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Butiis/itia Basis of Belief?

WhenGrdwassendingrMosherintolEgyptitordemandrthatPar'odetthe Children of
Israelrout,MosheTepeatedlyrhesitatedanddid mot'seemtorwanttorgo. Rambam
saysithatpartiofiMoshe'smeservationswerethesignsithatiGrdrgaverhimrtordisplay
beforethepeople@ndbeforePar'o.Moshefelttknew?)thatbeliefthatisbasedon
supernaturalrsigns, miracles, etc.leaveToomrinrarperson'stheartforrdoubt.[Grd

saidrthatrMoshewillrspeakrtortherpeopleandrtheyrwilltbelieverhim. {Par'orwill

resist,[butrthat's@notherrthing.) Moshersaysithepeoplemightmotibelieverhim.So

Grdrgoesrthroughrtherstaffitorsnakerandrbackragain, therhandwithtzora'atrand

healthyragain, andthewaterrtorbloodsign. (Grdsaysifitheyrwon'tibelieve thefirst

sign,thenCthey-will“believe “the Csecond. Cf Cnotthe Jsecond, “thenthethird.

Obviously, beliefibasedonsignsiismotiguaranteed morsitfirm.

Rambam/statesrin(Hil.[Y'sodei'HaTorahrthatrourrbeliefrintMosherismotbasedon
the miracles heperformed. Those miraclesiwereforpractical_purposes, notto
basebeliefupon.

Onrtheotherthand, thewondersiMoshe performeddidimpressithepeopleranddid
formsomekind ofibelief.WhichrisexactlywhatMoshe wasafraidlof.

Grdassured/Moshelthatthemiraclebasedbeliefwas/atemporaryimeasuremjust
untilithepeopledeftrEgypt. Thentheywould returnrtorChorevi{Sinai)andreceive
the[Torah, [andrthattwouldiberthersolid foundationtuponiwhichJewishrbeliefrin
Gdisbased.Anleverlastingbelief.

Weistillthavetolunderstanditheistateliment/inthisiweek's'sedra, thatiasaresultiof
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Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

MoladCof[0ShvatClwas[Mon.
Jan.[10,3:51pmdsraeldime.

’
8
DeadlineforKiddush[l'vana
thisCOmonthOis(OTue.[Jan.25
(TUBiShvat)[at[10:13am[L )

meaning] allCd Monday night, ] LeilC] TU
BiShvat.It[is(ikelyhatOiwhen[yourls$hul
wentlouttolsay[KLdast[(Motza"Sh,they
found[@lé¢loudySkylandyouliverelinable
tosay[KL[then.[In[¢ase[youlhaven'tSaid
itCyetthisCimonth,Cand Forgot[thatCyou
didn'tSay[it[{that[(happensoo),fhenet
this(beCAlteminder.[(If(yyouCarefreading
thison[Thursday,[don'tlWwait[for[(Motza'ei
Shabbatlit(hightBeldloudyl@gain.[Saylit
tonightITévenlCalone.[If(hot, kryfor[Sat.
nite.IfChotXhen,YoulstillChave[Sunday
andMondaymights, [ButBhat's[it.

TUBiShvatFallsCon[Shabbat[inost[often
(30%).Mon.CalmostCasCbften[{28.6%).
ThenThu.[dand[Wed.[{20%[E@nd[18%).[0On
Tue.0nly[3.9%.MeverOn[Sun.OrFri.

theSplittingofithe(Sealthepeoplebelievediin/G drandrin/Moshe[Hisservant".[It(can belsuggestedthattheexperienceatthe
SealwasmuchmoreaGILUI'SH'CHINA{Divine[Revelalition) than'whatrhadhappenedup tothat'point, butmotlike theSinai

Experillencewastolbe. (Based onRambam@nd aconversation with Rabbi YaakovMoshe Poupko.)
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B'shalach Stats

16thibf(b4(sedras;#th(bfi 1linlBhmot
Writtenlbn[215.33[lineslinaBeferT orah,fanks[7
14[parshiot;[Dlbpen,bitlosed
116[p'sukimItanks[23rd{6th(in(Bh'mot)
1681wordsl(IIfanks 9th({4thlinBh'mot)
6423lettersltanks(i 8th[{4thin[Bh'mot)

Mitzvot:
B'SHALACHItontains[&lsinglelmitzvalbfthe[613,thelprohibition(bf
leavinglbne's[Bhabbatboundaryi—T"CHUMSHABBAT
(seeMitzvaWatch)

Aliya by Aliya Sedra Summary

NumbersCin[]squarebrackets] Care[ the Mitzvalcount of Sefer "HaChinuchTCAND
Rambam'’sSeferHaMitzvot. A=ASE|[{positive mitzva); [L=LAV{prohibition). X:Y[is[the
perekland(pasukfrom which lthe mitzvalcomes.

[P>IXYL({Z)] Cand[{S>[X:Y(Z)] [indicate[ start[of [al parshalp'tuchalor[s'tuma
respectively. (X:Y[is[Perek:Pasuk[df thebeginning af the [parsha; [(Z) [i5 [the (number [of
p'sukimlintheparsha.

Kohen FirstAliyai114 p'sukim 113:17114:8

[S> 13:17016)] "When[Par'o sends thePeople...", [ Gd
leadsthem alongacircuitousroutetoprevent/themfrom
panickingandreturning(to Egypt.(Moshe, infulfillmentiof
thepromisemade torYosef by hisibrothers, takesiYosef's
remainsioutiof [EgyptiwithithePeople.

sp The Midrash tells usthat Yosef's bones had been hidden

by the Egyptians in the Nile in order to prevent the
Israelites from leaving the country. Yosef's coffin miraculously

surfaced just at the right time, so that the People could take it
with them when they left. We are taught that Yosef merited
being taken out of Egypt for burial in Eretz Yisrael because he
had arranged for his father's burial there. Moshe, in turn, was
accorded the highest honor - G-d Himself took care of Moshe's
burial, inreward for the attention he paid to Yosef'sremains.

[FYI][ThelGemaraeachessIhat[d[deadBody[itself(I
and[tertainlyConeWwholsCdefiled (ko[ Cdlead body [lis
allowedhtofhe[levite[@amp",[@ndis[dnlyBannedfrom
the[Mikdash[hrea.rhisCiwveOearnfromthefact[that
Moshe[fookYosef's[BonesCwith(him".[Thishalachalhas
significanceodayl¢oncerninghalachicCpermissibility [of
ascendingMarMaBayitOhdhoseldreasOhat@reldutside
theMikdashCarea.[That[CpartCbffHar[HaBayitChas[the
status[bf[kthed eviteCcamp,CandCbneCOmaygothere
followingOmmersionOnCh[Mikve[totidCbneselfCof(Tthe
defilementhatldomesfromheBody". [(IDefilemento@
dead[BodyldannotBeldemovedlWithoutfheParalAduma
potion.)MandOvith[dther[testrictions.[Alperson8hould
consult@[Ravwith[MarHaBayitl@xperienceBeforeldoing
there.

GldCprovidedranCescort for[the Peoplelin‘the form ofla
pillarioficloudbydayandapillariofifire atmight.

[P> 14:1014)] GldrtellstMosherof(His plan[torlead the
Peoplelinsuchlaway(that(Par'owill(pursuethemcin‘the
misguidedthopelofibringingthembackito Egypt.

WhenCPar'oCis notified (by spiescwhomChelhad[sent[to
accompany(thellsraelites) of the People's_whereabouts,
hel(with[G[d's‘helpLinCmaking‘his heart'heavy'"/strong)
takeslaltremendous force with'himrand/chases after'the
Peoplelofisrael.

spr "And G-d did not allow them to go DERECH ERETZ
P'LISHTIM. Literally, they did not take the straight
route to the territory of the Philistines. One commentator
suggests an interesting DRASH based on a play on words. G-d
did not take the People out of Egypt in DERECH ERETZ, in the
normal, natural way of things, but in a miraculous way.
Normally, bread comes from the ground; for the People of
Israel, G-d sent them bread from above. Normally, water comes
from above; for the People of Israel, G-d provided water from
below, from the miraculous Well that accompanied them on
their journeys, in the merit of Miriam. Not taking us out in a
natural manner, leaves us with no doubt that it was indeed G-d
Who took us out of Egypt. Thisis a crucial foundation stone of
Judaism. Not only did we get out of Mitzrayim, but it was G-d
Who took us out. Not only did He take us out, but the people
knew and know it well.

Levir'Second Aliyar 6p'sukim14:914

ThemightyEgyptianlarmy(pursuesthePeople.(When the
PeopleofIsrael Usee Jthemcoming, Jtheyareigreatly
frightened becauseJtherelisCnolIplace Jtoliflee. [ They
complainito/Moshethat(it'wouldhave been bettertorhave
diedin_Egypt.CLMoshe reassures the People, encourages
themnotrtorfear, promises themrthat GrdwillfightCon
theirbehalf, [andtellsithemthat Egyptwill;soon ceaseto
exist.
sp It seems that Par'o actually thought that he let the
People go - that he expelled the People from Egypt.
That's even what it seems to say at the beginning of this week's
sedra (When Par'o sent the people out...). G-d arranged to have

Par'o run after them. Then the events make it crystal clear to
him - and to us - that G-d, and only G-d took us out of Egypt.

lIsraelCenter TT #6528 [page 2(7¢([Shabbat ShiralllB'shalach(5765(Issue



Without this part of the Exodus procedure, Par'o and his people
- and probably some Jews as well, would think that Par'o had a
part in letting usleave Egypt. With the opening command- ment
of the Aseret HaDibrot stating, | am HaShem, your G-d, Who
took you out of Mitzrayim... thispoint is essential.

