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Bigthings; little/things

Thismonthris YOURS.../MitzvatomaketheJewishCalendar.Rashi'sfavoriterasthe
startingpointrofrtheTorah, thadritmotrbeenforrthe meedtorinclude B 'reishit, retc.
Whatrelserdid youlexpectiinitheeadtidbitforParshatBo.

TherbigrthingsrofrthistmitzvarincludertheprocessrofrKiddushrHaChodeshrintthe
timerofrSanhedrinf{pastrandrfuture). The detailsrofreye witnessrtestimonyrtorthe
firstovisibilityrofthelunarrcrescent.[Travelingtorlerusalemtortestifyrevenron
Fridaymight. Thesignificancerofthesanctificationofrthefirstidayofithermonthto
thersanctityrmrandveryrexistence1rof therChagimrandrYamimNora'im.[Thefact
thatrKiddushrHaChodeshrwas armajorrtargetrof therGreekpersecutionrofrthe
prerChanukaera. Thebigithings.Sanhedrin. BeittHaMikdash.Korbanot.

Butrthererarerlittlerthingsrtoo.‘Andrthesercanrberandrshouldrbeveryspecialto
eachrofrus. Dolyouknowtoday'sHebrew{Jewish)date? Doryoumarkiyourfamily
members'Cbirthdaysronthe Jewish calendar{inCadditionCorrnot torthe secular
date)?rAndhere'smnotherrlittle"thingforthoseofusivinginisrael mHowdoyou
dateryourchecks? (Wercandookratritlikerthis:'WhatGdwassayingrtortheJewish
Peoplerwhile werwererstillfin[Egyptwaslthatrasramation TTHismation mrwerwill
haveraldistinct'calendar.(Wewill'remain‘cognizantlofitherworldaroundusfand
theirwayrofreckoningtime, (buttheJewishCalendarris@rDivinegiftfromGrdto
us.[Itfiscsormuchrours,thatfifrandiwhenwelmakera mistakeindeclaringrthe
"wrong"rdayras Rosh Chodesh, Gd{so to speak)throws His calendarroutrand
takesrourflawedonerinstead. That'sarbigithoughtragain, butlet'srefocusonlthe
littlerthings.[Does[itnotibehooverusitorknowtherJewishCalendarwell,(because
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Word of

the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

MoladCof[0ShvatClwas[Mon.
Jan.[10,3:51pmdsraeldime.|
First[(Kiddush[1'vana{3[day
opinion)is[ThulhightJand13
weather[permitting. )
Motza"Shwill[BepopularforKLForthose
wholT1]prefer[{orlOnsist)Cbn[Motza"Sh
AND[J[2]Charen'tCstrictCabout[the[7[day
opinion.[IStrict007 [daylafter(Jthe(molad

peoplelwillThaveltheirFirstCopCon[Mon.
night,Jan.17,léveldffheBthdf(Sh'vat.

Deadline{orKLIhisFnhonthis[Tue.[dan.25
(TuBiShvat)[at[10:13am[Ilimeaning[all
Mondaynight,0Leil 0TUOBiShvat.(0That
means[that[Motza"Sh(B'shalach{Shira)
is[0kay, ButSincelit(is[fheleéve[dftheA3th
oftheCdmonth,CJonelshouldn'tCwaitlfor
Motza"Sh,ObutratherCtakeJanCearlier
opportunity.Itlis[okay[{exceptForlstrict
GR"AOpeople)dtoOwaitOearlierCinOthe
monthfor[Motza"Sh,[ile.This[dcoming[Sat.
nite, Whichis@nlyfhelevedftheBth.

Grdrgavelitrtorus. [Qurvery(firsttmitzvarasarnewPeople. Doeslitmot behoove us to celebrateourrbirthdaysrin‘theJewish
CalendarrthatiwergotfromrtheOnerwhoralsorgaverusilife? [AndiwhatrarspecialfideartofulfillcadittlecoffHaChodeshrHaZeh

Lachemeveryitimewesignacheck. How@boutit?

www.israelnationalradio.com

Firstlbroadcast: THUG:00pm
Thereafter, Fepeatedbeveral
iad times, (hnd(hvailable['on(tlemand"
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Correct for Jerusalem

Ranges are THU THU 3 10 Shvat (Jan 13 20)

EarliestiShacharitli5:4605:45am
Sunriselii6:4006:38am
SoflZ'maniSh'mali9:1319: 14ami(8:2608:27am)
SoftiZ'maniTfilai10:05010:06ami(9:3319:35am)

I \ Correct for TT1651 (¢ Rabbeinu Taml()' m)EB 1 5m

TheOUlsraellCenterlandTorah(Tidbits[dolhot
necessarilylendorselthelpolitical,_medical,Jor
halachiclpositions[oflitsCadvertisers, tor(dote
guaranteelthelGuality(ofitheirlservicelorlproduct.
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:4 22nm Jerusalem 9:37nm ! | Chatzoti(halachicinoon)1111:48111:50am
14:41pm Gush[Xatif 5:42pm i | MinchaiGedolal(earliestMincha)mi12:18112:21pm
I4 37pm Raanana 5:38pm : PlagiMinchallii3:5203:57pm
I4 38pm Beitl3hemesh 5:38pm , | Sunsetilii5:0105:072pmi(4:5605:02pm)
14:37pm Netanya 5:38pm 1 = =
I4 38pm Rehovot 5:39pm : InfheWolinetzHamilyShul
I4 17pm Petach(Tikva 5:38pm , || OHELISHMUELI[(Eentrancelfloor)
::g;g: Be!\::SEj?:rlmgva giggm : Shabbat@fternoonghiur3@:15pm
14:37pm Gush[Etzion 5:37pm | PhilChernofsky
14:36pm GinotCShomron 5:37pm 1 Minchald:15pm
14:22pm Maale[Adumim 5:37pm | Motza'ei@habbat, B:30pm
14:28pm Tzfat 5:34pm RabbiDavidSchallheim
14:38pm K4[BHevron 5:38pm !
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Bo Stats

15thbflthelb4[5edras;[BrdofH 1in[Bh'mot
Writtenlon[205.67[lineslin(aBeferTorah,fank:24
14[parshiot;[Blbpen,6itlosed
106[p'sukimIfanks29th[{7thlin[Bhmot)
tiedwithToldot&Vayigash;largerlthaneachlbne
1655[wordsl(Ifanks21st{5thin[Ehmot)
61490ettersMltanksR0th[{6thin[Shmot)

Riselinlfankings(from(p'sukimtolivords(&etterslislaltesultibf BO's
p'sukim(beinglmuchlongerlthanlaveragelforitheTorah{{longestlin
Sh'mot).

Mitzvot:

BOlhas[20[mitzvot;[Blbositive, [l 1(prohibitions
Thelprevious18[sedras!(i.e. the last[4(in[D'varim, 12 [af B'reishit, dnd[the
first2(0f Sh'mot) (contain(altotal lof (5mitzvot. [After(allong (break, mitzvot [are
back!

Aliya by Aliya Sedra Summary

Numbers[in[[square[brackets] Care[ the[ MitzvalcountofSefer HaChinuchCAND
Rambam'sSeferHaMitzvot. [A=ASE|[{positive mitzva); [L=LAV{prohibition). X:Y[is[the
perekland(pasuk from which lthe mitzvalcomes.

[P>IXYL(Z)] Cand[{S>[X:Y(Z)] [indicate[ start[of alparshalp'tuchalor[s'tuma
respectively. (X:Y[i$[Perek:Pasuk[df the beginning df the [parsha; [(Z) [i5 the Mumber [of
p'sukimlintheparsha.

KohenFirstAliya 11 p'sukim10:111

[P> 10:1q11)] Gidroncelagain({prel1viouslywith(Frogs
and["Dever")sends/MoshetoPar'ol(in‘his(palace)torwarn
aboutithe(Locust.

sv The signature of this week's sedra - BO EL PARO isa

phrase that occurs three times, each as an introduction
to one of the Plagues. Specifically, G-d said to Moshe to "come
before Par'o" for the middle plague of each 3-plague set -
FROGS, DEVER (animal disease), LOCUST. Baal HaTurim
points out that when G-d sends Moshe to the royal palace, He
uses the term BO. When He sends him to the river to find Par'o
there, He usestheterm LEICH.

Thisrtime, "Thowever, (itrisiwithrthe additional statement
that'G'drhasrhardened Par'o'siheartrsothat Hisi'wonders
willlberevident torall, randthatralli'will knowHim. Moshe
andAharonwarn[Par'olof(thepotentialdevastationi{the
description-oftwhichrisnoticeablytlongerthantfor fother
plagues).[Par'o's(servants{advisors?)pressure Par'oLinto
agreeingtolreleasethe People. Par'orofferstMoshethe
adults.Moshe'sreply{whichbecomesraJewishhallmark
forCtheDagesOTpundintended)JisCthatOourJreligious
experiencesJmustOinclude JALLCJews, Jyoung Cand Cold.
(JudaismrplacesapremiumronChinuch.) The continuity
of 0 Judaism dependsuponiithe relationshipC of Cone
generationJtothenext.JPar'oCrejects CthisCand Cexpels
Mosheand/Aaronfromrhisipresence.

LocustiweresentbyGrdtopunishEgyptibydevouring the
produceof theland. Thisowas'measureforCmeasure"
punishmentforitheexcessivefieldiandplantingworkthat
Par'olimposed ConCtheJPeopleJoflsraelJinClorderito
demoralizethemandto prevent them fromChavinga
normalfamilyife.

