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It's Always in Parshat HaShavua!

We'vewrittenabout/this/Rashbam/in/thepast;hereit/isragain. [Drawyouriown
parallels'spanning3680 years, if youisee/them.

The AKEIDA[(bindinglof(Yitzchak) is'introduced by the words VAIHI'ACHAR
HAD'IVARIMIHA'EILEH... TTusuallytranslatedas/"And it came[tol pass’after
theserthings".'"Rashbam (R''Shimonrb. Meir; grandson of Rashi, 4845/4934)
states/that/this/phrase’indicates arconnection'between/what just'happened
withiwhatrisraboutitorhappen. (This'might/seem obvious, but/the[Rashbam's
viewlis'that'the'connection/is to/the[immediatelyprevious'event,landnot/just
something('that'happened earlier.) ISpecifically, 'Rashbamipoints:tor the
agreement’betweeni]Avraham(land(1Avimelech, iwherebyl1Avraham/igave
Avimelech, kinglof P'lishtim, 'somelof theterritory/that Gidhad promised to
Avrahamiand his’progeny... forever. Thisiangered/G/d (says/Rashbam, based
on/a/Midrashiwhichiwillibeidetailed shortly)land Helin'essence/was/saying(to
Avraham,"You'were[so! proud of havingra son/so that youl could make an
agreement/with/Avimelech that'was for yourichildren:and/grandchildren, now
take'yourrsonrandlofferrhimras/an’OlahronHar'HaMoriya'and 'we'll'see’'what
good yourragreementiwith[Avimelech(is." ThelMidrashimentioned earlier!is
basedonithe pasuki(Shmuel/Alef'6:1), "And the'ArkiofiGIdwas/in'thefields of
P'lishtimfor'seven'months."(G/dsays tolAvraham:You'sealed yourdeal with
Avimelechrwithisevenisheep, byiyourlife his/children/will'wage seveniwars
againstiyours, andtheywill'win.’/Anotherithing: By your life,(his/children will
kill'seven(righteous ones among/your/children TiShimshon, Chofni,  Pinchas,

Word of
the Month

Alweeklyfeaturelof Torah Eﬁdbits [folhelp[dlarify[practical
andC¢onceptual CaspectsCof[thelewish Calendar,[thereby
better fulfilling fhemitzvalafHaChodeshHaZehachem...

fine[Muning.dast@pportunity [%‘ : |'l

forKiddush@'vana(this % “ v /%
month{indsrael)Gs[THUOct L ?ﬂ_’
28,[8:00pm.[Correct.. l0—
exceptl]orl]someonethoSAWEtheElunar
eclipse[in[the[lweeThoursCof (Thursday
morning.[AND Eknowsl[its(Significance¥is[]
alvisK.L.dIt's[@dong[Story.llet's[go[Forlit.

K.L.Os[$aid(fromheXimelof(thelinonth
thatdhernoondsMEI'IR(IAARETZ, Shines
onto(Earth[{3[dr(Z[days[afterhelmolad ]
disputeforgetfhis(partformow) Mintil it
isfulll{meaning,[@song[as(itlisWaxing,
i.e.[growingafterfulllmoon,thelinoon
starts[toCWwane,[diminish).[Thelhalachic
tradition[ds[to[uise[the[Taverage"[inolad
forthe[purposelof[beginninglandend[of
K.L.CtimeO(and Cfor(dthe[Jannouncement
during[Rosh[Chodesh[Benching)and[hot
toCuse[the[Actual{a.k.a.CAstronomical)
molad@andmigud {noThoon B fullfhoon).
On[average,[fheoonlakes29[days,[12
hours,[@4hinutes@ndcheilek cont. onp.2

Slightldorrection.More(ikel[z

Sha'ulrandrhisithreeisons. Another thing: By(your(life, [your(childreniwill'sufferisevenidestructions/of the/Mikdash iithe
OhelMoed, and’in'Gilgal,/Nov, [Shilo, Giv'on, [andthe twoBatei'Mikdash. And :another(thing:(Because of thelagreement

sealedwith[ the[sevenisheep, the Aronwill berin’S'dei P'lishtim/for seven

months.
Awvery'sharpRashbam, taking/Avraham N OTHER
v Z'MANIM

Avinulto'taskforragreeingto/give/some
Correct for Jerusalem

of [Eretz(Yisrael to[someoneelse.
Ranges are THU THU 13 20 Cheshvan (Oct.28 Nov.4)

EarliestiShacharitl5:0105:07am
Sunrisellil5:5205:58am
SoflZ'maniK.Sh'malli8:3708:40ami(7:5107:54am)
SoflZ'maniTfilali9:3209:34ami(9:0209:04am)
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I \ Correct for TT1640 ¢ Rabbeinu (Tam(I'm) [T6: 05pm
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1

1

1

1

1
'3:11pm Jerusalem 9:29pm ! Chatzoti(halachicinoon)mi11:23111:23am
14 36pm GushKatif 5:33pm | MinchalGedolal(earliestiMincha)1111:53111:53am
|4 33pm Raanana 5:30pm ' | PlagiMinchallii3:4413:39pm
14:33pm Beit[Shemesh 5:30pm , | Sunseti4:5814:52pmi(4:5314:47pm)
14:32pm Netanya 5:30pm 1
I4 33pm Rehovot 5:30pm : InfheWolinetzEamily[Shul
14:13pm PetachTikva 5:30pm || OHELISHMUELI[(entrancelfoor)
14:33pm Modi'in 5:30pm 1 -
|4:34Em Be'erm:rlmeva 5:31Em 1|| Shabbat@fternoonishiur@:00pm
14:32pm Gush(Etzion 5:29pm | KalmanWalker on X9
14:32pm Ginot[(3homron 5:29pm 1 .
'4:17pm Maale[Adumim 5:29pm ! Motza eiShabbat, B:30pm
\4:24pm Tzfat 5:27pm , || Rabbi¥aakoviMosheRoupko
14:33pm K4D&MHevron 5:30pm ! on@hesedB[Gevura
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Vayeira Stats
4th(bflthe(b4(5edras;#thbfll 2(sedraslinB'reishit
Writtenlbn[252[lineslinaBeferTorah,tanks[bth
6[Parshiyot;bpen,2(tlosed{pssppp)
147[p'sukimlfanksVth{4thlinB'reishit)
2085[wordslIlranks2nd({firstin[B'reishit)
7862[lettersiltanksBrd{2ndlinB'reishit)

P'sukim [dbove [averagelin length[(words [and letters) [éxplainlits rise(in [rankings
from[p'sukim tolwords [{and letters).Vayeiralis [dctually2nd [largest sedralinthe
Torah.[(Naso, is[# 1(with[nolrival [TBamidbar, Rinchas, andR'eilall take[up[more
lines than Vayeira, (but those [sedras [each have many [parshiyot, which imeans llot

of blank space which [adds to ithe INumber(oflines.)

Mitzvot

NonelofTaryaglare€ountediromVayeira
butltherelareliitzvalandimidotlessons(in(it.

Aliya by Aliya Sedra Summary

[P>X:Y (2)] and [S> X:Y (2)] indicate start of a parsha p’tucha
or s'tuma respectively. X:Y is Perek:Pasuk of the beginning of

the parsha; (2) isthe number of p'sukim in the parsha.

Kohen FirstAlivar14n'sukim18:1114

[P> 18:171)] And Gldlappeared tohim(Avraham)

sv The use of the pronoun "him" rather than using the

name Avraham is significant. EILAV (to him) refers us
back to the previous parsha - Avraham's circumcision at the end
of Lech L'cha, indicating that the purpose of G-d's appearing to
Avraham was Bikur Cholim, visiting the sick. Furthermore, the
fact that the Torah does not indicate that G-d said anything to

Word of the Month oont.

to[gohroughlitsldycledfphases.[Anddheldalculationsie
use[forfRosh[ThodeshBenching, (forKiddushl'vana,&nd
forCdeterminingCRosh[HaShanalinCourfixedCtalendarCare
basedldn[thisldverage.[Whatt[@mountsHos[Startingkith
algivenCmolad@f[Treation"[2nd[2dding[29d[12h[d4mp
(whichOsO@he3amelas[29d2h[793pLsConeldoesn'tClise
minutesButldatherdivides@nRourlihto[1080[Partsidame
thing) dbrl@veryonthfhatpasses.

Here'slthelkrinkle.Mhedimet[Beally Bakes[fhelfhoonolgo
throughtsdycleNaries[frommnonth@olmhonth.[Thiskdue
toKepler's[3econd dawdf(planetaryOnotioni.e.[GA'sTaw
of(planetarydnotion,[discovered By Kepler),Hhelmasseslof
theEarthzndMoon,@nd@dew[dtherFactors.[Regardless
ofiwhy[tRappens, @Happens.

