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This[Bhabbatisfhed15thlday{of383); Thed7th[Shabbat(of(35)0f(3765

Six@mesBkith@nd RWithoutheWord (BT ’f'r:i_?fﬂ ’7_3&_7('3'1#___2) ﬂ"?"\?

EightCupsiofiWine?

No, motreallyrarserioussuggestionforitherPesachrSeder, tbutrarcloserriookratrthe
p'sukimOthatOarelinked OtorOthe DFourCups, DwillOreveal DmoreJfacetsJofthe
Redemptionithatgive us@ardeepermnderstandingofiwhatisinvolved.

Toolcryptic? Let'sitakeritgain.TherMishnainPesachim/saysithatieveryoneshould
haver{norlessrthan) fourrcups-offwine... Rashirexplainsthatthercupsrofrwine
correspondrtorthe™fourtermsofredemption"mlwilltakeyourout...", lwillsave
you...",'Inwill-redeemyou...", '1nwilltake youruntorMe...".[ Thenthereis the
welltknown(fifthterm, "lrwilltbringryou...",r'whichrisrepresentedrbyrtheCuprof
Eliyahu, whichrmakes therstatementrthattbringingrusrintorEretzYisrael dsrasryet
incomplete. TherprophecyroflRedemptionrisccontainedwithinrtherthreerp'sukim,
Shmot[16:6(8. The[first_one contains the three termsCofCY'tzi'at_Mitzrayim, as
mentionedrabove. V'HOTZEITI, (V'HIITZALTI, V'GA'ALTL.[Commentariesrexplainthat
beingfree "ofCEgyptrinvolves acombinationroffanactual“endrtorslaveryrand
imprisonmentrin—theland-andapsychologicalfreedomfromthefeelingsrof
subserviencetoEgypt.

Inrthersecondrpasuk, r'werfindacrucialfactorrinthatpsychological freedomrm
namely,that(Gidmakesus Hismation, welacceptHimasrour Gid,/AND thatrwe
KNOW mwithicompleteclarityrandicertainty1rthatlit-was Gd'Whotook usfoutrof
Egypt.[Withoutrthatrknowledge,racquired ‘duringrMaamadHarrSinai,'werwould
stilltberslavesrtorPar'ofin Egypt, Tegardlessofrwhere werare.[VIDATEM Tmandiyou
shallknow misi@animportant@aspectiofitheredemption.

AndtheRedemptionrisiincomplete withouttheielementsofithethirdpasuk.™l will
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Word of

the Month

Alweeklyfeaturelof Torah Tidbits o help dlarify [practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

TevetOwas[thelthirdCimonth
inf@[FowlWwith[only[29[days.| #*

Rosh[Thodesh[Bhvatlis[the
third(onelday[Rosh[Chodesh
inGdow.[That's(thedongest )
possible(run.0ItlhappensConJaverage
25.5%[dfFhefime.
This[Shabbat[we[bench[Rosh[IChodesh
Shvat,WwhichWwilllBeldnTuesday...
oY DD M BRIy N wNT
295 S8R 5o 5y Sy Nan
TheoladWill BelonMond6h[A2m3p
g -Hwy n*nw M o 151&'!
B=pigipkdo y:-m N n*:%n 'lw5w1
That(s 2™:25 '3Gh[Rambam@otation
ThatlistMonJan10,3:51pmsraelime

Thel@ctual{lastronomical)moladWill
haveldccurred(1h[@9mlearlier({{14:02)

bring(yourtortheLand1promised youriancestors..."'Yes, that's(partofitheprocess. That'stheffifthterm, asimentionedbefore.
Butitherelisfanotherpartiofithatiphaseofredempition: "And I'will 'GIVE the Land toyoulasialMORASHA, @Heritage.

www.israelnationalradio.com

Firstlbroadcast: THUG:00pm
. Thereafter, Fepeatedbeveral
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Knowingithat/Gidtook usioutiof(Egypt, knowing thatiour relationship withiHim(istwolsided, knowing(that'He gave us/the
Land, (mot justitorhonor(His promises, butitogiverititorus mall thisrcombines to/the appreciation/ofitheRedemptioniand
theNationhoodof(BneiYisrael, theJewish(People.

Therelarereasons the(numberof cupsofiwine required at the Seder remains four, (but the prophecy/promise at.the
beginningofithis'week's sedra’have8 elements/forusto/ponderand appreciate.
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Va'eira Stats Aliya by Aliya Sedra Summary

. ! [P>X:Y[{Z)] Cand[[S>[X:Y[(Z)] Cindicate[startof [alparshalp'tuchalorl$'tuma
14thiofitheb4bedras;2nd(bfll 1inShmot respectively. (X:Y[i$[Perek:Pasuk[df thebeginning af (the [parsha; [(Z) [i5 the (number [of
Writtenbn[221.8llineslin&BeferT orah;ltanks16 p'sukimlin the parsha.
16[parshiot;[Blbpen,Bltlosed _ . .
(abovelaveragelforlhe(Torah;favg.forBh'mot) KohenFirstAliya 12 p'sukim16:2 13

121[p'sukim(lfanks20th({4th(in Shmot) sv The two most common names of G-d in the Torah are
1748lordslIranks0 5th{(3rdinShmot) E-LO-HIM and A-DO-NOI (as an act of respect for
6701lletters(ITtanks{i 7th{3rdinShmot) G-d's sacred names, these two are generally pronounced
ELOKIM and HASHEM respectively, when referred to other
than in prayer or Torah reading). ELOKIM is usually
considered to be G-d's name of strict judgment, whereas

P'sukimlarelabovelaveragelinlength

Mitzvot: noneﬂaf[thel]TARYAG[(613). HASHEM carries the connotation of Divine Mercy. Notice that
Oneloflt 7[{out(bf(b4, that's[B1.5%)bedraslith in the accounts of Egyptian oppression, the predominant name
nolmitzvotitountedlamongihel613 of G-dis Elokim (especially in 2:23-25).

Exile is certainly associated with the dtricter side of G-d's
treatment of His People. If the quality of mercy were dominant,
per haps we would acclimate too well to conditions and |ose our
yearning for redemption. (See what has happened in modern
times when exile is accompanied by G-d's Midat HaRachamim
and people are quite comfortable, and therefore, compla- cent -
aregrettable state of affairs.)

In the opening pasuk of this week's sedra, we find the unusual
combination of both names. It is ELOKIM Who speaks to
Moshe, G-d Who has judged and treated the People strictly and
harshly. (And G-d Who is also speaking harshly to Moshe for
his outburst at the end of Parshat Sh'mot). However, His
message to Moshe is "I am HASHEM" (which comes with
VAYOMER, the softer "tell", rather than VAIDABEIR, the
harsher "speak" that began the pasuk). And His words of hope
and promise to the People begin with the same declaration, "I
Am HASHEM". In this context, we are told that G-d will take
the People out of Egypt, save them, redeem them, take them
unto Him, be our G-d and ultimately bring us into the Promised
Land. These stages of redemption are summed up with the
reiteration of the statement, "I Am HaShem". It isas if G-d is
saying to the down-hearted People: "until now you've
experienced Me as ELOKIM, but rest assured that you will now
see HASHEM - the G-d of Mercy - in full measure. The
Egyptians on the other hand are being punished by the hand of
G-d asELOKIM. (see 5:15).

[S> 6:208)] Thelsedralbeginsiwith[G[d[speaking[to
MosheRabeinuland tellingrhimrof thepromises He had
made(torAvraham, Yitzchak, rand(Yaakov. Also, GId tells
MoshethatHehasheardandlisiresponding(tothecriesof
the(PeopleofIsrael.
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[In[dtherQWords, [GLdDOWill[Be Haking soutdf(Egyptlhot
onlyBecauseldflfromisesHeRadhadedbfhelAvot, But
becauseldf[HisfeelingsFbris.]

Therefore, 1G/d[will'take( ithe People/ jout Ifrom/under
Egyptianioppression, will'save them(from bondage, and
willlredeem them with[Hisimight.(Herwill'then[take the
PeopletolHimlas/alNationfand belour(Gid. He willithen
bringlusiinto/the PromisedLand.

Moshe relates/thisitolthe[People, who'aretoolexhausted
tollisten.
[P> 6:10003)] Gldthen(tellstMoshelto golto Par'oLand
demand the[People'stelease.(Moshelquestions'how Par'o
can’ bel expected! torlisten, ifl the People (Moshe'siown
people)themselvesididn'tilistentothim.
sv G-d tells Moshe to go speak to Par'o (about letting the
People go). Moshe "demurs', using the logical
argument known as KAL VACHOMER - if the People of Israel
(my own People) didn't listen to me, howis Par'o going to listen
to me. Seems logical, but the Torah has told us why the people
didn't listen to Moshe - they were utterly exhausted from their
unusually difficult labors. If so, it does not follow logically that
Par'o would not listen to Moshe. Maybe he would listen, not
being exhausted. On the other hand, Moshe's KAL VACHOMER
is based on his own statement - "I have a speech impediment".