CommentariesCpointCout[that[Par'oCandtheEgyptians
continuallyCoverdid"heirldppression@nd[@nslavement
offhedews. Bven[flWweWerefb[duggestihatfunishment
isflinfairCtohoseivhoOvereCacting[According (to[(Gd's
wishes, [dofo[Speak,[@nd[darrying[dutHisPlan, Iit[sFor
thed excesses] that they[d are beingd held strictly
accountable.Yes, doldyoulotoughOhem lip, but
never[daidl@nything@boutBeatingfhem[Solthercilessly."
(This[does[dotltheanIb[QuggestfhatfeopleWhoplay[d
parth[G[d's[Plans"@re[@otHAeld@ccount@bleFortheir
"regular"Oactions.dTheyOare.O0ButOtheredisOspecial
emphasislonOheléxcesses.MavinghelpeopleBlaveldt
makingMricks[ik[dnelhing.(Withholding[Strawdorhe
purposelis[@xcessivelyldruel.Btc.)

OnOtheOotherOhand,OtheOexcessivelcruelty CofCthe
Egyptians(s[partially[Besponsible,[do[foldpeak, for[Gd's
switchingCtoHis[(MidatCOlHaRachamimOnjudging[Ckhe
people,fromIheMidatMaDinWwhichthightRavekeptlds
in[Hgyptbnger.[Mheldriginall@rophecyblAvraham[Avinu
calledor[400years.[Actualtime$pentOnEgypt[{not
evenl[ih[8lavery)WasOonly"[2100tears.[Thelihclusion[df
theYearsrom[Yitzchak's[birth(s[{can[bel3een[@ds)[a
resultCof(theCexcessivedharshnessCof[CitheCJEgyptian
experience.

Levii 2nd Aliya| 12 p'sukim 110:12123

[S> 10:129)] GidltellsrMoshe tolraise his hands over
the(land. Moshe raises  his staffland thelocust come. So
overwhelminglis this(plague, that Par'o"hurries" to_call
forrMoshelland/ Aharon, ‘admits 'to’ them that he has
sinned, Candasks them[to pray_forthe removallof this
terrible[plague. Moshe[does[ 50, anda['reverse"wind
causesthellocusttodisappear_icompletely. JGdJonce
againthardens/Par'o'sheart.
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[P> 10:21m9)] Plaguel#91Darkness {justlike#3mLice
and(#6(Boils)is(broughtwithoutwarning.

The[hriceldepeatedpatternis[{1)dindPar'o@tHheMile
and[deliver@helWarning,[{2)[dodoMis[palace@ndDBring
thelQlvarningCcloserohome",[And[{3)@wiceWarned(k
sufficient; CheCwon'tetthe[Peoplelgo, bring[theChext
plaguelWithout[@dditionallWarning.[AdditionTally, (Bhere
islAn[@scalationih8everityfromIheirstodhelSecond
tofhelthird[@laguelih[8achlSetldf3[dlagues.

Darkness,[an unusual, (unnatural, (tangiblerdarkness {not
merely(thel 1 absencel of ' light), " descends/ I upon(]the
Egyptiansiforiaiparalyzing3(days/(Rashi’indicates thatit
was( of( 1 all duration’ of 1 six(1 days).( 1 In(] the ] Jewish
neighborhoods, thereislight.

Let's[define[natural"[darkness@she@bsenceldfight.
ConsistentithfheldtherMakot, ThelplagueldfDarkness
was[dot[Matural.SomeldfftheldnnatOiral[qualities[dflthe
Darkness[df(RgyptiwasfhattWas[Substantive,[@ndThat
lightingOaOfireOwouldOnotOdispeldit. OThisOwasOa
supernaturald darkness.d Perhaps,d ald darkness] like
prelCTreationldarkness.[BlongthesellinesMButdifferentT
is@nl@xplanation@ttributed b fheilnalGaon.Darkness
asWell[@sMighti$@dreation; [tisMotGustEheld@bsenceldf
light.[@neldfftheTaws[dflAaturefhat[Gld[dreated i that
lightQdispelsfdarkness.[uring[Makat[Choshech,[hature
wasfurneddpsidefdownl@nd(darknessldispelleddight.
SVT "Man did not see his fellow, nor did a person rise from

his place..." The Chidushel HaRim writes that thisis a
description of the worse kind of darknessin human life, when a
person does not see the suffering of his fellow. Not only does he
not extend his hand to help the other, but the ultimate result is
the inability of the individual to even help himself. The People
of Israel had light throughout their dwellings. May we always
be able to see the plight of our fellow Jews and respond with
acts of Chesed worthy of our Heritage.

Shlishir3raAliya r9p'sukim10:2411:3

Par'orcalls forrMosherandtellsthim torgo, ‘eveniwithrthe
children,but'torleave the(livestock behind. Moshelinsists
that’/ALLwill Teave.
sv Moshe's words to Par'o are: "We will also take our
animals with us, for from them we will take to serve
G-d." The plain understanding of the pasuk is that Moshe was
referring to korbanot, sacri- fices. The Malbim has another
beautiful interpretation of Moshe's statement to Par'o. "From
the animals we will take lessons in how to serve G-d - from the
cat we will learn modesty, from the doves fidelity, from the ants
industry and honesty, etc." Had we not received the Torah,
which teaches us proper conduct, we would learn these lessons
fromour animals. (And even with the Torah to teach us, we can
see practical examples of itslessonsin nature.)

Par'oConcelagainLrefuses, Jandthis_time he[threatens
deathi(he hadMoshe'siin mind (T Grd[ "tookit"lin Ta
different way) U ifC hel sees) Moshe] again. Hel thus
inadvertentlyprophesieschiscownCdeath. ThisCis partCof
theMtopsyturvy"aspectsiofitheExodus.

[P> 11:1q33)] Gld'reminds" Moshelthat/ there[is one
more(plague({the'real"[one; theone that'was(presented
upfront, thelonementioned beforelalllof(thelothers)and
thenPar'owillisendthepeopleontheirway.

G[dtellsitMoshetotellthe peopletoborrow"thingsfrom

theirmeighbors. Hesays(thatithe peoplewillimiraculously
feelkindlytowards[theJews[{even[though[the Jews[are
responsible,Cin‘theeyes of the Egyptians, ‘for the hard
timestheyrhaverbeenisuffering). Gideveniimplanted(in
thereyeslofitheEgyptiansianiadmiralitioniandrespectfor
Moshe.

RashiCpointsCbuttheinusualCwaythat[Gd Onstructs
MosheOtoOtalkOtoOtheOpeople.OHeOsays, O"please”.
DABERMMIA.ORashilexplainsOthatOGIAdid OnotCwant
AvrahamOAvinuOtoO"complain"OthatOtheCoppression
prophesied[$houldCedometrue, (butChotEhepromise[bf
leaving[EgyptOvith[dreatWealth.[Blence,Moshe, [Please
speak[tothe[beople[bndChave[them[Take[¥from[the
Egyptians...

Targum[Onkeles, dnheldther(hand,dranslates(INALas
NOW.

R'vi'i 74th Aliva 27 p'sukim11:412:20

[S> 11:4005)] Moshe says,in(Gd's(name,that(He(G[d)
willkill[ALLEgyptian(firstborns, (that(the screaming [from
thekillings will_be unprece I dented, ;and[thatCin[total
contrast, [utter tranquilitywillreigniin(theJewish(area.

[S> 11:9m2)] Gidisays that(Par'oiwillloncelagainirefuse
even this‘threat, (sothatrthe full_course oftwonders and
miracleswill(benefitithePeopleofilsrael.

sp One commentator saysthat Moshe was distraught by the

extent to which Par'o went in his refusal to let the
People go. Such dedication to wickedness in the face of such
devastating punishment was truly disheartening to Moshe. How
can the power of evil be so strong? How can someone fight
against it and hope to win? G-d's answer was that it was He
Who hardened and strengthened Par'o's heart. Left on his own,
Par'o would have given in long before. Theoretically, G-d could
do thisto punish us, but in this caseit was for our benefit.

sp The Sfat Emet marvels at the fact that only G-d would

give the power to a wicked person to oppose Him. Why
would G-d give Par'o the ability to defy Him? In order to bring
about the marvels and wonders of the Exodus, so that the
People of Israel shall know beyond doubt that G-d has taken
them out of Egypt.

sp The Torah describes the tranquility of the Jewish area

with the state- ment "a dog didn't even bark'. Dogs
usually sense death and instinctively react. To highlight the
contrast between the Egyptians and the Israelites, the dogswere
miraculously silent. In "tribute" to the dogs for their role in
bringing greater honor and appreciation to G-d on the night of
the Exodus, the Torah rewards them by telling us (el sewhere) to
throw our "treif* meat to the dogs. (This applies only when a
forbidden food is NOT also forbidden to derive other benefit
therefrom - in which case it must be discarded without any
benefit whatsoever. Feeding one's own animals, or even animals
in the wild is considered HANA'A, benefit.) Thus we have an
unusual lesson in HAKARAT HATOV, acknowledging the good
that another does for you.

sp "No dog wagged its tongue" - The Chidushel HaRim

sees this as a reference to the terrible sin of Lashon
HaRa, gossip and slander. It can be said that Lashon HaRa
caused usto be enslaved in Egypt. The Torah tells us that Yosef
brought evil reports about his brothers to their father Yaakov.
Their hatred for him resulted in his descent to Egypt and
subsequently brought everyone else down there. Secondly, it
was the Lashon HaRa of Datan and Aviram who informed on
Moshe to Par'o, that he (Moshe) had killed an Egyptian, that

lIsraelCenter TT#651 ([#[ipage 3([®[[BO5765(Issuel(St.[Raul, Minn.[and(the(sun)



put Moshe's life in grave danger. [ And gave Moshe the sinking
feeling that the People were not worthy of redemption, if there
was among them people like Datan and Aviram.] Redemption
could not (would not) occur unlesswe had "straightened out our
act". The Midrash tells us that the Jews in Egypt managed to
keep the secret of the reason for our "borrowing" Egyptian
vessels from our neighbors, for twelve months! A people who
can manage not to divulge thisinformation for a whole year has
succeeded in purging itself of the temptations of Rchilut &
Lashon HaRa, and merits redemption.