ThelChverage[moladCbf[Mishreilb7650vasTUECIL 3h[L5m
17p.[Add29dO2h[@34mO pLgivesCWED25h[39m[A8p. [But
18pEFOm.[JolweMaveWEDR5hBOMDp.ButBOmME0Oh.
SoWe[have[WED26h[MmCop.Butl26hE=0.d2h.[Folthe
moladCbfCICheshvanCOwvasOrHUR2h[OmMp.COAndCKislev's
moladWilllbe[FRIA4h[44mO pHQwhichive[getbyadding
29d02h[E4mOpHo[Cheshvan'siiolad).[AndHo[dn@ndSo
on.

Not[ko[kimpleForthelteal,Chctual, CastronomicalChnolad.
TheOactualOmoladOofOTishreiCOwasOTUEO16:2900(Israel
Standard[Time).[Cheshvan'sWas[THU[D4:48.[Thatineans
alunation[o6fC29d2hA9m.[Tlose[toaverage, [butlless.
AndOithKislev'sChewmoon[onAFRI6:27, Ok0villCRake
the@Moondnly[29dd1h@9mHoldofhroughts[phases.The
difference@etweenheldctual@imel@akesfheMoon{oldo
throughOts[tycleCAnd[29d L 2h[(H4m [l pLtanCbelEeveral
hours[horeldriess.

Moreo[the[point,theXimelbfltheCimolad{notJust[the
durationdfrombneluntilCtheChext), CvariesCbetween[the
averagelfigure@nd[fhel3ctual.

At[XheCmoment, CiwelChre[noreldnterestedCin[theNIGUD,
whichOs@hemidpointCbetweenConenolad@ndthehext.
Whatevervas[$aidCaboutMOLAD @pplies(o[NIGUD.[The
average[NIGUD[{deadlinefor[K.L.)OsHottenCbyCadding
14dO018h[M22mO(halflof[29d 01 2h[44m) ko CtheOmolad.
Cheshvan'sholadremember?)Was[THURh[éven.[Adding
14[dA8hR22mMBringslisEo[MHU{OCct.28)20h[22m, hich
isQustCaOittleCafter[B:00pmCon[Thursday.[ThatCvas[the
timelwelsted@sIhedastdpforiK.L.

So[here'shemextirinkle.[Thel@ctualINIGUDknown(&s
oppositionidrfulllmhoon) k[MHUDG:07amdImost[A3Mours
before@hel@verageMIGUD.Thelfhoonk[beallyfulll@nddn
itsiivay[down[@t[5:07Con[Thursdayinorning.Malachically,
weldnay[StillBay KLOUNtilB: 00pm[Becausealachafollows
the@verage, otMhe@Actualdiming. But@hel@oonWasFull
13[ChoursCearlier?[Doesn'tCnatter. C{And [tCstilldooksCFull,
which[is[@Factoroo.)

Some[poskimholdthatCkthereDisCanCexceptiontoCthe
above.[Andthat[bringsCusdTafterCmany OordsdtoCbur
point.[AdunarCéclipseldccursfonly @tHulllinoon.(When[dne
watches[thel&clipse[AND knows[EhatOivhenEhel&clipsells
over[{levenBefore)DhatfulllhoonGustHook[place, Hhenlhe
mayMNOTBayK.L.@fter@hatd@ime.Followhis.[Xnowledge
thatFullChmoonCactually ook Cplace[{whichCaCperson[tan
knowOeasilyOdeveryOmonth)OdoesOnotOinOand OofOitself
preclude3aying[K.L.[after(@helactualdulllinoontime, but
beforelfhelRalachicldeadline,[df[dourse.

ButEXPERIENCINGhedulllinoonCdoesprevent[onedrom
saying[OK.L.Oafterwards, CeventhoughOitOisCheforeCthe
officiallhalachic[deadline.Missdhe&clipse?[$eelit[and ot
knowWhat[Ok[neans?Your[K.L.[deadline[s[B:00pmCTHU.
Seel@ndinderstand?XLGnlyintil(dclipseBegins.

lIsrael Center(IT #6401 page 2(® IWayeiral5765(Issue




Avraham at this "appearance”, tells us that He had another
purpose, viz. Bikur Cholim. This how the commentaries teach us
that G-d was visiting the sick, even though the written word does
not say that at all.

Helissittingrati the entrance ofl his tent/ (watching for
travelers'toiwelcome) in/theheatiof the/day.

SVT It was unnaturally hot; that was G-d's doing, to spare
Avrahamthe bother of visitors, He removed the sun from
its envelope... However, Avrahamis distressed by the absence of
visitors, so G-d sends three angels to him in the guise of
wayfarers. This can teach us something about how to behave
towards the elderly and infirm. Sometimes, we insist that they
rest or tell them what "conventional wisdom" says is good or
bad for them. "No, don't bother with that; I'll do it for you." "I
turned up the heat for you." But each person is an individual.
Calm, peaceful retirement works well for many older people.
But not for everyone. Bed rest and taking things easy is a hel pful
formula for SOME recovering invalids. But not all. G-d, so to
speak, first felt that Avraham needed rest; this would be the
norm. But He then "realized" (so to speak) that in Avraham's
case, his special activity of Hachnasat Orchim, hospitality, was
a far better treatment for what ailed him, than resting.

Avraham(sees the threemen"Candruns‘to greetthem,
afterrasking(Grdrtowaitforthim{sotospeak).(Fromrhere
werlare taught thegreatnessrofthermitzvaroffHachnasat
Orchim.)

ThisOsConebf(thevays[tolnterpret(thebasuk Mthat
ADOMAItheans[G[d,@nd[fhat[AvrahamWas[3ddressing
Him.CADONAICtan[dlsofineanOmyGSirs", OnOvhich[Ctase
Avraham[dould(haveBeen8peakingMoheldnen/angels.
Each[possibilityldausesthinor[@wkwardness[ihfheflowdf
thep'sukim.[ThelWordOk[donsideredholy[@meaninghe
firstCopinionCprevails), CandSofrimOwrite O0tCwithCkhe
Kavanaor[G[d's[hame,[butlSomel3ay@hatldnel3hould
use[@ldonditionalCsanctification".

SVT "Speak little, but do much." This maxim from Pirkei Avot
is manifest in Avraham Avinu's behavior. He offers the
angels a bit of water and some bread, but in fact prepares for
them (with the help of Sara and Yishmael) a sumptuous meal.
The Mishna states that Avraham's meal for the strangers was
proportionally greater than even the feast of Shlomo HaMelech
in celebration of the building of the Beit HaMikdash. Avraham
and Sarah are the ultimate models for hospitality, one of the
hallmarks of the Jewish People.

OneroftherangelsinformsAvrahamrofthependingbirth
ofrYitzchak. Sara's‘reactionris‘tolaugh{alslight'doubtrin
therabilityloffal100yearroldtofatherarchildrandofar90
yearLold.woman[to_give birth). Gd asks_Avraham[why
SarawoulddoubtHis(abilityto[permitan‘old(womanto
conceive.

spr Rabbi Yehuda saysin the name of Rav (in Bava M'tz'a):
What Avraham did for his guests by himself, G-d did for
the People of Israel by Himself; what Avraham did via another,
G-d did likewise. Avraham said: YUKACH NA M'AT MAYIM.
Rashi explains the strange grammatical form by saying that
Avraham did not provided the water to the stangers himself (it
does not say K'CHU...) So too, when G-d was to provide water
to Avraham's descendants, He commanded Moshe Rabeinu to
throw the stick into the water, to strike the rock, to speak to the
rock. But Avraham fed the angels himself - "and | will get the
bread, etc." When G-d needed to feed the People,He provided us
with Manna. Moshe did not bring it about. G-d gave it straight
to the People.

Levii2nd Aliya 19 p'sukim118:15:33

Sarawouldlike(tordeny(thatshelaughed{anddoubted),
butishelcannot.

The threeangels eachhadarsingle task: (One to heal
Avraham, one' tol announce! thebirthi of Yitzchak! (both
missionsiaccomplished), (the(third toldestroy(S'dom. That
angellismowlaccompanied byR'fael, ( whosemew task(is‘to
save(lotlandfamily.[Avraham(escorts'thelangelsion their
way(toS'dom.

sp Once again, we learn the proper behavior of a host from

Avraham: part of hospitality is to escort your guests as
they leave your home.

HaShemnext[tellsCcAvrahamCofrhisCintention to destroy
S'dom.[Avraham(pleadsandbargainsionitheirtbehalf,but
therearen'tienoughrighteouspeopletoisavethecities.