In trying to understand his failure to reach the people, Moshe
finds fault in himself, not in the People. This is how a leader
should behave. When a rabbi or teacher fails to communicate
an idea to his charges, he should not conclude that the fault lies
with them - they are dumb; they are not committed enough; etc.
He should rather be critical of himself - | probably didn't
explain thingswell; | wasn't patient enough; etc. Thisis one of
the signs of humility that is such a desirable characteristicin a
leader. This was one of the many qualities that made Moshe
Rabeinu The Leader and Teacher par excellence.

[P> 6:13m1)] (AboveMoshe'siobjec(itions,sofolSpeak,)
GldreiteratestolMoshelandAharon, thatthey aretoltell
thePeople@asiwell@asPar'othatthe Peoplewillibeleaving

Egypt.

NotefhatdhisOhst[pasukdf[Eheirst[Aliyalis[dnelWhole
parsha.$inglePasukParshiyotSeemfolday, MOOKIAT
ME.OPerhaps, O0GMOisOsaying Oto[dMosheO[MMallClyour
hesitationsCandOprotestationsOaside, OitOisOtimeOfor
TACHLIS.Mouland[Bharon@relgoingbltell/commandthe
peoplel@ndPar'ol@boutl®avingBgypt. Beriod.

LevirSecond Aliva 13 p'sukim116:14/28

[S> 6:140(15)] ThelTorahCbeginsOJtoJenumerateithe
names(ofithetribesiandfamilygroups.tfiscobvious that
thelintentionChereis[notto review the wholeofthe
nation, (butrathertofocusionMoshe &Aharon. TheTorah
startsitheisttwith(ReuvenlandShimon, andwhenitigets
tollevi, thereristmuch morerdetail. (Inthiscbriefrsection,
welmeetmanylofrthe'main[personalities"rof the[restrof
theTorah. The TorahCisCalsogiving Cus_theabilityto
continuetodrawthetimelineofdewishrhistory, bygiving
usitheragesiatideathiofiLevi{wealreadyknowtheragesof
the( threel previous generation,  those of J Avraham,
Yitzchak, CandCYaakov), ChisCsonCKehat, ChisCsonCAmram.
ThatObringsCOusOtoOMosheDand DAharon.CWeJareJalso
introducedtoKorachrandrhissonsfandAharonCandChis
family.

sp Although the purpose of this partial genealogy is to

identify Aharon and Moshe, the Torah began with
Reuven and Shimon before it gets to Levi. A reason offered for
this in one of the sources is that since Yaakov Avinu spoke
critically of these three sons, the Torah here lists only them, to
teach us that they were important tribes despite their
progenitors "mistakes'.

sp Why are we known as BNEI YISRAEL, and not one of
the other Fathersor Mothers? YISRAEL is spelled YUD
(Yitzchak & Yaakov), SIN (Sara), RESH (Rivka & Rachdl),
ALEF (Avraham), LAMED (Leah). The name YISRAEL then
emcompasses the names of all the Patriarchs and Matriarchs.
Thisis not a reason, but a nice way to look at our main name.

sp When the Torah tells us who Aharon married, she is
identified as Elisheva b. Aminadav AND asthe sister of
Nachshon. Rashi tells us that from here we learn that when a
man marries a woman, he should check out her brothers
(because children often take after their maternal uncles). The
same idea was previously presented in reference to Lavan.
sp On the Torah's statement: HU AHARON UMOSHE,
Rashi points out that sometimes (mostly) Moshe is
mentioned first, and sometimes Aharon is mentioned first, to
teach usthat they were equals. (That is, on some levels, but on
others, Moshe Rabeinu was obviously on a higher standing.)

Shlishi Third Aliya 9 p'sukim116:297:1

[S> 6:20m12)] AfterCthe"digression"Cof_the previous
passage, theTorahnow(repeats thatJGld isCsending
Moshe[toPar'oandCthat_Moshecontinues to "object"
because(ofthisspeechlimpediment.

BTW,JARALOS'FATAYIMOhasOdifferentCOdmeaningsOin
commentaries.Miterally, [k[theans: dRaveldncircumcised
lips, OtOsOvariouslyCinterpreted Cas, 'IChaveCACEpeech
defect",d"I0OcanOhardlydspeak”,dandd"I00haveldno
selffdonfidenceWhenspeak".

Rashi[3aysfhat[Gddid[hot[(tepeat@he[¢ommand, hor
didMoshel[tepeathis[dbjection.dt[sdheTorah@hatlis
puttingldsBackMhereWeleftdff(Heforefheldenealogical
datalWereldresented.

[P> 7:1q7)] GidrtellstMoshelthat'Aharon(will dolthe
talking, that Par'o will refuse the repeated requests.to
free(the People,fandthat He(G[d)will take His people
out, @ndthatitwillbecleartoEgypt{and everyonelelse)
thatlitis(indeed (GLd[WhoLis_doingLevery(Ithing. . Moshe
and(Aharonido@as Gdinstructsithem;theyare80and83
years/old respec.itively.

ObservationwhenxheOTorahCs[kpecificCabout
ages,[thlsuallyisMheantolgdivells[@n@ccurateWay[of
constructing[@®imeline.[Perhapsloo, [inthis[¢ase, [Ehe
Torah[is[Pointing[dutldomething@hatiweldawNery[dften
inffheBook[dfB'reishitd@amely, fheprominenceldflthe
younger@rotherldverfheldlderldne.

sp How is it that Moshe Rabeinu is able to speak to the

People of Israel throughout his "career" as leader, in
light of the fact that he complained of being "speech impaired"?
When Moshe spoke to the People of Isradl, it was the Sh'china
that spoke from his mouth. He had no trouble with his speech
defect. He was, however, concerned when it came to speaking to
Par'o. See 6:30.

PINCHASIS$Ihtroduced@bUsih[ParshatMA'EIRA.
Thelg'matriyaldf[BINCHASO$208, Gustlike MA'EIRA

lIsraelCenterTT[#650(T® page 3(T® WA'EIRA(M'vorchim)5765(ssue



Rvi'lFourthRliya 28 p'sukim7:8 8:6

[P> 7:806)] Gldr tellstMosheandAharon, thatiwhen
Par'olasks( forl"al sign, Moshel shall instruct Aharon' to
throwrdown(the(StaffibeforePar'orandit'will turnfintora
TANIN. Mosheand/Aharon/appearbefore Par'olandidolas
Gldrhas/instructedthem.

Rashilkays[thatCOTANINCOmeansCINACHASH, Cknake[or
serpent.[MNot[éveryone[3eelit(hatOivay.(When[GLdHirst
had[MosheThrowhis[ktaffCdown, dtCthangedCntoCh
NACHASH, [@[8nake.HerelOVith[Par'o, [k[dhangedOhto@
TANIN.Strongpossibilityi[fhat[Wwe@reHalking@bout[3
crocodile,CveneratedChndCvorshiped CbyCEgypt.[(Many
PharaohsOidentifiedCwith(kthe[crocodileCasCkhe[ruling
animalldfftheMile.

AddsthelBaalHaTurim,Ehatfhe@aninfevertingfbMood
was[dlthessagefbRar'ofhatGust@sthelthightydrocodile
turnsoldryWood, SoooWillBhednighty [Par'ourn o
dust@ndbodEbrWorms.

sv Baal HaTurim points out that the pasuk says: G-d says
to Moshe that when Par'o will ask for a sign, you
(Moshe) shall tell to Aharon to take your staff and throw it (on
the ground) in front of Par'o, it shall become a TANIN. It didn't
say: AND it will become a Tanin. He explains that the staff was
thrown down and then he was to command it to become a Tanin.
And that's what happened, to show Par'o the power of speech
that G-d has given to Moshe. In other words, the staff did not
change upon being thrown down. It changed by a spoken
command. That carries a pointed message to Par'o that his
wizards aren't even in the same class with Moshe and Aharon.

Par'ocallsthisiwizards'whorareabletorduplicate((sortof)
whatAharontdoes; however, [Aharon'sistaff (note:motchis
TANIN) swallows those[ofthe wizards. Nonetheless, Par'o
refusesitolistento.Mosheand/Aharon, @siGldthad said.

[S> 7:14ws5)] GdtheniinstructstMoshetogototheTriver
(Nile)inthemorning, (wherePar'owill(be,[and tobring
the(Staffrwithhim.Moshe(is tolsaytoPar'olthat /G d has
sentfme{Moshe)totell.you{Par'o) tolrelease[thePeople
andyourhaverefused untilmow. "Withthiswill youknow
Who(GdIis..."Moshe{actually’Aharon) will bestriking the
waterlof(the(river,turningrititorbloodandkillingrallthe
fishitherein.

