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ShushanPurims=:ShabbatJerusalem

Thererarertworseparaterissueshere whichrtakenrtogethermakerapowerful state™
ment.FirsttwerhaverthersplitobservanceofrPurim, withregular"rcitiesobserving
Purimionither14thofrfAdarrandwalledcitiesonitherl5th.[TheMegilartellsusiwhat
happenedrhistoricallytoiead ourSagesrtorthetwordaysofiPurim, butiwerstillican
askwhytheyrdidrit.[Theydid motrhaverto.[TheycouldrhavedeclaredPurimrtorbe @
onerdayrfestival, corrmore, Withoutseparatingrwalledrand unwalledrcitiesonto
differentdays.rfAndalthoughwercalltherl5thoflfAdariShushanPurim, [itisINOTin
honorrofrShushanrthattwerhaverdifferenttdays.dtfisfinchonorrofrYerushalayim.
MentionedronlyroncerintherMegilaTTas theplace fromwhichrMordechairwas
exiled, fitrbecomesrhighlightedfinPurimobservance, "evenrthoughrorrmaybe
becauseTitwasidesolatelandfinruinatithetimerofrthePurim(story. Howcanwe
celebrateranythingmincluding Purim mwithoutplacingJ'lem@aboveourjoy?

The[Purim(storytakesiplacelin Exile Tlcanonlyhavetakeniplacerin Exile./And’in
itsraftermath, werwererstillfinrExile. Buildingthe BeitrtHaMikdashrisrapreTand
postPurimtheme, @ndthe@nticiipation/ofithe Geulalisitheandweived happily
everlafter"[thatmeeds tobe partiofithe storylandicelebration.Jerusalemremains
partrofithePurim(storybecauselitfis[ THE [placewherePurimfis observedion the
15throffAdar.[Shushanfislonggone;Jerusalemris‘here torstay.(Thererarermany
cities(thatobservethe15thrin addition torther14thduelto doubt,"butConly
Jerusalemrisrardefiniter15th.)"PesachrhasritsTL'SHANATHABA'ACBIRUSHALAYIM;
Purimfis/obiservedinerusalemonitsiowniday.

Thelotherrissuelis‘the banronMegilalreadingron Shabbat,Cwhich creates the
unusualPurimM'shulashwe@arecelebratingthisyear.Welknowthattheban(like
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Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

The word[] CHODESHO in ‘:)o %
somel] formO ord another} v °@'ﬁ*%‘
occurs240timesOinCOthe "’@.’M
Megila.[oFourComonths[Care A%
identifiedCbyChumberland \}%
name:Othed10thCImonthOTevet,Iwhen
Esther[ivas[taken[to[the[palace[bf[the
king,@heAstmonthMissan,ivhen[Hlaman
castlhis(ots,[¥he12th(month[Adar,iipon
whichF¥elllxtheot,Candthe[Brdmonth
Sivan,[duringCivhich[(Mordechailteceived
permission[folWwrite[anddistributelal¢all
toldefenddgainst(Hlaman's[decree.
CHODESHHefersfoMissan3[{imes,[Tevet
twice,[Sivanwice,[@and[Adar13dimes.[3
times,fhevord[dccurs(in¥heldescription
of[(the'processing" bf[thegirls(for[the
king,[and[oncelintheldescription[of(the
lots[dastByHaman.
Thelhonth[Adar[@lso@ppearslin[theBook
of[Ezra.[Besides[being[ainonth,[Adarlis
alsolalplaceandlalperson{grandsonlof
Binyamin).

thatroncShofarrandrLulavionShabbat)ristoravoidrinadvertentviolation of([Shabbat by someonewhowould think thatritris
permissiblertoicarryinanmun(Eiruvedipublicdomainiiniorderitoread/hearthe(Megila.Whatwouldyousayisthe[probabilityof
aJewwholownsa Megila, cannotireadrit,[livesiwheretherelisrno[Eiruv,land-'whowouldn't’know(thatyoulcan'tCcarryon
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Shabbatrevenrtorfacilitateramitzva? Verydow. ChazaldidmotrhavetormakerarbanoniMegilaronShabbat, @pplicabletorevery
Jewrregardlessrofrwheretheyrliverandrhowrknowledgeablertheyrare.rButrtheyrdid.rAndrwhatrit showsusmwhatwercould
suggestritwasmeantitorshowmsmisthatithe'PurimmessagerissubordinatetothermessageofShabbat. Shabbatdemonstrates
andremindsusithatiGrdicreatedthe'WorldrandreverythingrindtrandrcontinuesrasiMasteroftheUniverse.rMegilatEstherrand
PurimtellusthatsometimesGrdfunctionsbehindthescenesrandmaintainsiHis/guardianshiprofrthePeopleofiisrael.[What@a
mockeryritrwouldbertorproclaimGrd'sTpresencerinJewishrHistoryrwhilerdoingrsomething, falbeitgoodrintentioned, that

inadvententlywiolatesithesignofiHisMasteryofitheWorld.

NeitherrShabbatmorrerusalemrarermainricharacters"rinrtherPurimrstory.rButbothrepresentrarwholenessrofrJudaismrthat

Purimistbut@arpartrof.

YTV M VNN

Tzav Stats

25thibfib4(sedras;2ndof1 0linVayikra
Writtenlon[i 69.8[lineslin(aBeferTorah,fank:[B8th
8[Parshiyot,[Ylbpenland tlosed

97[p'sukimIB6th{{3rdinVayikra)
same @s(Sho'f'tim, which is[albit/larger than Tzav

SourceslsaythatTZAVihasTZAV{96)(p'sukim. Our[Chumashimihave(97.
Eitherlane [offli$ lacceptable for G'matriyalpurposes, [or [there Was dlslightly
different(p'sukim (Breakdown in the [past.

1353Words(IB8th({3rdlinVayikra)
5096(lettersIB8th{3rdlinVayikra)

Mitzvot:
18(bfl613;0Ipositive;Dbrohibitions

!

'y INPY "9 N2 ONY
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Aliya by Aliya Sedra Summary

Numbers[in[[squarebrackets] Carel the[ Mitzvaldount[ofSefer "HaChinuchTAND
Rambam'’sSeferHaMitzvot. A=ASE|{positive mitzva); [L=LAV{prohibition). X:Y[is[the
perekland(pasukfromwhich lthe mitzvalcomes.

[P>IXYL({Z)] Cand[{S>[X:Y(Z)] Cindicate[ start[of Cal parshalp'tuchalor[s'tuma
respectively. (X:Y[i$[Perek:Pasuk[df the beginning af the [parsha; [(Z) [i5 the (number [of
p'sukimlintheparsha.

KohenFirstAliva 11 p'sukim6:111

[P> 6:1006)] After thelpreliminarydescriptionsiofithe
differentkorbanot from(lastiweek's_sedra,(wenowLfind
the(descriptioniof the dailyservice/inithe/Mikdash.

AfterCburninglallCnight, _the(fires_of the Mizbei'ach are
tended first/ thinglin’the morning (before sunrise). This
firsttaskofthe(daylis relativelyless[importantthaniother
tasks, CalthoughlitCwasenthusiastically soughtCafterCby
youngkohanim-whovied JforCJthe JhonorCof"T'rumat
HaDeshen" [131,A30 6:3].[The kohen[performing this
taskiwould remove therashes fromrthe Mizbei'achfires
andplacerthembeside the Mizbei'ach._Hewould then
changerintorothercgarments{offarslightlylessercquality
thanrthosewornfor'regular'(Templelservice) landtake
thelashesto@aspecific"clean"placeoutsidethe’camp.

The(fireof(theMizbei’achwastoburnialways [132,A29
6:6] andJwasInotCallowedCtoJbeCextinguished Dever
[133,L816:6].

