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This Shabbat is the 59th day (of 383); the 9th Shabbat (of 55) of 5765
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We Must Believe/it/All

The Torahrisinotralpicki & chooseldeal; wearen't'supposed to'believe thefirst
pasuk, [ that Grd created( theworld, and/ then gorahead/ andiignorel other
p'sukim. Torat[Emet... TheTorah/is Truth.[Some/ofithetruthris/easiertolaccept
thanlotheripartsiofrit, butitiis allitrue.(Andthat/gives us/both'encouragement
and mussarfromthisi'week's'sedra’(among all/the'sedras/of the Torah).

WhetherYitzchak knew!it'was Yaakov he/was(blessing orrhe thoughtrit'was .

Eisav, (is(irrelevant/tolthelother bracharhe gavelYaakov at the endof the
sedra.’And[Yitzchakicalled tolYaakoviand heiblessed him...[May(G/dbless you
andicauseyou/to'befruitfulland multiplyland'become anation...[May He(give
you'theBlessingof’/Avraham(toyouand youridescendants with'you'toacquire
yourLandithat(GldgaveltolAvraham. Earlier, the Torah/madelit/clear thatrit
wouldibe through'Yitzchak that the Heritagerand/Legacy ofiAvraham would
pass, as-would’ the Landrof Israel. /And[ NOT through(Yishmael. And NOT
through Eisav. 1f these statementsiarepolitically/incorrectinisomecircles, itiis
those  circles thati need! fixing, not/the statements and/ not/the’ Torah/ from
which( theycome.[ Eisavi was( given(land[ elsewhere; noti here.lAnd when
anyone[says:[ Get'real, BushrhasfanragendalanditherUNIandI EC haveltheir
agendasland(thelArabs’have theirs... Theranswer(is, (this(is real.[ The Torahis
real. 1tr doesn't become  defuncti because! people’ say! this and claim that.
Whateverrhappens, 'whereveriwe go fromlhere, this has to belourstarting
point,fourbasis,ouritruth.

Butiwelalsomustiseelthe(blessingYizchakigave Eisav, whenlhe knew exactly
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A weekly feature of Torah Tidbits to help clarify practical
and conceptual aspects of the Jewish Calendar, thereby
better fulfilling the mitzva of HaChodesh HaZeh Lachem...

[ Except Cheshvan and Kislev,

All months have a fixed hum-
ber of davs - either 29 or 30.
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whose number of days vary. "'\

In a "normal” year, Cheshvan s

has 29 days and Kislev has 30. In a "full”
year, both have 30. In a "diminished"”
year both have 29 days. 5765 is a
13-month diminished year with 383 days
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By the time we bench Rosh Chodesh, the
Molad will have occurred, specifically on FRI
14h 44m 1p (which is 2:23pm Israel Time).
Therefore, the announcement of the molad
uses the less common HAYA, past tense.
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First op for Kiddush L'vana (Minhag Yer.)
is Monday night, Nov. 15, eve of 3 Kislev.

whatiwasgoing on. That'brachalcontains/aiwarning torus, the'descendantsiof Yaakov, the Jewish People. 1flandwhen
weldisregardithe Torah, (itsteachings, [itsmitzvot, litsivalues, thenwe can(lose therhigh ground position, (so(to(speak,
and(Eisavicaniandwilltakeladvantage

of thatisituation. When/welstrengthen
our commitment( tol Torah andMitzvot
andspread( that to our  fellow( Jews,
then'welwill(seelthe fruition/ofrall the

< Correct for Jerusalem
Ranges are THU-THU 27 Chesh. - 5 Kislev (Nov. 11-18)
Earliest Shacharit - 5:12-5:18am
Sunrise - 6:04-6:10am
Sof Zman K. Sh'ma - 8:43-8:47am (7:57-8:00am)
Sof Z'man T'fila - 9:36-9:39am (9:06-9:08am)

The OU Israel Center and Torah Tidbits do not
necessarily endorse the political, medical, or
halachic positions of its advertisers, nor do we
guarantee the quality of their service or product.
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'4'06““] P ——— 5'19|]m : Chatzot (halachic noon) - 11:23-11:24am
P . g I Mincha Gedola (earliest Mincha) - 11:54-11:55am
14:25pm Gush Katif 5:24pm : L gy
14:22pm - 5:20pm ! Plag Mincha - 3:36-3:33pm
:4:22pm Beit Shemesh 5:20pm : Sunset - 4:47-4:43pm (4:42-4:38pm)
14:21pm Netanya 5:20pm1
'4:22pm Rehovot 5:21pm ! In the Wolinetz Family Shul
14:02pm Petach Tikva 5:20pm ||| OHEL SHMUEL (entrance floor)
14:22pm Modi'in 5:20pm 1 ; .
[4:24pm Be'er Sheva 5:22pm | Sh;btl;éll)t_aEftehrnoE)n sshlur 3.r(‘)0pm
14:21pm Gush Etzion 5:19pm , a '. ph ralmo(I))rec er
14:21pm Ginot Shomron 5:19pm 1 Mincha at 4:00pm
14:06pm Maale Adumim 5:19pm | Motza'ei Shabbat, 8:30pm
14:13pm Tzfat 5:17pm ¢ || aef s o N oo
14:22pm K4 & Hevron 5:20pm ! M-@laV@ Malka 6/@[1&@1’15
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Blessings.
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Toldot Stats

6thibfltheb45edras;Gthbf[ 2[inB'reishit
Written[bnlif 72.7lineslin[aBeferTorah, tanks[36
4[Parshiyot;2lbpen, 2tlosed

106(p'sukim,fanks29th[{9thinB'reishit) Tied with Vayigashand Bo, but
shorterithan (both inwords & lettersiand length

1432lWords,[fanks[B4th({10thlinB'reishit)
5426(letters,[tanks(B3rd[{10thlin[B'reishit)
Itsp'sukimlarelbelowlaveragelength

Mitzvot

Nonelbflthe[TARYAG(areltountedfrom@T OL'DOT

Aliya by Aliya Sedra Summary

[P>IX:Y(Z)] Cand [[S>[X:Y{Z)] Cindicate[start Cof Calparshalp'tuchalor(s'tuma
respectively. (X:Y[i5 (Berek:Pasuk of theBeginning[of the [parsha; (Z)[is the number [f
p'sukimlintheparsha.

Kohenistliya 21 p'sukim129:1926:3

[P> 2s5:190(16)] ThisUisOtheJhistorylofYitzchakUb.
Avraham;Avraham(fathered Yitzchak.

sv Rashi quotes the Gemara that tells that when Yitzchak
was born, scoffers said that Avraham and Sara, who
were childless for so long, had found a baby and claimed it as
their own. Avraham invited the leaders of the nations, their
wives and infants, and Sara was miraculously able to wet-nurse
all the babies. (The Gemara points to the plural "banim" in
21:7.) Then the scoffers accepted that Sara bore Yitzchak, but
chided Avraham that Avimelech was the father (since Yitzchak's
birth followed Sara's abduction). A miracle occurred and baby
Yitzchak was the very image of his father Avraham, until the
scoffers proclaimed, "Avrahamfathered Yitzchak".
sp Earlier, the Torah tells us of the generations of Yishmael
b. Avraham. That seems to be in balance with the
beginning of this sedra, which speaks of Yitzchak, except: [1]
the Torah makes a point that Yishmael is the son of Hagar the
Egyptian, the maidservant of Sara. In other words, Yishmael
was NOT the real To'l'dot of Avraham; and [2] To'l'dot (in the
Yishmael context) is spelled without a vav, implying that
something was missing. To'l'dot of Yitzchak b. Avraham; it was
Avraham who fathered Yitzchak. And the word To'l'dot isspelled
with itsvav.
Yitzchak(is[40ryearsiold-whenrhe marries Rivkal[{3 years
afterctheAkeida).[The Torah[emphasizes Rivka's family
background.

After 200yearsCofCchildlessness (10 until_RivkaCwasCof
childbearingrageplustanadditional10Lyears withouta
child), Lyitzchakfand[Rivkaprayto[G[d. G[dhears their
(actuallyrhis) (prayeriandRivkabecomespregnant. She(is
havingra'roughtime"andgoestolShemb. Noach{who
outlived JAvraham, DbyJthe Dway) JwhoOtells JherdGid's
message,thatshewilligivebirthtotwins whowill[goLin
very[differentC waysJ and ] become(] great] adversarial
nations.
sp Commentaries say that Rivka was unaware that she was
carrying twins, she thought the turmoil within her
existed in a single baby - this had her very upset; she was
somewhat calmed by the Divine message of her carrying twins.