[S> 7:10m7)] GdrtellstMoshe tortelllAharon(totakelthe
Staffrandistrikethewaters[of(Egypt.(MosheandAharon
dorasrinstructed anditherwaters turnitorblood, (the(fish
die,Candthe Egyptians_cannot_drink thewater.Par'o's
wizardslagainduplicaterwhatwasdone, causing[Par'oto
remainistubborn.Egyptians_areforcedtordig for-water
(and/orbuywaterIfrom(theJews). Thisfirstiplaguelasts
7 days.

[P> 7:26015)] GLdnextlinstructstMoshetolgoltoPar'o
(atrhiscpalace) fandtwarnrhimrthatrifthecdoesnotrletthe
Peoplergo, EgyptiwillcbeCsmitten by arplaguerofifrogs.
Aharonris(tol raise/ therStaff_aboverthe river, whichrhe
does,@andthelandiisblanketed withifrog(s). Thewizards
arelagainabletosimulatethisplaguewiththeirmagical
powers.Par'occallsitortMosheandAharontoprayto Gd
thatthefrogsibelremoved, (promisingthatrhewill letthe
Peoplergorintorthewildernesstoroffer sacrifices toGrd.
Mosherasks Par'olwhen‘hewants thefrogs torleave.(A
strangel question, J toOwhich Par'oC gives al stranger

answer).Par'osays"tomorrow", toiwhichiMosheresponds
"sobe(it.[Andthatwill[serveasproofof(Gd'spowers".
sp Why would Par'o ask for the plague to be withdrawn on

the following day? He and his people were certainly
suffering and would want to rid themselves of the frogs as soon
as possible. Par'o (till refusing to see the plagues as Divine,
and assuming that there was some natural explanation for them)
figured that Moshe came before himwhen he (Moshe) knew that
the frogs would leave. Moshe would give the impression that he
(in the name of the G-d of Israel) had power over the frogs. So
Par'o tried to trick Moshe by asking the unexpected - do it
tomorrow. Moshe's answer was that doing so would
demonstrate that it was truly G-d's power that was being
observed.

Egypt[kaw[dtselfChs[greatCbecausebf(theNileCbnd
becauseldffthelfertiledanddreated By[EheWatersdflthe
Nile.@Mhe[frstldlaguelSmotefheater.dhelSecondWas(d
plaguelfhatldamefromheldiver(@nd@ttackedfhedhnd.
Thelthird[dmotefhelanditself.

ChamishirathAliva 112 p'sukim8:718

Solitthappens,@andafterthefrogsiaregone, (Par'oreneges
on(J his(J promise,J as) GLdJ had 0 saidC heJ would(J (an
oftirepeatedphrase tolindicate G[d's active rolelin the
events/ofithe(Exodus).

[S> 8:12m4)] GidtellsiMoshe(totell/Aharon to strike the
dustrof’ the earthC(nowarning toPar'o this time). The
resultantiplaguerofilicerwas notabletorbe matched by
thewizards, wholacknowledge(G(d'simight.Par'oremains
stubborn.

[S> s:1613)] Gldisends/Moshe towarn/Par'olabout/the
next plaguer (swarms(J of(J insects or wildJ animals,
dependinguponwhichopinioniyoufollow). Newelement
withthisfourthplagueirthe contrast'between Egyptian
andJewishlexperiences.

Therewaslalways alcontrastbetweenthe Egyptians.and
theJews_Egyptians_had JnoCwaterJduring CtheCfirst
plague;theJews hadwater. TheMidrash.even(says that
ifftaldewlandran Egyptian.drankfrom(thesamelcup, the
Jewlwouldbe drinking (water_andthe Egyptian-would
haveblood. Similarly, theJewsdid motsufferitheplagues
andthe Egyptiansdid. Yet(it'seemsthatG dhaddifferent
messages_forCeachof_theplagues. (Or_eachsetCof 3
plagues.)(AROVwas(thefirst(plaguethat therdistinction
betweeniGoshen/and(theJews/onionehand, andtheiland
of [Egyptandthe Egyptiansionithe(other, wasisosharp.

Shishi6th Aliya 26 p'sukim18:19/9:16

Andrsolthe’AROV descendupon(therland. Par'orcallscfor
Mosherandigivespermissionforthepeopletosacrifice(to
GldDinJEgypt.CMoshelsaysUthatUitUmust_belinthe
wilderness.

Par'oCagrees_on[thelcondition_that_Moshepray_for_the
removallofitheplague.Afterwards, Par'oagainreneges.

[P> 9:1x7)] Gidinext sends Moshel back to Par'ol to
repeatthetdemand forithePeople'sreleaserand to'warn
himCof thelconsequencelofrhisrefusal this.time, .namely
DEVER.JAnd Csoit Chappensthatthelivestock ofJthe
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Egyptiansiallidie, 'withnotra/single lossito/the Jews. This
Par'ochecksion, yetrhestill remainsistubborn.

[P> 9:8005)] ThersixthCplague(boils)Cis_broughtupon
Egyptiwithout warning. Althoughlhis peoplerare being
seriouslybeaten, Par'o/continues toresist/(fromthispoint
on, with(Gd's'help).

[S> 9:1319)] Moshelisinextsent torwarnabout/the
seventhi(and veryipowerful) plague.
sv In warning about HAIL, G-d says (through Moshe) that
thistime, | will send ALL my plagues... The Vilna Ga'on
explains that G-d uses three main weapons, so to speak, to
punish those who violate His commands - Fire, Water, and
Wind. For example, to destroy the Generation of the Flood, G-d
used Water. To disperse Dor HaP'laga, He used Wind, and to
destroy Sdom, His main weapon was Fire. The plague of Blood
used Water. Plague 6 was the burning Fire of Boils on the skin.
The locust came on the Wind. But Hail consisted of the whole
arsenal - the Halil itself was Water, it had Fire in it, and the
Hail was accompanied by strong Wind.

Sh'ui'i 7th Rliya 19 p'sukim 19:17:35

Theithreat/warninglaboutrhailicon(Ttinues. Neverhas(hail
like[ thisC been seen. There(is(alsol al challenge( tol the
Egyptiansiin(that/G(dis/allowing(servantsiand@nimalsto
belsavedbytakingthemiindoors.

[P> 9:22M14)] Moshe(raisesthisthandheavenwardiand
therhailfalls. 1t/islextremelyidestructive, (but'someplants
survive, Jas’idolthelanimals(of(1those JEgyptians. who
heeded Moshe'siwarning to bring[ them indoors. Par'o
admits/that’herhasisinned randigrantsiMoshe's/demands,
ifconlyrtherhail will stop. ' When(Par'ol sees that/ the hail
and(thunderrhaveistopped, he'yet'againiteneges, asiGd
hasisaid he would. Maftiris/thelast3 p'sukim.

Haftara 123 n'sukim
'Yechezkeil 28:2529:21

ThelHaftara'begins/withithe prophecylof redemptioni(as
doesthe(sedra). The/mainconnection tolthe sedralis/that
the Haftara speaks of the downfall of (Egypt, allbeit at

different timesinrhistory.(Weralsofindintboth the sedra
andtheHaftara, the/extreme arroganceofithePar'o.

RabbilJacobsonpointsioutiinfA HaftaralCompanion, (that
Par'olis_described as_aLgreat.crocodile, .Lwhichrfits.with
what( ther Staff turnedintor when(cast before Par'ol by
Aharon,at'/Moshe'siinstruction/(from(G(d).

from page 3

ARSHAX IX

7l0of[the[10limages(from(the Davkalludaicalgraphic(of(the[10[plagues. The
finallthree are lin [Next Week's Sedra.

Notice the[Staff, [prominent in the (middle lof the [BarshaPix.

Abovelitlisarsword. This[¢anltepresent[Z'RO'AN'TUYA, (the Moutstretched
arm" [with [which e[ were[to[be taken[out[ of Egypt.[Also, the[$word[is
prominently [mentioned lin the Haftara(as that which will befall Egypt.

Next[to the staff@nd [swordlis[alshovellused by the Egyptians o dig for water
[Tonly wayto (get @ldrink[during the [plague [of Blood.

Theldvenlis(what(some [frogs Went lito, [producing(aKiddush (HaShem(and(a
lesson(tolus(that[G[d is[still in[chargelof nature[THerenews, [eévery(day, the
actslof[ Creation. [{Each[elementCof hature[that[was Used[by[G[d[in[the
process(dfithePlagues(and [Exodus(sanctifies[G[d's[namebecause[welsee
Hiscontrol [@nd linvolvement!inthis World. (Bamous!re the[non (barking [dogs,
but(ftogs, letc. foo.)