The dialog between[] Avraham( andJ HaShem U isC an
astoundingl (and(l unique) examplel ofC] thel close
relationship betweenithem.
sp Avraham's expression of humility before G-d is "and |
am dust and ash". Says the Gemara, because of
Avraham's humility, his children merited two mitzvot - the ash of
the Para Aduma and the dust of the Sota. Torah Tmima explains
that the Para Aduma ash is the epitome of spiritual purity
(which can be thought of as the realm of "between the Jew and
G-d" mitzvot). The hopeful outcome of the Sota procedure is
Shalom Bayit, being a major example of interpersonal relation-
ships. Thus the reward for Avraham covers the whole range of
Jewishlife.

Shlishir3rd Rliya 120 p'sukim 19:120

Thetwolangels arrivelin S'dom_and(are takenLin(by Lot.
[Thenephewof Avraham(Avinulhas learned something
fromChis_uncle.].ThepeopleLof S'dom_demonstrate their
evilCnature. DltDisCclear CfromOtheCp'sukim CDasCwell Das
MidrashimJ andC commentaries, thatd LotD wasO not
sufficientlypiousCor[believingLinChiscown_right,Cbuthe
compared favorablyowiththe peopleCamong-whom[he

lived.
sv The word "and he lingered" is read with the rare trup
mark, the shalshelet, which musically emphasizes the
reluctance of Lot to (believe what he wastold by the angels and)
leave. The same word is used in contrast to this behavior of Lot,
in describing the haste with which the Children of Israel left
Egypt at G-d's command, symbolized by the matza which they
hastily baked rather than linger for the dough to rise and
produce a "proper" bread demonstrating their faith and
confidence in G-d. Interesting, isit not, that Lot is described as
baking matzot for the visitors. Rashi's comment: It was Pesach.
Lotrisfed routrofrthercityrbytherangels, chistwiferandtwo
daughterstwithrhim. [Theyrarertold tofleeforrtheirclives,
withouttookingbackratthedestructionrofrthe cities.[Lot
pleadsiforpermissionitoseekrefugecloserby.

R'vi'i4thRliva 40 p'sukim 119:21121:4

2ndllongestR'vi'iinthe(Torah

Oncerlotrandfamilyrare safely_away, the destructionof
S'domtakesplace.Lot'swifelooksbackTagainstiorders
andDturnsDintoCaCpillarDofDsalt. O (HerDpunishmentis
specificallyrwithsaltCasCalmeasurefor measure[for her

lIsraelCenter TT#640(® [[page 3([®[[Nayeira5765/lssue



stinginess when/guestsiwerelaround.)

From[thel&pisode[of[lot'sOvife, ClveC¢anCdraw@heFollowing
point.otCandFamilyCwereOworthy [bfCbeingCkparedkhe
destruction[df[($'dom, (butheyivere[hotvorthy Cénoughio
be@blebWitness[Eheldestruction.
"AndlAvrahamigetsiuplearlyiin/thermorning tortheplace
wherehe STOOD before Gd."
sv Avraham returns to the same spot to speak to G-d. From
here is derived the idea of having a MAKOM KAVUA, a
fixed place for prayer. The Talmud says: "he who fixes himself a
place for davening, the G-d of Avrahamwill help him'".
OfCtourse,[more[Fundamentally, O0tOsthisChasukCand
anotherOthatOcombineOtod"support"Othed Gemara's
statementfhatlBvraham[ihstitutedT'filatBhacharit.[That
AMIDA, do[Stand[Before[G[d,(Mneansolpraylkearned
fromCVAYA'AMODPINCHASVAY'PALEIL.[And[Pinchas
stoodihlgrayerwveldanlday)'hilim06:30.Mhel@asuk
herednVayeiralinksCAMIDAOWith[AvrahamCAvinuland
with[@arlyihfhelmhorning,[HBenceShacharit.
The(Torah reiterates/the point/that(Lot[Was/saved inthe
meritiofthisiuncle’Avraham Avinu(and(Ruth, the"mother
of royalty"'whowastoicomefrom Lot TG d can'work/merit
eitherfromthe/pastiorithefuture).

Lot'si| twol] daughters,] having[] witnessed’ the( total
destructionjof(1S'dom, Jassume that they(are the sole
survivors_of mankind. They( plot/ tor get Loti drunk and
sleepwiththimiintordertoccontinuehumanity. Moav.and
Amonare(the(results.

Ponderthat[kverythingthatChasChappenedCsofarCin
ParshatVayeira,COmakeOupOaClsingleCllong, 071 [pasuk
parsha.CFrom[khel[BrrivalCbf(the[bngels(throughCthe
completion[ofkhefinalCkaskCof[(thoseCangelsCkhe
destruction[df(3'dom.[Apparently, fheldifferent@pisodes
allBelongibgetherthorefhanldneouldhitiallyEhink.
[S>rzo0:1118)] Avraham[and Saranow(travel to[G'rar
wheretheyagainOpresentthemselves asCbrotherCand
sister.SaralstakentofAvimelech, butiGdappearsitothim
and-warns”himnot to touch her. Avimelech confronts
Avrahamwhorexplainsithatrhisfearsiwerelbasedron the
lackiof"FearofiGd"intheplace.

AvrahamthenCprays_“onCbehalfCof CAvimelech“andhis
people whowerestrickenwith[adisease whichrendered
themtemporarilysterile.

FromthisCpointd21:1)o[theend CbfVayeira,Os[thedrorah
reading[dfBothldaysldf[RoshHaShana.

[S>m1:1qe1)] GdfulfillsiHispromiseandSarabecomes
pregnant..ShelbearsacsontoAvrahamCin‘hisfadvanced
age,CandChelisCcalled C¥itzchak. JAvraham Ocircumcises
Yitzchakateightidaysiofiage, @siGrdthasicommanded.
Avraham'sChaving[CbrayedCbn[behalfCbfCAvimelech[For
childrenOsQJuxtaposedo[BSaraldmeinultonceiving.[Dur
Sage[teachusthat[kelflesslyCpraying[forCbthersCtan

sometimes[fesult[ih(fhe[Samel[prayersbeinglanswered
forMourself.

ChamishiathAliya 17 p'sukim121:3 21

Avraham(is100yrs.old:when(Yitzchakrisborn.(Avraham
makesCalgreatUparty upon[theCoccasion_ofhisCbeing
weaned.

Althoughfhelglaindnderstanding@f(B'YOMMHIGAMEILET
YITZCHAKOEOwhen¥itzchakWasWeaned"MMRashil3ays

at@4thonths[dfldge, fherel$[@REMEZ[Thint/clue)ihihe
word[HIGAMEILRol&possible[dther[éxplanation[ofEhe
word.[MEI+GIMMELZ[8{days), MEMOIAMED, (MAL, Was
circumcised.It[danheanhatfhelpartyih[questionWas
toldelebrateMitzchak's[BRIT.

AsLYitzchak(isCgrowingup, Sara_notices the potential
negativelinfluencerofYishmaelland demands offAvraham
thatChesendLYishmael_andChisCmother, Hagar, Caway.
Blinded by his great"kindheart", [Avraham has(tobe told
byG(d to(listen torSara. (Hagarland.Yishmaellonce again
aredJonthevergerlof ideathlinCthe - wilderness, Jbut
Yishmael's_prayers_are_answered and(they_are[saved.
Hagarlisassuredbyanlangelthattheywillsurvive.

Andrindeed(they_do, and_Hagar_subsequently marries
Yishmaeloff tolawomanfrom(thelandof[Eqypt.

Both[Mlagarl@ndXishmaelPrayed Ho[GldWhenYishmael
wasldying.[G[d[Beard (thedad'sMoice".[Rashildays, from
hereWeléarnfhatfhelstrongestifrayerldffereddnBehalf
of[domeoneho(i$l[E@refhoseldffhelsick[dersonBimself
(if(Belis[@blefb[PrayldnBis[dwnBehalf).[And, [df[dourse,
othersC3houldpraylonhis(behalffasOivell, (fegardless[of
whetherfhelgersonlimselfli$@blebldaven.)

Shishii6th Aliya 13 p'sukim121:22 34

[P>rp1:220013)] Avimelech andhisicommander!Pichol
enter(intolalpact ' withiAvraham. The(pactrhas/tordoiwith
wellsthat'Avrahamdug, thatthelservantsoflAvimelech
stole, ‘thelreturnCof thosewellsCand_theacknowledge
ment(by Avimelech[that(the wells_.doractually_belong’to
Avraham.[The(cityrof(Be'erShevalreceiveslitstnamefrom
therdouble meaning‘ofithe(7 sheepused astokensofithe
covenant/andthe/oathiswornbetween them.

Avraham(plantsian/"Eshel"rin(Be'erSheva.(In'addition to
beingla typelofitree, theword (ESHELis[consideredan
acronymofJthe JHebrewwordsCfor _Food, JDrink, Jand
Lodgings({orFood, Sleeping, (Escort). .[ESHELLAVRAHAM s
theisymboliofthospitalityforall times.