Another commentator suggests that Rivka knew she'd have twins
but did not see the benefit of bringing a Yaakov into thisworld if
it meant also having an Eisav. Part of the reply to her question
"why do | need this', isthat her conclusion waswrong.

Take a look at Rashi. Two great nations - these are Antoninus
and Rabbi (Yehuda HaNas)... It can be suggested that the
Divine message to Rivka, was that even though there will great
tension and friction between the descendants of the twins she
was carrying, Yaakov and Eisav, there will be an example of a
Roman (from Eisav) and a Jew who will truly get along and that
is the hope for the future when the nations of the world will all
recognize lIsrael's role in the world and their special
relationship with the One G-d Who will then be univer- sally
recogni zed.

Eisaviand[Yaakoviare[born,Yaakov clutchingtherheellof
Eisav.Theboysgrowanddevelopdifferentipersonialities
[IEisav(isthe hunterfand outdoorsman; Yaakov, themild,
studioustent[dweller".Yitzchak(loves Eisav; Rivkaloves

Yaakov.

sp There are many different com- mentaries on these
relationships. Note that Yitzchak's love is based on

Eisav's providing food for him. Rivka's love is unconditional.

Pirkei Avot says that only an unconditional love will endure

forever.

YaakovLisCpreparing (aClentil_stewforhis_father. (The
Gemaraltelltusithatthisiwas thedayoflAvraham's death;
Yaakoviwas[preparingthe(traditionalimourner'simealfor
Yitzchak.)

Eisav(returns from thefield'inlastate of exhaustion. He
asks[Yaakov(forsomelof the food. InCexchangefor_the
food, Yaakovl acquiresC thel birthright,0 whichO is
insignificantin(Eisav'sieyes, butimean(ingful toYaakov.

[P> 26:1033)] Arfaminerhits‘theland({likertheronerin
Avraham's_time I thisCisConeof theCmanyCsimilarities
between(thelivesoflAvrahamand(Yitzchak)andYitzchak
goes[to Avimelechiin Gerar. Gldappears(toLYitzchakland
reminds_him(that hemustnotleave the land. G dLalso
repeatschisipromisesrofithelandandrof.the(large mation
thatwillidescendfromthim.

LeviTSecond Aliyva Tp'sukim126:612

Yitzchak dwellsCin_Gerar.(ThisCisConelof the three word
p’sukimrin(the Torah. There are(13or(sosuchip'sukim,
andtheylaretreated(specially.)Yitzchakand(Rivkapose
astbrotherrandsister{ascdid (Avrahamand(Sara, andfor
thelsamertworeasons). Afterawhile/Avimelechdiscovers
thatitheyareactuallyhusband@andwifeandcomplainsto
Yitzchak(laboutitheIdeception.[]Avimelech(]orders(1his
people torleave Yitzchak and/Rivkaralone. Yitzchakand
familyflourishlinGerarand(Grd blessesthem.

TAKE[ATOOK...[MhedrstfaminefhatldrovelBAvraham
and[BarafolEgypt, vhenPar'oldiscoversheir(frue
relationship,heldendsfhem@way.[Theldeconddime,
whenlfheyent@olGerarl@ndSaidiheyWereBrother
and[Sister, @ndhenheyWere[Found@ut”, [Bvimelech
gives[@hemCmanythingsCandOnvites(them[@oC$tay.
(Par'o[hadlgivenCAvrahamgreativealth, (butitOvas
beforeleldnew.)Mitzchak@ndRivkaldlsoldayfhey@re
siblings,[butCholCbnetakes[Rivka.OWhen[they[hre
"founddut", TheylStick[@round.ThisAasBeenGustdn
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observation.

Shlishir3rd Aliva 10 m'sukim126:13 22

Yitzchak(thrivesinGerar, . Which creates jealousyamong
thellocalsiwho(fill “inr therwells’ that/Yitzchak has dug.
(Thereris great symbolismrin/the Torah's'account of the
wells, (1 their names, [ their( failures, 1 and( then( their
successes.) Yitzchakis drivenraway’ from( Gerar. Al new
well'that Yitzchakidigs'is'taken over by /theshepherdsof
Gerar, aslislyetranother well.rOnlylthe third 'wellcalled
Rehovot/permits(Yitzchaktollive/inirelative peace.

(SomelSeelthis[@s[dliddenfeferencedbhest@nd@nd

Beit(HlaMikdash,Whichfell,@ndIhe3rdhichwill[Stand
forever.[MayWeldee[it[doonihdurfime.)

sv Brachot 56: Rabbi Chanina said, hewho seesawell ina

dream, he will see peace... Yitzchak's servants dug and
found a live spring, B'EIR MAYIM CHAYIM. This is
immediately followed by the peace treaty between Avimelech
and Yitzchak. Rabbi Natan continues in the same Gemara. He
who sees a well in his dream has found Torah, as it says in
Mishlei: He who finds Me, finds life... an equation is made
between G-d, Torah, and Life.

R'wi'i CFourth Aliya '7p'sukim1126:23 29

Yitzchakrsets himself uprin/Be'er Sheva. G d appearsito
himrand reiterates/the promises for prosperityr made’to
Avraham.Yitzchakibuildsan(altartoGrdand continues(to
prosper.iAvimelech, realizing'that'histown(prosperity was
duerto'thepresence ofiYitzchak, [comes/with(a'delegation
tolYitzchaklinordertoenterinto@covenantwithhim.
(Not[@tare@xperiencedhroughheldgenerationsMews
arel@xpelledfrom@dountry, Mhich[ubsequentlyfegrets
itsChctions[because[bflthe[MdeclineCtheyexperienced
withoutfhedewshfheirtidst.[AndWe,[Somehow, [Hept
goingBack.)

Chamishi5m Aliya 133 vsu.126:30 27:27

Yitzchakand(Avimelechpartake of(aimeallandexchange
oaths.Be'erShevalis reaffirmed as('the citylof the Avot"
byLYitzchak's_actions._Another_exampleLof thelsimilarity
betweenYitzchak'slifeland/Avraham's.

[S> 26:34002)] Eisavimarries at 40 years of age Ta
(sub)consciousCattempttoremulaterhis father.CHowever
wicked(Eisavlis, (heliscgenuinelyrespectfulandovingof
hisrfather.rOnltherother hand, Eisav's choice of arwife
disgustsboth(YitzchakandRivka.

[S> 27:1055)] YitzchakCisColdCandCblindCandcallsto
Eisav(to[prepareforthimlaspecialimealandthen(receive
arspecialiblessing. While EisaviisCin‘the(fields[doing his
father'sCbidding, (Rivka_prepares.Yaakov[toLreceive the
blessingrinstead [of Eisav. She(tells(Yaakov_tolbringher
twogoatsiandshewouldpreparethedishesthatYitzchak
loved. Yaakovrhesitates forfear(that Yitzchak will feel this
smoothrskinrandrealizethat(Yaakovihasicome tordeceive
him. RivkaidressesYaakoviinEisav's.garments@ndplaces
argoatrskinfonrhismecktorgivelitraroughfeel..She gives
Yaakov(thefoodtolbring tothis/father.

It[SeemsldbviousfhatYaakovWas[funishedtheasure

forOmeasureforChisOdeceptionCofYitzchak.OThe
BrothersChot[bnlyCdeceivedYaakovtoncerning[the
fatel[of[Yosef, (but(Eheyised@[goattand@garment
(exactly@hedwollkemsdhat[Yaakovliseddo[deceive
his[father)(Xo[bringCaboutXheirCdeception.dIfCwe
acceptlfhelidealfhat[YaakovWas[Qupposediblgetlthe
brachalfhatYitzchakWas[doingdblgdivefo[Risav, fhat
ithwas[Gd'sill,[And@ven[Gld's[dommand@ccording
to[Mnkeles,Xo[RivkaltoIsettClp”, thenCivhyvas
Yaakov[punished[$3o[$everely?CAnCanswernight[be
suggestedihheformdffan@nalogy.[(Whenldnelhas
totakedrastic,dife[3aving[treatments[II'serious”
medication,radiation, C&tc., ivhatOsCdoneCmightCbe
absolutelyOnecessary,ObutOthereCareOoftenCharsh
side[@éffects.