SV The portion from the beginning of Tzav until thispointis

one of the daily readings of the Korbanot section of the
Shacharit service. It is very important to recite the portions of
Korbanot, based on the concept of "And our lips will substitute
for the bulls'. The Gemara relates the following: Avraham
Avinu asked G-d "what method will my descendants have to
pursue atonement for their sins?". G-d told him that sacrifices
will help bring atonement. Avraham then asked what will be
during the time that the Beit HaMikdash will not stand and
sacrifices will not be practiced. G-d's answer: "l have already
prepared for that eventuality.As long as they read the Torah
portions about sacrifices, | will congder it as if they actually
offered the sacrifices, and | will forgive them their iniquities.”
Thisidea is hinted at by the words in the opening pasuk of the
sedra: ZOT TORAT HA'OLAH - This Torah (portion) of the
Olah - HEE HA'OLAH... - It (the passage) | Sthe Olah.

sp The Mishna in Yoma describes the enthusiasm with

which the kohanim would vie for the honor of tending
the fires on the Mizbei'ach. When given the "go ahead" by the
senior kohen in charge, the young kohanim would race up the
ramp - first one to the top of the Mizbei'ach would perform the
task. When it happened that one kohen fell (or got bumped) from
the ramp and was injured (some say worse), the Sages changed
the method of choosing from among many kohanim, to the less
danger- ous counting fingers around the circle of kohanimto a
randomly selected large number.

lIsrael(Center TT#661 [T#[[page 2(T® MZAVITPURIM5765(ssue



[P> 6:7m05)] The Torahinextreturnsitolthe topiclof the
"meallofferings", (the MINCHA. Al small amount ofl the
flourroil'mixture/andall’ofthe frankincense (LVONA) was
scoopedupCandCplacedron‘the Mizbei'achrtorburn. The
"mincha"wasmottolbeimade Chametz [135,L124 6:10]
(thererare exceptions’ tolthis rule, notablysome ofi the
Menachot that accompanied the TODA[ offering, which
therefore'was/not'broughtion/Pesach(iithisiis'whywe'do
not( say 'Mizmor  LToda", M hilim 100, on Pesach. The
other(] exception( is/are(] the SHTEI] HALECHEM, ] the
twolloaves/offeringiof 'Shavuot.). Therest/of the "mincha"
isleaten/by/malekohanimion/dutylin'the/Beit'HaMikdash
atithetimeofitheoffering [134,A88 6:9].

Levi2na Aliva 22 p'sukim16:12 7:10

[P> 6:12015)] Eachiday, the’KohenGadolris'to/bringla
mealiofferingrofia tenthrof anreifarofi flour (plus‘oil &
spice) I Thalflinf ther morning andhalfl beforel evening
[136,A40 6:13].ThisCminchaiwasiinot’to[1be[eaten
[137,L138 6:16],[butrathertwasccompletely consumed
on'the Mizbei'ach.

[P> 6:170(7)] TheICHATAT [138,A64 6:18] Wwas
slaughtered(in/ thelsame( place as the["Olah"(viz. the
northside( of( 'the‘Mizbei'ach). /An‘integral jpartiiof a
sin(offering(Jis ithelleating of Jits /meat byl ithe  kohen
(kohanim)whobroughtiitionbehalfiofithe(sinners.

SV The Meshech Chochma points out that the kohen who

dealt with the sacrifice is the one who should eat fromit,
because only he would know if his kavanot (thoughts and
intentions) were correct or not. His eating of the sacrifice makes
the statement that he indeed did and thought all that was
required. (The punishment for a kohen intentionally eating of an
invalid sacrifice - in this case, he being the only person who
could know of its invalidity - is punishable by "death from
heaven".) We see in thisissue, a high level of accountability a
person carries for his own actions. Sort of like a Mashgi’ach
certifying the kashrut of a restaurant - would he himself eat
there? One would hope so.

CertainrIchata'ot, "'whose(1blood(Jwas(broughtinto(ithe
Mikdash, 'werenottorbeeaten [139,L139 6:23],[but
rathericompletelyiconsumedionitheMizbeilTach.

SV The Kli Yakar points out that the Torah commands the

bringing of the Chatat and Asham (the Sin and Guilt
offerings) in the same place in the courtyard of the Beit
HaMikdash as the Olah in order to protect the feelings and
privacy of the sinner. People who see him at that place can now
assume that he is bringing an Olah and will not automatically
jump to the conclusion that he has sinned. Thisis similar to one
of the reasons given for the Amida being a silent prayer - this
protects a davener from the embarrassment of something he
might include in his prayer being overheard by others. Thisis
one of many, many moral lessons that can be derived from the
Korbanot.

Someonewith[veryOimitedCvisionCmightCask, ('Why
shouldive[Clwaste[our@ime’dearningCdboutKorbanot?”
Partldfftheldeasononly[Part)isbrfhedessonsWellearn
thatChaveramificallltionsCbeyondthekervice[OnCthe
Mikdash.[Torahessons[{such2s@he[SDTOmmediately
above)[drelforEdlways.

Shlishir3raRliya 128 p'sukim 17:11:38

[P> 7:11q017)] ThelTorahrnextdiscussesthe Sh'lamim,
[141,A66 7:11](beginning specificallyrwithrthe"Toda".
Theranimalrsacrificefiscaccompanied (byvarious types of
wafersiand cakes. Partsiof theranimalrare’burnedron the
Altar, (parts‘are[given(tothekohen, andtheremainderis
toCbeleaten by thebringerrof the korban..The korban
mustCbeeaten_by midnight{actualdeadlineCisCdawn;
midnightrisrequiredasralprecaution).1tfisforbiddenrto
leaveroverranyrofithe'korban untilimorning [142,L120
7:15];thattwhichris‘leftiovermustiberburned [143,A91
7:17].0ftheSh'lamimscinfulfillmentofravow,its:meat
may.beeatenfortwoldays, (becoming"Notar"ron[the3rd
day.

Itisforbidden(toleat"Pigul" [144,M132 7:18].[Piguliisa
typerofrinvalid ‘korban, 'where thatiwhich rendered the
korbanJunfit_forOtheJMizbei’'achiwasnotsomething
physicalnorLalmistakelin the kohen's(action, (butrather
anlincorrectthought(kavana), JofCicertainCitypes. CltCis
significant thatlimproperthoughtsCalone canreffectthe
status/ofia’korban.
sp The most severe lapse in a kohen's kavana is one
concerning time. A lapse regarding place of the eating
of the korban, for example, is less severe (punishment-wise). |f
the kohein hasin mind to eat from the korban at a time when it
is no longer allowed, then that mis-kavana renders the korban
“Class-A Pigul” . Thisfitswith our previous notions concerning
Shabbat and the Mishkan, that the sanctity of time is "higher"
than that of place. (from a drasha by Rabbi Fabian Schonfeld.)

Itfiscforbiddenrtoreatrofralkorbanithatthasrbecomeltamei
(rituallyCunclean) [145,L130 7:19]. ThisCisCpunishable
byl makot. 01t isCrequired ] tol burnJ tameil korbanot
[146,A90 7:19].C0 AU personl) wholl isCJ tameil’ who
intentionally_eats meatof akorbanCis(liable to'koreit"
("cutioff'byGrd).

CertainOfatsCofkosherJanimals Jare _forbiddentoeat
[147,L185 7:23].CThisCis[the prohibition_of['cheilev".
Therelarerdifferences.between thercheileviofia korban
and(thatoflamegular(CHULIN({non[sacred)@nimal.

EatingbloodofCarbirdCorrmammallis_a’capital offense
(from_Heaven) [147,1185 7:26].0EatingCmeat-with
blood [ still intit is allesseroffense, [ Ibuti nonetheless
forbidden. This(is' whymeatrhastobe"kashered", notjust
kosher.
sp Rashi teaches us that the specific mention of mammals
and birds in the prohibition of blood teaches us that the
blood of fish and locust are not forbidden. Note that birds and
mammals require sh'chita, and they are the two classes of
warm-blooded animals, as opposed to fish and insects.

[P> 7:28m011)] Whatfollows are moredetailsCof the
SH'LAMIM: (what(partsigoLonthe[Altar, (what parts.goto
therkohen, (etc.

The[Torahléxplains[dotldnlylwhat, Butlwhyfhelohanim
receiveldertain[parts[dfltheldorbanot.Monelgroperly, e
seelfthelrklationship@ndBalanceBetweenfheldohein(@nd
thelpeople.

Theselare(the rules of(thevarious typesiofikorbanot that
Gldicommanded us/at(Sinai.

lIsraelCenter TT#661 [[#[[page 3T [MZAVITPURIM5765(ssue



Rvi'lTFourthRliya 13 p'sukim18:113

[P> s8:1x36)] HavingCsetCdownCitherules, CGid now
commands(Moshe(to/ take'/Aharon/and hisIsons, [ the
garments( of the kohanim, thelsacri ficial animals, ‘and
theranointing!(oil, 'land (perform thelinaugural 'ceremonies
forrthe Mishkan'inIthel presencer of( the People. Moshe
dresses/Aharonrin/the garbrof the Kohen Gadol, [anoints
him, therAltar, and the(vessels of the Mishkan. Helalso
dresses/Aharon'sisons.

Accordingo[Rashi,[@he3evenldaylhaugurationperiod
forlfheMishkan[Preceded[itslérection.[This,[days[Rashi,
isl@notherl@xampleBf(EINISEDERMUKDAMU'M'UCHAR
BATORAH, Ehatfheorahis@ot@lwayslihldhronobgical
order.

