Is it permitted to fold the pages of a sefer to make it
"' easer tofind acertain page, in place of abookmark?

A « We have not found a discussion of this particular

" question, but various sources and ideas on the topic of
treating sefarim respectfully should enlighten the matter. The
general laws of respect for sifrel Torah are discussed in a few
places, including Orach Chayim 154 and Y oreh Desh 282. It is
accepted that they apply to printed Torah sefarim of various
sorts (see Pitchei Teshuva 282:8; Mishna Berura 154:31),
although they are on alower level of kedusha.

The basic question is whether a sefer should be used for a
Torah-related use, when an unholy object could be used to do
the same thing. The Taz (YD 282:13) forbids using one sefer to
raise another one to make it easier to learn from, because he is
using something holy for a use for which “wood or ston€’
works just aswell. One can claim that using a sefer’ s page asits
own bookmark is likewise objectionable. In one way it is better
in that the sefer is being used for the purpose of its own use, not
to service a different object. Nevertheless, the Taz's claim that
the use of a sefer instead of a mundane object, despite the noble
gain intended, is problematic seemsto apply.

On the other hand, the Taz is probably not grounds to outlaw the
practice of folding pages. The Magen Avraham (Yoreh Deah

154:14) argues with the Taz and allows one to bring over a sefer
in order to prop up another sefer. His main source isthe gemara
(Megilla 26b) that one may move over a bima to a place where
its presence will prevent tuma (impurity) from entering a beit
knesset. One can learn the Magen Avraham in a limiting
manner, allowing use of a holy object only if it is not clear why
one is bringing it over. However, the context and language of
the Chayei Adam (31:48) and Mishna Berura (154:31) indicate
that they understand the Magen Avraham in an inclusive
manner that appliesto our case and agree with him. Nor do they
mention that it is permissible only when no other aternativeis
available. In other words, if the use is not in and of itself
degrading to the sefer and the fact that it isbeing used at all isto
aid in amitzva-oriented activity, it is permitted.

If one does the folding carefully, one can al but eliminate the
guestion. There is a machloket among poskim whether the
margins of sefarim are holy. Although the margins of a sefer
Torah are holy (see Magen Avraham 334:24), the Masat
Binyamin (100) says that this applies only to holy parchments,
which have a halachic requirement of a margin, not to printed
materials. Even according to those who argue, the margins may
only have the sanctity of a tashmish kedusha (something which
serves a holy object, namely the book’s words) (Tzedaka
U'mishpat 16:29 in the name of B'nei Yona). If that is the case,
then it islogical that serving the holy text, by helping one find
the place, is an appropriate use of the margin. Thus, even the
Taz should allow folding the margin aone. (It should not make
adifferenceif by doing so, some of the text is covered.)

The remaining question is whether the bending of the page,
which leaves a mark, is considered a bizayon (disgrace) for the
sefer. Everyone agrees that a sefer should be cherished and
preserved. For many, that means that one should be very careful
that it not be creased or overly worn. Others fedl that a worn
looking gemara is a used looking gemara, and that is beautiful,
not disgraceful. The fact is that there are many talmidei
chachamim who fold the pages of their sefarim and many who
do not, and we have no authority or interest to create new
prohibitions that do not emerge clearly from classical sources.
That being said, our orientation is that as long as bookmarks
exig, they are preferable to folding the pages.

Ed.[hote:INotthatthelVebbe[Rebbelheedslimylagreement,[butllwould
likeltolecholthelfinallsentence'ssentiment.lIndependentlbfiiprohibitions,
alkefer(lTeven(welllwornlandibftenfusedTshouldimanifestlurleffortslat
accordinglitthehighitlegreelbfitespectiititieserves.[Foldinglpagesloriheir
corners,lputtinglopen(s'farimfacelowntolholdlalplace,lputtinglother
thingslonOtopUoflithem,throwing(them...0(somelof(thelabovelarelthe
subjectibffprohibitions),&llishowalackbfltespect.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly par sha sheet
published by Eretz Hemdah. You can read this section or the entire
Hemdat Yamim at www.ou.org or www.eretzhemdah.org. And/or you
can recelve Hemdat Yamim by email weekly, by sending an email to
info@eretzhemdah.org with the message: Subscribe/English (for the
English version) or Subscribe/Hebrew (for the hebrew version). Please
leave the subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day by Rabbi Shraga Silverstein

Some of the difficulty involved in getting oneself to feel the
presence of G-d in society stems from the prevailing image of
G-d in a Biblical setting - a setting of shepherd's tents or of
exotic kingdoms, a setting not at all similar to that of our
present-day society. We must be aware of this misconception
and prevent it from disturbing our view of G-d.
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3 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

To some, the choice of "Halo khivnel khushiyim" - "To Me, O
people of Israel, you are just like Ethiopians - declares Hashem”
(Amos 9:7) as haftara for this week's parasha reflects Chazal's
desire to frame a stark contrast to the parsha's striking call to
each and every Jew: "Be holy!" (Rav Yaakovson in Chazon
Hamikra).

To Rav Yosef Dov Soloveitchik zt"l however, the choice of this
week's haftara reflects quite the opposite - a much- needed
message of hope and promise to the people of |srael. No matter
how bitter and dark the days of Galut may be, Galut is only
temporary.

The idea of Galut as punishment - the Land of Isradl 'spewing
out' those who pollute it - appears first in this week's portion.
That Eretz Israel by itsvery nature will not tolerate certain types
of sin is explained by Rashi (Vayikra 18:28): "This may be
compared to the case of a prince (i.e. a person of a sengitive
physical nature) to whom one gives something disgusting to eat
which he cannot retain in his stomach but vomits it out. Thus
too, Eretz Isradl is unable to retain sinners on its soil." Thus,
over and above punishment - Galut is actualy the natural
consequence of sinin Eretz Isradl.

