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Powerful'Combination

WerarertaughtrabouttherstrongrconnectionsbetweenrShabbatrandrMikdashrand
arershownrthedinksTinTKirTisa, "Vayakrhel, Clandelsewhererinthe Torah.This
combinationfofithat-whichrepresentsiSanctityrofilPlacerandrthatwhichrepresents
SanctityrofrTimerelevatesrthestatusTofreachrarea of TMitzva. At firstglance,

Mikdashrand Shabbatseemrtoberonrequalfooting:NorbuildingrtherMikdashron
Shabbat, onitheronerhand, mndtherAvodarintherMikdashproceedingrontShabbat

includingractsrthatrwouldrordinarilyrberShabbatviolations,rontherother.rfMore

thanrthat,theyrarergivenranrequalrstatuscbyrvirtuerofrthefactrthatrMikdash

activity' DEFINESrShabbatrcategoriesrof forbiddenractivities.’X, Y, lorZarerserious

violations"onShabbatBECAUSEtheywererthingsrdonerintherconstructiontand

functionofitheMikdash. Thisrappliesmotionlytortypeslofractivities, buttorquality

andquantitylof/Melachot. Thismanystitches, thatrmanyletters, becausethatrwas

whatwasdonerintherMishkan.

Onisecond ook, Shabbatseemstolcomeloutahead,sotolspeak.[As/specialiasthe
MikdashfistorJewishiLife, weraretaughtithatritris'ShabbatthatistherEternalSign
betweeniGdiandHispeople.ltistheMikdashthatllends/aspecialelevatedstatus
toShabbat.fAndthatcausesShabbatrtomriserhigher.

Here'sianotherrwaywemayiookrattherShabbat'Mikdashicombination.PlowTing,
planting, reapingetral;spinning, sewing, f'weavingretral;‘building; tanning,
dying, writingretralrarerall @mctivitiesthat welperformliniourreverydaylives.[They
aremundaneactivitiestwhichweperiodicallyelevatetogreatspiritualtheightsion
thoseJoccasionsinJewishHistory(pastCand Cfuture) "whenweJdothemJjin
fulfillmentofV'ASULIMIKDASH, build forrMeaSanctuary.

Word of
the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

This(OShabbat,CO0wellbench{ °s~ ‘
Rosh[Chodesh[AdarSheni, o b%\

whichDviIIEbeﬂiextEFriday
and[Shabbat.I:rheEShabbat
welTbench"@nd[@nnounce
thel:bomingEbfl:theDAdarEthatEbrecedes
Nissan[ds[mostoften[IShabbat[Parshat
Sh'kalim.[Not[thisClyear,[because[Rosh
Chodesh(is(IShabbat.[1So[next[JShabbat
willBe@[3[Torah[Shabbat.Meanwhile...
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Butiweralsolelevatethem spiritually'whenwerefrainfromidoingthemmweekrinandweekroutrminfulfillmentrofrthe fawsof
Shabbat.[GrdIgave usithe(giftsoflintelligence,[intellect,[imaginaTtion, talentrandrskills toruseforrourrownpurposes, andto
serve[Him,andto@abstainfromthemmwhencalleduponmallinHisthonor. Powerfulicombination.
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22ndibflb4[sedras; M Oth[bf[ 1[Bh'mot
Writtenbn[211[lineslinaBeferTorah

13[Parshiot;7lbpen,6ltlosed

122[p'sukimItanks[ 7th({{3rdinBh’mot)
TiedwithVa'etchananlandKiTavo,
butBhorterthanleachlinivords(&Jetters
1558[wordsl(Ilfanks24th({6th{in(5h’mot)
6181[etterslltanksR1st{5thin(Bh'mot)
Relativelylshortlp'sukim,(henceltheltroplinfankingforlvords[andlletters

Mitzvot:
Contains(1 [imitzvalbfl613[{alprohibition)

Aliya by Aliya Sedra Summary

Numbers[in[[squarebrackets] Care[ the  Mitzvaldountof “Sefer "HaChinuchTAND
Rambam'’sSeferHaMitzvot. A=ASE|{positive mitzva); [L=LAV{prohibition). X:Y[i$[the
perekland(pasukfrom which lthe mitzvalcomes.

[P>IX:YL{Z)] Cand[{S>[X:Y(Z)] Cindicate[startCofCalparshalp'tuchalor[s'tuma
respectively. (X:Yi$[Perek:Pasuk[df the Beginning af (the [parsha; [(Z) [i5 the Mumber [of
p'sukimlintheparsha.

KohenFirstAliyar20 p'sukim35:120

[S> 35:10¢3)] Moshelgathers the Peoplel{accordinglto
Tradition, (thistook/placeron(the"first"'Yom Kippuriorithe
day:after, following'40:daysiand/40nightson Har'Sinai)
torinstruct'them concerning thebuilding of the Mishkan.
Herbegins'withralreminderitokeep Shabbat/(evenwhile
beinglinvolved inithe holytasks ofithe(Mishkan).

ObservationONotice[thatCwhen G CspeaksCito
Moshe,HeldnstructsChimCdéoncerning@heMishkan{236
p'sukim!)@nddfhenarnsBimEhatSBhabbatis[dupreme.
When[Moshelgathersthelpeople[Folinstructlthem,he
putsCthe[BhabbatCvarningClip[front.Onteresting,Cho?
SomelcommentariesOsayOthatOwithCOtheOchangeOin
“primary”[@mphasisionfheMikdashhdheldftermathdf
the[Golden[Calffncident, there[damela¢hangelinthe
messagesldfl$habbatlandMikdashlWhichHelpsléxplain
whichi$[Aresented(irst,@ndWhen.

Another[gossiblel@xplanationi$fhatfheholelgortion[df
thelGolden[@alfl@nd@sEftermathiE@nCinterruption"h
theflowbf[the[Mishkan[portions: (the[tommands[to
make(it, [@ndtheldarrying[dutldfffhosel[dommands.SoMe
can[SeeltheHeginningdffthisWeek's[dedral@sSaying:[As
the Torah wasd saying befored thed (unfortunate)
interruption,fememberShabbat'sSupremacy...

SD In the opening three-pasuk portion about Shabbat, there

are 40 words - 39 plus the word HaShabbat. This can
be taken as a symbolic reference to the 39 categories of
prohibited Melacha, which define the nature of HASHABBAT.
The Baal HaTurim says that the word LA'ASOT in the phrase,
"These are the things that G-d commanded TO DO them", is
spelled with a LAMED (30) and an anagram for TEISHA (9) -
another remez to the Melachot of Shabbat. He adds that a VAV
is"missing" from LA'ASOT, representing the six weekdays when
Melachot are permitted.

MITZVA WATCH

ThelOcommand"BeredfMThouShall@otRindlefireTh &l
yourldlwellingsCon[fhe[Fhabbatl[day"leachesllisCinany
things.

LightingOaOfiredisCloneDofC0the 39 JAVOTOIMELACHA
(categories[dfldreativel3ctivitiesdorbiddendnShabbat).
AsOsuch,Owealreadyd haveOtheprohibition™dfrom
CommandmentZ40I1.ThoulShalll@ot[do@nythannerdf
MELACHA...WhyOk[®he[Torah3inglingCout(FIREhere?
Thel[fuestionOsdwofold: (Why[$ingle[tCoutChnd Cwhy
command[it@Egain.

SeferChaChinuchCkays[thatthelCpro[ThibitionCheres
directed(Xo[Sanhedrin,Chot[kheldndividual.CWe[have
already[been[told[thatCive[mayhot[Ckindle[Fire.[The
courts, [days[fhe[Thinuch,haydotldarryDdutfheldapital
punishmentCbf[burning{S'reifa)Cbn[Ehabbat.[Nor, [by
BiblicalCextension,OmaydanycapitalCdpunishmentCbe
carried[dutldnShabbat,[Morthayl@nylfunishmentByfhe
courts(BeldarriedBeltheted[dutldnShabbat. [114,L322
35:3].[This[@llows[$habbatdo[be & [daylof(tespite[and
restl@venfbrfheldonvictedfelonldnfHeathrbw”.