[S> 12:1320)] Gidlcommands[thelsettinglup_of_ the
Jewishicalendar [4,A153 12:2]. (Lotson'this titzvalaften’in TT)

Helthenicommands/the takingofia'lambrorigoatforieach
household({or(s0). [ Theranimal was[tol beltakenlon[the
10thiof Nissan (thisrule'was for("Pesach/Mitzrayim"ionly,
andnot( for  future Pesachs; thereforelitris not counted
among/(the mitzvotiof the Torah)and heldforithe 14th of
thelimonth, ‘iwhenJit[iwas(Itol 'belIslaughtered(lin(ithe
afternoon [5,A55 12:6].[Its'bloodwas(to/besmearedon
the"doorpostsandlintel (only( that( first Pesach). The
sacrificelistolbe’eatenionthemightiofithe 15thiof Nissan
[6,A56 12:8],0havingCbeen_roasted, JwithOmatza_and
maror((thisbeingpartiof themitzva"for the/generations",
but(notlcounted Iseparately lamong(Taryag); ithatlis,
neither_cooked norCpartiallycdone [7,L125 12:9],Cbut
roasted 'whole. Nolpart'was(to/be left/over untilimorning
[8,L117 12:10];0anyLllleftovers_wereJtolbellburned
(43,A91 12:10Motdountedfrom[ParshatBo). It(Wastolbe
eaten[ with("belt tied",(in[haste, readyl tolleave( (these
detailsiarefor’/EgyptianPesachionly).

MITZVA WATCH

Korban[Pesachlk[d[kind[df[tareéxampleldf[dpieceldf
textOhheTorahBhathixes@pisodeWithlmitzva.Much
moreloften, OvedindCeither/or.OtOsCa[bitCconfusing o
distinguishBetween[fheldetails[dfthefitzvaldf[K.P.{or
alllgenerationsfandhose@lements[afiihe3tory[df(lhe
ExodusiWhichWereldneantldnlyJorBhatirst(Resach.n
fact, OitOisOnotOjustOconfusing; OitOisOimpossible[to
accuratelydifferentiate(betweentheEwoltategoriesCof
details...lIWWITHOUTEheOralMaw.dhe@Malmudihformslus
as[lolWhat[d¢onstitutes[Eheitzvalof[K.P.[The[Written
WordOsChotCromOIplete.[DurTorahCtonsistsCbf[two
inseparable[partsMheWritten[Word[@ndHhe[@raldlaw
(embodiedOhheTalmud@ndldther8ources).[This[k&
facthatOs[deinforceddver[and[dverlagaindhroughout
theTorah.OfCdnelattemptsollinderstandhe[Written
WordQithout@he[@rallaw@nd[Tradition, dherelwill(be
confusion@tBest@nd[distortion@nd[perversiondf[G[d's
Word, [@torst.

ThenGdwill"passthrough"(Egyptionthatmight, (kill the
firstborns, “and'pass‘over"the JewishChome withthe
bloodmarks. ThisC shallC become aC holiday( forJ all
generations. Matzotlare to beleaten for(7 days_andon
EreviPesach, Chametziistobeeliminated fromiourthomes
[9,A156 12:15].0(EatingChametzonl PesachisCa
rejectionCofJmembershipinCKlalDYisrael, JhencelJthe
punishmentof"excision".)

TherbasisioflYom(Tovris(setidownrin12:16=—(specifically
thattMelacharisprohibited, ;as(itfisconShabbat, (with[the
exceptioniof"thatwhichlismeededfor food".

The[Oraldlaw@ndRabbiniclégislationl[dombinefoldefine

thatWwhichCOhmay[beldoneCbn[Yom[Tov.Ot[AsfarCiore
complicated@hanthepasukZeemsIolindicate.logic
cannotChlwaysCexplain(theCvaythingsCwork[Cout.[For
example,Picking @ Hruitdfrom @ dree [(to[@atHhe [fruitldn
Yom[Tov)Okmot[permitted, yet[t[Seemsbgical Bhatlik
wouldCbe[tonsideredpermissible[because CbfCIOCHEL
NEFESH{food).[AndC¢arryingCdFidduro3hul({where
thereOsCho[Eruv)OsCpermitted, CeventhoughCBuchCh
Melachalk[MotMeingperformedforbod.[@bviously,We
needfhe@raldorahbBRelpdsdut(oldayfhelkast).

Thersourcerof"'sh'mura"matzalis(in12:17.[Themitzvarof
eatinglmatzaJonCseder_ night [10,A158 12:18]0lis

followed by(theprohibitioneflowningof.chametziduring

allcof(Pesach [11,1200 12:19].CFoodsCcontainingchaC
metzareforbidden [12,L198 12:20].

MITZVAWATCH

Because[lhel[prohibition[dfC¢hametz[and RheMitzvalof
matzaldrelinkedbdachldtherihfheSamelfasuk, Weldo
notMiewMatzalds@[Purely[Positive[fimeldelated [thitzva.
Women[@re[Dotldxempt.Thfact, Women(dreldbligatedb
performCbther[BederCitzvotCasCalpackagelHealwith
matza.Bpecifically, (homen@reldbligated[dn[fheltitzva
of[(Hagadalthey[ShouldMotbelSilentldbservers@the
Seder, [Butlshould[darticipateihfransmissionldffthelstory
and[details@bfheirlchildren@ndlguests.Womenl[dreldlso
obligatedEbdrinkEburldups(afi@ine.

Chamishi 15w RAliya 8 p'sukim 12:21128

[P> 12:2108)] Moshelgathersithereldersiof the People
andCrelaysJGd'sCinstructions. (He(also[tells_them[that
whenithe People(getitoEretzYisrael, theywillicontinueto
commemoratethereventsrof the Exodus, (withrquestions
andCanswers. fromone generation to the previousLone.
ThePeopleidorasicommanded. Notethefamiliaritylofithe
text) (thinkD) Hagada)O but(l also) notelJ the) different
combinationsCiof questionsJandJanswersbetweenthe
Torahlandthe(Hagada.

Moshe( tells_the people_that_which G d had_previously
commanded him(to(tellithem. Here(itisays: Takeabundle
of Chyssop(E1ZOV), dipLitCinthe blood Cof _the Korban
Pesach,and/daubiitionthelintelland thetwo doorposts.

Notice(this.NotonlylisgoinglintoEretz[Yisraelpartiofithe
Promisesof (Redemption, butlin(the statement(ofthe laws
of (KorbanPesach therelis reference to'whenLyoulwill
cometothe(Land..."

sv The Torah tells us that when G-d will pass through

Egypt smiting their first borns, and He will see blood
on the doorposts and lintels of the Jewish homes, He will not let
the "Destructive Force" (MAL'ACH HAMAVET, Angel of
Death) to come to your homes... What the MASHCHIT was
doing in Egypt on that night, when the Hagada statesthat it was
G-d Himself. Some explain that the MASHCHIT was in charge,
so to speak, of "regularly scheduled deaths’. G-d did not allow
himto enter a Jewish home that night so the contrast with Egypt
would betotal.

Shishi6th Aliya 23 n'sukim12:29 51

[S> 12:29@8)] Iticomesitolpassiatiexactlyimidnight, that
the EgyptianC firstborns areJ smitten, 0 and that the
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Egyptiansishower the Jewswith(gifts, andhurryithemron
theiriway.

[P> 12:37m6)] Andisolthe/Peoplelofilsraelleave Egypt.
The] People(leave( ] in[] suchl] haste’ that( they(] take
quickbakedbreads/with themwithout/takingthe'timeto
letthe doughlrise. Approx. 600,000 men, plusiwomen
and(childrenileave Egypt, togetheriwithimany Egyptians
whoareismartienoughtoflee withithem. Thusiendsia'430
yearperiodlofrexile {according to'someropinions, this’is
thertimerfrom the Covenant between the Parts andlthe
Exodus( [ Tthis(isanother. wayl of explaining-when(the
"enslavementbegan").Thatmight'shall/beralspecialnight
forralliof Israel throughoutithe/generations.

[P> 12:43018)] The Torahnow shifts. from(relating the
storyof_the Exodusbackto the rules for the Korban
Pesach. lews who[have['left Judaism"Cand “embraced
anotherreligion [13,L128 12:43],[nonC]lews,even(those
whorare/committedtotheSeven/Noahidellaws [14,L126
12:45] mayinotieat/KorbaniPesach.(TheKorban/must'be
eaten’linjonel /place; Iremoving( it Ifrom(its place lis
forbidden [15,L123 12:46], aslis[breaking abonelin(it
[16,L121 12:46].0 OnlyD Jewsl particilD pate.C An
uncircumcised [lewmay_noteat of the( KP [17,L127
12:48]./Atruelconvert/tolJudaism(isiequalitoaborn lew.
ThePeopleididiasicom manded.

[S> 12:510(1)] Oniithelverylidaylliniiquestionithe
multitudeleft Egypt.

Sh'ur'i 7th Aliva 16 p'sukim 13:116

[P> 13:10010)] AsCalcommemorationtoftheJExodus
(specifically plaguer #10), welareltol sanctifyfirstborns
(human, kosher farmanimals, anddonkey. Each type of
"b'chor"is treated differently) [18,A79 13:2].[The(Torah
setsidown! the yearly observance of Pesach, evenlafter
entrylinto/srael.