Shvii lthRliyar24p'sukimi122:124

[P>m2:1m19)] ThisdstheportioniofitheBindinglofilsaac
IAkeidat(Yitzchak. The[Akeidalsione ofthe few passages
from(theTorahtobelincorporatediintoouridailydavening
(therelare(thosewho!didnotlincludelitiinthe davening).
Itrepresentsthe ultimatermanifestation/oflcommitment(to
andCloveof (G[d. ItCalsobelongis_the portion_of the
daveningicalled KORBANOTforiobviousreasons.
Althoughmoneof/Avraham'sidescendants{we, the Jewish
People)canleverbe(testedlin soldrasticlalwayL{because
welhave[thelexperiences ofour_predecessors.toLgiveLus
strength), weldo(derivetremendous(inspirationfrom(this
portioniofithe Torah. trispartioflourHeritageand,even
more,partroffour Essence. Tests of (Faithare relativerto
thelindividual.Eachofusischallengedinidifferentways
throughoutrourclives. Thislis also so for_us_as_a Nation.
Maywe bealways.guided by deepcommitmenttoTorah
and(Jewishvalues.

MORE.[AkeidatYitzchakisouridentitylcard. It definewho
welare....evenwhen(ourown(behaviorls.contradictory(to
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our Torah'standards. 'Welstand 'before G'dron/Judgment
Day(TTRosh/HaShana, ‘andiweblowthe Shofarimade from
alram's'horn.(Werask/G/dItolremember(Akeidat Yitzchak
andhave/mercy/on(His/(sometimes/undeserving) children.
We read’ the ‘Akeidarin(the Torahand wel referi tolit
repeatedlyiiniour/Rosh/HaShana'daveningandiSlichot, to
inspire/us/and(to/identifyus.

[P>r22:2005)] Thelparshalends-withCmention_of the
birthiof Rivka, torservelasia‘link/toithe next'phaserofithe
development(of( Judaism( (T1viz., [ the’Imeans of (1 its
transmission/Jandicontinuity. 1Maftir(Jis'itheIfinal Ifive
p'sukim.

Haftara 137 p'suim "Melachim Bet4:1:37

Thelsedralishows(usithelsharp icontrast/ between(ithe
kindness'and hospitality of /Avraham &[Saralon/the one
hand, and thelcruel/business(is business"rand "what's/in
itiforrme"matureof’'S'dom. Therhaftararisiaboutithe widow
of al prophet:wholwasi facinglosingher twochildren
becauserof herrpoverty andi the twisted staterof( Israel's
society(that(lost'sight/ofithe/legacylof’/Avraham and Sara.
Thelprophet/Elishalperforms a miraclerand the familyris
sparedithatplight.

The( haftaralalso tellsiiofl the 'Shunamiter womaniwho
prayed so ferventlyforraison. Sherhada'son’buthedied.
Helis miraculously resuscitated by Elisha. This forms’a
counterpartrtoltherbirthroflYitzchak and thersubsequent
almostirlosing him/at/the/Akeida.

(Accordingb[d@Midrash,fhel@ngelldid [HotStop[Avrahamihfime
andLlYitzchakied.[OhereCadre[CprayersthatCreferoYitzchak's

ashes.[Thisthakes[fhel[parallelBetweenhelSedral@ndBaftaralall
thelstronger.)

from page 3 Onlthelrightlis[the thermometer
bap with[kipa, [ glasses,and [ $tethol |
scope, [wishing[someone [wholis

+ oy N
&&S}lé lX sick[a[REFU'ALSH'LEIMA. [This is

oneldflthe léssons we learn from G[d, Who Visited[the ailing[Avraham.
Upperlright(are(the UGOTIthat(Sarah[LUSHIed|Tif(they looklike[matza, that's
becauselthelangels’ lvisit wason[Pesach.

Upper lleftlis[aneldf (the(three [BEN [BAKAR[that[Avraham(ran(to, ih[drder [to
prepare the most/sumptuous [dish for [the Visitors, [fongue in mustard [sauce.

Inthe [middle[of (the [ParshaPix[is Braille (writing, [reminding [us [of (what[the
angels[did(to[the[people of[S'dom[who demandeddf Lot thathelsendhis
visitors[_out[ to[ them[ (blinded[ them).[The[ Braille [ messagel is[ probably
something(theblinded[S’domites(graffitied [on[Lot's door[ (when(they finally
found it). Itisays, "NOGUESTS".

TheskullCis[the_symbol Lof [acid rain, [al good  description[of[ that which
destroyed[S'domandthe (Gther cities.

Wine? Lot was givenwinelto make himdrunk...

The(alarm(clock set for[very arly in the[morning, lis[fo remind us of the (many
timestheTorah(tellsus[that[Avraham[got up [early, [fo[enthusiasticallydo
Gld’s bidding. [[(Avimelechioo.)

Thelbabylinthecradle represents the birth [af Yitzchak.
Drawingldf(almetalshield is [used (by[many mohalim intheir et up for Mila.

Father[and[son[Walk hand[inhand, VAYEILCHUSH'NEIHEMYACHDAV. [Of
course, [ therelisCanAkeidalgraphic[{from[Davka)and[alShofar[that[is
connected o thestory of the Akeida.

Dorothy(and(Co.,[thechef, ‘the bottle [6fliquor, [the Sealcow@re [for [Some[of
Yitzchak'slcousins,imentioned [at theend lof the sedra.

Thelaliveqil(is from the haftara.

THE JERUSALEM INSTITUTE OF JEWISH LAW
- Rabbi Emanuel Quint, Dean

Lesson # 256 « Unauthorized Use by the Bailee (2)

In the last lesson we began to explore therole of the bailee if he
made unauthorized use of the object entrusted to him for
safekeeping. We now continue with this subject.

Acts constituting unauthorized use

The Tamud and codes give examples of acts constituting
unauthorized use and the extent of the liability of the bailee
when there is an unauthorized use of the object, which can be
achieved only if the object is lifted or pulled, and those
situations where there is some taking of part of the object but
there is not a lifting or a pulling of the entire object. There are
Situations where even in the latter case the bailee will bear full
liability for the loss or damage to the object. There are times
when the owner will designate a place or the bailee will
designate a place for the object to remain to which the owner
agrees. The object cannot be moved from that place (except as
shown in this lesson). There may be times when no specific
place is designated for keeping the object except that the unpaid
bailee may not be negligent.

The owner entrusts the bailee with a barrel of wine that is set
down in a specia place in the bailee's wine cdllar. The bailee
tipsthe barrel without moving, lifting, or pulling it from its spot
where it rested and removes a quart of wine. If the barrel breaks
after the bailee takes the wine from the barrel, the bailee is not
liable for the breakage, but is responsible to pay the owner for a
guart of wine. Since he did not move or lift or pull the barrel
from its spot heis not guilty of unauthorized use. The bailee is
liable only for the part of the object that he actually took; the
balance till belongs to the owner who bears the responsibility
for all loss except for the negligence of the unpaid balance.

However, if the balance of the winein the barrel turns sour, the
bailee is liable for the price of wine for the entire barrel. The
wine would not have turned sour if the barrel was full. It was
only because the barrel was opened and air came in that the
balance of the wine soured. This may not apply to other types of
beverage such as whiskeys or juices.

The owner entrusts the bailee with a barrel of wine that is set
down in a specia place in the bailee's wine cdllar. The bailee
liftsthe barrel to take a quart of wine. The baileeisliablefor all
loss that will thereafter occur to the barrel of wine even if he
does not actually take the quart of wine. The bailee is liable
since he lifted the object with the intent to cause some
depreciation to the barre of wine by taking some of the wine. At
that moment he is liable for the entire object since he is now
deemed to have robbed the wine from the owner.

The bailee takes the entrusted barrel of wine not to drink from it
or to use it and the bailee moves the barrd to a place other than
where it is left. If the barrd was moved for the sake of the
barrel, such as to keep it away from heat, and the barrel breaks
while the bailee is handling it or afterward when it was returned
to its place or a new place, the bailee has no liability; However,
if he moves the barre for his own purposes, such asto stand on
it, thebaileeisliableif the barrel breaksat any time. If he moves
the barrel to get to the space on which the barrel stood, the
baileeisliableif the barrd wasthen lost or damaged through his
negligence but not if through force majeure.

Acts constituting unauthorized use of money
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The owner may instruct the bailee that he may not use the
money that is entrusted to him. Should the bailee use the money
or refuse to return the money to the owner when demanded of
him, he is a robber and responsible for the return of the money.
Or the owner may permit the bailee to invest the money or
otherwise use the money entrusted to him. The bailee may be
deemed a borrower or a paid bailee depending upon the
circumstances. Absent any agreement, the following laws
prevail.