Shishi 6w Aliya 123 p'sukim1127:28 28:4

TheCblessinginvoked CbyYitzchak Jupon(Yaakov, Cfor
bountifulCproduceandrespected statuscamongnations,
hasCbeenCborrowed _bylus_tolbelirecited Jon_Motzaei
Shabbat TVYITENL'CHAHAELOKIM...

AslYitzchak(finishes blessingrYaakov, (Eisav.returns from
therhunt.[He[prepares(food forrhisfatherrandpresents(it
withOaOrequestl(demand) D oftheblessing.Yitzchak
trembles'whenThe [ realizes ithat(ithe brachalwent(to
Yaakov._When(YitzchakJexplains_to_EisavUthat_Yaakov
received((and rightlyso)theblessing, [Eisav(bitterly.cries
outfand [asks hisfatherforlalblessing[too. Yitzchakgives
from page 3

ARSHAXIX

Eisav_alblessing(notJasexalted JasCYaakov's). LEisav
decides torkill-Yaakov(for this, the second time he has
takensomething Caway_fromJhim. JRivkaChearsJ(how?
Ru’achrHaKodeshragain, (perhaps?)rofCEisav's(plans.and
encourages. Yaakov[to[fleetoRivka's_hometownuntil
Eisav'siwrath(subsides. RivkasuggeststoYitzchakthat'he
send Yaakoviaway!to(find @properwife.

Notedhat[RivkaldidNOTEell¥itzchakEhat[EisavWanted
tolilllYaakov.[Rerhaps[Shefeltfhat@ould[PainBim o
muchXoOearn[bfEisav'sCkrue[kharlhcter.[Perhaps,
YitzchakOvouldhavetefusedto[believe[thatChis[Eisav
woulddcontemplate suchdalthing.dInstead, JRivka
expresses[dnotherldoncern[{egitimate)@s[Berlcteason(fbr
wantingl¥itzchak[fbldend Maakov[@way.

Yitzchak callsifor[Yaakoviand(giveschim[another blessing
and(sends’himroff torPadanAram to find a wifel from
Rivka's family.( Hell gives[J Yaakov "the blessing[J of
Avraham", thus(providingforthelcontinuityof.the Chain
thatlbecomesJudaism.

Shvi'iTTthRlivaid p'sukim 128:39

Yitzchaksends.Yaakov_ off torPadanCAram_to[LavanCb.
B'tu'el, (thebrotherrof Rivkawho(isthe mother of(Yaakov
and(Eisav.(Unusual(lD). Eisaviseesthat theirfatherchas
sentYaakov(tofindlawife, becausehedoesmotwanthim

~
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tortake ar Canaanite wife.[ Yaakovigoes on[hisiway and
Eisav(takes as another wife, the daughterofi Yishmael.
And EisavitakesiMachalatb. Yishmael...

TalmudMerushalmiléxclaimshathisisBosmat,[dnd
asks[Why[herChamelWasl[¢thanged.[Thelastonishing
answerlk[fhat@lI[EHisav's[dinsWerelfbrgivenlWhenfe
tookCawifelintendedtopleasehis[parents.[OThe
Talmudldeneralizesl@ndldivesthis@sfheldourcelfhat
theldins[Of[@[CHATAN{JandKALLA)@relfborgiveniwhen
theyOmarry.OStrangeOsourceforCanCimpordtant
concept.

The(final3(p’sukim/arereread for the Maftir.

Haftara 29 uysuaim TShmuel Alef20:1842

When RoshiChodeshris/Sunday (oriSundayrandMonday),
then(theispecialHaftara for EreviRoshChodesh preempts
thereqularly’scheduled Haftara/of the week.
Theliconnection( between(ithe 'Haftara land/ /Erevi /Rosh
Chodesh(isobvious. Thelopening'words(are:(AndYonatan
said tothim, tomorrow(is[RoshChodesh...

Thereal questionistwhy the Sages/decided on alspecial
Haftaralfor(EreviRosh/Chodesh(in'thefirst(place. Norother
"erev"(gets/a/special reading. Whyidoes/MacharChodesh?

Perhaps/itiis/because/RoshiChodesh(isisorunderstatediand
oftenrignored. Thisibecamela way ITinaddition to[Rosh
Chodeshibenching Titosay:(Hear yelhear(ye, tomorrowis
RoshiChodesh.

From(ithis(ireading weIseelIthat IRoshi1Chodeshl 'was
celebratediwitha/specialimeal whichwas/tobeleateniinia
stateof(ritual purity.  Manyhave' the  custom today of
marking RoshiChodesh( today withla special meal.[ The
Haftarallalsolservesiiasialisourcelof Ithe i minhag(of
abstaininglorreducingione's'workion/RoshChodesh...

WithIsrael's history resembling the waxingand waningof
the’Moon, 'we(seelIMachar/Chodeshas ar hopefilled
messageofiabrighteritomorrow. Thecyclecontinuesuntil
theliICompletel Redemption, when(the Moon [ (and(Klal
Yisrael) willlbeicompletelyrestored.

KnowYour@ncle

The following[comments(about Eisav(fromthe Talmud(andMidrashlaretaken
from(the book ISHEIHATANACH by [Yisrael Yitzchak(Chasida

TheMidrash[3aysfhat[Eisav[dreatlydesembledYitzchak
physically.

TheOGemaraOsays[OthatOEisavdid OnotOrebelCduring
Avraham's[lifetimewhichWas[dutlShortBy[Hjears 75
andothed80MhatlY¥izchakBeached [So[hat[Avraham
wouldM@ot[SeeBisav'sWickedness).

TargumNonatan[Says[that[Bisavdilled Mimrod{andibok
hisCkpecialC(harment[dIsomekaydtCwvas[khe[deather
garmentthadeBlyGMdFfbrlAdam&[hava).

TheMidrash3ayshatEisavléndouragedhis[drandson
Amalekfoake[devengeldgainstheldhildrendf[Yaakov,
sinceHeldid[@ot[ducceedihManquishingMaakov.

TheZohar83ayshathereWas[hever@personfihol3o
honoredhisdather@s[did[EisavIoYitzchak.[This[@arned
him[dominationihfhisWorld.MargumMonatan@ddsthat
Eisav'sChonoring[oflYizchak[OsCWhat[Ctaused[Yaakov[to
fear[him,C&specially3incehel{Yaakov)$pent3olmany
years@wayfromMisFather.

The[Zohar[3ays(hatEisav'sdears@tosing[@he®racha
causedBneil¥israelfbldolihto[Galut.

TheOGemaralkays[khat[Cheived CwithCkwolrighteous
individuals@nd(didn'tdéarnfromheirldeeds.

The[MidrashOsays[that[Eisav'sCOmaleCoffspringCiwere
circumcisedCduringYitzchak'sOifetime, CbutCthenthey
stopped(dbservingMila.

Toplleft(is Yaakov Withhis lentil [Stew. Next fohim(i5[dne [of Yitzchak's
workers[dn [@Break from [digging Wells. [Continuingdcrossthe fop, e
comefodSeder/plate. Rashiftells[us that if was the firstnight of {the
future) [PesachthatYaakovpresented Thimself(to[Yitzchakfor the
bracha.Rivkaold Yaakov o Bringher fwogoats. TustTo feed Yitzchak,
youneed(fwo[goats?Bashifanswershat[dne Was for the [main dish
andfhelatherfforKorbanBesach. UpperTrightlis@king on his father's
back.[ThehandTis [pointing o Thefather, Who wWould BeAVIMELECH.
Thisfis Mot heldnlylpuniinthisiweek's ParshaPix, @s youlwill[see. The
rain[cloud i [part [of (the [Brachalthat[Yaakov(Treceived. Thesword[is
part[offhelbrachalfo Eisav. The ion[cublon the ap [of(lisrael (s
another [(pun [MGURBAARETZHAZQOT. "Actually, lliveinthis (and...[The
towruck (s [another (punTYitzchak ived [ih (GERAR. [Tow(is [alsola
reminder [ofthe first[Syllable [of the (hameof[the Sedra.[TOM'DOT,
rather fhanthe more common [{butmistaken) TOLDOT. Thepassport
is [for Yaakov[who![i$ [Being[Sent@broad By (Both[Yitzchak i@ndRivka.
Yitzchakever [needed(@’passport, butYaakovdid. (The teddy Bearlis
holding [dloft [the umber(7fih [6ne [paw and [@n[Upraised (hand(ih the
other. Therefareffwomeaningsto fheMameBe'erSheva. Onelis from
thelsevenlsheeplthat[Avraham [gaveAvimelech[as afokenloflthe
covenantbetweenlthem, [andtheldther is[forthe[dath(s) TthatWere
taken(inthat[agreement.[SHEVAThas [hothTdonnotations. [Andlihthe
lower Tight i the DavkalludaicalGraphic[6f[Yaakov, thelStudiousTSH
TAM, [dweller(inthe fentcf Torah(study,[and Eisav, TheI1SH SADEH, The
manof(the field, the lhunter. Strausand KerenHaYesod are the [streets
oniwhichfheIsrael [enterWasand(is. [TheyareRechovot, @s(inthe
name(cfthe Well. [d[i5[1007ih Romanmumerals.With[algatelinside the
C,youlgetME'AHISHE'ARIM. 3 newvisual MTriddles.
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THE JERUSALEM INSTITUTE OF JEWISH LAW
- Rabbi Emanudl Quint, Dean