Notefrom[kheTorahTidbitsCchief[statistician: CThis
portion[@f[R'VI'I[ih[Mzav[dontainsthelthiddle[dfftheorah
in[B'sukim.[Accordingobhy[computerldssisted)dount,
thelhidpointdfffthe[MorahitBetween[@'sukimBE@ndQdf
Vayikra(B.OrhisOsCbne[pasukOater[thanOwvhere[the
standardd Chumash says thed midpointO is.d This
discrepancymightBel@xplainedBy[differentfreatmentlaf
Parsha@reaksWithin@[Pasuk.MightBeldxplained.@here
may[Beldtherltkasons.

ThelMidpoint[offiheTorahihWordsk[dontainedWithin
thel@hamishildortiondf(lizav. MheWords[BLHAYESODIh
Vayikra(8:150k[Hhelmidpoint, Qvith[ELBelongingHo[he
first[Balf[dfftheorah,@ndMESODBeingfhefrstWord [df
the$econdhalf.CAndtheCALEFCOfTHULONB: 280sthe
midpointbretters[Thus, BhelhidpointsdfltheTorahlh
p’sukim,ords,[@ndOetters@re@lI0h[RarshatdzavThe
midpointdfftheTorahihOinesish[Shmini.][Mote:[fhese
midpointsChre[hot[the[kamehs[the[bne's[found[in
standard@humashim.

Chamishi S Rliya 8 p'sukim8:14:21

Arbullrasiarsinrofferinglis broughtrand Aharonrand his
sons["lean"on/it. (This/is/a/vitallelement/ofimostpersonal
korbanot. [t(facilitates.a psychologicalidentificationwith
theCanimal_andadds_meaning_to the act of sacrifice.)
Leaning{smicha)istaccompaniedbycon(ifession {vidui)
orwordsLof praise to[G(d, dependingupon’the korban.
Thebulliwas(slaughteredand partofiitstblood waspution
thecornersiof the’Mizbei’achrandoniitsbase. Parts/ofithe
bulliwereplacedron the[Mizbei'ach; theremainderwas
burnedoutsidethecamp.

Theffirstioftwomamswasmextioffered, @asan/OLAH.

ItsMeryinportantdbridsiblinderktandhatEorbanot
were[hot[M'hocuspocus,Cwe're[Forgiven"[bfferings. It
doesn'tCworkOlikethat.ONeverCdid. OACSinCOffering,
whippingByfheSanhedrin,[@ven@ldeath[denalty, Had[fb
beldccompaniedBy@eal [T'shuval@dnd¥idui.(Withoutthe
heartOinOtheOkorbanequation,Othelpeoplewere
continually[d¢astigated[by[G[dfor[hollowineaningless
actsCandOipCkervice.Orhelcere[MmoniesChaveldeep
significancedndineaning, but®heheartCZndSoul (of[@
personthustfrulyBelihvolved, [@therdMisefhelorbanis
(lessthan)™@othing.

ShishirSixthAliva 8 p'sukim8:22 29

Thelsecond ram was(then offered(asia[SH'LAMIM called
EILCHAMILU'IM) (and Cseveralprocedures, casspecified(in

the(Torah, were followed. Note/that/Moshe Rabeinu'was
an(active participantinthe(7 daylinaugurationperiodfor
thel Mishkan. Thereafter, Aharon and(his sons (and all
kohanim)aretheones whoperformthesacrediservice of
theiMikdash.
sp From the description of the proce- dures of the bringing
of various sacrifices, it is clear that the kohen is not
merely a technician who is authorized to perform the service,
but rather heis an integral part of the bringing of the korban.
This is seen by the various dabbings on the earlobe (some say
that it was the upper part of the ear that is the TNUCH, and
still others say the cartilage in the center of the ear), thumb, and
big toe of the kohen, etc. asdescribed in this parsha. So too, the
fact that the kohanim must eat of various offerings, indicates
their integral involve- ment in the whole process.

Sh'vi'i7m Aliya 7p'sukim 18:3036

FurtherC anointingJ of 0 Aharon, D hisC sons, and ) their
garments. Then Moshe(told them toprepare[partofithe
meatUforCeatingwithC theJaccompanyingicakesJand
wafers. That whichwas( left over/ was( tol bel burned.
During(the’seven’inaugural(days, thekohanimiwere not
tol/leave(Ithe[ Mishkan; theyiremained(Ithere[las/an
honorrguard.
sp Rashl teaches us that in addition to this _onetime
isolation of 7 days, there were two other times the
Kohein Gadol was isolated for a 7-day preparatory period. One
is the week before Yom Kippur - this was every year, of course.
And the other was for the preparation of the Para Aduma - this
was once in a (long) while - Para Aduma was not a common
event. Thisideais alluded to by the words LA’ ASOT (Para) and
L'CHAPEIR (YomKippur).

Aharonlandhis‘sonsdid (all that Gld had commanded
throughMoshe.

OutsideldfJerusalem...

Last[4[p'sukim(are(rereadfor(the[Maftir.[The [reqular haftaralof(Tzavlis from
Yirmiyahu((7:23(8:3(and finishes with9:22[23).

Infall 12 month years, Tzavlis Shabbat HaGadol. In 13 [monthlyears, lifican be
Zachor[or[Para,[or[Purim[{Yerushalayim), or [REGULARL{10%[allCover;
another 3.9%[dutside lérusalem).

Thel[main[theme [df(thehaftaralis[G[d's[disqust[with the people who bring
korbanot[but[behave [terribly.[Ifthe[3edraltalks of[korbanot, e [need[the
harshteminder(that(theylarenot[appreciated by GId[ (solto[speak,[and
puttinglit(mildly, if(the [people don 't listen(to [Him, keep His mitzvot, [@nd turn
away [from[Him. (The final twop'sukim [{following a[skipin thereading) [@sk us
nottobe Hoastful @bout wisdom, [strength, [dr wealth, (but[Gnly Gur ipursuit of
knowledgelof(G[dland His qualities af(Chessed (& lustice.

In¥erushalayim...

Maftir second Torah
9 psukim; Sh'mot 17:816

This[isthe(Torahreading(for [Purimmorning, whichlis[sually@weekday, in
which [Case iti3 [read in three Aliyot (of (3 [p"sukim [€ach. [On[Shabbat {1 1%2% lof
thetimelin lerusalem; [neverdutside [lerusalem), lit(is the Maftir [in thesecond
Torah.

AswithParshat(Zachor, thereasonfor thisTorahreading
isCthelconnectionbetween_AmalekCand “Haman, Jand
between Yehoshua'sD fightD againstd Amalekd and
Mordechai's..Whereas ZachorLcontains. the_.command_to
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remember, destroy,(and meveriforget, thisiportioniconsists
of ithejoriginal Jaccountof /Amalek's/ lattack Jand( 'the
combined religious/ (Moshe, Aharon, Chur) and/ military
(Yehoshua)responseto the attack..Welalso have G[d's
commitmentiaslallylin/the/perennial'warragainst/Amalek
andits/ilk.

Haftara 133 p'sukim
Shmuel Alef15:2/34

Same (as(theonelforParshatZachor, lastShabbat
TheHaftaralconsists/of theicommand throughitheprophet
Shmuel to/KingShaul to'destroyrAmalek, androf Shaul's
incompleteicompliancewith hisiorders.

The Maftirtellstusiwhatwemust'do. The Haftara shows
uswhathappensiwhenritrisn'tr donel properly. Megilat
Estherishowsuswhatthappenswheniitiisidoneright.

Buttherbattlergoes on... until'the/timerof Mashiach. G/d
too“fights”,sotolspeak. And we must/dolourpart.

THE JERUSALEM INSTITUTE OF JEWISH LAW
Rabbi Emanuel Quint, Dean

Lesson # 277 (part ten - final) « L abor Law

M ore on Employee may consume produce of field

As stated in the previous lesson, the Torah grants the farm
employee the right to eat produce on which he works. However,
the right to eat is limited to certain stages in the movement of
the produce from the farmer’s soil to the consumer’ stable. This
limitation results in a difference between produce that has been
detached from the ground and produce till attached to and
growingin theground.

If the produceis still attached to the soil, he may eat the produce
only during the limited time that he does the final act for which
hewas hired in relation to the attached produce.

If the produce has been detached from the ground, his right to
eat the produce on which he works thereon extends only until
thetimethat it has been sufficiently processed so that the farmer
has liability for tithes.

These laws appear in Maimonides, Laws Dealing with Tithes,
chapter 3:

Produce is generally not subject to tithing until it is detached
from the sail.

The following products have reached the time of tithing [the
laws have been paraphrased]:

1. Grain when the pile has been smoothed down. What
constitutes smoothing down? Leveling the surface of the pile
with the winnowing shovd at the end of the processing. If one
does not smoocth the pile down, it becomes liable for tithing
when the employee has heaped itin apile.