Weldan[dlsobok[dtfhe[$Shabbatdeminderlih@different
way.[¥ou[hay[hot[kindle[FireCONnCYOURCDWELLINGS,
wherever(fheylbhayBe, Butoulhayday, foulthust
kindle[fire[(and Odo[Ckcertain CotherCOMelachot) CinCOTHE
DWELLING, (xhe[Mikdash.{Thatlls, Cwhenkspecifically
commandedXodo[ko[by[IG[A[1MTthe[Menoraldnthe
MikdashWas(it[dnShabbat.)

Someldcommentators[kay[that[XheJrepetitionDoffire
comes[tolemphasize[That[kindlingCaTireOsCaltapital
offensel[dflhodess3trictness, [dlespite[fhefact[thatCon
Yom[Tov[itOs[dneldf[ThefewMelachothatlik[(permitted
(i.e.[&ookingCWithire, dighting (flame o (flame).[(We
mightBaveldottenfhelimpressionfhatBIREOS[Mot[MHAT
majorlan(dffense,BecauseldfMomTov.[domesthedorah
herelfbl@mphasizefhelgrohibitionbrShabbat.
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Weldreldlsofhughtfhatheldingling [dutldfldneldfithe39
categoriesldffMelachalihdicatesfhatfheldategories[Bave
anlOdentity [dffheirl[dwn@sfhr@s[BhabbatBalachalgoes.
Forl@xample,@lanting, Watering, [fertilizing, [grafting[(the
permittedJkind), OpruningOareallCformsCofCthe AV
MELACHA[{category), [planting.Ricking[3[flowerBelongs
tolddifferent[dategory,deaping.[Withoutldoingihtofull
details, Oet'sGustHayfhatfhereldreldifferencesBetween
thedollowing@wo$ituations: [ 1 ]CACpersonivaters@nd
pruneshis[dose®ushlon$habbat, [2][Apersonvaters
his[Bose®ush@ndpicks[oneldf[Bhetoses.[Withouthe
conceptlofldifferentiationCdmong[theB9[tategoriesdf
Melacha, fhefwolSituationsouldBefheldame,[@amely,
alpersonldoing@wodbrbidden@cts[dnShabbat.Sofhisis
anotheresson"fromEheMOM'VA'ARU[State dbhent.

Tif'eretlY'honatan3uggests[almovelldeasondor3ingling
out[BIRE.[SinceWe@relgrohibitedfrom[doingMelachaldn
ShabbatbecauselGldHestedHrom[Treation[dnHheirst
Shabbat, [@nd[incelflreWas@ot[intheldicture"Mntilthe
firstMotza'eilBhabbat, [perhapskindlingdffire[iMotdn
equalCmemberCbfCtheFamily CofChrohibitedMelachot.
Comes[ihelpasukBerefbSetfheldecorddtraight. Hirelis
notldnlyldneldffthed9[dategories, [iti$Eheflagshipdflthe
LAMEDLTETMELACHOT.
Notwithstanding[@ll[af(Bhe[dbove, lvhich[@qualizes[FIRE
withfhelotherMelachot, Bherels[@An[OPINIONhathe
singling[dutldfffire[fand[dfldarrying, [Elsewhere)[gives[it(d
differentldnddesserStatus@handheldtherMelachot,
namely,fhatdindling(i$[Mot(d[dapitalldffense.

[P> 35:4026)] Asidefrom[the(first(threep'sukim, the
restiofthesedraidealswiththebuild TingrofitheMishkan.
Parshat[TrumarCgaverus_theccommand_andcinstructions,
Vayakrheltellsusiofthecarryingloutiof therinstructions.

Oneisenses@animpatientexcitementiconcerningthejobat
hand. Moshespeaks tothe people and tells_themthat
which(G/dhasicommanded.

(Note(thesimilarterminologythe TorahmseswhenMoshe
tellsiabout'Shabbatandabout/the Mikdash.)

Therdifferentrtypesiofimaterials_are named.1t[iscmade
clearUthatJdonationsCare Jencouraged, Cbutcompletely
voluntary.

ThenCeach[partof the[Mishkan andCits furnishingscare
mentionedinidetail.[After(the peopleheard whatMoshe
had(tolsay, (they(left[the[meeting{apparentlyLenthused
andanxioustoigetbusy).

OnelcanUspeculate, Jbasedonthelisequencelwelare
presentedwithiinitheTorah, thattherewas(afair@amount
of guilt_from[theGolden_Calf_thatCwas motivating_the
People.

The[phrase[SHABBATSHABBATON L &ppears[Bimeslin
theTorah.OTwicelt[tefersolYomKippur,[dncelolthe
Shmitalyear.[@neldtherimeX[Mightedalking@bout
Shabbat, utpossibly[@boutlYomKippur.[Thedirstwo
timeshelphrasel@ppears@rehKiTisal@ndWayakhel.
Bothlimes[arelihfhe[d¢ontext[ofBuilding[BheMikdash.
Oneldflfthe[dommentaries[duggestsfhatiWhenldneldoes
“regular’OworkOduringhisCweek, OthenOShabbatOis
Shabbat.[(ButCWhenOwelbpendCburlkixCwork[days[Cin
“holylWork”,[Such[@sBuilding@heMikdash[{buthot[ust
that),henCbur[BhabbatOs[FurtherCklevated, Cands
described[@sShabbatShabbaton.

Levii 2naRlivar 9 m'sukim395:2129

Many(peoplelaremoved togivegenerouslyinresponseto
Moshe'sappeal.IMen_and s womenLall_give(there are
differentrinterpretations_as torwhatthelwordingCin_the
pasukiindicates).In[‘additionito donations, men, ‘and
morelJsoJwomen,donated(theirJtalentsJin[Jweaving,
dyeing, woodwork, metalwork, etc.

Repeated(referencelisrmadertortherheartsrof thepeople
beinginCwhat they were doing. ThisOwas_aljgenuine
positive response(tolG/d's’and Moshe's call torbuild/the
Mishkan.

The(leaders/of the Tribes/supplied the precious stonesifor
thershoulderipiecesrofrthe Eifodrandforrthe Choshenrof
theKohen(Gadol,rand(spicesandoilforrtherlncenserand
thelAnointingoil.
SDT Rashi quotes R Natan who explain why the leaders of
the tribes took the initiative on the occasion of the
dedication of the Mishkan. He says that they learned their
lesson from this original collection of materials. The leaders
decided to wait until the people finished giving, and then they
would give what was missing. It turned out that there was
almost nothing left to give because the people had given so
generoudy. For Chanukat HaMizbei'ach they went first. But for
theinitial TRUMA they were mildly rebuked by the Torah in an
inconspicuous way - the letter YUD was dropped from the word
N'S'IM (36:27). Leaders are supposed to lead, they are
supposed to initiate. Jewish leaders say ACHARAI - after mel

Shlishir3ra Rliva 13 p'sukim 135:3036:17

[P> 35:30013)] Mosheltells/the people that GidI has
designated JBezalel(fromlYehuda) Jand CAholiavCi(from
Dan)@asthelchiefiartisansof theMishkan. Theythavebeen
Divinelylinspired with(intelligence, (insight, andtheskills
necessary(for(thevarious(intricatetasksiahead. Theyland
thoseworkingOwiththem[supervised _the(collectionof
materialscandrinformedMoshe(that they(receivedmore
thanCenoughmaterial.(Moshe'gives_out(the word" that
thelpeopleishouldicease theirdonations.

R'vi'i CFourth Aliya 12 p'sukim:36:8 19

[S> 36:8006)] When[Gd commandedMoshe aboutithe

Mishkan, He(firsttccommandedthe making ofCthe[Aron,

Shulchan, Zand 0 Menora.] Then, theJ roofing D layers O
Mishkan, JOhel, JandCOrot._Thenthe -wallCboardsand

foundationrsocketswere mentioned. Inthercarryingrout

ofthefcommands, farmore"practical'rplaniwasfollowed.