That is why, explains the Rav, "Halo khivnel khushiyim", with
its message of hope and promise that Galut is only temporary,
was chosen as the haftara. It reminds us that the Land of Isradl
itself will be faithful to all Jews who struggle through the
lengthy night of Galut to retain their identity as Jews and their
loyalty to Eretz Isradl. Thusthe haftara concludes: "In that day
| will set up again the fallen sukka of David... | will restore My
peoplelsrad ... And 1 will plant them upon their soil, nevermore
to be uprooted from the soil | have given them - says the Lord
your God."

Rabbi Shalom Kurz, Beit Shemesh

TORAH THOUGHTS as contributed by Aloh Naaleh members for
publication in the Orthodox Union's 'Torah Insights, a weekly Torah
publication on Parshat Ha' Shavuah

4 MicroUlpan
Screen (movie, overhead projector, etc.)
=MIRKA, not MASACH

yRm

151 A Touch of Wisdom, A Touch of Wit

When R' Eisd Charif was the rav of Slonim, there was a very
rich man in the town who was a miser. He never gave any
money for charity and turned away any poor man that came to
his door.

On the day before the Pesach, R' Eisdl went out to the market
and saw the miser standing by the fire where he had burned all
his bread. He was busy emptying out his pocketsinto the fire, in
case there were any crumbs | eft in thelinings.

"You're wasting your time" R' Eisel told him. "There is no
reason for you to have to empty your pockets."
"Why?' said the miser.

"Because," said R' Eisdl, "the law states that the only chametz
we have to get rid of is that which belongs to a Jew, and you're
only a Jew up to your pockets."

Shmuel Himelstein has written a wonderful series for ArtScroll: Words
of Wisdom, Words of Wit; A Touch of Wisdom, A Touch of Wit; and"
Wisdom and Wit" — available at your local Jewish bookstore (or
should be). Excerpted with the permission of the copyright holder

16 Par sha Pointsto Ponder -for k'bosHim:

1) Rashi comments that the opening words of the Parsha,
K'doshim T'hiyu, were taught at Hak-hel, when the entire nation
gathered together. Why was this setting necessary for this
teaching?

2) Why does the Torah say that "Ish", "man", must fear his
parents (19:3)?

3) Why does the Torah use the word, "Amitecha" (your friend),
regarding the mitzva to rebuke one who is doing something
wrong (19:17)?

L ast week's Parsha Points to Ponder (for Pesach)

(1) The Hagaddah states that "had G-d not redeemed our
forefathers from Egypt, we, our children, and our grandchildren
would still be enslaved to Pharaoh in Egypt". How can we make
this statement knowing that over the course of time we would
surely have become free like other persecuted and endaved
nationsin world history?

Our davery in Egypt was not simply a physical one. It was a
spiritual persecution as well. In fact, the prophet Yechezkd,
over 800 years later, at the destruction of the Beit HaMikdash,
blamed the negative influence of the Egyptians for the sins of
the Jews in his time (Y echezkel 23:8, 19-20). Therefore, had
G-d not redeemed us, we would have most probably become
free physically while remaining spiritually endaved to the
morals and ideal's of the Egyptian people.

(2) In the paragraph describing that our forefathers were idol
worshippers, the Hagada quotes a verse from Y ehoshua which
states, "Y our fatherslived beyond theriver, Terach, thefather of
Avraham..." Why is Terach called AV, a term usually used to
connote someone who contributed to the spiritua character of
our nation?

Rav Moshe Eisenmann suggests that Terach did contribute
something positive to the character of our nation. We are a
people who are very devoted to our G-d. We often trace our
willingness to sacrifice our lives for G-d to Avraham who was
willing to sacrifice his son for G-d. Maybe this wasn't
Avraham's self-made approach to serving G-d, but it wasin his
genes. Terach gave Avraham to be killed by Nimrod when
Avraham regjected the divine powers of their idols. This high
level of devotion to a higher being which Terach displaced
might have been the forerunner for Akeidas Yitzchak and for
the extreme devation to G-d found among Jews. Thus, Terach
can becaled AV.

3) There are statementsin Chazal (see Beraishit Rabbah 2:5 and
44:20) which lig the exiles the Jewish people were to
experience in world history. They are Babylonia, Persia, Greece
and Rome. Why isn't the Egyptian exile counted among our
exiles?

Commentaries explain that the Jewish people did not actually
become a nation until the giving of the Torah at Sinai. Thus, the
Egyptian exile was actually the MA'ASEI AVOT SIMAN
L'BANIM (that which happened to our ancestors set patterns for
their descendants - us) for the future exiles which we would
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experience as a nation. Thus, our ability to withstand that
experience and merit salvation made it a part of the Jewish
character to survive the ensuing exiles.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman of Beit
Shemesh ppp@israelcenter.co.il « Answerswill appear in the next issue
of TT

71 Pirkeli Avot

The first mishna of Avot tels us about the first major links in
the chain of Tradition. Of coursethe role Moshe Rabeinu played
in the transmission of Torah is absolutdy essential for the
integrity of the Chain. So are the roles of Yehoshua, the
Z'keinim, the prophets, and the Anshei Kneset HaG'dola. But so
too, is every singlelink in that Chain through history, including
today

18] G'matriyaMatch
ISHIMOV'AVIV T'/RA'U...

Although the wording of the pasuk is ISH, man, we are taught
that both male and female are commanded to revere ther
parents. A nice g'matriya support for that idea is the phrase
(ignoring proper pisuk) that describes the creation of the first
person - BARA OTO ZACHAR U'N'KEIVA. Both phrases have
the same g'matriya - 1000.