Lesson#258+ 1 he Paid Baileepart 2

The Standard of Care Required

Assume that the owner of an object has entrusted it to a paid
bailee to watch. For example, the owner ddivered it to a
warehouse man to watch in his warehouse. The object was
damaged or lost whilein the possession of the warehouse man, a
paid bailee, and cannot be restored to the owner at al or in the
condition it wasin when it was entrusted to the bail ee because it
was damaged, lost, or stolen. If the paid bailee watched the
object according to community standards for watching such
objects, heisnot liable. If he failed to meet such standards, heis
liable. Since most communities do not have such set standards,
the halacha proposes standards to help guide Beth Din. Aswas
stated above, he is liable for theft of the object, which includes
not only the obvious type of theft as, for example, the object was
stolen because the bailee failed to close the door or because he
fell adeep while he was guarding the object. Theft also includes
the situation where the bailee locked the door properly and yet
the object was stolen or lost. He is not liable if it cannot be
restored because it was damaged, lost, or destroyed by force
majeure. The paid bailee will be absolved of liahility if the
object was lost in a manner completely unexpected and beyond
the control of the bailee such aswhere armed robbers come upon
him and seize the object and he does not have the ahility to fend
them off, and in similar cases. If afire broke out, as was often
the case in the restricted ghetto Jewish areas in Europe, where
fire consumed neighborhoods, and the object was burned, the
paid bailee is not liable if he could not have saved the object
even if he exerted effort to do so or even if he hired others to do
s0. However, if the object could have been saved if he exerted
himsalf, heis liable. If he could save either his own objects or
that of the owner and he saved his own, he isliableto the owner.
The paid bailee is free of liahility only if he takes an oath that
the object was consumed by the fire. Very often in the wake of
large conflagrations, there is looting in the burned out homes
and businesses. It may be that the object was not consumed by
the fire but was stolen by thieves after the fire, in which event
the paid bailee is liable. It may be that the bailee is not able to
know with certainty whether the object was lost to the fire or
was lost to thieves and thus he cannot take an oath. In this
situation heisliableto the owner.

However, if the only people who looted were armed robbers, the
baileeisfree of liability in either event, the fire or armed robbers
having caused the loss of the object, both of which are force
majeure; his oath will be in the aternative that either armed
robbers or the fire caused the loss of the object. Upon taking
such an oath the paid baileeisfree of liability.

Regarding the care of animals by the paid bailee if they are lost
or destroyed as a result of force maeure, he is not liable,
otherwise heis liable. Assume that the animal heiswatching is
attacked by wild animals, he is liable if he made no attempt to
save the animal according to conditions that prevailed,
depending upon the type and size of the attacking animals. If he
did make an attempt and was not successful, this is the highest
degree of force majeure, and he takes an oath and is free of
liability. In al of the cases the shepherd is free of liability only
when they [the wild animals or the armed robbers] came upon
the place where the shepherd happened to be. However, if the
shepherd led his flock to a place where there are wild animals or

armed robbers, these are not cases of force majeure and he is
liable.

In a reported case, a shepherd challenged armed robbers and
showed that he did not fear them and told them that there were
many shepherds in the vicinity and they had many weapons.
Using the information as to the whereabouts of the flocks, the
robbers overcame the shepherds and carried off the flocks. The
shepherd is liable for the loss since he provoked the robbers by
challenging and informing them.

A shepherd who pleads that he helped save the animal of the
owner with the help of other shepherds whom he hired for that
purpose and there are no witnesses as to how much he spent,
takes an oath how much he spent and he can make aclaim only
up to the value of the owner's animal. If the shepherd abandoned
his flock and went to the close-by town, whether or not during
the time when shepherds usually go to the town, and wolves or a
bear came by and attacked the flock and tore the animals, we do
not automatically say that had he been there he would have
saved the flock.

Rather, the situation is assessed to determine whether with the
assigtance of other shepherds and sticks he could have rescued
the flock. If he could have, heis liable to the owner; if he could
not have, he is absolved of liahility; If beth din could not
determine whether or not he could have saved the flock, he is
liableto the owner.

Similarly if the shepherd leads his flock over a bridge and one
animal pushes another animal, causing it to fall into the river
rapids below; heisliable since he should lead the animals over
the bridgeone at atime, for heisbeing paid to guard the animals
in acompetent manner.

Because he is negligent at the outset by leading all of the
animalstogether over the bridge, although when the animal falls
it was because of an outside force majeure, he is liable. If the
animal in the custody of the paid bailee dies a natural death, itis
deemed a case of force majeure and the bailee is free of liahility;
However, if he starves the animal and it dies, it is not a case of
force majeure.

If the animal flees from him and ascends the peak of a slope and
then flees again and fallsdown, it isa case of force majeure. The
animal ascends to the top of a hill and dies there of natural
causes or the paid bailee is negligent in permitting the animal
entrusted to him to go to a meadow where the animal dies a
natural death. The bailee is not liable because it was not the
animal's leaving the bailee that caused its death. However, if the
animal is stolen by athief from the meadow and dies a natural
death in the thief's custody the bailee, even an unpaid baileg, is
liableto the owner.

The subject matter of this lesson is more fully discussed in
volume VIII chapters 303 of A Restatement of Rabbinic Civil
Law by E. Quint. Copies of all volumes can be purchased via
email: orders@gefenpublishing.com and via website
www.isradbooks.com and at local Judaica bookstores.
Questionstoquint@inter.net.il

MEANING INMITZVOT
by Rabbi Asher Meir

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir'sMeaning in Mitzvot on Kitzur Shulchan Arukh
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"Urging Vows"

A vow (neder) is a kind of oath that works by imposing a
prohibition on a particular object by likening it to a sanctified
item. For instance, instead of swearing that he will not eat cake
(shevu'ah=0ath), a person may prohibit cake to himsalf (neder)
(SA YD 204).

If a person regrets a vow he can go to a Torah scholar and have
it released, by explaining that if he had known the difficulties he
would have in fulfilling the vow he would never have made it.
This uproots the vow since it revealsthat the person never really
had wholehearted intention to keep it under the actual
circumstances(SA YD 228). However, the Mishna states that
four kinds of vows don't require a release; these vows don't
apply at al. It is clear from the beginning that there is no true
intention to abide by them (MishnaNedarim 3:1, SA YD 232).

One kind of "stillborn" vow is an "urging" or "prodding” vow
(nidrel zeruzin). An exampleis haggling over a sale; the sdller
vows that he will not accept less than four (otherwise he
forswears any benefit from the object); the buyer likewise vows
that hewill never give more than two.

The mishna explains that all along both have in mind that they
will compromise on an intermediate price; the vow is only
meant to nudge the other side into softening his bargaining
stance.

The smple explanation, as mentioned in the commentaries, is
that all vows have force only if the person sincerely intends
them ("his mouth and his heart are on€"'). Why then can't a
person get out of any vow by explaining that he didn't mean it?
Because we generally assume that a person is sincere in his
words. But in this case it is well known that hagglers use such
vows only as a way of prodding the other side; thus, we have a
firm basis for beieving that the vow is insincere. Some
commentators add an additional rationale: the vow is not really
nullified, it is merely inexact. When the sdller vows not to sdll
for less than four, hisactual intention is that he won't go so low
as to sdl for two. According to these opinions, if he were
actually to sdl for two or for less the sdler would indeed
transgress his vow. Likewise, the buyer vows not to pay the full
four demanded by the sdller.

However, we can also discern a profound human insight based
on the foundations of the laws of vows and commerce alike.