The owner entrusted money with a money changer or a
shopkeeper or a person who lends money on interest. Thisrefers
to a person who lends money to a non-Jew. If it iscontained in a
pursethat isnot sealed nor tied with apeculiar knot, the baileeis
permitted to use the money. It is known by all that money
lenders, moneylenders on interest, and shopkeepers are always
looking to borrow money. He is permitted to use the money
since it is assumed that if the owner did not want the money
changer or shopkeeper to use the money, he would have tied the
money up in a peculiar manner. Since the bailee may use the
money, he has the status of a paid bailee regarding the money
even before he actually uses the money. If the owner demands
the money back, the bailee may give him other money in an
equal amount. If the money waslost or stolen or lost or damaged
because of the negligence of the bailee, heisliable to the owner;
heisnot liableif the money was lost through force majeure.

Once the bailee uses the money he has the status of a borrower
and is liable under all circumstances. This last law holds true
even if the bailee restored the money to the purse, heisliable as
aborrower until he restores the money to the owner.

All of the profits made by the bailee belong to the bailee. If the
bailee does share the profits with the owner, it is not considered
interest to the owner. When the owner makes a demand for the
return of the money and tells the bailee that he needs the money
to invest it and the bailee does not give the money back to the
owner, the bailee is liable for the loss of profits that the owner
sustained by not having the money returned to him. The bailee
may tell the owner that the money is invested and if the bailee
wants to participate in the investment, for loss or for gain, the
owner may agree or may wait until the bailee completes his
investment. If the bailee advises people that he has invested the
money for the owner and if there is a profit, such profits belong
to the owner.

If the money was entrusted to the money changer or shopkeeper
or a money lender on interest, and the money is contained in a
purse that is sealed or tied in a peculiar way, the bailee is not
permitted to use the money. If therefore the money was lost
through his negligence, he is liable; if lost or stolen or lost
throughforce majeure, heisnot liable.

The owner entrusted a bailee who is not a money lender, a
lender on interest, or a shopkeeper with a purse of money. The
bailee may not use the money. Therefore the unpaid bailee, if he
placed the money in a suitable secure place, is not liable for any
loss unless there was a loss due to the negligence of the bailee.
The non-money- lender bailee lifted the purse to take out one
coin or other money a part of the object that is not attached to
the other part of the object. The mgjority view is that the bailee
assumes full liability for the entire purse and contents of the
money if they are later lost or stolen or lost through force
majeure.There is a strong dissent that holds that there is some
doubt as to the accuracy of the majority holding: perhaps the
baileeisliable only for the money that he took from the purse or
perhaps heisliable for the entire purse.

The subject matter of this lesson is more fully discussed in
volume VIII chapters 292 of A Restatement of Rabbinic Civil
Law by E. Quint. Copies of al volumes can be purchased via
email: orders@gefenpublishing.com and via webste
www.isradbooks.com and a local Judaica bookstores.
Questionstoquint@inter.net.il

MEANING IN MITZVOT by Rabbi Asher Meir

Each week we discuss one familiar halakhic practice and try to
show its beauty and meaning. The columns are based on Rabbi
Meir'sMeaning in Mitzvot on Kitzur Shulchan Arukh

Lawsof Acquisitions(part 3) - Buying with Money

Over the last few weeks, we have been presenting the insights of
Rav Natan of Breslav on theinner, spiritual meaning of the laws
of acquisitions. First we explained that commerce is an
extension of production: manufacture or cultivation elevates the
natural world by transforming the wild into some object of
human use;commerce effects a further elevation by bringing the
object into the possession of that unique human being who can
most perfectly realize the object’s potential for holiness. Thisis
symbolized by acquisition through eevation, or lifting the
object.

Last week we added that fair dealing is an essential eement in
this process, since it enables humanity to clarify and discern the
gualities of the object and help it find the person whois most in
need of it, or to look at it the other way, the person that this
object needs to fulfill its role in Providence. But mere verbal
agreement is not enough; we interpreted this to mean that in
order to fully realize the potential for holiness in our property,
we require a sense of attachment and commitment which is
cemented by a symbalic act of kinyan (acquisition).

This week we discuss the laws of acquisition through money.
According to Torah law, giving money effects an acquisition,
but the Rabbis decreed that even after money has changed hands
the sides are allowed to renege (SA CM 199). They were
worried that when the sdller is still in physical possession of the
merchandise but is no longer owner (because he recelved the
money) that he might take improper care of the object. But
reneging on such asaleis considered a serious breach of faith —
much more serious than going back on averbal agreement. (CM
204).

In order to present Rav Natan's explanation, we will briefly
introduce a common theme in the writings of Rav Natan's
master, Rav Nachman of Breslav. Rav Nachman emphasizes the
mystical significance of possessions; in a number of places he
writes that richness (ashirut) is the “root” of the soul. My
understanding of this statement isthat the essence of the creation
is that the human soul is formed with a potential for the
appreciation of Divine beneficence specifically as something
that comes from beyond itself. Thus the human being is
something separate from G*\d, but is able to attain fulfillment
only by reaching out to G"d and by experiencing contentment
from His goodness, including through bodily and emctional
enjoyments.

Rav Nachman also writes that money itsdlf is an offshoot of this
supernal root. Money does not embody any specific worldly
enjoyment, but rather embodies an abstract power of obtaining
worldly goods. We have pointed out before that having money
places a person on a higher leve in the chain of Providence,
since he has anaugmented ability to emulate the Creator by
channeling possessions towards their ideal recipients. In Rav
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Nachman’s writings the main vehicle for this exercise of
providence is charity; another one frequently mentioned is
integrity in business dealings. Thus money is at a high spiritual
level, as we read “Mine is thesilver and Mine is the gald, thus
the word of HaShem of Hosts” (Chagai 2:8).

However, this abstract power of money is “leveraged”. Just as
any specific bodily pleasure can elevate us by giving us an
appreciation of HaShem’'s goodness or alternatively debase us
by reducing our concern to our bodies rather than our spirits, so
the abstract power of money can be supernal or infernal. Rav
Nachman explains that it can turn into paganism, and indeed
writes that the acquisitive urge is the root of pagan worship,
pointing out that the Scripture often refersto idols as “silver and
gold”. (Seefor example Devarim 29:16.)

Now we can complete the presentation of Rav Natan's
explanation. We began by stating that an acquisition isfinalized
when one side has attached himself to his acquisition in a way
that will enable him to useit in G"d's service. For instance, he
may lift the object up to show his attachment to it and his
commitment to elevate it. Obtaining money gives the person an
even greater power to eevate nature, because of money's
supernal root. Thusgiving money should finalize atransaction.

However, in humanity’'s current fallen state, money is often
obtained not in order to provide the wherewithal to provide
some specific benefit but rather as accumulation for its own
sake. In this case there is no dimension of attachment and
commitment, so no acquisition (kinyan) is effected.

Please note: The manuscript for Meaning in Mitzvot on the
Kitzur Shulchan Arukh isinitsfinal stages of preparation. The
book will be distributed I'Y"H by Feldheim. There still might be
an opportunity for anyone who would like to make a dedication
or otherwise be a partner in the publication of the first printing
of the book. Please contact Rabbi Mer by email:
mail @asherandattara.com

Rabbi Mer authors a popular weekly on-line Q&A column,
"The Jewish Ethicigt", which gives Jewish guidance on everyday
ethical dilemmasin the workplace. The columnisajoint project
of the JCT Center for Business Ethics, Jerusalem College of
Technology - Machon Lev; and Aish HaTorah. You can see the
Jawish  Ethicist, and submit your own Qs —
www.jewishethicist.com or www. aish.com

TANACH

Spiritual and Ethical Issues in the Historical Books of Tanach;
JOSHUA, JUDGES, SAMUEL, KINGS (Nevi'im Rishonim) by
Dr. Meir Tamari

Temporary Halt in the Slide to Destruction
and Exile (2) (pivrei HaY amim Bet 30)

Chizkiyahu's teshuva that earned a respite in the dlide to
destruction is shown immediately at the very beginning of his
reign, in the observance of the great Pesach in Yerushalyim. His
call to observe the Chag was answered not only by the people of
Judah but also by the Northern Kingdom, whose pilgrimages
had been prevented for almost 200 years by the edict of its first
king, Yeravam ben Nevat in order to prevent them maintaining
contact with the legitimate Davidic dynasty.

The Admor of Kotsk taught that just as we pay an artisan for the
preparation of his equipment and the honing of his skill in
addition to the actual work done, so too, the mitzvot require not

only fulfillment but also forethought and diligent preparation.
All spiritual and religiousacts require preparation and thought if
they are to be sincere, pure, and have meaning beyond ritual.
The very first Pesach that Israd observed in its own land was
preceded by the miraculous crossing of the Jordan but also by
the act of circumcision of al the males born during the 40 years
in the wilderness. Since the result of transgressing the laws of
chametz and matzo are so serious and the detailsinherent in the
Chag so intricate and many, our Sages taught; “A month before
[that is, immediately after Purim], we start to teach the dinim of
Chag HaPesach”; on the seder night itself the obligation istotell
and experience the actual Exodus itself. So too, the Pesach of
Chizkiyahu was preceded by the reanctification and rededication
of the Beit HaMikdash.