V'HIKDASHTEM V'HYI'TEM K'DOSHIM KI ANI HASHEM
ELOKEICHEM:

One of the "summary" p'sukim that convey the theme of the
sedra - Be Holy! G'matriya of the pasuk is 2403. In searching
Tanach for aG'matriyaTwin, wefind apasuk in T'hilim (34:14)
which gives a specific way to achieve holiness - watch what you
say. NETZOR L'SHONCHA MEIRA USFATECHA
MIDABEIR MIRMA.

(99 Torah from Nature
Woodpecker - common name for members of the

Picidae, alarge family of climbing birds found in most parts of
the world... sharp, chisd like bills for pecking holes in tree
trunks, long, barbed, extensible tongues with which they impale
thelr insect prey... spiny tail feathers act as a prop in climbing,
resting, and drilling. Usually the male hasared or orange patch
on its head and barred and spotted black or brown plumage with
light underparts... Among the more than 200 species are the
downy woodpecker, the larger hairy woodpecker, red-crested
pileated woodpecker, or logcock, red- headed (popularized by
Woody) and 3-toed woodpeckers, and the Cadlifornia
woodpecker, which makes small holes in trees for storing
acorns... The flickers, the only brown-backed woodpeckers,
some- times capture insects on the ground... red-shafted flicker.
The sapsuckers (including the famous yellow-bellied sapsucker)
may damage or kill trees by girdling them with small holes
through which they eat some of the cambium and drink sap;
they also feed on ants and wild fruit... The woodpecker family
also includes the Old World wryneck, which does not peck
wood... In addition to drilling into trees, pecking isalso ameans
of communication to signal possession of territory to their
rivals, and a method of echo-locating grubs under the bark of
thetree...

Of specia interest is the ivory-billed wood- pecker, common
name for the largest of the North American woodpeckers,
Believed to be extinct ...shiny blue-black in color with extensive
white markingson itswingsand neck, thisbird is distinguished
by its pure white bill and by a prominent top crest, red in the
male and black in the female... up to 2 ft. long (60cm.) with a 3
ft. wingspan...The ivory- bill woodpecker was rediscovered last
week...

It isvery rare and endangered... but obvioudy not (yet) extinct.
The rediscovery of the ivory-billed woodpecker (in the Big
Woods of Arkansas) after 60 years of no reliable sightings, has
been compared by ornithologists to finding the dodo or Elvis.
(Almost so, but not quite.)

The finding has brought about a renewed enthusiasm in
preserving the 550,000 acres of bayous, bottom- land forests
and oxbow lakes... "It'savery wild and beautiful place'...

(100 Divrel M enachem

The previous parsha opens with a warning to Aharon HaK ohen,
the holiest of people, not to approach the holiest of places, the
Sanctuary, at will. And our parsha Kedoshim begins by telling
the entire congregation of Israel to be [continuoudy] in a state
of holiness. What can these two commands teach us about the
relationship between the Kedusha of Place and the Kedusha of
Man?

Rabbi Julius Baker suggests that Kedusha is a matter of degree
predicated not on the place in which one finds oneself but on the
degree of preparation that goesinto thereligious act. Thus, it is
not the Kohen Gadal's entry into the Kodesh HaK odashim, per
se, that makes him "Kadosh". For every Jew, it is the devotion
to the Mitzva (Kavana) that ultimately defines the level of
Kedushaattainedin its performance.

The rabbis tell us that every Mitzva between Man and G-d
needs Hachana (preparation), as it is written: "Prepare to meet
your G-d, O lsradl" (Amos 4:12). So even the Kohen Gadol will
not enter Kodesh HaK odashim without preparation that includes
proving hishalinessin his daily dealings with people.

Paradoxically, when we perform a good deed for someone elsg,
we are not expected to utter any words of Hachana. For when
we give charity, we do not keep the recipient waiting.
Neverthdess, it is precisdy the rush to help others that
eventually takes usinto the holiest of places.

Shabbat Shalom, M enachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catrie
Sugarman intended to increase the knowledge interest, and
anticipation of the reader, thereby hastening the realization of our
hopes and prayers for the rebuilding of Jerusalem and the Beit
HaMikdash.

