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Forging the Chain

Avrahamis/thefirst/link/in/the Chainiof Jewish Tradition.[Mayberhe's/morelike
therclasprthatiattaches/the chainitorwhatever(itiisrattachedto, like yourrbelt
loop((or'whatever)/in'the'MASHALand to(G/d(inithe(NIMSHAL.Being thefirst,
herisunique, [althoughwerhaveplentytorlearn from'whatiandhow Avraham
came/(tolbelieveand/behave. The[GER, truelconvert,especially/identifies with
Avrahamrand'Sara, butisordorall/Jews, BTs/(Baal T'shuva) and FFBs((frum
frombirth).

IffAvrahamris/the clasprofitherchain, thentYitzchakisits first link.[From his
"And the twolof them (walked together" of the’Akeidalat thelendof Vayeira,
throughthis'week's/sedra’in'whichiwelearnrofithe/importancerofifinding'the
right(life'sCpartner for Yitzchak, and(intol next:week's/ sedra, we[ watch
carefully’asivalues'andpersonalqualitiesiemerge to/teachrus'whatrastrong
linkiof theChain’of Tradition/isimade(from.(And this/isparticularly[important
tolus,because welarelinksiinithe(same(chain.

Whydoes the(sedratellusthe storylof(Eliezer'smissiontofind Rivkallmeinu,
andthen(repeat_thelstoryas Eliezer relatesCit(toClavanandB'tuel? Partly
because thethelstorylisnotCincidental.C1tis[ repeated toCemphasizethe
concernsCofrafather, thenotisoperfecttacticscof_ the father's_emissary,the
helpingrhandent by Grdrin‘thisfimportantiquest, the dynamicsof(Rivkarand
herfamily, {andthereactionrof(YitzchakAvinulat'the endofrthe sedra). The
last(part'was(in(parentheses, motbecause(it(islessiimportant, (butbecauserit
wasn'tlpartiofEliezer'srepetitionofithestory.

Whatweallmeedtortrytobeisacombinationofidifferentiqualitiesofleachrof

Word of
the Month

Alweeklyfeaturelof Torah Eﬁdbits [folhelp[dlarify[practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

Based[dn(some(deaderfeed <\‘
back@ndldomments,Wwelwill [mg; |'

write[@ittleore©nfhe % % v p?
situation[presented(inIast Dty ?ﬂ_’
week'sissuellamely, The G

last@pportunityforKiddushl'vanalihen
thereOisOaOlunarOeclipseOthatoccurs
beforefhedfficial "endOfK.L.[ime".

As(previously[istated,the[ldeadlineffor

K.L.OisOthe[ONIGUD,Ja.k.a.Jopposition,

a.k.a.[fullimoon.Mowever,itlis[fheldalcul}
lated(NIGUD, (based(dn[fhelaveragedime

itHakesihefnoon{olgohroughlitsidycle

ofdphases,Jand CINOTtheJastronomical

instantCofCopposition,OthatCIcanCldiffer

fromOJtheOcalculatedJtime by[lallfew

minutesolfnanyhours[llbeforelor(after

theldalculatedime.

ThisMesults(inlonelof fwo(Situations[eéach
month:

(1)TheHeadline[for[K.L.Coccurs[before
theCmoonQOisCactuallyFull,[.e.[beforellit
hasiStopped(ihcreasing.The[Hule ¢, on p.2

therAvotrandImahot,landrofrYosefCHaTzadik, (MosheRabeinu,(Aharon'HaKohenrandvariousCotherrearlylinksCinthe
chain, withrastrongicomponentofithe kindof(personanddewwe@areeachcapableofibeing.(Add torallthistheconcern

andreffortitotransmitionesicommitment

and( lover of 1 Judaism(tor] the( next
generation.(Wemustibestronglinksin
therChainandralsorhelpforgethe next
link.
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TheOUlsraellCenterlandTorah(Tidbits[dolhot
necessarilylendorselthelpolitical,_medical,Jor
halachiclpositions[oflitsCadvertisers, tor(dote
guaranteelthelGuality(ofitheirlservicelorlproduct.
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14:30pm GushKatif 5:28pm 1 .
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'4:11pm Maale[Adumim 5:23pm! Motza'eiSBhabbat, B:30pm
:4:18pm Tzfat 5:21pm | Rabbi[Eranc_:is[I!ataf onMothers
14:27pm K4&Hevron 5:24pm ! &[Hard[Choices (seeBackPagelB)
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Chayei Sara Stats

5thibfltheTorah's(b4[sedras;bthbfH 2[in[B'reishit
Writtenlon[i 71lineslin[aBeferTorah,tankB7th
4[Parshiyot;[Blbpen,d tlosed

105[p'sukimtanks[B2nd({11thinB'reishit)
samelas(D'varim (whichlisllonger)

1402[Words(Itanks[B7th[{11th{inB'reishit)
5314llettersiltanksB6th({11thinB'reishit)
Shorterlthanlaveragelp'sukim

Mitzvot

NonelbfTaryaglarelountedromChayeilbara

Aliya by Aliya Sedra Summary

[P>IX:Y{Z)] Cand [[S>[X:Y[{Z)] CindicateCstartof (alparshalp'tuchalor[s'tuma
respectively. (X:Y[i5 [Perek:Pasukaf[the Beginning [of the[parsha; [{Z) [i thenumber [of

p'sukimlintheparsha.

KohenFirstAliya 16 p'sukim123:116

[P> 23:1m20)] Thelparshaibeginsibytellingus/that/Sara
diedriniKiryatiArba, 'whichristHevron. Butfirstrit tellsus

thatishelivedarfull, longlife(of(127years.

sv With the last theme of Vayeira being the AKEIDA, the

juxtaposition of Sara's death supports our Tradition that
Sara died as a result of the Akeida. The Midrash says that the
Satan informed Sara about what Avraham was intending to do
with Yitzchak, when they went towards Har HaMoriah. The
shock was too great for an old woman, and she died. Some com-

Word of the Month oont.

isdhateginningl@ndéndingdimesforK.L.[s[determined
byfheldverageldalculations,[@ndt[does[Aotatterfhatlih
alCgivenCmonth,theCmoonOsCEtillOwaxingCwhenOwve Cho
longerfdan8Bay[K.L.

(2)[Or,Ok¢anbe@hatve@re[permitted@o8Say K.L.[&ven
afterd0theOmoonOisOfulldandOisOactuallyCdwaning, Oi.e.
decreasinglinSize[{brightness).[Again,dhat[k[So[because
wefollowOtheOaveragefiguresddandOnotOtheactual
(astronomical)imes.

TheOacts, @he[humanleéyeWilll3ee®henoonCasHullFor
quiteCalnumberofChoursCbeforeCandCafterCtheCactual
NIGUD, BolheitherCSituation[{1)Cor[{2)OsCalproblem.OIn
otherOwords,OkeepingOtoOtheOhalachicallyCaccepted
timing, CalthoughOtCdoesChotperfectly it Cwith[khe Cactual
timing, CHoesChot[tauseLis[to[$ense[@nytontradictionto
theeality. (Whether@hisOs[partlafhehalachicdeasoning
in[dettingfhe MmitsdbrK.L.[dr[@ot, Gk[@notheritsue.

Thelquestion@bout[adunarléclipse@ffectingdhelability (o
say[K.L.OorOnotOisOtheOsubjectOofOdifferingdhalachic
opinions.OnObstveek'sOT, veldid(NOTpresent[alISides
of(@heIssueGustthe[dneEhatOd{Phil)personally Found
mostlihtriguing.

Herelthen, OsCaullerCpresentation, but3tillGbrobably Chot
theOwvhole[picture.DustCa[bitCmoreCdnformationCbn[the
subject.
Most[of[theEreatmentCof[thiskopicCin[Torah[TidbitsChas
come@romFeferKiddush'vanalllDtzar[MHalachot[W'Min
hagim{Book[dn[K.L. dMireasury CoflawsCand [dustoms) [by
R'Maakov[TannenBaum, Jerusalem.

Heltites(theMaharilCandCbthersCin[beingCof[theCbpinion
thatConcetheleéclipse[bccurs{actually,ConcelitChoticeably
begins),[bneCtanChoOongerC$ayK.L.Céventhoughlthere
remains[oreimelintilfheldalculated[deadline.