We have written in previous columns that there are two different
levels of da'at, or commitment. One level is where a person has
sufficient judgment to fully comprehend a commitment made to
himsdf; the other is where a person can comprehend a
commitment made to another. The second level is more complex
and interpersonal and hence more advanced. In this way we
explained a unique law of vows: In general, a person is
considered to attain daat only at the age of mitzvot: twelve for
girls and thirteen for boys. At this age a person can engage in
commerce. However, a year earlier, a mature child can make a
valid oath or vow (SA YD 233). Since an oath or vow is a
personal commitment, it requires a somewhat lower level of
maturity.

We have also written that the "meeting of the minds' which is
the digtinct characteristic of a commercial transaction can be
viewed as an end in itsdf. Our material interdependence was
created by HaShem to provide an incentive for human
interactionand understanding.

In the case of nidrei zeruzin, the vow itsedf represents
understanding is at theimmature level of a selfish commitment.

The underlying desire to prod the other side into making a
transaction at amutual agreeable level represents understanding
at the advanced level of a mature meeting of the minds.
Therefore, the commitment of the vow is subordinate to the
higher level of commitment inherent in theintended sale.

Please note: The manuscript for Meaning in Mitzvot on the
Kitzur Shulchan Arukh isin its final stages of preparation. The
book will be distributed 1'Y'H by Feldheim. There still might be
an opportunity for anyone who would like to make a dedication
or otherwise be a partner in the publication of the first printing
of the book. Please contact Rabbi Mer by email:
mail @asher andattara.com

Rabbi Meir authors a popular weekly on-line Q&A column,
"The Jewish Ethicist", which gives Jewish guidance on everyday
ethical dilemmasin the workplace. The columnis ajoint project
of the JCT Center for Business Ethics, Jerusalem College of
Technology - Machon Lev; and Aish HaTorah. You can see the
Jewish  Ethicist, and submit your own Qs —
WWW.j ewi shethicist.com or wwww. aish.com

TANACH

Spiritual and Ethical Issues in the Historical Books of Tanach;
JOSHUA, JUDGES, SAMUEL, KINGS (Nevi'im Rishonim) by

Dr.Meir Tamari
A Halt in the Slide to Destruction and Exile (3)

The Pesach of Simcha (Divrei HaYamim Bet 30)

The Admor Simcha Bunim of Pshischa, one of the fathers of
Polish Chassidut, taught that simcha [not joy or happinessasis
all too often trandated but more correctly] is the overflowing of
kedusha. It is exactly that smcha which we see in the Pesach
that Chizkiyahu called on Isragl to celebrate after the
purification and consecration of the Beit HaMikdash was
compl eted.

The text at the end of the previous chapter (29:36) tells us that,
"Chizkiyahu and all the people rgjoiced because of that which
the Lord had prepared for the people; for the thing [of the
Temple] was done suddenly"; Hashem had prepared their hearts
to want to do this thing and it was sudden, both in that it took
only 16 days to purify and consecrate the Temple and clean the
country of idolatry but also that the change from the evil of
Achaz the father to the piety of Chizkiyahu the son, was speedy
and dramatic; remember that it was the very first year of the
latter'sreign.

It is true that the purification of the Temple had only begun at
the beginning of Nissan so that its completion passed the 14th of
that month, the appointed date of Chag HaPesach. Furthermore,
the nation was ritually impure either because of avoda zara or
because of non-observance of the laws of tum'a and therefore
required time to purify themselves. So, contrary to the opinions
of Chazal, Chizkiyahu made the second month of that year
Nissan as well and called on all the tribes in both kingdoms, to
ascend to Yerushalayim, to celebrate the Pesach that marks our
beginning asthe nation that serves G-d.

That that call isindeed meant as a further step up in the path of
repentance and spirituality may be seen in the way Chizkiyahu
phrased it. "Return unto the G-d of Avraham, Yitzchak and
Yisrael [using that name instead of Y aakov, as did Moshe when
he prayed for forgiveness for the sin of the Golden Calf (Ex.
32:13), as did Eliyhu when called on HaShem to show the
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people that He alone was G-d (Meachim Alef 18:36) and as did
David when he blessed the people. Yaakov is the Jewish People
at alower spiritual level - destined to hold onto the (Ekev) hed,
downtrodden, exiled or secondary - as compared to Yisrael -
Y eshurun who has power with G-d and with men - realizing true
potential]. Be not, as your fathers and your brothers who
betrayed the G-d of their fathers" (6-8).

Despite all the years of idolatry and evil kings, they answered
his call in a way that shows that their sins were nothing more
that superficial and temporary; thisis a phenomenon similar in
essence to the teshuva movement that we are witnessing in our
own time. The text shows their response to have been a massive
demonstration of their deeply-rooted religious and spiritual
loyalty." And there gathered a great multitude of people [from
Efrayim, Menashe, Zevulun, Asher and from Judah] prepared to
goto Yerushalayim to offer the Pesach. And they arose and took
away the altars that were in the city and the altars for incense
and cast them in to Nachal Kidron". There were many who had
not even by then purified themselves, yet they brought
[incorrectly] the Korban Pesach. Swept aside perhaps by the
wave of teshuva, Chizkiyahu prayed for their forgiveness, even
as Shlomo HaMeech had done at the consecration of the
Temple. "If Your People sin against You; for there is no man
that does not sin... Then if they return unto You with al their
hearts and pray towards this House, then hear their prayers and
supplications in Heaven and forgive Your people’ (Melachim
Alef 8:46-50).

So the peopl e observed the Pesach for 7 days with great joy sang
Hallel on every day, while the Kohanim sounded the musical
instruments and trumpets. The text uses a singular and special
phrase to describe the instruments: 'klei oz', lit. instruments of
strength, to "ascribe strength to the Lord" (Tehilim 68:35) or "so
that Honor and Majesty are before Him; Strength and gladness
are in His place' (Divrei HaYamim Alef 16:27). Then some-
thing unprecedented happened that puts the purification of the
Temple and the observance of Pesach in a special light and show
the spiritual and religious effects of Chizkiyahu's teshuva
movement.

According to the Torah, every Jew fulfilled his Pesach
obligation - the penalty for non- observance is Karet severance
from the Jewish people - by coming to the Temple offering and
eating the Pascal 1amb, then on the morrow he may return home
continuing to observe the ruling against chametz. Therest of the
Chag. Then the people remained all 7 days of Chag HaPesach in
Yerushalayim in praise and in simcha. But before they could go
home, Chizkiyahu asked to remain another week and to add
holiness and spiritual elevation to that which they already had
done. "And the people agreed and made another 7 days of
Simcha" (23). They brought sacrifice sand offerings, and the
princes and leaders also brought their offerings. There were
offerings of Toda and Sh'lamim, of thanks and peace offeringsin
which Heaven [through the portion burnt on the altar], and the
Kohanim and their owners all are shared; Korban Peasach is
known as Zevach Pesach, the family feast of Pesach."There had
never been such great smchain Yerushalayim since the days of
Sholomo HaMelech"; alluding to the festivities made after the
consecration of his Temple.

The smcha was really an overflowing of kedusha, since after
that the people broke down the remaining altars to avoda zara,
cut down the asheirot used in fertility rites, and shattered the
stone pillars used in individual worship. Truly as the text
concludes: "Then each person returned unto his inheritance and

portion",both literally to their villages and homes but also
spiritually unto their behavior as G-d's People.

This is the 58th installment in Dr. Tamari’s series on
“Tanach and its messages for our times”

M 1 SC section - contents:

[1] Vebbe Rebbe

[2] Touch of Wisdom; Touch of Wit
[3] Candle by Day

[4] From Aloh Naaleh

[5] MicroUlpan

[6] Torah from Nature

[7] Know Your Uncle

[8] VariousSTD's

[9] From the desk of the director

[1] From the virtual desk of the OU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Ingtitute for Advanced
Jewish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisradi zt"l,
to prepare rabbanimand dayanim to serve the National Religious
community in Isradl and abroad. Ask the Rabbi isajoint venture
of the OU, Yerushalayim Network, Eretz Hemdah... and the
Israel Center. ThefollowingisaQ&A from Eretz Hemdah...

Clarification: During our discussion of door knockers
(last week's TT), we did not mention the practice of a knocker or
bell that is specialy put up for Shabbat. Indeed the Mishna
Berura (338:7) mentions the practice, which Shemirat Shabbat
K’ hilchata (23:46) also justifies. As we had no recollection of
ever seeing one,we concentrated on what we considered more
common applications of the halacha. Our apologies to anyone
who has such an apparatus or remembers one from their youth
(and thanksto those who rai sed theissue).

