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He/did/itwith(Shabbat

BacklinVa'eira, GdpromisedtotakerthePeoplemfilsrael {us)outof Egypttofree
usifrom Egyptiantbondagemphysicalrandpsychological rand totakemsoutofithat
landofiouroppression.’/AndrHedid...inBor@andB'shalach.

HeralsopromisedtotakerusuntorHimrasamationandrtorbecomerourGd. This
happenedratrSinai, accompaniedrbythunderrandightning, firerandsmoke, the
everrincreasingsoundofrtheShofar,randmorersowithourthearingGdrspeaking
firstrtorMosherandrthenrtorallrtherPeople.His reiterationofrthe promiseratrSinai
canCbesummedrup-withthe pasuk{Sh'mot19:6); Andyourwill"betorMera
kingdomroffKohanimrandrarholyrNation. Sortoo, fourrpromisertordorallthatrHe
commands.rOurtbondingwithGrdandHe withrusris'symbolized mmore, demon ™
strated,encapsulated by Shabbat.

Shabbatrstartedroutibelongingrtorallpeople.OurfirstrintroductiontorShabbatris
as'therconclusionofCreation.[As[such, wewouldlexpectiShabbattobereflectediin
allrculturesrofitheworld.fAnd to@anrextent, fitris. @therreligionsrhavetheconcept
ofisixidaysiandralspecialseventhiday, whichTeveridayofithe weekthatthappens
tobe.[TheworldTecognizesithismspectof Grd'screationbyhavingrar7 [dayweek.
Theweek(istheonlyunitroftimethatismotbasedlonmatureper(se, oridivisions
andmultiplesofithematuraliuntsoftimeday, month, lyear.

ButrShabbatrbecamermuchmorertorus.'WhenwemextmeetShabbat,ftrisrinthe
contextrofitherManna, thebreadfromrheaven thatfedtheJewish People.[G[d's
Shabbatiwaspersonalizedforrus. 1t(becamerasymbolrofithe specialrelationship
thatwasidevelopingbetweenGidandHispeople[masHerhadpromised.
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Word of

the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

This0 is[] oneld ofd those
ShabbatotthatClareCheither| &
M'vorchim[horlinthelactive
Kiddush[l'vanalpartCof(the
month,Csolet'sCusellitCffor
otherldalendarlissues.

"Wow,[Pesachlis[latethis[year!"'Hey,
Rosh[HaShanalis[going{obBeMctoberdth
and[bth[(ITso[late."[Bamel[tomment,of
course.[{The[properCwise[uy[tetort[to
thesel@ndSimilarldomments(is,[Pesachlis
exactlylondime15Missan,Gustike[it[is
everyyear.ts[Aprildhat's€arly.)

But[the[Treal"[Answerlin(generallisthat
dates[following[alSecond[Adarwill[(be[on
the[atelside.[Specifically,famongthe7
years[Owithin(Ja0190yeardLunarCcycle
(beinglyears(3,6,8,11,14,17,19),IOk(sdhe
8th[year[that[throws[Hates[the[latest.
5765(s{heBthyearloffheldurrentidycle.
Counting[this[year,[there[have[been[5

twolAdarlyearsiwithinhedast , jox page

NextrcomesRevelationat Sinai.[TheformalrcommandstorsanctifyrShabbatrandmnotrtordesecrateritiwerergivenrtorusiirthe
Peoplerofiisrael. Lateriwelwillsee the Shabbatrinthe contextoffourrdayiTtordaylives,fand related to the buildingrofrthe

Mikdash.BEINITUVEIN BNEI'YISRA'EL...

www.israelnationalradio.com

Firstlbroadcast: THUG:00pm
%] Thereafter,tepeatedibeveral
iad times, (hnd(hvailable['on(tlemand"

% OTHER
J“Z'MANIM

T Correct for Jerusalem
Ranqes are THU THU 17 24 Shvat (Jan27 Feb3)
EarliestiShacharit5:4305:39am
SunriselliB:3506:31am
SoflZ'maniSh'malli9:1319:12ami(8:2708:26am)
SoftiZ'maniTfilai10:06010:05ami(9:3519:35am)

%Y
1 Correct(for(TT1653(« [Rabbeinu Tam!(()'m)(116:26pm

TheOUlsraellCenterlandTorah(Tidbits[dolhot
necessarilylendorselthelpolitical,_medical,Jor
halachiclpositions[oflitsCadvertisers, tor(dote
guaranteelthelGuality(ofitheirlservicelorlproduct.
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'4:395pm Jerusalem 9:49pm ' | Chatzoti(halachicinoon)111:52111:53am
:4 54pm GushKatif 5:53pm | MinchalGedolal(earliestiMincha)112:22112:23pm
I4 50pm Raanana 5:50pm ! | PlagiMinchaili4:0314:08pm
14:50pm Beit[3hemesh 5:50pm , | Sunseti5:1405:20pmi(5:095:15pm)
14:50pm Netanya 5:50pm 1 = =
14:51pm Rehovot 5:51pm | InftheWolinetzBamilyShul
14:30pm Petach[Tikva 5:50pm , || OHELISHMUELI[(entrancelfloor)
::gggm Be!\::SEj?:rlmgva ggggm : Shabbatl@fternoonighiur@:30pm
4. : Z ! Yaacov([Peterseil &©Co.
14:50pm Gush[Etzion 5:49pm , )
14:49pm GinotCShomron 5:49pm 1 Mincha@:30pm
14:35pm Maale[Adumim 5:49pm | Motza'eil@habbat, B:30pm
14:41pm Tzfat 5:46pm 1\ R'[Yaacov(YisroelBar@haiim
14:50pm K4 [BHevron 5:50pm !
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Yitro Stats

17th(bflb4[5edras;bth(bfll 1lnEh'mot

Writtenlon[i 38llineslin(aBeferTorah, [tanks[#6th
15[Parshiyot;[#bpen,d 1(tlosed

75[p'sukim{ltanks#7th

(only[¥5edrasthavefewerlp'sukim)
11050words,[#022(etters(lltanks46th
Yitrolisthebmallestsedralin[Bh'motlinp'sukim,lvords,[Andletters

Mitzvot:

Yitrol€ontains[i 7(bflthe[613[mitzvot;[Blpositiveland 4[prohibitions;
(14[ofthelt 7larelithinlthe[AseretHaDibrot)

Aliya by Aliya Sedra Summary

NumbersCin[]squarebrackets] Care[ the Mitzvalcount ofSefer “"HaChinuchCAND
Rambam'’sSeferHaMitzvot. [A=ASE|[{positive mitzva); [L=LAV{prohibition). X:Y[is[the
perekland(pasukfrom which the mitzvalcomes.

[P>IX:YL{Z)] Cand[{S>[X:Y{Z)] Cindicate[startCof alparshalp'tuchalor[s'tuma
respectively. (X:Yis[Perek:Pasuk[df the Beginning af the [parsha; [(Z) i3 the Mumber [of
p'sukimlintheparsha.

KohenFirstliyar12p'sukim18:118

[P> 18:10427)] Yitro,[Moshe's fatherTinrlaw, hearsall
thatthasthappened"tortheChildreniofilsraellandcomesto
Moshewith(TziporalandMoshe's (actually, (Tzipora's_ il
that’sthow(the Torah(describesthem!)twolsons, (Gershom
and(Eliezer. Moshe,Aharon,@and(the ElderswelcomeYitro
withrgreatrhonor.LYitro praises_Gld forLall_that Helhas
doneforthePeople.

lIsraelCenterTT[#653 Te[[page 2@ TRITRO5765ssue

cont.fromMONTHbox, pagell

11[years.[If(lyoukakeanybther[l13[monthlyear[as[a
startingJpointCandCcountCbackwards, OyoulwillOfind 15
twolAdaryears(within(the[past[12[years.[Every[12[ionth
year(imakes[the[Hebrew[dates(cominglip[approx.[11[days
earlier,[inBelation¥o{he[secularl¢alendar.(Every[13imonth
yearhakes[fhe[Hebrewldates@pprox.[(19days[later.If(you
thinkit©ut, youlwillSeeXhatlduringfheBthlyearin(aldycle,
after[both[CAdars,[the[tomingHates[willCbeFoughlythe
latestfheyl[éveriget.

However,This[year[is[a[CHASEIR, fhean(lingdhat[Cheshvan
andKisleviboth[had[29[days.If(kheBthyearlof[alcyclelis
K'SEIDER[(29/30) lorCevenCmorels0,[ 'SHALEIM((30/30),
thenfheipcomingPesach,for[éxample,Will[Beléven@day
or[Xwoater.[Of[¢ourse,Thelstatus[of(Cheshvan[andKislev
ofthel[previous(yearsWill(alsolaffectthow[late[Pesachvill
be.[Thatlis[@uchnoreldifficult(patternofactorihfodur
simplified(éxplanation.[Andhefumberlof(HecentFebruary
29ths[alsolaffects[fthesecularCdateCof(lPesach](inCour
example).

Let's(take[a[look[if(any[of(this(inatches[teality.[This[year,
theSederwilllbe[on[Motza'ei(Shabbat,[April(23rd.Lastyear
itOvas[April[(5th.[Expectedobeleéarlier(because[5764vas
not[(2[(M'UBERET.[Thelyear[before,[dtlWwas[April(16th.[Late,
butChot[as[late(asthis[Yyear.[5760,[year(Blof(the[current
cycle,[Seder(Wwas[April[19th(Ilate, (butlstilllhot[aslatelas
this[year.[5757Wwas[the[19th[yearlof(thel[previousltycle.
April[21st.[Still[Rot[@s(Iate[@sHhisyear.[Going[Backlyearlby
year,finds[Seder[bouncingCaround[theend[of(March[and
beginningCof(CApril.(Back(in[15746(the[Bth[year[bf[the
previous[tycle),lGtOwasCon[CApril(23rd,dikethis[year.[19
years[earlier,[0in[(5727(right(before[the[Six[(Days[War),
Seder[Cwas[April(24th.[Both(CheshvanCand[KislevChad[B0
days[that[year.[Which[helps[explain[theléxtralday[later,
comparedWithfhisyear.