ThisOs[dountered by dheldpiniondf(HhePrilMegadimOivho
says[hatQvedollow@heldalculationbaseddnCaverage{as
presented[@arlier)[@ndEhatEhisisEheWholeStory.dt[does
notCmatterCkthat[theCastronomical(FactsCklashCwithCkhe
halachiciming, [drléven@hatdhel@xperienceldffheldclipse
clashes.Mleithers[delevant, (Because@he[halachaliisesihe
averageldalculations.

ThenCtomes[thelbpinionCnentioneddastCiveek IWwhich s
actuallyOaOfewOopinionsOwithOslightOvariationsOO0that
whereasknowledgelofEhereal"HulllinoonDvillChot[Affect
theldeadline[@f(K.L.,dhepersonall@xperienceldfllihedunar
eclipse[dombinedWith[@heXnowledgeldfits[Significanceldo
notCallow"@hepersonRol$ayK.L.(After(Eheléclipse{and
beforehedfficialldeadline).

Therelx@Mistinction[drawn By SomelWwholdommentidnihe
topicBetweenbcations[onBarthiWherefheléclipseWill[@ot
be3een@sCbpposedFol@nlindividualChot[$eeing[ktivhere
others[Seelit.

The@uthordoncludesOhatpreferablyfdnelShouldBayK.L.
on@Fridayight{somethingisuallyhotCdone)Before@n
eclipse, (fatherthanCbn[Motza'eiCEhabbat{thepreferred
timedorCK.L.)CafterCanCeclipseChasCoccurred [{but[before
theldalidulated[deadline, [@f[dourse).

AnotherCbpinion[hatCmight[FactorOntothisCdiscussionis
the[bneOvho[kays[that[the[Headline[For[K.L.CHoes[hot
dependConhe[NIGUD{averagelorCactual)buttather[on
15[ulldays@fterfhelholad.

ItCwouldBeemhat[thisCopinionCwouldCallow $aying [K. L.
afterC@nléclipse, $inceheINIGUDOshot[theldetermining
factor.

Others[@rguehatOhdtherinonths, dhed 50days@fterdhe
molads@cceptable®ecausedhelinoon8tilldooksdullAnd
nothingChappened@olShowlis[otherwise.[AOunarCéclipse,
however,[demonstrates@hatfullltnoon@lready@ook[place,
eventhough@Obok@tIheoonould@otShow it.
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mentaries give an interesting twist to this episode. They say that
Sara expired, not from fear that Avraham was to offer Yitzchak
as a Korban, but that he might not! She remembered Avraham's
reaction when she told himto banish Yishmael (and Hagar). She
was afraid that Avraham's love and kindness towards Yitzchak
would prevent him from carrying out G-d's command, and that
Avraham would thus fail this ultimate test. When she saw (or
heard) that Avraham was returning with Yitzchak still alive, she
thought her fearswere realized. And she expired.

Avraham comes/(some(say from thelAkeida, that(is from
Har'HaMoriah;'someisay/from Be'er(Sheva; eitheriway, it
waslapparentlytolHevron(that'helcame) toreulogize/Sara
and tolcryforiher.

sv V' LIVKOTAH, and to cry for her, iswritten with a small

KAF. Some take this as a reminder that the crying was
"small" since Sara had lived such a long life (Baal HaTurim).
There is more crying when a person dies young. Some say that
the KAF points to the 20 in the way that the Torah tells us how
old she was when she died: 100 years and 20 yearsand 7 years.
Others say that the small KAF allows us to reread the word with
regular-sized letters only to obtain a different understanding, on
a REMEZ (hint) level. And Avraham came to eulogize Sara
UL-VITAH, and her daughter. This correlates with the opinions
that Avrahamand Sara had a daughter, but she died when Sara
did. (Some say that her name was BAKOL.) Not everyone
agrees.

Avrahamnext_makes[the arragementsforCprovidinga
suitableCplacetoCburySara.(TherelisCaTradition_that
Avratham[waslawarerof(the burial(placeroffAdamrand
Chava, @ndthatlisthepieceoflandhewas/interested(in.)
Heturnstothepeopleof [CHEIT, oneof whomisknown(as
EFRON. Theyralllexchangenicetiesrand[thepeopleroffer
AvrahamCany‘landhewants.CHelinsistsConpaying_and
thatlis whathe/doesforthe(fieldiandcavelofiMachpela.

PirkeiJAvotomadeOfamousOthatOAvrahamOwas
testedd 0dimes. ButWeldreMotoldWhatfhefenHests
are.JAndOthereOdifferentdopinionsCasOtoO0whichCof
Avraham's[@xperiences[@reldonsideredests[df(Risfhith.
Mostlists[dffthed0@ndWithfhel[Bkeida, [@siimplied from
thelp'sukimdhemselves.[RabeinulYonalfinds[d[est[dfter
thelBkeida3-[Bvraham's[@xperiencelih[@roviding@Burial
placefor[Zara.[WhatlWas[Soldifficultldbout@hat, Mhatlit
shouldCqualifyCasCatestCof(faith (MlespeciallyCafter[the
Akeida?[Berhapshel@nswerlesihfhe[fhctfhat@fterthe
Akeida,[AvrahamStill(had[d[douplef[difficult@hingso
gokhrough.[Wasn'tCkthe[OAkeidaCBndCeverything[khat
preceded[i[@nough?Mo,[@otfinishedjet.Mhis[danfest(d
person,some[lXimes,OmoredthankerribleftrialsCand
tribulations.

SurvivingfheMolocaustldid@ot[guaranteeld[@ersonfhat
heWouldhave[@nl&asyife(fromhen[on.[5omelvere
blessedithfroublefreelives@fterheirferribleldrdeals,
butlhostBadlhanyhoreldifficultiesEb[faceihfhelYears
toldome.

Weldo[hot[know[how[GIdOWorks. (Whyinustive[Suffer
trialsl@nd@ribulationshfhistWorld? dt[Bas[Something o
dolWithnakingis(better[people.[(With[thallenging[s.
Withestingis. (With[preparing[durlSoulsforfheWorld
ofMruth.[Bnd[grobably@lbtthore.

Therelis[@nother@pproachfbl@nswerfheldamelduestion.
Eulogizing[his[wife, CacquiringCalburialCplace, inding &
"shiduch"[@brX¥itzchak@venldemarrying[@agar{Ketura)
are[@llTregular",nundanel&xperiences.[CanCbneWho
spokelfepeatedlyfb[G[d,[@dscendedHar[HaMori'ah,Had@

specialldelationshipith[G[d[Mdan[Quch@[Persondeturn
toBeing[@[hormal"BumanBeing?[ThisEbol$E@Iest, [@nd
Avraham[passedWith[@lying[dolors.[These[dommentaries
pointfofhePasuk,JAnd[Avrahamdeturnfofhelads..."
as[@nlihdicationfhatBeWas[dblefbMcomeBackdownib

earth".

sp If a father insists that his son marry or not marry a
particular woman, the son is not duty- bound to listen to

his father. Meshech Chochma says that we learn this from the

fact that Avraham gave instructions and administered an oath to

Eliezer about a wife for Yitzchak, but did not command Yitzchak

himself on the matter.

Levii2nd Aliya 13 p'sukim123:17:24:9

Thefield, [cave, trees, (etc..become thelawful(possessions
of/Avraham, @fterawhichtheburies/Sara.

[S> 24:1m67)] Avrahamsmowlatlan@dvancedageand
hasbeenblessedgreatlybyGLd.

“AndGdblessedAvrahamBAKOL”, with(everything.

ThelWord[BAKOLScreams[dutlibridxplanation.[And,[Qure
enough,IhereCAreCmany$uggestionsCas[to[Wwhatlthis
extralblessingCbf(BAKOLOs. [{EverytimeOve[$ay[Birkat
HaMazon,Owel[ask[GLd[to[bless[isCas[HelblessedCbur
forefathersd O BAKOL...OMikolO andOKolOareOterms
associatedWithMitzchak@ndMaakov.)
The@umerichlalue@f(BAKOLF2,fhelSamel@s[BEN, Son.
ThisOalludes[Cktokhe[CultimateOblessing[Ckhat[JAvraham
receivedTRisSonMitzchak.

R.Meir[dayshatAvrahamWasBlessedBy[dot[Aaving(d
daughter.OnBvraldBam'sEmel@ndihBisdniqueldircum
stances,WhoouldShelaveltharried? WhatouldBRave
happeneddolher?Onhis[taselitDivasCalbrachalhotio
haveHad[@daughter.