Q Many people have a specia, pareve bread knife. Is that
hal achically required?

A The application of the halacha in this matter has devel oped
over time. After seeing relevant halachic sources, we can discuss
the phenomenon of which thispracticeisapart.

A knife creates special kashrut concerns for two reasons. 1) The
action of cutting involves friction, which aids in transferring
taste between foods and utensils (see Chulin 8b). 2) It often has
grease residue that is hard to detect and clean (see Avoda Zara
76b & Rashi, Chulin 112a). One or both factors are responsible
for the need for a butcher to use three knives (Chulin 8b) and for
thefollowing passagein the Shulchan Aruch (Y oreh Deah 89:4):
"It is forbidden to cut cheese (even if cold) with a knife that is
usually used to cut meat. Furthermore, even bread that is eaten
with cheese, you should not cut with a knife used for cutting
meat. Rama: ...However, by plunging [the knif€] into hard earth
it is permitted, but all of Isragl already has the practice to have
two knives and to mark one of them..."
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What is halachically important is that one not cut the bread with
a knife of the opposite type from that of the meal heis eating.
One may cut bread for a dairy meal with a dairy knife and vice
versa. (Itisgeneraly forbidden to bake milchig or fleishig bread
(Shulchan Aruch, YD 97:1). However, in addition to severa
exceptions mentioned ad loc., there is generally no requirement
that bread remain pareve until eaten.) However, more recent
Acharonim, starting with the Pri Chadash 89:24 (300 years ago)
and picking up steam since, cite and praise the practice of "those
who are careful” to have three knives, including a pareve one to
cut bread. Few sources discuss the exact reason, but we can
mention a sampling among several, practical advantages. One
does not have to remember what knife he used to cut the bread.
Thereisno fear that after cutting off half aloaf at a dairy meal,
he may eat the soiled other half at a meat meal. The exact reason
can affect our application of the practice of using a pareve knife.
While there is logic to trying to answer specific questions like
whether one needs to use the pareve knife if he plans to finish
theloaf in one sitting (as Badel Hashulchan on 89:4 attempts), it
almost missesthe point, aswewill explain.

Our Rabbis throughout the ages have tried to create halachot to
reduce chances that people will sin wantonly or accidentaly.
Their binding g'zeirot (injunctions) take on many forms. Yet
there are areas of potential pitfallsin which, for various reasons,
they decided not to legidate prohibitions. On the other hand,
punctilious individuals or groups may develop practices and
arrangements to avoid certain situations as a matter of policy,
not halacha. This isthe case with the pareve knife, which at this
point in history, in our communities, is rabbinical encouraged
but not mandated. In fact, it is possible that the practice
devel oped from wise housewives rather than poskim. In general,
the concept of pareve utensils is rarely mentioned in classica
halachic literature. It is a logical kashrut convenience and
precaution that
developed, aided by
changing &
Soci oeconomic
factors. A similar
thing can be sad
about switching all
utensils for Pesach, rather than kashering. In kltchensthat have
every imaginable convenience, doesn't it make sense to have
pareve knives to make careful complianceto the laws of kashrut
easer?

The practical difference of viewing the issue of a pareve knife as
policy rather than halacha is that it is up to the individual and
that he also should use common sense to fit his situation. For
example, it would be counterproductive to be "machmir" to keep
a "pareve’ knife in the middle of a fleishig table to make sure
that no one cuts bread with a flesihig knife when children with
grimy, fleishig fingers will makeit dirty. More importantly, one
should not look askance at someone who does not have or use a
pareve bread knife. Apparently, the Ramadidn't use oneeither.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly parsha
sheet published by Eretz Hemdah. You can read this section or
the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version) or
Subscribe/Hebrew (for the hebrew version). Please leave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for |srael
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[2] ArtScroll Series Mesorah Publications Ltd.

A TOUCH OF WISDOM A TOUCH OF WIT
by Shmuel Himelstein

A rabbi once wrote to R' Yitzchak Elchanan Spektor and
complained:

"I have a tremendous problem with a certain sugya (topic) in
gemara. | have struggled with it and cannot solveit. Asaresult,
| am simply unabl e to continue further."

R' Yitzchak Elchanan sent him a short reply: "Look up Tractate
Menachos, page so and so, the Tosafos that begins with words
such and such."

The rabbi took out his gemara and checked the reference, but
found that it was on a completely different topic.

Again he wrote to R' Yitzchak Elchanan: "I have checked the
source you gave me and found nothing to help me with my
problem. The Tosafos you indicated discusses an entirely
different topic, asks a question, and does not answer it." |
wonder if you possibly gave me the wrong reference.”

R' Yitzchak Elchanan replied: "That was exactly what | meant.
Even the Baadlei Tosafos sometimes ask a question for which
they had no answer. Y &t asyou can see, thereis another passage
of Tosafos immediately after this. They didn't stop their learning
just because they were left with an unanswered question.”

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and" Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

(3] Candle by Day

Our respect for a great person should not diminish when we
consider that in his nature, too, there is an "animal" part. Our
estimation of him should rather grow through a consideration of
the heights to which he has risen in spite of that aspect of his
nature. - From A Candle by Day by Rabbi Shraga Slverstein

41 CHIZUK and IDUD
(for Olim & not-yet-Olim respectively)

Ba'a haTurim comments that the gematriya (numerical value of
the letters) of the name Esav equals the gematriya of the word
Shalom (peace).

While Ba'al haTurim's comment is certainly true (both Esav and
Shalom equal 376), the obvious question iswhat Ba'al haTurim
wants to teach us. After all, one hardly considers Esav to be a
paragon of peace.

My father explained Baa haTurim's comment. To say that
Yaakov stands for peace is true and perhaps even sdlf-evident.
However, ultimately it is irrelevant. Peace depends on the
aggressor's willingness to accept it. Until or unless Esav is ready
for peace, Yaakov alone cannot achieve peace. This is the
significance of "Esav b'gematriya shalom".

Itis clear and obviousthat in Eretz Yisrad we are Yaakov and
the Arabs are Esav.

David Magence, Har Nof, Jer usalem

TORAH THOUGHTS as contributed by Aloh Naaleh members
for publication in the Orthodox Union's 'Torah Insights, a
weekly Torah publication on Parshat Ha' Shavuah

(5] MicroUlpan

How did you do with finding people who knew that the Hebrew
word for internet was MIRSHETET? Okay, here's another word,
in the same category. "What?', you will exclam. "There's a
word for that?" You bet your sweet bippy thereis, as they used
to say on Laugh-In. How do you say world wide web in
Hebrew? Ready for this one?

qb§1y-5§: J-l_N@D[br J-l_N:@UD[forEthort.

[6] Torah from Nature TUATARA

rare medium-sized lizard-likereptile...oldest existing reptile, last
survivor of itsreptilian order which flourished before the rise of
the dinosaurs. Also called SPHENODON... once lived
throughout NZ but have survived in the wild only on some
offshore idands. These idands are characteristically free of
rodents and other introduced predators which are known to prey
on eggs and young as well as compete for invertebrate food. The
islands are usualy occupied by colonies of breeding sesbirds
that contribute to the fertility and hence the richness of
invertebrate and lizard fauna needed by tuatara... olive colored,
yellow- speckled... up to 2 ft (60 cm) or more. very lizard-likein
external form, with a crest of spines down its neck and back.
However, itsinternal anatomy, its scales, and the attachment of
its teeth are quite different... it possesses a vestigial third eye
(pineal eye) on top of its head... probably not sensitive to light.
Tuataras usualy inhabit the breeding burrows of certain small
petrels. They feed on small animals, especialy insects, and
reproduce by laying eggs... The female lays 8-15 eggs in a
shallow hole in the ground. The eggs are not cared for in any
way by the parents. It takes 12-15 months for the young to
hatch. The female may only lay eggs every 3-4 years. Captive
tuataras mature in about 20 years, and it appeers that their life
span may exceed a century...

[71 Know Your Uncle

The following comments about Eisav from the Tamud and
Midrash are taken from the book ISHEI HATANACH by
Yisrad Yitzchak Chasida

The Midrash says that Eisav greatly resembled Yitzchak
physicaly.

The Gemara says that Eisav did not rebel during Avraham's
lifetime (which was cut short by 5 years - 175 and not the 180
that Yizchak reached so that Avraham would not see Eisav's
wickedness).

Targum Yonatan says that Eisav killed Nimrod (and took his
special garment - some say it was the leather garment made by
G-d for Adam & Chava).