Thisyear(is[@Imostihelatestit's[éverBeen.
ThankyoulYMFor[pushinghelihtofhis.
sp The straight reading of this portion indicates that Yitro
heard about the Crossing of the Sea and of the battle
with Amalek. These are the events recorded in the previous
sedra. Other commentaries point to certain textual references
about Snai and are of the opinion that Yitro came after Matan
Torah, sometime during the almost one year that the People
remained camped near Mt. Sinai. If the latter opinion iscorrect,
then we have an example of "thereis no set order in the Torah's

account of what happen(ed/s)". And we can add the events of
Snai revelation to the list of what Yitro "heard and came".

VAYICHADLYITRO, LYitroCWas[tlelighted Cwith [al I Cof (the
goodfhat[G[dRadldonedbrhelpeopleldf(lsrael.[That’s
the[plain”theaningldfftheord.[Rashilthentions@nother
possible[heaning[dfftheWord 3 [dffthelskinBreaking[dut
inClgoosebumps”,perhapsCa3ubconsciousfeeling [bf
mortification@orheldownfalllof(hisdormerldolleagues.
OnelhasfoBeldensitive[@nd[darefullWwithiWhat[dneldays
toldldonvertldripotentialldonvert.

Levi 12nd Aliya 11 p'sukim [18:13:23

onrtherfollowingrday, (Yitrorobserves'Moshejudging the
PeoplefrommornTing untilmight. Helofferssuggestions
forCaCmoreefficientCsystem. “MosheJshould Cteach“the
PeoplerwhatGrdrequiresrof them, andhershouldralso
handlerthemostrdifficultquestionsrandrdisputes. Butithe
bulkiofithedailyjudgingshould berassignedtorqualified
individualstwhowillibelinichargeofigroupsioften, fifty, @
hundred, ‘andrathousandpeople. Yitrorexplains'that this
newsystemwillmotronlyfmake thingsreasierfortMoshe,
butthepeopletoowillibebenefited.

(This[portion[bf(the[kedralHefinitely[(eemsXo[have

occurred@fterMatanTorah, [@venyoudantblSayfhat
Yitro's[driginal@rrivallWas[Before.)
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svr "On the following day..." The plain meaning would be,
on the day following Yitro's arrival. Rashi, however,
quotes the Midrash in saying that the day was the morrow of
Yom Kippur, that first Yom Kippur when Moshe came down
from the mountain with the second set of Luchot. This makes an
important statement, that not only is building the Mishkan an
essential part of the "getting back to life following the Golden
Calf disaster” period, but so is the every day social and civil
functioning of the people.

In the big picture, we see that Parshat Yitro with the main
description of Matan Torah precedes Mishpatim with its
mundane, everyday, down-to-earth laws. Yet at the beginning of
Yitro, we find this out-of- sequence portion of the Mishpatim
idea. And at the end of Mishpatim, we have the rest of the story
of Maamad Har Snai. So which really comes first - the lofty,
spiritual dimensions of Judaism, or everyday life. We can (and
should) look at it asa package deal.

HoweverQoullbok[@tthe rstartldffftheldedra, fhelstory
of ¥itro[Seems[¥b[Bel@nlihterruptionBetweenfheldvents
of(lheExodusandhe$plitting[df(fhe[$ealdondheldne
hand,dandOMatanOTorahOonCOtheCother. OItOisn'tCan
interruptionMtOsChCbredequisite[(forCMatanTorah.
Moshe'sQtiew[ofliheGudgingprocess, [@sheléxplainso
YitrolwWho[@sksthimWwhathe's[doing, (5[fhatdhelpeople
comeXo[himLIDROSHLCETCHA'ELOKIM, tolseekGId.
Yitro's[point[zMhatfherels[aMhckdf[divility[@mongdhe
disputinglindividualsCOwvhichCmust[be[thandled(BEFORE
theyCtan[bursue[Knowledge[Cbf(is[d. (ThisCnterude
aboutlgdivilGustice[dan[eachshat[dgoodihterpersonal
relations[@llowsOlisOoteallyenefittromMatan[Torah.
Similarly,[DERECHERETZKODMAMIATORAH.

Here's another way of looking at the "Yitro intro" to Matan
Torah. Perhaps the Torah is telling us how to relive the
experience of Matan Torah in our own lives. Its suggestion is
"be like a convert". Take a fresh view of Jewish life. Marvel at
all the things that G-d has done for Bnei Yisrael. Don't take
things for granted. Approach your Judaism like Yitro did. Even
if you are a Jew by birth, work on being a Jew by choice. G-d
put the dramatic stories of the birth of the nation on hold, to let
us take a close look at someone who doesn't have the Mountain
poised above his head. Matan Torah was the mass conversion of
a family-based group that is attaining nation- hood. But the
individual still counts. This we can learn from Yitro, the
individual.

Shlishir3ra Aliya 4 p'sukim18:24 27

MoshelacceptsLYitro'sisuggestionsandselectsthejudges.
Commentaries.pointrout thatthelactualqualifications of
thejudgesthattMoshe(selectediweremore"modest"than
YitroJhad Orecommended. CInCtheory, (the CveryChighest
caliberpersonishouldbesoughtiafterasjudge.Inreality,
weloften haveltolsettle for/the best'welcan/findlin our
society.

MoshesendsYitroCoff ConChisCjourney“toCMidyan[(to
convertrhisfamily, saysRashi).

Notice[@hatheirstBhreeAliyotldre@llI[partdflaSingle
parsha,heparshaloflYitro[{not[(Rko[beltonfusedWwith
weekly[Rarshat¥itro).[RBullfhat[Parshaldutdffhe[Torah
for@[Moment{don'tWorry, Ove'lllputfkBack), @BndEhe
nextfhingWelrfead@boutlisOsraelfravelingfromRefidim
towards[Sinai.@hisEbllowsdmoothlyfromIheBattle[With
AmalekWhichfook[placelih[Refidim.[Sequenfially,he
removed[garshaldfffheMitro[@pisodelis[@otthissed(at[3ll.
Therefore, OdtC3eemsCbbvious[thatthelYitroCportionOs

lIsraelCenterTT[#653 T [[page 3@ RITRO5765ssue

therefbrlitsléssonialueldlone.Whichsfine, [@ndis[How
wellinderstandthe[EINCEEDERCMUKDAMIU'M'UCHAR
BATORAHphenomenon.TheTorahlsotGustlgoing o
putlfhingsldutldfidhonologicalldrderfbrdolgoodreason.

R'vi'i CFourth Aliya 16 p'sukim 119:1°6

Herelbegins|the Torah|reading for'Shavuot morning

[P> 19:15)] TheTorahmowreturnsitothesequence(of
Y'tzi'at(Mitzrayimto/Matan(Torah.OnRoshiChodesh(Sivan
(sixCweeksafterleaving Egypt)_the _ChildrenCof(Israel
arriveatSinai.

Afamous(point,worth(depeating...

InBhehirdhonthHollowing@heExodus,[@dn[THIS[day,
theyO(theOChildrenOofOIsrael)darriveddatCthedSinai
Wilderness.[Why[THIS[day; [MHAT[daykHowyouell@
story.[TheTorahObn't[a[dncellpon@ime@dbngdime
agolstoryBook.ThelTorahlis[@diving[duidefbrils, ToBe
constantly[fediscovered.[Every[Hay,CeachJew[&hould
imagine[him/herself@t[Jinaildeceiving@heTorah@new.
TodayelRaveldomeldutldf(Hgyptian[Bondage; [fbdaye
standAt[kheMoot[of[Mt.[Binailéagerly[Awaiting[Divine
Revelationl@nd@odayWeldommit[durselvesolGldWhat
Hel[@sks[oflls.[TodaylsMheirstldayldffheldestdfour
lives.[MheWords[dffMlorahWhichWeéarn@nddivelSshould
never[become[3tale.(They3hould[®eln[ourléyeslasif
TODAYWelhavedeceived@hem.[WelshouldearnTorah
and[do[Mitzvotwithfhefreshnessldnd@nthusiasmdfd@
firstimel&xperience.[This(RooitsOvelllvith[(EheIYitro
model".[Mheldhallenge: [Be@XrueTorahTew@l|Mourlife,
forChsCmanyyears[hs[GId[gives[you, CbutChavelhn
enthusiasmhatOsCmoreCtommonCithCEonvertsCand
Baaleill'shuva.

AfterisettlinglinatithefootiofiMountSinai, Moshel@ascends
toLGLd{whatever_that really_means)_and GLd tellsChim
whatrhelis tolsayto thefwomen[Land men.{sequenceLlis
intentionalCandbasedron‘theranalysiscof thetermsBeit
YaakoviandrandBneiYisrael). Acleariconnectionfis/made
betweenGd's"havingtakenus_out of CEgyptCandHis
takingOusOJtoCHimOJasOHisCChosenPeople Owith Jthe
condition/that'we(followHim/andHis Torah.(It/is truethat
adewisladewtregardlessiofthisikeepingthe Torahormot,
butfitrisclearthat'Grdrhasralwaysidemandedrofrus that
welbelcommitted to/ TorahrandMitzvot/inrorder for our
relationshipwith[(Himtolbemutualland(activelypositive
fromothisides.