Lower Levelsof Impurity - Tum'at Midras

If a Zav ("Any man who will have a discharge - abnormal
seminal emissions - from his flesh...", Vayikra 15:2,3, 13-15),
Zava (awoman who had abnormal Nida-like bleeding after the
conclusion of her normal menstrual period, Vayikra 15:25),
Nida, or Yoledet sat on a chair, rode on a saddle, or lay on a
couch, these accoutrements became susceptible to a particular
type of "seven-day" impurity called in the Gemara and
Midrashic literature, Tum'at Midras (lit. "place of pressure or
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treading impurity"). The sages explain that the Torah cited the
chair, couch and saddle merely as examples; the concept of
Midras- impurity includes any article which can serve as a
support for the human body. Similar to other Teme'im (Jews
who are ritually impure), the "bearers' of Tum'at Midras, could
neither enter the Mikdash compound nor could they eat
Kodashim. Tum'at Midras was a form of impurity unique to the
Zav, Zava, Nida and Yoledet. While the Written Word only
addresses these ordinances to the Zav, the Sages teach us that
Hilchot Midras applied equally to the Zava, Nida, and Y oledet
aswell. The Torah says, "Any bed upon which the Zav reclines
is rendered impure and any vessel upon which he will sit shall
be rendered impure. A person who will touch his bed shall
immerse his garments and immerse himself in the water and he
remains impure until the evening. (The Torah says "his bed";
therefore a man does not render anything impure by Tum'at
Midras which is not his persona property. Hil. Kellim 24:7)
And one who sits upon a vessel, upon which the Zav shall sit,
shall immerse his garments and immerse himsdf, and he
remainsimpure until evening. And one who touches the flesh of
the Zav shall immerse his garments and himself in the water and
he shall remain impure until the evening. If the Zav will spit
upon a pure person, he (the person spat upon) shall immerse his
garments and immerse himself in the water and he shall be
impure until the evening. The saddle upon which the Zav will
ride upon shall become impure. And whoever touches anything
that will be beneath him shall become impure until evening; and
whoever carries them shall immerse his garments and himsdlf
and be impure until the evening. Whomever the Zav touches
without rinsing his hands in water shall immerse his garments
and immerse himself in water and remain impure until the
evening. Earthenware pottery that the Zav will touch shall be
broken; and any wooden utensil shall be washed in water..."
(Vayikra 15:4-12). If a Zav & co. (who are "fathers of
impurity") moved a Tahor (oneritually pure), the Tahor became
defiled. In other forms of Tum'a, the Tahor was ritualy
contaminated only if he moved a "father of impurity" - a
primary source of impurity (e.g. a dead dog, a dead Sheretz -
one of the 8 unclean "creeping things' enumerated in Vayikra
11:29-38, etc.). The Rambam summarizes, "...if a pure man
moved the Zav (even without touching him), he is ritually
contaminated in the same way he would be if he had actually
carried the Zav. If the Zav moved a Tahor - even without
physical contact (e.g. in a wheelbarrow) - whether a person,
vessels or even earthenware, he has contaminated them. Being
moved by a Zav is eguivalent to being touched by him." (Hil.
Metam'ei Mishkav Umoshav 8: 2).

Though Tum'at Midras may be defined as the degree of impurity
which is conveyed to a chair, bed, couch, saddle etc. when the
Zav & co. stands on, sits, lies, rideson, or leans against, it only
takes effect if the object was specifically manufactured for and
is usually used for that particular purpose. If an object was not
originally made for that specific purpose - for sitting, lying on,
etc. - it would not be contaminated if the Zav sat on it. The
Gemara comments, "l might think if the Zav overturned a Se'ah
- abarrel which can hold a S¢'ah's measure - and sat on it... the
barrel would become impure. Consequently it is written, '‘And
anything upon which he sits (shall be impure)'. This teaches us
that only articles actually fashioned for that purpose become
impure. Otherwise we can say to him - to the Zav - "Get up so
we can do our business' (Shabbat 59a). An excellent example of
the importance of "special intent" in Halacha, the susceptibility
of every article or utensi| to impurity is therefore judged by its
primary function and the original intention of the manufacturer.

Also an object specifically made to support the body in motion
(e.g. adiving board) as opposed to the body at rest (e.g. chair) is
not susceptible to impurity. Midras- impurity could be spread
even without direct contact with the object. If a Zav caused
pressure to be put upon such an object even if he did not
physically touch it, he rendered the article impure. "If he sat on
a bed and there were four cloaks under the four legs of the bed,
they (all) become impure..." (Zavim 3: 7). "If there were ten
cloaks, one above the other, and he sat on the topmost one, all
are rendered impure' (Zavim 4:5). The Rambam writes,
"...even if there were 100 cloaks or mattresses, they would be
all rendered impure. Even if between the sleeping or sitting Zav
and the bed... which was specifically made for deeping... there
were positioned heavy stones which weighed vastly more than
he did, those objects (e.g. the bed under the stones etc.) would
be rendered impure" (Hil. Metam'ei Mishkav Umoshav 6:5,
NoteKeilim 1:3).

Vessds of stone, earthenware, or utensils which have their
origin from creatures of the sea, birds or are firmly attached to
the ground are not susceptible to Midras- impurity. Vessds
made of earthenware are not susceptible to Midras-impurity but
if a Zav put his finger inside their airspace or touched their
interior, he contaminated them. (We have accepted the logic of
Raavad's critique on Rambam. Rambam in Hilchot Metam'el
Mishkav Umoshav 8:4 rules that, "If the Zav put his hand or
foot within the airspace of an earthenware vessdl and did not
touch the (interior) side and did not cause it to move, it is still
pure." The basis of their disagreement is based on divergent
interpretations of deiberations found on Shabbat 82b.)
Normally an earthenware vessel can be contaminated only if the
source of impurity touches the interior of the vessdl or entersits
airspace. (A Sheretz suspended by a string inside the vessel but
not touching the sides would still contaminate.) The ritually
defiled accouterments of the Zav, Zava, Nida, and Yoledet are
impure for seven days. But interestingly enough, there is no
specific Biblical sanction for therabbinical ruling that the chair,
bed, couch or saddle upon which they sat are actually impure for
seven days. However, since the Torah does say that a ritually
pure person who touched their accouterments is rendered
impure for one day, based on other precedents, the Sages were
able to logicaly conclude that the accouterments indeed
acquired a seven-day impurity. A person or object that has a
one-day impurity can not contaminate people or vessels, hefit
can only render impure food and liquids. <to be continued>

Catrid's book in progress. The Temple of Jerusalem, A Pilgrims
Prospective; A Guided Tour through the Templeand the Divine Service

Towards Better Davening and Torah Reading

First let's start with a Pesach report. Two of the most-often
repeated topics in this column are the correct pronunciation of
G-d'sname ALEF- LAMED-VAV-HEI, with a PATACH under
the HEI. That PATACH is exactly like the one under the CHET
in theword TAPU'ACH (apple). The PATACH is sounded first,
then the HEI. The word is not ELOHA. It is e.LO-ahhh or
e-LOwahhh. Not ELOHA. There, it appeared again in this
column. The report: people don't get it. The seem to refuse to
believe it, or something. Anyone who reads this column and
says e-LO-ak rather than ELOHA is hereby recruited to gently,
politely, softly tell other people of your acquaintance so that
more and more people will pronounce G-d's name correctly.