Therstructurerandthenrtherfurnishings.CHowrcanMoshe

andBezaleldeviate fromthe’commandsof G d? Youlcan't

justidowhateveriyouwantinthiskind lofthing. CommenC
tariessay that_Mosheand[Bezalel received permission

from(Grd totakethemorehuman, practical@pproach.

In‘thiscportion, thelthreelayersrofceilingrarepresented.
NotethattherfirstClayer 'wasCaCbeautiful, Cmulticolored
weave@ndthefastenerswereigold.

[P> 36:14006)] Overthaticamelthe morelpractical, less
attractive, [lessCcomplicated, weatherTresistant Ohelrof
goatDhair.CThisOlayerOwasInotOseenfromJinside Othe
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Mishkan,and ' mightnothavebeen(seenfrom theoutside
either, ‘according tol thelopinion( that/ the Tachash and
Redrdyedsheepiskinicovering({whichwasalsoattractive)
was[mnotjustiontop, (butidownithe(sides of theMishkan!as
well.

Chamishi 15t aliva '3 p'sukim [36:20:37:16

[S> 36:2000(19)] NextiIthe Torahridescribesithellcon[’
structionlof thewall planks of the’Mishkan/fromacacia

wood. Therewere 48(planks(1120(eachron thenorthrand

southrwalls, fand( 8/ on[ thel west wall.[ Each( plankiwas

coveredwith(gold. Each'was/inserted/into/twofoundation

socketsofisilver.

Ther Parochetitolhang between(ithe 'Kodeshiland(the
Kodesh( /Kodoshim, 'the'Masachifor ithe front of ithe
Mishkan, andthe Masachiforthel frontof the courtyard
were[ similarin’stylerand/ material tor the( first/ ceiling
layer.

[P> 37:109)] WithithelstructureLcompleted, next_came
theAronandthe [P> 37:1007)] Shulchan.

SD After many anonymous VAYA'AS and he did... we come
to an unusual wording for the ARON. VAYA'AS
BEZALEL ET HA'ARON... Rashi says. “Because of his
dedication to the construction of the Mishkan more so than
others, heis honored by associating hisname with the ARON.

Baal HaTurim adds that Bezalel knew the secrets of the ARON,
not just the technical details of its construction. Therefore his
name was associated with it.

Meshech Chochma explains that other parts and furnishings of
the Mishkan were not just made by Bezalel, but by others as
well (for thefirst and second Beit HaMikdash, and 1Y’ H for the
third one. But not the ARON. It was made by Bezalel. It was
used throughtout the tenure of the Mishkan and all during the
first Beit HaMikdash. It was hidden and was absent from the
second Beit HaMikdash. And the very same ARON will be
rediscovered for the 3rd Beit HaMik- dash, x"a. It is truly
Bezalel’sARON.

Shishi 6w Aliya 113 p'sukim 137:17129

[P> 37:1718)] NexticomesthelGoldenMenora. Withthe
exceptioniofitheoilicups, levery(ithinglelse ithebranches,
theldecor(Tativelorbs, cups, flowers Twas hamiTmered
fromionepieceofigold.

Did(] youll know... Even
thoughfheTorahldommandslfhat
the[Menoralbe[madeldfCgold, [t
may[belinadeldf[dtherlinetals, [0f
goldO isO not available.[d FurD
thermore,dthe requirement of
MIKSHALACHAT,®bnel3olid[piece,

only@ppliesdodhe[Menoralivhen
itithadeldfldold.[Hurthermore,d
non[dgoldMenora, WhichisGust@s
“kosher”"Hor[Xhe[BeitHaMikdash
as[d[dold@ne, [does[Mot[deedfhe
decoratived orbs,d cups,d and
flowers. Withoutd these
restrictions, OtOsOuchCéasierto
make[CB[Menorafor[Lise[in[the
nextBeit[MaMikdash, [dntilleldet
theoldCand FullCHetailsCbfCthe

Menora’sorm.Onact, @here[k[d[8ilver(Menoralinfhe
TempleOnstitute@hatlkWaiting Mo functionihfhelThird
Beit(HaMikdash.dtWas[hothammered[dfldnelpiecedf
silver@[Becauselit[doesn’t[deedIoBe.Morldoeslit[Rave
G'VI'IM,[KAFTORIM, And[P'RACHIM, OWhich[Ot[doesthot
need@ndQivhichliellouldBe@bleMoldnly[guesslasio
exactdetail.

[P> 37:25005)] Next, [ the Golden[Altar( (a.k.a.[ Incense
Altar, a.k.a.(InnerAltar)lisdescribed.

Afterthis[Mizbei'achcwasmade, the AnointingOilCand
Incensewere(com_ipounded.

Sh'ui'i ThnAliva 20 p'sukim 138:1:20

[S> 38:107)] ThelExternal Altar, Copper[Altar, Earth
Altar(becauseritiwas(filled-withearthtwhen thecamp
rested and(theMishkanwas/erected)(isdescribed. Almost
allCkorbanotCwerebroughtCon(this_JMizbei'ach. 1tCwas
considerablylargerithanithe/GoldenAltar.

[S> 38:8m1)] Thelfinalvesseldescribedlis[the(Washing
Basiniandiits/Stand. 1t wasmadeloficopper. Tradition(tells
us(thatthe coppericame from themirrorsiofithelsraelite
women. At first, (lMoshedid ‘notCwanttoacceptthem
becauseJof JtheJvanityJassociated CwithCmirrors. JGLd,
however, [told Moshehow [Very[preciousthis giftrwaslin
Hisleyes, (becauseltheyreminded Him(sotospeak)ofithe
role[JewishCwomen[playedin[ithe redemption_of_the
peoplefromEgypt.

[S> 38:9012)] Finally,[the courtyardris_described. The
last(3 p'sukimarereread forMaftir.

Haftara Mp'sukim 1y
MelachimAlef 7:4050

(SfaradimdeadMelachim[Alef[21:13[26)

Follow[this[(WarningIIitis[donfusing)...When[Mayak[hel
and[®'kudeif@re[domIbined {whichk[hMost, But[hot
all,d2onthYears),[it/they@reldsuallyHaChodeshdnd
sometimes[Para.n@ither[dase,@heldegularBaftarotof
Vayak[helCAnd[(P'kudeiCareCpreemptedbythe$pecial
"Four[Parshiyot"[Baftara.[WhenIhey[dreldead[deparately
(inOalldJ1300monthOyears)OoneisCISh'kalimO(usually
Vayakhel)@nd@helotherOs@Tregular'Fhabbat.[This
year,[dP'kudeilJisCdSh'kalimO & Rosh[OChodesh,Jand
Vayak[hells[Hegular.[Ashkenazim[dead[Waya'as[Chiram.
(When[R'kudeilis[degular,[fhere@reldifferentldpinions[ds
toCWwhatOsfread, CreallyCeomDplicating[thel&kituation).
(Therels[@lsoldnetare12[Mhonth[yeardypelivhenhe
sedras(ChrefeadkeparatelyChnd[VOs[ParallndPOs
HaChodesh.)ThelastimeMaya'as[Chiramas[deadfbr
Vayak[hellas[21¥ears@go.

Therhaftaraltellsiof the(making ofivariousvesselsfor(the
BeittHaMikdash, lespeciallythose made by Chiram out of
copper.Rabbirlacobspoints_outrthat_Chiramwasfrom
Danconrhistmother'scsidelandShlomoHaMelechwas, [of
course, from(Yehuda. Thisthasasharpparalleltothetwo
main(artisans_of(the Mishkan, (Bezalel from(Yehudaland
Aholiav(fromDan. Thererareotheripointsiinicommon(that
makethisportioniagoodchoiceforVayakrhel
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ARSHAKIX

Inlthe[upperllestlis(a[parilof[Shabbat(candle(sticks, @nd[to their right[is[d
matchlih[a[negation (circle. Both [relate(tolthe [dpening[threep’sukimdf (the
sedra, thereminderabout (Shabbat and the[punishment for its violation. The
combination(of[the[nolightingfire” (with [the Shabbat[¢andles makes[an
important(point.[LO[T'VA'ARU[EISH...[can[give[the distorted [impression|that
thebanlanlighting [fire[means that/we (must[spendShabbatin[darkness[(as
the[Tzidokim[¢laim).[ The[Shabbat(c¢andles| femind [Us[that lighting [up [our
homes!(in(aShabbat(dcceptable[manner)!is verymuch [@[mitzva,[dnd [not at
alllatiadds with the [prohibition [of LOT'VA'ARU.