MITZVA WATCH

InOParshatddBO,dOweldhavedtheldgeneralldcommand
concerningOtheOsanctityOofOthefirstbornsCandCthe
specificsCdaboutOonetypedMthefirstbornCIdonkey.
Elsewhere@retheldetailsCdboutirstborn[humansand
those[of(the[BtypesCbfldomesticatedanimalsltow,
goat,[sheep.

Chametzmay(notbeeaten [19,L197 13:3] nor_even
owned [20,L201 13:7] on/Pesach.(Itlis[amitzvatorelate
thestoryof 'what happened [21,A157 13:8] atl the
Seder. [ Tfilin alsol serve as al reminder of the Exodus.
Pesach must( belin[ the[spring, thel time ofl renewall of
nature.
ThisCtequiresCBanhedrin[oChddCanCéxtralimonthdrom
timetotimeltopush"Pesachlintothel[$pring.[(When
thereds[Cho[Banhedrin,OveChaveh[fixedCpatternFor
130nonthFyears; CwhenCveChavelA[Banhedrin,OtChas
discretionaryl¢éewayMithin[dpecificlduidelines.

[P> 13:110(6)] ACfirsttbornimaleCidonkey mustCbe
redeemed [22,A81 13:13] (by(givingaisheep(oritsivalue
toJalCkohen)JorOdestroyed [23,A82 13:13] (allless
desirable@lternative).

TheCTorahCreiterates JtheCsignificance JofJthe younger
generation” askingd andC receivingD answers and
explanationsaboutitheoriginiofithe Nation.

TheT'filin[connectionis/alsorepeated.

Thewoinalportions@fBO[all@f3h'vi'i) Goinhedwo
first[portions[of(he[ShmalasheHour[passagesloflihe
TorahOcontainedUinCeach Cof[Ckhe Ctwo T ' filin( written
togetherldn[3d[€Singlelstripldffdarchmentihfhe[shelYad"
and[bn[FourCkeparateCbarchmentsCnsertedCOntofour
distinctldhambers[ihfhe[khelltbsh").

Haftara 16 p'sukim [ Yirmiyahu46:13 28

Paralleltolthelsedra, (Egypt'scdownfall {at therhandsCof
Bavel)dsprophesied.{Itdscquiterarethataprophecyto
anothernationris usedras al Haftara.) Israel, however,
shallnotfear;[GIdriswith[us! Thepasuk thatassurescus
about(the Ultimate[Redemption_mentions thatlitCmight
happenlinitherdistant future..Nonetheless, wershall(not
despair.[Thiscanbelseenlin_context of the wellcknown
notion(Jthat ther1Mashiachwill Jeither(1come1"in(This
appointedtime",orsooner. Itdependsuiponus.

TheBabylonian_armyCis_comparedwith[the_countless
natureCofCswarms_of(locust. . Thus_Egypt_falls_to locust
againmandtherelislanothericonnectiontothesedra.

=

from page 3

ARSHAX TX

Fromithelupperiright,ireadinglrightitolleft,iwelfindlARBEHI (locust),la
blacki rectanglel representingl CHOSHECHI (darkness),l andl all sword
reprelll sentingd MAKATI BECHOROT.[ Il thisll casell thell swordl hasll a
doublelmeaning:(iticanirepresentithelkillinglofithelfirstibornsland/orithe
killingiBY1thelfirstibornslofiothersliniangerioveriPar'o’slrepeatedirefusal
tolyielditolthelthreatimadelbylMoshel(inl GId'siname)lagainstithelfirst
borns.

TheliwordBOI(iniHebrew)lisinotljustithelnamelofithelsedra,lbutlalsoithe
numberi (BOUI=02+10=03)1ofi MAKOTlinl thel sedra.l Therel werel seven
plaguesliniVa’eiralandianotherithreeliniParshatiBO.

InjadditionCtolthelwordiBO,ltherelislalsolalB OWi(aslinlbowlandiarrow)
andialBOWaslinlalbowlofiribbon.

Thell clockil readsl almostl midnight.0 Gidi toldl Moshel thatl MAKAT
B’CHOROTIwilllbel atiexactlylmidnight.] WheniMoshell toldithisitol the
people,ihelsaidl“aroundimidnight”,lbecauselhelwaslafraidithatipeople
wouldinotlknowimidnightiexactlylandiwouldithinkithatiGidididinotidolas
HelsaidiHelwould.

Thel lambi in0 thel doorwayi isl thell Korbani Pesachi whichil wasl toll be
broughtfintolthelhomeslifrom(thel10thlofiNissan.

Matzalisimatza.

ThellbarkingldoglisifromithelEgyptianineighborilhoods,lbecauselinithe
Jewishlareas,Inotialdogibarkediitsitongue.[TheltranquilitylinithelJewish
areas] wasl inl starki contrastl tol thel panicl andl desperationi ofl the
Egyptians.[ThisitheldogsicontributedtolthelsanctificationiofiGld’siname
onthisispecialinight.

Theirl reward,] asl thell Torahl provides, isl thatl well “throw”l themi our
nonikosherimeat.(Thelcanlaboveltheldogicanibeldogifood.

Butlthelcanihaslanotherimeaning.liniHebrew,Icannedigoodslarelcalled
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SHIMURIM,salinlLEILISHIMURIM.

Thell yolyol represents Par'o’sl erraticl behavior.0 Calll forl Moshel and
Aharon.[Getlthemloutiofimyisight.iBringithemlimmediately.lfillseelyou
again,lyoulwillidie.IQuick,getithem...

ThebulliwithlaniOlbetweenlitsthornslistPARIO

ThelbonelisiforithelprohibitioniofibreakinglalboneliniKorbaniPesach.llt
il alsol forl thell wordl thatl appears( all fewl times:1 BETZEMI HAYOM
HAZEH...

Abovelthelbonelislonelofilastiyear sivisuallT Triddles [ltlislalsymbolifor
alweatherimapithatlindicatesitotalicloudicoverlandialstrongleasterly
wind.l Thatl representsl thell plaguel ofi locustl thatl arrived onl al strong
easterlylwindlandicoveredithelskyilikelheavyiclouds.

Tfilinoarelt'filin.0 Twol ofithel fourl parshiyotlinsidel T filinicomel fromithe
endlofiParshatiBO

Thell baby, goat,l andi donkeyl standi forl thell threell typesl ofl B'CHOR,
firstbornsithuman,lkosheridomesticatedianimals,landidonkey.

Thelaxeslandithelswordiarelmentionedlinithelhaftara.

Asl isl thel EGLAI YEFEIIFIYA,[ herell representedi asll al prizelwinning
(obviouslylbeautiful)icalf.

ThatlleavesitwolunexplainediitemsiwhichiarelvisualiT Triddles.

THE JERUSALEM INSTITUTE OF JEWISH LAW
Rabbi Emanuel Quint, Dean

Lesson # 267 (part three) « Renting of Real Estate

This is the last lesson dealing with renting of houses and
contains miscellaneous laws.

As| writethislesson, theworld is still regling from tsunami. On
an infinitely smaller scale, what if anatural disaster hitsthearea
wherethereal estateisleased?

Rabbi Y osef Karo calls chapter 321 of Hoshen haMishpat "One
IsaLesseeof an Irrigated Field or an Orchard and It Dried Up";
he calls the next chapter "One Isa Lessee of aField and It Was
Consumed by Locusts or It Was Blasted [by Storms]." The
topicsare similar sincein both situationsthe lesseefailstoreach
the anticipated potential because of natural calamities, in the
one case drought and in the other, locusts or hail.

The parties enter into a rental agreement for a farm and/or an
orchard. Halacha describes the method of irrigation of farmsin
two ways: (1) by adequate rainwater, or (2) if the rainwater is
inadequate, by irrigation streamsfrom ariver or awel. What if
the source of water dries up? Either thereisno rain or the well
or river dries up. The lessee will not be able to produce the
amount of grain or other produce that was anticipated. Or what
if the farm is plagued by locusts or blasted by storms or hail?
Does the lessee have any respite from the payments he is to
make to the owner? If the lessee is a sharecropper, then both the
lessee and the owner will suffer since the sharecropper pays
only a fixed percentage of what is produced, but the
tenant-farmer pays a set rental regardless of the production.

Halacha recognizes a digtinction between (1) renting "this field
in which we are standing," making the conditions of the field to
be as when they are standing there; (2) renting "afield;' so that
the conditions at the moment of renting are not the criteria for
what the fidld has to be. (In this last instance the field is
specified but since the partieswere not standing in the field and
the owner does not sate “this field," he makes no
representations as to its continued condition.) The codes speak
of similar events happening to orchards of trees. The laws are
similar tothat of farms.

Natural Calamity on ThisFarm

Assume that the lease is for a field that is irrigated from a well
or spring and the well or spring dries up. If there is a source of
water available from a nearby river from which the lessee can
fetch, albeit with great effort on his part, and he fails to do so,
thereisno rental deduction allowed to the lessee. (Nowadays, in
many countries there are tank trucks or pipes that can bring
water closer to the farm. And if the lessee is a sharecropper,
then Beth Din will estimate how much he would have produced
had he made the effort to obtain water. Conversdly, if thereisno
water to be had at a reasonable distance and the lessee none- the
lesse extends his efforts and obtains water for the crops, heisto
receive a reduction in the rent if he is a tenant- farmer, or a
larger proportion of the crop if he is a sharecropper. The
reduction depends on the loss sustained by the lessee.