2. Pulse once it is sifted; if it is not sifted, then when the
employee has smoothed down the pile.

3. Méons, pumpkins, and watermel ons when the employee rubs
them with his handsto removethe hairlike fuzz that makes them
shine. If he does not rub them, the preparation is completed
when he pilesthem in aheap or in the case of watermelon, when
he arranges them in their assigned place one alongside the other.

4. Vegetables usually tied into bundles, when they are so tied. If
they are not usually tied, when they fill the vessdl.

5. Wine, when the employee has poured it into jars and has
skimmed the skins and the grape skins off the mouths of the
jars.

6. Oliveoil when it dropsinto the pressing trough.

7. A round fig cake when its surface has been smoothed down;
loose dried figs when they have been stamped down; if they are
gathered in a bin, when the employee rounds them off with his
hand at the mouth of the bin.

8. Figs and grapes lying on the drying pad, when they are taken
up. Generally speaking the farmer must giveto aKohen andtoa
Levite. Once the produce has reached the stage of processing at
which there is an obligation to give tithes from the produce to
the Levite, the Torah right of the farm employee to eat thereof
terminates. In addition to the tithes, there is also an obligation
for a person who uses certain grains such as wheat to make
dough aso to give a certain portion of the dough to a kohen. In
these situations the right of the employee to eat of the produce
extends beyond the time of tithing until the time that the
obligation to give dough to the kohen is present, that is, until the
water has been added to the flour in order to be able to knead
the dough. If the employee is working with wheat, the
presumption is that the wheat will be used for flour to make
dough; if he is working with other grains, the presumption is
that they will be used for flour. Thus, the test of when the
employee may eat from the owner’s produce is determined by
the aforementioned window in time.

The Tamud and the codes give examples of such times
Generally the act of cutting or harvesting the produceisthefinal
act and the employee may eat at such time. It the case of olives
or grapes, it is the intent of the owner that is contralling. If he
wants the grapes for wine or olives for oil, then the termination
of the eating time is when the grapes or olives are put into the
wine press or olive press. The employee may not eat them prior
to such time nor after such time. If heis hired to pluck grapes,
putting the grapesinto a basket until it is full shaking the grapes
out of the basket into some other place, returning to the
vineyard, plucking more grapes, and again filling the basket and
so forth he may not eat the grapes until he has filled the basket.
Nor may he thereafter carry off the grapes in his hands or take
more than he requires for eating or give it to others. While the
employee is engaged in placing the grapes in the vat for
pressing he may eat of the grapes but may not drink the wine.
When he has the right to eat the produce, he may not pause to
eat the produce. Rather he must eat it while continuing in his
work.

An employee may not overeat of that which he is permitted to
eat from the owner’s produce. However, he may refrain from
eating until he reaches the best produce and then eat. He may
eat more than he earns but should not be gluttonous otherwise
hewill not be rehired. Under those circumstances where a guard
is permitted to eat if he is guarding five stacks he must not eat
hisfill from one of them but must eat proportionately from each
stack.

The employee may not take grapes and squeeze out the juice
and throw away the husks since this will result in his taking
larger number of his employer’s grapes. For the same reason, a
worker may not eat grapes together with bread or salt since this
may increase the number of grapes hewill eat.
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The employee may not without informing his day employer
have another job at night since this will leave him too tired to
work effectively in the daytime on his main job.

The employee must concentrate on his work and diligently
perform hiswork to the best of his ahility.

Current practice

| have done considerable research and was not able to find
sources that discuss the present status of those laws regarding
workers on farmsthat are mechanized. Does atractor driver or a
driver of a gigantic harvesters have the same rights as did the
farmer who harvested by hand? | assume that there are answers
given to these questions since most farms organized by
observant Jews who want to abide by halachah did so on what
are known as religious kibbutzim collective settlements or
cooperative settlements and there were rules promulgated by the
settlements to cover the relationship of the workers toward the
settlement and vise versa.

Should the question arise as a practical question | would hope
that the tractor driver who harvests grain and other productswill
be granted, within the limits set above, the same right as the
harvester who harvested by hand.

As for detached produce there is no reason why the rules set out
should not apply.

The subject matter of this lesson is more fully discussed in volume 1X
chapter 337 of A Restatement of Rabbinic Civil Law by E. Quint.
Copies of al wvolumes can be purchased via email:
orders@gefenpublishing.com and via website: wwww.israelbooks.com
and at local Judaica bookstores. Questionsto quint@inter.net.il

MEANING INMITZVOT
by Rabbi Meir Asher

Each year at Purimtimewe are treated to a serious-sounding bunch of
nonsense. The columns are NOT based on Rabbi Meir's Meaning in
Mitzvot on Kitzur Shulchan Arukh

Knitted Kipa

For the past two generations, it has become customary for
Modern Orthodox men to wear garishly decorated knitted kipot,
instead of plain fabric skullcaps as previoudy customary. Let us
examine the meaning of thisremarkable custom.

The most prominent source legitimating this type of headgear is
in the Shulchan Arukh (OC 91:4): "Hats which are woven from
straw are consdered a [head] covering" despite the many
openings. The same appliesto knitted yarmulkes.

The source for the Shulchan Arukh isin turn Trumat HaDeshen,
responsum 10. Truman HaDeshen proves that woven coverings
are acceptable based on the gemara which concludes that
wearing a basket fulfills the Torah requirement for married
women's head covering though not the additional requirement of
"dat yehudit" (literally, "Jewish religion") (Ketubot 72a-b).

This source suggests several reasons why this type of head

covering became customary specifically among the Modern
Orthodox.

1. The open weave of a basket is an appropriate symbol for a
community that pridesitself on its open-minded approach.

2. The fact that a basket-like head covering is identified with
Torah but not with "dat" makes it particularly suitable for a
community which declares alegiance to Torah but likes to

emphasizethat Judaismisa culture, acivilization, a philosophy,
anation, etc. not just a"religion”.

3. Headware reminiscent of a basket naturally reminds us of
basket ball, a sport which is particularly popular among the
Modern Orthodox (even since the departure of Red Sarachek
from YU).

The association with baskets illuminates one final characteristic
of knitted kipot - the cusom to embellish them with various
garishdesigns.

The mishna at the end of the fourth chapter of Bava Metzia
explainsthat it isimpermissible to decorate old utensils to make
them appear new, but the gemara adds that if they are already
new it is permissible. Among the isolated examples we learn
that it is permissible "litzZlumei dikule", literally "to decorate
baskets'. The choice of this example suggests that baskets are
particularly appropriate objects of decoration; Trumat
HaDeshen's identification of loosely woven headgear with
baskets automatically suggests that we should make such a head
covering brightly ornamented.

ABP - All but printing. That's the word from Rabbi Meir. Table of
Contents and Index are done. Asis the content of the book. Estimate of
several weeks until the two-volume Meaning in Mitzvot will be
availableto thepublic.

TANACH

Spiritual and Ethical Issuesin the Historical Books of Tanach;
JOSHUA, JUDGES, SAMUEL, KINGS (Nevi'im Rishonim) by

Dr.Meir Tamari

Righteousness & Kingship [4] (Ruth 4:1-13)

The Chesed that so characterized al of Ruth's actions now find
its realization in Megilat Ruth in two mitzvot, Geula and
Yibum, that while they are independent of each other, both
personify Chesed. We shall deal here with the question of
Geula, the redemption of land, and with Yibum in the next
article,

"If your brother become poor and had to sell some of his [land]
possessions, then his near kinsman shall come to redeem it"
(Vayikra 25:25). Later such Chesed became a demonstration of
future national redemption when, on the eve of the destruction
of Yerushalayim the prophet Yirmiyhau was commanded: "The
word of the Lord cameto me: Your unclewill say, 'buy my fied
that isin Anatot [a town of the Kohanim, about 7 km northeast
of Yerushalayim] for the right of redemption is yours"
(Yirmiyahu32:7).

It was with thisversein mind that Boaz summoned the kinsman
of Elimelech to the 10 elders gathered at the city gates. |sradlite
cities of the Biblical times, irrespective of their size had an open
area at the city gates that served as the meeting place for the
elders and townsmen to discuss the affairs of the community,
but also as the place of courts of justice. It was in this capacity
that Boaz now gathered the elders. [Thisis our direct sourcein
the Tanach for the concept of a minyan as being 10 men.] Today
their business was the implementation of the commandment
written in Vayikra as Boaz makes clear when he says to the
anonymous kinsman; according to Chazal, he, Boaz and
Elimelech were actually brothers. "Naomi, who is come back
from Moav is sdling a parcd of land that was our brother
Elimelech's. Buy it in the presence of the eders. If you will
redeem it, then redeem; if not then tell me" (4). There are two
possible explanations of this verse: either that Naomi was
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sdling it just after she and Ruth had returned from Moav or that
it had been sold even before they went there and the connection
with that country was merely to denote Naomi's present status.
In view of the halakha that land could not be redeemed within
two years of its sale (Arachim 29b; Mishneh Torah, Shmita &
Yovel 11:9), the second explanation seems most appropriate
since Ruth and Naomi had only been back in Bet Lechem
between the harvest of the barley [Pesach] and the wheat
harvest [ Shavuat].