On[thelbtherChand...[R.[Yehudal$ays[thatCAvraham's
extralBlessingasfhatBeDIDHRavelddaughter.Thereli$
evenlanldpinionfhat@is[daughter'sidameWasBAKOL.

RabbilEliezer(MaModail3ayshat[AvrahamOias[blessed
with[thelart/skill/powerCbf[astrology Cand (thatChelwas
consulted®ymoblemenfromfiar(@ndlvide.{[Evenivhen
GIdXoldCAvrahamkhat[CheOwouldCktillChave g Ckhild,
Avraham[desistedBecauselBe[Rad[Seenlih[fhelstarsthat
hevas[hot[goingRohavelthildren.[G[dTexplained"do
Avraham[fhat[itGs[possibledoldise[dboveldne's[Omazal",
and[ihfact, fhatlOkEhelSpeciallquality[df[fhe[dation{hat
willldomefromHim. 58w 5uy PN.[Even(HzraSays(ihfhe

namelofldur(Pages(2"l,[rue, @song@siheyReepihe
Torah.)
R.[himonBarNochaildaysihat[Avraham[Bad[d[precious
stoneithldurativelpowersthatWould[Healdliholgazed
uponl(it.

ThesedastCdwolbpinionsOdentify(BAKOLCas[CAvraham's
prominent[positionlihfhelorld. [MhisftsWith[Ris(dole[ds
"fatherldflthanyldations".

Some[3$uggestthat[Eisav'sChot[$inning[{untilCAvraham
died)@ndMishmael'sltepentance,Both[during[Bvraham's
lifetime@refheléxtral@lessings.

There@relstillldtherl@xplanations.

FromdheWariety [ofCéxplanationsCof(BAKOL, DkCsCquite
clearthatCAvraham'sClniquelktatusChs[the[bnevho
restored[beliefCdInOnedG[d[TotheOvorld[CHid Chot[Cho
unrewarded.[Weldan[Seelih[This{ist[df[Blessings, [@lIThe
differentdinds[df(BlessingsthatldanBeldurs, fheldpiritual
heirsdflBvraham[Avinu.

lIsrael(CenterTT#641 [[#[[page 3(®[[ChayeilSaral5765ssue(Oskaloosa)



Therone majortaskremaining, which/will forge the next
vital(link'infwhat promisesitorbelargreat peoplelandia
great/Chainlof Tradition, is/findingra suitable "shidduch"
forrYitzchak.Everythingnow will'depend upon'Yitzchak.
HowevergreatJAvrahamCwas, JunlessJthereJis1"solid"
continuity, CallowillCbeClost. CTo thisCend, CTAvraham(calls
upon Eliezeritorswear that he will faithfully carryrout his
task, (1that therwill i returniitor]Avraham's/ I family( Jand
hometown, and find arwiferforYitzchak there. AndIthat
Yitzchak Jis inot(torleave(Eretz(TYisrael(i(havinglibeen
consecratedonitheMizbei'achiduringthe Akeida).

Shlishir3rd Aliya 17 p'sukim 124:10 26

Eliezer/(wholis/exclusivelyreferredito/as/"The/Servant", as
opposed to by name) takes( ten/icamels laden/ withi"a
splendidrassortment/ofigoodsiand, ‘travels torAvraham's
hometown. Uponiarrival.lhelties/the camels/upinear the
well, towards(evening,at/ thel time[ that(the[local girls
comelto/draw water. Helasks/G/dto berkind torhisimaster
Avraham. Eliezerrasks foriarsigniiithergirliwho willroffer
himdrink’and @also forhisicamelsshe(willlbe theoneisent
by Gd. Nosooner'had he(finished speaking, 'whenRivka
bat'Betu'ellof’Avraham's/familylarrivesion/the’scene/with
heriwater(containerronlher(shoulder. Eliezer(runs/to her
and asksforia'bitiofiwater. Shelimmediatelygivesthimrhis
filllandthen/draws/water(forrhis'camels. Anxious/to find
outwhethershe was("thelone",[Eliezer waits/ until( the
camels/ have'their( drinkiand( then!presents/ Rivka with
giftsiof(jewelry. (Onithe’one hand, herhas/seenherrkind
naturerand tirelessiactiof chesed; on/the other'hand, he
hasnotleven askedheriwhorsheris.) When(Rivka tells
Eliezer  that/ shelisiindeed from Avraham's/ family and
invites him( tor stay at herhome, hel prostrates himself
before/GId/in/gratefullacknowl ledgment.
sv The Gemara says although Eliezer did not ask properly,
G-d answered him properly. Combining the different
opinions, let's say that Eliezer's actions were borderline
forbidden. Relying on Sgns and Omens is forbidden. Yet
Eliezer's sign was a reasonable test of the girls. But it could
easily have backfired. He was not B'SEDER, but G-d "sent"
Rivka to him. This is viewed as an act of Divine Kindness
towards Avraham Avinu.

When one prays to G-d, he/she might include a request that G-d
accept our prayers as they should be prayed and meant, and not
necessarily as we say and mean them. It is humbling and not a
little upsetting that we sometimes mess up the great
opportunities we have, every single day, to approach G-d in
prayer and then not do a good job of it.

Rvi'i T4thRliva 1126 p'sukim 124:27152

Eliezerralsorsaysralblessingto Gd forCnot_abandoning
AvrahamCorCwithTholdingCDivineKindness fromChim.
Rivkalruns‘homerto tellcherfamilytwhatrhas‘happened.
Lavan({filled with[ulteriorimotives, our’commentaries(tell
us)runsitogreet Eliezer. Thelgoldjewelryladorning Rivka
catcheslavan'sCeye, ;andhe"'graciously"Coffers_Eliezer
hospitality. Eliezerlis servedfood tbutrefuses toreatruntil
his"business"iscompleted.

Eliezerproceedsto(tellthe storyofthisimission. Hetells of

AvrahamandlYitzchakiandofibeing(senttorfind awifefor
Yitzchak.'Whenrherasks for Rivka'sthandronrbehalfrofrhis
master, Lavan@andBetu'el{{commentariespointitoLavan's
pushinghimselfrbeofrerhis fatherras‘anrindicationofla
negative(personalitytrait) @cceptiall@siGd's will.

EliezerCagainCprostratesChimselfCbefore Gidin grateful
acknowledgmentiofithesuccessofthismission.

Chamishi 5wmAliva 115 p'sukim24:93 67

EliezerCgivesimore(gifts_to RivkaCand ‘her_motherCand
brother, (then theyallcelebratewithfood [anddrink, and
EliezerCandChisCpartyCstayCovernight. JinCthe Cmorning,
Elizerrasksrhis(leave. Rivka'sfamily asksthat'sheremain
forcarwhilebutCEliezerrinsistsCon[leavingimmediately.
RivkarisCconsulted_andshe agrees toleave rightraway.
TheyOsend Cher Coff DwithDa0"'maid"C(later Didentified Cas
Devora)andiblessther. {This(blessinghas‘beentepeated
countless times(] to] JewishO bridesC throughoutC the
generations.Ironic,[sCitnot, that-weuse Lavan'stwords
forisuchrarspecialioccasion.) Finallythelentourage(leaves
foriCanaan.

Meanwhile, Yitzchak(having[gonetobringHagarbackto
Avraham)isiinithe Negeviarealandgoes intothefieldto
commune, (beforerevening".(This, wearetaught, wasthe
modelC forl Mincha.)O AsC the RivkalEliezer caravan
approachesfromrardistance, Rivkalsees[Yitzchak, jumps
downifrom(hericamel,(and asks Eliezerr'who thatman/is.
Shercoverstherfacewithlaveil:when(sheris toldthat the
manlistherintendedhusband.

EliezertellsCYitzchakU everything JthatC hasC occurred.
YitzchaktakesRivkaas_hisCwife CandsheJbecomesCa
comforttothim(for theloss ofthisimother. (For(us, shelater
becomesRivkalmeinu.

Rabbi$holom[Gold[8peculates@sHohow@Lgirlldrowing
uplhhe[Aouseldf[Betuell@nd@MavanldandolduicklyldStep
intod0SaralImeinu'sCshoes.OHisOanswer(beautifully
developedih@ShiurIbMhichWeldannotdbGusticeih(do
short[@€@pace)isfhatWasD'vorah, Rivka's[dursemaid,
wholWasRerfeacherl@ndlhfluencelih[fhe[Ways[df(3ara.
D'vorahWasIéftHehindFbrGustfhispurpose.