However, if at the time of therental it wasthe clear intent of the
parties that the irrigation as it was at the time was included in
the rental, then if theirrigation system of the rented farm dries
up, there is a reduction in the rent. The example frequently
given is that the owner and lessee are standing in the field and
the owner stipulatesthat thisisthefield that | am renting to you.
Although he does not explicitly state that the conditions that
exist are warranted to continueto exigt, it is held that thisisthe
intent of the partiesand if there was an adequate water supply at
that time, it isimplicitly warranted that thiswill continue. Thus,
any loss in the water supply is sufficient to grant the lessee a
reduction in the rental. This exception should be used sparingly
and only if Beth Din is fully convinced that this was the clear
intent of the parties.

What has been said regarding loss of available water applies
equally if the farm is rendered unfarmable because of an
invasion of locusts, or because the crops have been smitten by a
blight, or blasted by hail or storms. In the unlikely situation
where only this farm has been so struck, then there is no
reductionin therental.

Natural calamity in theentire area

If the entire area suffers a drought, of the water supply, so that
the river also dries up, there is a reduction in the rental. In
halacha this is called makat medina, a plague has hit the
community. Similarly, if the entire area is struck by locusts or
blasted by tempests and hail that destroys the crops, there is a
reduction in the rental. The owner cannot plead that it was the
lessee’'s misfortune that caused the calamity; since it affected all
of the fields in the community; and all farm owners must bear
such a loss. The foregoing actualy applies only to the
tenant-farmer; it has no application to the sharecropper, since he
pays a percentage rent, and if he harvests nothing or reduced
crops, the owner suffers proportionately. There are situations
where the cases are analogous to natural calamity in the entire
area. There is a reported case whereby the duke of a duchy in
Italy granted certain people licenses to be moneylenders in his
gtallsin the market- place. Thelicense alsoincluded theright to
sue borrowers in the courts of the duke. These licenses were
given in perpetuity. One of the moneylenders, Reuven, sold his
license to Shimon for several years. After a year the duke
abolished the right for the licensees to be able to use his courts
to collect the debts from borrowers, and the license decreased in
value.

Shimon pleaded that he was entitled to a reduction in rental
since the duke's decision was tantamount to a calamity befalling
all of the licensees, and analogous to the drying up of the water
supply. The Beth Din held that Shimon was entitled to a
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reduction on the rental. However, there was a dissent that held
that reductions resulting from calamities applied only if the
calamity had already occurred, as when the water supply had
already dried up and not to future calamity, such as the duke's
court no longer being availableto the lenders. The dissent states
that since there was a change in conditions Shimon should
either cancel the sublicense or pay the full rental to Reuven.
There is the case of Reuven renting a house from the owner
Shimon for two years and the entire rent was paid in advance.
During therental period, a plague struck the city and amagjority
of theinhabitants fled the city; a minority remained. Reuven, the
lessee, also fled and left the house vacant. When the plague
subsided, the inhabitants returned to the city and Reuven sought
arebatein rent for the period that he was out of the city; Reuven
pleaded that this was a case of a calamity in the entire area. The
majority opinion held that it was a calamity of an entire areaand
thus Reuven was entitled to a rent abatement.

The subject matter of this lesson is more fully discussed in volume 1X
chapter 321 of A Restatement of Rabbinic Civil Law by E. Quint.
Copies of al wvolumes can be purchased via email:
orders@gefenpublishing.com and via website: www.israelbooks.com
and at local Judaica bookstores. Questionsto quint@inter.net.il

MEANING INMITZVOT
by Rabbi Asher Meir

Each week we discuss one familiar halakhic practice and try to show
its beauty and meaning. The columns are based on Rabbi Meir's
Meaning in Mitzvot on Kitzur Shulchan Arukh

A Hasty Stride

In a number of places, the Tamud warns us against walking
with a"broad stride" (p'si'agasa). For example, in Berakhot 43a
we learn that a broad stride, or an excessively erect posture
(koma zekufa) are inappropriate for a Torah scholar. It also adds
that such a stride "deprives him of one in 500 of the light of his
eyes'.But this can be rectified by making kiddush on Shabbat
eve.

On Taanit 10 we learn that Yaakov warned his sons that they
shouldn't enter Egypt with a broad stride for the same reason.
And on Shabbat 113, the gemara states that a broad strideis one
of the things forbidden on Shabbat by the mandate to
differentiate our Shabbat going from that on weekdays; the
gemara then comments that even on weekdays such a gait is
forbidden.

Rav Kook explainsthis directive based on a fundamental ethical
conundrum, which is also a common theme in his thought: the
appropriate relationship between ends and means. We often
phrase the issue as a dichotomy: Do the ends justify the means?
Rav Kook presents the contrast more subtly, as a continuum.
People make varying digtinctions between ends and means; the
higher a person's spiritual level, the less he will distinguish
between the two. "When a person is imperfect in his intellect
and his personal qualities, and his spirit has insufficient
appreciation of Hashem, his spirit will conceive a great distance
between means and ends.”

By this approach, Rav Kook explains al the nuances in the
various passages regarding p's'a gasa. The ultimate goal of an
individual is to attain equanimity and peace in his soul; thus, it
is appropriate that al of the means he employs in his
development should also be undertaken in a measured and
tranquil demeanor. Thus, hasteisinherently a negative character
trait.

Yet the gemara in Berakhot refers specificaly to a Tamid
Chakham. Rav Kook already pointed out that a smple person
has a lower conception of the relationship between ends and
means than an elevated person; he views them as quite separate.
Rav Kook adds that a smple person aso has different goals
than the scholar; usualy he is not even focused on spiritual
perfection, but rather on various material pursuits. Given that a
common person has ends which are in themselves less than
ideal, it is not really so terrible if he pursues them with means
that are incompatible. "Reckless pursuit of spiritual harmony” is
a contradictory, not so reckless pursuit of money or enjoyment.

Just asthe ultimate end of an individual isto attain inner peace,
so the ultimate goal of the world is a state of perfect harmony.
Shabbat is meant to be a harbinger of thisultimate perfection, "a
taste of the world to come". Thus, someone who has a tendency
to excessive haste can find rectification by bringing in the
Shabbat day appropriately, for thisis another way of distancing
ourselves from haste and focusing on the ultimate goal. So
making Kiddush on Shabbat eve is a rectification for this
charactertrait.

We can add that the harmony between means and endsisalso a
central message of Shabbat. The idea is that we attain the fina
redemption partially by experiencing it. We have explained in
the past that constantly advancing the material progress of the
world is not enough to bring the redemption; we need to
demonstrate that we believe that this process has an end. Thisis
done by occasionally resting; a person who knows that he will
certainly attain his destination will feel at ease to rest at times;
he knows that this will not prevent him from reaching his goal.
Thisisoneway in which Shabbat is a sign; it demonstrates our
faith that the work of perfecting the world is finite and
achievable. So it is appropriate that on Shabbat a broad stride is
forbidden altogether, even for someone who is not a Torah
scholar.

Publication Update: Both volumes of the book have already been
through page design, type-setting, and proof reading. It won't be long
now, |'Y'H, that wewill seeit IN PRINT.

Rabbi Meir authors a popular weekly on-line Q&A column, "The
Jewish Ethicist", which gives Jewish guidance on everyday ethical
dilemmas in the workplace. The column is a joint project of the JCT
Center for Business Ethics, Jerusalem College of Technology - Machon
Lev; and Aish HaTorah. You can see the Jewish Ethicist, and submit
your own Qs — wwww.jewishethi cist.com or www. aish.com

TANACH

Spiritual and Ethical Issues in the Historical Books of Tanach;
JOSHUA, JUDGES, SAMUEL, KINGS (Nevi'im Rishonim) by

Dr.Meir Tamari

The Glorious Renaissance - A Jewish King! - Part 3

The renovation and the purification of the Temple was not an
end in itself but merely a prelude to significant actions as truly
befits the House for G-d; a natural sequel to the finding of the
Torah scroll written by Moshe and its warning of impending
punishment for Isragl’s sins. Hulda, the prophetess, had told
Y oshiyahu that because he had mourned and sorrowed at these
sins and had taken serioudy the words of the Torah, the evil
decree against Isragl would be postponed. His answer to G-d's
words was in accordance with a pattern that we find throughout
Tanach and is in keeping with the spiritual value and religious
significance that Judai sm attaches to the actions of Mankind.
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"What was created first? Bet Shammai said, 'The Heavens, as
we read: In the beginning G-d created the heavens and the
earth'. Bet Hillel said, The Earth, asweread: The generations of
earth and heaven, in the day that G-d created them (B'reishit
2:1). Bet Shammai holding to their midaof din, taught that Man
cannot achieve spirituality on his own but requires an
outpouring of spirituality from heaven and only then can he
achieve sanctity, so the Heavens came first. Bet Hillel arguing
for midat hachesed, hold that Man can raise himsdlf by his
actions and then as a result spirituality pours down from the
heavens on him; so the earth, the abode of Man was created
first" (Shem Mi Shmud, Bereishit). We find Avraham erecting
a matzeiva as a sign of his part in the brit, each time that
Hashem enunciates new parts of His promise, Yaakov anoints
the pillar at his dream of the ladder, to signa his awareness of
Hashem as his protector, and Y ehoshua brings the people to
enter a covenant with Hashem after they have conquered the
Land and divided it into the tribal territorties. Now Y oshiyahu
gathersthe leadersof Israel from throughout Judah and from the
remainder of the 10 tribes in Shomrom and the Galill, to renew
the Brit with Hashem required by the ancient scrall that the
priess had found in the Temple. "There (D'varim 29) it is
written: "You are standing today all of you, your children, your
wives, that you shall passinto the covenant that Hashem enacts
with you this day. Yoshiyahu said, 'l shal aso enact a
covenant, | too am standing’; so he caused al those found in
Yerushalayim to stand in the covenant” (Rashi, Divrei
HaY amim Bet 34:30-32).