The purpose of redeeming land was to ensure that name of its
owner would be memorialized through its purchase by a
kinsman who would retain his name with it, in contrast to
unrelated purchasers. Land is the most basic and permanent
asset that in effect is a nation's roots, spilling over as roots for
the individual. When we walk along the Roman road in Teveria
that Rabbi Mer and other Tannaim walked 2000 years ago, we
can actualy fed them. When we visit Sebastia in the buildings
that Achav built there, or Ceasearia of Herod with its
amphitheater or the burnt house in Y erushalayim, we learn not
only history but identify with the people who built them and
lived in them. Fatherland, Motherland and Homeland are
expressions of these roots; Zionism taught us that a land only
belongs to the people who work it, and we are nationaly the
poorer for our treatment of its soil as smple real estate to be
bought and sold, developed or not, and something to be profited
from without regard to the resultant present day separation from
the spirituality of working the soil of our Holy Land. A person
who sold, for whatever reason, his nachala in Eretz HaAvot,
became rootless. Now when it was redeemed by himsdlf or by
hiskin, he returned to hisrooats. In the Jubilee Year, Yovd, land
reverted to its owners according to the original tribal allocation
by Joshua, yet the text there recognizes that there is more
involved than mere land reform. "You shall proclaim liberty
throughout the land for all its people and you shall return every
man to his family and his nachala-possession” (Vayikra 25:10).
" Shemita was the Shabbat for the individual to cleanse himself
of economic and social sins and Yovel was the Shabbat of the
Nation to return toits original socia purity" (Harav Kook). So
the redeemer in Bet Lechem was not only doing an act of
charity but chesed in that the roots of family and the dead would
continue to be associated with Elimelech's land. The kinsman
refused to redeem theland and Chazal saw the shame involved
by hisinability to do chesed, as the reason why his actual name
Tov was hidden by the text describing him as Ploni Almoni; a
Hebrew version of John Doe.

Now Boaz calls him to make his refusal to redeem fully legal.
There was an ancient custom that transactions required the
major party to remove his sandal. It has much in common in its
language with the chalitza ceremony, yet as we shall see but not
with it intent that isreally different. Here, it is an example of a
kinyan required hakhically in al commercia transactions to
ensure full implementation of the transaction. For instance,
according to Torah law, the passage of money was sufficient to
denote change in ownership. However, the Sages ingtituted a
change in the case of movable property, making some sort of
action necessary in addition to monetary payment; a cow
remained the responsibility of the seller even though payment
had been made, unlessthe buyer transferred it from his property.

Boaz made it quite clear that with the redemption came the
obligation to marry Ruth, the Moabitess. The three issues, the
Geula of akinsman's possessions, the general problem of Yibum
- the Torah'sinjunction for a brother to marry his dead brother's
wife if childless, and the halakhacic problem of the Torah's

injunction against marriage with Moav, that concerned the
kinsman, are all perspectives of Chesed of perpetuating the
memory of the dead. However, for reasons of space | have had
to limit the discussion here to the Geula; Yibum and the status
of the Moabite woman will be discussed in subsequent columns.

This isthe 77th installment in Dr. Tamari’s series on “ Tanach and its
messages for our times’

MISC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] MicroUlpan

[5] A Touch of Wisdom, A Touch of Wit
[6] Parsha Points to Ponder

[7] From the desk of the director

[1] From thevirtual desk of the OU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all typesin
areas of kashrut, Jewish law and values. Some of them are answered by
Eretz Hemdah, the Institute for Advanced Jewish Sudies, Jerusalem,
headed by Rav Yosef Carmd and Rav Moshe Ehrenreich, founded by
HaRav Shaul Yisradi zt"l, to prepare rabbanim and dayanim to serve
the National Religious community in Israel and abroad. Ask the Rabbi
is a joint venture of the OU, Yerushalayim Network, Eretz Hemdah...
and thelsrael Center. Thefollowing is a Q& A from Eretz Hemdah...

= On Shabbat morning, the ba'al koreh omitted two words

" near the beginning of Shishi. People initially assumed
they had heard wrong, and the matter became clear near the end
of Musaf. No decision was made until shul dispersed (the rav
was away). At Mincha, we started reading back at Shishi, and
the kohen's aliya ended at its regular place in the new parasha.
Wasthat correct?

A = Shulchan Aruch (Orach Chayim 137:3), discussing the

* case of one who misses a pasuk, makes the following
diginction. If the omission occurred on a weekday kriat hatorah
(=kht) then as long as the minimum number of p'sukim was
read, we do not need to return to read the omitted pasuk.
However, on Shabbat morning we must go back and read the
omitted pasuk and another two adjacent p'sukim at whatever
point of the "services' people realize the mistake, even after the
Torah wasreturned or during Musaf. (The requirement found by
Megilat Esther for the text to be read in order does not apply to
kht (Daat Torah, ad loc.)). Most poskim rule that we do the
same if a single word was omitted (Mishna Berura 137:8). We
recite the regular Birkot HaTorah before and after the three
p'sukim (Magen Avraham 137: 2; Taz 137:3; see Masechet
Sofrim 21:7). However, if we became aware of the mistake after
the aliya where it occurred, then we do not need to make a
separate aliyah to make up for the omission. Rather, the next
aliya starts from the place of the mistake and continues into the
reading of the next aliya (Mishna Berura 142:2). (In Shaar
Hatziyun 142:3, he explains that it is halachically sufficient to
begin the new aliya with the problematic pasuk and perhaps
another two, and then to skip to the next aliya. However, it is
preferable to read straight.) If the pasuk in question was within
three p'sukim of a break in the Torah text (p'tucha or stuma) we
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should start reading from the beginning of the section (Aruch
HaShulchan, OC 137:4).

Your case is more complicated in that during the course of the
davening, the Shulchan Aruch's ruling was not employed. The
question is whether Mincha was a possible time to make up for
the omission, and, if so, how? There is little discussion among
classical poskim on the matter, but the following approach
emerges from our analysis.

In general, there is a machloket between Sefardic and
Ashkenazic poskim as to whether a community can read the
Torah at Mincha when they were unable to do so at Shacharit.
Sefardic poskim do not suggest this (see Yakut Y osef, 135:5 &
137:4), whereas Ashkenazic poskim do (Mishna Berura 135:5).
Rav Ovadya Yosef (ibid.) thus says that if a congregation
missed a pasuk and didn't act on it until after the Shabbat
morning services dispersed, the congregation should read the
pasuk in question in the beginning of the next Shabbat's kht
along with three p'sukim from the present parasha. It follows
from that approach that Ash- kenazim could do the same thing
at Mincha, reading the problematic pasuk and perhaps two
others and skipping to the beginning of the next Shabbat's
parasha during the same aliya. This is preferable to reading
three p'sukim with berachot from the morning's parasha
independently of the new kht. Since there was a full reading of
seven aiyot (as opposed to the casein Mishna Berura, ibid.) and
it is possible to attach the missing pasuk to the current reading,
it is unnecessary to read it separately, which would be
guestionable from a perspective of berachal'vatala.

The fact that you began from Shishi and read straight until the
beginning of the next parasha was, if anything, halachically
preferable (see the aforementioned Sha'ar Hatziyun, which may
or may not apply here). However, it was apparently unnecessary
and not preferable because of tircha d'tzibura (inconveniencing
the congregation). After the fact, what you did "got the job
done' sufficiently for an Ashkenazic community and was
reason- able once people had dispersed after morning davening.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly par sha sheet
published by Eretz Hemdah. You can read this section or the entire
Hemdat Yamim at www.ou.org or www.eretzhemdah.org. And/or you
can recelve Hemdat Yamim by email weekly, by sending an email to
info@eretzhemdah.org with the message: Subscribe/English (for the
English version) or Subscribe/Hebrew (for the hebrew version). Please
leave the subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day

We must commend the good in our children, not so much to
rewards them, as to apprise them that what they are doing is
good.

From A Candle by Day by Rabbi Shraga Silver stein

13 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

This Shabbat, Jerusalem, a "walled city," celebrates Shushan
Purim, despite the fact that at the time of the miracle of Purim,
its walls had long been destroyed and were not to be rebuilt
until the days of Ezra. A city is defined as "walled" if its wall
stood at the time of Y ehoshua bin Nun, regardless of its status at
the time of Mordechai and Esther. The reason for this,

according to the Talmud Yerushami, is to give honor to the
Land of Israel which lay desolate in those days.