The[Stafflis burping from its recentimeal lof Wizard Staffs.

We"havethe fourcupsof Cwine[torresponding[to[the Four [ Terms[of
Redemption, which we ffind [at the beginninglof the [sedra.

Triple[S1])Student Struggle for Soviet léwry, [slogan was [Let My [People (Go.

Lowerlright!is the[pictorial [representation [af[Par'o's[heart strengthening, s
isimentioned|in(Several [places|in the [sedraland lthe [next(ane.

Goltolthe “uipperlrightand[the emblemlof[ the[Hogwarts[School.[Par'o's
wizards[mightlhave [been [dropouts from Hogwarts since they werenot able to
cope with the lplague af KINIM.

BelowBARAD [{hail) [are the[standing [wheat[and thebroken [barleylih[the
aftermathofthat[plague.

Lowerlright(has(algamelset aut. [t KEYNIM.

That[leaves[twol Unexplained [ &lements, [ Which [are[Visual [ TTriddles to[be
added to thereqularlanesscattered(through the [pages(of TT.

THE JERUSALEM INSTITUTE OF JEWISH LAW
Rabbi Emanuel Quint, Dean

Lesson # 266 (part two) « Renting of Houses

In the last lesson we discussed how real estate is rented, In this
lesson we discuss what happens when the term of the lease is
up.

The owner may evict the lessee at the termination of the term of
the lease without giving the lessee any notice to vacate. It does
not matter what the season, whether winter or summer.
Conversdly, the lessee may vacate the rea estate at the
termination of the lease without any prior notice to the owner.
Each party is presumed to know the termination date of the
lease.

In towns and villages, rental of real estate that has no specific
term of time duration follows the practice of the community. If
the practice is for such leases, whether in writing or oral, to be

for ayear, then it will be held that such rental is for a year, or
for a month, or for any other period reflecting the community
practice. Very often the laws of the land specify the duration of
a lease that does not state any duration, and they are to be
followed.

If there is no community practice or law governing, the halacha
states that alease without a specific duration isfor thirty days.

When the |ease does not provide for any term, the rent must still
be paid. Every lessee for a non specified period of time must be
given at least thirty days notice to vacate the real estate. This
applies if the termination day specified in the notice falls on a
day between Pesach and Sukkot. This is the non-rainy season,
and the lessee will find it easier to find a new dwelling and to
move. But if the date specified in the thirty-day notice falls after
the beginning of Sukkot until the next Pesach, the rainy season,
he does not have to vacate until the day following the next
Pesach. The lessee must be served with another 30-day notice
telling him to vacate after Pesach.
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The notices required by the owner to the lessee, must also be
given by the lessee to the owner if heis going to vacate the real
estate. Thus, in the non-rainy season, the lessee must give the
owner thirty days notice that he will vacate the real estate, and
during the rainy season he may not vacate the premises and
must give notice that he will vacate the premises after the
coming Pesach.

What has been said above applies to towns and villages.
However, in large urban areas, a lease for an unspecified
duration cannot be terminated by less than twelve months
notice of termination, whether by the owner or the lessee.
Should either the owner or the lessee anticipate that he may
want to terminate the renting in lessthan ayear, he should insist
that the term of the lease be fixed for that shorter period (in the
first place).

In commercial leases as well as in residential leases, if the
parties stipulate a definite time for the duration of the lease, it
governs. In all locations, whether in a city, town, or village, a
commercial lease without a definite duration is for a year. The
reason is that it may take the merchant in the store that much
time to collect al of the debts due to him from the community
customers. Although the halacha alows a longer time for
bakeries and dyers of cloth - a period of three years, the same
consideration should be given to all similar types of merchants
who extend long periods of time for their customers to pay the
debts due to the merchants.

There are sometimes changes in circumstances in cases of
indefinite duration leases. If thelease isfor an indefinite period
and the level of rents in the community for comparable rea
estate rises or diminishes, the lessee must pay such higher rent
or the owner must accept such lower rent (as the case may be).
Such changein therent to be paid is not effective until the party
in whose favor the change is to be made gives written notice to
the other party of such change in rent. If either refuses to
comply with the foregoing, the other party may terminate the
lease.

Assume the dwelling of the owner collapses and he has no place
to live. He can give the lessee of alease for an indefinite period
reasonabl e notice to vacate, and the notice need not be the thirty
days noticerequired in the non-rainy season, and the notice can
terminate during the rainy season. This does not apply to leases
of definite duration since thetermis fixed and the owner cannot
terminate prior to the termination provided for in the lease.

In a case where the owner's commercial real estate is destroyed,
the preferred view is that he may not evict the indefinite-term
commercial lessee.

What if there is destruction of the leased real estate? The real
estate that is rented may be for a specific location, such as a
house |ocated at 100 King George Street, or for suite 110 at 100
King George Street. If the real estate is destroyed by fire, flood,
earthquake, storm, or any other reason, the owner isnot required
to rebuild the real estate, since he rented out specific real estate
that is no longer in existence. The lessee does not have the
option to state that he will rebuild at hisown expense.

In such case therent isto be apportioned between the time that
the lessee occupied the real estate and the time | eft in the lease.
If the If rent was prepaid, the lessee will be given arefund, and
if the rental has not yet been paid, the lessee will pay amount
used, to the owner.

If there was only partial destruction, the owner must make
repairs to the part that remains to bring the rented real estate to

as close a condition that it was before the partial destruction.
Thereis an opinion that the owner need makerepairs only if the
total repair does not exceed thetotal rental under thelease.

If the leaseis for the upper floor of atwo-story building and the
upper floor is destroyed, the law is the same, and the owner is
not obligated to repair the upper floor. If there is partia
destruction of the upper story, the owner must makerepairs.

If therented real estateisnot specific, such asthe owner rentsto
the lessee a house, or a house such as this, and the house is
destroyed, the laws are different. The owner is obligated to
either rebuild this real estate or to furnish the lessee with
comparablereal estate.

What if the lessee remains in possession after the term ends? If
the lease is for a specific term and the lessee remains on in the
premises, without being immediately evicted, heis treated as a
lessee who isin possession of real estate for an indefinite period
of time and whatever notices are required to be given for
indefinite period rentals apply such as thirty days notice or
twelve months' notice.

Assume there is a lease of fixed duration by community
practice, such as every lease without a definite term terminates
on September 30 of the next year, and the lessee remains in
possession of the real estate after the termination of the term
without any agreement of the parties. The lessee after sometime
has passed after September 30, but before the next September
30, wishes to vacate the real estate and to pay for that time that
he remained on the real estate. The owner demands that he pay
until September 30 next. Since the practice is for al leases
without a definite period to terminate on e following September
30, the lessee must pay until September 30.

The subject matter of this lesson is more fully discussed in
volume IX chapter 312 of A Restatement of Rabbinic Civil Law
by E. Quint. Copies of al volumes can be purchased via email:
orders@gefenpublishing.com and via website:
www.isradbooks.com and a local Judaica bookstores.
Questionstoquint@inter.net.il

MEANING INMITZVOT
by Rabbi Asher Meir

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir'sMeaning in Mitzvot on Kitzur Shulchan Arukh

Breaking Bad News

The gemara (Pesachim 3b) relates that when the Amora Rav
Kahana was ill, his colleagues sent Rav Y ehoshua the son of
Rav Idi to check up on him. When Rav Y ehoshua arrived, he
found that Rav Kahana had already passed away. First he tore
his garment and wept, as a person should mourn a great Torah
scholar almost like afamily member. Then he turned the tear to
a covered part of the garment and returned to the Beit Midrash.
Y et hedid not inform his dispatchers that Rav Kahana had died,
and even when he was asked outright, he replied: 1 am not
saying, for "Whoever spreads dander isafool" (Mishlei 10:18).

We can learn from this story that it is better not to state bad
news outright; rather, the news is broken more gently when the
listener comes by himself to the realization of what happened.
(See Rashi.) A number of Rishonim go further and infer that it
is acceptable even to keep bad news from others altogether, and
this is the ruling of the Shulchan Arukh: "Someone whose
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relative has died and doesn't know, there is no obligation to
inform him, even if it his father or mother [who died]. And of
this it is said, Whoever spreads dander is a fool" (SA YD
402:12). The Rema adds that if the mourner is a son who would
say Kaddish, we should inform him.

This halakha seems alien to the modern sensibility, which has
been convinced that informing people of bad news is the
greatest of mitzvot. Often it seems that whoever isfirst with the
most shocking and horrible news is the most honored and
revered. But we can acknowledge that this ruling seems
extreme.

Particularly puzzling is the use of the word "dander” (dibah) in
connection with unpleasant news. How is this connected in any
way to slander?