Shlishir3rd Aliya 11 p'sukim 114:19:29

[P> 14:150711)] GId"asks"'Moshe whylthelPeoplerare
screaming;(let'them justrmovelon.

sv Our Sages teach us that there are times that prayer is

called for, and other times when action is the order of
the day. Sometimes we must use long prayers and petitions;
sometimes a quick prayer not only suffices, but saying more can
be counter-productive. G-d says: MA TITZAK EILAI, why call
to me? MA is spelled MEM-HEI. MEM can represent the 40
days and 40 nights that Moshe was to spend in prayer on behalf
of the People following the Sin of the Golden Calf. MEM
represents long prayer. HElI can stand for the simple but
eloguent 5-word prayer for Miriam's recovery from Tzora'at
which she contracted in punishment for speaking disrepectfully
of Moshe. And sometimes, neither short nor long prayer is
appropriate. At this point of the Exodus, the order of the day
was decisive action. Move it! There is another example later in
the Torah of Moshe and Aharon springing into immediate
action to stop a plague from killing the People. We must know
when to say T'hilim and went to act, and when to do both.

GrdtellsitMoshetoTaisethisthandoveritheSea@ndsplitit,
sothePeoplewillibelabletopassthroughitionidrydand.
Gdrinforms_Moshethat_He will—again“hardenEgypt's
heartOsoOthatOtheyOwillDcontinuetheirCJpursuit. JThe
EgyptiansCwillfinallyCknowGd'sCMight. Theguardian
angel((pillarrofccloud) thatiwasleadingthe Peoplenow
was_repositioned “between(theJewsand the pursuing
Egyptian@rmy, (preventingcontact.

Moshe raises hisrhand fabovertherSearand (Grdicauses a
powerfulreasterlytwindtoblowallcnight, followedbyra
partingrofithewaters. ThePeople(of(israellenterthe Sea
onidrylland, betweenwallsofwater.

EgyptCboldlyfollows, “but the arrogantattitude of the
EgyptiansCabruptlyCchanges tofearCand panicCas their
chariotslosetheirtwheelstandbogdownlinthe seabed.
(ThisisCin[sharp.contrastiwithitheperfectlydryldand that
Israel found beneathiitsifeet.)

Egyptfinally{toolate) acknowledges G[d, motronlymow,
butalsorasthe ®One Whorhad foughtfordsraelinEgypt.

sp Why the strong wind blowing all night? Could not G-d

have split the Sea with the snap of a finger? The answer
is: Of course. But the night's preparation for the miracles of the
day serve several purposes. The Egyptiansare lulled into a false
sense of security when something is happening that they can
explain. They don't want to accept that the G-d of Israel is
performing miracles for His people. No doubt, their wizards
explained the desert winds and the effects it can have. Among
the Jews, there are always individuals who would like not to
admit to G-d's awesome powers. They too will have their
"excuse” in the natural components of the miracle. Perhaps,
most importantly, thiswind (and the like) allows us to relate to
and better appreciate, the miracles themselves. A snap of the
finger brings results too quickly for us to think about what is
happening. A night to ponder what was going on, further
enhanced the appreciation of the Children of Israel for what
had happened, was happening, and was to happen.

R 4wmRliya 132 p'sukim14:26 15:26

[P> 14:2616)] MoshelismowL instructed by(G.d(to raise
histhandioncemorelover(the Seasothat(the waters.may
return. Heldoes(soland the Egyptians.are.drowned. The
People,thowever, (have(succeeded(in(passingthroughthe
Sealandlarelecstaticlin[theirsalvation. They(attain true
belief land Itrust(lin(Gid(and/in['Moshe His Iservant.
(Rambam states that_com(Iplete,solid, (lastingfaithCin
GldwasLattainedat Sinai._Here[we must_ say_that the
beliefiwasgreat, butmotiyet(permanent.)

[P> 15:1019)] Nextcomes the Songrofthe Sea. What
makesitheSonglofithe[Seasospecialisithatlitlsaldirect
quotelofithePeoplerofrisraelthat G dputrintoHisTorah
verbatim.(Inlotherwords, (the(rest of(the Torahliswritten
by(GLd; welcomposed this(part.tds@ninspiringpassage
thatthasbeenincorporatediintothe dailydavening.

sp It iswritten in Sefer HaChareidim that "he who says the

Song of the Sea aloud and with joy, it is as if he was
leaving Egypt at that moment - and hissinswill be forgiven." In
the merit of the Song of the Sea, G-d split the Sea for the People
and forgave their transgressions.

This(O 190pasukd parshall is
uniquelhfheaykisLdritten
in[@SeferTorah.[Theldolumn
thatOcontainsOthedShiraOlis
writtenOwiderOthanOallCthe
other[dolumns(ihhedorah. It
isCJadTraditiontoOstart[Clthe
columnwith(3dines[Belonging
tod the previous parsha,
beginningd withd thed word
HABA'IM.{IThere(is[@{radition
tolrite[@BeferTorahlih[Such
alway@hat[@achdolumnaf
approx.[245[dolumnsIIBegins
with(TtheOetter[WVAV, Cexcept
for(B3[dolumnsthis(s[dne[of
theOfive.)dThenOaOlineOis
skipped[{thisOsVerytareln
the[Torah)@ndhen@heirst
lineCofCAZLYASHIROsOivritten
alld thed way[ across[] the
column.TheldextdineHasldne
word,[@Blank[€pace,@[droup
ofWords{from[3[3),[@nother
blankOspace,0andthena
singleCWwordoCéndtheine.
CallthisOineCpatternCA.[The
nextinel$tartsOvith@ groupoflivords[((2(5),[@8pace,
and@notherldroupldfidords{3[3).[CallThisdinepattern
B.[After(theFirstOine, (XhetestCbf(Xthe[Bhiralparsha
consists[dffanother[29ines, [Alternatingpatterns[Aland
B,[@ndingwith[An[A.[Then@nelkSkipped. [Hivelinore
"regular"dinesCofdrorahCkextFinish CoffCkheCcolumn.
Review: BinesF @Bkippeddinelfiop@ndBottom[dfthe
column[ibtald2dines.MheBhiraltselflBasldnefulldinedt
the[beginningCand[290nCabrickCpattern[{ABABAB...)
That's[300ines3 Ihed2[Z[@2Mines, [@shostSifreilTorah
have.[TheldolumnWvithfheJhiralhasheSamel@umber
ofines[@s@llIEheldtherTorahldolumns, ButlisWider,@s
mentioned@arlier.[AndOkhas@ Obtlaf[Blank8paceland
twoBlankines.The[SonglihHaazinulis[@lsoMrittenih(d
differentCformfrom[thefest[bfCthedrorah,Cbutthis
column[ihB'shalachisthoreldyeldatchinglynusual.
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[P> 15:20002)] Following the Shira portionlisia 2 pasuk
parshardescribing/Miriam's/rallying of(ther'women(tojoin
inithe/Shiralin/theirlownway.
[S> 15:22005)] ThelPeoplelcontinuel their journey and
failtorfind (waterforithree'days. When/theydo/find/some,
theycomplainrbitterly (punfintended) of therinability to
drink(it.(Grd [ directs Moshe[ tol perform(al miraclel by
throwing alspecial/piece/of'wood into/the wateriwhereby
thewater(becomessweet.
sv Aside fromtheliteral meaning of the text, thisepisodeis
considered an allusion to the primacy of Torah in the
life of a Jew. Both Torah and water sustain life - spiritual and
physical. In the same vein, "three days without water" resulted
in our reading the Torah on Monday and Thursday, so that in
our wandering in the spiritual desert of life, we will not go 3
days without spiritual water. This is but one "use" of the
well-known analogy between Torah and water. This idea is not
just a matter of DRASH. The last pasuk of this parsha tells that
if wewill harken to G-d's Voice and follow the Torah, keep the
mitzvot... then all the ills that befell Egypt will not be put upon
us...

Chamishi 5w Aliya i psukim 119:27/16:10

[S> 15:274)] ThePeoplemext travelto Eilim andfrom
therertorMidbar(Tsin, en’route to Sinai. This/time, they
complainaboutithelackiofifood.

[S> 16:407)] Gld[tellstMoshelabout_theCcMNL{manna,
mahn, y9) which: Helwill(soon provide( for thel People.
Moshertellsthe Peoplelthat/they will'soon see how Gid
hearsrandlistens(toltheiricomplaints. ' MN'is[not(just/the
food(] that( sustains’| thel peoplel! throughout( their
wandering, fitlisralsorarcrucial testrof thefaith that/the
peopleshouldChavelin Gid. TheLMN[was[to fallCdaily
exceptifor'Shabbat,[and was notrallowed torberleft over
night(exceptiforrwhat fellron(Friday). This facilitated ra
constantstrengtheningofourfaithlin(G d(11theneed(to
"trust"Himeverysingleday.

Shishir6th Aliya1126 p'sukim16:11:36

[P> 16:11m17)] ThelaccountofithefMNcontinues...