ShishiSixth Aliya fip'sukim125:111

[P> 25:1q11)] Avraham,havingrsuccessfully provided
forithelcontinuityloftwhatwilllbecomethe Jewish(Nation,
nowLlivesCoutthe remainder_of hisClifeCasCa'private
citizen".[ Hel takes/ for himself awifel named KETURA
(whichiwelaretaught'was'HAGAR)andfathersisix_more
children.HeOgivesCthem[gifts, DbutYitzchak Jremains
Avraham's(exclusive(spiritualtheir. (We(can(reallysaythat
inCsomeways, [otherJpeoplestofithe Jworld Ofollowed
Avraham'slead DinCliving JmonotheisticClives, CbutCthe
Torah'sidefinition/of(Avraham'slineagels(Yitzchak.)

Ondhelquestionof(heldifferenttreatmentéf[Yishmael
(banishment)@ndheldhildrenfrom Ketural{gifts),[RZD
explains[ThatthereCvasCatrucialHifferencebetween
YishmaelClhnd[Ketura'sCkhildren.ClYishmaelCkhallenged
Yitzchak's[Cheritage.[Hel[klaimed[(andOnCkomelways
continues[Iol¢laim)CAvraham'sOegacy.[(When[G[d[told
Avraham[Dosten@o[$ara, Mefold[(RAimToManish@hem,
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BECAUSEIhYitzchakwilllbe[dalledyourlaffspring, your
descentants.[This[pointRad@oBelhade,[@nd@Farewell
partyCandavish[provisions(For[theJourneyouldChot
have[adethe[point.(No[3uch[broblemWwith[Ketura's
children.Mheythade@olduchldlaim.They[diddotldispute
Yitzchak'stble.@Mhey[received(gifts.

Avraham/diesatithe"ripeioldiage"of(175 (actually, this/is

51yearsishortiofithe complete(180thatYitzchakiachievedm
variousreasons/are(giveniforithe"lost"/5/years). His was/a

graceful,'good, andfulfillinglife (despite the tough/times

he'had). Helis/buried inithe Cave of(Machpela, where he

hadrburiedSara.BothYitzchakiand Yishmael/take care(of
theiburial. TheTorah/implies/that/Yishmaelthadrepented

hisiwaysand hadbecome righteous. What/greaterjoyfor

a/father!

GidblessesYitzchakafter/Avraham's/death.

Fromthe fact that Avrahamtook Ketura only after Yitzchak was
married, the Baal HaTurim says that this is the proper thing to
do - Marry off your children, before you yourself remarry.

Sh'vi'ic7th Aliya 7p'sukim 129:12(18

[P> 25:12007)] ThelCdescendants_of Yishmael_are now
enumerated. Yishmaelris identified fully asi the son of
AvrahamrandHagar/ the Egyptian maiden of’ Sararwho
bore(Yishmael "tolAvraham".(This(is'quite(parallel to[the
descriptionjof Yitzchak's /"connection"('to/Avraham[as
statedlin/the'beginning of nextiweek's/sedra. This'might
furtherfindicate Yishmael's T'shuva'inthisilater years.)t/is
noteworthy that(Yishmaell fathered twelve sons, ot like
Yitzchak,  butlike Yaakov. Note[ that both Nachoriand
Yishmaelrhad their 12 (descendants before werdid (so/to
speak). This/indicatesatougherlifeforthe Jewishipeople
(something(thatthasbeeniborneloutioveriandioveriagain
in‘Jthecourselof( 1Jewish History, right upitolicurrent
events).

Yishmaelidiesiat'therage of(100/and(30rand 7 years. The
wordingin(theTorah{seemingly) purposelyparallelsithat
whichOwasused toCdescribe Sara's_lifespan, afurther
indication(perhaps)Cof _the Jchangefor Cithe Ubetterin
Yishmael. Rashilsays that/the age ofYishmaelisiincluded
torhelpusicomputertherchronologyrof Yaakov. Therlast3
p'sukimare(reread foritheMaftir.

Haftara (131 p'sukim TMelachim aier 1:1/31

Thersedra tellsCof theCagingrAvraham[andhistaskCin
providingforthecontinuityofrhisbeliefs throughrhisson
Yitzchak{evenrthoughthere Wwereother‘potentialcheirs).
TheHaftaralparallelsithisthemebytellingmusiofitheraging
KingDavidwithimanypotentialcheirs, (providing ‘thatrit
would(berhisrson Shlomowholwouldbelthe nextlink(in
therDavidic[line. This, fulfillmentCofCalpromise maderto
Shlomo'simother, Batshevamsimilartothe promisemade
toSarathatthersonwouldinherit. Thestarting(pointsiare
AvrahamrAvinufandDavid'Hamelech. Butmomatterrhow
strongtheir(personalities:were,thechainfendswiththem
unless_thenextgenerationCisCasCstrongasCaCYitzchak
Avinu/anda'ShlomorHamelech.

from page 32

ARSHAK'IX -

Well, litlisn't from(page (3 lin this[PDF ffile, (but it(most [definitely [is [dn [page(3 lin
thelhardcopyof Torah Tidbits.

400 silver[pieces[that[Avraham (handed[overfo [EFRON [{pencil ==1PARON,
spelledthe Same(as(EFRON).

Avraham(dame foleulogize[Sarahland[tolcry.[\V'LIVKOTAHis lwritten [with (&
small KAF. [Therelit[is, [inderthe[pencil (T1arsmall(kaf,[a.k.a. [a[demitasse
spoon.

Gld[blessedAvraham [BAKOL. (There lis[an(dpinion that [this (blessing lincluded @
preciousgem thathad miraculouscurative powers. That's iflunder the B"H.

Eliezer'sisearch lisrepresented@lcouple of times.

There's[a[speechBubblewith[d[chainlin(it, standing for[VAYOMAR, [and [he
(Eliezer)said, which is read with [@[SHALSHELET((chain).

BARUCHIHASHEM was [said by Hliezer.

Thenlthere(is[Dakva’'s[scenelof[Rivkalat[the well [{spring) Watering [Eliezer’s
camels.

Therelisloneldfithelgoldrings [Eliezer[gaveto Rivka.

The[Xed [dutlturkey(platteris [Bliezer's refusal to [€at [before he had [completed
“business”.[Good [ thing, becauselLavan [had[ poisoned[the[food[ {poison
symbol).

CHUPATs for[Yitzchak'simarriage [to [Rivkal{also[Avraham’s to [Ketura).

Giftfor [Rivkaland [her [family,[and [Avraham'sLgifts[to[the ¢childrenof[the
“PILAGSHIM”.

Thelword[TEREM(appears(8ltimes(intheTorah, twicelin[ChayeilSara((Terem
logo).

Thelbottle of  NEVIOT [Water [is[ for[ the[ sound!dlike  of[ the[first[born[of
Yishma'el.

Twoldots [form(a(SH'VATTthislis[@lsound!alike(for[@lgrandson of (Avraham'slvia
Ketura.

Animals|&ichair? [are from haftara.
Andlthatlleave 3 elementsunexplained [Tthey become Mriddles

THE JERUSALEM INSTITUTE OF JEWISH LAW
- Rabbi Emanuel Quint, Dean

Lesson#257+ 1 he Paid Baileepart1

We embark now on a new topic, that of the paid bailee. What is
apaid bailee. He or she is someone who takes an object from the
owner and will watch the object and be paid for doing so. An
example would be when oneis at an airport and wishes to check
his bags while he goes out for lunch; or one placesa fur coat in a
fur storage for keeping. In both instances the person who
watches over the bags or fur coat isapaid bailee.

It can be stated:

(1) The paid baileeisliable for any loss, damage, destruction, or
any other non-return of the object asit was delivered to him, if it
was due to his negligence. Thisis close to destroying the object
willfully (for which heisliable) since the owner is relying upon
him for the normal protection of the object.

(2) He is liable if the object was lost by him or if it was stolen
from him. This holds true for theft as distinguished from armed
robbery; the latter is classified under force majeure. This holds
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true even if he guarded the object in a normal manner and was
not negligent.

(3) Heisnat liable for loss, destruction, or any other non-return
of the object asit was ddlivered to him if dueto force majeure.