And then thereisthe AMEN CHATUFA, the premature, early,
you-said-it-too-soon AMEN. No matter how long a chazan
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drags out (stretches) the ending of a bracha, even if it fedslike
an invitation to say AMEN as hefinishesthebracha, resist, hold
back, wait. Your AMEN is a mitzva only when it FOLLOWS a
bracha, not cuts into the bracha's ending. Again, people don't
seem to get the point. Maybe they don't read this column.
Maybe they think the points are too nit-picky to make the effort
to changetheir habits. So, you who read this column, are hereby
recruited (again) to help with the BASH campaign (break
anti-halachic shul habits). Don't yell at anyone, be gentle,
constructive, instructive, soft, polite in your reminders that
AMEN should be said after the bracha ends. This avoids, tell
others, the absurd- sounding, HAM'VAREICH ET AMO
YISRA'EL BASHAMEIN.

While we are talking about "bad" habits, how do you feel about
the common song for HINENI MUCHAN UMZUMAN for
Sfirat HaOmer?

K'MO SHEKATUV BATORAMH, as it is written in the Torah,
Hineni Muchan Umzuman. Guess what? That's not written in
the Torah. We have to rework the melody so that it comes out
straight.

Anyway, let's move on to some other issues, using Parshat
K'doshim as a source of thereviews.

ELOHEI MASEICHA, molten gods. Under the ALEF woiuld
be a CHATAF-SEGOL (five dots). When the conjunctive VAV
is prefixed to the word, the result is a TZEIREI under the VAV
and no vowel under the ALEF. The ALEF becomes virtually not
there and theword is VEI-LO-HEI. Not V'ELOHEI.

Vayikra 19:15, ... nor honor the person of the mighty... LO
TEH-DAR PNEI GADOL. The HEI of TEH-DAR hasa SH'VA
NACH under it, so the HEI is sounded, just as it would be
(should be) at the end of a word when thereisa MAPIK (dat) in
it. TEHHH-DAR. Avoid TE-DAR. There are other words that
have a HEI in the middle, and the HEI has no vowel under it. In
that case, the HEI is silent, as if it were not there. The tribal
leader of Menashe, as mentioned at the beginning of Parshat
Bamidbar, is GAMLIEL b. PDA-TZUR. There is a HEI after
the DALET, but the HEI is unvoweded, so the name is not
PDAH-TZUR.

In 19:34 is the command to love a Ger. v'a-hav- TA LO, and
you shall love him... Care musgt be taken to accent the TA
syllable, and not say v'a HAV-ta LO, even though the accent
might have receded to the next-to-the-last syllable by the "rule’
of NASOG ACHOR. There is no NASOG ACHOR in this
situation and the word v'a-HA-tahas a different meaning, and
you loved (him). That's not what the pasuk says.

19:36 - MO-Z'NEI, SH'VA NA under the AYIN.

from page 3

ARSHAKIX

Shabbat candles are reminder to keep the Shabbat, which is
attached to Reverence for parents and to Reverence for the
Mikdash.

B'samim is for Havdala, not from Shabbat to Chol but between
kosher and non-kosher animals and between us and other
nations - mentioned at the end of the sedra.

Mickey Mouse in his famous role as the Sorcerer's Apprentice,
represents the prohibitions of divination, omens, and other

"black arts".

The heart in the Torah is a pictogram for Love thy fellow being
agreat Torahrule.

Lifesaver isfor the mitzva not to stand by idly while someoneis
indanger.

Grapes and wheat refer to many agricultural mitzvot in the sedra
- PE'AH, LEKET, and others.

Thief isvarious prohibitions related to theft.

The camel with the monkey-head is a reminder of the
prohibition of cross breeding of animals.

Scales of justice knocked over are for the prohibitions related to
perverting justice.

The scale isweighing a 1 kilo weight, but reads less than one.
Either the weight is off or the scaleis. Whichever, that would be
ASUR, to use false weights and measures or even to possess
them.

Razor blade for the prohibition of shaving with one.

Thefirst three trees with fruit stand for ORLA, then fourth year
being specia (the asterisk), the fruit is KADOSH. 5th year's
fruitisto eat.

At the top of the ParshaPix is an interesting way to present the
name of the month of lyar. ALEF-YUD stands for Eretz Yisrael
and represents Yom HaAtzmaut - 5th of lyar, this year pulled
back to Thursday, the 3rd of lyar. The YUD-REISH stands for
Jerusalem - Yom Y erushalayim isthe 28th of lyar.

This leaves a hard-to-see photo of an actor. If you can see who
itis, then he becomesavisual TTriddle.

TTRIDDLES...

are Torah Tidbits-style riddles on Parshat HaShavua (sometimes on
the calendar). They are found in the hard-copy of TT scattered
throughout, usually at the bottom of different columns. In the electronic
versions of TT, they are found all together at the end of the
ParshaPix-TTriddl es section. The best sol ution set submitted each week
(there isn't always a best) wins a double prize a CD from Noam
Productions and/or a gift (game, puzz e, book, etc.) fromBig Deal

Last issue's (PESACH) TTriddles:

[1] Off-beat reason YK isYom K'Purim

[2] Sharp contrast of the sedra's avoda and the day's
[3] Thesedra & the original Shabbat HaGadol

[4] Mr. Jeremy Fisher failed hisO levels

[5] Slogan common to sedra& Motza'Sh

[6] Two promises in one pasuk come in handy about 13-14
hours after we read them

[7] Pair of common factors of Shabbat & Motza'Sh
[8] one element from the Parsha Pix

And theenvelope, please...