Theljoyfullprospector, lthesilverware, land [the US [penny stand for (Gold, Silver,
and Copper.

Under[thel candle[sticks[is[al rack With (boltsof( fabric[for[the turtains,

coverings, and thegarments of the kohanim.
Atlthe'#49er's(feet are [somelof the [gemstones|for (the[CHOSHEN [and(EIFOD.

The[STOPsignLisfornomore materials (now(please [ Tiwe have more than
enough.

Underthe cutlery(is(alspicerack, [containing[thelihgredients of the (K TORET
andlthelanointing|oil.

Thelsink(isfor the [KIYOR[anditsbase.
Thelcurtainlis(for the various|curtains(in the Mishkan.
That l¢ave sixlitems that(are in[Some way(alplay[on words for lyou fo Solve.

THE JERUSALEM INSTITUTE OF JEWISH LAW
Rabbi Emanuel Quint, Dean

Lesson # 274 (part seven) » L abor L aw

Teachers, Other Religious Functionaries, and Artisans

Should a teacher who teaches Torah to school children resign his
employment, it is a loss to al of the community; there is no
higher calling than to teach Torah to children; they represent the
future of the Jewish people. Even those children who will go on
to universities, colleges, and professional schools cannot
possibly be good Jews without a good Torah education. Thereis
never an end to the study of Torah, and thus most communities
and homes have study sessions for persons of al ages and on
different levels of learning. The study of Torah is equal to the
performance of al the other commandmentsin the Torah. It is
not uncommon to see three or even four generations studying
Torah together, such as a child, his father, his grandfather, and
hisgreat-grandfather.

Almost every community organization has a plethora of classes
given on al levels, very often to senior citizens who did not
have or take the opportunity to study when they were younger.
The teacher referred to herein is a Torah teacher of youngsters.
Very often in some communities where there were no schodls,
sometimes because the Christian authorities did not permit such
schools, parents hired teachers to teach their children on an
individual basis.

If a teacher resigns his position to teach his student, it causes
irreparable damage. Theteacher isnot permitted to resignin the
midst of the term for which he was hired unlesshe can provide a
substitute of at |east the same caliber.

The term may not be for a period of time but may be for a
project such as to teach a student a certain book or the Torah or
Talmud.

Teachers mug follow the custom of the community regarding
hours of employment, not to have other jobs, or to stay up late at
night, or to fast or to overeat or to drink intoxicants, so that he
will not be unable to teach. If he does engage in such practices
to the detriment of histeaching, he may befired.

A scribe, similarly; may not resign his position to write a Torah
since the substitute scribe of necessity will have a different
writing and there would thus be two types of writing in the
Torah. The laws that apply to teachers generally also apply to
artisansand other professionals.

Community religious functionaries, such as rabbis, cantors,
sextons, kosher meat daughterers, and the like, remain in their
positions at the expiration of the term of their origina
agreement and continue to serve under the same terms as were
originally agreed upon unless modified when the agreement is
renewed for a further term. If only a few new terms were agreed
upon and modified, it isassumed that all of the former termsare
abrogated. This applies even if there were no negotiations
between the community and the religious functionary.

M iscellaneous laws

We continue with the labor laws in halacha. Here are a few
more examples concerning religious functionaries in a
community:

A rabbi resided in a community and answered the rabbinic
guestions of the people in the community without any wages
paid to him. After a few years the community and rabbi agree
that heisto betherabbi and paid certain wages. It was held that
the wages are not to be paid retroactively; it is presumed that the
rabbi waived any payment for past services. This may not apply
to other professions; a rabbi is not to be paid for services as
such, and any arrangement for wagesisfor timelost from other
work that he could be doing. But regarding other professions
there is no impediment to the professonal receiving
compensation. Thus, if he performs prior to the agreement to
hire, heisin a position of one who goes onto another's property
without authorization and improves the property; he is to be
paid for his services or the amount of the improvement,
whichever islower.

A few cases dealing with some of the community redigious
functionaries and others mentioned in this section are the
following:

The codes cite the following 13th-century case: Reuven, a
weaver, was commissioned by Shimon to weave a garment for
Shimon with wool supplied by Shimon. Reuven discovered that
the wool was inferior and wanted to resign the commission
unless he was paid more money for working with inferior wool.
Shimon needed the garment and agreed to pay the overage. It
was held that Shimon did not have to pay theincrease in wages
that he agreed to pay under duress, absent proof by expert
testimony that the work was more difficult because of the
inferior wool.

In another 13th-century case, Reuven commissioned Shimon to
manufacture some object. The agreement was oral and no
formal agreement was entered into nor was a kinyan performed.
Shimon manufactured the object and Reuven refused to accept
it, although it was an object that would become valued ess unless
used at that time. It was held that Reuven must pay for the
object although there had not been aformal agreement. As soon
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as the artisan commences to manufacture the object, there is a
binding agreement between the parties.

The father hires a teacher for his son. The son becomesiill and
he cannot take his lessons. If the son is proneto thisillness, the
employer should have advised the teacher before he agreed to
teach the son, but if it isunusual for the son to be sick, the father
is excused from paying the teacher for the period commencing
when the son becomes sick. Even if it is usual for the son to be
sick, if the teacher was a member of the community and knew
this, then the son getting sick falls under the protection of force
majeure. But if the son was usually sick and the teacher did not
know this and the son died, the father must pay the teacher for
the full period for which the teacher was retained.

A mother, without consulting her husband, hired a teacher for
their son. When the husband heard about it he did not object; the
father is liable to the teacher for the teacher's wages from the
day that the teacher commenced teaching the son, even if the
father did not hear of it until some time later. But if the father,
upon hearing that the mother had hired the teacher, objects
thereto, then neither the mother nor the father is liable for the
teacher's wages. But Beth Din can compel the father to pay the
teacher if the father can afford it. The same appliesif instead of
the mother athird party hired the teacher for the son of a friend;
if the father, hearing it, did not protest, heisliable.

Moreon thislY" H next week

The subject matter of this lesson is more fully discussed in volume 1X
chapters 333 and 335 of A Restatement of Rabbinic Civil Law by E.
Quint. Copies of all volumes can be purchased via email:
orders@gefenpublishing.com and via website: www.israelbooks.com
and at local Judaica bookstores. Questionsto quint@inter.net.il

MEANING INMITZVOT
by Rabbi Asher Meir

Each week we discuss one familiar halakhic practice and try to show
its beauty and meaning. The columns are based on Rabbi Meir's
Meaning in Mitzvot on Kitzur Shulchan Arukh

I nter calation

The Jewish calendar isbased on alunar month (about 29%% days)
and on a solar year (about 365% days). Since a solar year isnot
an exact multiple of the lunar month, it is necessary to add
months every so often. Nowadays this is done seven out of
every nineteen years on the basis of a calculation, but when the
Sanhedrin exists it istheir job to decide exactly when to add an
extra Adar in order that the fegtivals should fall in the
appropriate seasons.

Rav Natan of Breslav has a fascinating Chasidic perspective on
thisintercalation.

It has been known since antiquity that the sun is a source of
light and that the moon merely reflects the sun's light. By
extension, in Chasidic thought the sun is often a symbol for a
supernal source of G*dliness, whereas the moon is the symbol
for the ability of this world to reflect the Divine light which
reachesit from on high. The fact that the moon is completely or
partially obscured for part of the month reminds usthat at times
our physical redlity hides itself from holiness, but the power of
renewal remains. We pray each month that G*d should repair
the "deficiency" of the moon; this corresponds to restoring the
world's ability to fully express its potential for good and
holiness.