As part of this covenant, he removed any of the remaining
objects of idolatry from the country and caused the people to
serve G-d, which they continued to do all the yearsthat helived.
It is noteworthy to realize that he was the only king after the
Temple was built, who was able to remove the bamot, the
localized atars to Hashem. Even though these were not
idolatrous, nevertheless, they were forbidden by the Torah once
there was a centralized Mikdash, since they militated against the
national worship, as opposed to the individual worship, that is
sointrinsic to Judaism.

The public observance of Pesach, in al its minutiae and
according to all its halakhot is the most appropriate cementing
of the Brit between Israel and Hashem, since it celebrates the
birth of the nation via Divine Redemption. The punishment for
its non- observance is karet, severance from the Jewish body
politic. Indeed, together with Circumcision and Yom Kippur
that both earn the same punishment, its non-observance marks
the last station for those on those on their way out of Judaism.
Many times in our history, we find the celebration of Pesach as
re-affirmation of the covenant between Israel and Hashem. "The
main purpose of Pesach, is to eliminate the idolatry that isin
their hands; 'withdraw from idolatry and grasp onto mitzvot'
(Mechilta)" (Malbim, Shmot 12:21). When Israel after their 40
years wandering in the wilderness, crossed the Jordan to the
Promised Land, they circumcised their sons and then we read:
"And lsrae camped in Gilgal and they performed the Pesach on
the 14th day of the month [Nissan]" (Y ehoshua5:10).

After he had removed &l the idols and the abominations that
Achaz his father had placed in the Mikdash and strengthened
the building, Hizkiyahu: "sent messages to al of Israel and
Judah and Efrayim [the 10 tribes] to come to G-d's House and
perform the Pesach”" (Divrel HaYamim Bet 30:1-21). It was in
keeping with these traditions that Yoshiyahu, after he had
cemented the covenant between Israel and Hashem after finding
the scroll, called on Israel to come to Yerushalayim to partake

in Zevach Pesach, the family sacrifice of the Pascal lamb; and
they came!

The text describes Y oshiyahu's adherence to the exact demands
of the halakha. The Kohanim were organized by him according
to the order set down by David, as they had been disrupted by
the idol worship during his father's long reign, but the king
strengthened and hastened them in their holy tasks.

This Davidic organization, written in what Chazal (Y erushalmi
Megila 1:1) called Megilat Beit haMikdash, had been applied to
the Leviyim aswell, so they too were organized accordingly and
ready to assist the groups of Israglites that came to the Temple.
Pesach was held on its correct date, unlike in the days of
Hezkiyahu, who had observed Pesach in lyar, the second month,
because the people were ritually unclean due to idolatry. To
mark the special significance of his Pesach, Y oshiyahu supplied
from the royal purse, al the sheep, goats and cattle needed for
the Korban Pesach and for the Chagiga [festive offering] by
those people who could not afford to buy their own. The Aron
Kodesh was placed in hiding in the special building that Shlomo
had built for it; Y oshiyahu had been told that Churban HaBayit
was definite even if it had been postponed, so he hid the Aron,
the staff of Aharon, and the jar of Manna sample that were kept
along- side it. "There was not a Pesach like that of Y oshiyahu
since the days of the Prophet Samuel, nor did any of the kings of
Judah or Israd celebrate anything like it (Divrei HaY amim Bet
35:18). Never before were the hearts of Israel so united in G-d's
worship asin hisdays" (Radak, Melachim Bet 23:22).

This isthe 67th installment in Dr. Tamari’s series on “ Tanach and its
messages for our times’
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[1] From thevirtual desk of theou V EBBE REBBE

The Orthodox Union — via its website — fields questions of all typesin
areas of kashrut, Jewish law and values. Some of them are answered by
Eretz Hemdah, the Institute for Advanced Jewish Studies, Jerusalem,
headed by Rav Yosef Carmd and Rav Moshe Ehrenreich, founded by
HaRav Shaul Yisradi zt"l, to prepare rabbanim and dayanim to serve
the National Religious community in Israel and abroad. Ask the Rabbi
is a joint venture of the OU, Yerushalayim Network, Eretz Hemdah...
and thelsrael Center. Thefollowing is a Q&A from Eretz Hemdah...

When a woman lights candles and thereby accepts
Shabbat, are her children also bound by that acceptance?

Let us start with your assumption that a woman accepts
Shabbat with her lighting candles and move on from there.
The primary source for that approach is the Bahag (over 1,000
years ago) in the context of the laws of Chanuka. The Bahag
says that one must light Chanuka candles on Friday before
Shabbat candles, because if Shabbat candles were lit first, it
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would then be forbidden to do melacha (actions forbidden on
Shabbat) including lighting Chanuka candles. Many Rishonim
(including Ramban and Rashba) argue on this assumption and
cite a gemara that implies that one accepts Shabbat only by
davening Maariv of Shabbat. However, many accept the Bahag's
view. The Ran (Shabbat 10b) for one says that the final warning
of the shofar blasts before Shabbat instructed people to light
Shabbat candles. He explains that since this is preferably and
usually the last melacha done before Shabbat and it is done in
Shabbat's honor, the lighting al so serves to accept Shabbat.

The Shulchan Aruch (Orach Chayim 263:10) brings both
opinions, but the Rama says that the minhag isbasically like the
Bahag's stringency. Ancther well-known halacha that emanates
from this approach relates to the order of lighting. The (Rama
263:5) says that one lights before making the beracha on the
candles, because making the beracha would be accepting
Shabbat, making it forbidden to subsequently light the candles
(see Mishna Berura, ad loc.: 27). Rav Ovadia Yosef (see
Yechave Daat 11, 33) says that the Shulchan Aruch reects both
assumptions and, therefore, a woman should make the beracha
before lighting and does not necessarily accept the laws of
Shabbat with the lighting. Although he tried to unite the
Sfarardic communities behind this practice, especialy
regarding the order of lighting, different customs still exist
among Sfaradim. In contrast, Ashkenazim accept the Rama's
ruling and basically do not do melacha after the beracha which
follows lighting the Shabbat candles.

Why do we say that the Rama basically forbids melacha like the
Bahag? The Bahag's terse statement implies that once Shabbat
candles are lit, no more melacha can be done at al, and,
therefore, there is no choice but to light Chanuka candles first.
However, others accept his basic approach that lighting ushers
in Shabbat but not in an absolute form. Rishonim (see Beit
Y osef, OC 263) cite the Maharam that one can light candles on
the condition that the regtrictions of Shabbat not take hold
immediately, and the Rama accepts this opinion. Others claim
that only women who light accept Shabbat with lighting,
whereas men do not do so when they are the ones to light
(Mishna Berura, ad loc.: 42). Furthermore, to answer your
guestion, only the woman who lights accepts Shabbat, and this
does not affect the rest of the household (Rama, ibid.). In
general, when one person has accepted Shabbat and others have
not, the person who accepted Shabbat can ask the others to do
work on his behalf and can receive direct benefit from it
(Shulchan Aruch 263:17).

Let us conclude by pointing out that a few issues remain in
applying the leniencies cited in the previous paragraph. Magen
Avraham (263:20) says that since not all agree that a condition
not to accept Shabbat by lighting works, a woman should use
the condition only in a case of need. (What is included in "a
case of need" is a matter of significant debate and requires a
separate discussion.) His proof is interesting. If it were so
simple to delay the acceptance of Shabbat, why wouldn't we
make the beracha before lighting (as the rule is that berachot
precede mitzvot)? Another not so simple question is whether
when a father/husband accepts Shabbat in shul on an "early
Shabbat," the family must also finish doing melacha, including
lighting candles, by that time or not. (That too must wait for
another discussion).

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly par sha sheet
published by Eretz Hemdah. You can read this section or the entire
Hemdat Yamim at www.ou.org or www.eretzhemdah.org. And/or you
can recelve Hemdat Yamim by email weekly, by sending an email to
info@eretzhemdah.org with the message: Subscribe/English (for the

English version) or Subscribe/Hebrew (for the hebrew version). Please
leave the subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

(21 Candle by Day

One of man's greatest tragedies is mistaking the seed within him
for the flower.

- From A Candle by Day by Rabbi Shraga Silverstein

3 CHIZUK and IDUD

(for Olim & not-yet-Olim respectively)

The Torah tells us that that the Jews ate matza on the 15th of
Nissan because they had been expelled from Egypt and had no
time to bake bread. They baked the dough that they had taken
with them without waiting for it to rise. This implies that had
they had time, they would have prepared proper, leavened
bread. Why is this fact considered so significant that it is
mentioned in the Hagada as the reason for eating matza on
Pesach?

There is another remarkable point regarding the matza eaten at
the Pesach seder. When we begin the seder, we introduce the
matza as "bread of affliction.” But by the time we finish the
story, the matza has turned into a symbol of freedom. How does
matza serve as such a contradictory symbol ?

The answer to these questions lies in the very nature of matza.
Matza symbolizeslack of time and the priorities that must be set
as a result. The Jewish daves were given flour in a short lunch
break and they had to bake the flour without waiting for it to
rise. They had to go back to work. When they left Egypt, they
apparently had planned to eat proper bread, but when they
realized that they did not have the time to wait, instead of
preparing fresh rolls for the first time in 400 years, they
gathered up their belongings and left. This time, they had a
choice - whether to be free or to eat fresh rolls. The Jews took
the proper decision, recognizing that their choice of freedom
was nhot choosing anarchy but choosing to be the servants of
God. The fact that their bread did not rise in the heat of the
journey was a miracle performed by God, one that perpetually
reminds us that, when the chips were down, we chose to eat
matza as servants of God rather than to enjoy the flesh pots of
Egypt. What isthe choice of those who still live outside theland
of God?