In order to understand this, we should take another step back
and ask, what is the problem with slander itself? Let us recall
that in halakha, malicious speech is forbidden even if it is
completely true. What is wrong with retelling truthful but
negativeinformation about others?

We have explained before that one of the foundations of the
laws of lashon hara is the belief that human beings are
fundamentally good. Therefore, in the first place we should
judge them favorably, and not be hasty to accept that they did in
fact do something wrong. In the second place, we should
assume that any missteps that did occur were out of character,
and will not be repeated.

Thus, it would be unfair and even mideading to spread the
news.

A similar insight applies here. It isabasic bdief of Judaism that
the world is fundamentally a good place. We believe not only in
GMd's sovereignty, we aso beieve in His benevolence.
Furthermore, we believe that in most cases this benevolence is
expressed in waysthat are meaningful to human beings.

The blessings mentioned in the Torah are primarily blessings of
thisworld.

Therefore, we are reluctant to mention bad news. First of all, we
should be cautious in giving credence to bad news which we
cannot verify. Beyond this, excessive absorption in the negative
may influence a person to have a jaundiced view of human
existence; this would be like "dandering” the provience of the
Creator. Of course we do transmit bad news whenever the
knowledge is necessary for us to carry out G"d's will, for
exampleto fulfill the mitzva of reciting Kaddish. But in general
we are not hasty to draw attention to the less pleasant aspects of
our existence.

| usualy refrain from giving commentary on the halakhot
themselves, in order to avoid giving the impression that | am
giving practical rulings. But in this case | want to point out that
in today's world of instant information, the application of this
halakhah is far more limited than in the past. In the time of the
Shulchan Arukh, if the death of the relative was known to a
single person in a town and he refrained from passing on the
news, chances are the mourner would not find out from anyone
else for a period of weeks, until some other acquaintance
brought the tidings. But nowadays the relative is aslikely as not
to find out the news within hours or even minutes via the
Internet or news media. In this case delaying the news is not
practical, and the more thoughtful way of transmitting it is for
the relative who knows of the misfortune to transmit it in a
sengitive but direct fashion.

Publication Update: Both volumes of the book have already been
through page design, type-setting, and proof reading. It won't be long
now, IY'H, that wewill seeit IN PRINT.

Rabbi Meir authors a popular weekly on-line Q&A column, "The
Jewish Ethicist", which gives Jewish guidance on everyday ethical
dilemmas in the workplace. The column is a joint project of the JCT
Center for Business Ethics, Jerusalem College of Technology - Machon
Lev; and Aish HaTorah. You can see the Jewish Ethicist, and submit
your own Qs — wwwv.jewishethi cist.com or www. aish.com

TANACH

Spiritual and Ethical Issuesin the Historical Books of Tanach;
JOSHUA, JUDGES, SAMUEL, KINGS (Nevi'im Rishonim) by

Dr. Mer Tamari

The Glorious Renaissance - A Jewish King!
Part 2 (Melachim Bet 23)

Much secular literature and bible critical studies have focused
on the authorship of the fifth book of the Chumash, D'varim,
claiming that it is different in style and contains many new laws
and therefore was of much later origin than the other books.
Many have ascribed it to the days of Y oshiyahu because of what
we are told in our chapter. Our commentators have explained
the styligtic differences as dueto the fact that, asthe Torah itself
tells us, Moshe himsdlf wroteit in his own words as his farewel |
song to Israel. The Chassidic Master Samuel of Sochochow,
Shem Mi Shmuel, explained that in view of the human input, it
was therefore able to be, as it were, a bridge between the
Written Law and the Oral one. The new revealed laws, S. R.
Hirsch explained, were only applicable now that |sradl was on
the eve of entering the Holy Land. Be all that as it may,
nowhere does our chapter describe the finding of any new
Torah.

When the strengthening of the Temple was underway and he
was searching for its treasury, Hilkyah, the Kohen Gadol found
a Torah scrall hidden within one of the treasury rooms of the
building. This was the same scroll that Moshe himself had
written and placed in the Aron Kodesh alongside the Luchot
HaBrit (D'varim 31:24-26).Far from thisbeing anew revelation,
that scroll had smply been taken out of the Aron for
safekeeping when Ahaz, Menashe and Y oram each burnt a Sefer
Torah in the Temple. In the spiritual turmoil and physical fear
that existed during each of these king's reigns, the kohanim had
simply forgotten about that scroll and were frightened to search
where they had hidden it. Y oshiyahu latter wasto similarly hide
"the Ark together with the container of the first measure of
manna (Sh'mot 18:33-36), the rod of Aharon with its amonds
and flowers (Bamidbar 17:23), and the box of gold that the
Philistines had sent as a gift to Hashem when they returned the
Ark they had captured in the days of Eli (Shmuel Alef 4). What
prompted Yoshiyahu to hide them? He read in the scroll,
‘Hashem will lead you and your king... in to a nation that you
have not known (D'varim 32:36). Therefore he went and hid all
these holy items to prevent them falling into enemy hands'
(Yomab2h).

Our Sages were divided as to what text the scroll was open to
when it was found by Hilkiyah. "It was rolled to the verse,
'Cursed be the one who will not uphaold the words of the Torah'
(D'varim 28:36)" (Midrash Hagadol, D'varim 27:25). "That
scroll had only the laws of kingship that Moshe wrote in the
Torah that every king was supposed to write, as well as the
details of the covenant that Y ehoshua made between Israd and
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Hashem" (Sforno, D'varim 31:26). Since both verses promised
persecution, destruction and exile if the Torah was not observed,
Y oshiyahu's reaction to Hilkiyah's reading of the scrolls was to
tear hisclothes as an act of remorse, sorrow and mourning.

From the day that he had ascended to the throne of Judah at the
age of 8 until the time that the scroll was found 10 years | ater,
Y oshiyahu had diligently striven to pursue G-d in everything
that he did. He returned all the money, that as a judge he had
ordered one party to pay to another as a result of a verdict he
had issued. This was out of fear that he had perhaps erred in
judgment out of ignorance before immersing himsdlf in Torah
study. The reimbursement was made out the kings own money.
It is not surprising therefore that the words of the scroll caused
him much religious and spiritual agony, so much so that he sent
to Huldah the Prophetess to find out what was the significance
of the discovery.

Huldah lived in Y erusalayim where she conducted her own Bet
Midrash; some authorities hold that it was limited to women
scholars only. Her grave there was one of the few that weren't
opened and destroyed with the return to rebuild the Bet
HaMikdash. She was descended for the marriage of Yehoshua
and Rachav of Jericho as was her contemporary, Yirmiyahu
HaNavi. Shaar Huldah in the Eastern wall of Y erushalayim, was
named after her. It stands at the summit of the 15 stepson each
of which the Levites sang one Shir HaMaalot, the song of
degrees-steps every day. Given that Yirmiyahu was around, why
did not Y oshiyahu send to him, to inquire what the significance
of the find at this particular moment was? Some have given the
prophet's youthful age as a reason, since nobody would heed the
words of such a young man. Others tell usthat Yirmiyahu had
gone to return the exiled Ten Tribes and that Y oshiyahu later
ruled over them together with the kingdom of Judah. The major
reason seems to be the fact that women are far more merciful
and kind than men and that therefore they hoped that the
approach to Hulda HaNevi'h would perhaps result in a kinder
decree. (Megila4).

Y oshiyahu had sent to her to pray for them even as the Tanach
is filled with examples of other leaders who had approached a
prophet to pray in times of danger and persecution. This was
one of the tasks of the prophetsin Israd and we find that from
Maoshe on they all fulfilled it. Shmuel stressed this role when he
departed from the people after giving them the king they had
asked for: "G-d forbid that | should now desist from praying for
you".

Y oshiyahu had asked Hulda what would G-d's anger kindled
and forthcoming as a result of the non-observance of the
Covenant as promised in the scroll, mean to him and what
would it mean for Israel. Chazal saw it as a shortcoming that
Hulda showed great disrespect to the king when she answered.
She never referred to him by name rather as that man who sent
you even not granting him his royal title; when she does refer to
the king, it is to an anonymous one. "There are two prophetess
who were arrogant and therefore they both have derogatory
names, Devorah was arrogant when she sent for Barak instead
of going to him, that is a bee, and Hulda that is the feminine
form of rat, for ignoring Y oshiyahu's kingly title and his very
name" (Rabbi Nachman, Megila 14b).

The nation wastold that the destruction and exileforetold in the
Torah (Vayikra 26:14-46 and D'varim 28:1-69) were imminent,
the strengthening of the Temple and its purification
notwithstanding. However, Y oshiyahu's piety, his pursuit of the
Jawish kingly mission to do righteousness and justice both
towards Heaven and towards Mankind, and his dedication to

Torah, al despite the example of his father Amon and his
grandfather Menashe, earned the postponement of the
destruction of the Templetill after hisdeath.