In the very first year of Chizkiyahu's reign, the king called on
the Levitesto rid the Mikdash of al the Tum'ah and Nidah with
which Ahaz his father had filled it and to cast them into Nahal
Kidron that lies east of the city, even as Asa had done before.
This call included the Kohanim but was meant to exclude the
ordinary people who had usurped their caling in order to
officiate at the various Bamot. At the sametime, they weretorid
the city and the country of the altars to the many idols and
asherot that the people of Judah had erected. Likewise they
rectified all the changesin the physical conditions of the Temple
that Ahaz had made.In addition, for many years, the people of
Judah instead of lighting the Menorah, offering the incense, and
sacrificing the daily obligatory offering [the olah] to HaShem,
had used them in idol worship. Now, after relating the evil Judah
had done to the consequent suffering and defeats at the hands of
their enemies, the king prayed that their present actions would
be: “A covenant between us and HaShem and He will turn from
Hisanger with us’ (29:10).

The work was gtarted in the first month, i.e. Nissan, and that is
not without significance. To make Nissan Rosh Chodashim is
the first mitzva we were given (Sh'mot 12:2), that according to
some is the day of the Creation, on that date Moshe erected the
Mishkan (Sh'mot 40:17), the Nesiim commenced bringing their
sacrifices, Aharon HaKohen began to officiate instead of the
firstborn, then was given the commandment of the Birkat
Kohanim, the sacrifices at the bamot were henceforth forbidden,
etc. (Shabbat 67b).

The Kohanim purified the inner courtyard that was out of
bounds even to the Levites, while the latter dealt with the outer
courtyards and removed the altars to avoda zara erected there. It
is significant that many names of both of them recall the names
from the Torah and from earlier books of the Tanach; for
example- Kehat,Merari, Gershoni, Amashi, Elkana Kish, Bnei
Asaf etc.

Chizkiyahu refersto the Temple as the Mishkan of HaShem and
indeed the rededication and consecration that he ordered,
compares in many respects to the Chanukat HaMishkan in the
desert by Moshe. First there was the cleansing and purifying of
the desecrated Temple. Then, just as there had been eight days
sanctification at the erecting of the Mishkan, so too now the
Kohanim started the sanctification of the Temple on the eighth
of Nissan and completed it on the 16th. When the purification
was complete, the king and the people laid their hands in
confession on the Chatat and then the Kohanim offered Olot and
Zevachim in gratitude, as they had done in the wilderness The
trumpets were sounded by the Kohanim as required with all
sacrifices (Bamidbar 10:16) and the musical instruments that
David had prepared on theinstructions of the prophets Gad and
Natan, were played by the Leviyim while they sung praises,
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according to their order as he had arranged aspart of his
preparations for the building of the Beit HaMikdash.

It should be noted that the singing of the Levites is a separate
mitzvaand isrequired for the Avoda. “ It is a positive mitzvafor
the Leviyim to sing while the korbanot are offered [the absence
of their songsinvalidates the Avoda (Y erushalmi Pesachim 4:2).
They and the Israglites accompany the offerings with their
musical instruments (Rambam, Klei HaMikdash 3:3).

“The burnt offerings were in abundance.... the peace offerings
and thelibations... So the Avoda of the House for the Lord was
firmly established. And Chizkiyahu and all the people rejoiced
because of that which G-d had prepared... ” (29:35-36).

This is the 57th installment in Dr. Tamari’s serieson “Tanach
and its messagesfor our times’

M1SC section - contents:

[1] Vebbe Rebbe

[2] Touch of Wisdom; Touch of Wit
[3] Candle by Day

[4] From Aloh Naaleh

[5] MicroUlpan

[6] Torah from Nature

[7] From the desk of the director

[1] From thevirtual desk of the OU VEBBE REBBE

The Orthodox Union — via its website — fields questions of all
types in areas of kashrut, Jewish law and values. Some of them
are answered by Eretz Hemdah, the Ingtitute for Advanced
Jawish Studies, Jerusalem, headed by Rav Yosef Carmel and
Rav Moshe Ehrenreich, founded by HaRav Shaul Yisradi zt"l,
to prepare rabbanim and dayanim to serve the Nationad
Religious community in Israd and abroad. Ask the Rabhi is a
joint venture of the OU, Yerushalayim Network, Eretz
Hemdah... and the Israel Center. The following is a Q&A from
EretzHemdah...

Q | want to remove the mezuza from a doorpost to replace it

with a more beautiful mezuza. When | do so, should | make a
new beracha upon affixing it?

A First, let’s make sure we are talking about the same thing. If
you want to put the same scroll in a new, more beautiful case,
then you do not make a new beracha. (If you “inherited” the
mezuza from a previous resident, see below). The mitzva has not
been changed significantly, as the mitzva relates to the mezuza
scroll alone. The short break in time is not a factor in a case
where one takes it off with the expectation to return it
imminently. If you take the opportunity to check the mezuza
before reaffixing it (not a bad idea, asit should be checked twice
in seven years) then it is a more complicated question (see Ask
the Rabbi, LechLecha 5764).

Regarding switching the mezuza itsdf, we do not have early
sources on the matter, and the Acharonim expend much energy
to find the closest precedent. The Rosh (Tzitzit 20) implies that
if one switches garments, each of which isobligated in tzitzit, he
makes a beracha when putting on the new one. Is switching
mezuzot comparable? Thereis adifference, asthereisabreak in
the obligation to have tzitzit while no four-cornered garment is

on him, and anew obligation is created when he puts on the new
garment. In contrast, by mezuza, the house generates a
continuous obligation of mezuza, so a new beracha might not be
inplace.

According to most authorities (see Kaf Hachayim 25:79; Yabia
Omer 11, YD 17) if one removes a pair of tefillin to replace it
immediately with another, he makes anew beracha. Thisismore
similar, in that the fulfillment of the same obligation continues
with a different object, and we see that one makes a new
beracha.However, this too may not be exactly analogous, as
many are of the opinion that there is not a continuous mitzva to
wear tefillin al day, as there certainly is for a mezuza to be on
thewall. Therefore, it isless clear that continuing the mitzva of
mezuza with a different scroll is a new enough fulfillment of the
mitzva to require a new beracha. Nevertheless, the Maharam
Shick (YD 285) saysthat, assuming onedid not havein mind for
the second mezuza while putting on the first (here, the second
one may not even have been written when the first was affixed)
the earlier beracha does not cover this mezuza, and one needs a
new beracha. Although some argue, Chovat HaDar (11:14)
follows this opinion and Yabia Omer (ibid.) leans toward it.
(The latter suggests strengthening the need for a beracha as
follows. If one waits a few hours between removing one and
affixing the other, there is enough hesech hada' at to require a
beracha even according the dissenting opinions(see Ben Ish Chai
I1, Ki Tavo 8)). If a previous resident affixed the first mezuza,
then he who affixes one now was not involved in the beracha
and should make one now even if he removes and returns the
same mezuza (Har Tzvi, YD 287).

There is another issue to consider. The gemara rules that it is
permitted to remove tzitzit from one garment in order to put
them on another (Shabbat 22a), but the Shulchan Aruch (Orach
Chayim 15:1) saysthat it is forbidden if one does not plan to put
the tzitzit on another garment. The issue is of disgracing an
article used for a mitzva by taking it out of use. Since Rishonim
(including Tosafot, Shabbat ibid.) equate removing a mezuzato
removing tzitzit, it is problematic to replace a mezuza without
sufficient justification. There are significant opinionsthat if one
does so in order to replace the mitzva object with a more
beautiful one it is permitted (see Mishna Berura 15:3 and Har
Tzvi, ibid.). However, it may be best to switch the mezuzot
when one promptly affixes the removed mezuza in a place that
needs one (Torah Lishma 244). This works only if the second
doorway requires a mezuza on the same level as the first
(sometimes the need for a mezuza is rabbinic or even just a
stringency) (Chovat Hadar 1:9).

Ask the Rabbi Q&A is part of Hemdat Yamim, the weekly parsha
sheet published by Eretz Hemdah. You can read this section or
the entire Hemdat Yamim at www.ou.org or
www.eretzhemdah.org. And/or you can receive Hemdat Yamim
by email weekly, by sending an email to info@eretzhemdah.org
with the message: Subscribe/English (for the English version) or
Subscribe/Hebrew (for the hebrew version). Please leave the
subject blank. Ask the Vebbe Rebbe is partially funded by the
Jewish Agency for Israel

[2] ArtScroll Series Mesorah Publications Ltd.
A TOUCH OF WISDOM A TOUCH OF WIT
by Shmuel Himelstein

When R' Yosef Nobel was the Rav of a town in Hungary, an
argument broke out between two brothers. The older one finally
swore that he would never again allow the younger one to cross
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his threshhold. There were many people who tried to make
peace between them, but were unsuccessful - the older one
refused to by mollified.