Rabbi Joseph Tabory, Jerusalem

TORAH THOUGHTS as contributed by Aloh Naaleh members for
publication in the Orthodox Union's 'Torah Insights, a weekly Torah
publication on Parshat Ha' Shavuah

4 MicroUlpan

Welcome to a special Double Ulpan L esson meaning that
you will learn a new Hebrew word for an English word that is
as unknown to English speakers as the Hebrew word is
unknown to Hebrew speakers... and vice versa (which isn't as
much of a big deal as the versa vice). How do you say: Loss of
the sense of smell? ANOSMIA (Eng.) TATRANUT (Heb.)

5] A Touch of Wisdom, A Touch of Wit
R' Yisrael Salanter came to shul on his father's yahrzeit. There
was another man present, who had yahrzeit for his daughter, and
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who wanted to lead the service. Halachically, R' Yisrad's right
took precedence. R' Yisrael saw that the other man was very
upset, and he allowed himto lead the service.

"Excuse me, Rebbe," asked one of the bystanders, "why did you
decide to allow the other man to lead the service? After all, you
had the greater right, and the purpose of leading the prayer and
reciting kaddish are for the benefit of the departed.”

"My helping a fellow Jew brings greater benefit to my father
than my reciting kaddish ahundred times," saild R' Yisradl.

Shmud Himd stein has written a wonderful series for ArtScroll: Words
of Wisdom, Words of Wit; A Touch of Wisdom, A Touch of Wit; and"
Wisdom and Wit" — available at your local Jewish bookstore (or
should be).

Excerpted with the permission of the copyright holder

6l BEWARE
Dear TT reader,

It has come to our attention that there is a relatively new
“hotspot” in town (in the Russian Compound, to be specific)
that has become popular among English-speaking teens and
collegiates. It is called The Jamm. It is a no-smoking,
non-alcoholic drop-in youth center in which youngsters who
like to play music can come and play on top-of-the-line
equipment free of charge. Kids from the one-year yeshivot and
seminaries for American students have been seen frequenting
the place. It's a really nice, clean, safe place for kids to have a
good time.

This is what we found on the website of Greatfully Grafted
MinistriesInternational:

The JAMM is a kind of 'underground' coffee bar-home located
in central downtown Jerusalem. We operate to engage the heart:
to be merciful, to do something for somebody! Luke 10:5-10
"First say 'Shalom' to this house..." We desire to extend true
Shalomto Isragli youth.

"...Stay in that house..." We are an indigenous Isragli ministry
center that dwells in the heart of Jerusalem. The JAMM is a
place for teens to dwell. It is a place where they will come to
know that the only true and living God takes a personal interest
in their lives. That he's a God of love and promise, brings
healing and wholenessto our lives, purpose, great plansfor each
person, and an awesome destiny for each of us.He speaks to
youth through his Word, cell groups, bible study, worship,
prayer, music, concerts, multimedia seminars and the arts that
"The kingdom of God is near," is Real, Exciting, and Worth
living for!"

Help warn and protect our children.

Let me make it perfectly clear: The Jamm is a Christian
missionary operation whose goal is to attract Jewish youth to
belief in Jesus (or whatever name he goes by in Israd).
Students, parents, people who have sons or daughters of friends
or relatives in Israd this year — be properly warned. (This
alarm was raised by a yeshiva student who innocently went
there to check out the scene. Kol HaKavod for his perception
and speedy reaction to the situation. — Phil Ch.

(71 Divrei M enachem

Parshat Bo introduces us to the first command given to the
Jewish people as a nation. We might have expected belief in

G-d to top the list, yet the divine directive refersto the fixing of
the Jewish calendar (Shmot 12:1-2). The key is that "this
month" - Chodesh Nissan - be designated as the first month of
the year.

The beginning of each month (Rosh Chodesh) used to be fixed
by the sighting of the moon. In this way, man is partner with
G-d in the structuring of time on earth. The significancelies not
only in the fixing of holidays (with all of their respectiverituals)
but also in the determination of dates as they pertain to lega
transactions.

For the Greek-Syrian Hellenists this command matched both
Shabbat and circumcision in its significance. For to forbid a
court to recognize a new moon based on the testimony of
witnesses meant that there could no longer be any holidays to
celebrate and fixed times by which to deter- mine contracts,
tithes, and other timely affairs.

Symbolically, the detractors of Judaism wished to deny us that
sign of renewal signaled by the New Moon, so clearly
demonstrated by Bnel Yisrad at Sinai only seven weeks after
the Exodus. Now, however, following the Sforno's
interpretation, this Mitzva demonstrates how we, whose time
once belonged to our Egyptian masters, became masters of our
timein aunique and blessed spiritual framework.

Shabbat Shalom, Menachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catrie
Sugarman intended to increase the knowledge interest, and
anticipation of the reader, thereby hastening the realization of our
hopes and prayers for the rebuilding of Jerusalem and the Beit
HaMikdash.

When Kohanim Ate Kodshel Kodashim...

It isaMitzvat Asdl, a positive commandment, for the Kohanim
to eat the meat of certain Korbanot. We derive this Halacha
from what is taught in reference to Korbanot HaMilu'im,
Korbanot eaten by Aharon and his sons when Moshe
consecrated them to their priestly office after the completion of
the Mishkan. Rambam writes in Sefer HaMitzvot, "The 89th
Mitzvat Asel isthat the Kohanim were commanded to eat meat
from Kodshel Kodashim (sacrifices of a higher level of
sanctity), i.e. the Chatat (sin offering) and Asham (guilt
offering). The Exated One says, 'They - who received
atonement through them - shall eat them...' (Shemot 29:33). The
Sifrare adds, 'How do we know that the eating of sacrificial
meat effectuates atonement? Because it is written, '...He gave it
to you (Kohanim) in order to gain forgiveness for the sin of the
congregation (of Israd) and to atone for them before G-d'
(Vayikra 10:17). How? The Kohanim eat and the owners (those
who brought the Korbanot) obtain atonement™ (Pesachim 59b).
And in fact Moshe severdly chastised the Kohanim - Aharon
and his sons - for not eating the meat of the Chatat and
effectuating Kapara for Am Yisrad. Because the eating is
connected with the Kapara to be attained, the eating itself must
be regarded as the continuation and conclusion of the atonement
process. Since the eating of the Kodshei Kodashim by the
Kohanim was an integral part of the atonement process, it was
considered a "quasi-Avoda'. For thisreason, when Kohanim ate
Kodshel Kodashim, they wore their priestly garb. But first they
immersed their hands in a valid Mikveh (Chagiga 5:2).
Bartenura explains, "To eat Shelamim, Chatot, and Ashamot
more is needed than simply washing, the hands must be
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immersed in 40 Seah" (i.e. a valid Mikveh). One authority
postulates that since eating of Kodshel Kodashim was a "quasi-
Avoda', the Kohanim had to eat standing up. In contrast to
Zerikat HaDam of the Olah, where the blood application on the
Mizbe'ach (together with Teshuva - repentance) was sufficient
to effectuate atonement, the "atonement process' embodied in a
Korban Chatat or Asham had two essentials, Zerikat HaDam
and the K ohanim eating sacrificial meat.

The minimum amount that the Kohanim were required to eat to
fulfill the Mitzva, was a Kazayit. If there was not enough
sacrificial meat available to satiate the Kohanim, they were
permitted to add food that was Teruma ("priests-du€") or even
Chulin ("ordinary" food as opposed to "consecrated” food). All
sacrificial meat, whether Kodshei Kodashim or Kodashim
Kalim (sacrifices of a lower level of sanctity), whether eaten
only by the Kohanim in the Azara as in the case of Kodshei
Kodashim, or by "anyone anywhere in the City (of Jerusalem)"
as in the case of Kodashim Kalim, could be prepared in any
manner; roasted, cooked, boiled, fried etc. There was one
significant exception and that was the Korban Pesach which
could be only eaten roasted. The Kohanim could eat the meat of
the Chatot and Ashamot only "during that day (of sacrifice) and
(the following) night until midnight" (Zevachim 5:3,5). The
very first Mishna (Berachot 1:1) explains, "...wheresoever the
Sages prescribe "until midnight", the duty of fulfillment lasts
until the coming up of dawn (Olaot HaShachar). Why did the
Sages say: Until midnight? To keep the person far from
transgression." Rambam writes, "The eating of the meat of the
Chatat and Asham (by the Kohanim) is a Mitzvat Asel asit is
written, "They - who received atonement through them - shall
eat them..." (Shemot 29:33). Uneaten remnants of sacrificia
meat |eft over beyond the prescribed time are called Notar and
had to be burnt. If someone intentionally ate Notar, he was
subject to the penalty of Kareit; inadvertently, he was required
to bring a Chatat to atone for his transgression. The Mishneh
Lemelech comments, "It is obvious that a Kohein would say
(before eating Kodshei Kodashim meat), "...Asher Kideshanu
Bekedushato Shel Aharon Vetzivanu..." Who has sanctified us
(the Kohanim) with the holiness of Aaron and commanded usto
eat Chatat or Asham.' The Mishneh Lemelech ducidates, "And
al this is explained by our master (the Rambam) in what he
wrote in the end of Hil. Trumot, '‘Anyone (any Kohein that is)
who eats Teruma (or any other "Kohanic" portion such as meat
from the Chatat or Asham) first recites the Beracha on that
particular food and then "...who has sanctified us with the
holiness of Aaron and has commanded us to..." (We are
familiar with the phrase"... Asher Kideshanu Bekedushato Shel
Aharon Vetzivanu... from the Beracha recited before Birkat
Kohanim during the repetition of the Amida. In the Mikdash,
that phrase was added to all Berachot which were unique to
Kohanim. Another example is the Beracha that was recited by
the Kohanim before performing the Mitzva of Kiddush
Yadayim VeRaglayim - the ritual washing ("sanctification™) of
their hands and feet before Avoda (Sefer Hamitzvot, Mitzvat
Asa 24). "...Asher Kideshanu Bekedushato Shel Aharon
Vetzivanu Al Kiddush Yadayim Veraglayim" (Sefer Torat
Habayit 1ll, 7:17). There was a whole gamut of "Mikdash
Berachot" which are amost totally unfamiliar to us today. Skim
through thefirst Mishneh Lemelech of Ma'aseh HaK orbanot and
then note Shoresh 12 of Rambam's Sefer Hamitzvot! Read the
cogent comments of Ramban and be amazed! And, as we recall
from our recitations of the Avoda on Yom Kippur, the response
after a Berachain the Mikdash was not "Amen", it was Boruch
Shem Kevod Malchuto Leolam Vaed.