Chamishi 5w Aliya 13 p'sukim19:719

Moshe[ presents 1Gd's[ words[Ito[ 'theJElders(and(the
People), whoanswerwith(aresoundingMAllithat(Gdsays
wewilltdo"."Moshe thenrtells'therpeoplertorpreparefor
threedays[to receive the Torah. During[this_time, the
Mountainwas(offlimits.[Onthe morningofithethird day,
thePeoplegatherCatthe foot of theCmountainto the
accompanimentofithesupernatural’soundsandisightsrof
therShofar, thunder, lightning, @ndsmoke. G dwillspeak
toJMoshe(fin[suchlal‘manner( thatthe People will be
witness to thisCdirect.communication. (When[Moshe [will
speak, (Gdwilllanswerwith[alvoice"{and motjustviala
vision(orispiritual telepathy).
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sv G-d tells Moshe that the People should "sanctify

themselves today AND tomorrow”. It is relatively easy
to sanctify oneself on the day of the great miraculous events of
Matan Torah. The challenge to each of us is to sanctify
ourselves on the many tomorrows that follow. The days after the
wondrous events, the magnificent spiritual experiences. The
days when our lives return to "normal”. This is what being
Jewish is about. We sanctify the mundane. Therefore, there
really isnothing that is mundane for us.

Shishi 6w Aliya 120 p'sukim 1119:20120:14

GldidescendsrontorHarl Sinail(soltolspeak)andcalls/to
Moshetojoin(Him.GId tellsiMoshe torepeat/thewarning
againstlapproaching theimountain. Moshethenligoes
downtotheipeopletotell them Gid's'words.

[S> 20:1x1)] Gid(Elokim)speaks_all_the following
things, saying...

What( follows(is/are( | the(] Aseret’] HaDibrot, | the' Ten

Commandments. Theyarecomprised of(13p'sukimwhich

contain 14 mitzvot out of( the Torah's 613. The Aseret

HaDibrot can'be viewed as bothspecificmitzvotrasiwell

as!!'chapterrheadings" forr many of thel Torah's mitzvot

(e.g. LOLTIGNOV is specificallyr the prohibition of kid
napping, andigenerally, the categoryrofiall prohibitions

related to stealing(Tirobbing, (burglary, (cheatingintbusil’
ness, (pressuring/someone(intoisellingyou'somethingthat

hedoesn't Ireally want(itolIsell, imovinglalboundary

marker....andothers).

[S> 20:2mm5)] Whatiwelcallthefirstitwolcommandments
(or(Isayings, [istate(T'ments) arel‘combinedin‘JaIsingle
parshaof/5/p'sukim. Theyicanibeseenas twosidesofithe
same coin. You'must'believelin/Gid; youlmay/not believe
inotherigods...

MITZVA WATCH

Thelrstldommandment[Sounds(ike[d[StatementBy[GLd
@n[htroductoryldemark, [perhaps, folWwhat@bllows, [But
ishliewedBy[Bambam, [Thinuch,@nd[dthers@s@[hitzva
toBelievelih[G[d [25,[A1 20:2].0k0s[E@sOftheMorahBad
said:OThoul3haltbelieve[Ih[GA".[(FollowingRambam's
approach,fhis[premierlbnhitzvalof(fheTorahdequireslus
toBelievelh[G[d, fbWorkldnthatBeliefBySstrengthening
it@nd@liminatihg[@nydoubtsfhatwelrhight[Bave.[The
mitzvalOk[@dulldime, [dynamicCéhallengeoldontinually
improvelthelquality @ndihtensity[dfldurBelief.

Theldecondldommandmentldontains[deverallgrohibitions
relatedoldolatry.[$pecifically, Chot[Ho[believehlother
gods [26,L1 20:3][{thislhitzvalihcludeshelprohibition
of(having[mo[elieffat[@I MIatheism), hotinakingdols
[27,L2 20:4],0norObowingCto0themO(evenCwithout
believingihlthem) [28,L5 20:5],Mororshipingtdolsih
anylthanner [29,L6 20:5].[MNotefhatfhisldommandment
dealslwith[Both@hefhoughtldnd[actions[6f[AvodalZara
(idolatry).

[S> 20:70(1)] ThelkhirdOcommandmentCprohibits
swearingh¥ain [30,L62 20:7].[ThisOk[defined@s[{1)
swearingfbfhefruthdflSomethingfhatidbviouslyfrue
andWellknownI8.q.Hhatfhe[SunisMot; [2)Holdwear
in[denial@f[@nAbviousfruthIfhatfheMoonikthadeldf
cheese[{interestingly, thisOk[hot[¢onsidered@ieCor2
false[bath,$ince[&veryone{hopefully)knows[that[the

lIsraelCenter TT#653([#[[page 4(1¢[VITRO5765(Issue

Moon[ikotBhadeldfldheese.[OnlylWhenOheruthdf[a
matterOsClinknownCdoWellise[the[¥ermieCand[false
oath.[AMain[dathi$Gustlds[Serious@s(dfalseldne, [Solthis
distinctionOsargelyCacademic, [(but[dtCémphasizes[the
seriousnessldffBeingflippantlihltegardblEwearing.); (B)
to3wear@oViolate[®he[Torah[llé.g.thatConevillCéat
pork.Buch@nlbathOs[mmediately¥oid$ince[velare
consideredfo[havelfaken@[priorldath{at[ZPinai)Hohot
eat[dork.[Hence, fheldathisihMain@ndis(d[disrespectful
use[df[G[d's[dame;[(4)Eb[Swearfbldoldomethingfhatlis
impossibledle.g.tolstay[awakeForCaFullveek.[The
commonlCdenominatorCdf[thesellypesCof[Vain[bathslis
that[(they[BlIO'cheapen"TheliseCbf[(GId'sChameland
threaten@he3moothfunctioningdf[3ociety lWhich[dften
mustltelyldnfhelSerious[IHess[dfldlrealdath.
InCRdditionXo[hctualCvain[oaths, CkhisCprohibitionCs
consideredBy[Somel[duthorities@olihcludefheldaying[df
a[BRACHAML'VATALA, [@nd[ks[partnerh8in, ABRACHA
SHE[EINOOTZ'RICHA.Saying[(0G[d's[hamelinCvain s
forbiddend but is(d notd considered partd ofd this
Commandment3¥# 3.OtFallsClinderConeCbrOnoreCbther
prohibitions.

[P> 20:8004)] Commandment#4[LdealsCWith(Shabbat
andcontainsCkheOpositive[OmitzvadtoCrememberCkhe
ShabbatOwithOKiddush [31,A155 20:8],00andthe
prohibition[df(dlIlthanner[dflMelacha, [dpecific[dategories
of[treativelactivities [32,L320 20:10].[Thelmitzvalof
ZACHORI([ihcludes(dayingKiddush@sShabbatlanters,@nd
Havdala@s[@®habbat[Ieaves. [{[Officially, K&H[@re[3aidh
davening@s@OulfillmentCdf(he[TorahCcommand, Cand
againQivithOvine, Ohdulfillmentbf[a[RabbinicCdommand.
It'sC@AbitChnoreCtomplicated (Rhanthat, (butthis[ls[the
basiclilea.)[Thelprohibitions[dffMelacha@reldividedihto
39[tategories,(rach[bfCvhich[tontains[bther[Telated
activities, dsuallybdith(fhe[Sdamelgdoal.(B.g.,[BLANTINGI[
onel[dffthe[39[dategories; atering, [Pruning, Eertil(izing
allChelptheOgrowthbfplantsCand CareOTOLADOTbf
PLANTING, @nd[@reldlsoldonsideredorahMiolations.

[S> 20:12q1)] TheifthCdommandinentCisfohonor
one'sCparents [33,A210 20:12].0Grandlparents,Cin(
laws, [older{or[possibly[bldest) (brother[{maybels$ister
too),@ndfkachers@relihcluded[(withldifferences).[Honor
of[(parentsCkisually[donsidered Ho[teferdo@hatihich
onel[doesForCbne'sCparents, CasCbpposedTolteverence
(fear)df[parentsiwhichihcludefhatiWwhichShouldDotBe
donelBecauselitiouldBeldisrespectful.

[S> 20:13O2/11bfCaCpasuk)] #60sthelprohibitionCof
MURDER [34,L289 20:13],CwhichCisCkonsideredkhe
antithesis[df[Belieflih [G[d, [Sincelthurder(directly(degates
creation[dffAumanBeingih isiinage.

[S> 20:13@@/11)] Commandment#7@gainstBDULTERY
[35,L347 20:13]0sEhelprohibition[of(havingtelations
withCadinarriedvoman, (butCasCaClchapterCheading" [k
alsolfdointsibfheldtherfbrbiddenlrelations.

[S> 20:13M2/11)] #80kOLTIGNOV [36,L243 20:13],
which, ChsCinentioned[Cearlier, OsC$pecificallyCdefined Cas
kidnapping, [butfsCalso[thetategory[header[bfCimany
mitzvotlih(ftheTorah.Maybefheyldan@llBel[dummediip
aslihdicating@hathelpersonlWholdiolatesfheseRind[df
mitzvotCputsChimself@bovelotherhumanbeings. tls
obvious[Chow[thisCds[Charmfulto[kociety, CBndCkothe
individual's(strivingfbrKedusha.

[S> 20:13O5/11bfCaCpasuk)] #90s[thelprohibitionCof
"bearingfhlseitness" [37,L285 20:13].[Weldan[Seelih
thisltitzva,@shaell[@sthanydthers, Howlimportantit[is
to[(G[d, Bo[lo8peak,dhathivee@bledoHunctionds[a
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society.[Both[daths,@nddo@[greateréxtent,perhaps,
testimony, OareOnecessaryforCtheCestablishmentOof
TRUTH, ih[fhe[@bsenceldf[AavingldirectMnowledgeldflthe
truthldurselves.Solhuchldffheldealings@etween[geople
involves[theMtrustCweOplaceDinCeachOother'sCword,
especiallyCOdwhenObackedObyOdanOoath, JandOinOthe
confidenceCwelplaceOn[the[kestimony[bfCwitnesses.
Withoutd thesed elementsd ofJ our interdO personal
relationships, WeldouldBelihcapableldffunctioning@s@
society.