In addition, many Jews who adopt a more mystical approach to
mitzvot (mostly Chasidim and Sefaradim) customarily recite a
short "intention" before performing mitzvot, stating that they
intend to unite two different aspects of G dliness - precisdy
those represented by sun and the moon, in order that G'd's
indwelling in this world should be united with His lambence.
(This is the L'shem Yichud statement found in many prayer
books.)

(Chasidic thought also discerns worlds of holiness higher than
those symbolized by the sun. Nowadays, we would probably
symbolize these as the physical processes which enable the sun
toradiate.)

Rav Natan explains further that the lack of correspondence
between the aspects of sun and moon expressesitself not only in
the obscuring of the moon during part of the month, but also in
the fact that the sun and moon are not synchronized with each
other. Even when the moon fully reflects the light of the sun,
there is ill a lack of harmony because of the varying cycles.
Thus, reconciling the cycles through establishing leap years is
also part of the process of uniting the sun and the moon. The
moon is deficient not only in its light, but also in its role as
time- keeper.

"And thisis the deeper significance of the intercalation, that we
are commanded to reconcile the year, in order to equalize the
twelve lunar months with the solar years in order to fill the
deficiency of the moon." By adding months in accordance with
the needs of the calendar and of the people, the moon isrestored
as an effective guide to the seasons.

Rav Natan then goes on to explain why this reconciliation must
be done specifically by the Beit Din, whose job is usualy to
administer justice to earthly litigants. "Therefore, this is
dependent specifically on the Beit Din, for the Beit Din
represents the aspect of truth, for they need to judge truth”. The
"real" truth, according to Rav Natan, is neither the supernal
truth of the sun nor the earthly truth of the moon but precisdy
the appropriate reconciliation of thetwo. There is no monalithic
source of truth; the two aspects must always be present and
judgment is always required to reconcile them. So the need for
judges to discern truth in a court case is not merely a technical
necessity because it is generaly difficult to unravel all the facts
but rather an existential necessity because the facts are by their
nature "out of synch" and require a Torah-based judgment to
reconcile.

Based on Likutei Halakhot Dayanim 111:11, 12

Publication Update: Rabbi Meir's book on Jewish business ethics, The
Jewish Ethicist, isnow in print! It has also just been named "Book of
the Month" on the shamash.org website. It is available through Ktav
publishing house, or ask your local booksdller.

As to Meaning in Mitzvot, her€'s the latest: "Typesetting complete...
Just need to make onefinal go-round to correct any minor glitches and
make surethere are no major ones."

TANACH

Spiritual and Ethical Issuesin the Historical Books of Tanach;
JOSHUA, JUDGES, SAMUEL, KINGS (Nevi'im Rishonim) by

Dr.Meir Tamari
Righteousness and Kingship [2]

In order to clearly understand the story of Ruth and properly
evaluate her righteousness-chesed, we need to clearly define
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exactly what Chesed is. All too often, we consider any act of
charity and goodness to other people as Chesed; however, this
definition does not seem to distinguish properly between
Chesed and other kind and good deeds. Chesed is not the same
as tzedaka, that is given to poor people. Halakhically, there are
rules as to which people are entitled to receive charity. All the
Codes [Rambam, Arba Turim, Shulchan Arukh] rule that, "One
who has 200 zuz (considered the minimum for subsistence for a
year), is not entitled to benefit from the communal charitable
funds'. The same sources limit the amount that an average
citizen gives to charity, to that level at which they do not
impoverish themselves in the process, thereby becoming
themsel ves dependent on the public purse. There do not seem to
be the same rules and redrictions regarding Chesed.
Furthermore, acts such as 'Kibud Av vaEim that flow from
obligations that exist between the parties cannot normally be
considered as Chesed. Chazal teach us about acting 'lifnim
mishurat hadin', beyond our legal obligations as being Chesed.
One who refuses to do so, by doing another person a favor with
his wealth, time, knowledge, or strength is considered as having
'midat Sdom'. Halakhically, a Bet Din can force a person not to
act with 'midat Sdom'; according to some with the full power of
the law, and according to others only by persuasion. Rabhbi S. R.
Hirsch defines Chesed as acts of undeserved or unrequited
kindness.

Perhaps the following two examples of such actswill clarify the
special qualities of Chesed:

[1] Prior to their entry into Eretz Yisrael, Yehoshua made a
covenant with Israel whereby, inter-alia, everybody could fish
with a line and hook in the Kinneret even though that sea
belonged to the tribe of Naftali. Anybody could gather weeds
and herbs from a field used for the growing of crops and had the
right of passage through fallow fields, effectively annulling any
rights of trespass. These were examples of the dictum "one hasa
benefit and the other party hasnoloss."

[2] According to the halakha of '‘Bar Metzra', aneighbor hasthe
right of first refusal in the sale of real estate adjoining his
property; aright that isenforceablein court to cancel aproposed
sale. It has been argued that this right applies also in the case of
the sale of shares in family-held corporations. Human nature
surely militates against doing such acts of kindness to a
neighbor who will thereby receive a benefit at no cost; therefore
calling for the halakhic application of Chesed.

It would seem that such measures of acting beyond the letter of
the law or of on€'s legal rights and obligations, is what defines
Chesed. This merit of Chesed is fundamental to the Jewish
concept of Kingship. We noticethat only obligations of the king
are detailed in the Torah (D'v. 17:15-20). Our Sages were
divided as to whether the words of Shmuel when asked for a
king were in fact rights or only a warning as to the wrong that
would come from kingship (Shmuel Alef 8:11-18). Neither
opinion hides the limitations imposed on a king. So Chesed is
intertwined with the whol e story of David HaM e ech, his eternal
dynasty and Melech HaMashiach. To Judah was given kingship
and rule over the 12 Tribes of Israel and both the Mothers of
this dynasty acceded to their roles because of their
personification of Chesed.

First, Tamar who strove with al her might to see that Judah
should have sons to continue the dynasty. She was a wife, first
to the oldest son and on his death to the second one. Both died
because they refused to have children. Chazal tell usthat Tamar
was beautiful and both sons did not want to mar the beauty of
their wife by childbirth; egoism rather than a woman's

fulfillment in giving birth. Although thiswas before Sinai, there
was already the practice of Yibum, Levirate marriage, whereby
a brother was obliged to marry his brother's widow if he died
without children. Never- the less, after their deaths, Judah did
not marry off histhird son to Tamar to save him from a similar
fate, despite the obligation of Yibum. Tamar, going beyond her
obligations, put herself in moral and physical danger by
initiating the act that forced Judah to fulfill his obligation by
marrying her, thereby continuing the dynasty of Isragl. This act
was repeated in the story of Ruth. She could have smply
remained a widow, but she too was driven by the mission of
bearing the royal line, to show Boaz where his obligation lay.
According to Chazal he was an old man so that there was not a
physical nor sexual mativation behind his marriage to Ruth;
only Chesed.

To her act of this Chesed to the dead husband and to Isradl's
Royal House, Ruth added chesed to her mother-in-law Naomi.
In the story, her behavior is contrasted with that of her sister
Orpah and the results in history are shown in Chazal's saying,
"Let the descendant of the one who cleaves [Ruth-David] day
the descendant of she who turned her back [Orpah-Galiath. Oref
being the back of the neck]. However, if we see Orpah's actions
as perfectly normal and legal, we enhance the greatness of
Ruth's Chesed. Orpah remained loyal and true to her
mother-in-law as required of her son's widow. When Naomi
decided to return to Bet Lechem [in Judah- to distinguish that
town from al the others of the same name referred to in the
Tanach], Orpah even was willing to accompany her. Only when
Naomi hersaf points out that such action would be beyond
reasonable, moral or legal expectations, does Orpah agree to
return to her people and her country. The text also refers to her
gods, prompting many commentators to argue that neither of the
women had been converted when the sons of Elimelech married
them.