One day, as he was home, the older brother heard chopping
outside his house. He opened the door and saw a laborer
demolishing the threshhold, as the Rav stood by supervising the
work.

"From now on", the rabbi said with a smile, "your vow is null
and void, and your brother can enter your house."

Shmuel Himelstein has written a wonderful series for ArtScroll:
Words of Wisdom, Words of Wit; A Touch of Wisdom, A Touch
of Wit; and" Wisdom and Wit" —available at your local Jewish
bookstore (or should be). Excerpted with the permission of the
copyright holder

[3] Candle by Day

Some beautiful edifaces have arisen on some pretty sad lots. -
From A Candle by Day by Rabbi Shraga Silverstein

[4] CHIZUK and IDUD
(for Olim & not-yet-Olim respectively)

Rambam describes how Avraham came to recognize God
through the beauty and symmetry of nature. My rebbi, HaRav
Tzvi Dov Kanatopsky zt"l noted that a careful reading of
Rambam reveal s that Avraham employed three distinct methods
of disseminating the doctrine of God's existence.

Asayoung man, Avraham arduoudly searched for the Almighty.
When he was convinced of God's existence, he wanted to share
his hard-earned discovery with his contemporaries who had been
led astray by idolatrousimages and figures. He engaged them in
debate, declared that their lifestyle was founded on errors and
became an iconoclast, orchestrating the destruction of his
father's idols. So intellectually overpowering was Avraham that
the reigning potentate, Nimrod, attempted to kill him. In Ur
Kasdim, he didn't build altars or produce disciples. The first
stage, fraught with danger and tension, ends with a fugitive
Avraham escaping to Charan.

In Charan, Avraham became an itinerant preacher and lecturer,
wandering from place to place and traversing a significant
portion of the civilized world. He built altars either as alocusfor
prayer or asaforumto articulate hisidess.

The third most illustrious stage took place in Eretz Canaan.
There he planted an Eishel which epitomized Avraham as the
quintessence of Chesed. Here he became the teacher par
excellence who is an exemplar of Chesed while smultaneousy
dialoguing with his contemporaries, sensitive to each individual.
Rambam describes how Avraham wined and dined his sought
after guests. These characteristic acts of Chesed deeply effected
the hearts and minds of listeners, generating thousands of
adherents and devotees. This third methodology was eminently
successful.

In his sojourns, Avraham had metamorphosed from a young
iconoclast, to an itinerant preacher and finally in Eretz Yisrod to
amodd of Chesed. Avraham had embarked on a journey of self
discovery. His odyssey reached its climax when the 'Brit of
Chesed' became his overriding guideline. Therefore the Torah
only briefly and cryptically alludes to the first two stages of his

career; the ultimate stage, a life of Chesed, was only realized in
theland that Hashem had promised him.

Eretz Yisrad is truly a country whose quintessence is Chesed
and whose guiding spirit is the Eishel planted by Avraham that
spread its roots far and wide. May we exemplify these ideals of
Chesed and thereby continue to enhance the inner beauty of
Eretz Yisradl.

Rabbi Avishai David, Beit Shemesh; TORAH THOUGHTS as
contributed by Aloh Naaleh members for publication in the
Orthodox Union's 'Torah Insights, a weekly Torah publication
on Parshat Ha'Shavuah

[5] MicroUlpan

We're sure you'll want to know this word. But don't knock it -
knowing how to say kettle-drum in Hebrew can be worth
thousands of sh'kalim to you. Imagine a game show host
stopping you in the street and saying: If you can tell me how to
say kettle drum in Hebrew, you will win ten thousand sh'kalim.
See? The word is TUNPAN, and the sticks that beat it are
MAKOSHIM. <NYK>

Got one of those dish drying racks above your sink? Want to
know what it's called in Hebrew? SARIG

[6] Torah from Natures ZORILLA

...isthe diminutive of of the Spanish word "zorro", which means
"fox". It isn't a fox... ak.a driped polecat... lives in dry
sub-Saharan Africa... Savanna and open grasd ands... On itsback
there are four large white stripes on a black background. There
are aso three conspicuous white marks on the face. The dense
fur of the tail is mostly white with ablack base. The coat is long
and soft. The length of the head and body is 30-40cm with a tail
up to 30cm. They weigh about 1% kilo... solitary creature
...strictly nocturnal. It can only be spotted at sundown or dawn
before it scuttles off to its burrow among rocks or roots.
Sometimes it will use a burrow previoudy dug by some other
animal. It feeds on rodents, birds, snakes, and hares. When
necessary it will eat insectsand carrion instead. It hastwo highly
developed perianal glands which emit a strong-smelling
substance. It can prope this scent a considerable distance, like
all American skunks, which theselook like & arerelated to...

[7] Divrei M enachem

Parshat Vayera tendsto stir within us very poignant sentiments
as we read about the Akeida, the Binding of Isaac. We are
amazed at Avraham’s fortitude at being prepared to set up his
beloved son as a sacrifice, even as this act seemingly
contradicted all of G-d’'s promisesto him.

Although Avraham was not commanded to slay his son, our
rabbis concur that this step was a natural corollary to the Divine
command to “bring him [Isaac] up there as an offering upon one
of the mountains’ (Bereishit 22:2). With that thought in mind,
one of the most striking elements of this episode appears to be
Yitzhak's declaration: “But whereisthe lamb for the offering?’

For Rashi and Rambam the Akeida was the last of ten tests to
which Avraham was subjected. It is clear, insofar as Avraham
represents the archetype of the Jew, that our determination to
serve G-d under the most demanding of circumstances is
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similarly being tested today. And as we can in no way
rationalize that Yitzhak deserved to die, so we find it difficult to
comprehend the sacrifices being madein our times.

Pirkei D’ Rabbi Eliezer describes how the tears of the angels fdll
into Yitzchak’s eyes at the moment of truth. And as we lie on
the altar today, perhaps it is appropriate to echo the angels' plea
to G-d: “Lo! Theknifeisat histhroat. How long will you wait?’

Shabbat Shalom, Menachem Per soff

SHEYIBANEH BEIT HAMIKDASH...

A series of articles on Beit HaMikdash-related topics by Catriel
Sugarman intended to increase the knowledge, interest, and
anticipation of the reader, thereby hastening the realization of
our hopes and prayers for the rebuilding of Jerusalem and the
Beit HaMikdash.

Mikdash Mikva'ot - Ritual Baths (1)

While the building of avalid Mikvah which meets the complex
Halachic requirementsis exceptionally complicated and requires
the supervision of expertsin the field, the basic principles of its
construction are not difficult to comprehend. A Mikvah is
comprised of two parts, a storage cistern - the Otzar HaMayim
or BorHaMayim - and the actual immersion pool which is
connected to the Otzar HaMayim by a pipe. A tank containing
40 Se'ah of water (Pesachim 109, et a), roughly 922L (opinions
vary), isthe minimum size required for the Otzar HaMayim. The
source for the initial 40 Seah must be rainwater or spring water
that is routed directly into the Otzar HaMayim. It is essentia
that the water flowing into the Otzar HaMayim pass through
pipes and conduits which have no receptacles, impediments,
encumbrances or traps where water might collect ("stand") and
thereby invalidate the Mikvah. Water piped in this manner is
considered Halachically "natural" water and therefore is deemed
suitable for the initial 40 Se'ah of water contained in the Otzar
HaMayim. An easily accessible filter (the Halachot here can be
tricky) positioned and firmly fixed to the end of the pipe strains
out unwanted residues. Once the Otzar HaMayim halds the
required 40 Se'ah of "natural" water, "ordinary"water from other
sources can be diverted into it. (The two sections of the Mikvaot
in the Mikdash in al likelihood were waterproofed with lime
mortar so that they retained the collected water.) Over the
millenniatheinitial source of "natural" water for most Mikvaot
came from rainwater that fell on the roof of the building which
housed the Mikvah. The same principle - athough on a much
larger scale - was also operative in the Beit HaMikdash. It is
likely that the initial 40 Se'ah of the Mikvaot in the Mikdash
and those located on Har HaBayit came from both agueducts
andrainwater.