[S> 20:144/150f@pasuk)] #100sHhel[dommandment
against[COVETING [38,L265 20:14][Hortldf[Sumslthings
upln®hatOtMocusesConEhethoughtprocessEhat[¢an
leadkolalltypesCobflSins.[BeingCpartCof(ITheBig[10"
points[Xo[khelkignificance[bfCkthoughtsCOnthewhole
picture,Whichdsuallyldonsists(dfldeeds.

This(d 0th[dommandmentOk[dontainedihBwolparshiyot,
theirstCprohibits[¢oveting[theMhouseldf[yourellow",
andhelSecond(@dne...

[S> 20:13m11/15] specifieslthelprodRibitiondfldoveting
one's[fkllow'swife, Histhaleldrfemaleldervant, [Ris[dx[dr
donkey, [@r@nythingfhatisM@is.
NoticefhatldnelSingle[@asuk,[20:13,[dontainsd[dffthe0
Commandments, OwhileOthed4thCcommandment, CIfor
example,HakesOipourp'sukim.ThereldredwolSets[of
TorahMotes[Horfhe[AseretMaDibrot, known[ds[Taamei
HaElyonOandOTaameilOHaTachtonO(upperCandOlower
notes).Maamei[laTachtonfreatsthelBseretHaDibrotlds
aldetdfp'sukim,Moldifferentfrom@llEheldtherp'sukim
in(heTorah.[TaameiMaElyon[disregards"Hhelp'sukim
ofdthedAseretdHaDibrot,JandOpresentsOtheJAseret
HaDibrot[@sld[det[df[Men[Commandihents[{whichhey
arelButfhey@reldlsol@'sukimihfheorah).Mostdews
aroundfhelWorld@ndhkrael,dead[Aseret®aDibrotldn
Shabbat[ParshatYitro,[(Ehabbat[Parshat[VValétchanan,
andOShavuotCimorning, CusingCTaameilHaElyon.Its
MinhagOYerushalayimO(followedObyOmany™lerusalem
shuls, Butbot[dll,[dndBySomelShulsihldtherldities)Ho
reserve[Taamei[HaElyonforCFhavuotinorning,Cand[to
uselthelquieter,[@lainer,[MaameilaTachtonEbr¥itroldnd
Valétchanan.

Sh'wi'i ThnRliva 19 p'sukim 120:19:23

[S> 20:15004)] ThelPeople(larelawe(Tistruck byithe
supernatural_phenomenaCof theSinaiClexperienceand
theykeeptheirdistance. They ask Moshe to tell them
whatGdwantsratherthanChearingHis(Voicedirectly.
Somelcommentatorsisaythatithisrequesticame afterthe
firstCtwor statements, "lITAm..."and!'Therel shall be no
other...".[10therssuggestthatGd"spoke"@ll"Ten[Sayings"
firstCinCanCincomprehensibleCmannerandthenCbegan
"spelling CthemCout"ConeJatJaltime. DAfterCthe Csecond
statement, JtheJPeople Jpanicked Jand Jrequested Othat
Moshe(tellthemwhat[Gdwants, Sothattheywould mot
hear"Grd'svoice" directly. G dagreed, Sotospeak, onthe
conditionthat'we(listen(to(the word [of theprophet, with
MosheasOthe1"chief"DamongCthe Dprophets, Jandhis
prophecymithe Torah[mhavingthethighestiauthority.

[S> 20:19m5)] GidtellstMoshetoremindthePeoplethat
theyrheard Grdispeak; thattheyshallmake noCgraven
humanrimagesi{evenforrart) [39,L4 20:20]; theyshall
makeanlaltariandroffer(sacrificesupondit; [if theraltartbe
ofUstone, CitsCstoneCshallCnot“beCcutOwithCmetaltools
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[40,L79 20:22].[Metallimplements representthesword,
whichishortenslife; therAltarrepresents.theflengthening
ofClife.Fromrthis rulercomes the customrto removelor
cover(thebread knifeduring"benching", (since our table
isClikened tolthe Altar. (Somelauthorities say_that[this
minhagapplies.onlyduringthe week, not.on Shabbat.)
The[Altartmaynotbelapproached withfimmodest.steps
[41,80 20:23]butrathervialitsramp.

Rashilpoints[dutdhatWith[dneldf(fhe®ohein’s[4[darments[Being
pants,Mheredeally Wouldn’tBe[@ctual@mmodestyihWalking[dn
steps;[Monetheless,[t[Aashel@ppearancedflimmodestydand s
thereforeOinappropriateJasCanOapproachOtoOtheOMizbei’ach
(Altar).ORashiCaddskhatOif CithedTorahCOshowed Cconcern Cifor
inappropriateCbehaviorCvis[@Nis[ktones, Chowmuch[Omorel[ko

musthweBeldareful(hotoHreatldurellowhumanbeings,vho
wereldreated[ihfhelimageldf(G[d,[h[d[deprecatingthanner.

Thelast5p'sukimare reread @sMaftir.

Haftara  21p'sukim |
Yeshayahu 6:117:6,9:5 6

Paralleltolthe Torah'sfaccountiofithelawesomeexperience
atiSinai,this(passagefrom[Yeshayahurdescribesrhis(first
awelinspiringvision of JangelsC proclaimingJ Kadosh,
Kadosh, Kadosh. Bothisedraland(haftaraipresentuswith
"visions"(] ofJ Gid'sC awe,[] majesty, and holiness.
Additionally, wesense some[parallels_between_Moshe
RabeinuiandYeshayahuHaNavi.

Anothericommon themebetween sedraand haftaralis'the
conceptiofrholiness. Inthe(sedra, (G[dtellstusthatwewill
bertorHimakingdomrofitKohanimand arholyrnation.As
RabbillacobspointsioutlinthisfArHaftaralCompanion”, (it
isCimportant_to rememberthe difference between the
perfectiholinessoffangels;and the Jewsstriving towards
holiness, withitheir Free Williand imperfections.

Helalso[pointsioutithat(smoke(is usedto hide the Divine
Presencelfrom_mortal eyes_in_both the sedraandthe
haftara.

from page 3
Upper lleft(is [the (hearing [éar [of (VAYISHMALYITRO, [and [Yitroheard. [You [dan

askland/or(@nswerl(the(famous [question, What(did [hiehear [thatbroughthim
tolludaism.

B"Hlin[upper(rightwas said (by[Yitrolwhen(helheard[dllthe[things[that G[d
had(donelfor(lsrael.[From thatwe[are(taught that[one makes a[brachalon
miracles. Wholelse said BARUCHHASHEM in[the Torah?

Thel[scales[ represent[ the[justice[system,Yitro's[ suggestions,[ Moshe's
response,letc.

Onelofltheoutcomes[of Yitro's[ddvice[Was [the d@ssignment [of "captains" [6f
groups[6f(1000, 100,50, and[10[1lrepresented by the[RomanAumerals
M,C,LX.

When BneilYisraellarrived at Har Sinai, they displayed [@lunity that(i$ [captured
by(the word[VAYICHAN, [and [ds[Bashilputs!it, we \were like [dne[person [with
oneleart.[That's the graphiclunderthe ear.

The[Shofar!(is[one [of the[symbols[of the[Sinaileéxperience, [ds we more [than
mentionlon RoshHaShana.

Thelwashing[machinelisfor[the[peopleto clean(their clothes[duringlthe
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preparatorydays(forMatan Torah.

Winelcuplis[for[ Kiddush[ (ZACHOR)[ and[ the hegation [ tircle[is[for[the
prohibition[of(Melacha, [ihcluding riting, [Watering[plants, [digging, [Sewing,
building.

Dolnot(steal[(the[Xed[dut[thief)[anddolnot dolup tolthe Mizbei'ach with
steps/(the negated(ladder) lare twolother [prohibitions|in the sedra.

Thevolcanorepresents(Har(Sinailallsmoking from the ffire of (G[d's [presence
“upon”it.

Theltongs(are fromthe haftara. Anangelflew to lthe Heavenly Mizbei'ach land
picked uplalglowingl¢oallin[alpair[of tongs. Helthentouched(thelcoal [to
Yeshayahu's(lips, [representinglal purifying [ process | that[ would[ allow the
prophet tolspeaklon(behalfaf(GLd.

The[MEMSOFIT, [which [is [better[ ¢alled[a[Closed" [MEM, [ appearslin[the
haftaralin themiddle [of @word, rather than [at the €nd, where We[dre [Used [fo
seeing/that(kind (of(MEM. INot [@[bad idea o point it'out to [the [Maftir in [your
shulCbeforehelfeads[thelhaftara,[so he[ won't mistakenly readlitlas a
SAMACH.

ThatI¢avesloneadditionalgraphic element(as @lvisual TTriddle. (This[anelisn't
going [to[be easy, but(durimore [experienced(solversishould [give litlaltry.

THE JERUSALEM INSTITUTE OF JEWISH LAW
Rabbi Emanuel Quint, Dean

Lesson # 269 (part two) « L abor Law

There are times when an employer delegates the process of
hiring employees to an agent. There are agents who travel to
foreign countries to bring workers for industry or to work in
agriculture, or there are seasonal employees who follow the
harvesting seasons from climate to climate, or there are
employment offices setup by employersto hire workers, or there
are hiring halls where agents hire employees on behalf of
employers. There may be times when the agent deviates from
the instructions that the employer givesto him and the employee
is not aware that the wages are different from what was told to
him by the agent. What are the rights and obligations of the
employer, the employee, and the agent?