Contrast these acts of Orpah to Ruth's refusal to leave Naomi
despite the rational and normal arguments of her mother in law
and we see the Chesed. Her consequent acts of gleaning not
only for hersdf but also for her mother-in-law are also Chesed.
The law requires an owner of fields to leave gifts for the poor;
Peah -the un-reaped corners of the fields, leket - any ears or
corn that fal from the reaper's grasp, and Shikhacha - any
sheaves left forgotten in the field. The poor are expected to
come and gather these gift themsdves, indeed the halakha
specifies different timesfor the poor - children, mothersand old
people out of consideration for the needs and habits of each
category. Ruth takes upon herself the gathering of the gifts for
Naomi even though she was not obligated to do so - Chesed.
This isthe 74th installment in Dr. Tamari’s series on “ Tanach and its
messages for our times’

MI1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] MicroUlpan

[5] A Touch of Wisdom, A Touch of Wit
[6] New Feature: Parsha Points to Ponder
[7] From the desk of the director
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[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union — via its website — fields questions of all typesin
areas of kashrut, Jewish law and values. Some of them are answered by
Eretz Hemdah, the Institute for Advanced Jewish Studies, Jerusalem,
headed by Rav Yosef Carmd and Rav Moshe Ehrenreich, founded by
HaRav Shaul Yisradi zt"l, to prepare rabbanim and dayanim to serve
the National Religious community in Israel and abroad. Ask the Rabbi
is a joint venture of the OU, Yerushalayim Network, Eretz Hemdah...
and thelsrael Center. Thefollowing is a Q& A from Eretz Hemdah...

« Throughout the millennia, we have awaited the coming

* of Mashiach. Of late, people who are Torah observant are
talking about hastening the geulah (redemption). | heard that
Rav Kook zt"l wrote that this requires Ahavat Chinam (love
without a specific reason) among all members of Klal Yisrad.
The question | have is: how can each of us cultivate Ahavat
Chinam? What will it take to love our fellow Jews? How will
we learn to disagree as Hillel and Shamai did? Could you please
publish your answer in your column? Perhapsit will help all of
us.

A « We are happy to accede to your passionate and €l oquent

" request. We are also glad it came from you, not from us,
as we usually avoid preaching in this forum, even on important
issues. Our inclination is to agree with you wholeheartedly and
unconditionally. However, to be intellectually honest, we can
only agree whole-heartedly, not unconditionally, as we will
explain.

Rav Kook apparently (coined and/or) popularized the phrase,
with his conviction that just as Sin‘at Chinam caused
destruction, Ahavat Chinam is the antidote that will cause
healing and rebuilding (see Orot Hakodesh, Derech Hakodesh
10). This forecast certainly gives impetus to display Ahavat
Chinam. However, we hope that love and respect for other
members of Klal Yisrad also exist for their own sake, as a
mitzva and the natural feeling of one with the right mind-set, as
Rav Kook certainly intended. Rav Kook engendered Ahavat
Yisrad, and showed much love even to his ideological
opponents (to the "right" and the "left") while many of his
colleagues took a more combatant approach. However, we
would be doing Rav Kook and ourselves a disservice if we
thought that he never had a harsh word to say about a fellow
Jew. Asaleader, he at times spoke out harshly in public against
those who had gone "over the ling" thus warranting such a
response (see, for example, Otzrot Har'iya, pg. 1137). Helikely
retained a love even as he rebuked (see Ramban's introduction
to his commentary on the Torah). The same is true of Shamai,
Hillel and their academies. The mishna (Y evamot 13b) tellsthat
despite the far-reaching disagreements regarding family status,
they worked things out so that their children would be permitted
to marry those not in question within the other camp. The
gemara (ibid.: 14b) attributes the pasuk of "the truth and the
peace you shall love" (Zecharya 8:19) to the affection between
the two. However, there are sources, including Yerushalmi,
Shabbat 1:4, who speak about harsh tactics that one side took
against the other when they thought the consequences were
pressing.

How do we know which approach, the tolerant or the forceful,

to employ when? We don't fully know but allow us to share
some guidelines.

1) One should not hypocritically take a harsh approach when it
affects a personal interest and a soft one when it affects "only"
Hashem's interests or those of someone else (see the strong
words of Sanhedrin 103b).

2) One should weigh the damage caused by machloket, which is
usually far greater than the average person realizes.

3) One should take into consideration the possibility that his
views are not always 100% correct, with the other side being
100% wrong.

4) Asis attributed to Rav Kook, it is better to err on the side of
Ahavat Chinam than on theside of Sin'at Chinam.

5) Exhaust other options and pray before taking steps that can
cause fights.

We hope that these words help (or at least not hurt) and that we
will soon be able to hear Eliyahu HaNavi's answer to this
dilemma of balancing the need for peace with the need to fight
for ideals.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly par sha sheet
published by Eretz Hemdah. You can read this section or the entire
Hemdat Yamim at www.ou.org or www.eretzhemdah.org. And/or you
can recelve Hemdat Yamim by email weekly, by sending an email to
info@eretzhemdah.org with the message: Subscribe/English (for the
English version) or Subscribe/Hebrew (for the hebrew version). Please
leave the subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day

Our fedings have a mind of their own, and though avowedly
illogical, this mind makes far more of a claim upon us than our
logical one does. It is futile to oppose this mind with logic
because its medium is not logic but intensity. Unless we are
logical with apassion, our logic will not prevail.

From A Candle by Day by Rabbi Shraga Silver stein

3 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

In the beginning of the parsha, weread: "On six days shall work
be done, but the seventh day shall be holy for you." The passive
form suggests that the work will be done by itsalf.
Commentators explain that when lsrad fulfills the will of the
Almighty, their work will be done for them by others. A Jew's
profession, as the prophet Yonah said to the sailors, is "lvri
anochi" - | am a Jew. A Jew is occupied but not preoccupied by
his worldy activities. "If you will eat the labor of your hands,
you will be happy and it will be well with you" (Psalms 128:2).
A Chassidicinterpretation stresses that man's labor should be of
his "hands' - an external activity that does not require inner
involvement. True, the Jew works, but his thoughts remain
bound up with the Torah and Mitzvot. He performs practical
tasks with the intent of creating a "vessal" into which God can
pour His blessings.

Regarding Chanoch (of whom it isrelated in Bereshit 5:22 that
he "went with God"), Midrash Talpiot says that he was a
cobbler, and that "he achieved mystical unions with his Creator
with every stitch." The "mystical unions' were nothing more
than the concentration he lavished on each and every titch to
ensure that it would be good and strong so that the shoes would
give maximum pleasure to the wearer. Chanoch thus achieved
union with the attribute of his Creator who lavishes His
goodness and beneficenceto all.

Inlsrad, thetiniest bit of work is a contribution to the Land and
its People. The seed of faith blossoms dramatically here. The
impossible becomes possible, the difficult, easy. Just as the
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Land itsdlf is compared to a deer's skin that stretches, one's
money stretches in miracul ous ways.

Believeit and take the leap! Now!
Leavethe" How " to God.
Aviva Nissim, Jerusalem

4 MicroUlpan
In English? Pick-up truck.
In "street Hebrew"? TENDER

In “correct” Hebrew? MIT-ANIT n’))r’ \9)3

15 A Touch of Wisdom, A Touch of Wit

When R' Avraham Danzig wrote his Chaye Adam, he made sure
to keep the language as smple and clear as possible, so that
everyone might be able to useit, even the unlearned.

Once he was traveling and spent a Shabbos at an inn in alittle
village, where the innkeeper was known to be a God-fearing
person. On Shabbos, R Avraham saw the innkeeper do
something which isforbidden by Torah law. He was astounded,
"That isdesecration of Shabbos!" he exclaimed.

"Don't worry, sir," the innkeeper replied, "I, too, know the law. |
have the Chaye Adam, and it statesthat what | did ispermitted.”
He brought the Chaye Adam and showed it to the visitor.

R' Avraham explained his mistake, and showed him what he had
misunderstood, but the incident |eft him troubled.

"I am afraid that | have not been careful enough in my choice of
words and did not write my book in as simple a form as is
possible,” he said.

Shmud Himelstein has written a wonderful series for ArtScroll: Words
of Wisdom, Words of Wit; A Touch of Wisdom, A Touch of Wit; and"

Wisdom and Wit" — available at your local Jewish bookstore (or
should be). Excerpted with the permission of the copyright holder

[6] New Feature: Par sha Pointsto Ponder

1) The beginning of this Parsha refers to the Jews as "ADAT
(congregation) of Bnei Isradl" instead of the usua "Children of
Israel". Why?