(4) He is liable for the non-return of the object no matter what
the reason, if he uses it, since any use by a paid bailee is
unauthorized, including if the object "dies’ while heisusing it.
A lessee or aborrower isnot liableif the object that he rented or
borrowed "dies’ whileit is being used for the purpose for which
it was rented or borrowed. For example, if the lessee rents a car
from A-plus Car Rental Agency and while heisdriving itin a
normal manner the engine ceases to function through no fault of
thelessee, thelesseeisnot liable.

(5) The bailee is not liable to the owner for loss, damage,
destruction, or any other non-return of the object entrusted to
him if the owner was present and working for the bailee (even in
an unrelated job) when the bailee took possession of the object.
Thisistrue even if the owner was not working for the bailee at
the actual timethat the object waslost even by the negligence of
the bailee. However, the bailee is liable if he intentionally
damages or destroys the object.

The best way for the bailee to prove his non liahility is to
produce witnesses who can testify that the object was destroyed
in a manner that would exonerate the paid bailee from liability;
For example, witnesses testify that an electrical fire broke out
because of negligence of the electric utility doing repair work in
the neighborhood, and the fire spread to the home of the paid
bailee, which fire destroyed the entrusted object. If there are
witnesses to the event the bailee must produce the witnesses.

If there are no witnesses to the event, the bailee may take the
bailee's oath. There are three oaths invol ved.

(1) The bailee takes an oath that the object is not in his
possession because it was lost by force majeure, and details the
type of force majeure. This prevents the situation wherethe paid
bailee claims that the object was lost through force majeure
when in reality he il hasthe object in his possession.

(2) The baileetakes an oath that he was not negligent in bringing
about the loss of the object, nor was it lost by him, nor was it
stolen from him. In all these situations he would be liable to the
owner.

(3) The bailee takes an oath that he did not make unauthorized
use of the object. If he had made unauthorized use, he would be
liable no matter what the cause of the loss, including force
majeure.

In the case of a paid bailee, the payment to be made by the paid
bailee to the owner is the value of the object at the time that the
object was lost or stolen or when the paid bailee was negligent.
The bailee is not liable for the care of the object until he enters
upon the role of abailee.

According to most opinions, all that is required to establish the
legal relationship of owner and paid bailee is a simple meeting
of the minds as seen through the discussion between the owner
and the proposed paid bailee to make the latter person a paid
bailee, or as sometimes seen through their actions. There is a
second opinion that holds that mere agreement is not sufficient
to establish the owner/paid bailee relationship. According to this
second opinion, the proposed bailee does not become a paid
bailee unless there is also performed an act to the object that
would have been an act of acquisition had the object been sold
from the owner to the proposed bailee.

Payment to the Bailee

The big difference between the unpaid bailee and the paid bailee
isthat the latter is paid to become a bailee. The payment may be
made in advance, or may be made as the guarding of the object
continues, or may be agreed to be paid at the termination of the
term of the bailee's role, or there may be periodic payments, or
in any method agreed upon by the parties. The payments may be
by money payment or "payment in kind" in lieu of money.

There are various ways in which payment in kind may be made.
It may be that the owner states that he will do a favor for the
baileein return for the bailee guarding the object for a specified
term; it may be for a favor already performed by the owner for
the bailee. It may be that the owner forgives the bailee a loan
inconsideration of the bailee guarding the object, or extends the
time for payment; it may be the owner's promise to make a loan
to the bailee if he will guard the owner's object. This last
agreement constitutesillegal interest for the owner who will get
his money back and will also obtain the benefit of the guarding
of his object by the bailee/borrower. Nevertheless, the bailee
must guard the object. It may bethat the owner will publicizein
his newspaper the activities of the bailee, or obtain for the bailee
an audience with an important person. Or it may be that the
owner performed an act on behalf of the bailee that the Torah
required him to do, such as to save the bailee while he was
drowning. It may be that the bailee commenced the guarding as
an unpaid bailee but then the owner did something for the bailee,
such as giving the bailee a gift. Anytime that the owner, whether
explicitly or by inference, does something for the bailee in
return for the bailee guarding the object of the owner, the bailee
isapaid bailee.

A broker, a buyer's representative who is paid for each purchase
by the storekeeper, or a salesman who holds the owner's object
for sale and isto be paid for sdlling it, is a paid bailee while the
object isin his possession.

Reuven takes an object from a seller to show to Shimon, and if
Shimon likes it, Reuven will purchase it as a gift for Shimon,
and if Shimon does not like it, Reuven will return the object to
the sdller. Shimon does not like the object; Reuven becomes a
paid bailee from that timeuntil he returnsthe object to the seller.

Partnersarein therole of apaid bailee oneto the other.

A person hired as a helper in a household is a paid bailee for the
owner's objects if the duties include taking care of the owner's
objects.

A lender who halds collateral for the repayment of the loan is
deemed a paid baileeregarding the collateral.

The subject matter of this lesson is more fully discussed in
volume VIII chapters 303 of A Restatement of Rabbinic Civil
Law by E. Quint. Copies of all volumes can be purchased via
email: orders@gefenpublishing.com and via website
www.isradbooks.com and at local Judaica bookstores.
Questionstoquint@inter.net.il

MEANING IN MITZVOT by Rabbi Asher Meir

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir'sMeaning in Mitzvot on Kitzur Shulchan Arukh

Laws of Acquisitions (part 4)
AcquiringLand

Recent columns have discussed the inner meaning of the laws of
acquisitions according to the Chasidic commentary of Rav
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Natan of Bredav in Likutei Halakhot. In honor of Chayel Sarah,
in which Avraham Avinu buysthe field and cave of Machpelain
Hevron, we will present Rav Natan's insights on the laws of
acquiring land.In particular, Rav Natan explains why money is
effective in acquiring land, even though it does not effect an
acquisition of chattels.

Toreview, themain insight of Rav Natan isthat commerceisan
important instrument of Providence, as it helps to channd
material itemsto those individuals who can best help them fulfill
their Divine mission. In order for commerce to fulfill this role,
good information is essential, so fair dealing is an indispensable
part of business.

It isalso essential that there be a consciousness of this objective;
thus, the main kind of acquisition is raising up the object,
symbolizing the fact that the object attains spiritual ascent
through the transfer. Likewise, mere verbal agreement doesn't
effect a transfer of ownership because the buyer hasn't yet
demonstrated his commitment to the object by a concrete act of
kinyan (acquisition). In this same vein, according to Torah law,
giving money effects an acquisition because obtaining money is
the ultimate elevation; it gives the person not a particular object
but rather an abstract power to further God's providence, through
charity or through any other acquisition. But the Sages were
compelled to annul thiskind of acquisition because in mankind's
current fallen state, following the sin of Adam and Chava and
the expulson from Eden, money is often acquired for no
particular goal at al, but merely for the sake of mindless
acquisitiveness.

Now let us begin our presentation of Rav Natan's explanation of
amoney acquisition of land. Rav Natan points out that the curse
of man is intimately connected with the curse of the earth. (See
Bereshit 3:17-19.) This curse includes al material redlity;
mankind and matter alike were exiled from ther proper
relationship by the sin of man, and anything we do to redeem the
fallen state of mankind and matter helps reverse this mutua
curse.

But as we have explained in other columns, even though the
curse of the earth also includes other kinds of matter, our
connection to earthly possessions, to earthliness, is primarily
signified by our connection to the earth itself.

By the same token, our ability to elevate earthliness to God's
service is primarily manifested in elevation of the earth. For
example, in terms of production, which is prior to commerce,
Divine providence is evidenced by al kinds of industry, but
most powerfully by agriculture. (This is emphasized by the Sefer
HaChinukh.)In terms of commerce, which Rav Natan explainsis
a continuation of the "repair" effected by production, this repair
ismost powerfully evidenced by buying land itsdlf.

Let uscast thismystical ideain practical terms. We have already
explained that acquisition is most elevating when the buyer
creates a psychic connection with the object and intends to use it
in God's service. It is most degrading when the buyer is
alienated from the object and obtains it for the sake of mindless
acquisition.Perhaps Rav Natan is implying that buying land
creates a much more powerful psychic connection than buying
chattels. People do trade in land, but it isnot as easy as trading
in merchandise and the connection to land tends to be much
more permanent and committed.

| believe that thisinterpretation has support from the gemara. As
an example of the unique power of land, Rav Natan cites Rebbe
Elazar who asserts, "Anyone who doesn't have land is not called
'man' (adam)" (Yevamot 633). Yet later on the same page, Rebbe

Elazar himsdlf asserts, "Working the land is the most degraded
of al occupations'. Tosafot explain that thefirst statement refers
to someone who buys land for his own dwelling and sustenance,
while the second refers to someone who merely works the land.
We seethat the kind of land purchase idealized by Rav Natan is
the kind where the owner creates a lasting and vital connection
with theland.