Where exactly in the Mikdash complex did the Kohanim eat
their Kodshei Kodashim? The Mishna in Zevachim 5:3 notes
that the "male priests’ ate their Kodshei Kodashim "within the
curtains.” Tif'eret Yisrael explains the difference between
"within the curtains' and "anywhere in the Azara'. Tif'eret
Yisrad defines (ibid. note24) "within the curtains' as the area
enclosed within the curtains of the Mishkan. In the Mikdash,
"within the curtains' was eguivalent to the areas of the Ezrat
Yisrad and Ezrat Kohanim further to the west. It also included
adjoining chambers which were built in a non-sacred area and
opened onto the Azara as well as the Bayit itself. Therefore,
theoretically, the Kohanim were permitted to eat Kodshei
Kodashim inside the Bayit! So why was the expression "within
the curtains' used and not "anywhere within the Azara'?
Because it was necessary to emphasize that any place in the
Mikdash which was within the perimeter of the "curtains',i.e.
within the walls of the Azara, was not necessarily identical with
the actual Azara. Kodshel Kodashim were permitted to be eaten
in the adjoining chambers and the Bayit, however when the
Mishna says that Kodashim Kalim "may be daughtered
anywherein the Azara', it meansthey could be daughtered only
in the Azara and nowhere ese. Kodashim Kalim could not be
daughtered in the Bayit (except possibly possibly ex-post facto)
nor in the adjacent chambers even if their entrances opened out
ontothe Azara. The Gemararules, "Onemay not slaughter (in a
chamber) because they are not sanctified in this regard
(Zevachim 564).

Catrid's book in progress. The Temple of Jerusalem, A Pilgrims
Prospective; A Guided Tour through the Templeand the Divine Service

Towards Better Davening and Torah Reading

Weve mentioned an old, sometimes repeated over the years,
feature that belongs as a part of this column. We used to call it
BASH, which stands for Break Anti-halachic Shul Habits. Here
is a pair that weve expounded upon, but seems to need
repeating, based on what kegps happening in shulsall thetime.

« DON'T PASS IN FRONT OF SOMEONE SAYING THE
AMIDA. True, he/she shouldn't be standing where they are, but
you still cannot pass in front of them. After they finish, if the
opportunity presents itsdf, tell them - pleasantly - that where
they were standing blocks people (who know not to pass) and
causes others to violate halacha (intentionally, unknowingly,
inadvertently, or whatever).

» The partner of the previous plea is... DON'T STAND FOR
YOUR AMIDA IN A PLACE THAT WILL BLOCK OTHERS
FROM PASSING. Please please please.

On another note, GL of London asks for a clarification on the
following issue...

In the first of the two Shacharit pre-Shma brachot, the angels
are described thudly: "Then they all accept upon themselves the
Yoke of Heavenly Sovereignty from one another, and grant
permission to one ancther, to sanctify the One Who formed
them, with tranquility, with clear articulation..." at this point,
there aretwo different versions.

[1] The last phrase - B'SAFA V'RURA - has one more word,
UV-NIMA, and with sweetness, and then the next phrase
follows with "they all as one, respond and say K'DUSHA
(noun)" - KODOSH KODOSH KADOSH... -or-

[2] B'SAFA V'RURA UVNIMA K'DOSHA (adjective), with
clear articulation and with holy sweetness: KODOSH KODOSH
KADOSH...
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[1] K'DUSHA, noun, begins aphrase
[2] K'DOSHA, adjective, endsits phrase

According to R SHolmo Tal z'l, editor of the Rinat Yisrad
siddurim and machzorim, [1] isthe more common phrasing for
Nusach Ashkenaz, and [2] is more common for Nusach Sfard.
In his sddurim, heleft [1] in Nusach Ashkenaz, even though he
believes [2] is the more correct form, based on the flow of the
words.

Don't know if this clarifies the issue, but that's the story.
Thanks, GL, for asking

TTRIDDLES...

are Torah Tidbits-styleriddles on Parshat HaShavua (sometimes
on the calendar). They are found in the hard-copy of TT
scattered throughout, usually at the bottom of different columns.
In the electronic versions of TT, they are found all together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double
prize a CD from Noam Productions and/or a gift (game, puzzle,
book, etc.) from Big Deal

Last issue’'s (VA'EIRA) TTriddles:
[1] Thisword might explain the Birds Head Hagada

[2] Moshe's cousin: two brothersin Vaeira; his namesake's two
partnersin book 23

[3] Father and sons alliteration champs
[4] It uniquely extends the commonest pasuk
[5] Vaeiraconnection to 7th or 8th Chanuka candle

[6] Partners in two plagues, the result of another, and a later
battle

[7] Used severa times in Torah and Nach to verify a certain
knowledge

[8] plus 3 elements from the ParshaPix

And the envelope, please...

[1] CHARTUMIM. It refers to the wizards of Par'o who tried,
with limited success, to reproduce the MAKOT. We had met
them earlier with their failure to interpret Par'o's dream(s). The
word aso is the plura of BEAK, as in hirds. "The so-called
Birds Head Haggadah derives its name from the images
featured in the manuscript. Most of the human figures are
depicted as having birds heads with pronounced beaks."
(Jewish Art Masterpieces)

[2] One of Moshe's cousins was MISHA'EL (son of Uzi'el, one
of Amram'’s brothers). His two brothers were ELTZAFAN and
SITRI. His namesake is Mishae from the book of Daniyell
(Danidl), which is the 23rd of the 24 books of the Tanach. His
partnersthere are CHANANYA and AZARYA.

[3] Levi's son M'RARI had two sons, MACHLI and MUSHI.
MEM-MEM-MEM. Alliteration.

[4] Between Sh'mot 6:10 and Bamidbar 35:9, the words
VAYDABEIR HASHEM EL MOSHE LEIMOR occur 70
times, making this the most common pasuk in the Torah. Only
once, in Sh'mat 6:29, do those words appear as the beginning of
alarger pasuk.

[5] Alas, there is none that | know of. | misread the haftara,
which dtaes one of Yechezkel's prophecy as having taken place
on the 12th of Tevet. | read it carelesdy, when scanning for a
TTriddle, as the 2nd of Tevet. That would be either the 2nd or
3rd of Tevet and would be a connection. So TTriddle [5] is
hereby voided...with apologies to TTriddlers who spent time on
thisTTriddle.

[6] The answer is BAADAM UVAB'HEIMA - humans and
animals. The Torah states that KINIM (lice) and SH'CHIN
(boils) afflicted people and animals. The result of MAKAT
B'CHOROT is the sanctity of the human firstborn and that of
the kosher domesticated animals and that of a donkey. The
phrase appears a couple of times in that context. And in the
aftermath of the battle against Midyan, the army was instructed
to count the spoils of war in terms of people captured and
animal staken.

[7] Maybe a little vague, but good TTriddle potential. The
answer is B'ZOT - with THIS. The word appears 18 times in
Tanach (8 of which are in Chumash), often as a proof (in
context, obvioudy). With this you shall be tested... with this |
will know... with this you will know... (this on€'s in Vaera).
Not all B'ZOTs come across like this, but most do. It's a strong
word in its contexts.

[8] LE7 is ELISHEVA, asin the daughter of Aminadav, sister
of Nachshon, wife of Aharon.

[9] The picture in the lower-left of the ParshaPix is that of
Mearat HaMachpeila in Hevron. Hevron was a son of K'hat,
brother of Amram, Yitzhar, and Uzi'dl, uncle of Moshe, Aharon,
andMiriam.

[10] Which brings us to the wolf. Whereas we usualy think of
the plague of AROV as various and sundry wild animals - lions
and tigers and bears, oh my! - and Rashi ads that there were
snakes and scorpions as well, the Rashbam says that in his
opinion, AROV was a plague of wolves. He bases this on
p'sukim in Tanach. ("Even Ezra' mentions wolves among other
wild animalsas part of AROV.)

Special honors this week go to BY S. New solver? Please be in
touch concerning your prizes.

Thisweek's TTriddles:

[1] Lavan, Aharon, and Par'o many times

[2] Connection between thisweek's sedra and King Achav
[3] #Paint of Departure and Bruto Duration

[4] The 114 connection

[5] Savana, Banana...among others

[6] Par'i said it thrice' David HaMelech twice; and someone else
once. Who?

[7] plus 2 elements from the ParshaPix
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