2) Why does the Torah emphasize that the 7th day "will be holy
FOR YOU" (35:2)?

3) Why is Betzale's name only directly associated with the
building of the Aron (37:1) and not with the other vessels of the
Mishkan which he also constructed?

Las week's Parsha Pointsto Ponder

(1) What does G-d mean when He says, "Keep My Sabbaths'
(Shabtotai) in plural?

According to the Chofetz Chayim, the Torah is teaching that it
is not sufficient for an individual to observe only his own
Shabbat. One aso has the obligation to ensure that friends also
keep it thereby enhancing the Shabbat environment. Thus, the
plural refersto both one's own Shabbat aswell afriend's.

(2) Why did G-d forgive the Jews for the sin of the golden calf
solely based on the prayers of Moshe Rabbeinu (without
apparent T'shuva)?

The Kotzker Rebbe explains that G-d forgave the Jews because
their sin was rooted in a desire to become closer to G-d. Their
drive to connect to G-d led them to sin, but their intentions were
pureand, thus, forgivable.

(3) Why did G-d not mention this promise (protection of their
towns) in Parshat Mishpatim (23:14-17), the first time this
mitzva (of AliyaL'Regel) was taught?

The Meshech Chachma answers based on the Gemarain Eruvin
(5449) that in Parshat Mishpatim, prior to the sin of the golden
calf and the destruction of the first set of tablets, other nations
could not have defeated the Jewish people. Thus, at that time,
there was no need for a promise of protection.

Parsha Points to Ponder is prepared by Rabbi Dov Lipman, Ram
and Director of Student Life, Yeshivat Yesode HaTorah, Beit
Shemesh. Answers may be submitted to him at:
ravlipman@yesodei.org » Answers will appear next week.

TT readers: Thisnew featureis experimental. Y our feedback (to
tt@ou.org) will be greatly appreciated.

(71 Divrei M enachem

After the tragic episode of the Sin of the Golden Calf (Cheit
HaEige) recounted in the previous parsha, the Torah narrative
returns to the final preparations for the completion of the
Mishkan. But not until the Torah reminds us, yet again, that
work should be completed in six days while the seventh day is
Shabbat Shabbaton, a day of complete rest for Hashem (Sh'mot
35:2).

We are familiar with the explanation of this reference to
Shabbat as an indication that Shabbat transcends the building of
the Mishkan (Rashi). It is as if to say that recognition of G-d
precedes service to G-d. For the Ohr HaChaim, this particular
mention of Shabbat implies that its observance, which is
reckoned as equivalent to all the commandments (Sh'mot Rabba
25:12), served as an immediate counterbalance for the idol
worship that constituted a repudiation of the entire Torah
(Horayot 8a).

Baa Chidushe HaRim suggests that the association of the
Mishkan with the above juxtaposition of weekday work and
Shabbat teaches us something about the nature of the mundane.
Before Cheit Ha'Eigel, weekday chores were holy in the sense
that, like the six days of Creation, they were in some way
preparation for Shabbat. Now, how- ever, it seems that we need
the Shabbat to raise the commonplace activities of the week to
thelevel of Meacha, the creativetasks linked with Mishkan that
eventually ushered the Divine Presenceinto our lives.

Shabbat Shalom, M enachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catrie
Sugarman intended to increase the knowledge interest, and
anticipation of the reader, thereby hastening the realization of our
hopes and prayers for the rebuilding of Jerusalem and the Beit
HaMikdash.

OLAT HA'OF (rhymeswith Har Nof)
TheBird Olah

"If on€e's offering to G-d is an Olah from the fowls, he shall
bring his offering turtle- doves (Torim) or young pigeons (Bnei
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Yona). The Kohein shal bring it to the Mizbei'ach, perform
Melikaand causeit to go up in smoke on the Mizbe 'ach, having
pressed out its blood on the Mizbei'ach wall... (Vayikra1:14,15)

Bird-Korbanot in the Mikdash were either turtle doves or a
young pigeons, other fowl were unacceptable. They could only
be offered as Olot and Chata'ot. "The individual brings a bird
offering, the community does not bring a bird offering” (Sifra).
"(The age) that qualifiesturtle- doves (for sacrifice) disqualifies
pigeons, and the age which disqualifies pigeons (for sacrifice)
disgualifies turtle-doves. At the time when the neck feathers
begin to glisten in ether kind, they are disqualified" (Chulin
1:5). Turtle-doves may be offered only after they have reached
this stage and pigeons only before. When the neck feathers are
in the process of becoming yelow, neither species may be
offered (Rashi, Chulin 22a). Also, turtle-doves are acceptable
only when they are so old that if their feathers are plucked no
blood is drawn. Therefore "pigeons are qualified (for sacrifice)
only when small and not fully grown and turtle doves are
qualified (for sacrifice) only when fully grown and not small”
(Chulin 22b). "Perfection (i.e. no blemishes) and male sex is
required for sacrificial animals (Olot) but not in birds. | might
think", continues the Gemara, "that even if itswingsare palsied,
its foot cut off, or its eye plucked out (the bird would still be fit
for sacrifice); therefore it is written, 'And if the (Olah) be... of
birds' [Vayikra 1:14], birds, but not al birds" (Kidushin 24b).
Rambam rules, "Blemishes do not disqualify a bird and both
male and female birds may be sacrificed (as Olot) since "a
perfect male' is written only about animal sacrifices. Minor
blemishes do not disqualify birds (but major blemishes such as)
a palsied wing, a plucked eye, or a missing leg do, thereby
forbidding them to the Mizbei'ach. (Hil. Isurei Mizbei'ach
3:1,2).

The blood Avoda of an Olat HaOf consists of two procedures:
(1) Medika - the special slaughtering procedure for bird
offerings in the Mikdash; (2) Mitzui - squeezing the head and
body against the wall of the Mizbe'ach so that the blood drips
down the Mizbei'ach wall onto the base. "How was Olat HaOf
sacrificed? He - the Kohein - ascended the (small) ramp (to the
east of the larger ramp which jutted out of the southern side of
the Mizbe'ach) and cameto the Soveiv, (the circuit ledge which
circled the Mizbe'ach roughly half-way between the Azara
floor and the top of the altar. He turned right and) came to the
southeast corner. (Standing on the Soveiv, the Kohein grasped
the bird firmly in his left hand, its wings immobilized between
two fingers; its legs pinned between two other fingers, and
pressed its body against the back of his hand. Then the Kohein
maneuvered the bird's neck between his thumb and palm thus
exposing the nape, the back side of the neck. By using his
elongated right thumbnail, especially allowed to grow for this
very purpose, the Kohein) 'nipped' (cut) the head close by the
neck (at the nape) and separated it (from its body by cutting
both the windpipe and gullet). He then squeezed out the blood
(from the bird's body) onto the wall of the Mizbei'ach, took the
head, turned the part where it was 'nipped' to the Mizbei'ach
(and also pressed it to the wall to drain out the blood. The
Kohein then walked along the Soveiv circumambulating the
Mizbei'ach. Having done so, he descended the small ramp (to
the west of the 'great ramp’) and ascended the 'great ramp'.
Taking care to walk on the right side, he reached the top of the
Mizbe'ach. He then turned right and circumambulated the
Mizbei'ach, walking on the pathway "where the feet of the
Kohanim trod" until he came to the southwest corner. There he
scooped up salt and) dried the head with salt (to absorb the
remaining blood) and then threw it on the sacrificial fire. (Then

the Kohein descended the great ramp, ascended the small ramp
on the eadt, returned to the Sovelv where he had originally
nipped' the bird's head.) He 'then came to the body' (In my
opinion, the bird's body was l€ft there until the Kohein returned
-CS), removed the crop, the plumage (i.e.,the skin opposite the
crop together with the feathers on it by cutting a hole with his
fingernail below the bird's neck) and the entrails which came
forth with it, and threw them on the 'place of ashes (a
depository for ashes dightly to the east of the great ramp to the
south of the Mizbei‘ach). He then dlit open the body but (unlike
the head) did not completely separate it. (Once again he
circumambulated the Mizbei'ach walking on the Soveiv, and
descended when he reached the western small ramp. He then
again ascended the great ramp, came to "where the Kohanim's
feet trod", turned right and proceeded to the salt pile at the
southwest corner.) He dried the bird's body, salted it, and threw
it on the fire" (Zevachim 6:5). The correct performance of
Melika was considered one of the most difficult Avodot in the
Mikdash.