Following the precedent of Avraham Avinu in our portion, we
should acknowledge that for the Jewish people, a truly lasting
and vital connection with theland is possible only in the land of
Isradl.

Pleaselhote:

The manuscript for Meaning in Mitzvot on the Kitzur Shulchan
Arukh is in its final stages of preparation. The book will be
distributed IY"H by Feldheim. There ill might be an
opportunity for anyone who would like to make a dedication or
otherwise be a partner in the publication of the first printing of
the book. Please contact Rabbi Mer by email:
mail @asherandattara.com

Rabbi Meir authors a popular weekly on-line Q&A column,
"The Jewish Ethicigt", which gives Jewish guidance on everyday
ethical dilemmasin the workplace. The columnisajoint project
of the JCT Center for Business Ethics, Jerusalem College of
Technology - Machon Lev; and Aish HaTorah. You can see the
Jewish  Ethicist, and submit your own Qs —
www.jewi shethicist.com or www. aish.com

M | SC section - contents:

[1] Vebbe Rebbe

[2] Touch of Wisdom; Touch of Wit
[3] Candle by Day

[4] From Aloh Naaleh

[5] MicroUlpan

[6] Torah from Nature

[7] From the desk of the director

[1] From the virtual desk of the OU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Ingtitute for Advanced
Jawish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisradi zt"l,
to prepare rabbanim and dayanim to serve the National
Religious community in Isragl and abroad. Ask the Rabbi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Isragl Center. The following is a Q&A from
EretzHemdah...

Q Can one use a door-knocker, not an eectric or musical door
bell, on Shabbat? If it is forbidden, what is the nature of the
prohibition?

A Theissueis rabbinic, and is related to the fear that one may
come to fix a musical instrument, which would be a violation of
makeh b'patish. The source for the general issue is the mishna
and gemarain Beitza 36b about not dancing or clapping for fear
he might fix an instrument. Let's see how this relates to your
guestion about anon-musical instrument.
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The gemara at the end of Eruvin (104a) tells that Ulla scolded
one whom he heard knocking on a door on Shabbat. Rava
judtified the knocker, saying that the problem is only if one
made a "sound of song." The extent of what is considered song
becomes a little clearer asthe gemara proceeds. The gemara asks
on Rava from a baraita that allows one to set up an apparatus
that drips water to make a sound only for the needs of the sick.
The gemara assumes at first that the sound was noise to wake
someone up, which we see is normally forbidden. It deflects the
proof, saying that the dripping water created a calming sound
that puts people to seep.We see from the deflection of the proof
that "the song" doesn't need to be a real song but includes any
sound made for its pleasantness (see Rashi, ad loc). In
summary, it seems then that according to Ulla, knocking on a
door in any form that he intends to make a noise is forbidden,
whereas according to Rava, it is permitted unless the noiseis at
least marginally musical. Like whom do we pasken?

Although the Y erushalmi seems to concur with Ulla's approach,
the Rif (Eruvin, ibid.) and the Rambam (as the Beit Y osef, OC
338 infers from a few sources) accept the lenient opinion of
Rava. The Beit Y osef introduces the Agur's compromise opinion
that it isforbidden to make sounds only with an instrument that
is made for the purpose of making any sort of sound even if it is
not musical. The Beit Yosef is puzzled by this opinion, as it
appears too lenient for Ulla and too strigent for Rava. He
suggests that it iswithin the camp of those who accept Rava, but
that if it is a noise-making instrument, we need to be concerned
that he will useit for music. Music apparently includes keeping
abeat, aswefind in the original example of clapping (Beitza 36;
see Shemirat Shabbat K'hilchata 28:35).

Although the Shulchan Aruch does not bring the Agur's
compromise as halacha (338:1), the Rama (ad loc.) does. Thus,
according to the Rama, although one may bang with hisfist on a
door with the intention to make noise (as long asiit is not to a
beat), he may not do so with a door-knocker, which is made for
that purpose.Thus, it is permitted for Sefardim to use a
door-knocker (see Yakut Yosef, ad loc.:12) and forbidden for
Ashkenazim (Shemirat Shabbat K'hilchata, ibid.).

Certainly, the situation is even more problematic if thereis some
sort of more musical bell, even if it is not dectrically activated,
which isforbidden even for Sefardim.

However, thereisroom for leniency in the following case. If one
has bells that chime whenever one opens adoor and neglected to
remove them before Shabbat, then the custom is to alow oneto
enter the house despite the knowledge that he will thereby
produce the problematic sound. This is based on the Magen
Avraham (338:1and 301:35) who says that one can move
curtains or clothes with little bells attached to them if he does
not have intention to make the noise. The Mishna Berura 338:6
(see aso Biur Halacha ad loc.) explains this opinion and allows
following it in a case of need, for example, if it is the only way
into his house. In the case of bells on the adornment of a sefer
Torah, there are authorities who are lenient because of the
mitzva involved (see Mishna Berura, ibid.), and each shul
should follow its minhag and the ruling of itsrabbi.

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly
parsha sheet published by Eretz Hemdah. You can read this
section or the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version) or
Subscribe/Hebrew (for the hebrew version). Please leave the

subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

[2] ArtScroll Series Mesorah Publications Ltd.

A TOUCH OF WISDOM A TOUCH OF WIT
by Shmuel Himelstein

R' Simcha Bunim of P'shischawould say:

"A person should always have two pockets in his clothing. In
one pocket he should have a dip of paper upon which iswritten,
'For mewastheworld created' (Sanhedrin 38a), and in the other,
'l am but dust and ashes' (Bereishit 18:27)."

Shmuel Himelstein has written a wonderful seriesfor ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A
Touch of Wit; and" Wisdom and Wit" — available at your local
Jewish bookstore (or should be). Excerpted with the permission
of the copyright holder

(3] Candle by Day

We must learn to distinguish where "well-done" ends and
"overdone" begins. - From A Candle by Day by Rabbi Shraga
Silverstein

4 CHIZUK and IDUD
(for Olim & not-yet-Olim respectively)

This week's parsha opens with Sarah's death in Hebron and
Avraham's negotiations to purchase a burial plot for her there.
Why does the Torah describe these negotiations in such great
detail? Do we really need to know that Efron, the owner, was a
charlatan, that he at first offered it as a gift and then demanded
an inflated price of 400 silver pieces?

Harav Shmuel Mohliver answers that the Torah is teaching us
that when it comes to redeeming theland of Isragl, we mustn't be
put off by the price. We must be prepared to pay even more than
the "market value' to obtain every possible granule of this holy
land. That's how dear itisto us.

Sometimes you can't appreciate a Dvar Torah unless you know a
little about its author. Harav Mohliver was one of the few
Rabbanim in 19th-century Europe to join secular Zionists in
founding the Chibat Tzion movement. Though he certainly
didn't identify with their views on Jewish life, he was willing to
pay any "price" for Eretz Yisrad. As Rav of Bialystok, he
attended a special conference in Lemberg, Galicia, convened to
deal with the fate of the tens of thousands of Jews who had fled
across the Russian border to Galicia following the pogroms of
1881. He suggested that the refugees be diverted to Eretz
Yisrael. In 1882, he went to Paris to meet the young Baron
Edmond de Rothschild and convinced him to help the struggling
settlersin the Holy Land. It wouldn't be at all surprising to learn
that he shared this Dvar Torah with Rothschild.

May we merit to emulate hislove of Eretz Yisrad and thus merit
its complete redemption speedily in our days.