Quailmiraculouslyappearin(theevening, @andthepeople
eat"meat".Onthemextmorning, the(MN TIprotected by
layerroffdewraboverand belowlit[TTappears.[The People
are(fascinatedrbylitrandwhenrtheyquestionCMoshe, he
explainsCtheJrulesCand CproceduresCsetCdownCbyGd.
Nonetheless, thererwere peoplewho(leftroverC(MN from
oneldayJtothenext,Jand CthisCangered JMoshe. 0ANnd,
despiterbeingtoldrthatthe MNwillINOTfalllonShabbat,
there werelindividuals whowent/outto'searchforit.

[S> 16:28m9)] Gid"takesnote"rof thisdisplayofilackiof
faithfandMasks"thowlongwelwillCcontinue tolrefuserto
keepHisicommands.

The[parshalodfltheMNOsCourfirstCteal Cntroductionto
Shabbat.[ThisOs[heleaning[ofEheinenDAYEINU,
hadXouldivendsheShabbatl@nd@otBroughtllshear
Har(Binai,[(DAYEINU.Although[FhabbatOsCanlntegral
partlof[Revelation@t[Finai,[k[dctually[precededMatan
Torah.

Severalldustoms@nd[Practicesldome[fromhe[Rarshaldf

theN.[@OurllisedfwoThallot[at[éach[$habbatineal
(ideally,[@t[3eudalShlishit, Hoo)isd[dommemoration[df
the@INWhichEellih[double[quantity[dn[Briday,dihHonor
of[Shabbat.Theldoveringldfftheldhallai$[Partially [duelfo
thellayerldf(dewfhatldovered@nd[grotectedfheMN.We
learnhelmportantdessonhatFhabbatOs[fhonored By
beingChreparedFor.OtOsChotJustChCtorollaryCbfCthe
prohibitions[Cbf[BhabbatthatCiveChrepareburfoodlin
advance, [kOs[@nléssentialfeature[6f(3habbat[andfhe
role[dfffheldays[dfffthe[Week.MheldequirementldffHaving
threelmeals[dnShabbat,[ShaloshBeudot, [E0hspired By
theldasukfhatldescribesWhatMosheldaidIb[fhelpeople
abouttheirfFirstt(andChlICsubsequent) (Bhabbat.And
Mosheldaid, [Bat[it[(theMN)Hoday, Ibrfodayis[Shabbat
to[GLd, Hoday youwilllmotHind (X [IMN) [h Hhe[field. (The
threelihstances[@f[TODAY[hhepasukWith[eating@nd
Shabbat, Onspired[{shalllive[3ay)dur[$agesHoltequire
threeOmealsCdonFhabbat. [{It'sCtnore[tomplicated (than
that, ButWe'll[SufficeithEhisl@xplanation.)

Includedin‘1the instructions(about/1the MN[is]the
command motto"leave ourPLACE (lon'the(seventhiday’(to
collectCtheIMN)".COThisCwasCnot just JaCruleJfor Dthat
generation;itlislamitzvalamong(the 613 (Ithe mitzva of
Tchum(Shabbat [24,L321 16:29].[Briefly, the pointLof
TCHUMIismotraboutthow far wemaywalkonShabbat. 1t
istabout’how farrAWAY[(FROMHOME [we may(go. This(is
obvious! from(the  halachici details’ of(1 TCHUM. I The
weekdaysrare[forcgoing.Shabbatrisfor stayingput{as
definedbyihalacha)@andbeing@ableto"relax"@andponder
Gld's(CreationiandMasteryoverall.

Arsamplerof(therMNIwas storedras alremembrance(for
futureigenerations.

NMITZVA WATCH

AccordingdtodRambam,dtheOprohibitionCdof JT'CHUM
SHABBAThas[dwol[phases.[The[Torah[prohibitsCgoing
outside[@O2MILBoundary,IhatldistanceBeingldelated
to@helBize[df(Rhe[&ncampmentlnRhe[Midbar.[This[ls
“logical"BecauseliktWaslihfheldontext[of(dheléncamp]
mentCbf[BneilYisrael(Xhat[(the[prohibi[ltionCvas[First
commanded.[TheSagesldrasticallylfeducedfheldistance
onelhayl[do[dutsideisCplaceldfldwelling”, Ho@hered
MIL[Gr[2000(AMOT{approx.d Em.).[This[dneasurelWas
“borrowed”dromIhe[Torah’s[discripfion[df(fhellevite
cities[(XhelB[dities[dflfefuge@nd@n(@dditionald2[dities[tb
belgivenoiheleviyim[afterfdonquest[and$ettling[of
EretzMisrael)@ndTheirldity dimits. [ThisIboMas[@[logic”
tol.

RambanholdsthatCtheOwholeCtopicClof CIT'CHUMOis
Rabbinic; OthatOOtheOTorahOdoesOOnotOhavesucha
restriction,@ndIhatfhelpasuklihfhisideek’s[Sedralffom
which[Rambamearns[T'CHUM, OstalkingCaboutCother
Shabbatbhatters.

ItOsdmportantbfealizefhatfhelgrohibition@f(1'CHUM,
be[k[D'Oraitaldr[ID'Rabbanan,ivas[fot[ineantoput@
limitldn[Physicall@xertion@rfheldistancel@[personlihay
walk[dnZhabbat.[AlpersoniWholves[ih(dHouselih[fhe
boondocks[yenemsvelt)Whichi$Obcated[dn@dmalllplot
oflandith[@Fencel@round(it, is[destrictedfb[d[distance
of[@bout[d[RilometrerldutsideBisfence.[Another(Person
who[dives[in[&[bigLdity[canWalkdromConel&ndlolthe
otherfrom [GiloMo[RamotldandBack[@gainiles@nd
milesMandhot[have@[problemGf(T'CHUM@tEAIIl.(And
evendheirstCguyvithdhehousehear[holdthersC¢an
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walk@round@nd@roundhis[propertydlII3habbatbng.
AsOongCasCheldoesChotCgolbutsidehisCOT'CHUM, Che's
okay.[{Not[deally,[Becauselhefas@ofigure[duthivhy[he
spends[@lIZBhabbatWalkinghldircles[@roundBis[Aome.)
ThefbpicsBf(M'CHUMEndEIRUV@rel[domplex.Thisdnly
touchedldn@fewldoints.

Sh'ui'i 7th Rliya 16 p'sukim 117:116

[P> 17:1m7)] ThelPeople journeytoiRefidim and again
complainiaboutithelackiofiwater. (Itfis'notithe complaint
itself that"angers" Gid(Tit’is the apparent/lack’ of  faith
and(thedoubtrin’thervaluerof thel ExodusIthat castsia
negativel lighton( the(People.) ‘In(response, G d[ tells
Moshertorgather(therEldersiand(People andistrikelatock
in‘their presence/withrhis'miraculous staff. The resultis
water forithe/People.

[P> 17:8006)] The(final 9(p'sukim({(itCiscalso the Torah
readinglof Purimmorning, [@andthis/yearit/is theMaftiriof
Shabbat(Purim(in/ Yerushalayim)( tell of( the attack by
Amalek(lon ithe( fledglingination[lof(/Israel. 1t lis ithe
architypicalfightagainstithose 'who 'would seek( to
destroy(us. IThis( battle repeats itself (1 differently (]
throughoutiJewish History.

[P> 17:14003)] Gd tellstMoshe towritecdown[and tell
Yehoshua( that 10(Grd) willCwipeout the 'memory of
Amalek... This(isinotjustilsrael's battle, but/Gid'siaswell.

Haftara 52 p'sukim'Sho'ftim 4:4/5:31

In(the(time of the Judges, (Bnei Yisrael found/themselves
cruellyoppressed. Inthesedralittwas Par'o; inthe(haftara
itlisYaviniandrhisigeneral, [Sisra.[Devorahienlists/Barak/to
lead"aniarmyagainst them. With[ the success/ of  the
battle, ' Devorahsang a/songiofipraise/andthanks/to/G/d,
similar(in‘nature to'that/ofiMoshelandBnei'Yisrael/in'the
parsha. Sotoo, thePeople'sifaith/in(Gidrhad similar"ups
anddowns" tothoselin(the[sedra.[Devorahwas_key[to
restoringrarhighrlevelrofifaithin(Gidramong(the People
and(in(leadingthePeople(toigreatvictories.

S'faradimireadthe Songrof Devorahlas thel haftararfor
B'shalach. Ashkenazim(start/earlierrandincludelinithe
reading(the storyofiSisra'sitemporary escape/fromBarak
andrhiscarmy,Lonly(to[find chiscdemiselat the hand{and
tentpeq) of Yael, wifeiof (CheverHaKeini.

THE JERUSALEM INSTITUTE OF JEWISH LAW
Rabbi Emanuel Quint, Dean

Lesson # 268 (part one) « L abor L aw

Thelawsthat regul ate the rel ationship between an employer and
an employee are similar to laws regulating an owner and a
lessee, the subject matter of our last few lessons. The employer
leases the employee to do work for him. In most societies there
are laws, customs, contracts, and agreements that govern the
relationship between an employer and an employee. The
halacha recognizes these as being binding on Jewish people
covered thereby. However, there are situations where there may
not be an agreement or custom or laws or regulations to govern
their relationship, or some aspects thereof; or the parties may

from page 3

ARSHAXTX

Upperlleft @re theRillar of Cloud by day(@and the Pillar (of Fire by hight.