[1] There is a famous play on words for Yom HaKipurim,
meaning a day like Purim. Aside from the serious explanation of
the comparison between YK and Purim, we have one of
TTriddle-quality. Both involved casting of lots. The sedra
(Acharel) tells of the GORALQOT for the two goats, and, of
course, the Megila (Esther, that is) tells of [L] Haman casting
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lotsto choose a day for hisplan.

[2] Mogt of the TTriddles here involve the sedra and therefore
Yom Kippur, on the one hand, and Pesach, on the cther. The
special part of the Avoda of the Kohein Gadol on Yom Kippur
was his entrance into Kodshel Kodashim, the Holy of Holies.
This is described as his going in completely alone, no one else
was there when he went in... In contrast, the Korban Pesach,
which is the Avoda of the day, that is, Erev Pesach (on which
we read Acharei), was commanded to be all the congregation of
Israel. KP was brought with a crowd; YK was done by the
Kohen Gadol all by himsdlf.

[3] The original Shabbat HaGadol was on the 10th of the month
(Nissan), when the people were commanded to take a lamb or
goat into their homes. The sedra refers to the 10th of the month
(Tishreai), Yom Kippur.

[4] Mr. Jeremy Fisher is a frog of Beatrix Potter (1866-1943)
stories. Failing his O levels might indicate that he is a DUMB
TZ'FARDEI'A.

[5] Slogan, for lack of a better word, that is common to Yom
Kippur (sedra) and the Seder (Motza'Sh, thisyear) isL'SHANA
HABA B'YERUSHALAYIM HA'B'NUYA

[6] Md'achi 3:11, from the haftara of Shabbat HaGadol, states:
"...and he shall not destroy the fruits of your ground; nor shall
your vine cast her fruit in the field before thetime..." This came
in handy at the Seder, so that we would have KARPAS,
MAROR, and WINE for the Four Cups.

[7] This referred to the pair of goats that were part of Avodat
Yom Kippur, as stated in the sedra that was read on Shabbat
Erev Pesach. That night, there could also have been a pair of
goats - Korban Pesach and the CHAD GADY A at the end of the
hagada.

[8] Thelittle heart above the bigger heart, and the bigger heart
above the small heart, represented the famous words from the
end of the haftara for Shabbat HaGadol: V'HEISHIV LEV
AVOT AL BANIM V'LRV BANIM AL AVOTAM...

Thisweek's TTriddles:

[1] The plane, boss, the plane!

[2] parent-child, child-parent mitzvot with two doubles in
common

[3] Dining on Tuesday is problematic

[4] Bon appetit & Shishak came

[5] Squareeach of thefirst 7 primes...

[6] Fear before and after

[7] plus onevisual TTriddlefrom the ParshaPix

TheHandy Torah Tidbits Guideto Early Shabbat

It'sthat time of year again (even alittle past). This TT Pull-Out
contains practical information and explanations about various
aspects of "taking Shabbat early".

In many communities, people "take Shabbat early" during the
summer months when nightfall isrelatively late and they would
prefer to eat their Friday night meal at a more civilized hour,
and to have a bit more after-supper time to learn Torah, go over
the sedra, read (thingsthat are permitted to read on Shabbat), go
for awalk, play with the children, etc. There are some halachic
pointsto clarify about the topic of "taking Shabbat early".

BACKGROUND The first mishna in chapter 4 of

Brachot contains a dispute between the Tana Kama (the first
unnamed opinion in a Mishna-dispute) and R' Yehuda as to
when the deadline for Mincha is. The T"K says that one may
daven Minchauntil sunset. R’ Y ehuda says that one may daven
Mincha only until Plag Mincha. [PLAG isl1% "halachic" hours
before sunset. A halachic hour is a twelfth part of the day,
calculated from sunrise to sunset. (There is another way of
reckoning the day - namely, dawn to stars out; we will stick to
the sunrise-to-sunset day.)] By extension, the Talmud teaches
that the deadline for Minchafor each opinion is also the earliest
time for Maariv, and some other nighttime mitzvot. In other
words, the T"K says that the day ends and night begins at sunset
(or stars-out) and R’ Yehuda say PLAG begins evening, even
though the sun is still shining. The Gemara presents us with an
atypica resolution of this dispute - D'AVAD K'MAR AVAD,
U'D'AVADK'MAR AVAD - he who acts according to the one
opinion, acts correctly, and he who acts according to the other
opinion, acts correctly. It's ALMOST take-your-pick.

Halachically, none of the nighttime mitzvot may be performed
before Plag Mincha. Conseguently, one may not "take
Shababat" before PLAG MINCHA. One may not light Shabbat
candles (or Chanuka candles) before PLAG, nor say Kabbalat
Shabbat & Maariv, nor make Kiddush. But one MAY light
candles, take Shabbat, daven Maariv, make Kiddush and begin
thefirst Shabbat Seuda after PLAG.

SHMA Davening Maariv and reciting the “nighttime
Sh'ma’ have been conveniently and meaningfully combined by
our Sages, but each of those two mitzvot has its own rules of
timing. Although one may daven Maariv from PLAG (according
to R’ Yehuda), most authorities say that one does not fulfill his
obligation to say the nighttime Sh'maif it is said before sunset.
(Stars-out is the proper beginning-time for Shma.) Therefore,
those who daven early (after Plag but before sunset) will say the
Sh'ma and its brachot as part of Maariv, but they must repeat
the Sh'ma (all three parshiyot) after stars-out. In other words,
when one davens Maariv before dark (after Plag, of course), he
says the full Sh'ma twice; once, with its brachot, as part of the
davening, and a second time to fulfill the mitzva of reciting
Sh’maat night.