The Structure of a"Rainwater" Mikvah

(1) Rain falls on the danted roof of the Mikvah building. The
rainwater is directed to (2) a hole in the roof leading to a pipe
which conveys the water to the (3) the Otzar HaMayim - the
Mikvah reservoir. When at least 40 Se'ah of rainwater have
falen into the Otzar HaMayim, the entry pipe is closed
preventing the entry of additional rainwater. "Ordinary" water
(4) can then be added to the Otzar HaMayim. The source of this
water is not restricted. As water enters the Otzar HaMayim, the
level rises reaching the conduit (5) connecting the Otzar
HaMayim with the Mikvah Immersion Pool (6). When the
Mikvah immersion pool reaches the proper level, the conduit is
plugged with a bung stopping the water flow. The ritualy
impure person descends the stairs (7) and immerses. When a
person immerses the water level rises (8).

The Mikvah immersion pool is always constructed in close
proximity to the Otzar HaMayim. The minimum size of a
Mikvah immersion pool is one Amah square and three Amot
deep (Chagiga 1la, et al) but it could be and usudly is
considerably larger sinceit has to be deep enough to enable the
water to cover the entire body of the person immersing. When
the water standsin the Otzar HaMayim, silt and other impurities
sinks to the bottom leaving clean water; only pure water flows
into the Mikvah immersion pool. The minimum diameter of the
danting connecting pipe which permitted water to flow from the
Otzar HaMayim to the Mikvah immersion pool of conduit isone
Tefach (approx. 5cm), athough these pipes are aso usualy
larger.

In building a vaid Mikvah, the intent of the construction
workersiscrucial. The Mikvah has to be built with the intention
that it is to be used as a Mikvah - for purification - and not
merely as a bath or hygienic purposes. The Otzar HaMayim, the
Mikvah immersion pool, and the connecting pipes may not be
made of material which is susceptible to ritual impurity such as
metal. The accouterments of the Mikvaot of the Mikdash were
congtructed of stone or concrete which were not subject to ritual
impurity. Similar Mikvaot from the Mikdash era have been
recently excavated in the "houses of the Kohanim" in the "Upper
City (a.k.a. the "Jewish Quarter") and under Yeshivat HaKotel.
(There are two methods in building a Mikvah, which vary in
some particulars. The method described and pictured above is
called Hashaka ("touching"). The other method is called Zeri'a
("seeding") which is beyond the scope of this column. Both
methods have been used over the centuries and the Rishonim are
divided in their preferences. Rambam and the Raavad prefer
Hashaka. Rashi, Rabbeinu Tam, Rosh, Tur, Ramban and Rashba
maintain that "Zeri'a" is preferable. In choosing Hashaka over
Zeri'a to illugtrate the basic principles of Mikvah construction,
we make no pretense of deciding practical Halacha.When lions
contend, let the field mice beware! And truthfully it is difficult
to say which method was used in the construction of the
Mikvaot of the Mikdash. In Israel today, most Mikvalot - except
for Chabad's - are now built using two Otzrot HaMayim - thus
allowing a combination of both methods.)

Periodically, the Otzar HaMayim and the Mikvah immersion
pool have to be be cleaned. The water istotally removed and the
interior of both structures thoroughly dried. Once dried and
cleaned, the Otzar HaMayim is again filled with 40 Se'ah of
"natural” water and then "ordinary" water added. The water
level rises until water spills through the connecting conduit and
refillsthe Mikvah immersion pool. <to be continued>

Catriel is in the process of writing a book: The Temple of
Jerusalem, A Pilgrims Prospective; A Guided Tour through the
Temple and the Divine Service
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Towards Better Davening and Torah Reading
Two unrelated points...

VAYITMAHUMA: Well-known word from Vayeira with a
Shalshelet. The first HEI with a SH'VA NACH and the second
HEI with the MAPIK are BOTH sounded (the same). HEI
without a vowel or MAPIK is slent. But with a vowe or
MAPIK is sounded.

U'L'NINI: NIN in the Torah means son. In modern Hebrew it
meansgreat-grandson.

...L1 UL'NINI U'L'NECHDI: means, to me, and my children and
mygrandchildren.

Par sha Pix

On the right is the thermometer with kipa, glasses, and
stethoscope, wishing someone who is sick a REFU'A
SH’'LEIMA. Thisis one of the lessons we learn from G-d, Who
visited theailing Avraham.

Upper-right are the UGOT that Sarah LUSHIed - if they look
like matza, that’s because the angels’ visit was on Pesach.

Upper-l€ft is one of the three BEN BAKAR that Avraham ran
to, in order to prepare the most sumptuous dish for the visitors,
tonguein mustard sauce.

In the middle of the ParshaPix isBraille writing, reminding us of
what the angels did to the people of S'dom who demanded of
Lot that he send his visitors out to them (blinded them). The
Braille message is probably something the blinded S domites
graffitied on Lot's door (when they finally found it). It says, "NO
GUESTS'.

The skull is the symbol of acid-rain, a good description of that
which destroyed Sdom and the other cities.

Wine? Lot was given wine to make him drunk...

The alarm clock set for very early in the morning, is to remind
us of the many times the Torah tells us that Avraham got up
early, to enthusiastically do G-d’shidding. (Avimelech too.)

The baby in the cradle representsthe birth of Yitzchak.

Drawing of a metal shield is used by many mohalim in their set
up for Mila

Father and son walk hand in hand, VAYEILCHU SH'NEIHEM
YACHDAYV. Of course, there is an Akeida graphic (from
Davka) and a Shofar that is connected to the story of the Akeida.

Dorothy and Co., the chef, the bottle of liquor, the sea cow are
for some of Yitzchak's cousins, mentioned at the end of the
sedra.

Theoliveoil isfrom the haftara.

TTRIDDLES...

are Torah Tidbits-style riddles on Parshat HaShavua (sometimes
on the calendar). They are found in the hard-copy of TT
scattered throughout, usually at the bottom of different columns.
In the eectronic versions of TT, they are found al together at
the end of the ParshaPix-TTriddles section. The best solution set
submitted each week (there isn't always a best) wins a double
prize a CD from Noam Productions and/or a gift (game, puzzle,
book, etc.) from Big Deal

Last issue's(Lech Lecha) TTriddles:

[1] Source of AM-bracha and Shabbat Day Z'mira

[2] He'sthe THOU of the well-known threesome

[3] Confused hotel is the sedra's penultimate and count
[4] Targum proves which way he was facing

[5] Except for Avraham and Y osef, no one said it

[6] Last week'stwinswereidentical; thisweek'saren't

[7] Kalamazoo's starting team divided up for a game that
became known as:

And the envelope, please...

[1] The 14th bracha of BIRCHOT HASHACHAR (the AM
brachot) is ..HaNotein Layaef Koach. Similarly, in the
Shabbat Z'mira YOM SHABBATON, we find BARUCH
HANOTEIN LAYA'EIF KO'ACH. The source of hoth is
Yeshayahu 40:29, from Lech Lechas haftara - NOTEIN
LAYA'EIFKO'ACH...

[2] The well-known threesome is, "A loaf of bread, a jug of
wine, and thou'. The answer then is the THOU is
MALKI-TZEDEK, king of SHALEM, who brought out bread
and wine following the conclusion of the war of the 4 kings and
the5 kings.

[3] Hotel is MALON. Confused is the cryptic crossword clue
keyword for mix up theletters. Theletters of MALON rearrange
to spell NIMOLU, which is the next-to-the-last word in Lech
Lecha (that's what penultimate means), and it is numerically
equal to 126, the count of the p'sukim in Lech Lecha. In those
older Chumashimthat give a count of the letters at the end of
each sedra, the count of p'sukim is followed by a word with the
same g'matriya. For Lech Lecha, theword isNIMOLU.

[4] When Avra(ha)m and Lot part ways, Avraham tells Lot that
he can choose direction. If you go left, I'll go right and if you go
right, I'll go left. Targum Onkeles renders left and right as north
and south, attesting to the fact that Avra(ha)m was facing east
when he gave Lot hischoice.

[5] BIL'ADALI, a hard word to translate. Avraham said that not
him, but only those that helped him in battle should receive
compensation from the king of Sedom. Y osef said, not him, but
G-d has the meanings of dreams. The words "no one" in the
TTriddle were an extra clueto the solution. There are two more
BILADAIsin Tanach, but only thesein Torah.

[6] In the opening pasuk of Parshat No'ach, we find the
twin-words NO'ACH NO'ACH. They areidentica twins. On the
other hand, LECH and LECHA are a so twins, being spelled the
same way, but they are not identical, vowel-wise.

[7] The Kalamazoo Kings are a professona independent
baseball league team. Starting teams consist of 9 players, so the
game they play among themselves can be called: The battle of
the four kings against thefive.

Thisweek's TTriddles:

[1] TTriddle connection between Yitzchak and histonsils
[2] Indicates that the Greek capital isvery hot

[3] For sure, the free-loan society of 1948 islike the nation
[4] Avraham, Y aakov, Y ehuda - to whom?

[5] Avimelech'sgrand gesture

[6] Avimeech'shousehold,Y osef's brothers, and who?

[7] He offered it; he asked for it
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