This lesson also discusses the situation where the employer
hires workers to add to those workers who are already working
for him and does not discuss the exact wages he will pay them,
and the situation where the employer agrees with the employee
that he will pay him other than by money and then wants to pay
him money. Or the other way around, where he wishes to pay
the employee something other than money. There may be an
agreement as to what the employer will pay the employee and
there may be certain perks that are usualy given to the
employee; where there is no discussion of such perks but the
employer pays the employee more than other employers pay,
does this preclude the employee asking for perks?

What if the agent deviates from the employer's instructions asto
wages? The employer instructs the agent to hire an employee
and to tell him that the wages are $3 an hour. The agent hires
the employee and tells him, "I will pay you $4 an hour;' or he
tells him work for the employer for $4 an hour, but does not use
the words, "The employer will pay you $4 an hour." The
employer need pay only $3 an hour and the agent must make up
the difference of $1 per hour. There is an opinion that if the
prevailing rate is $4 an hour, then the employer must pay the
employee $4 an hour.

If the agent states, "The employer will pay $4 an hour," he has
deviated from the scope of his employment and is no longer his
agent. The employer must pay the customary wage in the
community if it is higher than $3 an hour. If there are those in
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the community who receive $3 an hour and some who receive
$4, he need pay only $3.

The employer instructs the agent to hire workers for $4 and he
hires workers for $3 an hour. The employee will receive only $3
regardless of the words of the agent, whether he said, "I will pay
$3," or "The employer will pay $3 an hour." This holds true
even if the custom in the community isto pay $4 an hour.

If the agent does not specify the wages, the employer has to pay
the customary pay scale in the community for such work. If the
employer tells the agent to pay $3 and the agent does not
specify the wages and there are some employees who receive $3
and some who receive $4, the employer need pay only $3.

What if the employer hires additional workers? The employer
had workers working for him and hires additional workers and
tells them he will pay them the same $3 that he pays the other
employees. The new workers agree to work for the wage that he
pays the current workers. It turns out that the current workers
receive $4; he must pay the new workers $4. There is also a
dissent that holds that the new workers receive only $3 since
they commenced to work thinking that they were to get only $3.

The result is the same if the employer hired the new workers
and tells them he will pay them $3, the same as all other
workers in the community, and it turns out that the other
workers are getting $4. The converse is also true where the
workers tell the employer that they will work for the same $4
that the other workers in the community receive and they
actually receive only $3. The employer need pay only $3 or $4
according to the dissenting view of the previous paragraph.

Payment in Kind

Assume that the employer and the employee agree that the
wages to be paid will be in kind instead of in money, such as
wheat in the field where the worker harvests, or a box of cigars.
The employer may change his mind and pay in money. The
reason isthat the employer must pay the employee the money as
soon as the work commences even without any formal kinyan
being performed. However, an object, as distinguished from
money, cannot be acquired nor promised without a formal act of
acquisition being performed; since no such act of acquisition
has been performed, the employee has no right to demand the
object. If the employer agrees to pay the employee by assigning
to him all or part of anegotiable instrument of indebtedness due
to the employer, he pays him a part of the note according to its
worth at the time when the employee completed his work. If the
note has already been collected prior to the completion of the
work, the employer must pay to the employee the proportional
amount that he collected from the debtor.

If the employeeis hired to collect an instrument of indebtedness
and to receive a commission of a certain percentage, the
employee is to receive that percentage from the amount that he
succeedsin collecting from the debtor.

If the employer agrees to pay the employee an object that is not
yet in existence, such as fruit that will grow on a tree sometime
in the future, the employer may pay him the money equivalent
as he may do with any object, as stated above. The money
equivalent is that which the future grown fruit will be worth
when the timefor payment hasarrived.

Payment Higher or Lower than the Average Wage

The employer hires the employee and agrees to pay him $10 for
ddivering something, while all other employees receive $8 for
such delivery work and also receive $1 for trip expenses. The
employer and the employee did not discuss the trip expenses.
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On his return from the trip the employee demanded $1 for trip
expenses, the same as any other deliverer. The employer replies
that he paid the employee more to compensate him for trip
expenses. The Beth Din held in favor of the employer. More to
come...

The subject matter of this lesson is more fully discussed in volume 1X
chapter 332 of A Restatement of Rabbinic Civil Law by E. Quint.
Copies of al wvolumes can be purchased via email:
orders@gefenpublishing.com and via website: www.israelbooks.com
and at local Judaica bookstores. Questionsto quint@inter.net.il

MEANING INMITZVOT
by Rabbi Asher Meir

Each week we discuss one familiar halakhic practice and try to show
its beauty and meaning. The columns are based on Rabbi Meir's
Meaning in Mitzvot on Kitzur Shulchan Arukh

Vigting the Sick

In section 335 of Yoreh Deah, the Tur brings a number of
explanations for the requirement of visiting the sick and for the
details of this mitzva. All of the explanations come from the

early Sages, yet the way the Tur presents them seems to
highlight the contrastsand even paradoxes among them.

The Tur cites Shabbat 32a, "R’ Yitzchak son of R' Y ehuda said,
a person should always seek mercy so that he shouldn't fall sick,
for if he becomes sick they say to him, present some merit to
exempt yoursef." This source suggests that getting sick is an
omen, atime of heightened judgment.

The Tur then continues, citing Sota 14a, "And once a person is
sick, it isamitzvato visit him, for so we find that the Holy One,
blessed be He, visits the sick, as they inferred from the verse
'‘And Hashem appeared to him [Avraham] in Elonei Mamre' -
this teaches that He came to visit the sick”. From this source,
illness sounds like an occasion for unique Divine closeness and
favor. We certainly don't find that Avraham is asked to "bring a
merit" to exempt himself, and we would find it hard to imagine
what so righteous a person would be judged for.

The Tur mentions a seemingly unrelated reason for visiting,
namely attending to the needs of the patient, and then goes back
to the first, "ominous' reason. He writes that a visit should be
carried out "even he isa cohort, who takes with him one sixtieth
of the illness." This idea of a cohort reminds us of a recurring
theme in Chazal, namely that members of a group are often
judged together. "If one of a group dies, al the members of the
group should worry" (Shabbat 106a, SA YD 394:.5). By
associating himself with the sick person, the visitor includes
himsaf in his "group" and thus judgment; this dightly
endangersthe visitor but even more doesit lighten the judgment
of the patient, as the community is always judged more leniently
than theindividual. (See Rambam Teshuva 2:6.)

Then back again to the Divine favor approach: "[The visitor]
should not sit on a bed or chair or bench [high above the
patient], rather he should wrap him- self and sit before him, for
the Shechinais above the head of the sick person”.

At the end the Tur mentions the importance of praying for the
sick person and encouraging him to mend his ways and take
care of any important unfinished business. For instance, perhaps
there is money which he borrowed and neglected to return.

One way of understanding this seeming zig-zag in the Tur isto
recal that being in God's favor and being in a state of
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heightened judgment are not really opposites at all. Part of the
privilegewhich Isragl as awhole enjoysishaving a unique level
of Divine Providence, including a closer leve of scrutiny and
judgment "The Holy One blessed be He is strict with those
surrounding Him even to a hair's breadth" (Yevamot 121b).
Note the use of the word "surrounding” specifically those who
are closeto Him are subject to this strict accounting.

This is one reason that any religious act that has the nature of
"approaching" God is done with great awe and trepidation. The
heightened scrutiny and judgment involved may be beyond our
merits. However, we should certainly not belittle the importance
of any such occasion, even if we do not initiate it. Asthe Tur
explains, illness can be a sign of Divine scrutiny leading to a
greater degree of judgment, thus the sick person may be asked
to present some merit. This scrutiny can apply to the patient and
also to those in his family or group. At the same time, this
degree of closeness is aso a unique privilege, and visitors
should be aware that the Divine Presence is above the sick
person's head. The visitor should welcome the opportunity to
participate to a limited "one-sixtieth" level in this "visitation",
with of course an appropriate sense of awe.

The main thing is for the sick person and those around him in
his "cohort" or "group" to use the illness as a prod to improve
their ways. This includes both their spiritual level, as reflected
in the requirement that visitors pray for the sick person and that
he should repent, but also everyday acts of righteousness and
kindness: taking care of the physical needs of the patient and
urging him to arrange workaday affairs such as paying off debts.

Publication Update: Both volumes of the book have already been
through page design, type-setting, and proof reading. It won't be long
now, 1'Y'H, that wewill seeit IN PRINT.

Rabbi Meir authors a popular weekly on-line Q&A column, "The
Jewish Ethicist", which gives Jewish guidance on everyday ethical
dilemmas in the workplace. The column is a joint project of the JCT
Center for Business Ethics, Jerusalem College of Technology - Machon
Lev; and Aish HaTorah. You can see the Jewish Ethicist, and submit
your own Qs ¢ wwwv.jewi shethi cist.com or www. aish.com

TANACH

Spiritual and Ethical Issues in the Historical Books of Tanach;
JOSHUA, JUDGES, SAMUEL, KINGS (Nevi'im Rishonim) by

Dr.Meir Tamari

Destruction and Exile [ 1] meachim Bet 24-25

The long spiritual, religious and mora decline of the first
Jewish commonwealth that had started with the division of the
kingdom after Shlomo's death, was now to result in its
destruction and the exile of its people from their Land. Hashem
is indeed long-suffering and merciful but also a true judge. So
the punishment, foretold in the Torah for forsaking His Torah,
and repeated in the writings of all the prophets, although long
delayed, finally came to pass. " The destruction of Sodom should
have been in the days of Yitzchak whose merit is Din, rather
than in those of Avraham whose merit is that of Chesed.
However, that is to teach us that unlimited Chesed and mercy
with no consideration of justice and punishment for sin, is evil"
(Shem Mi Shmud!).