Joel Rebibo , Beit El
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(5] MicroUlpan

Bdieve it or not, there is an official Hebrew word for internet,
although you've probably never met anyone who uses it (or
knowsit): MIRSHETET

6] Torah from Naturee CAMELS

In honor of the camels that Avraham sent with Eliezer, the ones
that tested Rivka's qualities of Chesed and kindness......hoofed
(but not split) ruminant (that's a cud-chewer) of the family
Camdlidae ... three genera, the true camels of Asia; the wild
guanaco and the domesticated alpaca and Illama, al of South
America; and the vicufia, aso of South America. The two
species of true camel are the single-humped Arabian camel, or
dromedary, and the two-humped Bactrian camel of central
Asia... The humps are storage places for fat... range in color
from dirty white to dark brown and have long necks, small ears,
tough-skinned lips, and powerful teeth, some of which are
sharply pointed. The came uses the mouth in fighting.
Adaptations to desert life include broad, flat, thick-soled cloven
hoofs that do not sink into the sand; the ability to go without
drinking for several days (up to 10 days) — or longer if juicy
plants are available; and valvular nostrils lined with hairs for
protection against flying sand. Camels can close their nostrilsin
sand storms, leaving only tiny openings for breathing. Their
eyes are protected by two sets of long lashes and an extra very
thin eydlid to allow then to cover their eyes and still "see" where
they are going. Horny pads help to protect the chest, knees, and
thigh joints against injury from the hard surfaces on which the
camel sleeps. Strong camels can carry 230- 270kg and cover
almost 50km aday. A light, fleet breed of dromedary is used for
riding and not for bearing heavy loads... Gestation lasts about 13
months and the female, while standing, gives birth to a single
young... One and two humped cames can cross-breed and
produce fertile offspring... Bactrians are endangered... a camel
can drink over 100 liters of water in 10 minutes...

[71 Divrei M enachem

Parshat Chayel Sara describesthe quest for awifefor Avraham's
son Yitzchak, following the death and burial of Sarah. Avraham
instructs the eldest servant of his house, Eliezer, to search for a
bride but "not from the daughters of the Canaanites among
whom | dwell" (B'reishit 24:3).

The commentators find it hard to understand why Avraham
made such a strong distinction between the Canaanites and the
inhabitants of Aram Naharayim in Babylon. For the Abarband,
they were al equaly idolatrous. Other commentators are
confused asto why Avraham's prohibition should have included
such "good" local dwellers as his close associates Aner and
Eshkal.

Perhaps the Canaanites were especially notorious for their
abominations (cf. Vayikra 17:27) or perhaps such intermarriage
would have precluded later expulsion of this people from the
Land (Luzzato). Bringing back a wife from distant parts would
also have the advantage of limiting the greater possihilities of
assimilation associated with alocal marriage.

Nechama Leibowitz notes, however, that what really counts in
the selection of a wife is her character. When Rivka attends to
every little detail of drawing water for ten camels and
adequately "replaces' Sarah in her tent, then we know that it is
always worth the arduous search to gain awoman of valor.

Shabbat Shalom, Menachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

Mikdash Mikva'ot - Ritual Baths (I11)

Most of the spring water conveyed by agueduct to the Beit
HaMikdash flowed into holding tanks and was allowed to stand
for a period of time to let mud and other impurities settle. Then
the water was piped to a central tower called a castellum. Since
the water in the agueduct was not pressurized, the water level in
the castellum could not be higher than that in the agqueduct from
which it came. From the castellum, the water flowed into
smaller tanks that fed into a system of pipes which distributed
the water throughout the Mikdash. However, other pipes led
directly from the aqueduct to the Mikvaot thereby
circumventing the waiting tanks and the castelum. The Beit
Y osef quotes R. Shlomo ben Aderet (Rashba) as saying that the
water from the aqueduct flowed directly into a central tank and
from there "underground pipes made of a material not
susceptible in ritual impurity" distributed the water to the
Mikvaot. According to the Rashba, this central tank received its
water directly from the agueduct without any interim holding
tanks, and as fast asthe water flowed in, it flowed out toitsfina
destination (Note Tur, Yoreh Deah, Hil. Maayan U'Mikva 201,
Beit Yosef). The water passed through pipes which had no
receptacles, impediments, encumbrances or traps where water
might collect and thereby invalidate the Mikvaot. This water
was considered "natural water" and therefore suitable for ritual
immersion. (In Bayit Rishon, King Solomon "made a molten
sed" which "stood upon twelve oxen... and the sea was set upon
them from above..." [Meachim Alef 7:25]. This “sea’ of
cast-molten-copper served as a reservoir for water, which was
poured into ornate smaller wheeled lavers used by the Kohanim.
But another Biblical source notes that...”the sea was for the
Kohanim to wash in” i.e, to use for immersion (Il Divre
Hayamim 4:6). But purification in waters in a closed vessdl
presents insurmountable Halachic difficulties The Radak (R.
David Kimhi, 1160-1235CE), basing himself on a passage from
the Yerushalmi (Yoma 3:5), postulates that the legs of the oxen
were hollow and that the aqueduct water circulated through
them coursing into the "molten sea" and draining out through the
hollow legs of other oxen, thus insuring a constant fresh supply.
This constant water circulation turned King Solomon's "molten
sea" into a Halachic Maayan. The Y erushalmi quoted by Radak
is the same source which Rashba, noted above, based his
hypothesis).

The intent of the construction workersin building avalid Mikva
iscrucia. The Mikva must be built with theintention that it isto
be used asa Mikva— for ritual purification only - and not merely
for hygienic purposes. Many Mikvaot are constructed without
drainage, and this lack of drainpipes is considered a major
Halachic difference between a Mikva and an ordinary bathtub
by some authorities. These authorities postul ate that the lack of a
drainpipe signifies that the Otzar HaMayim Mikvareservoir and
the Mikva immersion pool are truly Mechubar Lekarka —
"attached to the ground"; a factor of vital importance to the
Halachic validity of a Mikva. Nevertheless, there are Mikva'ot
built with a drainpipe in the Mikva immersion pool. For thee
Halachic validity of these Mikvaot, it is essential for the
workmen, while positioning the drain pipes, to have the
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intention of connecting them to the ground so that it is
impossible to dismantle them. Also it must be impossible to
remove the unplugged bung completely; the plug is an integral
part of the plumbing system. The authorities that countenance
building Mikvaot in this manner posit that these "mental
precautions' are sufficient to insure that these Mikvaot are
considered Michubar Lekarka and thereby fulfill the Halachic
requirements. The Otzar HaMayim and the Mikva immersion
pool have to be cleaned periodically. Where there are no drains,
the water is siphoned out or removed with buckets. The water
must be totally removed and the interior of both structures
thoroughly cleaned and dried. Then the Otzar HaMayim is
refilled with at least 40 Se'ah of "natural water" and "ordinary"
water added as needed.

The Mikvaot above Sha'ar HaMayim (Water Gate) and the Beit
HaParva, the Azara chamber where the hides of the sacrificial
animals were salted, were for the use of the Kohein Gadol on
Yom Kippur. Aside from Yom Kippur, we do not know how
these two Mikvaot were utilized the rest of the year. While the
number of Kohanim who served in the Mikdash on any given
day might not have reached “the 700 ministering priests’
referred to in the Letter of Aristeas (95); the number serving
unquestionably did reached into the hundreds. Before their daily
Avoda, all these ministering Kohanim had to immerse in the
underground "immersion chamber" accessible by tunne from
the Beit HaMokeid (the Mikdash hostel for Kohanim). A Kohein
"would go out and go along the passage that led below the Bira
(the Bayit?), where lamps were burning here and there, until he
reached the immersion chamber" (Tamid 1:1). To service the
large number of immersing Kohanim, the "immersion
chamber"had to contain numbers of smaller "immersion pools'
or possibly one very large one. These spring- fed "immersion
pools' received a steady flow of fresh water from the agueducts,
and since they had drains, there was a constant movement of
fresh water entering and "old" water draining out. And, as a
matter of fact, halachically,these "purity pools’ in theimmersion
chamber weren't Mikvaot at al. These "purity pools' were
considered Maayanot, fountains of "living water" which are
even more efficacious for purification than Mikvaot! (Note
Mikvaot 1:1,7,8. E.g. a Zav, a man suffering from gonorrhea,
must "immerse his garments and his flesh in Mayim Chayim"
i.e, fresh Maayan running water for his fina purification
(Vayikra 15:13). In the Zav's case, an ordinary Mikvais simply
not efficacious.) "If the Kohein Gadol was old or weak, they
prepared for him hot water which they poured into the cold
water to lessen the cold... (Yoma 3:5). And on Yom Kippur,
"lumps of wrought iron were heated up on the Eve of Yom
Kippur and thrown into the water to warm it up..." (Yoma 34b
end). Our sources do not note if the subterranean purity pools,
utilized by the other Kohanim, were heated in any way.