There were a number of differences between bird-Korbanot and
the animal- Korbanot. (1) The Kohein daughtered a bird by
inserting hisfingernail in the nape and dismembering it by hand.
The animal-Korban was daughtered by means of a knifein the
front of the neck and dismembered with a knife. (2) Meika
could only be performed by a Koheln; the daughter of an
animal sacrifice could be done by a Zar, non-Kohein. (3) While
Méika was only applicable for Korbanot, not for "profane’ use,
the method of Shechita for Korbanot and "profane eating” were
identical and Shechitaisthe Halachically permissible method of
daughtering animals for Kosher meat today. (4) The Melika of
Olat HaOf and its blood application took place on the upper half
of the Mizhei'ach. Anima Korbanot were daughtered at a
distance from the Mizbei'ach; the blood application of the
animal-Olah was on the lower corners of the atar. The Kohein
performed the bird-Chatat's Melika and its blood application
while standing on the Azara near the southwest corner of the
Mizbei'ach. The animal Chatat's blood applications were placed
on the Kornot, the"horns' of the altar. <to be continued>

A Zar (non-Kohein) Shechting Korbanot Tzibur?

YM of Shilo challenges what we wrote last week, that only
kohanim did sh'chita on communal sacrifices (see Rambam's
Hil. Bi'at HaMikdash 9:6).

Theoretically he's right. But Kohanim were very jealous of their
Kohanic prerogatives and were loath to surrender them. I'll
elaborate on thisissue next week, 1Y"H.

Catrid's book in progress. The Temple of Jerusalem, A Pilgrims
Prospective; A Guided Tour through the Templeand the Divine Service

Towards Better Davening and Torah Reading

The name of the sedra takes extra care in pronouncing it
correctly, without swallowing the HEI. It is too easy to say
VAYAKEL. It takes an effort to say VAY AK-HEL. Notice that
that is how we wroteit at the bottom of each page.

Let's stay with the sedra. Look in 35:24. The word T"TRUMAT
(the TTRUMA of) occurs twice. The second time, in the phrase
T'RUMAT HASHEM, the word is accented MILRA. t'ru-MAT.
That isit's"correct" accent. Thefirst timein the pasuk, we find
t'RU-mat KE-sef, the accent is MIL'EIL. This is a result of
NASOG ACHOR (which have met often in this column), in
which the accent recedes to the earlier syllable because the next
word, to which it is linked (meaning same phrase, no pause
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between t'RU-mat and KE'sef) to a word that is itsdf a
two-syllable MIL'EIL word (K E-sef) or to a one-syllable word.

Now go to the next pasuk. V'CHOL ISHA CHACHMAT-LEV.
The CHET in CHACHMAT isvoweled with a PATACH. Take
alook in 35:35 - CHAWCHMAT-LEV, a KAMATZ KATAN
under the CHET. Ashkenazic and Sfardic pronunciation both
distinguish between the two words. Rashbam explains the
difference. CHACHMAT- LEV refers to a wise woman.
Adjective-likeword. CHAWCHMAT-LEV is a noun. A kind of
wisdom. Check Targum Onkelos for the distinction.
CHAKIMAT LIBA. All women who are "wise of heart". The
second time, CHAKIMUT LIBA, G-d filled them with a
"wisdom of the heart". See if your Baal Korei gets them right.
Or, better yet, show him the two words in advance of his
reading, so that he will get them right. BTW (by the way), these
are the only two occurrences in Tanach of this two-word phrase.
They areidentical in spelling, but not vowels.

Here's something that is not just from VAYAK- HEL, but
shows up throughout Tanach. Theword ACHAT, feminineform
of ONE, PATACH PATACH (under the ALEF and CHET)
changes to ECHAT, SEGOL KAMATZ when the word has a
major pause-causing TROP note on (or under) it. That is,
SOF-PASUK, ETNACHTA - the two highest category of
MAFSIKIM (called KEISARIM) and the SEGOL and ZAKEF
KATAN, both in the second highest category, known as
M'LACHIM. (In Ashkenazis pronunciation, we're talking about
ACHAS and ECHAWS.) For a other TROP notes, the word is
ACHAT. For the ZAKEIF KATAN, the word is sometimes
ACHAT, see Sh'mot 36:15 in our sedra. VAYAK-HEL also has
several ACHAT EL ECHAT - this shows the two forms of the
word clearly. Of course, mispronouncing this does not change
the meaning of the word, but a careful Baal Korel should get
thingsright in all cases.

TTRIDDLES...

are Torah Tidbits-style riddles on Parshat HaShavua (sometimes on
the calendar). They are found in the hard-copy of TT scattered
throughout, usually at the bottom of different columns. In the electronic
versions of TT, they are found all together at the end of the
ParshaPix-TTriddles section. The best solution set submitted each week
(there isn't always a best) wins a double prize a CD from Noam
Productions and/or a gift (game, puzz e, book, etc.) fromBig Deal

Last issue's(KI TISA) TTriddles:

[1] In Ki Tisa, it could be anyone; the only other time the word
appears, it refersto whom?

[2] They split the butterfly
[3] Archer'sfirst novel could have been inspired by this

[4] The murmuring of the people, the corruption of Eli's sons,
thefailure of Shaul HaMelech
[5] plusthree e ementsfrom the Parsha Pix

Fedl free to use numbers 1-7 instead of the Rashi letters we're
started to usefor TTriddle numbering

And the envelope, please...

[1] HE'ASHIR, the rich person. In Ki Tisa, concerning the
MACHATZIT HASHEKEL, it could be referring to anyone
who wants to give more. In Shmuel Bet, the only other
occurrence of the word, it refers to David HaMedech, in the

context of a parable (MASHAL) that G-d is giving him via the
prophet Natan.

[2] In the haftara of Ki Tisa, Eliyahu HaNavi cals for 2
PARIM, that would be PAR-PAR, which is butterfly, and gives
one to the false prophets of Baal and takes the other one for his
own offering to G-d.

[3] Jeffery Archer's first novel was "Not a Penny More, Not a
Penny Less'. (It was based on the sad but true episode in his
own life wherein he lost al his money to a swindle) The title
could have been (but wasn't) inspired by the rule for the silver
half-sheke - that the rich may not give more, nor the poor less.
[4] ANOCHI SHOMEI'A, | hear. This phrase appears only four
times in Tanach. Moshe uses those words when he replies to
Yehoshua's comment about the sound of the people. Eli
HaKohen uses it twice with his sons when he asks tham about
the negative things he's been hearing about them. Shmue
challenges Shaul with those words when he questions him about
the sound of sheep and cattle which he hears, but shouldn't if
Shaul had carried out his instructions. Interesting that al
occurrences of ANOCHI SHOMEI'A are negative.

[5] The ear with the gold earring refers to the stalling tactic of
Aharon which resulted in the Golden Calf.

[6] The eraser, below the abacus, stands for Moshe's powerful
statement to G-d: If you don't forgive the people then erase me
from the Book which Y ou wrote.

[7] One solver suggested that the black goblet was used to give
the people the Golden Calf potion that Moshe prepared from the
remains of the destroyed calf. Nice try, but not TTriddly
enough. Look again at the goblet. It isafamous optical illusion.
Focus on the white on either side of the stem of the goblet and
you will see two face-to-face profiles, as in PANIM EL
PANIM, the description of the direct communication between
G-d and Moshe Rabeinu.

Thisweek's TTriddles:

[1] 70+ 2+ 10=11?

[2] Whoisamost a Lubavitcher?

[3] 29S+ 7 ACES

[4] plus 6 e ements from the Parsha Pix
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