This is the 66th installment in Dr. Tamari’s series on “ Tanach and its
messages for our times’

MISC section - contents:

[1] Vebbe Rebbe

[2] Candle by Day

[3] From Aloh Naaleh

[4] Torah from Nature

[5] MicroUlpan

[6] Nechama

[7] From the desk of the director

[1] From the virtual desk of the OU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all typesin
areas of kashrut, Jewish law and values. Some of them are answered by
Eretz Hemdah, the Institute for Advanced Jewish Sudies, Jerusalem,
headed by Rav Yosef Carmd and Rav Moshe Ehrenreich, founded by
HaRav Shaul Yisradi zt"l, to prepare rabbanim and dayanim to serve
the National Religious community in Israel and abroad. Ask the Rabbi
is a joint venture of the OU, Yerushalayim Network, Eretz Hemdah...
and thelsrael Center. Thefollowing is a Q& A from Eretz Hemdah...

| want to walk to my synagogue, which is 4 kilometers

away (within city limits) on Shabbat, but | learned that
one may not walk beyond 2,000 amot [almost a kilometer,
assuming an ama is 48 cm. / 19 in.]. Do | need an eruv or
multiple eiruvin, and how do | makeit?

A Not many people understand the laws of eiruv techumin
(=ET,; the halachic device that allows one to walk where
he otherwise could not). Let us summarize the basics, based
primarily on Shulchan Aruch, Orach Chayim 396,398, and 408.

The Torah forbids one to "leave his place on the seventh day"
(Shemot 16:29). A person's placeis defined as the area of a city,
which, regarding the laws of Shabbat, isbased on Bnel Yisrad's
encampment in the desert (24,000 amot, squared). Based on
smaller city-areas found esewhere in the Torah, the Rabbis
forbade waking more than 2,000 amot (=2Kam) in any
direction from his place of inhabitation or base (Rambam,
Shabbat 27:1). An ET does not increase the distance one is
allowed to walk. Rather, it redetermines a person's base for
Shabbat, from which we count the 2Kam that he can walk. (We
"draw a box", north-south/east-west, whose closest points are
2Kam from the end of the base on each side. "Walking
diagonally" one can exceed 2Kam.)

Let us investigate what a person's base is. Every person's
minimum base is the 4 amot around him. However, if a person
isin an area that is fully enclosed for the purpose of human
inhabitation, that whole area is his base from which we count
2Kam. When an area is surrounded by a valid eiruv chatzerot
(which allows carrying in the streets) the whole area is the
minimum base of all within. Even without one, a string of
continuous inhabitation is considered a city and is the base of
those who start Shabbat within it. They can walk throughout the
area and "make the box" outside its boundaries. The
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complicated things are determining whether someplace is an
uninterrupted area and determining its boundaries. The loca
rabbi(s) should make this determination after studying the area's
layout, asthe geometric/ halachic rules are difficult.

We will mention a couple of rules, after pointing out that
conventional hal achic wisdom isthat within built up, residential
areas of cities, one can usualy wak to wherever he has
occason. An adjacent area of 70l amot rings every house, and
counts as its extenson. Where the extensions of two houses
overlap (i.e. they are separated by less than 223 ft.), they create
a link that expands the city. After determining a block of
inhabitation, one encloses it (assuming its boundaries are
jagged) in a north-south/east-west rectangle. This usually
increases the block's size significantly (and, according to some,
connects it to other areas). An "outer box" is "drawn" 2Kam
around therectangle. Even if the "outer box" extendsinto a new
block, one cannot walk further.

It may be advantageous for one to make his "place," from where
we determine his personal "outer box," somewhere other than
the location where he lives. This can be done either by being
physically present in the place he wants when Shabbat begins or
by placing food there and making a proper proclamation of
intent. The latter isthe ET. One can be based in only one place
for Shabbat, and therefore, multiple eruvin do not work
concurrently. The person must be physically within the 2Kam
radius of his ET-created base, or €l se he cannot walk anywhere.
If he putsthe ET, say, 1500 amot west of his location, he will be
able to walk 3,500 amot to the west but only 500 to the east. In
your casg, if you put an ET in a block that extends within 2Kam
of your location on one side and 2Kam of the synagogue on
another, you can walk more than 4,000 amot, as the entire
middle block, no matter how large it is, is the base that "does
not take up space.”

Your loca rabbi will tell you whether an eiruv is needed and
will work in your situation. If so, he will teach you where and
how to placeit.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly par sha sheet
published by Eretz Hemdah. You can read this section or the entire
Hemdat Yamim at www.ou.org or www.eretzhemdah.org. And/or you
can recelve Hemdat Yamim by email weekly, by sending an email to
info@eretzhemdah.org with the message: Subscribe/English (for the
English version) or Subscribe/Hebrew (for the hebrew version). Please
leave the subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

[2] Candle by Day
Did you ever say "Thank You " to G-d?

| don't mean "Great is the grandeur of Your glory" or "Blessed
be the Keeper of thisclod",

But simply, "Thank You", with no added story;

If you haven't, then re-appraise your attitude,

For though you've paid Him praise,

Y ou owe Him gratitude.

- From A Candle by Day by Rabbi Shraga Silverstein

3l CHIZUK and IDUD
(for Olim & not-yet-Olim respectively)

In the opening verses of this week's parsha, God describes the
impending redemption from Egypt, using the famous 4

expressions (Sh'mot 6:6,7). In the next verse, God adds a fifth
expression, the promise to bring the children of Israd to the
land of Israel. The Talmud (Sanhedrin 111a) describes the
relationship with thisfifth declaration in a perplexing way:

Rabbi Simai said: The verse says: "And | will take you unto me
asanation," and it says. "And | will bring you to the land.' This
connects their exodus from Egypt with their arrival in Israd.
Just as only two men out of 600,000 ultimately arrived in |srael
[Yehoshua and Cadev], so too their departure from Egypt
actually concerned only two out of 600,000.

How can this be correct? We certainly know that more than two
Jaws were taken out of Egypt? Rabbi Simai is not rewriting
history. Instead, he is telescoping it to teach us a powerful
lesson about the merit of Eretz Israd. If the final stage of
redemption was the delivery of the Jews to Isradl, then
technically God performed all of His miracles for only two (out
of 600,000) people - the two that |eft Egypt and actually entered
Israel 40 years later. God changed the world's natural and
political order so that two men would enter the land. Just think
then how much He must cherish al those who have chosen to
livein Eretz Israel in our day.

Rabbi Steven Ettinger, Hashmona'im

TORAH THOUGHTS as contributed by Aloh Naaleh members for
publication in the Orthodox Union's 'Torah Insights, a weekly Torah
publication on Parshat Ha' Shavuah

(4] Torah from Natures LICE - KINIM

Louse (singular) is the common name for members of either of
two digtinct orders of wingless, parasitic, disease- carrying
insects. Lice of both groups are small and flattened with short
legs adapted for clinging to the host. The sucking lice, of the
order Anoplura, are external parasites of humans and other
mammals, feeding on blood by means of their
piercing-and-sucking mouth- parts. The group includes the body
lice and head lice, considered varieties of the same species,
Pediculus humanus, and the crab louse, named for its crab like
appearance. A female sucking louse lays about 300 eggs, or nits,
in her lifetime, cementing them to body hairs and
underclothing... the life cycle takes about 16 days.. The
chewing or biting lice, of the order Mallophaga, have chewing
mouth parts and feed on hair, skin, or feather fragments of the
host. They attack birds, rodents, and domesticated animals...
Lice are in the phylum Arthropoda, class Insecta... Head lice
need human blood to survive... spread easily from person to
person by direct contact... they are not spread to humans from
pets or other animals... can infest anyone, regardless of personal
hygiene... Head lice develop in three forms: nits, nymphs, and
adults. Nits are head lice eggs. They are hard to see and are
often mistaken for dandruff or droplets of hair spray. Nits are
found firmly attached to the hair shaft. They are oval and
usually yellow to white. Nits take about 1 week to hatch. Nits
hatch into nymphs. Nymphs are immature adult head lice.
Nymphs mature into adults about 7 days after hatching. To live,
nymphs must feed on blood. Adult lice can live up to 30 dayson
a person's head. To live, adult lice need to feed on blood. If a
louse falls off a person, it dies within 2 days. Lice do not jump
or fly.