Those of us living in Jerusalem read about that same Y ehoshua
in our Maftir, "Vayavo Amalek." Moshe instructs Y ehoshua to
choose men and fight Amalek, while Moshe ascends the
mountain with Aharon and Chur. The Midrash teaches that
Y ehoshua was chosen to battle against Amalek because he was
destined to lead the children of Isragl into the Promised Land.
The Netziv may help us understand the connection between
Amalek and entering the Land. He explains that the battle
against Amalek was meant to be waged in a natural fashion,
with Moshe's prayers and God's intervention behind the scenes,
as opposed to the war against Egypt with its overt miracles.

During their 40-year sojourn in the wilderness, the children of
Israel lived a totally spiritual existence, with the Manna falling
from heaven and a pillar of cloud going before them. Upon
entering the Land, the Israglites had to live a natura life,
farming the land and battling their enemies. God is aways
present in the Land of Isragl, but His presence is felt behind the
scenes. Yehoshua's training in the war of Amalek, therefore,
prepared him to lead the Israglitesinto the Land.

Our Sages wished to honor the desolate Land by attaching
significance to Yehoshua bin Nun. We, with God's help, have
the opportunity to emulate Y ehoshua and rebuild the Land.

Rabbi Yitzchak Korn, Jerusalem

TORAH THOUGHTS as contributed by Aloh Naaleh members for
publication in the Orthodox Union's 'Torah Insights, a weekly Torah
publication on Parshat Ha'Shavuah

4 MicroUlpan

HaA cademiya has yidded this week's column to the Machon for
Better English. This week's word is not only useful in and of
itself, but is an excellent Scrabble word. What do you call a
chalice like holder for a hot coffee cup, typicaly made of
ornamented metal, most often without a handle, used in the
Middle East? ZARF

5] A Touch of Wisdom, A Touch of Wit

At the funeral of R' Mashe Isserles (the Rama), his shamash
mentioned that it had been the Ramas custom to go to the
different homes at the time of the Purim Seuda and ask for a
glass of water. In the course of his visit, he would, as if
speaking to himsdf, exclaim, "We till have to daven Ma'ariv."

In this way, he managed to remind the townsfolk of the need to

say the maariv prayer, something which is at times forgotten in
the midst of the Purim feast.

Shmuel Himelstein has written a wonderful series for ArtScroll: Words
of Wisdom, Words of Wit; A Touch of Wisdom, A Touch of Wit; and"
Wisdom and Wit" — available at your local Jewish bookstore (or
should be). Excerpted with the permission of the copyright holder

6] Par sha Pointsto Ponder
for Parshat Tzav and Purim:

1) The Parsha begins by describing the Olah sacrifice that burns
on firewood al night (6:2). Why thesmall MEM?

2) The Torah commands that a clay vessel which is used to cook
a sin offering must be broken (6:21). Rashi comments that this
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rule appliesto all types of sacrifices. Why does the Torah teach
thislaw specifically regarding the sin offering?

3) Why does "Shaoshanat Yaakov" say that the Jews regjoiced
when they saw TOGETHER that Mordechai was dressed in the
roya clothes?

Last week's Parsha Points to Ponder
(1) Why do weteach childen Vayikrafirst?

The Avnel Neizel teaches that this tradition sends the message
to the parents of the children that the process of educating those
children will require sacrifice of both their time and money.

(2) Why are (kosher) wild animas not permitted to be
sacrificed?

The Midrash has two explanations. @) G-d did not want to
trouble people with trying to capture wild animals which are
more difficult to trap than domesticated animals.

b) Domesticated animals walk with their heads down
symbolizing humility, an important message to absorb when
bringing asacrifice.

(3) The person bringing the sacrifice must lean on the animal.
Why?

My Rosh Yeshiva, Rav Yaakov Weinberg zt'l explained that
when a person sacrifices an animal, theideal istofed asif heis
giving his own life over to G-d. Leaning on the animal alows
the person to fed the warmth of the living being about to be
killedin hisplace...

Parsha Points to Ponder is prepared by Rabbi Dov Lipman of Beit
Shemesh. Answers may be submitted to himat: ppp@israel center.co.il

Answerswill appear next week.

(71 Divrei M enachem

Parshat Tzav further portrays the path that the Kohanim took
when offering sacrifices as representatives of the people. Thisis
exemplified in the opening command to the Kohanim to bring a
burnt offering (Olah) on behalf of the community.

From the term "Tzav" (Command), the rabbis noted that the
Kohanim were to be particularly punctilious about this offering,
for in order to conduct it properly, the entire animal was to be
burned on the altar, leaving nothing for the Kohen.

Rashi notes that the word Tzav contains within it a sense of
urgency; the command must be obeyed with due speed. Rebbe
Heschel of Krakow explains why incisively: Clearly, having
been instructed to conduct himsdf in a certain manner, a per-
son's immediate impulse is to do the opposite. No wonder, the
Rebbe muses, that the Talmud comments, “"that one who
performs a precept having been commanded to do so has a
greater merit than one who performs the Mitzva of his own free
will" (Kiddushin 31).

It is probably no coincidence then that the final sacrifice to
complete the induction ceremony of the Kohanim, the "Eil
Hamilu'im," was described by Rashi to be a "Sh'lamim" or
peace offering. How appropriately the term reflects that spirit of
brotherhood and selflessness!

PURIM SAMEI'ACH & SHABBAT SHALOM,
Menachem Persoff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catrie
Sugarman intended to increase the knowledge interest, and
anticipation of the reader, thereby hastening the realization of our
hopes and prayers for the rebuilding of Jerusalem and the Beit
HaMikdash.

Purim and the Mikdash Connection

Though the Beit Hamikdash is not mentioned directly in
Megilat Esther, neverthedless, like a woven golden thread
winding its way through a gorgeous variegated multi- patterned
Persian carpet, itsaurain the Gemara and Midrashim opal esces
through- out the Purim story. The Midrash tells us that
Belshazzar, thelast ruler of the Babylonian Empire won a battle
against Koresh (Cyrus), King of Persia and his father-in-law
Darius, King of Media. His victory coincided with his
calculationsthat the 70 years prophesied by Y ermiyahu that Am
Yisrae would remain under Babylonian rule had passed and
therefore there was no longer a possibility of the Mikdash being
restored (Megilah 11b). To celebrate, "he made agreat feast to a
thousand of hislords..." While drunk, he"commanded to bring
the golden and silver vessels which Nebuchadnezzar had taken
out the Temple which was in Jerusalem... and the king and his
lords and his consorts and his concubines drank in them... and
praised the gods of gold, and of silver, of brass, of iron, of
wood, and of stone." Surrounded by his tipsy entourage, he saw
a vision, the famous "writing on the wall". Called before the
king to interpret the inscription, the sage Daniel elucidated,
"M'nel M'nel, G-d has numbered your kingdom and brought it
to an end. T'kell, you are weighed in the balance and found
wanting. Peres, your kingdom is divided and given to the Medes
and the Persians... In that night Belshazzar the Chaldean king
was dain" (Danid 5) and as the Greek historian Herodotus
testifies, the Babylonians were carousing in the streets when
Persian units entered the city.

Daniel, upon being called to minister to Koresh the new Persian
king, directed his attention to the prophecies of Isaiah who
caled him Meshicho - His (the Lord's) anointed". Isaiah
rhapsodized, "That saith of Koresh: He is my shepherd, and
shall perform all My pleasure; even saying of Jerusalem: 'She
shall be built' and to the Temple: 'Y our foundation shall be laid'
(Yeshiyahu 44:28). Daniel urged Koresh to re-build the Beit
Hamikdash and in response the king decreed, "All the kingdoms
of the earth has the Lord G-d of Heaven given me; and he has
charged me to build Him a house in Jerusalem... Whosoever
there is among you of al his people...let him go up" (Il Divre
Hayamim 36:22,23). Many returned to Jerusalem and began to
rebuild the Mikdash. "Now was Koresh the Mashiach? Rather it
means that the Holy One Blessed be He said to the Mashiach 'l
said (of Koresh), he shall build My house and gather My exiles
(Yeshiyahu 45:13) and he (only) said, 'Whosoever there is
among Yyou of al his people... let him go up" (Megilah 11b).
But when Achashveirosh was enthroned as king, he prohibited
the Jews from continuing to build and thereby violated the
promises of his predecessor Koresh. Like his erstwhile
colleague Belshazzar, Achashveirosh made his own
computations and concluded that that he could desecrate the
Mikdash vessdls with impunity. Here is where the Purim
narration "officially" begins. "And when Achashveirosh sat on
the throne of his kingdom... and when these days were fulfilled,
the king made a feast for all the people that were present in
Shushan HaBira... (Esther 1:2,5). "And they gave them to drink
in vessels of gold, the vessds being diverse from each other...
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(Esther 1.7). Rabasaid, "A Heavenly Voice went forth and said
to them, "Your predecessors (Belshazzar and his entourage) met
their end on account of vessals, and yet you (dare) use them?
(Megilah 11b). Achashveirosh went so far as to don the
vestments of the Kohein Gadol as did Vashti when she hosted
parald feasts for the women. When Queen Vashti refused to
obey the king's command to appear before his besotted guests,
he turned to the Sanhedrin whose members "knew the times'
(Esther 1:13), i.e. they knew how to intercalate years and fix
new moons..." But the Jewish sages wisgly declined to judge
the case, "From the time the Temple was destroyed... council
has been taken from us and we do not know how to judge
capital cases' (Megilah 12b). Vashti's death was not
undeserved; she had convinced her husband not to alow the
Mikdash to be rebuilt. "Would you rebuild the Temple that my
ancestors destroyed?', she contemptuously asked. Later theking
hung the seven councilors who had advocated Vashti's death;
but actually their execution was their Divindy ordained
punishment for also exhorting the king to stop work on the
Mikdash.