The Midrash saysthat Eisav encouraged his grandson Amalek to
take revenge against the children of Yaakov, since he did not
succeed in vanquishing Y aakov.

The Zohar says that there was never a person who so honored
his father as did Eisav to Yitzchak. This earned him domination
in this world. Targum Yonatan adds that Eisav's honoring of
Yizchak is what caused Yaakov to fear him, especially since he
(Yaakov) spent so many years away from hisfather.

The Zohar says that Eisav's tears at losing the bracha caused
Bnei Yisragl togointo Galut.

lIsraelCenterTT#642# [page 10I* [TONL'DOT5765MACHARCHODESH Issue



The Gemara says that he lived with two righteous individuals
and didn't learn from their deeds.

The Midrash says that Eisav's male offspring were circumcised
during Yitzchak's lifetime, but then they stopped observing
Mila

8] Various SDTs

* In last week's TT we referred to the dispute as to whether
Avraham (and Sara) had a daughter or not. Sfat Emet (Sfas
Emes) suggests that something in this week's sedra seems to say
that they had a daughter. Yitzchak and Rivka "pose" as brother
and sister. Avraham was well known. Especially to the people
and king of Gerar. Hewould know if Avraham had a daughter or
not. Since Avimelech apparently accepted Yitzchak and Rivka
as brother and sister, until he discovered otherwise, it seems
reasonabl e to support the opinion that Avraham (and Sara) were
indeed blessed with adaughter.

» When the Torah tells us that Yaakov gave his father wine to
drink, the TROP note under the word LO (to him) is a
MEIRCHA CHFULA (double meircha). This rare note,
suggests the Meshech Chochma reminds us of the proper way to
drink a cup of wine - not gulping it down in one shot, but rather
finishingitintwo "installments".

[9] Divrei M enachem

Parshat Toldot introduces us to the life of our forefather Yitzhak
Ben Avraham. While our rabhbis clearly distinguish between the
overriding qualities of Avraham (Chesed, Kindness) and
Yitzhak (Gevura, Judgment), thereis no question that Yitzhak's
lifeisbound up very closely with that of hisfather.

One example that comes to mind is Yitzhak's decision to go
down to Egypt, as did Avraham, in the face of afaminein Eretz
Yisrad. For some time Yitzhak sojourns with Avimelech, king
of the Philistines (as did his father). But now G-d appears to
Yitzhak, saying, "Do not go down to Egypt!" (Bereishit 26:2).

Rashi explains that in the aftermath of the Akeida, Yitzhak was
akin to an unblemished offering (Olah Temima) and it was thus
not befitting that he should live outside the Land. Just as a burnt
offering may not be removed from the Temple courtyard, so
Yitzhak was forbidden from leaving the sacred soil of Eretz
Yisradl.

Moreover, Hashem reterates to Yitzhak the oath given to
Avraham that his children will inherit these lands, while yet
asserting that this gift is attributed to Avraham's loyalty in
obeying Hisword (ibid 26:3-5). Thus Avraham and Yitzhak are
inherently bound to Eretz Yisrael, each on his own merit. And
now, 3700 years later, we fervently pray that Hashem will recall
both His ancient promises and our forefathers merits.

Shabbat Shalom, Menachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catriel Sugarman
intended to increase the knowedge, interest, and anticipation of the reader,
thereby hastening the realization of our hopes and prayers for the
rebuilding of Jerusalem and the Beit HaMikdash.

Mikdash Mikva'ot - Ritual Baths (1V)

The Sages forbade entrance to the Ezrat Nashim (the Court of
the Women to the east of the Azara) to theritually impure. Even
those who were not completely impure were barred. The Mishna
notes, "The Ezrat Nashim is still more sanctified (than Har
HaBayit) because a Tevul Yom may not enter therein... (Kelim
1:8). (A TevulYom - lit. "one who had immersed himself that
very day" - is an Israelite who has incurred ritual impurity for
which the Torah ordains that he immerse in a Mikva. Having
immersed, he must wait until starsout before his purity is
complete. The next morning he may enter the Ezrat Nashim.)
Philo of Alexandria, the Hellenic-Jewishphilosopher, notes that
the Levites were entrusted with the purity of the Mikdash (On
the Laws 165). If, on approaching the Ezrat Nashim, the Oleh
Regd assured the inquiring Levites at the gate that he had
immersed and that he was not a Tevul Yom and that he was
pure, he was admitted at once.

"No man was permitted to enter the Azara to perform Avoda
even if he was pure unless he first immersed himsdf* (Yoma
3:3). The Yerushalmi addsthat the prohibition applied even if he
did not intend to perform an Avoda (Y. Yoma 3:3). Rambam
rules, "This is the genera rule in the Mikdash, 'No one may
enter the Azara for Avoda even if heisritually pure - unless he
first immerses (Hil. Bi'at HaMikdash 5:4). However Rashi and
the Baae Tosafot emphasize the Yerushami's ruling. Upon
entering the Ezrat Nashim, the Olei Regel proceeded across the
courtyard and at the NE corner, the men turned right and entered
Lishkat HaMetzoraim (the'Chamber of Lepers') to immerse for
the a second time. Unlike the other three Lishkaot |ocated in the
four corners of the Ezrat Nashim, the Mishnain Midot 2:5 does
not specify the function of this chamber. However, the Gemara
in Yoma 30b asks, "Why was it called Lishkat HaMetzoraim?
Because Metzoraim - lepers - immerse themselves there. R.
Yehuda says, 'They said this not only about Metzoraim but
about al men who enter the Azara". (Actualy Lishkat
HaMetzoraim is a misnomer. Before the 'leper' was admitted to
Lishkat HaMetzoraim, the symptoms of Tzaraat - 'leprosy’ - had
long vanished and a Kohein had already orally verified this after
avisual inspection (Vayikra 14, Negaim 14). The chamber was
caled Lishkat HaMetzoraim because the "ex-Metzora' waited
by its entrance with histhree Korbanot, until a Kohein came and
escorted him up to the Nicanor Gate for hisfinal atonement rite.)
But could thousands of Olel Regel immerse in a chamber which
only measured 40 by 40 Amot (Midot 2:5)? No doubt there were
a number of Mikvaot in that limited space and these Mikvaot
(and their approaches) were designed to accommodate crowds.
Interestingly enough, there are several sources that describe
"double path" Mikvaot. The most well-known is a fascinating
Mishnain Shekalim 8:2. "All utensilsfound in Jerusalem on the
path leading down to the place of immersion must be deemed
impure; but (if they are found) on the path leading back, they
may be deemed pure. The path by which they are taken down is
not the same as that by which they are brought back...". The
Letter of Aristeas (106)also describes such a Mikva. "...some of
the men went on the upper path and some on the lower. They are
careful to keep a distance, one from the other, so those who are
in a state of purity will not touch anything that is forbidden (and
become impure again). Another source, a Oxyrrhinchus papyrus,
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records, "...the Kohein asked, 'Who gave you permission to be
on Mikdash grounds (the Ezrat Nashim) since you are not
pure?" Hereplied, "l am indeed pure. | immersed in the David
Mikva. | descended one ladder (stairway?) and ascended another
(after | immersed)..." Though a number of "double path"
Mikvaot have been unearthed in the vicinity of Har HaBayit, the
best preserved (and easily accessible) is adjacent to the Herodian
street opposite the foot of Robinson's Arch behind the "four
shops'. This Mikva is carved into the rock and lined with
waterproof plaster. A low partition divides the stairs, separating
those entering the Mikva for purification from those exiting after
immersion. This was to avoid any contact between the impure
descending on one side before immerson and the pure
ascending on the other after immersion. Unquestionably, the few
Mikvaot that could be jammed into Lishkat HaMetzoraim were
Mikvaot of thiskind. Nevertheless, even if there were numbers
of "efficiency" Mikvaot in Lishkat HaMetzoraim, there must
have been severe bottle- necks. Under the watchful eyes of
Levites assgned to keep order, lines of barefoot Olei Regd,
numbering in the thousands, crowded down the stairs to
immerse in the Mikvaot. Swiftly disrobing, they threw their
white pilgrim robes on the parapet before they entered the water.
The waters of the Mikva had to reach every part of their bodies
without any interpositions of foreign substances (clothes,
jewdry etc.). Pausing and catching their breath, the Olei Regel
stood on the floor of the Mikva, bent down and plunged beneath
the surface. Emerging from the water, they dried themselves as
best as they could, and swiftly throwing their robes back on,
they raced up the "exit gairs'. Everyone moved at a quick pace.
Mobbing the NE corner of the Ezrat Nashim, multitudes of other
Olei Regd were (patiently?) waiting their turn. The Mishna also
reads, "...in the four corners of the court (Ezrat Nashim), there
were courts enclosed (one was Lishkat HaMetzoraim)"
(Yechezkel 46:22), and enclosed means that they were not
roofed" (Midot 5:2). In winter, the open-aired Mikvaot could be
very chilly!