Belowthem(is [theDavkalludaicalClipart[scene [df the [Splitting [Gf the
sea.

Thetambourine (in the middle S TOF MIRIAM.

The ftire with @ blowlout represents the wheels (of the Bgyptianichariots
that(fell(6ffland [dausedthe chariots b [Becomebogged [down(ih [the
sealbed.[Partloftheldestruction of (Egypt ook [placeWhenltheir
supreme drrogance(turned (toshockand(panic/when(the wheels[came
offlthe chariots. Soonthereafter, the waters (of the [Sea drownedthem,
but[thedemoralizing [effectCof the (WheelTosing (Waspartof (their
punishment.

UpperTrightTis [the Water ‘doming from[@rock that Moshe Struck Wwith
the Staff.

Thebird inderfthe [streamdf Water is @[quail, [as in [quail TT5’LAV, Fhat
preceded(the MNI(i.e.[manna).

The o "¢hallot o the Meft [of (the [quail [is ILECHEM IMISHNEH, Lwhich
commemorates fthe double [portionof MN fhat féll Gn [Friday inlorder to
provide[for[Shabbat. We Mot onlyltseldoubleldhallotlonShabbat o
remember(the MN, [But We [coverthem Top@nd [Hottom b remind Us [of
thetwo [ayersCof Cdewthatprotected [the "MN.[TheMNWasour
introductionfo[Shabbat. Seefhelcandle sticks fopdenter.

Themorm/ate Theléftlover MN Tithere [Should INot Nave been@ny.

Threefacets[of[the [battle FagainstrAmalek [ {bottomleft C&[center):
Moshe'supraised(hands, [Yehoshua's[sword,[dnd [the [pen with[which
the [dccount [of the [Dattle Wwas Wwritten down.

Lower [rightis [the [representations 'of [the Haftara.[Thelsinging (bee is
Dvora.[Thunderbolt[3=BARAK, [Devorah'sassociate.[ Milk [ that[ Yael
gave [fo[Sisra,land he tent [peg withWhichshe Killed Thim (when e [fell
asleep.

Thepiecelaffarick Wallfepresentsthe Mrick patternfofwords [infthe
Torahfor/AZYASHIR.

Theupsideldown MeartTefers o hephrase VAYEIHAFEICHT'VAV...
Par'ohad@lichange of Neart... @gain.

The[stop[signwith[Shabbaton fitfis [for[placing[at The limit[df[dne's
T'CHUM SHABBAT TiStop! Do INotwalk further in This direction.

wish to abide by the law asit exists in halacha in preference to
formal agreements, or laws or customs; or the workplace is
small and the relationship between the employer and the
employee is such that industry-wide or even company-wide
policies and agreements either do not exist or do not apply; or
there are exemptions under thelaw for such small businesses.

The concept of dtrikes is of recent origin in halacha. Since the
right to strike is often recognized by governmental legidation,
the halacha recognizes such rightswith afew exceptions. | have
added a section regarding strikes.

Agreements and the laws of the land govern

Halacha recognizes agreements, contracts, and the laws,
regulations, and customs of the land regarding the
employer/employee relationship as being binding. The contracts
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may be industry-wide, company-wide, or individual. To the
extent any exists, it may govern all aspects of such relationships
such as term of the agreement ;hours to be worked; wages,
bonus, and overtime to be paid; vacations, sick leave;
promations; grievances; uniforms to be worn and/or supplied;
working conditions; whether meals are to be provided by the
employer; issues such as portal-to-portal pay, seniority;
retirement funds, medical funds, and hospitalization;
harassment; discrimination; and any other matters that come
within the area of |abor relations.

If there is no minimum wage law for a particular class of
workers, the employee must be paid a wage at least equal to the
minimum received by othersin like employment.

When the employment begins

The best method to bind the employer and the employee is to
have an agreement made binding by a kinyan. (The term kinyan
has been defined many times in these lesson. It consists of the
promisor taking hold of an item owned by the promisee, most of
the time a handkerchief is used. Absent such agreements,
practices recognized by the community as binding in such
instances will be binding. However, it is not necessary to have a
kinyan or a written contract to make binding the relationship
between the employer and the employee. Absent a specific
agreement, Hal acha recognizes that the empl oyment commences
when the employee begins to work pursuant to the request of the
employer. This is not similar to the agreements described in
some prior lessons where agreements can be binding by mere
words. In this case the agreement becomes binding on the
employer when the employee commences to work. As soon as
he commences, both parties are bound.

TheHoursto Be Worked

The agreements between the parties will govern the hours to be
worked. Most often there are laws or regulations, or custom in
the community or trade, controlling the length of hours. If there
is a new community without custom as to hours to be worked,
but the majority of the workers are from a community where
there wasa custom, such custom is foll owed.

Absent the foregoing, Halacha recognizes a 12-hour day
commencing when the employee leaves his home for work until
he leaves the place of employment. During that span, he is to
receive time for eating his lunch and time for prayers. If the
employee is paid by the hour of work, then he is not paid for
prayer time and he may say the full prayers. However, if he is
praying on the employer'stime, he must shorten his prayers.

From thisit can be seen theimportance that Halacha attachesto
the employee's putting in an honest day's work. On Friday and
the days before Holy Days, the workday is shortened to permit
the employee to reach home and make proper preparations for
the Sabbath or Holy Day.

When Meals Are Supplied by the Employer

If there is no agreement between the employer and the empl oyee
as to whether the employer will furnish meals or snacks for the
employee, the custom of the community or trade, if any, is
followed. If there is a community practice to supply meals
and/or snacks, and as to the quality and types of meals and/or
snacks, this must be followed. Absent any agreement or custom,
the employer is not obligated to furnish meals and/or snacks to
his empl oyees.

If the employee is employed to work as a servant or waiter in a
home and if there is an agreement to furnish meals and/or

snacks, the employee is entitled to the same type of snack that
the employer reserves for himself. The servant is technically
responsible for breakage of things when he is working in the
house; however, Halacha pleads with the employer not to
enforce this right in most instances, since the value of the items
broken is usually small and the employer can absorb this loss
better than the employee. It will be an even greater act of
kindness on behalf of the employer if the broken object is of
great value.

The Right to Strike

As will be seen in afuture lesson, in a section that will 1'YH be
entitled "The Employee's Right to Terminate the Employment;'
the employee may leave the employment in most instances. The
striking employee does not leave the employment, but
temporarily leaves the employment to obtain a certain goal,
most often an economic gain. The employee has the right to
strike as are governed by the legidation of the community
where he works. In Halacha the right is restricted in certain
areas such asa Torah teacher of children; hisright to strike must
be weighed against the rights of the children to have
uninterrupted Torah study; before embarking on a strike, such
teachers mugt obtain approval from a prominent rabbi who
should try to obtain a peaceful settlement of outstanding
disputes between the employee and the school where the strike
isto take place. Unfortunately, thereis along history of schools
where Torah is taught where teachers have sometimes not been
paid for long time periods due to lack of funds or in some
schools where the wages of the teachers are bedow par.
Sometimes the outstanding rabbis have sanctioned strikes to
sound the alarm to the lay |eadership of the school to raise more
fundsto pay the Torah teachers of the children aliving wage.

The subject matter of this lesson is more fully discussed in volume 1X
chapter 332 of A Restatement of Rabbinic Civil Law by E. Quint.
Copies of al volumes can be purchased via email:
orders@gefenpublishing.com and via website: www.israelbooks.com
and at local Judaica bookstores. Questionsto quint@inter.net.il

MEANING INMITZVOT
by Rabbi Asher Meir

Each week we discuss one familiar halakhic practice and try to show
its beauty and meaning. The columns are based on Rabbi Meir's
Meaningin Mitzvot on Kitzur Shulchan Arukh

Games on Shabbat

Last week we discussed the general disapproval of a hasty
stride, as well as the particular requirement to avoid a "broad
stride’ on Shabbat because of the prophetic commandment to
avoid weekday "ways' on Shabbat. (Shabbat 113 based on
Isaiah 58:13. Some commentators say that it is because of the
demand to "turn away your foot", mentioned in the same verse.)
This prohibition is suspended in the face of a mitzva. "Rebbe
Zeira said, When | would see the scholars running to shiur on
Shabbat | used to say, These scholars are desecrating the
Shabbat! But since | heard Rav Tanchum say in the name of
Rebbe Y ehoshua ben Levi, A person should always run to hear
the law, even on Shabbat, as it is written 'They will go after
Hashem like a roaring lion' (Hoshea 11:10), | run too."
(Berakhat 6b.)

What kind of mitzva is important enough? The Semak writes
that it is permissible to run even for Shabbat deight, oneg
Shabbat. This includes games that involve running, or running
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to see something interesting. And so rules the Shulchan Arukh:
"Youngsters who take pleasure in jumping and running, it is
permissible. And also to see something they enjoy”. (SA OC
301:2. This definitely does not include jumping and running for
training, as stated explicitly in Tosefta Shabbat 16:22.) This
includes also playing ball. While the Shulchan Arukh rules that
playing ball on Shabbat is forbidden (SA OC 308:45), the
reason is not the game per sebut rather the concern of forbidden
melakha, and in any case the Rema writes that the custom is to
belenient.