Mordecai had saved Achashverosh's life (Esther 2:23,24) and
had to be rewarded. The king knew that Mordecai's one wish
was to rebuild the Beit Hamikdash and for this reason the king
promoted his "anti-Mikdash" arch-enemy Haman as a
counterweight so he would have an excuse not to grant
Morcecai's request. When Mordecai was ordered to kowtow
before the newly appointed vizier, he refused. "I am a
descendent of Benjamin who was not yet born when his
father... bowed... before Eisav. My ancestor never gave
obeisance to flesh and blood. For this reason Benjamin received
that part of Eretz Yisrag which was to contain the Holy of
Holies of the Beit Hamikdash. That place towards where
Isradl... prostrated themselves before G-d was given to him who
had never prostrated themselves before flesh and blood. There-
fore | will not bow down..." While Haman was grand vizier,
God miraculoudly increased his wealth, so that after his fall,
Mordecai could use it for building the Mikdash. When Esther
invited Achashveirosh and Haman to her banquet, the king
asked her, "What is your request Queen Esther, even to half of
the kingdom, it shall be given to you" (Esther 7:2). The Gemara
comments, "'Half of the kingdom' but not the whole kingdom
and not something that would divide the kingdom. What could
that be? The building of the Temple' (Megila 15b). When the
king made that precondition to Esther, he did not yet know that
she was Jewish! The Maharsha points out that the word Chatzi
(half) is related to Chatzitza, separation or possibly secession.
He notes that in "the days of Achashveirosh" the "adversaries of
Judah and Benjamin wrote letters of accusation against the
inhabitants of Judah and Jerusalem. ...they are building the
rebellious and bad city ...and if the city be finished, they will
not pay tribute... Search... and you will find in the records that
this city is a rebdlious city, and hurtful unto kings and
provinces. Then the king sent (them back) a message ...search
has been made and it is found that this city has made
insurrection ...there have been mighty kings over Jerusalem
who have ruled over al the country beyond the river. Make you
adecree... (that) this city be not built... Then ceased the work
of the House of G-d which is a Jerusdem (Ezra 4).
Achashveirosh "who reigned from India even unto Ethiopia,
over 127 provinces' could only brood over the threat that a
reconstructed sanctuary of asmall harried community livingin a
minor sub-province might pose to his rule. Even after Haman
fell from favor and was hanged, the new grand vizier Mordecal,
supported by Esther, was unable to reverse or circumvent the

king's decree. Work on the Beit Hamikdash was only resumed
after Achashveirosh's death "in the second year of Darius King
of Persa' (Ezra 4:24). Lay'hudim Hay'ta Ora V'simcha...
Kein Tihyeh Lanu!

TowardsBetter Davening
and Torah Reading

Let's(take(allook(at’lsome[Megilalreading(pitfalls...

First pasuk: ha-mo-LEICH (who reigns) is MILRA, accent on
the last syllabe. Accenting on the first syllable sounds like an
AVODA ZARA.

SHUSHAN - The name of the city appears 19 times in the
Megila, 10 as Shushan HaBira and 9 times as Shushan. When
the name is followed by HaBira, the second SHIN has a
PATACH under it. When gtanding aone, the SHIN has a
KAMATZ, which would sound like SHUSHAWN in Ash-
kenazic (and Y emenite) pronunciation.

The first word in 1.5 is written TINT9R=1 and read as
ﬂix‘mg:.lﬂ, uvim-LOT, the ALEF being virtually non-existent.

In other words, not uvim-L'OT, but uvim-LOT, as if the ALEF
weren't there.

In describing the opulence of Achashveirosh's palace, the
flooring isdescribed as...

e 9T WYY boa mpk Y.

a floor of alabaster, marble, mother of pearl, and precious
stones. Two things about the word for floor. First, the SHVA
under the TZADI is NA. First syllable is RI. The TZADI with
its SH'VA NA beongs to the second syllable. Second - and this
involves a changein meaning, soit isvery impor- tant - the FEI
has no DAGESH. ri-TZ'FAT. Not ritz-PAT, which means a
glowing coal. Thank you to Rabbi YM for the "heads up" on
ri-TZ'FAT.

MORDECHAI - His nhame appears 58 timesin the Megila (that's
NO'ACH times). The CHAF isvoweled with a PATACH except
when theword is at an ETNACHTA or SOF-PASUK, in which
case it iswith aKAMATZ. Again, the difference is heard only
in Ashkenazic pronunciation, CHOI instead of CHAI at the end.
Once, in 4:12, it is CHOlI not at an ETNACHTA or
SOF-PASUK. The other interesting point about the name
Mordechai is that we find in some texts there is a SH'VA NA
under the DALET and in othersthereisa CHATAF-KAMATZ.
Most people read the name with a SH'VA NA: mor-D'CHAI.
Some say mor- Daw-CHAI. And some say mor-Daw-CHAI
unless it is followed by the word HAYEHUDI (which it is six
times in the Megila), in which case they say mor-D'CHAL.
DALET/SH'VA ismost common.

Note the difference between BA-a (she came, past tense) and
ba-A (comes, present tense).

Tall. gaVO-ahhh (Ashkenazi) or gaVO-wah (Sfaradi), but
NOT gaVO-ha (wrong). The PATACH under the HEI is just
like the one under the CHET in ta-PU-ach (apple). We all know
not to say TAPUCHA. Same appliesto ga-V O-ahhh.

7:4, first word. V'i-LU (MILRA).
TEN SONS OF HAMAN: Even though we have the custom of
reading their names in one breath, there is no necessity to read

them quickly. In fact, rushing through them is accompanied by
several problems. Each word has to be looked at when read.
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This is extra-difficult with the V'ET being on the other edge of
the column from the names. TROP should not be ignored, as it
often is by the speedy Baal Korei. V'ET often gets swallowed
into VET when read too quickly. Bottom line - read the names
in one breath, through the word HARAGU, but take your time
(Baal Korei and each listener). Further reminder: Baal Kore -
wait for the congregation to finish their "ten sons of Haman in
one breath" before starting yours.

- 8.‘ "ISH" belongs to previous phrase ‘w'b..z
e MLEL  NoT3PaE.
N MILRA HgT
S MIL'EIL NTTON
N MIL'EIL NIV
S MILRA NN
Ny MLEL RSN
N MUEL  NTwRTE.
N MILRA 0N
S MILRA "IN
] MILEIL NI

W ST T NTTRTIE Mg s

from page 3

ARSHAKIX

Fire (upper-l€ft) representsthe fire of the Mizbe’ ach that wasto
alwaysremain lit. If the Menora ever went out, it wasrelit from
the Mizvel’ach’s fire. Ner Tamid in shuls commemorates both
the eternal lights of the Menorah and thefire of the Mizbe’ ach.

The prohibition on the other side of the Fire Always coin is
represented by the negation circle over the fire extinguisher
(lower-right). It is forbidden to extinguish the fire of the
Mizbe'ach. An example among many of a positive command
and a prohihition addressing the sameissue from both sides.

Yes, matza; no, chametz is not just a Pesach rule. It isthe rule
for most Menachat, as stated in the sedra.

Ear, thumb, big toe - application of some bloods and some oils
invariousritualsin the Mikdash.

Oven and frying pan - two of several methods of preparing
Menachoat.

Turtle with poor spelling - in Hebrew, TZAV (TZADI-VET), a
misspelling of Parshat TZAV.

Who knows five? Not only the books of the Torah, but the 5
ZOT TORAT... inthe sedra.

The piece of chain is for the rare TROP-note, SHALSHELET,
appearing 3 times in B'reishit (Vayeira, Chayei Sara,
Vayeishev) and thisonetimein Vayikra (Tzav).

All the rest are pictures for Purim, some alone and some belong
together with others. So too, the ear in the upper-right has 2
Purim significances.