Actually there were three stages to this punishment. Firstly,
there had been the destruction and exile of the Northern
Kingdom of Israel of the 10 Tribes by the Assyrians. In Judah,
the sins of idolatry and murder of Menashe and of the people
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during his long reign were so severe, that neither his own
repentance nor the piety of hisson Y ashiyahu, were sufficient to
prevent national punishment. So then there were two almost
equal periods of destruction, following the death of Y oshiyahu.

First, Yehoachaz, the son of the pious king, who was an evil
person, was deposed after ruling only for three months, by the
same Pharaoh Necho that had killed his father at Meggido. He
was called to Antakya in modern Turkey, close to the border
with Syria and imprisoned there; later he was taken to Egypt
and murdered. His brother Elyakim was a party to his
imprisonment and fate. The Egyptian king, who was returning
from his defeat at Carchemish at the hands of the Babylonians,
the rising power in the Middle East, then set Elyakim, on the
throne of Judah. The new king's name was changed to
Yehoyakim by Necho, as a sign of his vassalage, and the
country was also taxed heavily. Rashi comments that such
renaming is a cusom amongst the kings, whereby they show
that the other party is subservient and actually powerless;
Pharaoh changed Y osef's name to Tzafnat Pane€'ach, when he
made him viceroy of Egypt (B'reishit 41:45).

Unfortunately, the new king was no better than his brother had
been, so that there was no change in the religious and moral
behavior of the country. The Divine answer was immediate even
as Yirmiyahu prophesied: "l sent My prophets to you but you
did not listen. Behold | send you to the nations and the empires,
that they may destroy and uproot, that they may shatter and
obliterate" (Yir. 1:10, 18:7). His 11-year reign was marked by
constant incursions and destruction by the forces of the
Chaldees, Moav, Aram, and Amon. When he died, there is no
mention any- where of his burial, although the text in Divre
HaY amim Bet (36:6-7) doestell that he was put in chainsto be
taken down to Bavel. Yirmiyahu prophesied, "They shall not
lament for him saying, 'Ah my brother! Ah lord! Ah hisglory!
He shall be buried the burial of an ass, drawn and cast forth
from the gates of Yerushalayim" (22:18-19).

His son inherited the throne. Three months later,
Nevuchadnetzar of Babylon on his way to conquer Egypt and
destroy it so that it disappeared as an independent power,
invaded Judah as a reaction to the father's revolt against him.
The new Jewish king, Yehoyachin, seeing the power of Bavel,
went out of Yerushalayim to surrender the city and thereby save
it from destruction. Chazal praised him for this and we know
that during the time of Bayit Sheni, therewasa gatein thewalls
of Yerushalayim known as Sha'ar Yechanya [as heis hamed in
the book of Yirmiyahu] to mark where that king went out to
surrender [Mesechet Midot]. Nevuchadnetzar took him bound in
chains into exile to Bavel, looted the royal and Temple
treasuries, and exiled together with their king the nobles, the
wealthy families and almost all the artisans with him. Only the
small-holder farmers, petty merchants and the workers were | ft
behind. In the British Museum in London, thereis a clay tablet,
on which Nevuchadnetzar recorded hiswarswith Judah.

Chazal interpreted the craftsmen and the smiths - the experts
and the masters - mentioned in the text, to refer to the Talmidel
Chachamim (Rambam, Introduction to Seder Zeraim). The
whole religious and spiritual aristocracy of Israel was taken to
Babylon, including Ezekiel the prophet and the ancestor of
Mordechai (Esther2:5-6). In Babylon, the Jews established a
center of Jewish life that was destined not only to include the
major part of the nation, but also to rival Eretz Yisrad. From
there grew the Babylonian Talmud, the great yeshivot of Sura,
Pumpedita and Nehardaa, the literature of the Geonim, and
some of our prayers written in Aramaic, such as Kaddish,
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Y akum Purkan, and Ha Lachma Anya. Given the great degree
of autonomy that Israel enjoyed there, the powerful and ramified
communal structure that has been such a characteristic of our
social, legal and religious life was able to flourish.

Although they exiled him, Nevuchadnetzar and all the Bavlim
referred to Y ehoyachin as the king of Judah and granted him a
special noble rank in the political and social hierarchy of that
country. Indeed the Davidic dynasty continued to provide
leadership and government to the Jewish People in exile for
approximately 1500 years[Resh Galuta].

Nevertheless, Nevuchadnetzar appointed Metanjah [renamed
Hezekiyahu by him], the king's uncle to be his puppet king of
Judah. He reigned for 11 years, evil and sinful years, years of
which Hashem warned: "As | live, surely My oath that he has
despised and My covenant that he has broken, even that will |
recompense upon his own head" (Ezekiel 17:19). Hezekiyahu
moved Israel to the fina stage of the end of statehood, the
conquest of Y erushalayim and the destruction of the Temple.

Thisis the 69th installment in Dr. Tamariys series on 9Tanach and its
messages for our timess

M1SC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] MicroUlpan

[5] A Touch of Wisdom, A Touch of Wit
[6] Some Decalogue stats...

[7] From the desk of the director

[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union - via its website - fields questions of all typesin
areas of kashrut, Jewish law and values. Some of them are answered by
Eretz Hemdah, the Institute for Advanced Jewish Sudies, Jerusalem,
headed by Rav Yosef Carme and Rav Moshe Ehrenreich, founded by
HaRav Shaul Yisradi zt"l, to prepare rabbanim and dayanim to serve
the National Religious community in Israel and abroad. Ask the Rabbi
is a joint venture of the OU, Yerushalayim Network, Eretz Hemdah...
and thelsrael Center. Thefollowing is a Q& A from Eretz Hemdah...

What is the final halacha regarding whether an avell

(mourner) can/should change his seat in shul on Shabbat?
According to the opinion that he does change, why doesn't that
violate the principle that one does not do aveilut bfarhesia
(mourning in public) on Shabbat? Also, is the halacha the same
for women?

A The laws of avellut are the classc example of an area
where minhag overpowers classical sources, and we do
not intend to change that tendency. If there is a clear minhag
where one lives/davens, he should follow it. We will explain the
validity of each side of the issue. We do not have access to a
reliable survey of practices, but it seems that in America, most
avellim change their place in shul even on Shabbat, whereas in
Israel not as many do so. This response focuses primarily on
Ashkenazic communities, as your particulars seem to indicate
that you belong to one.
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The idea of changing places is based on the following gemara.
"A mourner, the first week, he does not leave his house; the
second, he leaves but does not sit in his place; the third, he sits
in his place but does not talk; the fourth, he is like everyone
else' (Moed Katan 23a). Thus, our halacha should not even
extend for 30 days, yet the Rama (Y oreh Deah 393:2) says that
there is a minhag, which is to be followed despite its lack of
basis, that mourners change places for their entire period of
avellut. Although the classical sources do not write explicitly
where one changes his place, the main place that it isdoneisin
shul (not at home) at least regarding 12 months (Pnel Baruch
22:1; see Chuchmat Adam 167:2).

Indeed there is a rule that one does not display mourning
publicly on Shabbat (Shulchan Aruch, YD 385:3). Yet there are
classical references to mourning-related activities on Shabbat.
The Nimuke Y osef (on Bava Batra 100b) learns from one such
source that a mourner changes his place even on Shabbat.
However, the Beit Yosef(YD 393) argues because of the issue
of public mourning, and in the Shulchan Aruch (393:3), he
speaks against the practice. However, the Rama upholds the
minhag to change seats even on Shabbat. The ARI Z"L did not
change seats on Shabbat, but the Birkel Y osef (ad loc.) suggests
that only one who is so respected that his divergence from the
minhag would not be seen as haughty should follow the ARI.
The standard minhag in America seems to be like the Rama,
which is strengthened by Rav Moshe Feinstein's support (Igrot
Moshe, YD |, 257). Practice in Israel may be affected by the
Gesher Hachayim's (1, 22:3) ambivalence on thetopic.

Investigating answers to the question of B'FARHESIA may
provide room for distinctions. The Ramban (see Beit Y osef,
ibid.) explainsthe practicein the Beit HaMikdash that mourners
entered on Shabbat through a special gateway with their heads
covered like mourners as follows. Since they wore shoes, unlike
a mourner, it was not considered acting as a mourner. The
Shach (393:7) has a thesis that only practices that are reserved
for shiva create problems of public mourning on Shabbat, and
changing places extends beyond shiva. Neither of these opinions
is mainstream (see Pitchei Teshuva 395:7). A more likey
possibility is that a person's specific seat need not be a classic
sign of avellut, as different factors affect where one sits (Shut
Radvaz I, 662; Shach, ibid.). If thisisthelogic, then onewith a
prominent, permanent place, especialy the rav of a shul, would
be more clearly demonstrating aveilut and has more reason to
keep his seat on Shabbat (Pnei Baruch,22:(12)). Along similar
lines, others (Taz, OC 526; R. Akiva Eiger, YD 393) say that
one sitsin a different place on Shabbat only if he began sitting
there before Shabbat. Thus, it is possible that a woman (or a
man in that situation) who frequents a given shul only on
Shabbat morning and did not established a new place before
Shabbat should not change their seat on Shabbat (based on
Panim Meirot |1, 124). Again, al should follow the loca
minhag if oneexists.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly par sha sheet
published by Eretz Hemdah. You can read this section or the entire
Hemdat Yamim at www.ou.org or www.eretzhemdah.org. And/or you
can recelve Hemdat Yamim by email weekly, by sending an email to
info@eretzhemdah.org with the message: Subscribe/English (for the
English version) or Subscribe/Hebrew (for the hebrew version). Please
leave the subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel
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(21 Candle by Day

We must occasionally recall for review those tasks which in the
past we have given up on, to see whether in the course of time
we might not have matured into an ability to handle them. -

From A Candle by Day by Rabbi Shraga Silverstein

13 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

Jewish unity began at Sinai. When each individual Jew agreed
to accept the Torah, he put aside his own desires and embraced
the agenda set down by God. In so doing, every Jew focused on
the same exact thing, the Will of God. This unified state created
a new entity called Kla Yisradl. This single entity means that
each Jew is part of the other, part of the Klal, and that it is
impossible to separate or walk away from the Klal. The Klal, in
turn, is part of an unbreakable triangle: "The Holy one, Blessed
be He, the Torah and the Jewish people are one."