Picture the Kohanim in Beit HaMokeid rising well before dawn
and dlipping on robes. White linen Bigdel Kehuna (priestly
garments) in hand, they sowly descend a winding stairway that
leads into a chilly torch-lit tunnel extending to a vaulted,
spacious hall containing bathroom facilities and the priestly
"purity pool".Standing next to the pool, the Kohanim remove
their robes, perhaps handing them to Levite attendants, walk
down the right side of the stairs, and immerse in the freezing
water. Asthey emerge purified, they shiver asthey climb up the
left side of the stairs. They are careful not to touch the other
Kohanim descending on the other side (note Shekalim 8:2).
After they warm themselves near a waiting fire, they don their
Bigdel Kehuna, proceed to Beit HaMokeid and await the arrival

of the Memuneh, the kohen-superintendent. The day's Avoda
will soon begin.

Catriel is in the process of writing a book: The Temple of
Jerusalem, A Pilgrims Prospective; A Guided Tour through the
Temple and the Divine Service

Towards Better Davening and Torah Reading
Couple of fine-tuning pointsfrom Chayei Sara.

Look at B'reishit 24:27. VAYOMER (and he said - Eliezer, that
is): BARUCH HASHEM... Blessed is G-d, the G-d of my master
Avraham...

Now look at 24:31. VAYOMER (and he said, this time it's
Lavan), BO B'/RUCH HASHEM... Not BARUCH, but B'/RUCH.
With a SH'VA under the BET. Lavan said to Eliezer: Come, the
blessed of G-d, why stand outside...

B'RUCH HASHEM means the BARUCH of HASHEM.
B'RUCH isanoun. BARUCH is a verb.

A computer search of Tanach for BET-REISH- VAV-CHAF
HASHEM resulted in 27 finds (of which, only 5 are in the
Chumash), 25 of them are BARUCH HASHEM. The only two
people called BRUCH HASHEM are Eliezer (by Lavan) and
Yitzchak (by Avimelech). [Both Lavan and Avimeech had
ulterior motives in their dealings with Eliezer and Yitzchak
respectively.]

Keeping to the same perek, look at 24:51 and 24:67. You will
find the similar words UT-HI and VA-T'HI. In 24:51, Lavan
(and B'tu'dl) say to Eliezer: Here is Rivka before you, take (her)
and go, and she will be awife to the son of your master, as G-d
has spoken. UT-HI, future tense. T'HI = she will be. The
conjunctive VAV switches from a VAV with a SHVA to a
SHURUK (which also changes the SH'VA under the TAV to a
NACH from aNA, tojoin the SHURUK in the syllable UT.

But in 24:67, Yitzchak took Rivka, and she became (past tense)
his wife... The VAV at the beginning of VA-T'HI is a VAV
HAHIPUCH, a VAV that switches the tense of T'HI from future
to past. The SH'VA of the TAV stays NA.

Parsha Pix

400 silver piecesthat Avraham handed over to EFRON (pencil =
IPARON, spelled the same as EFRON).

Avraham came to eulogize Sarah and to cry. V'LIVKOTAH is
written with a small KAF. Thereit is, under the pencil - a small
kaf, a.k.a. ademitasse spoon.

G-d blessed Avraham BAKOL. There is an opinion that this
blessing included a precious gem that had miraculous curative
powers. That'sit under theB”H.

Eliezer’'s search is represented a couple of times. Theres a
speech-bubble with a chain in it, standing for VAYOMAR, and
he (Eliezer) said, which isread with aSHALSHELET (chain).

BARUCH HASHEM was said by Eliezer.

Then there is Dakva's scene of Rivka at the well (spring)
watering Eliezer’ scamels.

Thereisone of the gold rings Eliezer gaveto Rivka.

The Xed out turkey platter is Eliezer’s refusal to eat before he
had completed “business’. Good thing, because Lavan had
poisoned the food (poison symboal).
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CHUPA isfor Yitzchak’s marriage to Rivka (also Avraham’'sto
Ketura).

Gift for Rivka and her family, and Avraham's gifts to the
children of the“PILAGSHIM”.

Theword TEREM appears 8 timesin the Torah, twicein Chayel
Sara(Terem logo).
The bottle of NEVIOT water is for the sound-alike of the first
born of Yishma'd.

Two dots form a SH'VA - thisis a sound-alike for a grandson of
Avraham's via Ketura. Animals & chair? are from haftara. +3
PPPs.

TTRIDDLES...

are Torah Tidbits-style riddles on Parshat HaShavua (sometimes
on the calendar). They are found in the hard-copy of TT
scattered throughout, usually at the bottom of different columns.
In the eectronic versions of TT, they are found al together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double
prize a CD from Noam Productions and/or a gift (game, puzzle,
book, etc.) from Big Deal

Last issu€ s(Vayeira) TTriddles:

[1] TTriddle connection between Yitzchak and histonsils
[2] Indicates that the Greek capital isvery hot

[3] For sure, the free-loan society of 1948 islike the nation
[4] Avraham, Y aakov, Y ehuda - to whom?

[5] Avimelech'sgrand gesture

[6] Avimeech'shousehald,Y osef's brothers, and who?

[7] He offered it; he asked for it

And the envelope, please...

[1] And the boy (Yitzchak) grew, VAYIGAMEIL, and he was
weaned - says Rashi, at 24 months. Theword VAYIGAMEIL is
unusual enough to prompt a search. One other occurrence of the
same spelling but not the same vowels. VAYIGMOL, referring
to the staff of Aharon that produced almonds. SH'KEIDIM,
Hebrew for almonds, is also the word for tonsils.

[2] In the description of the heat of the destruction of Sedom, the
word KIVSHAN (furnace) is used. Targum Onkeles for
KIVSHAN is ATUNA, the Hebrew for Athens, Greece's capital.

[3] For sure= BETACH, free-loan society = GEMACH, 1948 =
TASHACH (the year 5708), like the nation= K'HAAM.
Rearrange the letters of each Hebrew word and you get TEVCH,
GACHAM, TACHASH, and MAACHA - the four sons of
NACHOR by his pilegesh REUMA.

[4]VAYIGASH, and he approached. Avraham approached G-d,
so to speak, to argue on behalf of the people of Sedom. Yaakov
approached Yitzchak a couple of times and the well covered
with alarge stone. Y ehuda approached Y osef.

[5] Play on words. 1000 = a grand. His grand gesture was to
give Avraham 1000 silver pieces.

[6] VAYIR'U HAANASHIM, and the people were scared. This
phrase appears in Tanach only four times. Avimelech's
household was scared when Avimelech told them all that

happened (G-d'swordsto him in adream, etc. ). Y osef'sbrothers
were scared when they found their money in the sacks of food.
And Y ona's shipmates were scared when Y onatold them that he
was a Jew and what was happening was G-d's doing. The phrase
is repeated when Yona was tossed overboard and the sea
calmed. That put the fear of G-d in them.

[7] M'AT MAYIM, a little bit of water. Four times in Tanach;
twice in Torah. He (Avraham) offered it to the visitors to wash
their feet. Eliezer asked Rivkafor it. (Sodid Sisraask Yae for a
little bit of water, but she gave him milk and he got Sleepy -
permanently.)

[8] The column of NaCl was unexplained in the ParshaPix. It
represents IDIT or IRIS (Lot's wifes name found in two
different Midrashim. In Hebrew, the two names look very much
aike).

Thisweek's TTriddles:

[1] Gaveto the seven year old

[2] His sons are 4,3,54,4,4,3,3,4,4,4,4; his nephew's are
5,5,3,5,5,5,2,5,2,3,4,6

[3] If the vowels were different, we could say this is talking
about T*filat HaDerech

[4] Thereareonly 5 or 6 otherslikethisone
[5] Only Rivkaand Tamar
[6] Avra(ha)m, gifts, Shimon, Efrayim & Menashe

Cellphone numbersin Israel have been changed.

Thefirst three digits have been replaced by four digits Check the
chart below.

Thelast 6 digits of the number remain the same.

was IS now
050 050-5
051 050-7
052 052-2
053 052-3
054 054-4
055 054-5
056 050-6
057 057-7
058 052-8
064 052-4
065 052-5
066 054-6
067 054-7
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