TTR'DDL ES are Torah Tidbits-style riddies on

Parshat HaShavua (sometimes on the calendar). They are found in the
hard-copy of TT scattered throughout, usually at the bottom of different
columns. Inthe dectronic versionsof TT, they are found all together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double prize a
CD from Noam Productions and/or a gift (game, puzze, book, etc.)
fromBig Deal

Last issue's(VAYIKRa-ZACHOR) TTriddles:
[1] necessary addition can last

[2] Spies Sarah, Aharon, Avshalom founded it
[Bx=(P+x)/5

[4] Two little letters missing from thefirst two words - where?
[5] Most people leave after afternoon services. Who's |eft?

[6] plus one element from the Parsha Pix

And the enveope, please...

[1] The NECESSARY ADDITION to every korban is salt. One
of salt's qualities, which commentaries use in their explanation
of thismitzva, is that it does not spail - it CAN LAST. Severad
solvers got it up until this point. What they missed is what
makes it a TTriddle - look at the initial letters of the words in
the TTriddle. NaCl, which issalt.

[2] NILI was the name of a Jewish ring of spies helping the
British fight the Ottoman Empire during WWI. The name NILI
is an acronym based on a phrase in the Hebrew Bible which
says, "The God of Israel does not lie." (Which isin the haftara
of Zachor and Purim, and which is why we are sharing this
entry from Wikiopedia - an internet encyclopedia - with you.)
Sarah Aaronsohn, her brother Aaron, and their friend Avshalom
Feinberg formed and directed NILI...

[3] This is the algebraic equation to use to find how much a
CHOMESH is, for payment of various fines according to Torah
law. The example from Vayikra is one who swears falsdy that
he has not stolen, or does not have something which belongs to
someone elsein his possession... he must make restitution AND
add a penalty of ONE FIFTH. However, we do not calculate the
fifth by taking 20% of the principal. Rather, a CHOMESH is
that amount that when added to the principal amount becomes
one fifth of the total to be paid, i.e. principal and penalty. If Pin
the equation represents the value of a found object worth, let's
say, 100NIS, and a person denies under oath that he has the
object, and then wants to repent, he must pay 100NIS +25NIS
for atotal of 125NIS. The 25NIS penalty he paid is one fifth of
the 125NIS he paysin total.

[4] Targum Onkeles for the opening words of the sedra and
book of Vayikra - VAYIKRA EL MOSHE are UKRA
L'MOSHE. Comparing the Hebrew and the Aramaic we find
that two little letters are missing in the Targum, YUD (whichis
always little) and an ALEF (which in the case of the first word
of VAYIKRA islittle).

[5] The TTriddle is based on the words V'HANOTERET MIN
HAMINCHA, and the leftovers of the Mincha Actualy
referring to the flour & oil offering, it aso refers,
TTriddle-wise, to those who remain after most people leave shul
after davening Mincha.

[6] The one unexplained item in the ParshaPix was a
domino-like piece with two dotsin one square and three dotsin
the other. This represents the two possible vowels for the
ZAYIN of ZEICHER (ZECHER) in Parshat Zachor. Many have
the custom of rereading the phrase or (proferably) the whole
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pasuk, once with each vowel. The reason for such a measure to
maximize the probability of getting it right is unique to Parshat
Zachor, because it is considered to be the fulfillment of a Torah
command, in contrast to al other Torah reading, which is
D'RABANAN.

Last week, TT #660, the footer of many of the pages either had
Say Hey or NY24SF or 24. As TTriddles Grand Master GR
correctly figured out, these were references to Willie Mays, who
played for the NY Giants, SF Giants, and NY Mets, and wore
the number 24 on hisjersey. Hiswas known as the Say Hey kid.
The connection? He hit 660 home runs in his career and we
have just reached that number of issues of Torah Tidbits.
Special mention of Shalom Dinerstein who has been diligently
and enthusiastically counting down (or up) to the 660 milestone.
He congratulated us on an aMAY Sing accomplishment. And
this week, as Barry Bonds has, we hereby pass Willie with TT
661.

In many previous issues of TT, there have been other things
written in parentheses in the footers of many of the pages.
Although this was done many, many times, there was a common
factor in them all, which we consider to be the long-running
hidden TTriddle. Asmentioned last week, GR finally cracked to
code. WEell give other TTriddlers a chance. Just go back to
issues of thelast couple of months and see what you can do. In a
futureissueof TT, well review the whole thing in more detail.

If we were till doing the same thing, this week's footers would
have Bakersfield, Chol HaMoed Sukkot, Sparks of Holiness,
and most appropriately - Esther. All TTriddlers and other
interested readers - including GR - are invited to solve this
TTriddle (completdly).

Thisweek's TTriddles:

[1] 12 timesin the Megila? V'HANORA B'NORATECHA
[2] medians connect verticesto these

[3] 2847 milese 4581 km

[4] Sort of fulfills 429:1

[5] 12 ALEF, 6 YUD, REISH, TAF, 3 VAV, 2 SHIN,
SAMECH, NUN, LAMED 1 MEM, ZAYIN

[6] Fiji in 1970 and Achashveirosh
[7] Just this once; the other fiveare Bnel Yisradl
[8] severa dementsfrom the ParshaPix

MORE PURIM STUFF

Observation: The name MORDECHAI appears 58 times in the
Megila.

ESTHER appears 55 times + three HAMALKASs without her
namethat refer to her, making 58 timesin the Megila

HAMAN appears 54 times + 4 times for his wife ZERESH,
making 58 times.

On the other hand, ACHASHVEIROSH appears only 25 times,
15 of which asHAMELECH ACHASHVEIROSH.

The most common word in Megila by far is HAMELECH, with
closeto 180 occurrences.

Weéll-known, remarkable g'matriya:
Baruch Mordechai: 502 (reg.), 596 (AT-BaSh)
Arur Haman: 502 (reg.), 595 (AT-BaSh)

HaMédech Achashveirosh = 777 in AT-BaSh g'matriya, hinting
at imbibing on Purim

CHARVONA's QUESTION

As you remember, Charvona (may he also be remembered for
the good) was the one who informed Achashveirosh about the
tree (post) that Haman had made for Mordecha that was
standing in Haman's house. Aswe know, Haman's hanging post
was 50 amot tall. The question is are we talking about a post
24m. tall, which would be based on the opinion of R' Chayim
Naeh asto the length of an ama, or are we talking about a post
28.8m. tall, based on the shita of the Chazon Ish.

The Gemara in Gittin and in Sanhedrin teaches us that the
grand- children (descendants) of Haman studied Torah in Bnei
Brag. Thismight indicate that when Haman erected the hanging
post, he would follow the opinion of the Chazon Ish because of
his future connection to Bnei Brag.

On the other hand, might we suggest that the wicked Haman
would do his best to prevent his grandchildren from learning
Torah in Bnei Brag, including purposely and spitefully choosing
the ama according to the other, lenient, non-Bnei Brag opinion.

Therefore, the fact that Haman's descendants learned in Bnel
Brag cannot be used to answer our original question.

Perhaps g'matriya can solve our puzzle. Haman is numerically
95. With threeletters in his name, we multiply 95 by 3 and then
add 3 to get 288, the number of decimetersin 50 amot according
tothe Chazon Ish.

On the other hand, the full gmatriya (HEI-MEM-NUN =
6+80+106) of Haman is 192. Add 54, the number of times the
name Haman appears in the Megila and ancother 4 for the
occurrences of Zeresh (remember, ISHTO K'GUFO) and you
get 240, the number of decamerters according to R' Chayim
Na'eh. TEIKU!

Serious Purim Torah

The Gemara asks HAMAN MIN HA-TORAH MINAYIN?
Where do we find an alusion to Haman in the Torah? The
answer given is from the pasuk in B'reishit (3:11): ...HAMIN
HA'ETZ ASHER TZIVITICHA L'VILTI ACHAL MIMENU
ACHALTA,;

G-d asks Adam if he ate from the tree that He had commanded
him not to eat. The connection to Haman is the word HA-MIN
which is spelled the same way as Haman.

Isthat it? Definitely not. One commentary explains that Adam'’s
eating from the Tree of Knowledge of Good and Evil pointed to
a serious personality flaw: He was given everything imaginable
by G-d. He had one redtriction only. By eating from the Tree, he
was saying: No matter what | have, nothing matters if | can't
have thistoo.

Haman had wealth and power. As viceroy to Achashveirash, all
had to kned and prostrate themselves before him. And he is
obvioudly favored, not only be the king, but by the queen as
well. And yet he sees Mordechai and proclaims. V'KOL ZEH
EI'NENU SHAVE LlI... All this is worth nothing when | see
Mordechai the Jew sitting in the king's court.

Adam repented for his lapse. Haman didn't. But the connection

is made via the word HEI-MEM-NUN.
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