Never again in history did we ever agree on anything! Yet Sinai
was the moment in history that mattered, the one that turned the
Jewish peopleinto an inseparable and indestructible entity. Asit
forged into a single collective, as it united with God and His
Torah, the Jewish nation turned into an eternal one.

Notwithstanding this remarkable moment in Jewish history, it
wasn't until the Jewish nation crossed the Jordan River that the
principle of "Kol Yisragl arevin zeh lezeh," "All Jews are
responsible for one another," went into effect. Although Kla
Yisroel was formed at Sinai, the deepest level of Jewish unity
only began to operate in the Land of Isradl.

The process that began at Sinai was only completed in Eretz
Yisradl.

Rebbitzen Hally Pavlov, Jerusalem

TORAH THOUGHTS as contributed by Aloh Naaleh members for
publication in the Orthodox Union's 'Torah Insights, a weekly Torah
publication on Parshat Ha' Shavuah

(g MicroUlpan nnNn

Mash or grind cooked fruits or vegetables gives you puree, e.i;.
Apple sauce, mashed potatoes. Pureein Hebrew? M'CHIT

1Q, intdligence quatient, was originally computed by dividing a
person's tested academic or mental age by his chronological
(actua) age and multiplying by 100. (Today 1Q is computed
differently, but theideaisthe same.)

actuallage=GILMVIE YYD D)
mentalfagel=GILBICHLIE Y9 9% )
IQ=MNATMISIKALE: 2 2¥9) 1IN

5] A Touch of Wisdom, A Touch of Wit

R' Moshe Kramer of Vilna owned a store in that city. His wife
would mind the store, while he would sit and learn Torah. R’
Moshewasa great Torah scholar, and the community eventually
asked him to become the Rav of the city. R Mashe finaly
consented, but made a single condition - under no circumstances
was he to be paid. He would continue to be supported by his
store.
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Soon R' Moshe began to sense that his family income was
greater, and he asked hiswife; "How do we suddenly have extra
money? Are the community elders paying you anything behind
my back?"

"Heaven forbid," she replied, "but ever since you became the

Rav, we have had many more customers than before, and that is
why our income has grown."

R' Moshe took out a piece of paper and cal culated how much the
family needed per week, and he told his wife, "I want you to
know that we need such and such an amount weekly for our
expenses. As soon as you have earned that amount, even if it is
still Sunday, you are to close the store for the rest of the week,
and are not to open it until the following Sunday. The other
storekeepers also need to earn aliving."

Shmud Himd stein has written a wonderful series for ArtScroll: Words
of Wisdom, Words of Wit; A Touch of Wisdom, A Touch of Wit; and"
Wisdom and Wit" 7 available at your local Jewish bookstore (or should
be).

Excerpted with the permission of the copyright holder

6] Decalogue Stats

The Shabbat commandment consists of 32% of the words of
Aseret HaDibrot, even more than Avoda Zara, commandment
#2 (29%).

There are 620 letters in the Aseret HaDibrot of Yitro.
(TARYAG + 7 Rabbinic Mitvot.)

The letter with the most occurrences is ALEF, with 68 (11%).
Average for ALEF in the whole Torah is less than 9%. The
increasein ALEFsisled by the ALEF of ANOCHI and added to
by theword LO (LAMED-ALEF) which occurs 12 times.

The only letter of the ALEF-BET that does not appear at al is
TET. (Based on the average in the whole Torah, we would
expect 3to4 TETs.)

The letter ZAYIN appears only once - ZACHOR. Appropriate
for Shabbat to begin with ZAYIN, whose numeric value is 7.
Also, as the Baa HaTurim points out, The Shabbat
commandment beginswith the 7th pasuk of Aseret HaDibrot.

There are 2 each of GIMEL and SAMACH. YUD, HEI, and
VAV all beat ALEF for the whole Torah, but not here.

(71 Divrei M enachem

Parshat Yitro is where we first encounter the ten utterances of
Hashem at Sinai, better known as the Ten Commandments. |If
we were to ask which of these commands has had the most
profound effect on the Jewish people, we might well respond
with the Shabbat. Indeed, it has been said that more than the
Jewish people have observed the Shabbat, the Shabbat has
preserved the Jewish people.

The Torah tells us that G-d rested on the seventh day and then
blessed the Shabbat and sanctified it. Understanding the
relationship between blessing and sanctification may help us
understand why Shabbat seems to stand out among the other
commands.

Rashi explains that the blessing was a double portion of the
heavenly Manna before Shabbat; the sanctification was the lack
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of Manna on Shabbat so that no one would be forced to gather
food. Thus we understand sanctification as something that is
separate from normative behaviors, as something that separates
our people from other nations. We aso appreciate the
consequent trust in Hashem who provides for those who keep
his Sabbath.

Ramban suggests that Shabbat's sanctification (kedusha) derives
from the higher spheres; the blessing is the spiritual
nourishment for the rest of the week. Clearly, however, if we
imitate Hashem's creative capacities during the week, then the
separation of work and rest that constitutes kedushaisin itself a
blessing for all those who observe the Shabbat.

Shabbat Shalom, M enachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catrie
Sugarman intended to increase the knowledge interest, and
anticipation of the reader, thereby hastening the realization of our
hopes and prayers for the rebuilding of Jerusalem and the Beit
HaMikdash.

The Mikdash Mailbag -- We Get L etterd!

Back in the beginning of July | wrote about about one of the
most fascinating personalities on Jewish history - Heleni
HaMalka. Queen of a small independent state in northern
Mesopotamia, Helena of Adiabene together with her family,
embraced Judaism some 40 years before the Destruction. Cited
numerous times in the Mishna,Gemara, and associated
literature as well as in Josephus, she and her sons became
known for their generosity, their devotion to Torah and their
love for Am Yisrael. The Mishna relates that, "Heleni HaMalka,
Queen Helena, set a golden Nivreshet over the door of the
Heichal //hYoma 3:10). | wrote that the Nivreshet was actually a
rather unusual timepiece. "When the (rising) sun shined on it, it
sparkled (fromthe reflected light) and then everybody knew that
the time had arrived for K'ri'at Shema. (Yoma 37b). Ti'feret
Yisrael comments, "Since the Bayit was 100 Amot tall (approx.
50m) and it stood on the summit of Har HaBayit (and therefore
was visible from all over the city), when the sun rose, the
Nivreshet which was made of shiny gold would reflect the sun so
brightly that all the inhabitants of Jerusalem knew that the time
of K'ri'at Shema had arrived" (Yoma 3:10, Tif'eret Yisrad 61).
The word Nivreshet is usually mistrandated in English as
"candlestick" but the Nivreshet was not a candlestick. The
Nivreshet was an elegant burnished mirror constructed of
highly polished gold, strategically placed high above the (40
Amot tall) entrance way of the Bayit, to catch and reflect the
rays of the early morning sun. Though the original TT article
was written in deep summer, it did not discourage R. Halevy
from Brookline, Mass. from sending in his comments in deepest
winter. Thank you so much.

R. Halevy writes, "A while ago, you wrote about the mirror-like
golden Nivreshes which hung over the Hechal (the Bayit - CS)
and signaled the Kohanim as to the exact moment of sunrise.
We read in the Mishna (Yoma 37a) that "Heleni, his mother
(King Munbaz's) made a Nivreshes of gold over the opening of
the Hechal (the Bayit)".Rashi there says on the word Nivreshes,
"A Menora. Thisis similar to what is in the Book (Danid 5)"
where the word, in its Aramaic form Nivreshta, is trandated by
Rashi and the Metzudos as Menora. Normally "Menora' is
trandated as a candlestick or lamp. In either case, a Menorais
"a source of light". On 37b, however, the Gemara clarifies its
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understanding of this Nivreshes. "We have learned, at the hour
when the sun shines, sparks emanate from it (the Nivreshes) and
everyone knows that the time for K'ri‘as Sh'ma has come." Here
Rashi says, "It glowed. For the sun shown in the East and (it)
inclined over the opening of the Hecha which was to its
western side”'. Rashi further explains that the Mitzva of reciting
K'ri‘as Sh'ma was at the moment of sunrise as we have learned
in Berochos 26a. We see that the Nivreshes was a reflective
mirror which reflected the rays of the morning sun. Possibly, it
was round like a half ball or ball or even a flat, multi-faceted
surface angled to radiate the light in such a way that anyone in
the Azara, whether to the East, North or South, could seeiit. In
the unlikely situation that someone was standing in the West,
which would have been unusual, he would surely see that others
in the Azarawould be beginning their recitation and join them.
It is unlikely, then, that the Nivreshes was a candle or lamp -
highly unlikely - so the word Menora, in our case, cannot be
trandated as a "source of light". The Nivreshes either was
affixed to the wall high above the Hechal entrance or was
suspended by some means like a rope, chain, or rod to a
protruding beam. The latter scenario fits better with the
phraseology in Rashi on 37b that it was "inclined" or danted.
But, what did Rashi mean by "which was to its western side'?
This could be smply explained that the lower part of the
Nivreshes wastilted inward to the Hechal sort of likethis: W/ E
whether it was flat, multi-faceted or convex. Properly placed, it
would have been securely affixed at its bottom point to the
Hechal outer wall. The suns rays, therefore, would not have
only been visible if one looked up at the Nivreshes, but even on
the ground and walls. It would have been very hard to miss it
and, therefore, the moment of sunrise and time for K'ri'as
Sh'ma."