So far it seems that playing games on Shabbat is not only
permissiblein itsdlf, but is actually amitzva, onethat can permit
running, which is otherwise forbidden. However, as the Beit
Yosef points out (OC 308), there is another prominent source
bearing the opposite message. The Yerushami on Taanit
describes in great detail the destruction of Beitar in the time of
Bar Koziva. (Today he is often called Bar Kokhva, but to the
best of my knowledge the Talmud never uses this name.) Why
was it destroyed? One of the explanations is that they used to
play ball. Most commentators explain that they played on
Shabbat, as mentioned explicitly in Midrash Eikha Rabba (on
Eikha2:2).

One explanation is that they used to desecrate Shabbat in their
games, but even this explanation seems to single out game
playing as particularly blame- worthy, since presumably there
were other kinds of Shabbat desecration in the city aswell.

| haven't found any source that explicitly deals with this
paradox, but from a few commentators it seems that an
important distinction isthe element of competition. A number of
Rishonim explicitly mention that running and jumping are
permitted "because they dont do so in order to earn".
Apparently professional sports are nothing new and even in the
time of the Rishonim it was common to put money on sports
competitions. The Bach on OC 301 rules that the permission to
run and jump for fun isonly bediavad for thisreason.

This aso seems to be implicit in the words of the Shulchan
Arukh, which permits youngsters who enjoy jumping and
running, not youngsters who enjoy winning. Competition for its
own sake contradicts the spirit of Shabbat, which is entirely a
spirit of harmony and cooperation.

Playing sports is a positive occasional pastime for active
youngsters, as long as the enjoyment isin the activity itself. But
when the competitive urge becomes dominant, and the physical
activity secondary, this is an inappropriate delight, one that is
not considered an oneg Shabbat and doesn't justify haste on
Shabbat.

Publication Update: Both volumes of the book have already been
through page design, type-setting, and proof reading. It won't be long
now, 1Y'H, that wewill seeit IN PRINT.

Rabbi Meir authors a popular weekly on-line Q&A column, "The
Jewish Ethicist", which gives Jewish guidance on everyday ethical
dilemmas in the workplace. The column is a joint project of the JCT
Center for Business Ethics, Jerusalem College of Technology - Machon
Lev; and Aish HaTorah. You can see the Jewish Ethicist, and submit
your own Qs 7 www.jewishethicist.com or ww. aish.com

Simultaneous Rallies to mark 1000 Shabbatot

that Jonathan Pollard has been in prison
Motza"Sh (Jan.22) from 7:30pm
Jerusalem; Opposite US Consulate, Agron
T.A. Opposite U.S. Embassy, HaY arkon
Details: 054-568-4481, 054-522-8506

TANACH

Spiritual and Ethical Issuesin the Historical Books of Tanach;
JOSHUA, JUDGES, SAMUEL, KINGS (Nevi'im Rishonim) by

Dr.Meir Tamari

The Glorious Renaissance - A Jewish King! - Part 4

Y oshiyahu had restored the Davidic kingdom, both spiritually
and palitically. The remnants of the 10 tribes that remained in
the land came under his rule and al of lsrael turned to
Yerushalayim and its Temple. In contrast to the Pesach that
Hezkiyahu had made when many people did not come to
Y erushalayim, the masses from Judah, Shomron, and the Galill
poured into the Temple when Yoshiyahu caled them to
celebrate the chag. The king went to Bet El and Shomron and
destroyed the altars and asheirat of idolatry, including the altar
that Yeravam ben Nevat had erected when he seceded from
Yeushalayim. He burnt the bones of the idolaters there, as
foretold by the prophet to Yeravam when he set up the altar.
"There was none so righteous as Y oshiyahu before him neither
did anyone arise after him" (Mdachim Bet 23:24-27). Ye&t
Hashem did not send a miracle to save this pious king as He had
done for Hezkiyahu when Sennacherib king of Assyria besieged
Yerushalayim.This poses a question that takes many different
forms both in Jewish history and in that of the nations of the
world. Our Sages differed in their explanation of this seeming
injustice, however, none of them even considered that Hashem
was not involved nor that G-d is not always just.

The Middle East wasin chaos as the major power, Assyria, was
crumbling before the revolt of the Babylonians and Medes.
Pharaoh Necho, one of the few kings of Egypt whose personal
name has come down to us, brought his army to try to assist
Assyriaand thereby reassert Egypt's former power in the region.
In order to reach Carchemish on the Euphrates, Necho had to
lead hisarmy along the coastal plain of Eretz Yisrad till Hadera
and Wadi Ara of today, then through the Jezred Valley and on
to Mesopotamia. Y oshiyahu took his own troops to head them
off at Meggido, the western point of entry to that valley. There
is evidence to show that Meggido had for centuries in the past
served as a base for Egyptian troops and that also explains
Necho's going there. Hearing of Y oshiyahu's move, Necho sent
diplomats to dissuade him, saying that he was no threat to
Judah; al he wished to do was to pass through to Carchemish.
Furthermore, he claimed that G-d Himsdlf had sent him and
therefore it was futile for Y oshiyahu to try and prevent him. His
reference to G-d has been taken by some ssimply to refer to his
idol, while others have seen this as referring to Hashem. Such
recognition of the One G-d by gentiles are common in the
Tanach e.g. Cyrus saying that Hashem had commanded him to
rebuild the Temple; similarly, early 20th century Englishmen
were moved to Zionism by their belief in Hashem's Tanach.

Y oshiyahu refused to listen to Necho's diplomacy either because
he did not believe that indeed he only wanted passage through
Israel and was not using this as an excuse for conquest or
because he thought that Hashem would protect him.
Irrespective, the king of Judah hastened with his army to
Meggido to head Necho off. Before the actual battle began, the
Egyptian archers fired a volley of arrows - 300 of them, which
pierced the Jewish king "like a porcuping'. His servants
hastened to carry their dying king on his chariot to
Yerushalayim, but he died on the way. As he was dying, he
whispered in Yirmiyahu's ear; "Hashem is righteous, | have
disregarded His Word" (Eicha Rabba 1).
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Parshat Bo which tells of Egypt's collapse at the 10 plagues, has
as its haftara, the victory song that Yirmeyahu sung on the sub-
sequent defeat of Pharaoh Necho by Nebuchadnezzar at
Carchemish (Abarbanel on Yirmiyahu 46:10). Only two of our
pious kings merited eulogies expressed in the Tanach: Israd's
firgt king, Saul who was mourned by David when he fell on the
Gilboa - "How are the mighty fallen?' (Shmue Bet 1:17-27)
and Y oshiyahu by Yirmiyahu when he died in battle at Meggido
- "And he and all the singing men and women mourned him in
their lamentations to this day and made them a chok in Isragl
(Divrei HaY amim Bet 35:25. Also Zechariyal2:11). According
to Josephus, Yirmiyahu wrote Lamentations as a dirge on
Y oshiyahu's death; Chazal at least attribute the first of the kinot
in Eichato hisdeath.

Y oshiyahu's death and defeat despite his saintliness and piety
have been ascribed by our sources to two possible causes, both
of which have great bearing on our own religious and spiritua
behaviour.

"He did not consult the prophet Yirmiyahu"; rather trusting in
his own interpretation of the promise, ' the sword shall not rise
in your land' to mean that Israel would always be victorious.
Often, religion leads us to smugness, to pride and to arrogance.
Yeho'ash, notwithstanding his piety and good deeds in
rededicating the Temple and purifying it from the Tum'a
introduced by his father and his grandmother, nevertheless
arrogantly allowed himself to be convinced that he was a deity.
Hezkiyahu boastfully showed off with his treasures before the
emissaries of Bavel; thereby leading | saiah to prophesy that they
would be the ones to destroy Y erushalayim and the Temple. The
Admor of Kotsk explained the verse wherein Moshe reminded
Israel, "Anochi, | stood between you and Hashem" (D'varim
5:5), to teach that the, the ego, keeps a person from G-d.

The Aggada tells us that Y oshiyahu died because of the sins of
his generation, who were not worthy of such a righteous king
(Pirke D'Rabbi Eliezer 17). Despite al their outward
manifestations of piety and their public demonstrations of
observance, many of the peoplein their private lives and behind
that facade, were evil and continued their idolatry. Since the
practice of Judaism entails many external acts, but without our
ability to monitor the holiness or the purity of these mandatory
religious acts, false- hoods may easily occur. The Torah writes,
"A person shall not defraud his fellow" (Vayikra 25:17), I'amito
- spelled with anAYIN; R' Menachem Mendel of Kotsk taught
that a person should not defraud, I'amito with an ALEF, hisown
truth.

This is the 68th installment in Dr. Tamari's series on "Tanach
and its messagesfor our times’

MISC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] MicroUlpan

[5] A Touch of Wisdom, A Touch of Wit
[6] Gematriya

[7] Torah from Nature

[8] Erev Shabbat Shira

[9] From the desk of the director

[1] From thevirtual desk of theoU V EBBE REBBE

The Orthodox Union - via its website - fields questions of all typesin
areas of kashrut, Jewish law and values. Some of them are answered by
Eretz Hemdah, the Institute for Advanced Jewish Studies, Jerusalem,
headed by Rav Yosef Carmd and Rav Moshe Ehrenreich, founded by
HaRav Shaul Yisradi zt"l, to prepare rabbanim and dayanim to serve
the National Religious community in Israel and abroad. Ask the Rabbi
is a joint venture of the OU, Yerushalayim Network, Eretz Hemdah...
and thelsrael Center. Thefollowing is a Q& A from Eretz Hemdah...