Some object to taking Shabbat early because Sh'ma in its
Maariv setting is not said at its proper time. Although one will
repesat it later, thisisnot ideal. Furthermore, it becomes too easy
toforget to repeat the Sh'ma after dark.

On the other hand - not that thisis a reason for davening early -
when Sh'maiis repeated for the sake of the mitzva (and not just
something said as part of the davening), one has the opportunity
to focus on it "for the sake of the mitzva' more than we tend to
dowhen it is part of davening. Again, thisis not to suggest that
this is a preferred procedure; what is preferred is that when
saying the Sh'main Maariv, after dark, one still be able to focus
on themitzva, even though it isalso "just part of the davening".

This pull-out and announcements at the end of "early minyan"
are your reminders to say the Shma (and count the Omer) at the
proper time. Try to remind each other in your family and at your
Shabbat table, so that no one will forget these important
mitzvot. Taking Shabbat early can be a positive experience, but
not if it resultsin neglect of a Torah mitzva or two.

Another Problem Since davening Mincha after Plag is
fine according to T"K but NOT according to R’ Yehuda, and
davening Maariv before sunset is okay according to R’ Y ehuda
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but not according to T"K, it is not proper to daven both Mincha
& Maariv between Plag and sunset - neither opinion isfollowed
inthat case.

Therefore, it is best to schedule an early minyan to begin
Mincha about 15 minutes before PLAG. This way, Mincha can
be said before PLAG followed by Kabbalat Shabbat and
Maariv, after PLAG. Thiswould be consistent with R’ Y ehuda's
opinion. To begin an “early Friday” mincha after Plag is
problematic, to say the least, and makes “taking Shabbat early”
lessthanideal.

CANDLES women must be reminded to light after
PLAG, never before. Women should daven Mincha on their
own (thisis preferable year-round), light after PLAG, then goto
shul (if they do) for Kabbalat Shabbat. This can be a
problematic situation for some families.

KIDDUSH  shuls that schedule their early minyan's
Mincha after PLAG, not only enter into the contradictory
situation mentioned above ("satisfying" neither the T"K nor R’
Yehuda), but aso can run into another problem (depending
upon timing). Onceit gets "close" to dark, one should not begin
ameal (nor say Kiddush) before saying Shma. In other words, if
one has not made Kiddush by sunset (maybe even 5-10 minutes
before that), then he must (should?) wait until dark, say the
Sh'ma, and THEN make Kiddush (thereby really defeating the
purpose of "taking Shabbat early"). The ideais to say Kiddush
well enough before sunset so that one does not even enter the
time-range of Sh'ma. If people are "doppy" about this issue,
they make taking Shabbat early lessideal. Thisis another point
of objection by those who speak unfavorably about the whole
idea of early Shabbat.

A minyan that starts Minchaa half hour before Jerusalem candle
lighting time will get people home for a "problem-free'
Kiddush, if the people don't linger too much after shul. (They
still havethe Mincha-Maariv after Plag problem.)

Technically, if one begins his meal "with halachic permission”,
he need not stop for Sh'ma or the Omer (they can be be
said/counted after the meal). However, it is strongly
recommended that when the proper time arrives, families should
interrupt their mealsfor Sh'maand the Omer. Thishel psprevent
forgetting later on,and also has a positive educational value for
family and guests.

Another point to keep in mind... When people say Kiddush and
begin their first Shabbat meal before dark, it is important that
the meal - and the eating of some challah - should continue after
nightfall.

M ore Problems Some object to splitting a community
by having two minyanim on Friday night. Others point out
potential problems if a whole community takes Shabbat early
and some individua members don't, specificaly, lighting
candles and doing other "meachot" after the community
accepted Shabbat. Ask your Rav.

Early Shabbat should be an enhancement of Shabbat and a
fulfillment of Tosfot Shabbat - but without being carel ess about
Shma, davening, and/or the counting of the Omer.

This handy pull-out will hopefully make things easier for you.
Bring it to your Shabbat table and use it for the Sh'ma and then
for counting the Omer (during Omer season, that is). Remain
sitting for the Sh'ma; stand for counting the Omer.

POINT in FAVOR The Aruch HaShulchan (R

Yechid Michd HalLevi Epstein z"l) introduces another factor
into the equation which adds ancther positive spin to taking
Shabbat early. He points out that we daven Maariv
corresponding to the HECTEIR CHALAVIM V'EIVARIM, the
dow burning of fats and certain parts of the day's korbanot on
the Mizbe'ach al night. That's why we may daven Maariv all
night long. But on Friday, the burning had to be done before
Shabbat, i.e. earlier than the rest of the week. By davening
Maariv earlier on Friday evening, we nicely match the
corresponding service of the Beit HaMikdash. (It's not a perfect
match because we're beginning Shabbat at that point, and the
Hecteir Chalavim V'Eivarim was specifically before Shabbat.
Also, to be consistent, we'd have to daven Maariv early on
Friday throughout the year, which we don't. But it's a nice point
anyway.)

Taking Shabbat early can enhance one's Oneg Shabbat, as
mentioned earlier, by allowing for dinner to be at a more
“civilized” hour, and being able to have young children join the
rest of the family at the table. It can be an enhancement of
Shalom Bayit for various reasons. But it should not involve
compromising the standards of davening and other halachic
matters.

It is recommended that people go over this Guide to Early
Shabbat at the Friday night table on the first "early Shabbat" of
the season, so that everyone hears what's involved and can
discuss some of the issues.

Isradl Summer Time (ak.a. Daylight Savings Time) went into
effect this year a couple of weeks before Pesach. Since it is not
common for shuls to begin "Early Shabbat" before Pesach, nor
to continue after Rosh HaShana, this chart will reflect that
range. Thesetimesare correct for Jerusalem. (Adjust dightly for
your locale)

FRIDAY TIMESfor Jerusalem

The chart on the next page covers the period from after Pesach
until Rosh HaShana.