(5] MicroUlpan

An intersection of two roads, which has four "arms" is called a
TZOMET. What about a"T" or "Y" intersection with only three
"arms' converging hasadifferent name. MIS-AF.
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And speaking of TZOMET - what'sits plurad? TZ’MATIM

To make a star-shaped cookie, for example, you use a cookie
cutter on the dough. And in Hebrew? MEIKAD

[6] Nechama - Trauma& Bereavement Counseling
ASK THE COUNSELOR

A good friend of mine died recently and | miss her

terribly. | fed | have no right to really mourn her. After
al look at her mother and husband and children and siblings.
How can | complain to them how much | miss her? And yet |
felt that | should have been sitting shiva with the family and
have had people comfort me as well. My husband thinks I'm
being ridiculous and yet | fed so sad and depressed and angry.
Isthisnormal or am | over reacting?

A Please accept my condolences on the loss of your very

close friend. Your are what comes under the category of
what we call: “a disenfranchised mourner”, i.e. athough the
death of your friend has affected your life in a very real sense
you are not able to mourn her in any redigious or socially
acceptable way. (Other such losses include: the death of an
ex-husband or wife , death of a pet , loss of a Rabhi, teacher,
co-worker etc.) You may even have felt closer to her than some
members of her family who sat shiva It can be amost
devastating.

Your feelings are legitimate. You are sad because you have lost
something special and important to you and it is irretrievable.
You are missing your friend very much and as of now you have
no one or nothing tofill the vacuum her death has cased in your
life.

You are probably depressed because you have no way to vent
your anger at the fact that she has left you and that no one
understands how much it hurts. Depression is usually anger that
we turn inward when we fed unable to do act on our feglings
and the anger at feding helpless can be debilitating. You may
be angry at her family that they didn’t invite you to “be with
them” or at your own family for not accepting how you fedl, or
your mutual friends who don't fed like you do. But a little
examination will reveal its source. Often time itself can help,
but not always.

| would say that you should give yourself time to mourn. Feel
the sadness. Fed the loss. Don't try to fight it. You can cry or
write her a goodbye letter or share memories with members of
her family or whatever feels good to you. (A few sessions with a
bereavement counselor could be very helpful in moving the
processaong. )

As the pain begins to subside | suggest that you find some way
to memorialize her; whether it be aregular shiur in her memory
or by donating money or the like to a charity you both would
have supported. It could be to get agroup of your mutual friends
together and take on some project in her memory. The act of
doing will relieve some of the helplessness that we all feel in the
face of death.

NECHAMA is a non-profit organization that provides counseling for
thosewho havelost a loved one.Call (02) 573-4413 or (02) 651-8319.

To address a question to NECHAMA,
email: counsel or @nechamaisrael.org

(7] Divrel M enachem

Parshat Vaeraforces usto reflect on our mativationsin life and
to what extent circumstances color our views of what goes on
around us. For, athough Maoshe speaks plainly to the people,
reiterating Hashem's promises to redeem them, "they did not
heed Maoshe from shortness of breadth and hard work" (Sh'mot
6:9).

Most of the commentators concur that this lack of response was
not an indication of unfaithfulness. Rather, the Jews did not,
could not, respond favorably because of the extreme pressures
that they faced. For the Sforno, however, Bne Yisae
displayed an insufficiency of spirit that cost them the privilege
of their generation entering Eretz Yisrae.

Maoshe, for his part, rationalized yet again that his own speech
defect was at fault, for despite his having presented his case,
there was nothing to show for it (ibid 6:12).

No wonder then that the Torah stresses the Divine imperative
that propelled Moshe and Aharon forward: "Hashem
commanded them regarding Bnei Yisrael and Pharaoh... [and]
they were the ones who spoke to Pharaoh" (ibid 6:13;27). It
seems that not only Moshe and Aharon needed to internalize
this principle; but so did Pharaoh and Bnel Yisrael and their
offspring - until the present day.

Shabbat Shalom, Menachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catrie
Sugarman intended to increase the knowledge interest, and
anticipation of the reader, thereby hastening the realization of our
hopes and prayers for the rebuilding of Jerusalem and the Beit
HaMikdash.

Thoughts on Korbanot Rosh Chodesh

The Torah says, "On a day of your gladness, and on your
festivals, and on your New Moons, you shall sound the trumpets
over your Olot (burnt elevation) offerings... (Bamidbar 10:10).
Interestingly, the Musafim (the "additional" Korbanot sacrificed
on the Chag, Shabbat, and Rosh Chodesh) on Rosh Chodesh and
Pesach and Shavu'ot were identical: two bullocks, one ram,
seven lambs for Olot (10 animals), and one he-goat for a Chatat,
a sin offering. The Chatat offered on New Moon was an
atonement for the inadvertent ritual contamination of the
Mikdash and/or consecrated foods such as sacrificial meat by
Kohanim, Leviyim or Yisraeim. Since theChatat had a higher
level of Kedusha (sanctity) than did Musafim, it was offered
firg, that is immediatdly after the morning Tamid. If Rosh
Chodesh fel on Shabbat, the Musafim of both Rosh Chodesh
and Shabbat (two lambs) were offered, with Musaf of Shabbat
going first. On that day, the Levitical choir sang only Shir Shel
Yom of Rosh Chodesh and this was to emphasize the
importance of Rosh Chodesh. The Leviyim did not sing Mizmor
Shir Shel Y om HaShabbat.

On Rosh Chodesh, King Saul and his entourage had a festive
banquet to which David, though invited, refrained from
attending. King Saul, upon noticing David's absence said, "...he
is (ritually) impure, surely he is impure" Radak and Ralbag
raise the possibility that the meat ingested at Saul's Rosh
Chodesh feast were from Sh'lamim sacrifices. (Before the
building of the Beit HaMikdash, Korbanot could be offered up
on "private altars' anywhere in Eretz Yisragl). This would
explain why it was necessary for the invitees to be in a state of
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ritual purity. Previoudy, Saul's son Jonathan had told David,
"And on the third day... come to the place where you hid
yourself in the day of work (i.e. the day before Rosh Chodesh)
(Shmu'd Alef 20:19). Rashi quotes the Targum (Aramaic
trandation) of R. Yonatan ben Uzid which transates Beyom
Hama'aseh as Beyoma Dechola. The day before Rosh Chodesh
is considered an ordinary work day but Rosh Chodesh itsdlf is
not a work day. The prophet Amos describes how dishonest
merchants cried out. "When will the New Moon be gone, that
we may sdll grain... and falsify the balances of deceit? (Amos
8:5). These unscrupulous merchants may have been cheats, but
they "kept" Rosh Chodesh! Rosh Chodesh was celebrated by a
suspension of productive labor and trading. On Rosh Chodesh,
David's family celebrated a Zevach Mishpacha - a family
sacrifice - in Beit Lechem, their home town (Shmu'el Alef
20:29). On Rosh Chodesh and Shabbat women would go to the
Navi for spiritual instruction. The husband of the "great woman"
of Shunem was surprised when his wife expressed a desireto
visit Elisha HaNavi during the middle of the week. "Wherefore
wilt thou go to him today? It is neither New Moon nor Shabbat"
(Melachim Bet 4:23). In the beginning of the Bayit Sheini
period, the Anshel K'nesset HaGedola ordained that, similar to
Chol Hamo'ed, four men would be called up to the Torah on
Rosh Chodesh. These sages wished to accentuate the fact that
Rosh Chodesh and Chol Hamo'ed were in their eyes not work
days. (On Mondays and Thursdays, which are work days, only
three men are called up to the Torah.) Nevertheless, the popular
observance of Rosh Chodesh seems to have declined during and
after the Babylonian exile. One interesting theory was that as
long as the Musaf of Rosh Chodesh was offered in Bayit
Rishon, the Isur Melacha (prohibition of work) wasin force, but
with the suspension of the Bayit Rishon Musaf, the Isur fell into
abeyance. Yechezke HaNavi indeed prophesies that "the people
of the land shall worship at that gate (oft he restored Beit
HaMikdash) before G-d on the Sabbaths and on the New Moons
(Yechezkel 46:3). But standing by the rivers of Babylon,
Yechezkel already places Shabbat before Rosh Chodesh. Today
men are permitted to work on Rosh Chodesh but women are
permitted to do only what is "really necessary". The Midrash
notes, "When the men came to remove the golden earrings from
the ears of their wives to make the golden calf... the women
refused and would not give their jewelry to their husbands to
make the calf. They said, 'To make an abomination which is an
abhorrence and which has no power to help! We will not listen
to you. Therefore the Holy One Blessed be He gave the women
a reward in this world, they were exempted from working on
Rosh Chodesh. In the Future World, women will be renewed
monthly asisthe moon (Perkel Derabbi Eliezer 45).