My son has a wooden train-track set [the questioner
included alink to the product's site]. Isit forbidden for me
to help him put it together on Shabbat?

A The gemara (Shabbat 122b) comes to the conclusion that

thereis not (usually?) a prohibition of BONEH (building)
in regard to keilim, which we will understand as not overly
large objects that are not connected to the ground (see Beit
Y osef, Orach Chayim 314). However, the gemara addsin that if
one is TOKEI'A (which we will trandate as firmly force one
piece into another) then there is a Torah prohibition. Rashi
posits that even in that case, the prohibition is not BONEH but
MAKEH B'PATISH (the final action to create a usable object);
others say there is BONEH by keilim when built strongly. The
Shulchan Aruch (OC 313:6) indeed rules that one can put
together (or at least return to one piece) utensilsthat are made of
different parts when the connection isflimsy.

While even a moderately strong connection is forbidden
(rabbinically) (Mishna Berura 313:43), there are different
opinions as to where to draw the lines between the categories,
which are anyway difficult to quantify (see Magen Avraham
(313:11) and Bi'ur Halacha (ad loc.)). There is also a question
whether one is allowed to assemble an object that is usualy
connected firmly, if he does so in a flimsy manner. The
Shulchan Aruch (ibid.) is lenient, whereas the Rama (whose
opinion ismost important for Ashkenazim) isstringent.

Upon visiting the Internet site you supplied, it appearsto usthat
the interlocking tracks are not strongly connected but may
bel ong to the middle category, which could makeit problematic.
It also appears that the set can be used in two ways, with
different halachic implications. One can set up the tracks so that
thechild will run the train along them without changing the
tracksfor days. Alternatively, the child may enjoy or the parents
may require that the tracks be taken apart and reassembled
daily. According to most poskim, the latter case is permitted,
even if the connection is not flimsy. Thisis based on the Magen
Avraham (ibid.:12) and Taz (ibid.7) that things whose use is by
constantly opening and closing them are not bound by the usual
parameters of building. Although there may till be a rabbinic
prohibition despite on€e's intention to undo the assembly, several
poskim say that if we are talking about a child's game which is
regularly taken apart ,it is permitted (Shemirat Shabbat
K'hilchata 16:(53); see also Piskel Teshuvot 313:4). Thisisthe
main point behind the machloket regarding "Lego" on Shabbat
(upon which there is a lack of consensus among poskim and
practice), and our distinction is pertinent there, aswell.

Our case has elements of stringency and leniency compared to
Lego. On one hand, not only is forming the track a game itsdlf,
but it also functions as a kli, a track and even a bridge for the
train. Thus, putting it together may be significantly "building.”
On the other hand, the connections appear to be significantly
weaker than Lego. There is certainly room for leniency,
especialy for a child. However, if you want to be involved in
making tracks that will last for an extended period of time, then
it isboth halachically prudent and practically logical to do soon
adifferent day.
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Let us briefly address the matter of your son, generally. Has he
reached the age when he can be educated in mitzvot? In regard
to forbidden actions, thisisfrom thetime that he understandson
areasonable level what it means that something isforbidden for
him. One should teach a child at that stage of development not
to do that which isforbidden for adults. (In this and other cases,
thereis much moreroom for leniency, sincethe correct halachic
ruling is unclear). It is also forbidden to give a child of any age
something that is forbidden to eat or to play with. It is only that
when a small child takes for himself we need not intervene (see
Shulchan Aruch, OC 343).

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly par sha sheet
published by Eretz Hemdah. You can read this section or the entire
Hemdat Yamim at wwww.ou.org or www.eretzhemdah.org. And/or you
can receive Hemdat Yamim by email weekly, by sending an email to
info@eretzhemdah.org with the message: Subscribe/English (for the
English version) or Subscribe/Hebrew (for the hebrew version). Please
leave the subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day

Though many of our rationalizations may be true, they are not
real truths to us as long as we are employing them as
rationalizations.

- From A Candle by Day by Rabbi Shraga Silverstein

3 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

The children of Isragl are trapped between the sea in front of
them and the Egyptians pursuing them from behind, and they
call out to God to save them. Severa verses later, God says to
Maoshe, "Why are you praying to me, speak to the children of
Israel, and tell them to move forward." Rashi is perplexed by
God's response to Moshe, for we were not told that Moshe had
been praying to God. Rashi explains that Moshe was in fact
engaged in prayer, and God's answer was, "Now is not the time
for lengthy prayer, now is the time to move forward." Evidently,
there is a time for prayer and a time for action. But how does
one know how and when to choose between these two
alternatives?

In his semina work, Eim Habanim Semeicha (1943, Budapest),
R' Yissachar Shlomo Teichtal deals with the unbdievable
tragedy unfolding in Europe, but moves forward to a prophetic
analysis of the Jewish people after the Holocaust, rebuilding
their future in the Holy Land. On page 471 (of the English
edition), he deals with the subject of "faith without action," and
relates to the question posed above. He quotes the Rambam who
states that, "every belief needs an action to strengthen it." Thus,
he concludes, God was saying to Moshe, "Move onward toward
the sea and show Me the unfailing belief in God Who will
perform amiracle, aswas donein previoustrying moments."

Rav Teichtal continues by applying this rule to the belief in the
coming of the Mashiach. "A person waiting for the Mashiach to
come and transport him to Eretz Yisrael indicates alack of total
faith intheMashiach.”

The messageisclear: Now isthetimefor action.
Rabbi Yaakov Zev, Jerusalem

TORAH THOUGHTS as contributed by Aloh Naaleh members for
publication in the Orthodox Union's 'Torah Insights, a weekly Torah
publication on Parshat HaShavua

4 MicroUlpan

Rather than a word or two this week, we're presenting some
rules of HaAcademiya. Abbreviations in Hebrew are marked
with a GERESH (or GERSHAYIM), apostrophe or double
guote, not a period. E.g.

v, not .9 (telephone)
790 Y3 'M, not .n9

1300 '0n0 NVWIN, not .on
37015 1", not .4.n (P.0.B.)
"N, not 3N

5] A Touch of Wisdom, A Touch of Wit

A poor man cameto R' Menachem Mende of Rimanov and told
him of the bitterness of hislot and how he wasin need of money
for even the most basic necessities. The Rebbe was very moved
and gave him a sizable gift. After the poor man had left, R
Menachem Mendel called him back and gave him an additional
sum of money.

"Rebbe, why did he give him money twice?', asked those who
were closeto him.

"When the poor man came to me and told me all his woes, | was
very moved and gave him money. That, however, was not
charity. It only helped aleviate my distress. | therefore called
him back and the second time gave him charity."

Shimuel Himelstein has written a wonderful series for ArtScroll: Words
of Wisdom, Words of Wit; A Touch of Wisdom, A Touch of Wit; and"
Wisdom and Wit" - available at your local Jewish bookstore (or should
be).

Excerpted with the permission of the copyright holder

e GematriyaTwins
HASHEM YIMLOCH L'OLAM VA'ED = 376 = SHALOM

This pasuk which proclaims G-d's everlasting ruleis quoted in
davening freguently. Its numeric value matches that of one of
G-d's names, and aword filled with many meanings - SHALOM

71 Torah from Nature

Thorny Devil, ak.a. Moloch, is a strange looking, low-moving
lizard of Australia...Not at all aggressive, it defends itsef by
changing color to match its surroundings... tucking its head
under its body and exposing the false head (a knob on its
neck)... feeds exclusively on ants, eating them one at a time
using itsfast moving tongue...50 antsminute... ameal can reach
3000 ants and take an hour... absorb water through their skin...
collecting dew on the ridges of their body... live 15-20 years...
endangered species...

(8] Erev Shabbat Shira- Takeabird to lunch

There are two reasons (at least) for the custom of feeding birds
on Erev Shabbat Shira. (Although the minhag is associated with
Shabbat Shira, there is a halachic problem in feeding birds -
other than one's own birds) on Shabbat. Therefore, the "transfer”
of the custom to Erev Shabbat.

The Torah (in Parshat B'shalach) tells us that some people went
out looking for MN on Shabbat, even though G-d (through
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Moshe) had told then that no MN would fall on Shabbat and
that they were to stay put. We have a Tradition that the people
were Datan and Aviram, and that they had scattered MN around
the camp late Friday night and were planning to "make a liar"
out of Maoshe by "finding" the MN on Shabbat morning. Their
plan was thwarted by birds that had eaten up the MN. This
preserved the integrity of G-d's word and Maoshe's. In grateful
acknowledgment, the custom came about to feed hirds (who
food supply during the winter is skimpy, at best) on (Erev)
Shabbat Shira.

A different reason - but one that also is based on HAKARAT
HATOV, isthat we "borrowed" Song from the birdsin order to
thank G-d and acknowledge Him for the miraculous events of
the Exodus, which culminated with the Splitting of the Sea.
Song is the bird's method (so to speak) of praising the Creator.
Since we used that medium at the Sea, we feed birds on (Erev)
Shabbat Shira.