Here isthe key to understanding the different timesin the chart:

PLAG: Mincha before this time, if at al possible. Candle
lighting, etc. MUST be after thistime. (It's a good ideato "pad"
thistime with 1-2 minutes on either side.)

REG: Regular candle lighting time (Jerusalem). Thisis 40 min.
before the sunset, calculated for an elevation of 825m.

NST: Near Sh'ma Time. Kiddush should (preferably) be said
before this time. This time is 30 minutes after regular candle
lighting time, which is 10 minutes before the later sunset time
and 5 minutes or so before the earlier sunset (calculated as if
Jerusalem were at sealevel).

SHMA: Recommended to say Shma at this time or soon after.
(Then count the Omer.) 25 minutes after the later sunset. (This
is earlier than Shabbat-out time, but usable for Stars-Out for
Sh'ma.)

P - Chapter of Pirkei Avot for that Shabbat.
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Friday PLAG REG NST SHMA | P na b
May@ 5:58 | 6:48 | 7:18 | 7:53 | 1 =R
Mayd3 6:02 | 6:53 | 7:23 | 7:58 | 2 micH]
May[20 6:06 | 6:57 | 7:27 | 8:02 | 3 a2
May27 6:10 | 7:02 | 7:32 | 8:07 | 4 TR
June3 6:13 | 7:06 | 7:36 | 8:11 | 5 SaTRa
Junedo 6:16 | 7:09 | 7:39 | 8:14 | 6 N3
Juned? 6:18 | 7:12 | 7:42 | 8:17 | 1| ovmo=
Juned1 6:20 | 7:13 | 7:43 | 8:18 | 2 lich
Juned8 6:20 | 7:14 | 7:44 | 8:19 | 3 AR
June25 6:20 | 7:13 | 7:43 | 8:18 | 4 TEn
July2 6:18 | 7:11 | 7:41 | 8:16 |5 S
Julyd@ 6:16 | 7:08 7:38 | 8:13 | 6 oy
Julydlé 6:12 | 7:03 | 7:33 | 8:08 | 1 mibn
Julydde 6:08 | 6:57 | 7:27 | 8:02 | 2 pon
July23 6:03 | 6:51 7:21 | 7:56 273
July30 5:56 | 6:43 | 7:13 | 7:48 | 3 1oy
Aug® 5:50 | 6:35 | 7:05 | 7:40 | 4 Y
Augd3 5:42 | 6:27 | 6:57 | 7:32 | 5 oR9
Aug20 5:35 | 6:18 | 6:48 | 7:23 | 6 g
Aug27 5:27 | 6:08 | 6:38 | 7:13 % NE7 D
Sep3 5:19 | 5:59 6:29 | 7:04 2 N1z 0D
Sep0 5:12 | 5:50 | 6:20 | 6:55 g =M=t

Kriat Shma: when the proper time arrives (see chart on
previous page), say the Sh'ma (next page) with KAVANA to
fulfill the mitzva of KRI'AT SHMA BIZMANA (Sh'ma at its
proper time). Also, have KAVANA to restate your belief in G-d
and His Unity, to accept upon yoursdlf the “Yoke of Heaven”
and the “Y oke of Mitzvot” (second passage).For the last pasuk
(of the third passage), have KAVANA to remember Y'tzi'at
Mitzrayim (the Exodus) “all the days of your life’.

The saying of SHMA is amitzva from the Torah and we should
seize the first opportunity after dark to say it, even if we arein
the middle of our Shabbat meal. Sinceit isnot now being saidin
the davening, [1] thereis no need to say EMET at theend, since
in the context of davening, EMET isthefirst word of the bracha
that follows the SH'MA, which we attach to the end of Sh'ma;
and [2] we can (should?) say L'SHEM MITVAT KRIAT
SHMA B'IZMANA (for the sake of saying Sh'ma on time)
before we begin.

Re KEIL MELECH NE'EMAN before the Sh'ma. several
sources indicate that this three-word intro to Sh'maisto “round
out" the number of words in the full Sh'ma to 248. (This
includes BARUCH SHEIM... but not EMET). 248 is the
traditional number of parts in the body. "He who says the 248
words of the Sh'ma the way they are supposed to be said,
HaShem will preserve his 248 parts, asit saysin Mishle (4:4),

..SHMOR MITZVOTAI VECHYEI, keep My mitzvat and
live. G-d says: you keep My 248, and I'll keep your 248.

(When davening with a minyan, the chazan's repeating aloud
HASHEM ELOKEICHEM EMET brings the word-total to 248
and therefore we do not add KEIL MELECH NE'EMAN to the
beginning of the Sh'ma, which might be considered an
interruption between the bracha for Sh'ma and the Sh'ma - but
maybe not.)

Women are technically exempt from the requirement of reciting
Sh'ma, but they may (and should?) voluntarily say this
important three-parsharecitation.

After SH'MA, remember to count the OMER

Note: The hard copy of Torah Tidbits contains the full text of
Shma and Sfirat Haomer for Friday nights and Kiddush for
Friday night.

Sfirat HaOmer: For Friday nights between Pesach and Shavuot,
remember to count the Omer after saying the Shma. Sh'ma
should go first becauseit is TADIR (more frequent) and because
it is a D’ORAITA (fulfillment of a Torah mitzva), whereas
Counting the Omer islessfrequent and it' sstatusas D’ ORAITA
or D'RABANAN in our time (without the Beit HaMikdash and
the Omer & Two Loaves offerings) is disputed.

Count the Omer with KAVANA, standing..BEFORE the
bracha, know the count, (Count even if you are no longer saying
abracha)
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