Then, perhapsinspired by the recent storm that buried Boston in
20" of snow, R. Halevy adds, "Let's talk real snow in the
Mikdash. Okay. So the Ks (Kohanim) couldn't get to wear
anything underneath nor above. (The Ks while serving in the
Mikdash were permitted to wear only their four priestly
garments - CS) But could their clothing be made thicker? What
about all the visitors who came to bring their Korbonos? Were
they restricted in their clothing too? (No - CS). Except for going
barefoot (Since the Mikdash was "holy ground”, anyone
entering the Azara had to be barefoot. Note Shemot 3:5 - CS),
maybe the visitors would come in heavy winter coats with
earmuffs and gloves. All of this sounds weird, sloshing in the
snow and ice barefoot. We must think of some other solution.
What about a heated floor? Even though there may not be
sources for this in the Mishna, the Romans did hesat their baths
in this manner. Why couldn't we have had some sort of
subterranian heating system, too? This would have caused snow
and ice to melt on contact leaving only a water mess to squeegy
away. Strategically placed, this could have both heated the
ground and the Ks feet without scalding them. Next solution -
temporary covers a la a tarpaulin. Imagine some sort of thick
carpet which covered the ground and was pulled away just
where the K had to walk. In fact, not all the area had to be
covered, but only those exact paths where the Ks had to walk.
Much of the other ground could remain snowed over. Another
solution - pour boiling water over the snow. Snow melts, ground
is kinda warm, Kohein suffers little. Excess water is then
quickly squeegied aside. We tend to picture a lonely Kohein or
two busily Shechting (daughtering), Kaboling (receiving the
blood in a Mikdash vessel), Holaching (conveying the sacrificia
blood to the altar) and Shpritzing (Zerikat Hadam, the blood
application on the atar). Maybe another lonely Kohein cutting
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and schlepping (carrying Netachim, the dismembered parts of
the sacrificial animal to the altar) and tossing (the parts) on the
pyre (the 'Korban- consuming' fire on the altar). | suspect that
the Ks worked in teams with one Captain Kohein leading his
crew aong. Each time another Korban was to be offered, the
next crew in line went to work. Working Zareezedly (swifty,
skillfully and conscientioudy) as they would, any particular
sacrifice could have been dealt with in minutes. Said crew flies
back to their heated quarters, brushes off the snow, dries their
feet and clothing and rests until their turn comes up again. Each
crew would be comprised of specialists who, working in
tandem, would attack their jobs efficiently and at lighting
speed.”

Terrific! R. Halevy, thank you again. - See article, "Snow,
Snow, Beautiful Snow", TT #560, Pkudei 5763, March 7-8, '03
-C9

Catrid's book in progress. The Temple of Jerusalem, A Pilgrims
Prospective; A Guided Tour through the Templeand the Divine Service

Towards Better Davening and Torah Reading

Personal note from me (Phil). What I'm about to review is
relatively new to me, although when | mentioned it to some
friends, their reaction was. "Of course, | know that." So this
might be new to some readers and old for others. I'm hoping for
enough of the former to justify this week's column.

=PR"TD BN oin i e fpD it DaEbn
mrsEn BRI IN

Thisisthe wholefirst pasuk in thisweek's sedra. Let's start with
the TROP-mark on the word YITRO and the one on the word
MINYAN. They look the same... but they are not.

[Personal again. I'm almost ashamed to admit that either | never
knew that they are different, or | don't remember ever learning
about them. Until last Shabbat, I've been "singing" them the
same when | read the Torah. | davened at a minyan two weeks
ago where the Bar Mitzva boy who read the Torah was so
crystal clear abou tthe digtinction between the two notes, that |
finally started paying attention.]

The note over YITRO isa KADMA. The one over MIDYAN is
a PASHTA. The KADMA is printed over the middle of the
main letter of the accented syllable of the word. The PASHTA
is printed at the extreme |€eft of the last letter of the word. If the
accent of the word is not on the last syllable, a second PASHTA
mark is often printed over the accented syllable in addition to
the"real" place for the PASHTA - far |eft. For example...

LR Nt

The word VAYOMER hasa PASHTA at the left end of the last
letter, REISH. Sincethe word is pronounced va-Y O-mer, i.e. the
word is MIL'EIL, another PASHTA symbol is printed above the
YO. This doesn't happen with a KADMA because it is printed
above the accented syllable in the first place.

Now for the difference. KADMA isa M'SHAREIT (we've done
this before). Meaning that it links its word to the following
word, without a pause between the two words (aside from the
briefest pause that naturally separates two words. In the current
example, it is not YITRO <pause> KOHEIN MIDYAN... but
rather YITRO CHOHEIN MIDYAN,as if that is his name.
YITRO SCHWARTZ, YITRO SMITH, YITRO CHOHEIN
MIDYAN. And that is why the DAGESH KAL drops from the

209 N2V N9



KAF of KOHEIN. That happenswhen aBG"D KF'T letter is at
the beginning of a word following a VAV (and other certain
letters) at the end of the previous word - WITHIN THE SAME
PHRASE. YITRO CHOHEIN MIDYAN is a single phrase. As
opposed to...

TN NZ T .

The word BA is preceded by the word YITRO, yet the ending
VAV (CHOLOM) does not cause the BET to loseits DAGESH,
because the TROP under YITRO is a TIPCHA, which is not a
LINKER but MAFSIK (pauser). Your father-in-law Yitro is a
phrase and BA EILECHA, iscoming to you, isits own phrase.

Now the PASHTA (on MIDYAN) is not a LINKER
(M'SHAREIT), but a PAUSER (MAFSIK). It'saleve 3 (out of
4) PAUSER, so the pause that follows it is relatively short, but
itisaPAUSER, nonetheless.

A good BK (Torah reader) will distinguish between a KADMA
and a PASHTA, not only in the lack of pause or pause following
the word, but in the sound of the note as well. If thisis new-ish
to you, listen for it next time you hear Torah reading. You'll
either hear it... or not.

Back to the opening pasuk in Yitro. There is another example of
the above in the same pasuk. ASHER has a KADMA (it should
be over the SHIN - DAVKA probably put it whereit is because
the top of the SHIN is too crowded). The word ELOKIM has a
PASHTA. Seewhereit is. <TAFN>

TTRIDDLES...

are Torah Tidbits-styleriddles on Parshat HaShavua (sometimes
on the calendar). They are found in the hard-copy of TT
scattered throughout, usually at the bottom of different columns.
In the electronic versions of TT, they are found all together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double
prize a CD from Noam Productions and/or a gift (game, puzzle,
book, etc.) from Big Deal

Last issue's (B'SHALACH) TTriddles:

[1] A dozen ballpoint penshave them - 5 lyar thru 15 Tammuz
[2] Dalfon the Fuller Brush man

[3] All of Torah and three portions thereof, and one other item
[4] A question, good food, bad person

[5] Lavan, Nevayot, Nachshon, Aharon - What and who el se?
[6] Threedidthisin the Torah: Avraham, Lavan, Par'o

And the envelope, please...

[1] These could have been presented as separate TTriddles, but
they belong together and putting them in the same box made
solution easier - based on the number of correct solvers.
Ballpoint pens have springs. A dozen pens have 12 springs, as
did EILIM - the place Bnei Yisrad camped en route to Sinal.
The Torah tells us that there were also 70 date (trees) there. So
too, there are 70 dates between 5 lyar and 15 Tammuz.

[2] Dalfon was one of Haman's sons. He was therefore an
Amaleki, like his father. The classic Fuller Brush man wag/is a
door to door salesman. Together, we has a play on the final
wordsin B'shalach - BA'AMALEK MIDOR DOR.
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[3] The TTriddle was amended to three portions thereof.
HASHIRA HAZOT - This Song. The phrase appears 10 timesin
Tanach, 8 of which are in the Torah. The first isin B'shalach
and refers, of course, to SHIRAT HAYAM. The Song of the
Wl and Haazinu are the other two portions of the Torah that
are described as HASHIRA HAZOT.Several uses of the term
are considered to be talking about the whole Torah. The two
references in the rest of Tanach (Shmue Bet and T'hilim) both
refer to the Song of David upon being saved from his enemies.

[4] HEI-MEM-NUN. [Question] G-d asked Adam HaRishon if
he had eaten from the tree that He had commanded him not to
eat from - HAMIN HA'EITZ... [Good food] HA-MAN, the
Manna. [Bad person] HAMAN.

[5] People have names, of course, but they are sometimes
described as Joe's brother, Sid's nephew, Shirley's sister-in-law,
etc. Five people in Tanach are identified as the sster of
someone. Rivka isreferred to as ACHOT LAVAN HAARAMI.
Eisav took Machalat, daughter of Yishmad, ACHOT
NEVAYOT as a wife. Aharon took Elisheva.. ACHOT
NACHSHON as his wife. Miriam, AHARON'S SISTER took a
tambourine in her hand... And, in Shmuel Bet, AVIGAL bat
NACHASH isalso identified as ACHOT TZ'RUYA

[6] VAYIRDOF, and he chased, pursued. Avraham, Lavan, and
Par'o are the three in the Torah who VAYIRDOFed. There are
several othersfrom Tanach.

Thisweek's TTriddles:

[1] What ese besideswhat'sin 10?

[2] Usually 5 on a Shabbat; this Shabbat - 6

[3] Brit, Birthdays, Shavuat, dirty guy with torn clothes, Pesach
[4] 747 + dove + hockey team

[5] Describes part of the Sinai Experience, as well as a Plague
Ender and anillness

[6] Initial upper/lower mirror-imagemarks
[7] plus one element from the ParshaPix

TTriddles apology: Due to a computer problem (all right, and a
human error), some of last week's TTriddles were missing
wordsin the email versions and on the website. Sorry 'bout that.
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