One way or the other (or another), we need to be sensitive to the
needs of other creatures, and to teach our children about
HAKARAT HATOV.

(9 Divrei M enachem

This Shabbat, Shabbat Shira, we sing Shirat Hayam, the Song of
the Sea (Shmot 15:1-19). The song, which extolsBnel Yisrad's
miracul ous deliverance from the Egyptians at the Red Sea, must
surely be one of the most poignant and enduring in the annal's of
our holy literature.

A pivotal declaration of the Song is the proclamation by the
Jewish people that, "Thisismy G-d and | shall glorify Him!"
(ibid 19:2).

Rabbi Mendel Lewittes z"| records that this all-encompassing,
incisive recognition of G-d was an amazing feat, considering
that philosophers tend to render the concept of G-d as remote
and inaccessible. Indeed, so mysterious is G-d that the Kabbala
describes the Almighty in terms that, "No thought can grasp
Him at all".Moreover, when we consider Moshe's struggles to
perceive the Divine Presence, we are considerably moved by the
Midrashic observation that even the most humble Jew who
came up from the sea was able to point to G-d and make the
profound commitment to exalt Him.

The opening words of the Song are written in the future tense -
"Then shall Moshe and all the Children of Israel sing» And
indeed, thousand of years later, we, the children of those
children, gill chant, "This is my G-d" in our daily prayers. It
seems to reinforce what our sages said in the Haggada that each
of us should see ourselves as having | eft Egypt.

Shabbat Shalom, Menachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catrie
Sugarman intended to increase the knowledge interest, and
anticipation of the reader, thereby hastening the realization of our
hopes and prayers for the rebuilding of Jerusalem and the Beit
HaMikdash.

When Kohanim Ate K odshel K odashim cont.

Where in the Mikdash complex did the Kohanim eat Kodshei
Kodashim? The Mishna in Zevachim 5:3 notes that the "male
kohanim" ate their Kodshei Kodashim "within the curtains’
which was equivalent to Ezrat Yisrag and Ezrat Kohanim

further to the west. It included adjoining chambers which were
built in non-sacred areas and opened onto the Azara as well as
the Bayit itself. But entrance to the Bayit was restricted and the
Kohanim certainly did not turn it intoadining hall. It isalso not
likely that they ate in the open air, especialy in winter. Which
chamber located in a non-sacred location but opening out on the
Azara fulfilled these conditions and also possessed the facilities
which enabled the Kohanim to eat their Kodshel Kodashim
there? The Mishna in Midot 1:6-9 describes Beit HaMokeid
("the Chamber of the Hearth") on the north side of the Azara as
a domed spacious chamber where Kohanim who had the "early
shift" dept. "There were two gates to Beit HaMokeid: one
opened to the Cheil (the rampart - a non-holy area) and (the
other) one opened towards the Azara' which made Beit
HaMokeid a suitable place for Kohanim to eat Kodshe
Kodashim. And as the Mishna tells us, "vends of flagstones
divided the holy from what was not holy". (The Kohanim dept
in the non-holy area, they couldn't even sit down in the holy
areq, let alone eat or deep there!) "There was alarge fire fed by
massive logs in Beit HaMokeid where Kohanim who went
barefoot on the marble floor would come and warm themsel ves®
(Midot 1:1, Tif'eret Yisrael 3). Thisfirewas aso used to prepare
food for the Kohanim.

The Sefer HaChinuch explains "that we are commanded to show
great respect and honor with reference to anything having to do
with the Beit HaMikdash. This way we learn awe, deference,
and humility when we are in the Mikdash and remember it
wherever we may be. True respect is shown to that Korban
which has the power of effecting atonement when it is eaten by
the servants (of G-d), the Kohanim, themselves, and not just
given to their slaves or dogs or sold to anybody. And certainly it
isamark of honor if it iseaten in aholy place", i.e. on Mikdash
grounds (Mitzva 102). The question arises. What is the
difference between Kodshel Kodashim which must be eaten by
the Kohanim "within the curtains', and Kodashim Kalim which,
aswerecall, can be eaten by the Kohanim and their households
anywhere within the walls of Jerusalem? Sefer HaChinuch
explains, "The eating of Kodashim Kalim cannot be (compared)
to the eating of the meat of Kodshel Kodashim - the Chatat and
Asham. When Kohanim eat Kodshel Kodashim mest, the
process of effecting atonement is completed. As our sages of
blessed memory have said, '(When) the Kohanim eat (Kodshei
Kodashim), those who have brought the sacrifices attain
atonement.' The difference is that when the Kohanim ate
Kodashim Kalim or Teruma ("priest's due"), this neither added
nor detracted from the merit of the person bringing the sacrifice
or giving Teruma."

Korban HaGer - The Korban of the Proselyte

The Torah says, "'When a Ger - convert to Judaism - sojourns
with you or one who is among you throughout your generations
and he shall prepare afire offering, a satisfying aromato G-d, as
you do, so shall he. For the congregation - the same decree shall
be for you and for the Ger who sojourns, an eternal decree for
your generations; like you, like the prosdyte shall be it before
G-d" (Bamidbar 15:14,15). The Gemara comments, "'Like you,
like your fathers, just as your fathers entered the Covenant only
by Brit Mila, Tevila (immersion), and the sprinkling of blood
(the offering of Korbanot, Shemot 24:5-8), so shall they (Gerim)
enter the Covenanty and the sprinkling of blood" (Keritot 9a).
Rambam summarizes the Halacha, "In three stages did Yisraedl
enter into the covenanty Brit Mila, Tevila, and a Korbam It is
written, "And He sent the youths of the Children of Isragl and
they offered up Olot and they daughtered sacrifices as
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Shelamim... (Shemot 24:5). Therefore in the future, a non-Jew
who wants to enter the Covenant and take refuge under the
wings of the Shechina and take upon himsdf the yoke of the
Torah, requires Mila, Tevila and a Korbam A woman requires
Tevilaand a Korbam And what Korban does a Ger bring? One
animal sacrifice (amale goat, calf or sheep) for an Olah or (if he
choses) two turtle-doves or pigeons; both birds are offered as
Olot. Today, in the absence of a Korban, the Ger still requires
Mila and Tevila. When the Mikdash is rebuilt, (then), he will
bring his Korban (Hil. Isurei Bi'ah 13:1-5). An interesting
Gemara reads, "if a Ger was converted on Erev Pesachy Beit
Hille rules, 'One who separates himsef from the state of
uncirumcision (i.e. a Ger) is (compared to) one who separates
himsdf from the grave (Therefore) lest he becomes defiled the
following year by coming into contact with a corpse and say,
'Did | not perform Tevila last year and eat of the Korban
Pesach? n the same way, thisyear too, | will perform Tevilaand
eat of the Korban Pesach. He (the Ger) does not realize that in
the previous year, (before his conversion) he was not Jewish and
therefore was not susceptible to ritual impurity. However this
year (since he converted), he is a Yisad and therefore is
susceptible to ritual impurity" (Pesachim 92a). We derive from
this Gemara that in Mikdash days, the Ger was required to be
sprinkled with Me Chatat, spring water mixed with the ashes of
the Para Aduma (red heifer). And after the Destruction when
there is no Korban? "One who becomes a proselyte must set
aside a quarter (Shekd? Dinar?)for his Korban HaGer in case
the Mikdash is rebuilt R. Y ochanan ben Zakkaiy rescinded this
rule because it could lead to wrongdoing” i.e. the set-aside
now-sacred money might be used for secular purposes (Rosh
Hashana 31b). But can Gerim really be accepted in the absence
of a Korban? The Pasuk (Bamidbar 15:15) reads,"Throughout
your generations'. This means that (Halachic) conversions are
valid in al generations whether the Mikdash is standing or not
(Note Emek Hadavar).

"It is written, 'And let not the alien who has joined himself to
the Lord speak saying, 'The Lord will surely separate me from
His people (Yeshiyahu 56:3)... The Holy One Blessed be He
rejects no one; He accepts everyone therefore He says, "The
Ger did not lodge in the street(thlyov 31:32). R. Berechiya says,
‘What did He mean when He said that? In the future, Gerim will
be Kohanim serving in the Beit HaMikdash asit iswritten. “and
the Ger shall join himsdf with them, and they (the Gerim) shall
cleave (Venispechu) to the house of Jacob" (Y eshiyahu 14:1).
And "Venis- pechu" only refers to "priesthood" as it is said,
“Put me (The Hebrew word used Sefacheini -"put me'- has
same the root as Venispechu.), | pray thee into one of the
priest's officess In the future, Gerim will eat of the Lechem
Hapanim(thShemot Rabba 19:4).

Catrid's book in progress. The Temple of Jerusalem, A Pilgrims
Prospective; A Guided Tour through the Templeand the Divine Service

Towards Better Davening and Torah Reading

Mini-column this week. Same point will serve both davening
andlayning.

The word MIKDASH, the stand-alone ¥4, and the connective
v1pn have a SHVA NACH under the KUF and a DAGESH
KAL in the DALET. The word would be broken into syllables
as MIK and DASH. There is one exception to this form. In
SHIRAT HAYAM, Sh'mot 15:17, =7 33in 3N YIpn
Notice that the KUF hasa DAGESH CHAZAK init, making its

SH'VA a SH'VA NA. The DALET does not have a DAGESH
KAL. The word is pronounced MIKK'DASH. The KUF is
stressed, the DALET would be pronounced differently if we
distinguished between the two forms of the letter, as the
Teimanim do. MIQ-DASH and MIQQTHASH (TH as in the).
It'sasmall point, but thisform of &pw isunique.