In an extraordinary Gemara, R. Simeon ben Pazi points out a
contradiction (between the beginning and the end of Bereishit
1:16). "One verse says, 'And G-d made the two great lights, and
then immediately continues, "the greater light... the lesser
light". The moon said unto the Holy One Blessed be He,
'Sovereign of the Universel Isit possible for two kings to wear
one crown? He (G-d) answered, 'Go then and make thyself
smaller.' 'Sovereign of the Universe! Because | have suggested
that which is proper, must | then make mysdf smaler? G-d
answered," Go and thou wilt rule by day and by night.' '‘But what
is the value of this? cried the moon, 'Of what use isalamp in
broad daylight'. He replied, 'Go and Isradl shall reckon by thee
the days and the years.' '‘But it isimpossible, said the moon, 'to
do without the sun for the purpose of reckoning of the seasons,
as it is written, 'And let them (the moon and the sun) be for
signs, and for seasons,, and for days and years' (Ibid 14).... On

seeing that the moon would not be consoled, the Holy One
Blessed be He said, 'Bring an atonement for Me for making the
moon smaller.' Thisiswhat is meant by R. Shimon ben Lachish
when he said, 'Why isit that the Chatat - sin offering he-goat -
offered on Rosh Chodesh is distinguished by that it is written
concerning it, "unto the Lord" (Bamidbar 28:15). Because the
Holy One Blessed be He said, "Let this he-goat be an atonement
for Me because | made the moon smaller™ (Chullin 60b). Some
authorities postulate that R. Simeon ben Pazi, by means of a
parable, is touching on the "secrets of Creation, its 'foundation'
and order". The Rif, who seldom comments on Aggadita (the
homiletical sections of the Gemara), writes, "this (Chatat) does
not atone for the Holy One Blessed be He... rather it atones for
Isradl ... G-d said to the moon, 'in exchange for your diminution,
| am bestowing upon you an exceptional honor... that Isragl will
offer to Me every Rosh Chodesh a Chatat to effectuate
atonement for their sins..." The Maharal notes that the Korban
is offered on Rosh Chodesh when the moon isat itssmallest. It
is peculiarly at thistime of humility and self-depreciation, when
the moon is but adiver, a special Korban is offered to effectuate
repentance and to symbolize reconciliation with G-d. The Gur
Aryeh insiststhat "it cannot be that the Holy One Blessed be He
requires atonement for his acts, as if He did something that He
should not have done and is contrite" (Bamidbar 28:15).

Perhaps we should look at this Gemara from atotally different
vantage point altogether. Even if HaKadosh Boruch Hu does not
really "sin", nevertheless, by asking that a Korban Chatat be
offered on His behalf, He points the way to repentance.

Catrid's book in progress. The Temple of Jerusalem, A Pilgrims
Prospective; A Guided Tour through the Templeand the Divine Service

TTRIDDLES...

are Torah Tidbits-styleriddles on Parshat HaShavua (sometimes
on the calendar). They are found in the hard-copy of TT
scattered throughout, usually at the bottom of different columns.
In the eectronic versions of TT, they are found all together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double
prize a CD from Noam Productions and/or a gift (game, puzzle,
book, etc.) from Big Deal

Last issue's(SH'MOT) TTriddles:

[1] Pinchas or Matot are like Sfardi names

[2] Hetook them out; they got them on their way out

[3] Yishmael, Le'ah, Bnei Yisrad

[4] Only Moshe and Eishet Mano'ach with these words

[5] First: Hashem, Yehuda, Moshe, Last: Kayin, Eliezer,
Rachel, Moshe

[6] Rivka, Batya, Avigayil, Ruth

[7] plus 2 e ements from the ParshaPixPuzzle

And theenvelope, please...

[1] Namesis Sh'mot, Sfardi names means the haftara of Sh'mot
according to the Sfardi tradition. Which is, first chapter of
Yirmiyahu. Which Ashkenazim read on the first Shabbat after
17 Tamuz, which is either Parshat Pinchas or Matot. EB and
Y YK both solved this one (and most of the others).
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[2] Eliezer took out silver and gold vessdls for Rivka's family.
Bne Yisradl got silver and gold vessdls (and other things) on
their way out of Mitzrayim, as prophesied in Parshat Sh'mot.

[3] Oneof thethingsin the Torah that say "Make a TTriddle out
of me" is a distinctive phrase that has relatively reoccurrences.
One such phrase from Parshat Sh'mot was VAYISHMA
ELOKIM, and G-d heard (so to speak). It occurs only three
times in Tanach: ...ET KOL HANAAR, the voice of the lad,
referring to Yishmael. G-d heard Leah's plea (says Rashi, to
have more of the Sh'vatim). And G-d heard the cries of Bnei
Yisrael, and He remembered His covenant with the Avot...
BTW, there are 10 VAYISH- MA HASHEM, but only these 3
VAYISHMA ELOKIM. That's how TTriddleswork sometimes.

[4] Similarly (see [3]), The phrase VAYEIRA MAL'ACH
HASHEM, and an angd of G-d appeared... is quite rare. The
words appear only with Maoshe at the Burning Bush and to the
wife of Mano'ach, mother of Shimshon. This certainly makes it
TTriddle- worthy.

[5] This one was gotten only by EB (as of this writing) and
earns him a perfect score this week and top honors. By his own
admission, this one took him a good while, but he got it. The
key word is ANOCHI. The word appears 293 times in Tanach.
That is definitely too often for making a good TTriddle. But, if
we look at only those times that ANOCHI isthe first word of a
pasuk or the last, then we'vegot it. Asafirst word, it most refers
to G-d, but once to Yehuda (who was committing himself to
being responsible for Binyamin), and once when Moshe
Rabeinu tells the people that he stands between G-d and them...
As a last word, it was used by KAYIN when he arrogantly
asked if he was his brother's keeper, when Eliezer announced
that he was Avraham'’s servant, when Rachel said she would die
if she had no children, and when Moshe declared himself as
having a speech impediment (or whatever K'VAD PEH means).
There is something powerful with the word ANOCHI, in
contrast with ANI, that calls our attention - for TTriddles, and
for more serious analysis.

[6] Thisonetoois based on aword and the curiosity as to other
occurrences. VATEIRED, and she went down... The word is
used for the four mentioned women, with Par'o's daughter being
given her other name for this TTriddle, rather than Bat Par'o.
Speaking of which, in Divrel HaY amim, sheiscalled BITYA. If
anyone knows how the name BATY A came about, let us know.

[7] Top-center of the ParshaPix was a flint arrow- head. It
stands for the TZOR that Tzipora used to circumcise her son,
thereby saving Moshe's life.

[8] The other graphic turned out to be much easier than it was
supposed to be, because it can be solved without knowing what
the graphic redly is. This was a reference to the haftara, where
the phrase TZZAV LATZAV TZAV LATZAV, KAV LAKAV
KAV LAKAYV appears twice. It is an ear-catching sequence of
words. Turtle is a play on TZAV, with turtle being spelled
TZADI-VET and the words from the haftara are with VAVs.
The turtle and lines are from an old graphics drawing program
for computers called LOGO. But that's what you didn't have to
know.

Readers of this column are reguested not to be intimidated by
the likes of EB or YYW, and to send in solutions even for a
couple of TTriddles. We like giving prizesto new solvers.

Thisweek's TTriddles:
[1] Thisword might explain the Birds Head Hagada

[2] Moshe's cousin: two brothers in Vaeira;his namesake's two
partnersin book 23

[3] Father and sons aliteration champs
[4] It uniquely extends the commonest pasuk
[5] Vaeiraconnection to 7th or 8th Chanuka candle

[6] Partners in two plagues, the result of another, and a later
battle

[7] Used severa times in Torah and Nach to verify a certain
knowledge

[8] plus 3 elements from the ParshaPix

AsianMTsunamilDisaster(Relief

TheOrthodoxWnionl(in(NY)lslacceptingdonationsforlthelrelief
andlrescuelworklin[Asia.[Allfundstollectedlwill beforwarded(to
thelUDClwhichlillfilterithemtollocalltelieflgroupstolprovide
emergencylsupplieslonithelground.

Donations[tan(belmadelby(Hollarithecks[payabletolthe OU
Asian[DisasterRelief(FundlandlsentltoOrthodoxUnion,1 1
Broadway,NY,INY[1 0004

Pleaselmark(envelope'OUlAsian[ReliefFund"

Alternately, lyoultan(send[oribringlyourdollarithecktolthellsrael
Center.0WelWwillsend(itlonto[NewLY ork; [itlwilllhotbelprocessed
here.

Creditlcard(tonationsmaybelmade(by(kalling
thelfollowingINew[Y ork(humber:[212(513(B176

Alternately, [creditlcardidonationslimaybelimadelthroughithellsrael
Centerlby[callingl02(666(7787(kxt. 204.[nlthiscaseltheldonation
willlbelsraelltax[Heductable,butlhotlsolforlU.S.taxlpurposes.

(IntheltaselbfidollarlcheckslbrtreditlcarddonationstoltheNew
Yorklhumber, lthe[Monationwillbe[l).S.taxHeductable.)
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