Who looked after the sacrificial animals while the Olel Regel
were immersing? Did Levites fulfill this function? How did they
prevent the animals (and birds) from getting mixed up? On Erev
Pesach, what did the Olei Regel do with the knives that they
brought with them to slaughter their Korbanot Pesach? Did they
do something similar to what the Olei Regel did on a Pesach that
came out on Erev Shabbat? "He whose (Korban) Pesach was a
lamb stuck it (the knife) in its wool; he whose (Korban) Pesach
was a goat, stuck it between its horns (Pesachim 66a). How very
congested the Ezrat Nashim must have been during the Shalosh
Regalim and especially on Erev Pesach! On Sukkot, where did
the Olei Regel leave their Etrogim and Lulavim when they
immersed? Did they take their Arba Minim with them as they
descended the stairs, perhaps leaving them in especialy
designated cubbyholes on the parapet, and taking them in hand
again after immersion, as they exited? We _have no way of

Towards Better Davening and Torah Reading
Couple of fine-tuning points from TO-L'DOT.

* Firgt, the name of the sedra... again. This comes up alot. Many
people say TOL (first syllable) DOT (or DOS, second syllable).
Wrong. Thefirst syllableis TO. The CHOLAM is(most often) a
strong enough vowel to be in an open syllable with its letter (the
one before it), and not get the next letter as a closer of the
gyllable. TO - L'DOT. SHO - FTIM. It's not just the "problem"
of taking aletter into one syllable that belongsto another. It'sthe
changing of the SH'VA from aNA toaNACH. The LAMED of
L'DOT and the FEI of FTIM have a SH'VA NA under them.
Wrongly saying TOL or SHOF makes the SH'VA a SHVA
NACH. There are many examples of this in davening. Take the
weekday Amida, for example. Check out these words.
SHO-FTEINU (not SHOF-TEINU); O-Y'VECHA (not
OY-VECHA); SO-FREIHEM, HABO - T'CHIM. It happens
with other vowelstoo, but we'll stick to the CHOLAM examples
, in honor of Parshat TO - L'DOT. (And, no, it doesn't change
the meaning of the words- not usually, at least - but it still isnice
to pronounce words, especially of LASHON HAKODESH, and
especially in davening and Torah reading.

 B'reishit 25:21. And (Yitzchak) prayed... VAYE-TAR. There
is a SH'VA NACH under the AYIN. Ashkenazim don't hear
from that AYIN. Resist the temptation to say VAYE-E-TAR, as
if there is a CHATAF-SEGOL under the AYIN, which there
occasionally is, but not here.

e ANOCHI is usualy MILRA, i.e. ano-CHI. When the word
comes at the end of a pasuk or at an ETNACHTA (full stop in
the middle of a pasuk), the accent shifts to MIL'EIL. So in
25:22, where Rivka is having a tough pregnancy and finds out
why, she says, LA-ma ZEH aNO-chi.

Par shaPix

Top-left is Yaakov with hislentil stew.
Next to him is one of Yitzchak's workers on a break from
digging wells.

Continuing across the top, we come to a Seder plate. Rashi tells
us that it was the first night of (the future) Pesach that Y aakov
presented himself to Yitzchak for the bracha.

Rivkatold Yaakov to bring her two goats. Just to feed Yitzchak,
you need two goats? Rashi answers that one was for the main
dish and the other for Korban Pesach.

Upper-right is a king on his father's back. The hand is pointing
to the father, who would be AVIMELECH. Thisis not the only
pun in thisweek's ParshaPix, as you will see.

Therain cloud is part of the brachathat Y aakov received.
The sword is part of the brachato Eisav.
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Beer Sheva.One is from the seven sheep that Avraham gave
Avimelech as a token of the covenant between them, and the
other is for the oath(s) that were taken in that agreement.
SHEV A has both connotations.

And in the lower-right is the Davka Judaica Graphic of Y aakov,
the studious ISH TAM, dweller in the tent of Torah study, and
Eisav,the ISH SADEH, the man of thefield, the hunter.

Straus and Keren HaYesod are the streets on which the Isradl
Center was and is. They are Rechovat, as in the name of the
wdll.

C is 100 in Roman numerals. With a gate inside the C, you get
ME'AH SHE'ARIM.

3new visual TTriddles.

TTRIDDLES...

are Torah Tidbits-style riddles on Parshat HaShavua (sometimes
on the calendar). They are found in the hard-copy of TT
scattered throughout, usually at the bottom of different columns.
In the eectronic versions of TT, they are found al together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double
prize a CD from Noam Productions and/or a gift (game, puzzle,
book, etc.) from Big Deal

Last issu€ s(Chayei Sara) TTriddles:

[1] Gaveto the seven year old

[2] His sons are 4,3,54,4,4,3,3,4,4,4,4; his nephew's are
5,5,3,5,5,5,2,5,2,3,4,6

[3] If the vowels were different, we could say this is talking
about T*filat HaDerech

[4] Thereareonly 5 or 6 otherslikethisone

[5] Only Rivkaand Tamar

[6] Avra(ha)m, gifts, Shimon, Efrayim & Menashe
[7][8] and [9] 3 elements from the ParshaPix

And the envelope, please...

[1] Play on words from the haftara, Melachim Alef 1:11.
Vayomer NATAN (the prophet or gave) EL BAT SHEVA (wife
of David HaMe ech, mother of Shlomo or 7 year old)...

[2] The TTriddle was meant to point out that both Yishmae
(uncle) and Y aakov (nephew) had twelve sons. The numbersare
the number of |ettersin the names of the sons.

[3] Breishit 24:11 says VAYAVREICH HAGMALIM
MICHUTZ LA'IR... And he (Eliezer) settled the camels (made
them knedl) outside the city... Change the vowes of the first
word and you get VAY'VAREICH... MICHUTZ LA'IR... and
they said a bracha outside the city. That could describe T'FILAT
HADERECH.

[4]This one refers to Chayel Sara, a sedra with a two-word
name. There are 5 or 6 other sedras like that. Lech Lecha, Ki
Tisa, Ki Teitzel, Ki Tavo, V'zot HaB'racha, and maybe Acharel
Mot (only maybe, because many call it just Acharel).

[5] TZA'IF is a veil. The word appears only twice in the
Chumash (and not at al in the rest of Tanach). The two who
covered themsel ves with veilswere Rivka Imeinu and Tamar.

[6] VAYOTZEI... and he took out something or someone. G-d
took Avra(ha)m outside to show him the stars. Eliezer took out
silver and gold objects (gifts) for Rivka and her family. Y osef
took Shimon out of jail and gave him back to the brothers. Y osef
took Menashe and Efrayim out of Yaakov's lap to formally
present them to Yaakov for a bracha. There are other
VAY OTZEIs, but these are the five from the book of B'reishit.

[7] There were three unexplained items in the ParshaPix for
Chayel Sara. There was a compass with the east marked on it,
representing  KEIDMA, the last-named (presumably the
youngest) son of Yishmadl.

[8] And there was a scarf, representing the TZA'IF that Rivka
covered her face with when she was about to meet Yitzchak for
thefirst time.

[9] And then there was"greater than or equal to 2 times 10to the
7th power, which is 20 million, but more to the point, it is the
minimum of ALFEI RVAVA i.e. thousands of myriads, as in
24:60.

Thisweek's TTriddles:

[1] Menucha v'Simcha, Ma Yedidut, and Yom Zeh Mechubad
particularly on this Shabbat

[2] Yitzchak's servants came... and who what?
[3] flayed animal swithout using hooks
[4] plus 3 elements from the ParshaPix

Cellphone numbersin Israel have been changed.

Thefirst three digits have been replaced by four digits Check the
chart below.

Thelast 6 digits of the number remain the same.

was IS now
050 050-5
051 050-7
052 052-2
053 052-3
054 054-4
055 054-5
056 050-6
057 057-7
058 052-8
064 052-4
065 052-5
066 054-6
067 054-7
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