TTR'DDL ES are Torah Tidbits-style riddies on

Parshat HaShavua (sometimes on the calendar). They are found in the
hard-copy of TT scattered throughout, usually at the bottom of different
columns. In the eectronic versions of TT, they are found all together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double prize a
CD from Noam Productions and/or a gift (game, puzze, book, etc.)
fromBig Deal

Last issue's (BO) TTriddles:

[1] Lavan, Aharon, and Par'o many times

[2] Connection between thisweek's sedra and King Achav
[3] #Paint of Departure and Bruto Duration

[4] The 114 connection

[5] Savana, Banana... among others

[6] Par'o said it thrice; David HaMelech twice; and someone
elsesaid it once. Who?

[7] plus 2 elements from the ParshaPix

And theenvelope, please...

[1] LEV (heart). The word is used in the sense of "the heart of
so-and-so" for only three people in the Torah. Lavan, Aharon,
and Par'o. Lavan's heart was "stolen" by Yaakov when Y aakov
left without telling Lavan. The breastplate of the Kohein Gadoal
(CHOSHEN) was to be worn on "Aharon's heart". From Sh'mot
7:31t014:8, the phrase LEV PAR'O appears 13 times.

[2] Thiswas atrickier than usua TTriddle- now I'm sorry | put
in the word "king" as a red herring. Some- one might have
solved it without that word. King refers to Par'o, so that the
word technically fits. Focus though on ACHAV. Not ACH-AV
the king, but ACHAV spelled ALEF-CHET-BET with a "
between the CHET and the BET.As in the end of Rabbi
Y ehuda's acronym for the 10 Plagues. D'TZACH, ADASH, BA-
ACHAV. The connection is that ARBEH, CHOSHECH, and
B'CHOROT are the three plagues found in Parshat Bo, thefirgt
7 being in Vaeira. As expected, a couple of solvers found rea
connections between the infamous king and the sedra.

[3] This one was solved by a few people, even to the point of
being on the easy side, especially with the# sign to lead a solver
to G'matriya. The numeric value of the name of the city from
which the people of Israd left Egypt - namely, RA-M'SEIS, is
430, which isthe"gross' number of years of the duration of our
Egyptian"experience’. Actual time in Egypt was less; period of
real davery even shorter. But the Torah counts thetime from the
prophecy to Avraham Avinu through the Exodus as 430 years.

[4] This one should have been a piece of cake for our veteran
solvers. T'hilim 114 is BTZEIT YISRAEL MIMITZRAYIM...
That'sit.

[5] This was a fun TTriddle. Got by some of the expert
TTriddlers, but not past YYW (but he's still working on two
others). The answer is in Targum Onkees. In Sh'mot 10:9,
Moshe gives Par'o the famous answer to the question of who
will be going out to serve G-d. Moshe said (in Aramaic
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trandation) - with ULEMANA (our youngsters)and with our
SAVANA (senior citizens)... with BANANA (our sons) and
B'NATANA (our daughters)... etc. SAVANA and BANANA
jump out and said, "makeusinto aTTriddle" - sowe did.

[6] IVDU ET HASHEM - Serve G-d. Par'o said it three times -
first, right before ARBEH (locust), the threat of which almost
had Par'o capitul ating. Then again, after the plague of Darkness.
And a third time right after MAKAT B'CHOROT. David
HaMelech in T'hilim said it twice. Once, that we should serve
G-d with fear and reverence. The other time, to serve Him with
joy. The only other time the phrase appears in Tanach is in
Divre HaYamim, when Yoshiyahu said it during the
celebration of the bringing of the Korban Pesach in
Y erushalayim. Interesting how that connects with the times that
Par'osaidit. That'sit - 6 timesin Tanach.

[7] The unexplained plant in the ParshaPix is the hyssop,
ElIZOV, used to apply the blood of the Korban Pesach to the
doorposts and lintels of the Jewish homesin Mitzrayim.

[8] The other unexplained e ement of the PP was a variation on
a ParshaPixPuzzle of several years ago. Coke with the OKE in
the font used by CocaCola and the C made from a snake,
becomes a play on the words in the haftara of Parshat Bo -
Yirmiyahu 46:22, KOLAH K'NACHASH... its sound like a
snake... (or in TTriddle-talk, Colalike asnake).

Honors thisweek to YYW, RHM, and BY S (the new kid on the
block).

Thisweek's TTriddles:

[1] A dozen ballpoint penshave them - 5 lyar thru 15 Tammuz
[2] Dalfon the Fuller Brush man

[3] All of Torah and two portions

[4] A question, good food, bad

[5] Lavan, Nevayot, Nachshon, Aharon - What and who el se?
[6] Threedid thisin theTorah: Avraham, Lavan,

The Par sha Guide to Parenting by Amy Persky
B'shalach - Adapting to Change

The holiday of TU BiShvat falls between the parashot of
Beshalach, where the Israglites receive material sustenance, and
Yitro, where they receive spiritual sustenance.

As Jews, we try to model ourselves on God's ways. As parents, we
can see that we are responsible for our children's physical and
spiritual growth. B'shalach gives us severa hints about how to
respond to one of lifés frequent, but difficult challenges -
adjustment to change.

In B'shalach, God has brought the people out of Egypt, in order to
bring them to the land of Israel. But first, they must pass through
the desert. The people are nervous, hungry and unsure of what will
happen. They say to Moshe "for you have brought us into this
wilderness to bring death to this whole assembly by starvation!"
(Exodus 16:3). They have lost sight of the ultimate goal and aso
have lost faith in those who would lead them there. They are
concerned only with their immediate physical need - food. God
responds by giving them food (manna and quail), but His purposeis
not to give them mere physical sustenance, but to bolster their faith
- they shall eat flesh and bread, and "you shall know that | am
HaShem your God" (16:12). He wants them to know that they can
rely on Him to take care of them and to bring them safely to their

destination. When they learn not to collect manna on the Sabbath,
He knows their faith has been restored.

As the people of Isradl looked to Moshe to bring them through the
great transition of the desert, our children look to us to bring them
safely through the daily and sometimes trying transitions in our
lives. This can be just a car trip ("are we there yet?') or a much
larger transition - starting school, changing schools, moving to a
new neighborhood. God, in His infinite wisdom, knows what the
future will bring. We humans must rely on information that is
already available to us and conduct research to best predict what the
future will bring, and how to prepare for it. The more prepared we
are the easier it will be to prepare our children and support them
through this change. God clearly has an advantage, because He can
perform miracles. When the people of Isragl collect the manna, one
omer per capita, according to God's instructions, "they gleaned,
the-one-more and the-one-less, but when measured by the omer, no
surplus had the-one-more, and the-one-less had no shortage; each
man had gleaned according to what he could eat” (16:17,18). Here
there are both an objective measure (the omer) and a contradictory
subjective one (according to what he could eat). God was able to
personalize the portions of manna so that they were at the same
time objectively the same yet catered to the needs of each
individual.

Although we do not have this divine ability, we may begin by
giving each of our children the same objective preparation (an
omer's worth) but we must also give them according to "what they
can eat". Each child will have different anxieties about change;
some may be more upset about what they are leaving, and some
may be more concerned about what they are going to. We can
explore these differing anxieties with them in order to know what
fears to alay and what information or suggestion will help them
cope. But, more importantly, each child has different strengths and
skills that they can bring to the challenge of transition. Some may
want to join in the preparations and planning; some may prefer to
focus on the goal and not the process of getting there. Some may be
able to adjust to the idea and the reality of change quickly; others
may need more advance notice. Older children may remember
previous experiences and remind us of what worked and what didn't
work last time, and be able to learn from those experiences - both
about their own temperaments ("I'm like that during changes') and
about successful coping mechanisms ("it helped to read a book
about it", "to bring my favorite doll", "to visit first").

The people of Israel seem to have a short memory - 17:3 they are
again complaining about thirst. Moshe, whose memory of the last
occurrence is fresh, and who comfortably relies on God's
continuing sustenance, is understandably frustrated and losing
patience - "What shall | do with this people? A little more and they
will stoneme!" (17:4). We, who must rely mostly on ourselves, will
also experience frustration aong the way. When our patience is
eroding, it may help to ask our spouse (or other family member) to
step in to handle a particular child or a particular situation. In many
families, specific parent/child combinations run smoother than
others. We should rely on the strength of this sympathetic bond to
make the transition easier for al. (Sometimes Moshe speaks to the
people and sometimes Aharon - both the message and the
messenger have significance.)

Sometimes adjustments take a long time. The parsha tdls us that
"the Children of Israel ate the manna for 40 years, until they came
to settled land" (16:35). (Note, in particular, the use of the word
children here.) The burden is on us, the parents, to feed our children
the "food" they require while building the security that comes from
knowing that someone is in charge of their well-being, until they
safely reach the land of adulthood.

Amy Persky, LCSW, is a psychotherapist living in Jerusalem. Her

private practiceincludes children, adults and families. She came on
Aliyafrom New York in 2001 and is a perennial student at Matan.
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